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Jn this book the writer shows that
Malthew systematically works out
his argument from beginning to end
of his gospel in order to prove that
the 'Man Jesus', known to the people
of His day as a poor carpenter and
later as a travelling preacher, was
none other than the Christ of God.
Matthew does not expect anyone to
accept this conclusion without ade
quate evidence in support of it, and
this evidence is traced by the writer
of this book throughout Matthew's
gospel.
The claim having been proved to
be valid, Matthew concludes his
treatise by recording the triumphant
words of Jesus: 'All authority in
heaven and earth is given unto Me',
showing that, despite His rejection
and death God, in raising Him from
the dead, has vindicated Peter's con
fession 'Thou art the Christ, the Son
of the Living God'.
If anyone wishes to satisfy himself
as to the genuineness and truth of the
fact that Jesus is God's Messiah, he
has but to weigh carefully and sub
missively what Matthew records in
order to be convinced. No fair
question is evaded, for Matthew is
not pleading a case which he knows
to be doubtful or false. He writes
simple and pure history of events
occurrent in his own times, but in
such a way as to show that he is not
in error when he conjoins in his
opening remarks the two names
'Jesus Christ'.
The believer will be re-assured
after once again reading Matthew's
gospel from this point of view: and
the one who is open to be convinced,
but has not yet confessed that 'Jesus
is the Christ, the Son of God' cannot
do better than to read attentively the
argument of this converted tax
gatherer. This present volume is
designed to help the reader in this
direction.
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PREFACE
The aim in writing this book is to present to the reader
a panoramic view of the contents of the gospel of
Matthew. An endeavour has been made to show that
it is a consistent argument throughout, and not a
haphazard collection of incidents, miracles and speeches
of the Lord Jesus. Everything in the gospel is in its
right place.
No attempt has been made to treat exhaustively any
chapter or passage. Details are not examined: the
main theme of the gospel is traced from chapter to
chapter. The reader must look elsewhere for a close
examination of its verses, they are not dealt with in
this book.
The reader will not find here, it is believed, an
extreme form of dispensationalism, nor will he find
that dispensational teaching has been jettisoned
altogether. An effort has been made to give it its
proper place as a key with which to open up the
meaning of the gospel.
The author's desire is that the reader may be led to
study afresh this part of God's Word and to search for
himself to see whether what he reads herein is so.
The Lord will give understanding to the willing mind.
Many thanks are due to Mr. James Hislop, M.A.,
B.Sc., who has very kindly read the original manuscript
and made most helpful suggestions.
May God graciously use this book to the glory of
His Son Jesus, and the confirmation of the faith of all
who read it.
Oxford
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INTRODUCTION
'The Book of the generation of Jesus Christ'. With
the�e words Matthew opens his gospel, words which
would cause no surprise to a Christian or strike him
as unusual, yet to a Jew, both of Matthew's day and
ours, the words would be astonishingly significant. Not
long before Matthew's gospel was in circulation Jesus
had been crucified outside the wall of Jerusalem, and
though it had been alleged that He was alive none of
His enemies had seen Him after His death. They did
not admit His claim to Messiahship, and because they
regarded Him as a deceiver and an impostor they
persuaded Pilate to consent to His crucifixion. But
now here is a man daring to write a treatise which
opens . with the two words in juxtaposition: 'Jesus'
which is the name of the Person concerned, and
'Christ' which denotes His office. It is plain that
Matthew judged Him to be in the right and His
enemies to have been in the wrong: he accepted His
claim to Messiahship with all that it involved. He is
prepared to put it in writing so that there can be no
misunderstanding of his view of the matter..He believes
in Jesus; he accepts His claims. In his gospel he will
tell you why he does so; he is not governed by prejudice
nor has he any unworthy motive which leads him to
side with One Whom the Jewish world then regarded
as a man not fit to live. He has good reasons for the
attitude he has adopted, and in his gospel he sets these
out. However, he acknowledges that mere human
I

2

JESUS THE CHRIST

judgment and logical r�asoning is insufficient to
apprehend the true Person of Christ. More than that
is needed. In due course we shall learn what that
'something more' is.
The gospel cannot be said to have this, however, as
its prime object. Matthew has a larger purpose. He
writes for his fellow nationals, the Jews, so that they
may have before them all the facts and may reach
their own conclusions from the evidence which he
produces. He desires that they should change their
mind, and repent of their national crime and be
willing even now to receive Jesus Christ, so that the
times of refreshing might be brought in for them, and
that there should be a restitution of all things.
Universal blessing awaits the repentance of the Jew.
Matthew assumes his readers, that is his fellow
nationals for whom in particular he writes, know their
Scriptures and he, therefore, quotes freely from them.
They can judge for themselves whether those Old
Testament scriptures and the history of Jesus accord
with each other, and what bearing such agreement
has on the claims of Jesus.
Although it may appear that the mission of the Lord
Jesus Christ in the world was a failure, and His claims
were utterly discredited, resulting in His death as a
malefactor, yet Matthew shows that it was part of a
vast scheme which God was then beginning to work
out and which He is continuing till this present day.
Far from being frustrated or defeated, the death of
Jesus was a vital integral part of that scheme, without
which the scheme itself could never have been effected.
His death did not end all: it was followed by His
resurrection and investiture with universal authority.
Matthew tells us what that scheme is.
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He does not write at random. His material is care
fully collected and arranged and his argument is
logical throughout. He, of course, writes by the
Spirit's inspiration, and we have in his gospel far
more than mere human reasoning, but his method is,
as we have said, logical and his arguments are irresist
ible. His method differs from that of his fellow
evangelists. His chief aim is to attest the messiahship
of Jesus, while that of Mark was to present Him as
God's perfect servant. Luke depicts Him as the
Perfect Man and John shows Him to be the eternal
Son. The four records give us a full-orbed idea of the
glories of the Son of God, the Lord Jesus Christ. They
accord with Ezekiel's symbols of the lion, the ox, the
face of a man, and the flying eagle. Matthew presents
Him as holding the highest office and Mark as holding
the lowest. Luke presents one side of His Being, as
sinless man and John gives the other side, His full
deity. Thus we have a complete picture.
Whether Mark's gospel should be first in the New
Testament canon or Matthew's is a moot point.
Certainly if we consider how far back each evangelist
goes we shall suppose that Mark's gospel should come
first for he cites Isaiah, whereas Matthew takes us
back to Abraham: but Luke goes farther back still to
Adam, and John yet farther still, to eternity past. But
this seems to be of little importance: the contents of
each book is of far greater consequence than their
place in the canon.
INTRODUCTION

ON THE DIFFERENCES IN THE FouR GosPELs

It would appear to be, we may believe, an unwitting
attempt to defeat the purpose of the Spirit of God in
giving us four gospels to try to harmonise them. The
Person of Christ is so inscrutable to the human mind
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that only by presenting Him in this fourfold manner
can we be given a glimpse of His glory. Everything in
each gospel is recorded consistently with the particular
object before the Spirit, and details which serve that
object are included and other details which do not
serve that purpose are excluded. This accounts for
some items being found in only one gospel. It also
accounts for the differences in details in recording the
same incident. Even the arrangement of the record is
given with this in view, and consequently the chron
ological order of the events is often ignored. We cannot
on any account assume that the historians fell into
error: they were safeguarded from that by the Spirit of
God who inspired them and what they wrote, and
brought all things to their remembrance in accordance
with the Lord's own promise on the night in which He
was betrayed. That there are difficulties which we
cannot solve is to be anticipated, seeing that it is God's
word. Had it been the word of a mere man, we might
have been able completely· to understand it but God,
being infinite, it is to be expected that His writings
will partake of that same character. How then can
finite man apprehend the infinite? Moreover, if in
the interests of a special object some details are
omitted in order to make the record serve the particular
purpose in view, is it not likely that, did we know such
omitted details, we should find there has been no
inaccuracy and certainly no misrepresentation?
Furthermore, often by putting all the records together
we can form a complete picture which had it been
presented as a whole would never have conveyed to
us the distinctive teaching of each writer. We may
confidently assume then that scripture has no mistakes.
But the interpretation of scripture, being that of
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fallible man often is mistaken and, consequently, great
men differ in their explanation of certain passages. In
such case we must be content with stating our con
victions and leave the reader to judge for himself.
INTRODUCTION

THE AUTHOR

It is not categorically stated that Matthew wrote this
gospel, but internal evidence helps us to approve as
correct the common and ancient tradition that he was
the writer. For example, in the list of the names of the
apostles his name is placed after that of Thomas and
not before it as it appears in the other lists given by
Mark and Luke. In recording his call by the Lord
Jesus details are omitted by him which are given by
others. He does not say 'he left all' nor does he say
that it was he who made the feast in his own house.
One can understand these omissions on the assumption
that Matthew is the writer: the Spirit of God would
work in him the grace of humility which would prevent
him from self-praise. He magnifies the mercy that
had been shown to him, a publican. He tells us that
publicans are usually found in bad company, such as
'publicans and heathens', 'publicans and sinners', and
'publicans and harlots'. He would have us join him
in extolling the wondrous grace that had shown mercy
to such an one as himself.
As a tax gatherer he was non persona grata with the
Jews, and as a Jew he would have no bias in favour of
the Gentiles. He was pleased to serve them in such a
capacity for the enrichment of himself at the expense of
his fellow-nationals. If then he undertook to write a
record touching the Lord Jesus none could accuse him
of a bias in favour of the Romans. He was peculiarly
fitted to write impartially and fairly.
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There are differences in his record from what the
other evangelists tell us, but such differences are not
mistakes nor contradictions, nor are they impossible
of reconciliation with the other statements had we more
information and facts. They tend rather to show the
independence of Matthew, and preclude any thought
of his collusion with the other writers. Besides, we must
never forget that all were inspired and that the Spirit
of God had instruction to impart by the particular
manner in which he caused the writers to present each
incident. The omissions of scripture are like pauses in
music, they add to its harmony. Some of the differences
we shall note in their proper place. Were the records
f�lse or had they been specially altered with the intent
of deceiving the readers, it is far more likely that they
would have agreed in all details. The differences in
these independent and honest treatises is prima facie
evidence of their genuineness and accuracy. The Spirit
of God would save them from error.
STRUCTURE OF THE GOSPEL

The watershed of the gospel is the incident in chapter
16 which took place at Caesarea Philippi. Peter is the
only one who makes accurate confession of who the
the Lord Jesus is: He is 'The Christ, the Son of the
Living God'. From the fact that some said He was
Elias, others that He was Jeremias, others that he was
one of the old prophets raised from the dead, it was
evident that none of the people knew Him to be who
He really was. They all seemed confused and un
certain, even the other apostles. Peter stands out in
grand solitude as he makes this magnificent confession.
The gospel may be regarded as a mountain peak and
this incident its summit. What comes before it is the

INTRODUCTION
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scaling of the mountain on one side from Bethlehem
to Caesarea Philippi. What follows is the descent on
the other side from thence to even lower than the
point of starting, namely to Calvary. . In the ascent
Matthew records the words and deeds of the Lord
Jesus as he produces evidence in proof of His claim,
which claim as we have seen Peter confesses. In these
chapters there is no mention made of His coming
death. Seeing, however, that that claim was generally
rejected, from ch. 16. v. 8 the clouds 'gather, He
forecasts His crucifixion which would be effected by the
Jews, with the aid of the Gentiles, and instigated from
within the small circle of the apostolate (see 16. 21;
17. 22; 26. 21).
This brings us to the end of chapter 25. The
remaining chapters record His trial, death and
resurrection. It is all so amazingly orderly.
Any open-minded person, who is willing to be
convinced, must acknowledge that Matthew has made
out his case that the man called Jesus, who was born
in Bethlehem, brought up in Nazareth, who worked as
a carpenter, and later went about as a preacher, and
who ultimately was crucified as a felon, was indeed
'Jesus Christ'.

