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THE CHl{IST OF GOD : 

HIS Pl{E-EMINENCE-HIS SELF-ABASEMENT. 

L
UTHER once compared the Old and New

Testaments to the spies, who bore back b�

tween them, on a staff, the grapes of Eschol 

(Num. xiii. 23). Of these two men, though they 

both shared the same burden,· the hindermost 

.alone could gaze upon the spoil. So Christ 

is the burden of all Scripture ; but while the 

Old Testament truly "spake of Him," it is in 

the New, pre-eminently, that we "behold His 

glory." The object of this booklet is to present 

for our contemplation and meditation some of the 

glories and excellences of the Person of Christ, as 

displayed to us in Col. i. 15-19 and Phil. ii. 5-16-

two rich bunches from the great "cluster" of 

"The WORD." 

We will consider these two important passages 

under the descriptive titles of "The Pre-eminence 

of Christ" and "The Self-abasement of Christ." 



CHAPTER I. 

THE PRE-EMINENCE OF CHRIST. 

COLOSSIANS i. 15-19. 

u Who .is the image of the invisible God, the first-born of every
creature : for by Him were all things created • • • and for Him : 
and He is before all things, and by Him all things consist ; and 
He is the Head of the body, the Church: who is the beginning, 
the fir•t-born from the· dead; that in all things He might have 
the pre-eminence. For it pleased the Father that in Him should 
all fulness dwell." 

W
E have before us in this passage one of the 

familiar fields of Scripture. Familiarity, 
even with Scripture, though much to be desired, 
may have its dangers. Let us not then be as men 
who merely traverse a field by some well-heaten 
track, but rather like those who cultivate the soil 
-or better still, like miners who dig beneath the
surface for hid treasure.

We hav� in this passage a singularly full 
presentation of the Person of our Lord Jesus 
Christ. It is good ever to have before us the 
greatness and glories of His Person. First, because 

the adequacy and value of a work depend on the 
competency and worth of the worker. These 

verses give us a portrait of a great and wondrous 

Person f1 amed in crimson-the crimson of His 

blood. This blood is said in verse 14 to bring 

us redemption-the forgiveness of sins, and in 
verse 20, to be the ground of our peace and of our 
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reconciliation with God. The important question 
then arises, Whose blood is it ? The passage we 
are about to consider assures us that the One who 
shed it is "Mighty to save." But the assurance of 
this fact not only gives rest to the conscience, it 
presents a worthy object to the heart. The Colos
sians were turning aside "to philosophy and vain 
deceit," as, alas! so many· are doing in our day. 
How did the apostle meet the need ? By presenting 
to them the Person of Christ to attract and satisfy 
their hearts. There is also a third reason why the 
Spirit of God delights in exalting the Person of 
the Lord, and it is the most important of all 
reasons, that He may be glorified, and th�t God 
may be glorified in Him. 

The Satanic promise to man in Eden was, "Ye 
shall be as gods," and to-day we hear voices of 
"sinister resemblance," which seem to say that the 
time cannot be far distant, when Satan's man shall 
arise, "who shall exalt himself above all that is 
called God." But the Divine purpose concerning 
Christ is " That in all things He might have the 
pre-eminence," and that purpose shall stand. 

I believe we have in this passage a ninefold 
testimony to the pre-eminence of that Blessed 
Person, whom we know as the Lord Jesus Christ. 
Some persons seem hardly happy, unless they can 
find the number seven in Scripture; but there are 
other numbers besides seven, important as that 
number is. Why, for instance, is the fruit of the 
Spirit ninefold? Why have we nine characteristics 
of the blessed man in Matt. v., and only nine 
recorded appearances of our risen Lord ? I think 
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the key may be found in I Cor. xii. 7-IO, where we 
have a ninefold "manifestation of the Spirit given 
to men to profit withal." The number nine would 
thus seem to stand for perfection or f ulness of 
manifestation. So here, we have a ninefold or 
perfect manifestation of the pre-eminence of 
Christ) dividing itself into three groups of three 
divisions each, of which the first looks ·back to a 
past eternity, the second to our Lord's earthly 
ministry, and the third to His resurrection glories. 
We have then : 

I. A testimony to our Lord's pre-eminence as the
ONLY BEGOTTEN SON. (a) As Creator (v. 16), (b) as 
"before all things" (v. 17), (c) as the Preserver of 
all (v. 17). 

II. A testimony to His pre-eminence as the
INCARNATE ONE. (a) As the Image of God (v. 15), 
(b) as the First-born of every creature (v. 15), (c), jas
the Reservoir of all fulness (v. 19).

m. A testimony to His pre-eminence as the
RISEN ONE. (a) As the First-born from the dead 
(v. 18), (b), as the Head of the Church (v. 18), (c) as 
the Heir of all things (vc 16). 

I. Let us then first consider Him as the ONLY
BEGOTTEN SON OF GOD. (a) As Creator. Verse 16 
tells l:1S, "By Him were all things created that are 
in heaven and in earth, visible and invisible," 
including the highest spiritual intelligences of the 
universe-Cherubim, Seraphim, the Archangel, yea, 
Satan himself, as well as material worlds and 
systems. "Without Him was not anything made 
that was made." This takes us back to the 
"beginning" of Gen. i. I. It is true we have the 
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Triune Elohim mentioned as Creator in this verse, 
and yet we know from other Scriptures that it 
was the Son who was the Executive of the T

r

inity 
in creation, as we read in Heb. i. 2, "By whom also 
He made the worlds." In Proverbs viii. 30 (R,V.)1

there is a remarkable change from the A.V., which 
bears out what has been said. Wisdom is speaking .. 
"When He prepared the heavens, I was there , •• 
when He gave the sea His decree ••• then I was 
with Him (not, as one brought up with Him, but) 
as a Master Workman." And Zech. xii. tells us 
that the One, who was pierced by Israel, to their 
present loss and future sorrow (v. IO) was the very 
one who, in verse I, is said to have "stretched forth 
the heavens, laid the foundation of the earth, and 
formed the spirit of man within him." Had there 
never been redemption to accomplish He could 
still have rightly claimed the homage of the 
universe as Creator. Thus it is noteworthy that 
in Rev. iv. II, glory and honour are ascribed 
to the One who "created all things," before He 
is worshipped as the Lamb in the following 
chapter, on the ground of accomplished re
demption. 