The Main Argument
If a person claims that he is entitled to certain
privileges or rights, such as for example if a person
claims to be a king and entitled to sit on the throne,
it is only reasonable that he should submit evidence in
support of that claim. So, too, with 'Jesus Christ'. If
Matthew, as the penman of the Holy Ghost claims that
Jesus is entitled to David's throne and to be the
recipient of and administrator of the promises made to
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Abraham, and that He is the one of whom the ancient
prophets wrote, it is only proper that he should furnish
evidence in support of that claim. This he does.
What is the first question any pious Jew would be
likely to ask? Surely it is this: is His genealogical tree
satisfactory? Can Jesus trace His descent indisputably
to David and to Abraham? Does it give prima facie
evidence of the validity of His claim? This Matthew
deals with in chapter 1.
He would next ask: Were the circumstances attend
ing His birth such as agreed with the prophetic fore
casts of the Old Testament scriptures? This he
answers in chapter 2.
Next, did He have the prescribed Forerunner seeing
that the prophets envisaged such an one prior to the
coming of God's King? This Matthew deals with in
chapter 3.
But seeing that a person may have prima facie
evidence in support of his claims and yet be personally
altogether incompetent to rule, a further question
arises: Is He competent to rule? This Matthew
answers in chapter 4.
Then by what laws will He rule? These are set out
in chapters 5 to 7.
Finally, did He do the prescribed Messianic miracles?
If we read chapters 8 and g we see clearly that what
the prophets said He would do, He did.
At ch. g. v. 35 we may draw a line and mark it
'Evidence closed'. Matthew had given such evidence
in support of his contention that Jesus is the Christ
that, surely, all fair-minded people must admit that he
has proved his case. But as we have said it needs more
than a convinced mind to receive Jesus. If the will is
at enmity to God, no amount of evidence will convince.
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'Convince a man against his will, he's of the same
opinion still'.
Accordingly in chapter 10 Matthew records the
offering of the King and the Kingdom to Israel: the
offer was limited to them and restrictions were imposed.
The message was to be given to none other. How was
that offer received?
Chapter 11 answers this and it gives us details.
Some were honestly perplexed; others were undecided
and vacillating; yet others were definitely unbelieving;
a few, however, childlike in their simple but not
unintelligent trust, accepted the message.
Nevertheless, the religious leaders of that day, as
they always do, dominated the thinking of the common
people, made false accusations, and despite the great
ness of Jesus, totally rejected Him. This is recorded in
chapter 12.
Was, then, God defeated? Was the mission of Jesus
Christ an utter failure? Chapter 13 records how God
had other plans, not hitherto revealed ( mysteries as the
Ne_w Testament calls such plans) which were to be
brought into operation consequent upon the rejection
of the king. This chapter 13 and later chapters develop.
But more of that anon.
Sufficient has been said to show that, far from
Matthew writing at random he sets things out in
logical sequence, satisfactorily answering the reason
able enquiries of a thoughtful and open mind. He
shows why the Jewish nation has lost its place of
privilege among the nations and what God is doing
until the time when they are, as a people, prepared
to accept His King, and are thereby ready to be
re-instated.
Matthew is throughout his gospel occupied with
INTRODUCTION
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Christ in relation to earth. The Spirit of God used
Paul to tell the saints of Christ in relation to heaven
and of a heavenly people, but that is not Matthew's
chief line of things. He is primarily writing with the
nation o{ Israel in view, though he often tells how
the branches of the greater than Joseph have gone
over the wall and reached unto the Gentiles. Though
he has to record the blindness and hardness of heart of
that people, their unbelief and rejection of Jesus their
true Messiah, yet he is able to show how God carries
on His work on earth notwithstanding the setting aside
of Israel. Chapter 13 gives us the mysteries of the
kingdom of heaven.
During the period of the absence of the king, certain
paradoxical events take place on earth and these are
set out in historic-pictorial form in chapter 14. During
the same period, also, Matthew shows how certain
moral principles should be observed by the loyalists of
the true King. These are set out in the same historic
pictorial way in chapters 15-16. 13.
Thus we reach the summit of the mountain; we
have reviewed the evidence, the offer of the kingdom,
the rejection of that offer, the new move taken by God
consequent on that rejection, and the things that are
to mark the period of the king's absence. What
conclusion have you reached? Men generally were
blinded and have made various but wrong suggestions:
Peter stands alone as the Great Confessor of the Christ
the- Son of the Living God. He thereupon tells Peter
of His cross, His church and His coming.
The later part of the gospel is no less orderly though
the sequence may not be so apparent, but we will defer
setting this out until we have considered this first part
in more detail.

PART I

I

THE GENEALOGY

T

HE very first question that needs to be dealt with
is, Is His genealogical tree satisfactory? It is basic.
If His genealogical descent cannot be traced back to
Abraham and to David then His claim is false and we
need proceed no further. This is fundamental.
Both Matthew and Luke furnish us with a geneal
ogical tree and, while there are some difficulties which
yet await resolution, in the main it would seem that
Matthew gives us Joseph's line and Luke gives us
Mary's.
It clearly establishes certain principles in the ways
of God's moral dealings with men. For example, it
establishes the principle of sovereign election, a vast
subject but this is not the place to go into it. But note
how God chose Abram, one of three brothers: He chose
Isaac and not Ishmael who was born some years
before: Jacob was chosen and not his twin brother
Esau, despite the fact that he was the elder; Judah
was chosen and not Reuben the senior. Solomon, too,
who was by no means David's eldest son. The lesson
is that God's ways are not ours nor His thoughts ours.
God sets aside the first man, for the first Adam failed.
Everything now with God is linked with the second
man, the Lord from heaven.
This genealogy further clearly demonstrates the
working of the sovereign grace of God in that it does the
unusual thing of introducing five women. There is
Tamar, the unsavoury history of whom may be read
13
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in Genesis 38. There is Rahab the harlot; we must not
reduce the utterly sinful nature of this woman's
character in order to justify her inclusion here. 'Where
sin abounded grace doth much more abound.' Paint
her as black as you may, God's grace went out to her
1n this wondrous fashion and made her a forbear of the
Messiah. There is Ruth the Moabitess who, but for
the grace of God, would have for ever been barred
inheritance among His people. There is the one who
is circuitously called 'her that had been the wife of
Urias'. Matthew thereby, taught by the Spirit,
emphasises her guilty participation in David's adultery.
She was as much to blame as he. Oh, how wonderfully
have the branches of this the greater than Joseph gone
over the wall, not only of nationality but of sin. And
finally, there is Mary, the poor village maiden who,
young and tender, but bowing to the will of God and
accepting its inevitable reproach, became the most
blessed of all women, the mother of our Lord.
This genealogy further demonstrates the fact of
Divine government. We have all the generations given
in the first series of fourteen: but while the second and
third series are given in the same numerical fashion
(perhaps as an aid to memory) it is not said that all
are there. Some individuals have been omitted. This
is not by accident but with design. Nor is the design
maleficent but instructional. Ahaziah, Joash and
Amaziah are omitted. Ahaziah's mother was that
wicked woman Athaliah whose desire it was to destroy
all the seed royal. By these omissions we are reminded
that God in His government visits the iniquity of the
fathers unto the third and fourth generation (see
2 Chron. 22. 10; Exod. 34. 7; Gal. 6. 7).
Again, the genealogy evidences the superintendence
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of divine providence which, despite all the vicfssitudes of
history and all the Satanic attempts to defeat the
purpose of God by destroying the nation as Haman
desired, or the seed royal as Athaliah intended,
continues its unhindered course until the goal is
reached and 'the birth of Jesus Christ was on this
wise'. Christ has come.
As to the difficulties in this genealogy which still
await elucidation, it may be remarked that the
genealogies as given both by Matthew and Luke have
stood the critical test of centuries and no-one has been
able successfully to upset them and prove the claim of
Jesus on this ground to be invalid. Even were it so,
His claim rests also on other grounds but for the
moment we limit ourselves to this.
The omissions referred to could be readily discovered
by examining the already existing ·genealogies in the
Old Testament. Matthew certainly knew that they
were available to his readers. His setting out of the
genealogies in three parts of fourteen generations each,
with the careful insertion of the word 'all' in the first
set and its omission from the second and third was not
designed to mislead or deceive. He did not accom
modate the genealogy to his purpose, omitting awk
ward and damaging items. He could not have so
easily misled any, seeing that the earlier genealogies
were available. The fraud would have become
apparent. Matthew was not tampering with the
genealogy, nor making the claim of Jesus to appear
valid although he knew it was otherwise. The
genealogy he gives is in perfect accord with the
previous ones given by other inspired writers.
Rationalists such as F. W. Newman have attacked
this, but irrefutable replies have been given to such
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attacks. J. N. Darby deals at length with his assault
in his Irrationalism of Infidelity and all would be well
advised to read what he has to say touching this. The
present writer is incompetent to settle all the difficulties
attaching to the genealogy, but he is content to know
that it is in inspired scripture and therefore is part of
God's word to man. It is moreover re-assuring to know
that it has withstood the assaults of the enemies of
Christ for two millenniums.
In addition to this, there are in the genealogy so
many_ evidences of strict accuracy. Note how Matthew
in opening the matter calls him Son of Abraham, Son
of David. Why select these two only unless it be that
they are carefully chosen, for Jesus is heir both to the
promises made to Abraham and to the throne given to
David. Observe, too, how carefully he frames his
sentence, avoiding the word 'begat' when speaking of
Joseph: 'Joseph, the husband of Mary, of whom was
born Jesus'. Joseph was not the actual father, but the
legal father of Jesus. He was Mary's husband at the
time of the birth and so Jesus was born in wedlock and
legally entitled to succession through Joseph. The
genealogy is a master-piece of careful selection,
thoughtful arrangement and accurate phrasing.

II

CIRCUMSTANCES OF HIS BIRTH
(Chs.

1.

18-2. 23)

T

HE next question to be considered is 'were the
circumstances of His birth in accordance with
foregoing prophecies?' From Matthew 1. 18 to the
end of chapter 2 Matthew cites various Old Testament
prophecies and shows how they were fulfilled in the
history of Jesus. Some which he cites are perfectly
plain, such as that which relates to His virgin mother
and that which relates to the place of His nativity.
Others, at first sight, do not appear to be so clear,
and their application to Him seems strange, but it
must not be forgotten that the Spirit of God was the
author of these Old Testament prophecies as well as
the author of the New Testament writings, for 'all
scripture is God-breathed'. It is, therefore, to be
expected that he might unfold a meaning in what had
previously been written, though for a long time that
meaning had remained hidden.
Matthew is very precise in his writing. Here he uses
iva when the prophecy has been altogether fulfilled:
there he uses the word 01rw� when there was but a
partial fulfilment; and yet again he uses the word
Ten-€ when the instance was but a case in point
illustrating the prophecy. This embodies a great
principle which should guide all students, for Old
Testament prophecy may be capable of more than one
interpretation.
Before we consider these citations from Old Testa
ment scriptures we may remark how Matthew regards
I7
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these writings. They were, he tells us, 'spoken of the
Lord', He was the source: they were spoken 'through
the prophets', they were but the channels. The
prophets were not authors, they were inspired penmen.
They often wrote beyond their understanding, and
frequently their writings had deeper meaning than the
outer and plain meaning, which only the true author
could in His own time reveal. It is this that explains such
apparently strange applications of certain prophecies.
Note, further, how Matthew presents the person of
Christ. He is Jesus; Immanuel; the King; the Christ;
a Governor; My Son; a Nazarene. These names imply
both His deity and humanity, His royalty and humility,
of all of which we cannot here speak particularly.
Observe, too, the regular way in which Matthew
speaks of Him in the phrase 'the young child and his
mother' ( 2. vv. 1 1, 13, 14, 20, 2 1). Christendom
depicts the Madonna and the child, giving the child
the second place and the mother the predominant
place both in picture and legend. This is so to the
present day but the old order is better and proper. The
young child is the object of worship, not the mother.
It is to Him the gifts are presented, the mother truly
has a blessed lot but at most she is the channel through
whom the Son of God came into the world.
Nor should we omit to mention the providence of
God. He foreknew the flight into Egypt and the
expense that such a journey and stay would entail
and He made provision for it in the gold which the
wise men from the east brought as part of their gift
to Him.
The citations are :
Isaiah 7. 14. It was but natural that Joseph should
have had misgivings in the circumstances in which he
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found himself, and that he should have sought guidance
as to what to do from the Holy Scriptures. His purpose
to divorce Mary (for the betrothal contract was as
binding as formal marriage) was justifiable under the
law of Moses in the circumstances of unfaithfulness
which his eyes seemed to tell him must have taken
place. He loved Mary too much to make her a public
example: his way out of the difficulty was to divorce her
privately and not to publicise the ground on which he
was taking divorce proceedings. He would put her
away privily. But God spoke to him in a dream: he
was to take Mary to wife and he was to name the child,
not the mother. Thus the child would be born in
wedlock and would be legal heir to the throne of
David. Yet the child was not Joseph's; there was no
consummation of his marriage until the child was
born, until Jehovah the Saviour as Jesus had become
fle�h. Afterwards there was a family of full brothers
and sisters of which Joseph and Mary were the parents.
All this agreed with Isaiah's prophecy. Let the
scholar and unbeliever argue as they may over the
Hebrew word translated 'virgin' there can be no
reasonable doubt that the Greek translation 7rap0o,o�
accurately represents the Hebrew word almah and that
the facts as given historically by Matthew are in full
agreement with it. The virginity of Mary and her
motherhood of Jesus prove at once the deity and
humanity of her child.
We do not hear any more of Joseph. Israel's throne
had been cast down temporarily and it will be restored
when the rightful occupant returns to earth. That One
must be both God and Man-Immanuel-God with
us. The whole of the context of Isaiah's prophecy
should be read in the light of this. Attempts were made
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to put another on that throne (see Isa. 7. 6) but God
said 'It shall not stand, neither shall it come to pass'
for that throne is reserved for His true Messiah
]esus and none other.
Micah 5. 2. The Lord Jesus not only had the right
mother but he was born in the right place. Micah had
identified the particular Bethlehem (for there were
several)-the one in the land of Judah-as being the
place of His nativity. Insignificant as this village was
it was to produce the Great Shepherd-Governor of
God's people. It would not be the public arrival of a
Monarch in pomp to his capital city: that was to come
later. There was first to be this unheralded arrival of
which but a few godly souls would be aware before He
rode triumphantly into the capital city, just as it will
be when He next comes. He will come to the air for
His own and later to the earth to take His Kingdom.
Yet more: as astronomical signs preceded His first
coming and the star in the east was seen, so also will it
be at His second (Matt. 24. 29). The birth of that
babe is none other than God coming into this rebellious
part of His universe with the ultimate view of re
adjusting it to make it conformable to His original
purpose. Then Israel, who are set aside and are now
Lo Ammi (not my people) will be acknowledged as
'My people' the very words used in Matt. 2. 6 and they
will be spiritually fitted to accept Him whom they,
as a people, have for so long rejected.
What a strange scene confronts us here: Gentiles
worshipping the child while the Jews are troubled
about His alleged arrival. Should they not have
rejoiced at his birth ?-the heavenly hosts did; and the
godly few were thrilled and filled with high hopes.
Even the Gentile wise men journeyed and sought for
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Him and finding Him, worshipped. It is all so like
the present time when He is 'by the many still neglected,
and by the few enthroned'. Some of these few have
discovered Him after a long quest, like the wise men,
following a gleam of light, whilst others have been
suddenly enveloped by divine light as were the
shepherds when watching their flocks. Yet no matter
in what way the godly have found Him all bow down
and worship.
Hosea 11. 1 ( see Matt. 2. 15). The nation of Israel
had once been in Egy pt and had been brought out of
it by God's mighty arm. Crossing the Red Sea they
entered the land. Here the Lord Jesus is retracing
their history in His own Person. They had been God's
failing servant: He was God's perfect servant. He,
therefore, like them went from 'the land' into E gypt,
and He came up out of it. Like them He went through
the waters and went into the wilderness. He identifies
Himself with them in many ways as Matthew observes
in his record. This is an important key to the under
standing of his gospel-the relation of Jesus to His own
earthly people. It explains how God will find a
righteous basis on which to restore them to His favour
and to His purposed earthly blessing, for they cannot
be blessed apart from Christ, nor will Christ enter into
His earthly rights apart from them.
Hosea's prophecy primarily refers to the nation, but
hidden beneath it the· spirit of prophecy is seen to be
the testimony of Jesus. In Himself, in perfection, He
goes over again the way by which the nation had come.
Had the Spirit of God not used this passage in this
sense doubtless we should never have discerned its
inner meaning, but it is a hall-mark of scripture that
not all the truth lies on the surface.
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What was it that took Him down to Egypt? The
murderous plan of Herod to destroy Him, but behind
Herod was that old serpent, the devil, whose defeat by
the seed of the woman had been foreshadowed as far
back as Genesis 3. 15. He had in devious ways sought
to prevent His first advent but had failed. 'The birth of
Jesus' was an accomplished fact. He was here. Hence
he would seek to destroy Him and this is but one of
several attempts made during His earthly sojourn but
it failed. It must be so for His hour had not yet come.
He would not die till he had finished the work the
Father had given Him to do, but steps must be taken
under divine guidance to secure Him in babyhood
from the cruelty of that Edomite. Hence his father
took the young child and His mother to Egypt, and
finds that God had, through the wise men, provided
for their sustenance there.
Jeremiah 3z. z5 (2. 18). While the true King is
absent in Egypt the nation is in trouble in the land.
It is remarkable how history repeats itsel£ It will be
so later on when Israel, in unbelief, returns to the land
before the arrival back of their Messiah. For Jere
miah's prophecy prefigures the Great Tribulation, yet
it foreshadowed this dreadful sorrow that overtook that
village of Bethlehem. It reminds one of the days of
Pharaoh and his cruel edict concerning the male
children that were born to the Israelites in which time
Moses was born, and drawn out of troublesome waters
by divine providence and according to His plans for
their future deliverance. Here is a greater than
Moses, spared the sword of Herod while the people are
lamenting, weeping and mourning greatly. Rachel
suffers but Benjamin is born.
The citation of this prophecy demonstrates the great
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princ�ple that one prophecy may have more than one
meaning; within it may be embodied several meanings.
It is the cause of much loss and confusion of thought
when this principle of interpretation is not understood.
A Nazarene (2. 23). It would be difficult definitely
to say to what particular prophecy Matthew refers.
He may have had more than one in mind, for he
mentions 'prophets' in the plural. He may have had
traditional utterances that had come down to his day,
for he uses the word 'spoken'. It may have been
verbally transmitted prophecy. Certainly, the name
of the village of Nazareth seems to lend ground for the
suggestion that the word sprang from it. 'Can any
good thing come out of Nazareth?' Philologists have
had much to say about this word: it seems to be
related to 'a crown', and to have (o do with 'separation'
and is cognate with the word 'Nazarite'. It may also
be related to 'netzer', the Hebrew word for 'Branch'.
Maybe we shall be safe in embracing all these ideas,
for they all had their fulfilment in Jesus. In a spiritual
sense, if not a literal, He was a true Nazarite who did
not fail in his vow. He was harmless, undefiled and
though He walked in and out among sinners was
separate from all their sinful ways. On His head was
the crown of creatorial authority which the first Adam
forfeited by sin. He is five times called 'the Branch'
in the Old Testament (Isa. 4. 2; I 1. I;·· Jer. 23. 5;
Zech. 3. 8; 6. 12). One thing is certain: 'Jesus the
Nazarene' was a term of reproach and contempt, as
is seen by the reply of the posse that came to arrest
Him in the garden.
Matthew thus answers the second question, and
citing from Isaiah, Hosea, Micah, and Jeremiah shows
beyond the slightest shadow of doubt that the cir-
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cumstances attending the birth of Jesus accorded
precisely with these foreshadowings. The normal
human chance of their so doing was exceedingly
remote : the likelihood of all these things being fulfilled
in one person and at one and the same time was
altogether out of the question. But so it came to pass.

III

HIS FORERUNNER
(Ch. 3)

Y

ET another question must be asked: Did Jesus
have the prescribed Forerunner? Malachi had
written: 'Behold I will send my messenger and he shall
prepare the way before Him' (Mal. 3. 1). Isaiah had
also spoken of a voice crying in the wilderness 'Prepare
ye the way of the Lord, make His paths straight'.
Did the claim of Matthew that Jesus is the Messiah
fail in this respect? No, for John Baptist was that
Forerunner of whose ministry we are given an account
in chapter 3.
He came into the wilderness preaching 'the Kingdom
of the heavens is at hand'; Daniel's seventy weeks (that
is, weeks of years) were shortly to expire: only a few
more years remained. The king was already present
and it was for John to prepare the people to receive
Him.
He, indeed, was a voice crying in the wilderness; he
was in a scene where there was no fruit for God. His
whole manner of life declared that he was in sympathy
with the feelings of God concerning the state of His
people. He wore sackcloth; his food was the plainest.
He had but one purpose in life, and that was to prepare
a people for the Lord who was following him.
His was a ministry of law; the axe was already at the
root of the tree soon to be applied. When that axe
fell it would send scurrying hither and thither the
vipers who lay under its shade. They would flee
knowing, that as the axeman follows his felling work
3
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with that of the fire, so they would-or should-flee
from the wrath to come. Mere ancestry is worthless.
What counts with God is the fruit of the life, fruits that
are the proper accompaniments of repentance. It was
useless to claim Abraham as their father: they were a
generation of vipers and were of their father the devil.
Sin had to be confessed, and the multitude was doing
so, but this 'generation' of Sadducees and Pharisees
were mere imitators: their heart was far from God.
The people were confessing their sins as, by being
baptised of John in Jordan, they took their place in
the river of death and judgment. The silences of
scripture are significant.· John put them in the river
but there is no mention made of their coming up out
of the water. While, of course, they did so the scripture
is silent on the point for John's was a ministry of law,
and this brings sin to light and imposes judgment on it.
John could go no farther. If there is to be release from
judgment it must be brought in by Jesus, for all that
law can do is to condemn and punish. Neither the
rationalism of the Sadducees nor the ritualism of the
Pharisees will deliver from sin's just recompense.
John's ministry made manifest the sinner's dire need
of Christ. And Christ in turn would become the
touchstone of the whole human race. The world is
His 'floor' and everyone will be winnowed out when He
rises in judgment. Those who, like wheat, have life
within will be gathered into His garner; those who are
but chaff and are dead will be burned with unquench
able fire. This passage does not imply the annihilation
of sinners; it rather connotes their eternal punishment,
for as the fire is not quenched neither is the sinner put
out of being altogether-each continues.
John preached law; but the One who followed him
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is the Law-giver. To Him alone belongs the right to
judge. All judgment has been given to the Son for
He is Son of Man.
Matthew here treats the matter panoramically as is
his wont throughout his gospel. He does not go into
details, they must be looked for in other parts of
scripture. Often, in one passage, he presents two or
more things, each of which may be separated by long
intervals of time. This is so in the very passage before
us, for the gathering of the redeemed into the garner
will take place long before the judgment at the Great
White Throne. Again, the baptising with the Holy
Ghost took place on the Day of Pentecost when the
risen and ascended Christ fulfilled His promise and
sent the Holy Spirit from heaven to indwell His
people on earth, but the further item, 'and with fire'
awaits fulfilment in the yet distant future. In one
sentence the 'acceptable year of the Lord' and the 'day
of vengeance of our God' are conjoined, but as a matter
of fact, while the former has for long been running its
course, the latter has not yet begun.
None knew better than John himself his own
inferiority to Christ. He was the voice, Jesus was the
Word. He was a lamp, Jesus was the light. He was
the herald; he was not the King. He was the axeman;
he was not the landowner. He baptised with water;
the Lord would baptise with the Holy Spirit and with
fire. His was but a preparatory work.
We have already seen that the Lord Jesus identified
Himself with the nation of Israel in their history and
this is so when He was baptised by John. He had no
sin to confess, He did not need to be baptised, but
linking Himself with that people He would do as the
others had done and go into the waters of Jordan,
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and thus identify Himself with them. He is here
anticipatively as later He was actually 'numbered with
the transgressors'. It is to be remarked that He took
the initiative, John did not come to Him but He
approached John. John rightly demurred but the
Lord said 'Suffer it to be so now, for thus it becometh
us to fulfil all righteousness.' Do not overlook that
pronoun 'us'-J ohn and the Lord. This was to be the
terminus of John's ministry and in that manner was
he to close it. His goal had been to bring the people
to Christ and prepare them for Him. He was the
forerunner, and the porter introducing Christ to the
people. The Lord Jesus was to begin His public
ministry in this manner. Although the Lord was not
a sinner John was quite right in baptising Him in these
circumstances and although the Lord needed not to
make this confession He was fulfilling righteousness in
being baptised.
In His case mention is made of His coming up out
of the water, a thing which as we have noticed, is not
said of the others. Death had no claim over Him for
He was sinless. It could not hold Him.
The whole scene was symbolic of His actual death
on the cross, and His burial in Joseph's tomb and His
resurrection therefrom. As here so then, after His
coming up from the grave the Spirit of God came down
to dwell in His people as here He abode upon Him.
All three Persons of the Holy Trinity are active here.
The Father attests His pleasure in the Son, whose
private life of thirty years ( of which but one item only
is disclosed to us) He had witnessed; the Spirit abides
upon Him, a thing that had never taken place before,
for when the Spirit moved men on earth He clothed
them for the time being and then left. None was so
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perfect that the Spirit could abide upon them. The
whole scene graphically adumbrates Calvary and
Pentecost, and the uniting of the believer with the
Father, Son and Holy Spirit.

IV

IS HE COMPETENT TO RULE?

A

(Ch. 4)