(b) The second claim of our Lord to pre-eminence
as the ONLY BEGOTTEN SON OF GOD is based 
on the fact of His pre-existence. "He is before all 
things" (v. 17). He is the Eternal One. This 
takes us back further than "the beginning " of 
Gen. i. I, to that shoreless eternity of John i. I, 
"In the beginning was the Word, and the Word 
was with God, and the Word was God." If, as 
we have seen, Wisdom could say in Prov. viii. , 
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"When He prepared the heavens, I was there," 
He could also say, "The Lord possessed Me in 
the beginning of His way, before His works of old." 
He is thus independent of and outside of Creation, 
in contradiction to that bastard Pantheism of 
to-day, with its vain talk abo�t the "Immanence 
of God," ·which seeks to confound Creator and 
Creation, and would really rob us of a Personal 
God. 

This fundamental truth of the pre-existence of 
the Son is borne witness to with signal clearness 
in many Scriptures, and notably in the Gospel 
of. John. The Forerunner, taught of God, could 
say of Him who, according to the flesh, was his 
younger cousin, "He is preferred before me, for 
He was before me" (John i. 30). The Lord could 
speak (and who else could possibly have done so?) 
of ascending to that place where He was be/ ore 
(chap. vi. 62), and could testify to His enemies, 
"Before Abraham ,was, I AM,,. (chap. viii. 58). And 
when in His sacerdotal _prayer He asked to be 
glorified as Son of Man, He could ask no greater 
glory than that which He had had with the Father 
as Son of God "before the world was." In Col. i. the 
Spirit of God takes us back further still, and 
test�fies saying, "He is before all things." 

(c) The third point of our Lord's pre-eminence
as the ONLY BEGOTTEN SON OF GOD, consists in 
His being the Sustainer of all things. "By Him all 
things (not only exist but) consist" (v. 17), that is, 
hold together, or as we have read in Heb. i. 3, "He 
is upholding all things by the Word of His power." 
Men, if they dare not deny God altogether, would 
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gladly put Him as far away, or as far back as 
possi hie. But we believe in creation, not in evolu
tion; in a sustaining God, not in blind laws working 
automatically and independently of the present 
will of the Creator. A man was asked one day 
what kind of a Christian he .was. He replied, "I 
belong to the Dependents." "I suppose you mean 
the Independents," said the other. "No, I am just 
dependent on God all the time." And so is thi� 
universe, and so are we all, though we may not as 
intelligently or as practically recognise it as this 
Christian did. Yet this is our true relation toward 
God, and He would have us take it more simply. 

" Worlds on worlds are hanging on His hand ; 
Life and death are waiting His command : 

Yet His tender bosom m.a.kea thee room." 

"Blessed is the man that trusteth in Him." May 
we each be able to say with a well-known saint, 
now with Christ, "I am that blessed man 1 " We 
have thus seen the pre-eminence of our Lord, as 
having created all things, as having preceded all 
things, and as preserving all things. 

We now come to the second great phase of 
manifestation, in which we view our Lord in 
INCARNATION. 

(a) He is pre-eminent in Incarnation because
"He is the image of the invisible God" (v. 15). 
We must distinguish carefully between the appear
ances of Jehovah in the Old Testament and the 
unique and unalterable condition assumed by our 
Lord in Incarnation. We must also distinguish 
between the sense in which Adam was made "in 
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the image of God," and that in which the Lord 
Jesus WAS "the image of the invisible God." 
Never in his state of innocence could Adam have 
said with propriety, as our Lord did, "He that 
beholdeth Me, beholdeth Him that sent Me " (John 
xii. 45, R.V.); or "He that hath seen Me hath seen
the Father" (John xiv. 9). When Eve saw Adam
before the ran, she saw one in moral semblance to
God, and capable of enjoying communion with
his Maker, and of growing in likeness to Him
but only a man. But Jesus was the " image of
the Invisible God." Now an image is not a
shadow. The two things are distinguished in
Heb. x .. I.: "The law having a shadow of good
things to come, and not the very image." Its
sacrifices, its sanctuary, and its priesthood were
but shadows. The Romish priesthood, which is
an attempt at a literal reproduction of certain
features of the Jewish pattern, is a mere counterfeit
of a shadow, and the Anglican priest is a mere
copy of a counterfeit. And what are we to say of
the "minister," who, while professing to teach the
priesthood of all believers, really usurps their
priesthood, save this, that he, without suspecting
it, commits an act which, under the law, was
punishable with death (Num. iii. IO; iv. 15). Now
a shadow differs from an image in that it bears
witness to an objective reality, whereas an image,
in Scriptural language is, I believe, the thing itself
MADE VISIBLE. Thus vapour might be said, in a
sense, to be the image of steam. It is the invisible
made visible. God forbade Israel to make" any
image" of Himself, for what could any man-made
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image of the Invisible God be but a miserable 
caricature ? What were the idols of the . nations ? 
Mere blind, dumb, deaf, helpless blocks, though 
they had eyes, mouths, ears, hands, and feet (Psa. 
cxv. 4, 5). On the other hand the Spirit of God
represents Jehovah as seeing, hearing, speaking,
handling, though He had no corresponding
members or similitude (Exod. iii. 7, 8). In the
Lord Jesus Christ we have not a shadow of God,
but "the very image." In His looks of compassion,
in His ever-open ear, in His hands stretched forth
to bless, in His feet ever bent on errands of mercy,
and above all, in that blessed form nailed- to the
Cross of Calvary, we see the heart of God toward
needy, sinful man. It is the purpose of God, for
which all things work together, that the people of
God should be conformed to the image of Christ ;
but to Him will ever belong the pre-eminence of
having been down here, in all His ways and words
and works-" the image of the Invisible God."

(b) In Incarnation too He was "the First-born of
every creature" (verse 15). This expression has 
been explained to mean, that He was the First-born 
before every creature; but I submit that this will 
not hold true, because as the Eternal One He was 
the only-begotten, not the first-born Son. Coming 
as the expression does directly after the one we 
have just considered, I think it is plain we must 
connect it with His presence on this earth as the 
Incarnate One. Not that He became, as is now 
said, the First-born of humanity, in the sense of 
taking humanity into union with Himself by 
incarnation. Every truly spiritual mind must 
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instinctively recoil from such deadly error. Even 
as far as His people were concerned, had He not 
died and risen again, He must ever have continued 
to abide "alone." I Chron. v. I may throw light 
on this subject, by way of illustration. Reuben, 
Israel's first-born, lost his birthright through his 
sin, but it did not descend to Simeon or Levi, or 
even to Judah, from whom sprang the royal family 
of Israel. It remained in abeyance for many years, 
until it was eventually bestowed on Ephraim and 
Manasseh (Gen. xlviii. 5). Adam, too, lost his 
birthright through his transgression, and no one 
was found who could claim the first-horn's place, 
till He came "whose right it was " Jesus took the 
first-horn's place, not only because He was the best 
and holiest, but because of what He was in Him
self, for what other place could the Creator have 
in becoming flesh and tabernacling among His 
creatures, than the first place ? And this the "for" 
connecting verses rs and r6 shows. 