LTHOUGH a person may have a hereditary claim
to a throne, and other things which justify the
claim, yet if he personally is incompetent to rule he
should not be entrusted with government. Is then Jesus
whose genealogical tree we have seen to be satisfactory,
and whose circumstances of birth accorded with pro
phecy, and who had the prescribed forerunner, is He
competent to hold the reins of government?
The record of the Lord's temptation given in
Matthew's fourth chapter proves that He is, for it
shows how He overcame the one who was responsible
for all the misrule in the world. He overcame the
devil, binding the strong man and thereafter spoiling
his goods.
He is the last Adam who, in the midst of conditions
far different from those of the garden of Eden stood
firm. The first Adam, although he had plenty and was
not hungry, and was in a garden not a wilderness, and
there was at the time of his testing the whole of creation
at his feet, nor were there any wild beasts-he fell when
tempted of Satan. Everything was favourable to him
and there was no excuse for his trespass. On the other
hand, everything was unfavourable to Jesus: He was
hungry: was in a wilderness and was with the wild
beasts. Yet He fell not.
Luke gives the order of the temptations differently
from Matthew. He follows the principle of the lust of
the flesh, the lust of the eye and the pride of life, of
30
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which John in his epistle writes. Matthew, however,
records them as, in principle, they occurred to Israel
when they were in the wilderness. In the matter of
bread (Exod. 16), secondly in the matter of temptation
concerning water (see Exod. 17. 2) and thirdly in the
matter of worship (see Exod. 32). He is here retracing
Israel's wilderness history showing Himself perfect in
contrast to their sad imperfections. They murmured
because they had no bread. They tempted the Lord
and limited the most High because they had no water,
and in the absence of Moses they got Aaron to make a
golden calf to which they bowed down and worshipped.
The Lord thus once more identifies Himself with that
people.
Why did Satan tempt Him, however, for he knew
nothing of the purpose of God which was being
worked out in the pathway of the Lord. What was
behind his actions? Surely he desired to verify the
Father's declaration that He was His Son. He tempted
Him with the view of finding out what to him was an
unknown quantity, can He really sin? The tempter
was not omniscient, he had to make trial and discovery.
What an immense triumph it would have been for
him had he got the Son of God to sin! But he knew
not God.
The temptation was a very real thing to the Lord
Jesus. It was no play-acting. The Lord was not
playing a role and merely creating an impression. He
was truly man and His bodily needs and the adverse
circumstances made the subtlety of Satan and his wiles
felt all the more keenly. To Him the repugnancy of the
sinful suggestions made by Satan had a far more
severe impact on His holy being than it would have
had on any fallen man. His perfection and holiness
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did not in any wise reduce the reality of the test. The
issue showed Him to be One who was able not to sin
as well as One who was not able to sin. It was a moral
inability as well as a spiritual triumph.
The scene is pictorially set forth in the notorious
victory of David over Goliath. He used but one stone
out of five taken from the brook. The Lord Jesus used
but one of the five Pentateuch books contained within
the volume of the 'Law, the Psalms and the Prophets'.
He only quoted from Deuteronomy. As David first
stunned and then beheaded Goliath, so the Lord
Jesus overcame the Devil at this Temptation: he was
as it were stunned and 'departed from Him for a
season'. Later by death He put out of action Him
that had the power of death using the devil's own
sword to complete His victory. He destroyed the
devil (Hebs. 2. 14).
The word of God was hidden within the heart of the
Lord Jesus and He was guided by it, and without it He
would do nothing. The devil here shows himself to be
unaltered from the time of Adam's fall. The parallel is
plain: in each case the word of God was doubted.
There, Satan said 'Hath God said' ; and here, he said
'If thou art the Son of God'. In each case it was
distorted: there by Eve adding to the word ( for God
had said nothing about touching the tree) and taking
from it (God said 'Ye shall die' but she said 'Lest') ;
and here by Satan omitting from his quotation from
Psalm 91 the important words 'in all thy ways'. It is
an old and modern tactic of Satan. However, God's
word was not here denied, nor was it disobeyed. The
victory was complete.
He was tested in all points, that is in every class of
temptation, as we are, sin apart. This experience gives
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Him a competency to sympathise with those who are
tested, not merely with His apostles who had continued
with Him in all His later trials, but with us in our day,
for in heaven His earthly experiences are ever green in
His memory.
The victorious issue of this Temptation revealed who
He really was. He was not only superior to all men and
stronger than the Devil, called elsewhere 'the strong
man', but He was above all angels, for at this time they
came and ministered unto Him. He was their Lord.
The enmity of Satan to Christ is relentless, and if
subtle wiles will not achieve his end with the Son of
God he will use fiery darts against His forerunner until
such time as he finds himself at liberty to do so against
the Lord Himself. John, therefore, is cast into prison
(4. 12). Jesus moves from Nazareth to Capernaum
where, in the midst of their spiritual darkness, He
fulfils yet another prophetic word concerning Him and
He shines there as a great light. This is the seventh
prophecy cited.
The imprisonment of John, far from shutting His
mouth is but an impetus for Him to begin to preach
and continue the same message as His forerunner had
been proclaiming. Indeed, He embarks upon His
public life work. He preaches, He calls His apostles
for He knew His plans and, therefore, made prepara
tions for the continuation of His work after He himself
had returned to heaven. His words are confirmed by
His deeds, they show that He was 'a man approved of
God by miracles and wonders and signs which God
wrought by Him' (Acts 2. 22).
Having overcome the one who was responsible for
all the misrule, sin and misery in the world, it is as
nothing for Him to spoil His goods, overcoming
IS HE COMPETENT TO RULE?
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demons, healing lunatics and many others who had
become victims in a spiritual or physical way to the
consequences of the introduction of sin into the world
by the devil. It is no marvel that crowds followed
Him: He has given indisputable evidence of His
competency to rule the world in which Satan had
wrought so much havoc. He can undo the works of
the devil. He, indeed, is One who can be safely
followed even if it involves leaving one's nets and one's
relations (4. 19 and 20).

V

THE LAWS OF THE KINGDOM
.(Chs. 5-7)

O

UR next enquiry is, By what laws will He rule?
These are set out in what is commonly called
the Sermon on the Mount, and given in chapters 5 to 7.
There has been much misunderstanding touching
this part of Scripture. For instance, it has been asserted
that this Sermon does not apply to the Christian today.
We are told that it relates to the Jews, and pertains
either to days that succeed the Rapture of the saints or
else that it relates to the Millennium. But is this so?
It certainly seems strange that so large a territory of
Holy Writ should relate to so short a space of time as
that which will succeed the Rapture, and precede the
Second Advent of the Lord to earth. This period must
be at least seven years, though it may be considerably
more: we do not know. But it cannot very well be of
the same length as that which has already elapsed
since the Lord went to heaven. Is it likely therefore,
that His instruction in this Sermon should be limited
to so short a period?
It cannot apply exclusively to the Millennium, if for
no other reason than that there will not be persecution
of the godly in those days. Doubtless the laws of the
Kingdom which are here set out will apply then, when
the King is on earth and His Kingdom has come, but it
plainly cannot be limited to those days. It envisages
times of stress and persecution. These will not be
occurrent in the Millennium.
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To what period then does it relate? and to whom
does it apply?
The laws relate to the Kingdom of the heavens, a
phrase peculiar to Matthew's gospel. The Kingdom of
the heavens is the same thing as the Kingdom of God.
The terms are used interchangeably as will be seen by
comparing the gospels. It is untenable to say that
the Kingdom of God contains only the genuine, but
the Kingdom of the heavens embraces the true and the
false. The mustard seed and leaven parables which
doubtless speak of the evil influences operative in
Christendom are found both in Matthew and in Luke,
as descriptive both of the Kingdom of the heavens and
the Kingdom of God respectively. The one phrase
denotes the ruler-God: the other the Headquarters
of rule-heaven. Much as men used to speak of the
Empire of the Queen and the Empire of Great Britain.
Matthew uses the phrase 'Kingdom of the heavens'
because the Jews for whom he writes chiefly would
never confuse heaven with God. They were mono
theistic. They were not sun worshippers. But Luke,
who writes for a Gentile, speaks of the 'Kingdom of
God', for the Gentiles might very well fall into the
error of confusing the heavens with God and worship
them and not Him.
The 'Kingdom of the heavens' did not commence,
as some have affirmed, when God gave government into
the hands of Nebuchadnezzar. He was made to know
that the heavens do rule: not that they then com
menced to rule when Israel lost their place with God.
As a matter of fact, away back in David's day God had
His throne in the heavens (Ps. 1 1. 4). Solomon, too,
called upon God to hear 'in heaven' ( 1 Kings 8. 39).
Moreover, it is a 'Kingdom of all ages' (Ps. 145. 13
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margin) and is not limited to any one or few ages of
earth's history. As soon as there was a man on earth
for God to rule from heaven, as soon then did the
'Kingdom of God' and the 'Kingdom of the heavens'
commence. This was not affected by Israel's Theocracy
when God dwelt between the cherubim. It was always
true that 'God dwelleth not in temples made with
hands'. His presence betimes was to be seen there, but
it is impossible for the Omnipresent God to be limited
by the confines of an earthly tabernacle.
It should further be noted that entry into both the
Kingdom of God and into the Kingdom of the heavens
is in the same manner. 'Except a man be born of
water and of the Spirit he cannot enter into the
Kingdom of God' (John 3. 5). New birth is essential.
So also, 'Except ye turn and become as little children,
ye shall in no wise enter into the kingdom of heaven'.
The same condition is laid down. It is not overlooked
that the one is passive and the other active: the one
tells us what God does and the other what man should
do. But we are concerned here with the point of
likeness, not the differences.
Furthermore, the moral features of each are the
same. 'The Kingdom of God is not eating and
drinking, but righteousness, and peace and joy in the
Holy Ghost' (Rom. 14. 17). So in the Beatitudes of
the ·sermon, we find righteousness, and peace and joy
mentioned in that very order (see ch. 5. vv. 6, 9, 12).
The phrase is not always used with precisely the same
connotation. It is most important that we should
consider in what sense it is employed and that will be
determined by the context. Sometimes it refers to a
sphere of merely nomin al profession, and as an
example see ch. 5. 1 g, 20. There is clearly a mixture
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of the true and false. Sometimes it is a sphere of vital
reality: see 13. 44. At other times it relates to a
sphere where moral features are to be seen, such as
5. 3: and 18. 3. And yet again, it may refer to a future
manifested kingdom, for an example of which see 8. 1 1.
So that each passage must be carefully read and the
particular aspect of the kingdom considered. There
can be no true understanding of this matter if these
things are ignored.
There are many other titles of the Kingdom. In all
cases they relate to the one Kingdom, although the
emphasis is placed differently. It will repay the reader
well to ponder the fallowing passages : Matt. 13. 41;
Rev. 1. 9; 2 Tim. 4. 1; Eph. 5. 5; Rev. 1 I. 15; 12. 10;
Col. 1. 13; Matt. 13. 43. Of course, when heaven and
earth are re-united in harmony and the tabernacle of
God is with men (Rev. 21. 3) the title of 'Kingdom of
the heavens' would no longer be appropriate but it
would then be the 'Kingdom of God'.
All these observations are essential if the Sermon on
the Mount is correctly to be understood and the parties
to whom it relates recognised.
We must call attention to another thing. What is the
relation of the Church, which is the body of Christ, to
the Kingdom? It is IN the Kingdom, though it did
not commence till Pentecost (Acts 2) and it will be
taken away long before the Kingdom has come on
earth. Therefore the Church and the Kingdom are
not commensurate either as to duration, or as to
personnel. But the Church is in the Kingdom. Seeing
that this is so, it cannot fairly be said that the laws of
the Kingdom do not apply to it. They apply as much
to it as to any others who are in it, although not of
this present dispensation. All who at any time acknow-
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ledge allegiance to the King are expected to obey His
laws.
It is freely granted that the Sermon on the Mount
does not speak of the special mysteries of which Paul
writes. But there is nothing in the sermon that is
incongruous with such mysteries. We must remember
that believers of the present era are members of the
body of Christ as to privilege; children of God as to
relationship: but sons of the kingdom as to responsibil
ity. Our peculiar privilege does not nullify our common
responsibility. Any system of teaching that tends in
this direction is not only false but dangerous. We
should eschew it.
The fact is that the Sermon on the Mount is supra
dispensational and cannot be restricted to any one
period. They are laws that should be obeyed by all
the subjects of the kingdom no matter at w�at stage
of history they live.
If any alleges he prefers the Sermon on the Mount to
the law of Moses he knows not what he says. The
former is far more severe in its obligations and penalties
than the latter. The former regards the thought and
look as equivalent to the deed; not so the latter. The
former imposed the punishment of Gehenna (5. 22) on
body and soul whereas the latter had only to do with
corporal punishment. Read as a test of what man
should be it can only utterly condemn him and make
him feel as the man of (8. 2), full of leprosy. His safest
course is to cast himself on the Lord for mercy. Had he
received his deserts it would have gone ill with him.
But in the power of God's Spirit we can and should
fulfil its demands. But only so: we cannot do it of
ourselves. Before John's imprisonment the Lord taught
Nicodemus 'Ye must be born again' but after his
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imprisonment he enunciated these precepts (see John
3. 24 and Matt. 4. I 2). New birth must come first.
Unregenerate man cannot comply with this Sermon.
It can only condemn him. But not all regenerate
persons obey it, and if we fail to do so, when the
crises of life occur, and life's storms are about us, we
shall discover that what we have built will collapse.
Ch. 7, vv. 15ff teach that it is not the talk of the lips
but the doing of the word that counts with the Lord.
Note the emphasis on the word 'do' in ch. 7. 21, 24, 26.
Let us not seek to escape our obligation by getting
under a false dispensational cloak. It will not help in
the stormy day.
It has been necessary thus to deal with the matter in
this general fashion so that we may get the laws of the
Kingdom in their right perspective. But we will go
into a few details.
It is said that the so-called 'Lord's Prayer' found in
this sermon is unsuitable for our days. But is it really
so? Let us test the matter.
'Our Father which art in heaven' is not incompatible
with the truth set out by Paul in his Ephesian letter.
There he speaks of our being seated with Christ in the
heavenly places, yet in that very epistle masters are
reminded that they have a Lord in heaven (6. g).
Moreover, the Lord spoke of His heavenly Father when
He was on earth, and He possessed then as always the
attribute of omnipresence.
'Thy kingdom come' is not unsuitable for our lips
seeing that Peter speaks of an abundant entrance into
the kingdom of our Lord Jesus Christ and Paul reminds
the Thessalonians that God is calling them unto His
own Kingdom and glory ( 2 Peter 1. 1 1 ; 1 Thess. 2. 1 2).
It is proper that we respond to the Lord's word 'Behold
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I come quickly' by 'Even so, come Lord Jesus' but
surely we know that when He comes for us it will be
the initial stages that will result in His taking to
Himself His great power with the view of reigning
(Rev. 1 1. 1 7).
'Give us this day our daily bread'. What shall we
say as to this, seeing that most are free to pray for
daily bread were we in circumstances of need.
'Forgive us our debts as we forgive our debtors'.
Some say this is legal ground and that we stand on the
ground of grace. But God never did forgive a person
at any time on legal ground. If He forgave at all it
was in sovereign grace, never otherwise. What 6. 1 2
means is that we cannot expect to have our Father's
governmental forgiveness and live in the joy of His
smile whilst we are encouraging an unforgiving spirit
against another. That would be living in sin and how,
then, could God forgive that?
It is freely granted that this prayer is so worded that
it is both suited to our times and to those which will
succeed the removal of the Church. Of course, the
use of it as a vain repetition is to be deprecated: it
was never given for that purpose, but rather to give us
guiding principles as to how we should pray. God and
His interests should come first: our needs thereafter.
Nor should there be any prolixity. Sincerity, subjection,
definiteness are desirable in prayer as much as in other
things.
Seeing then that this prayer is appropriate to us, in
our day, is not all the rest of the Sermon also? We
should find most of the instruction of these chapters
repeated in some form or other in the epistles which >
without doubt, relate to us. We suffer an irreparable
loss if we yield to that system of teaching which robs
4
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us of this tract of Holy Scripture. Those who do so
are not logical. Are they willing to forfeit the comfort
of the closing section of chapter 6? Would they
exclude us altogether from this part? It is true that
we are not under law but under grace. Yet we are
'in law' to Christ, and the imperative mood is by no
means lacking in Paul's letters. He did not fear to
tell the saints what they ought to do.
No, no, we bless God for the Lord's comforting
words about the birds of the air and the lily of the
field, and the futility of worrying. We take courage
from this, but it is dishonest to do that and yet to
discount the rest of the sermon.
The construction of this Sermon is very similar to the
Mosaic law. That was given on a mountain: it had a
decalogue: then detailed applications and ended with
blessings and curses. So, too, this was given on a
mountain, had the beatitudes, then detailed applica
tions, and finishes with our house standing or collapsing
in the time of storm.
The Law-giver Himself is here speaking. He refers to
the former law and then adds 'But I say unto you'.
He speaks with authority. He is not interpreting
former statutes, but originating new ones. He is
setting out His own laws which are in force in His
kingdom, and when obeyed yield the very best out of
one's life, making for security whatever changes may
come.
We dare not go into details: but we must call
attention to its two golden rules, the one Godward
'Seek ye first the kingdom of God and His righteousness'
and the other manward, 'All things whatsoever ye
would that men should do to you, do ye even to them,
for this is the· law and the prophets'. By observing
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these two rules every other item will necessarily be
fulfilled. Conversely, one cannot disobey any one
point and fulfil the golden rules.
The present-day evangelist oftentimes uses the
illustration of the broad and narrow ways to point out
the way to eternal life in heaven and the way to eternal
perdition. Now while there is no harm in this applica
tion of the passage, it should be remembered that this
does not appear to be its prime interpretation. The
'life' mentioned in 7. 14 is that which is life indeed
enjoyed here and now; the 'destruction' of v. 13 is
ruination of this present life. The narrow way is that
delimited by the precepts contained in this sermon:
the broad way is the path of uncontrolled self-will that
will not brook being restricted by these kingdom laws.
The 'storm' and 'floods' and 'winds' of chapter 7,
vv. 25 and 27 set forth those adverse circumstances of
life which put to the test that which we have built.
The 'standing' or 'falling' of such house pictures the
manner in which we either 'stand up to' such circum
stances or 'collapse' under them. The mann_er of our
life will determine how we shall meet adversity.
There are many who would teach differently from
what the Lord taught. They are false prophets (7. 15)
whose teaching may be judged not so much by what is
said as by what kind of life the teachers live and what
kind of life their teaching produces. It is 'by their
fruits ye shall know them'.
Before closing this chapter two things call for special
remark:
ON DIVORCE
(Ch. 5. 32)
Seeing many godly men, after much thought,
believe that the Lord sanctions divorce for adultery
THE LAWS OF THE KINGDOM
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and that He permits the re-marriage of the innocent
party it ill becomes any who think otherwise to
dogmatise. However, it seems to the pre�ent writer
that the Lord nowhere gives consent to divorce for
adultery, but He permits putting away for fornication
which, it is submitted, is not the same thing. A woman
is bound to her husband as long as he liveth, but if he
be dead she is free to be joined to another (See Romans
7. 2; 1 Cor. 7. 39). This applies likewise to the husband.
'What God hath joined together let no man put
asunder' is the statement of the Lord Himself.
There is a difference of opinion as to what is
fornication, there being no doubt about adultery, yet
even that word-adultery-has been given a wider
meaning than would appear to be justified. Some
believe that fornication relates to pre-marital sexual
sin: others that it relates to prostitution for gain whether
the person be married or not: yet others regard it to
refer to marriage within forbidden degree_s. In any
event, whatever it may mean the following points
should be borne in mind before reaching a definite
conclusion:
(a) Why in the verses 5. 32 and 19. 9 does the Lord
use the two words, fornication and adultery? To
substitute the one for the other and regard them as
synonymous would be to rob the statement of all good
sense.
(b) Why in the one category of sins are the two
things mentioned separately (see Matt. 15. 19; Mark
7. 21; 1 Cor. 6. 9; Heb. 13. 4)? If they were identical
there would appear to be no good reason for mentioning
both.
(c) Why is it that there is no mention of the

45
'excepting clause' in any other part of scripture save
in Matthew? Had we not this gospel the question of
divorce could never have been raised. The New
Testament would have appeared to be absolute on the
binding nature of marriage 'until death do part'.
THE LAWS OF THE KINGDOM

(d) It would appear that the case of Joseph and Mary
may be regarded as the classical test case. There was
the appearance that fornication had taken place. The
Lord did not disapprove Joseph's intention of putting
Mary away (that is, divorcing her-for the betrothal
contract was as binding as marriage itself) but He
explained the situation which made it unnecessary for
Joseph to continue with divorce proceedings.
(e) If the tenor of the Lord's instruction was that, in
certain circumstances, release from the married partner
were permissible, why did the disciples say 'If the case
of the man be so with his wife, it is better not to
marry'? That is, rather than run the risk of an
unsatisfactory life union it is better to remain an
eunuch. If the Lord permitted release, this remark
would appear to be pointless.

(f) Some have pleaded unnatural hardship on the
person who, desiring release, is not allowed to procure
it. They have cited 'It is better to marry than to burn'.
Yet, circumstances, altogether apart from unfaith
fulness, do arise where such an unfortunate state must
exist, as for example when one's partner falls seriously
ill, either bodily or mentally.
Morality has fallen seriously in our day, and
Christians should exercise the greatest care not to
lower their moral standards: it can so readily result
in lowered physical standards with tragic consequences.
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ON

THE LITERAL INTERPRETATION OF SCRIPTURE

(Ch. 5. 39, 42)
5. 39 is an excellent example of a case where the
literal interpretation of scripture is untenable. Indeed,
were this carried out literally it would be justly
provocative to the offending party and incite further
assault. As in so many instances not only in the
Sermon on the Mount, but in scripture generally we
have to ascertain the spirit that lies behind the words
and not always be bound by the literal. It is a safe
rule of interpretation that, where the literal yields good
sense that must be regarded as the meaning, but if the
literal interpretation leads one into an absurdity, as for
example in the case of this passage, another meaning
must be sought.
It is plain, for instance (5. 42), that if one were to
lend to all who would wish to borrow, it might be for
harm and the ultimate serious embarrassment of the
borrower, making his last state worse than the first. It
might, indeed, be the inflicting of an injury upon him
instead of doing him a kindness.
In interpreting any such passage we must bear in
mind the whole of the context. For example, the
verses here cited occur in a section where the Lord is
correcting that hard, stickling legality which gives as
good as is given. Instead of acting in this manner we
should show a merciful and generous spirit. The Lord
surely is not here telling us to encourage every
mendicant beggar irrespective of the merits of the case.
Apply the literal interpretation to 7. 6 and ask yourself
is this really what the Lord intended? Or to 18. 8 and
9. The inner meaning must be sought in such passages.

VI

MESSIANIC MIRACLES
( Chs. 8-g. 35)

T

HERE remains one more question to be answered:
Did Jesus do the prescribed Messianic miracles?
Did He bring the blind by a way they knew not, did
He make darkness light before them? Did the deaf
hear and did the eyes of the blind see out of obscurity?
Did He bear our sicknesses and carry our sorrows?
Were the eyes of the blind opened and the ears of the
deaf unstopped? Did the lame leap as a hart? Did
the tongue of the dumb sing? All these things Isaiah
foreshadowed would be wrought by God's servant (see
Is. 29. 18; 35. 5, 6; 42. 7; 53. 4). The answer to this
enquiry is given in Matthew chapters 8 and g. The
leper was cleansed; the centurion's boy was healed;
Peter's wife's mother was delivered from her fever; the
tempest on the lake was stilled; the demon possessed
were liberated; the palsied man was made to walk; the
ruler's daughter was restored; the woman who had
been troubled by a long standing haemorrhage was
healed; the blind were given their sight, the dumb man
was freed from the demon which troubled him and
he spake.
Jesus had authority over things visible and invisible:
nothing was impossible to Him. He not only did all
that the prophets had foreshadowed but much more.
He forgave sins and, though this is not demonstrable
to the eyes of men but so far as their senses are con
cerned is limited to a verbal statement, yet the truth of
that statement is tested by the accompanying miracle
47
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for, if His word was effective in the physical sphere
contrary to all human precedents, it proves the
effectiveness of His word when spoken in relation to
spiritual things.
In these chapters 8 and g we see the Son of Man with
the crown of authority upon His head. He stands in a
fallen creation as Adam stood in an unfallen. Although
Adam lost his crown of authority by sin the Lord
Jesus retains His because of His sinlessness. Hence His
authority over things which are the consequent damage
wrought by sin.
Guided by the Spirit of God Matthew arranges his
material in significant order. The Jewish leper is
cleansed before the Gentile boy and the mother-in-law
is healed when Jesus entered the house, and at eventide
the crowd come to Him for healing. This depicts on a
small scale in the physical realm what is being enacted
on a worldwide scale in the spiritual since the Lord
went back to heaven. The gospel went to the Jew first;
then the Gentile was brought into blessing. When this
day of grace is over the Lord will return to the 'house'
of Israel and take up that people once more and, as a
nation, they will be 'healed' (Isa. 53. 5) and when that
takes place the way will be open for universal millennial
blessing of all. It is the same in the case of the ruler's
daughter and the woman with the issue of blood,
whilst on the way to heal the child the woman presses
in and gets healed. So the Lord came to bless Israel,
but before they are healed, the Gentiles press in and
get a blessing earlier.
It is a useful key to the understanding of this gospel
to note that the 'house' often symbolises the House of
Israel. We shall have occasion to mention the Lord's
leaving the house and returning to the house on sundry
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occasions as this exposition proceeds. His movements
are symbolic of His ways with that earthly people
Israel.
Matthew arranges his material not only dispen
sationally but also morally. Jairus's daughter is raised;
the blind are made to see; the dumb to speak and
then the apostles are selected and commissioned. Note
the order: life, sight, speech, service. Such is the moral
order in the ways of God when saving and using anyone.
The order is never varied: it could not be so, for there
must" first be life, and then sight before there can be
speech and service.
These chapters are also full of evangelistic truth.
Regeneration is hinted at in g. r4ff: the mere patching
up of that which is old is useless, there must be a fresh
start. Old vessels cannot contain new wine. Judaism
was not patched up, but a new thing which we now
call Christianity was brought in. The flesh is irreme
diable, there must be a completely new start and this
is effected when new birth takes place. God never
mends the old man: he displaces it by the new.
Man by reason of sin stands in a twofold state: he
is under Satan's power and subject to divine judgment,
but the Lord Jesus is seen in these chapters to be able to
deliver from both. In 8. 28ff we see demonstrated the
first and in g. 1 ff we have a record of the second.
A few details call for remark:
8. r 2 'The sons of the Kingdom' do not represent
those who are necessarily bona fides sons. This is a
phrase indicative of what Israel was by religious
profession. Believers of today are, as we have before
remarked, children of God in relationship, members of
the body of Christ in privilege and sons of the kingdom
in responsibility. When John in his epistle writes on the
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subject of the children of God he enumerates those
inevitable marks which characterise genuine children:
he realises, as a perusal of his letter will show, that the
mere 'saying' that one is a child is insufficient: the
verbal profession must be endorsed by the life's
behaviour. When Paul writes touching membership in
the body of Christ he does not contemplate mere
profession, for real membership in that body, and
union with the head, is only possible by the Spirit of
God working in an individual. But the 'kingdom' is,
as we have before remarked, a sphere of profession
which profession may or may not be real. The 'sons
of the kingdom' are those who profess to belong to it.
The 'outer darkness' is not for the true child of God.
It is an expression that occurs three times in Matthew's
gospel. Here in 8. 12 it has to do with the Christ
rejecting Jews; in 22. 13 with the man who came in
without a wedding garment, an outward title to be
present; and in 25. 30 with the unprofitable servant.
The Lord holds a man responsible for what he claims
to be and acts accordingly. It is only a subterfuge to
assert, as some do, that this 'outer darkness' is different
from the 'blackness of darkness for ever' (Jude I 3).
The whole atmosphere of these three passages is one
of finality. There is no hint that those outside are
ultimately brought in: such an idea is dangerously
akin to the heresy of 'universalism', at any rate in
principle.
In ch. 8. verse I 7 the quotation from Isaiah 53 is
cited here, not in relation to the Atonement wrought
by the Lord Jesus when He died, but rather relative
to His sympathetic and miraculous working among the
diseased of His day. That bodily healing in the present
era is not a necessary sequel of the atonement is shown
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in that Paul had a thorn in the flesh which was not
removed: that he left Trophimus at Miletus sick, and
Epaphroditus was sick nigh unto death and was not,
apparently, miraculously healed. Besides, many godly
saints since then have suffered bodily ills without
relief until they departed to be with Christ, and who.
will dare to attribute this to their lack of faith?
Ch. g. verse 35 closes the evidence which Matthew
produces in support of his opening words 'Jesus Christ'.
He surely has proved his case to the satisfaction of all
who are willing to be convinced. Of course, where the
will is obdurate no amount of argument will succeed, so
that it is not to be anticipated that the carnal man will
acknowledge the claims of Jesus. The mind of the
flesh is enmity to God. As we shall see, Israel deliber
ately stopped their ears and shut their eyes. They did
not wish to acknowledge Him. Moreover, we shall also
learn later from this gospel that these things are hidden
from the wise and prudent but they are revealed to
babes. Mere flesh and blood does not reveal who
Jesus really is: the Father in heaven does that.