(c) The third point on which re·sts the pre
eminence of our Lord (and let us not forget that 
all these claims are cumulative) is that "in Him all 
the fulness was pleased to dwell '' [new translation by 
W. Xelly) (verse 19). Not "it pleased the Father,"
as in A.V., but "it pleased the fulness of the God
head." We hear much to-day of an "emptied"
Christ-self-empt!ed, if you will, but emptied for
all that. But what we need is a full Christ, not an
empty Christ, and it was just such an One that
God was pleased to give us. In my judgment the
-Authorised Version of Phil. ii. 7, "He made Himself
of no reputation," agrees with the context better
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than the .Revised, "He emptied Himself"; for it 
was not of all that He was as God that He con
!ented to be deprived, but of that particular mode 
of existence which was proper and peculiar to 
Him as only equal with God. I would suggest 
that "He effaced Himself" * better conveys 
the thought of. the passage than "He emptied 
Himself." He ever and always was a Divine 
Person. In Him ·dwelt all the fulness of the Deity 
bodily, but He held it in abeyance, in subservience 
to His Father as the perfect Servant. It is true 
that only in resurrection could this fulness be 
communicated to His own. But it was in Him 
down here. To this the Apostle John bears wit
ness when he says, "We beheld His glory, the 
glory of the only l;>egotten of the Father, full of 
grace and truth" (John i. 14). His moral glory 
was only visible to anointed eyes, but to such it 
was seen in fulnes�. 

Now we come to the third cord, with its three
fold manifestation of our Lord's pre-eminence in 
RESURRECTION. 

(a) "He is the beginning-the First-born from the

dead." I think this expression " beginning " should 
be connected with that title of our Lord in -Rev. 
ii. 14, "The beginning of the creation of God"
that is, of course, of the New Creation. This
became true of Him in resurrection, and is there
fore closely linked with the expression which

* The rendering proposed by Dr. Lightfoot, '' He stripped

Himself,'' which I have come across while revisiAg for the 

press, would seem to favour this suggestion. 
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follows in our passage, "the First-born from the 
dead." As the only begotten Son of God, there 
always was, and always must be, an infinite 
distance between Him and the highest of His 
creatures. As the First-born of every creature, 
we have seen, He must have ever remained 
"alone," had He not "fallen into the ground 
and died " ; but as the First-born from the dead, 
He is "the First-fruits," the beginning of the 
New Creation. As such, He has entered a sphere 
where death can no longer have dominion over 
Him. He was the first to snap the chains of death, 
and to come forth Victor from the grave, and in 
so doing He becomes "the First-born of many 
brethren," all destined to be conformed to His 
image and to share His glory. 

(b) Secondly, "He is the Head of the Church."
"He loved the Church and gave Himself for it, 
that He might sanctify and cleanse it . . . and 
present it to Himself a glorious Church " (Eph. v. 
24-29). Therefore it is to Him that the Church is
subject, it is on Him that the Church depends.
If religious men make so much of those whom they
have themselves appointed heads of their great
worldly systems, how much more should we of
Him whom God has raised up and seated at His
own right hand, and given to be Head over all
things to the Church, which is His body. He is, as
we have seen, "the First-born from the dead," and
His Church is called "the Church of the first-born
ones" (Heb. xii. 23). Much has been said about
meeting on "the ground of the one body." I think
what is more Scriptural and more important is to
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meet in subjection to the one Head. He must be 
the centre of every true unity. The only way to 
keep the "unity of the Spirit" is to "hold the 
Head "-not merely the truth of it, important as 
that is-but the Head Himself as the Source of all 
supply and authority in the Church, which is His 
body, the Lord Jesus Christ. 

(c) Lastly, the Lord is pre-eminent as the "Heir

of all things." All things were "created by Him 
and for Him." He is the God-appointed Saviour, 
"whom God h_ath set forth to be a propitiation 
through faith in His blood" (Rom. iii. 25) He is 
the God-appointed "High Priest," for "Christ 
glorified not Himself to be made High Priest" 
(Heb. v). but He that said unto Him, "Thou art My 
Son, this day have I begotten Thee" (Heb. v. 5). 
He is the divinely-appointed Heir-for Him hath 
God appointed Heir of all things (Heb. i. 3). Satan 
and Adam, in positions of responsibility, failed ; 
but the stability of the universe is henceforth 
assured. For the "Heir of all things" is the Man 
of Calvary-the Divine Creator and Sustainer of 
all things. 



CHAPTER II. 
THE SELF-ABASEMENT OF CHRIST. 

PHILIPPIANS II, 5-9• 

" Let this mind be in you, which was also in Christ Jesus : 
who, being in the form of God, thought it not robbery to be 
equal with God ; .but made Himself of no reputation, and took 
upon Him the form of a servant, and was made in the likeness of 
men: and being found in fashion as a man, He bumbled Himself, 
and became obedient unto death, even the death of the cross. 
Wherefore God also hath highly exalted Him." 

IN the previous chapter we have passed in review
some of the glories of the Son of God, " from 

everlasting to everlasting." It is true that we have 
viewed Him in the course of our survey in His path 
down here as the "Word become flesh." But even 
thus He has been presented to us not so much in 
His humiliation and suffering as in the intrinsic 
dignity and competency of His wondrous Person ; 
not so much as He appeared to the world around, 
but as He appeared to the eye of faith and as He 
was in the mind of God, the One of whom John 
said,,," We beheld 'His glory, the glory of the only 
begotfen Son of God, full of grace and truth." 
The passage we are about to consider (almost in 
contrast with the previous one) is concerned 
chiefly with what He became for the fulfilment 
of the Divine purposes, in humiliation and obedi
ence unto death. What is more : the very height 
of glory to which we see Him exalted is in 
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proportion to and commensurate with the depth 
of a basement to which He descended. We might 
compare the manifestation of Him in the:Colossian 
passage to the Shekinah glory in the tabernacle 
in the wilderness, but. here to the manna outside 
on the sand of the wilderness itself. In this 
profound passage there are doubtless "some things 
hard to be understood," but the truths it contains 
are peculiarly necessary in the present day. Let 
us count upon the Spirit's teaching, and hold fast 
what is revealed. 

The occasion of this deeply important passage 
was incipient failure among the saints at Philippi. 
We owe many precious portions of the Word of 
God to a similar cause. Take, for example, the 
Epistle ·to the Corinthians. Should we, humanly 
speaking, have had the eleventh chapter but for 
their disorders, the. thirteenth but for their dissen
sions, or the fifteenth but for the denials by some 
among them of the Resurrection ? This does not, 
of course, minimise the sin of failure, but rather 
magnifies the grace and wisdom of the Lord, in 
causing even the failures of His people to work 
together for the eventual blessing of the whole 
Church. 