VII

THE OFFER OF THE KINGDOM
(Ohs. g. 36-10. 42)

I

N chapter 10 Matthew records the formal offer of
the Kingdom to the nation of Israel. This offer was
to be given to the nation of Israel alone, hence twelve
apostles were chosen as there were twelve tribes.
These tribes were acknowledged by God even then,
as a perusal of Luke I and 2, and James 1. 1, will show.
Here they present a living Christ to the nation : In
Acts 2, the apostolate having been made up to twelve,
Judas having defaulted and Matthias having been
appointed to take his place, a risen Christ is presented
to the nation. It was in each case a genuine offer,
notwithstanding that the Lord knew what the issue
would be. The fact that He knows how things will
turn out and what other moves He will adopt in the
new circumstances does not prevent Him from making
a genuine proposal to the nation. The members of the
nation are thus put on the ground of responsibility
and are liable if they fail to do what they should.
Accordingly the Lord appoints the twelve apostles
and sends them forth with a restricted commission
limiting them to the lost sheep of the house of Israel.
Neither the Samaritans nor the Gentiles come within
the ambit of His charge.
This chapter Io is plainly no charter for modern
missionary work, not merely because of the aforesaid
restriction, but because it supposes the presence of the
King who would shortly follow them up. 'All nations'
and 'all the world' is now the rule: not so then. This
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was not a long-term programme, for they are forbidden
to take money or surplus clothing. The nation was to
be tested by this mission : would the messengers find
open doors and willing recipients? Elijah in his day
could not find any such open door in Israel but found
the widow of Sarepta, outside the land, was willing to
receive him. Would they fare any better than he?
Although it is true that there are in this chapter
certain principles which should be observed no matter
in what age one lives, yet a careful reading of this
chapter will make clear that its terms are strictly
limited, and temporal and local. The message was
'The Kingdom of the heavens is at hand' for the King
Himself was there, and if they had been willing to
receive Him on His terms He was willing to estabish
the kingdom. There was a time when they would have
taken Him by force and made Him king, but they were
in no proper condition to submit to His rule. All they
then thought of was their material sustenance: more
important matters did not weigh with them. We shall
see how this mission fared when considering chapters
11 and 12.
As we have already observed Scripture often brings
together two events in one sentence which are separated
by a long period of time. This is the case in v. 23. The
beginning of the period is implied in the words 'Ye
shall not have gone over the cities of Israel' and the
end of the period is covered by the phrase 'until the
Son of Man come'. Between these two points lies the
whole of the present era, beginning with Pentecost and
terminating with the Rapture of the Church. It is not
mentioned, it is not considered, it is, indeed, not in
view. (There are numerous cases where two such
events are conjoined in one phrase but which are
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separated by a long period of time, e.g. Isa. 61. 1, 2;
John 5. 29).
The conditions which obtained in the days when the
Lord sent out these men were (a) an apostate Jewish
nation in Palestine, ( b) a dominant Roman power to
whom they were subject, and (c) a godly remnant.
These conditions do not exist today whatever may be
said about the present state of Israel and the land of
Palestine as it is at present. But these very conditions
will be resumed, not by the design of men but under
the governmental ways of God, after the church has
been taken away and before the Lord Himself returns
to earth. For, be it carefully noted, we have nowhere
in Matthew's gospel the coming to the air of the Lord
Jesus for His church. That was a 'mystery' not con
tained in the synoptic gospels.
The 'coming' of the verse under consideration is that
of the Son of Man for judgment. Prior to that coming,
the special ministry here inaugurated, and the special
message to be preached by the apostles at this time
will then be resumed by His Jewish servants. They will
be troublous times of persecution but 'He that endureth
to the end shall be saved'. This is not the message to be
proclaimed to the sinner to-day, but it will be the hope
of the godly in those times of persecution. 'The end'
referred to is when the Son of Man comes back to
earth to claim His throne by force. The 'salvation'
mentioned is bodily salvation from the then existing
troubles. The preachers will be believing Jews: the
place of their preaching will be the land of Palestine.
In a word what was begun in chapter 10 will be
resumed after the Church, which is the Body of Christ,
has been removed from earth. The rejection by Israel
of their true King caused God to break off His dealings
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with them for the time being, and to effect something
new in the earth, namely the calling out of the nations
a people for His name, thus forming the Church.
When this new interim work has been completed and
taken away, then that which was started here in
chapter 1 o, and was suspended because of the guilt of
Israel in putting to death their Messiah, will be
resumed and they will not have gone over the cities of
Judah until the Son of Man actually returns.
Thus the apostles here and at this time are a
representative company, representing those who from
theJewish nation, wrought upon by the Spirit of God,
will be witnesses of Christ announcing His coming to
earth to set up His Kingdom. It is true, of course, that
the apostles formed the nucleus of the church which
was brought into being on the day of Pentecost when
the Spirit of God was sent from heaven, but they are
not viewed as such in this chapter. There is not a hint
of that. They represent here another company.
It should further be remarked that v. 23 implies,
though it does not go into details, that the LordJesus
would be rejected and would depart from the earth
and later come back. The implications of v. 23 are
most important. Its true interpretation can only be
ascertained by having regard to the general tenor of
New Testament teaching touching the future of the
Jew and his land. The Lord would go away, so the
verse implies though it does not categorically say so:
He would return as Son of Man, a title which is never
used in regard to the Church of which Paul writes,
of which Christ is the Head. The title Son of Man has
to do with judgment, for all judgment has been given
to the Son because He is Son of Man (John 5. 27).
This chapter is a case wherein the principle applies
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that all scripture is for us but it is not all about us.
We may read this chapter 1 o and glean important
practical lessons such as: that good works should
attend our preaching; faith should mark His servants
in regard to their recurring material needs; we should
be wise as serpents and harmless as doves; we should
not be surprised if we are opposed and persecuted but
be faithful until death. All these things have been
wonderfully demonstrated throughout the whole of the
time since the Lord ascended to the Father. But this
does not affect the true interpretation of the chapter.
As with all scripture the application of its principles
is one thing: the interpretation of its meaning is
altogether another.
The coming of the Lord Jesus to earth was the most
important event in human history. Its effect has been
worldwide. How has it affected men? Verse 34 will
tell us. This verse does not state the purpose of His
coming but rather the result that accrued from it.
Christ is a dividing factor; families are divided because
of Him; nations are divided; mankind is divided.
Those who ally themselves with Him necessarily find
themselves opposed by the world and often by those
nearest to them. It cannot be otherwise. He is the
touchstone of mankind. This has been so ever since
Bethlehem's manger received the Son of God. Simeon
forecast this. He claims the first place with every one
of. us. His claims are greater than those of either
parents or children. We should be prepared to follow
Him though it entails bearing a cross and losing our
life. After all, the salvation of the soul is at stake and
what can be more vital?
One remark more: the words of the Lord here do not
relate to the domestic claims of those whom he is then
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commissioning, but to the domestic claims of those
who hear their message. Its parallel today is when a
heathen becomes a Christian and has, in consequence,
to lose every earthly tie and friend. The passage has
nothing to do with the sacrifices involved in the case
of those who, from other lands, work among them.

5

VIII

HOW WAS THE MESSAGE RECEIVED?

(Ch. I 1)

C

HAPTER 11 presents four kinds of persons showing
how the message re-acted on them.
In the first instance John the Baptist comes before us.
This may seem to be strange but he represents a class.
He himself had proclaimed the very same message, but
was now in prison. He could not understand why the
Lord Jesus did nothing to effect his release. He
represents that class of person who may be described
as honest doubters. Appearances seemed to contradict
John's belief and his preaching. Among the Messianic
miracles was the 'opening of the prison to them that
are bound' yet here was John, bound in prison, but
the Lord did not open the doors and set him free. Had
he been mistaken? He sends messengers to make
enquiry. The Lord does not solve the mystery but calls
attention to his positive actions. The answer which he
gives to John's perplexity was designed not only to
re-assure him but to call for the further exercise of
faith. There is no sternness or reproof for such doubting.
How gracious the Lord is in such cases!
This leads the Lord to speak to the multitude about
John. He would not have him discredited in their eyes
despite the fact that his faith wavered. John was no
self-indulgent man wearing soft raiment: he lived in
the wilderness, not a palace. Nor was he fickle as a
shaken reed. He was, in fact, the greatest ever born
of women-oh! the immensity of such a statement
yet in their midst was One who was greater than He.
58
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The 'lesser' (11. 11 R.v.m) in the kingdom of heaven is
a covert allusion to the Lord Himself, for did not He
go much lower than ever John did? True greatness is
dependent on the depth of humility. John, indeed,
was great but the Lord was greater. Had the people
been willing to receive it, John would have been that
foreshadowed Elias that was to come prior to the
King Himself.
No doubt in those days there were many like John:
they were honestly perplexed and found it impossible
to reconcile things satisfactorily by their reasonings.
But though reason has often to halt, faith goes on.
John must still trust though there was no active
intervention by the Lord to release him from prison.
The next class is spoken of as 'this generation'. The
word 'generation' does not denote merely those living
at one specific time, but rather a species characterised
by a certain thing. Childish in behaviour these were
like children playing in the market squares: neither
the game of weddings nor the game of funerals would
satisfy them. They did not know what they wanted.
John was maligned as having a demon, and the Son of
Man was contemptuously spoken of as a gluttonous
man, and winebibber, a friend of publicans and sinners.
Neither was accepted by the people although each was
so different from the other. John stood for law, the
Lord for grace. The people were pleased with neither.
Well be it so: the issue proved the wisdom of His
course. Was not Matthew himself indebted to the
Saviour, and he was a publican?
There was a third class, such as the inhabitants of
Bethsaida, Chorazin and Capernaum. Perplexity did
not mark them, nor could they be s_aid to be undecided.
They were definitely unbelieving and unrepentant.
HOW WAS THE MESSAGE RECEIVED?
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Christ was rejected by them notwithstanding all the
mighty works that He had wrought among them. Their
privileges were immense, their penalty would be
commensurate. We cannot stay to comment on all
that is wrapt up in the words of the Lord to these
cities, but it is evident that the earthly judgments
which came upon Tyre and Sidon and Sodom did not
annihilate their inhabitants. They will still have to
appear in the day of Judgment, though for them their
judgment would be more tolerable than for the cities
of the Lord's day, their privileges not having been so
great. Those who deny a resurrection and who believe
in the annihilation of the being will find the Lord's
words here to be an insuperable difficulty to their
theories.
There was yet a fourth class. They are not the wise
and prudent of this age but the babes. Children
though unsophisticated are often more intelligent than
their elders: they are often more quick witted and,
being guileless, believe what they are told by those in
whom intuitively they have confidence. It was so here
(v. 25).
Matthew's main contention is thatJesus is the Christ,
but here he reports the words of the Lord
Himself which show Him to be much more. He is,
in fact, incomprehensible to all but the Father. The
Father may be known by those to whom the Son
wishes to reveal Him, but not so the Son. None knows
Him but the Father and it is because of this that the
Father has made Him the Universal Administrator of
all His counsels: He has given all things into the hands
of His Son.
This being so, who could hesitate to believe that He
is able to meet the need of the labouring and heavy
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laden sinner? All the works of the law, in which man
either engaged himself or which were imposed upon
him by others, could never give him rest. Only One
could lift the burden from the shoulders and give
relief from such bondage. He, therefore, says 'Come
unto ME and I will give you rest'.
Incomprehensible though He be we can trust Him
and shall find Him true to His word.
Such was the response to the Offer of the Kingdom:
only a handful were willing to accept Him. In view
of such a meagre response something far different from
what we read in v. 25 might have been expected.
Jonah's successful mission was followed by his despond
ency and complaint, but here the Lord, far from
complaining, says 'I thank Thee Oh Father, Lord of
heaven and earth. that Thou hast hidden these things
from the wise and prudent and hast revealed them to
babes. Even so Father, for so it seemed good in Thy
sight'.
All depended upon the revelation of the Father, for
man by His searching cannot apprehend who Jesus is.
Only the Father reveals the things of God to the soul
and the reasonings of man in his supposed wisdom
altogether fail.

IX

THE REJECTION OF THE KING
(Ch.

C

12)

HAPTER 12 records the rejection of the King.
As is so often the case the attitude of the common
people is determined by the agitation of their leaders,
so here. The Pharisees instil into their minds blas
phemous notions concerning Christ; they complain
against Him; they hold a council with the view of
seeing how they could destroy Him: they seek a sign
from Him. In this chapter the Pharisees are the chief
actors (see vv. 2, 14, 24, 38).
Jesus was greater than the Temple which they
regarded as their greatest edifice. He was greater than
Solomon who was regarded as their greatest King.
He was greater than Jonah, who was that mighty
prophet that had the unique distinction of being sent
to the Gentiles.
But despite that Greatness it was all too evident that
Jesus was a rejected King as was David in the days
when he went into the house of God and ate shew
bread which it was not lawful for him and his followers
to eat, but the priests only. The Lord does not deal
with David's faults in this matter: He is merely con
cerned with the parallelism of the case. If David
infringed the law, why do they complain if His disciples
pluck corn on the sabbath day? A zeal for tradition
at the expense of mercy is worthless. Besides He was
Son of Man and as such was Lord of the sabbath.
Man had not been made for the sabbath but the
sabbath for man, but the Pharisees did not realise this
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any more than they knew Him. His acts of mercy
performed on the sabbath day were no infringement of
the spirit of the sabbath: indeed He who desired His
creatures to enjoy its rest delighted to heal those who
otherwise on the sabbath day could have had no rest.
The trend of events was all to obvious. Although
the people followed Him for the material benefits which
they received (v. 15) yet the Lord charged them not to
make Him known. He knew that nation would reject
Him and intended to open the door to the Gentiles
(vv. 18, 2 1) for they would trust Him. The time for
that, however, had not yet come but it was plain how
things were developing. Like David, He too was in
rejection with a handful of followers.
His miracle of healing the blind and dumb man was
rightly regarded by the people as giving proof that He
was David's Son, the long expected Messiah. But the
Pharisees thought differently. They attributed His
power to Beelzebub.* Nothing more wicked could
have been uttered, this was sin against the Holy Ghost,
for the Lord was working His miracles by the finger of
God, that is by the Spirit of God (v. 28) and to say
•

HoLY GHOST
(Ch. 12. 31)
In addition to what we have said touching this matter it should be
made clear that the sin against the Holy Ghost in that day was attribut
ing the power by which the Lord wrought His miracles to Beelzebub
and not to the Holy Spirit. This particular phase of the sin cannot
be repeated now-a-days seeing that the conditions which obtained then
do not exist today. The Lord Jesus is not here on earth but the principle
abides, and, should anyone in any instance affirm that what is being
wrought by the Spirit of God is of Satan, there is sin against the Holy
Ghost.
Clearly, in the nature of the case, such a sin is beyond the possibility
of forgiveness, e.g. a man is born again by the Spirit of God. To say
that that was the work of Satan is to make plain that the person who
thus speaks is maligning beyond forgiveness the One by Whom alone
he himself could have been born anew.
SIN AGAINST THE
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that He was actuated by the prince of demons was to
commit a sin for which in the nature of the case there
could be no forgiveness in time or eternity. Besides, the
charge was both illogical and stupid, as the Lord
clearly shows: what they said assumed a divided
kingdom and its certain fall.
The Pharisees were determined to destroy Him: on
no account would they receive Him. The only sign
the Lord would give to them was that of Jonah, who
as a risen man after his experience of incarceration in
the fish, went to the Gentiles and they heeded his
message. So the Lord, after His death and resurrection,
would go to the Gentiles. They indeed would receive
Him for did not the Queen of Sheha go to see the glory
of Solomon and she was a Gentile ? *
The prospect for the house of Israel was dark indeed.

•

DESCENT INTO HADES

(Ch. 12. 40)
'So shall the Son of Man be three days and three nights in the heart
of the earth' (Matt. 12. 40). Based on this statement it has been affirmed
that Hades is in the heart of the earth, but it is submitted that this is not
what the Lord intended nor does it accord with the rest of scripture
teaching on the matter.
The Creed says 'He descended into hell' but is this correct? Only after
a considerable struggle was this item allowed to be embodied in the
Creed, and that is not surprising for it would appear that scripture does
not teach it.
Ps. 16. 10 quoted by Peter in Acts 2. 27 should read as in the RSV
'Thou will not leave my soul unto sheol (or hades) nor suffer Thy Holy
One to see corruption'. The one part of the verse is as absolute as the
other. The Lord's body did not see corruption: the Lord's soul was not
abandoned to Hades. Soul and Spirit are distinguishable but not
separable: where the one is the other is. The Lord said 'Father into
Thy hands I commend my spirit', and where His spirit was there was
His soul also.
1 Peter 3. 18ff has been made to do duty to support the theory, but
it is submitted that this passage has no bearing whatever on the matter.
It relates, as appears indubitable to the present writer, to the days of
Noah when people were disobedient to his preaching, and in conse
quence are now spirits in prison. It is not the only place where departed
persons are spoken of as spirits (see e.g. Hebs. 12. 23). The Spirit of
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The Lord had been to the house and by His presence
had swept and garnished it. By His miracles He was
driving the unclean spirit out of the house but the time
will come when it will return to the house in a sevenfold
more evil form and their last state will be worse than
the first. They will accept the Antichrist and worship
the Image of the Beast set up in their temple, and then
this 'worse state' will be upon them. Jesus had come
in His Father's name and they had rejected Him;
another, the Antichrist, will come in his own name
and him they will receive to their eternal shame.
Verse 45 envisages this time: the 'generation' there
spoken of is the class of people. He is not speaking
merely of those then living, or their immediate
successors. Verse 45 goes on to the end-times.
In all this, it is pleasing to note how the Lord Jesus
behaved. He did not clamour for recognition, He did
not enforce His rights. His voice was not lifted up in
the street, nor did He cry. He knew He was the
Chosen of God, and was the beloved in whom God was
well pleased. He had put His Spirit upon Him. There
was no need, therefore, to force the issue. He would
wait for God. Victory ( v. 20) was sure.
It seems as if Matthew, here taught by the Spirit,
passes in quick review the many names and offices of
the Lord Jesus: He is Son of Man; Lord of the sabbath:
My servant; My beloved; Son of David; greater than
Christ was speaking in Noah as indeed the later prophets had the Spirit
of Christ in them.
Ephesians 4. g has been called in to support the idea of a trans.fer of
Paradise from underneath the earth to heaven, but the marginal
reading 'a multitude of captives' is not correct. For a true under•
standing of the phrase 'he led captivity captive' we must consult Col.
2. 15.

Moreover, 'the lower parts of the earth' would appear to mean 'the
lower parts, that is earth', in contrast to the heavens to which He
ascended.
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the temple; greater than Jonas; greater than Solomon.
He does so in order to show the enormity of the sin of
refusing to accept Him and accord Him His rights.
Moreover, he delights to magnify His Saviour.
As we have seen, at His temptation, the Lord had
bound the strong man, Satan. He had shown Himself
to be stronger and had entered His house and spoiled
his goods. He had been robbing the devil of his captives.
In this manner, too, He had been sweeping the house
and garnishing it. His activities had been limited to 'the
house'. It has now been left; that nation has been set
aside for the time being. The Lord has other work to do.
Up till now Matthew has written of Someone whose
earthly lineage can be traced back to David and to
Abraham: someone who is entitled to rule over His
earthly people and to sit on the Throne. But, seeing
that they will not have Him, all such natural ties are
now renounced. Natural human relationship, even
though it be as close as that of mother and brothers and
sisters, is worthless. They are truly related to the Lord
who do the will of His Father which is in heaven. He
was doing that will and if they did it they were giving
evidence that they possessed the same nature and were,
therefore, His kindred. It was this that counted with
Him; it was useless either to say 'We have Abraham to
our Father' or even Jesus for our brother.
We have now reached a crisis in Matthew's gospel. It
seems as if all is lost and that the mission of Christ in
regard to His own earthly people Israel has proved to
be a complete failure. He came as Son of Man unto
His own property but His own people received Him
not. Does this mean then that man has triumphed?
that sin has conquered? that God has been defeated?
We shall see.

X

AN UNEXPECTED MOVE
(Ch. 13)
'

HE same day Jesus went out of the house and sat
T by the seaside' ( 13. 1). This action was signi
ficant, for He has now temporarily left the house of
Israel and is about to embark on a wider ministry,
not restricting Himself any longer to that nation but
going to the Gentiles, who in prophecy are often
symbolised as the 'sea'.
This chapter gives us the 'mysteries of the Kingdom
of heaven', that is to say, things hitherto kept secret
are now revealed. It shows that, far from the Lord
having been defeated and frustrated, the adverse
circumstances reviewed in chapter 12 have but
furnished the opportunity for Him to develop His
hitherto unknown programme (v. 35).
He will have a kingdom but, in many respects it will
be of an unusual kind. It will be a kingdom without a
visible king, and without geographical limits, without
national restrictions and without an earthly capital. It
will be spiritual.
The Lord adopts the method of teaching by parables.
He does so because (v. 13), despite the fact that Israel
have seen His miracles with the natural eye, they have
not seen with the inner eye the deeper truths. They may
have heard with their natural ears, but the lessons have
penetrated no farther. They who deliberately shut
their eyes must expect to be judicially blinded. So it
was with that nation.
Israel has failed; from that vine the Lord had
67
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expected good grapes but, instead it brought forth
sour grapes despite all the attention given to it (Isa. 5).
Of what use then were they, for a vine is worthless and
useless for anything unless it brings forth edible grapes.
But so it was and, therefore, the Lord has for the time
being to abandon them and start afresh; He must do
something altogether new.
'The sower went forth to sow'. The Lord is the
sower and He commences what has developed into the
mysteries of the Kingdom of the heavens. We need not
stay to consider how the seed fared or the differences of
this parable with the records in the other synoptics,
but we should ask how it is that things have developed
so badly?
The Kingdom of the heavens here, in mystery form,
has become Christendom in which are found all kinds
of so-called Christian cults. Mixed up among the real
are the false. Who has done this?
The answer is 'An enemy hath done this'. Tares
have been sown among the wheat and by imitation, at
first, the whole has been at length adversely affected.
The day of separation of the one from the other awaits
the return of the Lord. That is to say we must wait
for the 'consummation of the age' (v. 39) as the phrase
'the end of the world' should read. The consummation
of the age is when the Lord returns and He finishes
off the age which, by His ministry, He brought in. It
certainly is not the end of the world which will not be
till very much later. But when He returns He will
judicially separate the wheat from the tares and the
righteous will shine in their true light, without mixture,
in the Kingdom of their Father.
The Lord goes into no details here: they must be
sought elsewhere in scripture: He only speaks of the
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matter in bare outline, telling us of the doom of the
tares and the glory of the wheat. It must never be
forgotten that Matthew 13 is occupied with God's
testimony on earth; the corruption which the enemy
has wrought and the time soon to come when the Lord
will come again to earth and effect a clearance and
establish here that which will be for the glory of His
Father and the vindication of His people.
'The Kingdom of their Father' is not to be regarded
as a Kingdom different from that in which the Lord
will be ruler. The phrase must be read in the light of
1 Cor. I 5. 28. It is the Father's Kingdom: in it the
Son rules but as subject to the Father. This will be
so at all times, whether it is the inauguration of that
kingdom or after the time when every enemy shall have
been destroyed and the kingdom is cleared from every
possibility of revolt. 'Then also' as the two words in
1 Cor. 15. 28 should read, as at all other times, the
Son will still be subject.
The period covered by these parables is from the day
that the Lord commenced His public ministry till the
time that He establishes the kingdom on earth. We
have already seen that believers of the present time are
in the Kingdom of the heavens. So, too, by mere
profession is every so-called Christian community no
matter by what name they are called. But the believer
of today has a far higher privilege than those had who
passed away before the Church was formed, or those
who will yet live after it has been translated to heaven.
It will produce the utmost confusion in the mind, a
maze from which there is no escape, if we mix up
Paul's special teaching of the Body of Christ with this
chapter touching the kingdom. The reader is advised
to consider again what has been said concerning the
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Kingdom of the heavens in connection with the 'Laws
of the Kingdom' in order that he may the better
understand the teaching of this chapter. It must not be
assumed that everyone in the Kingdom of the heavens
is genuine, whereas in the body of Christ none but real
believers have a place. In the Kingdom there is a
mixture.
Although some of the parables were spoken outside
of the house, the interpretation was given when the
Lord returned to the house (v. 36). That is to say, the
full completion of the things signified by the parables
will be when the Lord returns to the House of Israel.
It will not be till then that He will sort out the wheat
and tares, the good fish and the bad.
This chapter gives the prophetic outline of Christen
dom, the sphere where Christ is genuinely or nominally
acknowledged. Its degeneration is set forth in the
parables of the leaven and the mustard seed. All kinds
of evil influences lodge in its branches and the whole
of the professing mass has become permeated with evil
doctrine. Christendom is a mighty power in the world
with its many branches, all springing from one main
trunk, affording a lodging place for all sorts of religious
vagaries. Its original pure teaching has been insid
iously, slowly but surely, vitiated by the leaven of evil
teaching till all has been leavened. The desire to
jettison all distinctive Christian truth in the pursuit
of unifying the divided factions of Christendom is
going on before our own eyes.
Let us be clear about this. The leavening of the mass
is not the progress of the gospel. Leaven in scripture
always denotes evil, a thing which may be readily
verified by considering all the references to it. The
birds of the air are not genuine believers who find a
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place of rest in the branches of the tree. They have
better cover and greater security than that.
Notwithstanding all this, there is that which is
good in this sphere of profession: the true among the
false, the valuable among the worthless: the treasure
and the pearl. In order to secure it the Lord, Himself
as the Merchantman, sells all that He has; 'you know
the grace of the Lord Jesus that though He was rich
for your sakes He became poor, that ye through His
poverty might become rich' (2 Cor. 8. g). He was cut
off and had nothing (Dan. g. 27). He bought the field
in order to secure the treasure. Whether land or sea,
the price was paid and that upon which His heart was
set was purchased. This is not the case of a sinner
giving up all for Christ. Though Paul speaks of his
having suffered the loss of all things on account of
Christ, he is not telling us that he abandoned all in
order to obtain Christ, but that having gained Him he
is now willing, for His sake, to abandon all.
The utmost care must be exercised in interpreting
this chapter. We should guard against going beyond
what is written or introducing into it truths that, while
concurrent, are distinctive in nature. The mysteries of
which Paul speaks are not to be found here. Paul's
mysteries relate to a glorified Christ in heaven, and
to the Church which is seated with Christ in the
heavenlies, and to the rapture which has to do with
taking the church to the Father's house. There is
nothing of any of this in this chapter. The sowing is
on earth; the tree has its roots on earth; the treasure is
in the world; and the pearl in the sea; everything in
the chapter is earthbound. The two lines of truth must
be kept apart. The utmost that can be said of them is
that they are concurrent, though not co-extensive; the
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kingdom is larger than the church. For example in
v. 30 the tares are gathered first and bound into
bundles but the wheat is thereafter gathered in to
barns. Now it is just the reverse at the rapture. The
redeemed are gathered first, they meet the Lord in the
air and the rest are left on earth for judgment. These
distinctions ought carefully to be observed.
Here are things 'new and old'. The old things are
those that speak of the kingdom, and the new are
those that relate to the 'mysteries of the kingdom'.