The condition of the Philippian saints was, on 
the whole, such as to bring joy to the apostle. 
The "ifs " of the first verse-" If there be any 
consolation in Christ, if any comfort of love "-do 
not imply the contrary. The apostle had experi
enced consolation among them, but there was a 
"little cloud like a man's hand," among them, 
the appearing of which troubled him. They were 
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not all of one mind (e.g., chap. iv. 2). Hence the 
exhortation

9 
"Fulfil ye my joy that ye be like

minded" (Gk., "that ye mind the same thing"). 
In the third chapter, where it is a question of 
blessed, though imperfect, Christian attainment, 
the apostle cites his own example, "Be ye followers 
together of me." Here, where he would present to 
them the perfect Christian standard, he can only 
point to the Perfect One. "Let this mind be in 
you which was also in Christ Jesus" (verse 4). 

"Only by pride co�eth contention" (Prov. xiii. 10). 

Tq live in harmony, we must be minded as He was 
minded. Thus Christ is presented fn His person 
and work as the true corrective for their failure. 
Those who have fall en victims to "The New 
Apostacy" have done so because their condition 
was analogous to that described in the Gospel as 

"empty, swept, and garnished " - empty of the 
truth, prepared for "the lie." Our only preservative 
is to have Christ dwelling in our" hearts by faith" 
(Eph. iii. 17), and His Word "dwelling in us 
richly" (Col. iii. 16). We need not even study 
the blasphemous conceits of the· day, we should 
rather avoid them. Like the pilot who claimed 
no profound acquaintance with the rocks and 
reefs, but only with the navigable channel, we 
need only know the truth of God to avoid the 
errors of the times. 'To use our Lord's own simile: 
Those who know the shepherd's voice will flee 
from the voice of strangers (John x. 5). The voice 
of the Good Shepherd is connected in the minds 
of the sheep with feeding; that of the strange shep
herd wi_thfleecing. The one attracts, the other repels. 
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We have here the Lord presented to us in His 
Person and Work in three 'aspects. 

1.· As regards His Eternal Condition : u Being in
the form of God." 

2. As regards His Determinate Counsel: "He
thought it not robbery to be equal with G9d." 

3. As regards the carrying out of this determinate
counsel, which involved (A) a threefold action on 
His part-.(a) His Renun:ciation. "He made Him
self of no reputation, and look upon Him the form 
of a servant." (b) His Incarnation. "He was 
made in the likeffess of men." (c) His Humiliation. 
"Being found in fashion as a man He humbled 
Himself, and became ·obedient unto death, even 
the death of the cross." (B) A threefold result .on 
God's part-_ (a). His Exaltation: "Wherefore God 
also hath highly exalted Him." (b) His Designa
tion as Lord, "and hath given Him a Name which 
is above every name." (c) His Recognition and 
Acclamation by heavenly, earthly, and infernal 
beings. (C) A threefold responsibility on our 
parl-(a) As to Life: "Work out your own salva
tion with fear and trembling." (b) As to Walk: 
"Do all things without murmurings and disputings." 
(c) As to Testimony: "Holding forth the Word
of Life."

I. Let us first consider THE ETERNAL CONDITION

of our Lord, as described in the words, "Being in 
the form of God." In this one pregnant sentence, 
the Spirit marks the greatness of the Person of 
Christ, and the height of glory from which He 
stooped. It is important to seize the exact meaning 
of the word "form" [ Gr., morphe] in this and the 
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following verse. The word has various meanings 
in English. It often means simply" shape "-e.g., 

Ezek. x. 88: "There appeared in the cherubim the 
form of a man's hand under the wings." But when 
we say that a subst�nce exists in a certain form, 
we do: not necessarily refer to its shape at all, but 
we mean that this is the usual condition in which 
it is found, or, in other words, its ordinary 
"mode" of existence. It is this latter sense that 
the word is used in both places in this passage. 
"Being in the f orrn of God " does not mean that 
our Lord before His incarnation was in the shape 
of God, for God is a spirit, and has neither shape 
nor similitude. Nor does it imply, as some errone
ously teach, that He had then any visible form, 
but that His eternal mode of existence was that of 
God, and in that from eternity He had subsisted 
(for that is the meaning of the strong word trans
lated "being"), only as the Son of God, of the same 
substance as the Father, nothing lower, nothing 
else than a Divine Person. As has been well said, 
"He who was in the form of God, could only 
be God."* How far we are, and must ever be, 
from fully apprehending what is involved in 
"being God" - eternal self-existence and self
sufficiency, inexhaustible resources of wisdom, 
knowledge, and power - infinite perfection of 
glories and excellencies, and how much more 
beside! And yet it was the One who" was God" 
Oohn i. I), who "became flesh and dwelt among 
us" Gohn i. 14). Let us remember that if He who 
was and is in "the form of God " (though not now 

* Bengel, Gnomon of N. T. (in loco).
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exclusively so) "became in the likeness of man," 
we are and ever will be only in the form of man. 
Though all believers do- become " partakers of the 
divine nature" (2 Pet. i. 3), having been begotten. 
of His own will by the word of truth," there will 
always be an infinite disparity between the Deity 
and the highest of His creatures : their glorious 
privilege ever being to worship Him, His rightful 
due to receive their worship. 

II. Now follow the words so poorly rendered in
the Authorised Version-" thought it not robbery 
to be equal with God." This sentence is ambiguous 
as it stands. It might mean that our Lord, before 
His incarnation, refrained from grasping at some
t�ing He did not possess, namely, equality with 
God. But we have just seen that He was "in the 
form of God," therefore equal with God, so that 
this interpretation cannot stand. Others, again, 
interpret the phrase to mean that our Lord did not 
consider it robbery to be what He really was, 
namely, equal with God ; but this makes of the 
phrase a merely confirmatory statement of the 
truth of the words "being in the form of God," 
The word " but " i11 the following verse shows that 
the sentence we are considering is not confirmatory 
of what precedes, but preparatory to what follows. 
Alford's translation bears this out, and gives, I 
believe, the true sense. " He deemed not His 
equality with God a matter for grasping," or, in 
other words, a thing to be held tenaciously. The 
leading thought of the word translated " a matter 
for grasping " (harpagmon) is not "snatching from 
another.," but "snatching/or oneself." (See Alford's 
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New Testament on Philippians.) The words before 
us then mean that our Lord determined not to 
insist on being, as ·had always been His undisputed 
right, only in equality with God. When did this 
become His determinate counsel ? We are not 
told. We might answer the question did we know 
when the Book referred to in Psalm xi. was written : 
"Lo I come, in the volume of the Book it is written 
of Me, to do Thy will, 0 ·God." Doubtless it was 
one of the eternal counsels of God that this should 
be. The Lord, on His part, would not stand on 
His Divine dignity ·and rights, though He had such 
in infinite measure. We have no rights to speak 
of, and the man who stands on his dignity has 
very little standing ground. But are there many 
who willingly forego their rights, and leave their 
dignity in the hands of Him "who judgeth right
eously"? 

II. 

RENUNCIATION AND INCARNATION. 

The determinate counsel of our Lord, to which 
we have referred, involved three things for ,Him. 
First, 

(a) RENUNCIATION. He "made Himself of no
reputation, and took upon Him the form of a 
servant." The rendering of the Authorised Ver
sipn suits, in my judgment, as I have said above, 
the context and· facts better than that of the Revised 
Version does. The �hange was rather one of relation 
than 9f p�erogative. He was ever a Divine Person, 
but He renounced His right of being ONLY in the 
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form of God, by taking upon Him the " form of a 
servant." This does not· mean that in taking the 
latter He ceased to be in the former. He did not 
empty Himself of His Divine prerogativ�s. These 
were part of Himself. It is true He left the glory 
which He had with the Father before the world 
was, but He was full of moral glory. Blind 
teachers, with their baseless theories of the "Ken
osis,"* would make Him "altogether such an one 
as themselves," or even lower. But of which of 
them could it be said

l 
"Now are we sure that Thou 

knowest all things" (John xvi. 30), or which- of 
them possesses the Divine prerogative, not only of 
"knowing, all men," but of even knowing what is 
"in man" (John ii. 24, 25; Jer. xvi_i. 10). He had 
the Divine consciousness of His own inerrancy 
and infallibility. What more characterises the 
true people of God in every age, than a humble. 
sense of imperfection or unworthiness, or what was 
more inculcated by the teaching of our Lord ? 
Yet He Himself never recalls a word, regrets an 
action, nor acknowledges a failure. Such phrases 
as ·"I wish I had, or had not," "Had I known, I 
would not," are entirely absent from His utterapces. 
Then again, as has been well remarked, a whole 
group of phrases, common in the everyday speech 
of all peoples, must be sought for in vain in the 
records of our Lord's sayings-such expressions 
as "I think," "I believe," "I suppose," "I hope." 
On the contrary, His speech was ever characterised 
by certainty, and to His enen1ies He could say, 

* Substantive from the Greek verb, literally translated, "He
emptied himself." 
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"Which of you convinceth Me of sin ? "; Speaking 
of His relation to His Father He says, '' I do 
always those things which please Him." Never
theless, so complete was His self-effacement that, 
though He was "the Power of God," He could 
"do nothing of Himself" (John v. 19); though He 
was "the Wisdom of God," His doctrine was not 
His own, but His that sent Him (John vii. 16) ; 
thougp. He was the "Word become flesh," He 
would only speak the Father's words. He entirely 
disclaimed all initiative and originality, arid was 
content ever to be the servant of.. the Father. 
Again, let it be noted that the expression, "took 
upon Hjm the form, of f servant," does not mean 
that He becam� a servant in appearance only, but 
in addition to being in the f orin of God He really 
and truly became the dependent and obedient 
bond-slave. Though "knowing all things," He 
could say, "As I hear, I judge" (John v. 10); "My 
doctrine is not Mine, but His that sent Me" (chap. 
vii. 16) ; and "Even as the Father said unto Me, so
I speak" (chap. xii. 50). Though competent for all
things, He thus spake of Himself : "The Son can
do nothing of Himself, but what He seeth the
Father do" (John v. 19); "The Father that dwelleth
in Me, He doeth the works" (chap. xiv. IO); "As 
the Father gave Me commandment, even so I do" 
(chap. xiv. 31). Though His will was perfect, He 
could truly say, "I do not My own will;, (chaps. 
v. 30; v. 38). He wo�ld not use His power to make
stones bread, though, as the S�n of God, He could
have of those same stones raised up children to
Abraham. He had the right to claim the throne,
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but He did not even claim a place to lay His head. 
Other servants God has had, but self and sin has 
always marred, in a measure, their brightest 
service. Here all was perfection and on Him 
Jehovah would fix all eyes with the words, "Behold 
My servant, whom I have chosen," as though there 
were none else than He. It is very interesting to 
notice the difference between the word translated 
bond-slave - doulos - and that often rendered 
minister-diakonos. Both words occur in the first 
verse of our Epistle. Paul entitles himself and 
Timothy "the bond-slaves of Jesus Christ," and he 
addresses among others the " deacons " or minis
tering brethren in the church at Philippi. A 
deacon (from a word meaning '' to pursue "*) is 
a man:viewed in relation to some particular service 
to· which he is called and for which he is fitted. 
Paul, for instance, calls himself and Apollos 
''deacons" (Greek) by whom the Corinthians had 
believed (2 Cor. iii. 5). In Romans xv. 8 the Lord 
Jesus is spoken of as "the deacon [Greek] of the 
circumcision to confirm the promises made unto 
the fathers," and Timothy who, as an apostolic 
delegate, and doubtless a "bishop" or overseer 
(though erroneously styled in a footnote to some 
of our Bibles the first bishop of the Ephesians, or 
else what becomes of the bishops of Acts xx. 28, R. V. ?), 
is told;� by Paul that if he "put the brethren in 
remembrance of these things he will be a good 
deacon [Greek] of Jesus Christ" (I Tim. iv. 6). I 
only quote these three examples, out of many, to 
show that it is quite unscriptural to describe a 

• S.. Trench on the Synonym■ of the New Te■tameot.
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deacon as an "inferior office-bearer in the church," 
or even to apply the name only or even primarily 
to one who administers the funds of a church, 
though a deacon might be one who did so. The 
brother who, for instance, takes a Gospel service, 
gives a Bible lecture, writes a needed book, or 
distributes money to the poor, is. a deacon in 
reference to his particular service. To be a doulos

or bond-slave is a much deeper thing. Here the 
man is viewed more in relation . to his Master, 
than to the service rendered. He is the personal 
property of his Owner. Whether his Master gives 
him work to do or not makes no difference. He is 
not his own ; he must keep himself free for his 
Master's use. His work is never done. By night 
or day he is the doulos-the bond-sla ve\-of his 
Master. The Lord Jesus was truly the diakonos of 
man. "He came not to be ministered ·unto, but to 
minister" (Matt. xx. 28); but He was never man's 
bond-slave. He was ever in deed and in truth the 
bond-slave of His God-and such, too, we are 
called to be. Alas, how slow we are to rise to all 
that the name implies ! Nor let us forget the 
Divine precept, "Ye are bought with a price, '' 
become not "bond-servants of men" (I Cor. vii. 23). 

(b) The second consequence of our Lord's deter
minate counsel was His INCARNATION : "He became

in the likeness of men." . These words mark the 
special condition in. which our Divine Lord was 
to carry out His · allotted service as the bond
servant of Jehovah. "The likeness of men"! He 
might conceivably have come down to the level of 
the archangel and have.served God in the majesty 
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of a Michael. This would have been "a self
effacement" for Him who was in the form of God; 
but "He took not up angels, but He - took up the 
seed of Abraham" (Heb. ii. 16), and so it behoved 
Him to be "made like unto His brethren," and 
become partaker of flesh and blood. He, the 
Divine Person, who had from eternity been only 
in the form of God, now took to Himself a perfect 
human nature, and became, not in appearance 
only, but in reality, MAN, with a real human body 
(Heb. x. 5), soul (John -xii. 27), and spirit (Luke 
xxiii. 46). One Person, with two distinct and
perfect natures, the divine and the human-riever
to be divided. In addition to His sovereign
Divine will He had a human will, which, though
perfect, was never the ultimate cause of action
with Him, but was always subject to that of the
Father. In the garden of Gethsemane we see
the Holy and the Spotless One shrinking from
contact with sin and from the consequent abandon
ment by a Holy God. Gethsemane was in no
sense the place of sin-bearing nor of atonement,
but the infinite and unutterable terrors of Golgotha
no doubt pressed upon Him in the garden by
vivid anticipation. It was not for Him to go
forward to the Cross, like mere human heroes
have met their fate, in blissful ignorance of what
it would entail. Not only would He know it, as
He. knew all things, but that awful being who
had the power of death, though not over Him,*
would, with all his Satanic energies, seek to bring

• See Tract by present Author : " The Satan Theory... One
P�nny, post free. 



28 THE CHRIST OF GOD 

home to that troubled soul what the cup of wrath 
would mean. That He was not actually drinking 
the cup in Gethsemane_ is, I believe, perfectly 
certain, and no less clear is it that that cup in 
its deepest sense was no suffering that the hand of 
man or the hatred of Satan could possibly inflict, 
but the full experience of the Di vine wrath and 
judgment against sin which " being made sin " 
and" bearing our sins" on the cross would involve. 
The exquisite intensity of the ·experience of that 
anticipatory suffering we may gather from the 
words, "Being in an agony He prayed the more 
earnestly, and His sweat was as it were great 
drops of blood falling down to the ground," along 
with the agonizing cry, "Father, if it be possible, 
let this cup pass from Me I " And yet never was 
His will more subject than at that moment, for 
He adds, "Nevertheless, not My will, but Thine 
be done." All this shows that though we cannot 
too jealously hold and assert the essential deity 
of our Lord Jesus Christ, we must no less forcibly 
hold the fundamental truth of His real and spotless 
humanity. 

(c) The third thing involved in our Lord's deter
mination not to insist on equality with God was 
His HUMILIATION. "Being found in fashion as 
a man, He humbled Himself and became obedient 
unto death, even the death of the cross." The 
word here translated "fashion" (schema) refers 
to the outward semblance of things, which may be 
merely transitory in character, in contrast with 
the word for "foril)" (morphe) which, we have 
seen, stands for their essential "inwardness," 
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which cannot but be permament. The verbs 
formed from these two words are an interesting 
study, and fully bear out the above distinction. 
Thus in Rom. xii. 2 the Christian is exhorted not 
to be "conformed to this world "- that is, not 
to put on the outward semblance of a worldling 
(this is the verb compounded with schema), but 
to " be transformed_ [here the morphe verb is used] 
by the renewing of his mind." In 2 Cor._ xi. 14, 
where Satan is said to be "transformed into an 
angel of light," the translation is unfortunate, for 
it is the verb formed from the superficial word 
schema in the original, his resemblance to an angel 
of light being of course not inward and durable, 
but outward and transitory. But in 2 Cor. iii. 18, 
where the believer is said to be "changed into the 
same image," it is the deep, essential morphe root 
which is used. Why then is the superficial word 
"fashion as a man" (schema) used here? It might 
seem to call in question the reality of our Lord's 
humanity, but it does not. What it implies is that, 
to the world around, He-seemed a simple man, and 
nothing more. Religious art depicts Him as a 
shining demigod (indeed, the conventional head
covering of even an apostle is a halo); but no ray 
of divine glory shone from that Face "more marred 
than any man's." To the world He was the son of 
Joseph anp Mary, the carpenter of Nazareth, or at 
best the prophet of Galilee. When, in 1697, Peter 
the Great, in the pursuit of knowledge, worked in 
t�e garb of a simple shipwright on the quays of 
Amsterdam, he was still known to be the Czar, 
and doubtless his condescension was well appreci-
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ated at the time. It is not so difficult to take 
a low place, if all present know we might claim 
a far higher; indeed, it is possible to be proud o� 
our humility, and 

"The pride the Devil likes the be&t to see 
Is the pride that apes. humility." 

But who could have thought that the Babe in 
the manger of _Bethlehem was "the Child " foretold 

. by Isaiah, whose name should be called "Wonder
ful, Counsellor, the Mighty God, the Everlasting 
Father, the Prince of Peace"? Yet the wise men 
taught of God "worshipped Him." To the bustling 
crowd of temple worshippers the Inf ant in Simeon's 
arms would simply be one more "child of forty 
days" (Lev. xii. 4); to the aged saint He was "the 
Lord's Christ," the "Salvation that He had pre
pared." So through .His earthly ministry. He 
was weary, hungry, thirsty, and tried. He moved 
among men, yea, among publicans and sinners, 
"in fashion as a man." He neither patronised 
men, nor sought their suffrages. He was the meek 
and lowly One, who went about doing good and 
seeking only the glory of the Father. 

All this was true of Him, but His humiliation 
went further. "He was obedient unto death, even 
the death of the . cross." It has been well said, in 
contrast to this, that "Adam was disobedient 
unto death." His death was the fruit of his 
disobedience, but our Lord, in obedience to the 
Father's commandment, "laid down His life that 
He might take it again." His body was a real 
human body, as we have seen, and capable of 
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death, as He proved at the Cross-; but a premature 
death during His ministry or in ._the garden of 
Gethsemane was a , moral impossibility. The 
teaching that asserts the contrary is as derogatory 
to the Person of Christ as i_t is contrary to the 
Word of God. The hand of. His .would-be mur
derers was always evaq.ed by Divine prescience 
(e.g., M�tt. ii. 13) or stayed by Divine power (e.g., 
Luke iv. 30; John viii. 59). _The fact is, death had 
no claim on Him. His body was not liable to 
dissolution, in the sense of being subject to it.* 
Yet it was in order to die that He took part of 
flesh and blood, and though He knew full well 
what the cup contained, "He .was obedient unto 
death, even the death of the cross." And so He 
went to Golgotha-the place of rejection, of cruel 
suffering, and of enduring to the utmost for 

* Questions, the idleness of which is only equaJled by their
irreverence, as to how different suppositious accidents would 
have affected our Lord's body, have been propounded by certain 
persons engaged, I am afraid, in heresy-hunting. To any troubled 
by such controversial questionings, I would venture to recommend 
a close adherence to the very words of Scripture; avoiding care
fully all attempts at definition where Scripture is silent. Thus, 
for instance, Matt. ii. 13 says, "Arise and take the young child .•• 
and flee into Egypt ••. for Herod will seek the young child, to 
destroy him." And verse 20, "Go into the land of Israel; for 
they are dead which sought the young child's life.'' And John 
viii. 59, "Then took. they up stones to cast at Him: but Jesus hid
Himself," &c. This gives us one side of the truth, and a very
real side. Those who slur it over, in their eagerness to avoid
error, are in more danger than they suspect of falling into the
opposite heresy of Doceticisrn, which denies to the Lord a real
body.

Now for the other side, no less important than the first. 
In Matt, xiv. 25 we see "Jesus ••• walking on the sea.'' Again, 
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righteousness' sake at the hands of man; the 
place of the burnt-offering, where He gave Himself 
wholly for God, and perfectly glorified Him ; the 
place of the sin-offering, "without the camp," where 
He had to cry, "Thou hast brought Me into the 
dust of death." It was there " He tasted death 
for every man"; it was there" He became a curse" 
for those "who were under the law"; it was there 
He "was made sin for us, that we might become 
the righteousness of God in Him" ; it was there 
He disanulled the power of the devil; it was 
there as on the scapegoat that His people's sins 
and transgressions were laid on Him; it was there 
He-"by Himself purged our sins," and "brought 
in everlasting righteousness." In the passage 
before us I judge the thought is more especially 
the cross viewed as the place of entire submission 
to the will of God, the nadir of His humiliation. 
It was" the mind that was in Christ Jesus" which 
led Him to this complete submission, and in this 
sense we are called to be " minded as He was 
minded." But to the cross as the place of atone-

in Mark xvi. 18 we read-" They shall take up serpents; and if 
they drink any deadly thing, it &hall not hurt th.em.'' And in 
Luke xix. 19 the Lord says to His disciples, " I give unto you 

power to tread on serpents and scorpions, and over all the power 
of the enemy; and nothing shall by any means hurt you," to which 
we- lmay add His words in John x. 18, "No man taketh my life 
from me, but I lay it down of myself ... 

It is difficult to see what useful purpose can be served by 
raising such �peculative questions about the peraon of the Lord, 
even if they did not seem to raise the question as to whether God's 

purposes were safe in His own hands. In fact. I believe 
that the true answer to the1e speculations as to what would 
have ensued, bad certain eventualitie1 happened, i1 simply 
"They did not happen.'• 
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ment we were never asked to go, even were we not 
absolutely incapable of such a thing. 

It now remain� to consider briefly the remaining 
points of this fundamental theme. 

m. 

THE THREEFOLD REW AR.lr

EXALTATION, DESIGNATION, AND RECOGNITION. 

We have seen that the carrying out of the Divine 
purpose entail<:!d for our Lord the threefold result 
of Renunciation, Incarnation, and Humiliation. 
We will now note the threefold reward He 
received from God, resulting from His humiliationo 

(a) His Exaltation: "Wherefore God also hath
highly exalted Him." Truly He is the One whom 
the Father delighteth to honour. He has raised 
Him from the dead and given Him glory, in· the 
highest place that heaven affords, even on the 
Father's throne. As Son of Man He has entered 
into that glory He already enjoyed as Son of God, 
before the world began. He that "hum bled Him
self" has been "exalted," in contrast with that 
awful being "who sealed up the sum - full of 
wisdom- and pe·rfect in beauty," and whose heart 
was lifted up, because of tha,.t very -beauty, and 
who�e lurid course of rebellion and of self-exalta
tion will only end in the lake of fire, as the most 
abject of God's creatures - for ever abased, as 
the result of his self-exaltation. But we see the 
self-a-based Jesus, of Calvary, now "crowned. with 
glory and honour." 



34 THE CHRIST OF GOD 

(b) His Designation: "And hath given Him a
Name which is above every name." "God hath 
made this same Jesus . . . both Lord and Christ " 
(Acts ii. 36). Many, if asked what this Name is · 
that is above every name, would answer-Jesus. 
But surely· this is not so. The name Jesus, was 
given by the angel before His conception, carrying 
with it truly in His case a special and blessed 
meaning, for" He shall save His people from their 
sins," though the name itself was common enough 
in Jewish families. The· same root occurs in the 
names Joshucl. and Hosea of the Old Testament, 
and in Colossians iv. II we read of a converted 
Jew who bore the name of" Jesus," and was sur
named "The Just." The name" Jesus" is, indeed, 
as "ointment poured· forth" to the affections of 
the redeemed, but that name was given before 
His incarnation, whereas the name referred to 
here, was granted as a special act of Divine favour 
after His Cross and Humiliation. What is the 
name then that is above every name, but the 
name of "Lord ? " And this is borne out by 
verse 11-"That every tongue shall confess that 
Jesus Christ is Lord." It would be well if all 
remembered this, and if young believers especially 
had it inculcated on them to speak not of" Jesus," 
but with the deepest reverence of "The Lord 
Jesus." Dead kings lose their titles. We speak 
of William the Conqueror, Henry VIII. , but as 
loyal subjects of the king, we say King Edward, 
or simply "the King." Certainly no subject 
would dare to drop the title when in the presence 

of a living sovereign. It is to be feared that those 
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who speak habitually of "Jesus," or "Jesus of 
Nazareth," and address Him, before whom "the 
seraphim veil their faces," as their "elder brother," 
have as yet a very defective view of His majesty
ff, indeed, they have ever known Him as their 
Lord. There are a few passages in the epistles 
where, in order to emphasise that the One spoken 
of is the same who, in humble guise, walked this 
earth, the name Jesus appears alone-e.g., Heb. ii. 9, 
" We see J �sus," or Heb. xii. 2, "Looking unto 
Jesus "-but in the vast majority of cases the 
title of "Lord

,, 
is prefixed, so that the third result 

may follow. 
(c) His Recognition and Acclamation: "That at the

Name of Jesus every knee should bow, and every 
tongue confess that Jesus Christ is Lord." If in 
the church of Colosse one had spoken of Jesus, 
some might have thought the Colossian Christian 
of that name was referred to, but all would recog
nise the reference a� once if "The Lord Jesus'' 
were mentioned. Doubtless all heaven has already 
acclaimed Him as Lord, and on earth all who are 
born of God do confess His name and recognise 
His rights. One day the whole universe must 
voluntarily or compulsorily acknowledge His 
claims and bow to His authority. Notice the 
three classes ment)()ned here: "Things in heaven, 
things in earth, and things under the earth." It 
has been remarked, and is of great importance if 
we are to avoid the deadly heresy of Universalism, 
that in Eph. i. 10, where it is a question of all 
things being ·" headed up in Christ," and in Col. 
i. 20, where it is "the reconciliation of all things to
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God " which is in view, the phrase '� all things " is 
limited in two ways-first, to those who are the 
effective objects of the grace of God; and secondly, 
to things in heaven and earth. As regards the 
first limitation, we know that there are those on 
earth who will, alas I never be "headed up in 
Christ" nor "reconciled to God." But as regards 
the second, • we notice -that here, where it is 
a question merely of submission to the Lord 
Jesus, "things under the earth" are included. 
Some have taught that what is meant by " every 
knee· bowing in the name of Jesus " is, that all will 
henceforth pray and give thanks in His name ; 
but have we any Scriptural authority for supposing 
that the f' things in heaven" · pray at all? And 
how is it possible in any case to conceiv·e of the 
"things under the earth" (whether we take them 
to be, as above, "infernal beings," or with others 
simply "the dead") as doing so? "Offering 
prayer" is a thing which is only true in a very 
partial sense even of "things on the earth." God is 
represented here as conferring a special and signal 
honour on the Lord Jesus. I ask : Would it be 
adequate to interpret this as merely meaning that 
those in heaven, 'in earth, or below the earth, who 
pray, however few such might be, should hence
forth do so in the name of Jesus ? I believe the 
terms of the declaration are absolute, and designate 
not some restricted and particular class, but all in 
the various localities named. Besides, instead of 
understanding the words "in the name of Jesus " 
to mean" using the name of Jesus in prayer," is it 
not much more in consonance with the sense of the 
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passage to understand it as meaning "In virtue of 
His authority"? We have frequent instances of this 
usage of the expression "in His name ; as, for 
instance, in Acts x. 48, where Peter commands 
Cornelius and his friends " in the name of the 
Lord to be baptized " (see order in Revised Version, 
Greek). I judge then that the true sense of the 
passage is that, sooner or later, the entire universe 
will acknowledge "Jesus Christ as Lord, to the 
glory of God the Father." Happy those who do 
so now! 

THE THREEFOLD RESPONSIBILITY ENTAILED. 

The immediate result of all this is clearly in
tended to be, as stated in verse 5, " that the same 
mind should be in us, which was also in Christ 
Jesus " ; but the effects of a true learning of Christ 
as presented to us in this remarkable passage, 
cannot fail to influence our Christian experience 
at every point. 
rWe have seen that the carrying out of the 
Father's will involved on the part of Christ a 
threefold renunciation, and earned for Him a 
threefold recompence. We may say too, that 
what He has done entails upon us a threefold 
responsibility. Accordingly, the next paragraph 
begins with the deductive word "Wherefore." 

First, as to Life: "Work out your own salvation 
with fear and trembling." Only ten years had 
elapsed since Paul was in prison at Philippi. 
Among those who would read these words would 
therefore quite possibly be the Philippian jailor 
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of Acts xvi. Well would he remember that mid
night scene, and his anxious cry-when roused 
from the slumber of a lifetime-and the blessed 
answer of peace he received : "Believe on the 
Lord Jesus Christ, and thou shalt be saved." 
Ever since that memorable night, he would have 
known what it was to have received the salvation 
of his soul. Now he reads a word of different 
import-" Work out your own salvation." Rest 
not satisfied to call it your own 1 Make the most 
of it I Turn it to best account I Yield yourselves 
to God, "for it is He that worketh in you both 
to will and to do of His good pleasure." Salvation 
here, as in many other passages of the New 
Testament, is viewed as a thing not yet complete. 

Next, as to Walk: "Do all things without mur
murings and disputings." Murmurings and dis
putings are symptoms of departure from the Lord, 
and they occur in this moral order-first, the sin 
in undertone ; then the sin with noise and clamour. 
When we read in Mark ix. 33, 34, that the Lord, 
in the house at Capernaum, asked, "What was 
it that ye disputed among yourselves, by the 
way?" it is clear they had dropped out of line 
and fallen behind their Master. Had they kept 
rank with Him they could not, for very shame, 
have disputed by the way who should be the 
greatest. If without sufficient Scriptural reason 
we are falling out with our brethren by the way, 
is it not a sign that we too have fall en out of 
line with our Lord ? 

And lastly, as to Testimony. We hear much of 
Revival in these days-and far be it from me to 



THE SELF-ABASEMENT OF CHRIST 39 

say it is not sadly needed. Great efforts are 
made in some cases to "get it up," in others to 
"bring it down," but without much result. May 
it not be that the channels are clogged by our 
worldliness, evil-speaking, and jealousies ? 0 for 
more of the love which covers rather than com
ments on the failures of our brethren I And then 
we should be able to hold forth the Word of Life 
with increased power and, perhaps, with increased 
blessing, " in the midst of a crooked and perverse 
generation, among whom we shine as lights in the 
world." May this be so with- all- the people of 
God while "waiting for His Son from heaven • . 
who shall change the body of our humiliation that 
it may be fashioned like unto His glorious body 
according to the working where by He is able 
even to subdue all things unto Himself" l 

THE LESS INCLUDES THE GREATER. 

To sight, a weary Jew by Sychar's well, 
And nothing more, beneath the noonday sun. 
What might He have to offer, such an One? 

A living draught that could all thirst dispel. 
What claims assign? A prophet's power to tell 

The stranger all that she had ever done, 
Then stand unveiled as the anointed Son, 

The Saviour God, with man content to dwell. 

There is an inner and an outer guise : 
The vast sea murmurs in the sea-born shell. 

Not e'en a universe could quench the si�hs 
Of man's poor heart, their earth-bound prison cell 

Infinity once shone through infant eyes, 
Eternal love in Calvary's darkest spell. 

W. H. 
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