XI

PARADOXICAL EVENTS DURING THE KING'S
ABSENCE (Ch.

14)

I

N chapter 14 we are told of paradoxical events
which characterise the period during which the
king is absent. They are given in historic-pictorial
form.
(a) UNCHECKED PERSECUTION ( Ch. 14. 1 - 12)
This has marked the age ever since the Lord
returned to heaven. His followers have suffered
imprisonment and death and tortures of every kind
and the silence and apparent inactivity of God has
perplexed the sufferers and their sympathisers. So it
was with John who was beheaded. The only recourse
of the apostles was to bury his body and go and tell
Jesus, unburdening their sad hearts to Him. What
more could they do? He did not explain the problem
to them. They left their difficulty with Him. He was
silent.
It was here a case of the political power being
dominated by a sinister unseen power behind the
scenes. It was similar in the case of Balac and Balaam;
Ahab and Jezebel; and later it will be so when the
woman, scarlet clad and drunken, will ride the beast.
Politics and religion characteristically combine to this
present day to persecute the godly, yet heaven seems to
be silent. Why?
(b) GENTILE BLESSING (Ch. 14. 13-21)
The Lord fed the multitude and there were left over
twelve baskets full telling of the present era when the
6
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Gentiles are receiving their portion, while later on
Israel will have theirs. The Jew had judged himself
unworthy of eternal life and so Paul turned to the
Gentiles. He explains in his letter to the Romans
(chs. 9- I I) why that nation is now set on one side,
having been put on a level for the time being with the
Gentile in respect of divine mercy, and how the gospel
goes out to whosoever. But he shows that later on
Israel will be re-instated into their former place of
privilege. The figure employed is different but the
truth is- the same.

(c) INTERNATIONAL STRIFE (Ch. 14. 22-36)
This is set forth by the storm on the lake. Whilst
the Lord is on high praying His own are in the midst
of the storm, but He manifests Himself and they find
Him to be superior to the elements which so troubled
them. He has not forgotten them, He comes to them.
The waters cannot swallow them for they cannot
swallow Him, and He becomes their protector. None
need sink.
All these are paradoxes, for they are so contrary to
what we might have expected, but the just shall live
by faith. He leaves His own here in such circumstances,
all of which could have been avoided had Israel
received Him when He first came to them.
· An illustration may be used: if a machine has lost
its king-pin the machine cannot possibly work properly.
And if an integral part of the machine is in the wrong
place, it will tend to make confusion worse-confounded.
So it is with the nations of the world. The King is
missing: He has been rejected and cast out. His
earthly people, too, are in the wrong place for they
have been ejected from their land, and though a few
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are back in a very small portion of it, the bulk of the
nation is away from the fatherland, and the bulk of
their proper. territory is enemy-occupied. No wonder
there is international confusion. Could it be other
wise? MaP- has created his own troubles and Christ
allows His own people to be in the midst of them, so
that they should exercise faith and be a testimony to
Him.

XII

THE KING'S LOYALISTS
(Chs. 15-16. 12)

T

HIS chapter naturally flows out of chapter 14.
It gives pictorially those principles which should
be observed by the loyalists of the king during the time
of his absence. We need only make a few suggestions
which will enable the reader to pursue the study for
himself.
Vv. 1-8. The first principle mentioned is freedom from
tradition. This has nothing to do with true apostolic
traditions which should never be abandoned. But this
is human tradition which can be both cruel and
heartless. It displaces God's word and puts the
commandments of men in its place. Constant vigilance
must be exercised if we are not to be unwittingly bound
by this subtle snare. Very few are free from bondage
to human tradition in some way or another.
Vv. 21-28 demonstrate in a most remarkable way
the second great principle-faith. The woman did not
belong to the house of Israel but she approached the
Lord calling Him 'Son of David'. But she had no
national rights in David. She was a Gentile dog. But
there was faith if not intelligence, and the better of
these is faith. The Lord tested her though He knew
what He intended to do. The disciples were out of
sympathy with her and failed to understand her: she
did not call after them, she knew better than that. She
called to Him. She did not resent being called a 'dog'
and was willing to take the place even of a 'little dog'
for whom crumbs fell from the table above him. After
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all, she thought she was only asking for a crumb, and
that the Lord would not begrudge her that. No marvel
the Lord said 'O woman, great is thy faith'. She
shames us.
Vv. 32-39. These verses emphasise the third great
principle, compassion on the hungry multitude. He can
multiply our small resources and make then go round.
Ch. 16. vv. 6-12. These verses enjoin upon His
disciples caution against the leaven of the Pharisees and
of the Sadducees, ritualism and rationalism, a warning
by no means superfluous today. These are pits into
which we may easily fall. F. W. Newman was a
professing Christian yet he became a leading Rationalist
and apostatised from the faith he once avowed. His
brother John Henry Newman, once in the Church of
England, seceded and became a Cardinal of the
Roman Church, thus falling victim to extreme
ritualism.
These are some of the principles which should be
observed by the followers of the Lord. It is not enough
merely to assent to the validity of the Messiahship of
Jesus; such assent must be accompanied by conduct that
reveals that the heart has been won. Where that is
the case there will be simple trust in the midst of all
the paradoxes of life, and manifestation of loyalty
despite all the opposition which we encounter.
THE SUMMIT REACHED ( Ch. I 6. I 3-28)

We have now reached the summit having climbed
up from Bethlehem to Caesarea Philippi. We have
reviewed the evidence in support of the claim of
Matthew that Jesus is the Messiah. We have con
sidered the offer He made to the nation of the Kingdom
and how they received it; the final decision which was
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made; His next move in revealing the mysteries of the
kingdom and the things that characterise the period of
His absence.
Now the question is put: What conclusion have you
reached? What do the people think? The answer is
that public opinion is divided, but Peter is bold and
clear. 'Thou art the Christ, the Son of the living God'.
This was not a deduction Peter had made from what
he saw of the Lord as a man of flesh and blood, nor
indeed was it a conclusion reached because of the
persuasion of others, but it was a revelation given to
Him by the Father.
It is, indeed, an amazing confession having regard
to the then common expectation of a glorified and
reigning Messiah. 'That Peter should have confessed
such a humble and poor man, with whom he had
accompanied· to be that Messiah grows in wonder the
more it is pondered. His poverty and rejection were so
contrary to the national expectation. 'We supposed it
would have been He that should have redeemed
Israel.' We expected a mighty deliverer, yet not
withstanding that, Peter makes this fearless confession.
In it he stands alone. Peter is at his best here.
In addition to what the Father has revealed to
Peter, the Lord also has something to say. He speaks
to him about His coming decease, and the church
which He will build, and the Coming that will result
in His establishing His kingdom.
'On this rock I will build my Church.' What is this
rock? Much has been written touching this, much
which is positively wrong and much which is at least
thought-provoking, but the best commentary upon
these words is Peter's own explanation in I Peter 2.
The Lord Jesus is the living stone: believers are living
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stones. Christ is the foundation, not Peter. Peter
says so, and he should know.
Admittedly to Peter was given an important position.
To him were given the keys of the kingdom, not be it
noted the keys of the church. By his preaching of the
gospel he stated the terms on which God is willing
either to remit and loose a person's sins or else He must
retain and bind them on him. The effect of what
Peter preached is regarded as what Peter himself did.
That effect was, of course, dependent on the manner
in which the hearers treated his message.
From this . point we commence our descent on the
other side of the mountain and, as remarked before,
we now meet allusions to His death. In 16, 2 1 we are
told that it is inevitable. The nation having rejected
Him this would be the outcome. Yet there was another
cause why His death was inevitable. Apart from it the
church could not be built, sins could never be remitted;
the kingdom could never be established. His death was
the necessary foundation of all His future plans. For all
in heaven and earth is to be established on resurrection
ground.
That, however, does not reduce the criminal respon
sibility of the chief priests and elders and scribes;
they would be held liable for having killed Him.
Yet the Jews could not effect this without Gentile
collaboration and so in 17. 22 we are told that the Son
of Man would be delivered into the hands of men,
that is the Gentiles. Later He tells them that it is
'one of you', one of the little band of twelve men
around Him that would commence the whole sad
business. He referred to Judas. The clouds gather
and thicken and the darkness grows until the whole
tragedy is enacted. But we are anticipating.
THE KING'S LOYALISTS
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Despite Peter's bold confession, the thought of the
death of his Master was too much for him and his
repudiation of the Lord's words called forth the Lord's
stern rebuke. But it was so natural for Peter to say
what he did, for it ran counter to all their hopes. And
more, the principle was so contrary to all natural
feelings. The notion of saving one's life is by the
avoidance of death but the Lord shows that if the Soul
(or life) is really to be saved it must be by the denial
of self and the acceptance of the cross. Life is to be
gained through death.

PART II

OUTLINE
(Chs. 17-25)

W

E have scaled one side of the mountain, from
Bethlehem to Caesarea Philippi and we now
commence our descent therefrom to Calvary. But
before doing this Matthew gives us a vivid picture of
the King resplendent in His glory, sitting enthroned
in His Kingdom, surrounded by His subjects. It is a
miniature of the coming power and presence of our
Lord Jesus, which was no cunningly devised fable,
three apostles having visually seen it and thereby an
adequate testimony to its truth was given. We were
eye witnesses of His Majesty (2 Peter 1. 16). Their eyes
beheld Him; their ears heard the Father's testimony
to Him and the prophetic scriptures were thereby
made more sure to them by it (see 2 Peter I. vv. 16-2 1).
After recording the Transfiguration, Matthew gives
to us a series of questions which are put to the Lord
Jesus: no wonder, for this King is far wiser than
Solomon to whom the Queen of Sheba put her hard
questions. What more reasonable than that Matthew
should record the answers to the questions which were
put to 'the Christ, Son of the Living God' ?
Interspersed with the answers to these questions he
records certain parables which were spoken by the
Lord and which had a bearing on the questions.
So that this second part has almost exclusively to
do with the sayings of the Lord Jesus, not so much with
His deeds, while all the time He is moving forward
from place to place until at length He reachesJerusalem
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and is found in the temple. It is plain that those who
share Peter's avowed conviction are very few indeed,
the mass of the people are against Him and their
hatred gains strength the longer He abides among them
until, at length, it knows no restraint and chapters 26
and 2 7 record His trial and death.

XIII

THE TRANSFIGURATION
( Ch. 1 7.

J

1 - 13)

ESUS had said 'The Son of Man shall come in the
glory of His Father with His angels, and then He
shall reward every man according to his works' (16. 27).
He does not speak of it as in the distant future, but
rather as near at hand. His words actually are 'The
Son of Man is about to come'.
He has not come thus yet, but as we have noted He
has given an assurance --that He will do so. The Trans
figuration scene was a foreshadowing; it was the
Kingdom in miniature.
It is one of Matthew's seven mountain scenes, a
position which connotes power and authority, speaking
of the time when all will know that 'all authority has
been given unto' Him. With Him are Moses and
Elijah, the great Lawgiver and the great Prophet, each
identifiable despite the fact that they had lqng left
this life. Both are speaking with Him! What blessed
communion. They are representative men. The one
had died and been buried, though now brought
forward for the purpose of this appearance. It must not
be supposed that he had his glorified resurrection
body, for Christ 'is the first fruits of them that slept',
and, therefore, before He rose thus none could have
their glorified body. Elijah, however, had not died,
he had been translated, so that these two represent two
companies of saints, those who have been raised from
the dead and those who 'living and remaining' have
been translated without dying when the Lord comes.
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But these are not the only ones there. The three
privileged apostles represent the godly remnant of
Israel.
Any interpretation of this scene must agree with the
plain statements of scripture given elsewhere. We
must not intrude our ideas into it, making deductions
which are untenable. It is so easy to allow our
imagination to master us.
Matthew tells us it was 'after six days' that this took
place; Luke, however, says 'it was about an eight days
after'. There is no error here, the two phrases are in
perfect accord with each other, but each is instructive.
'It was after six days' when this present dispensation
will have run its course and God is about to bring in
His millennial sabbath rest. 'It was about eight days
after' because everything will then be established on
the principle of resurrection or, shall we say 'regenera
tion' of which we shall speak later. It will be a fresh
start, the first day of the week being the eighth. Man
as he now is cannot by any means attain to such a
blessed state as is here portrayed.
Although Peter had made such a bold confession at
Caesarea Philippi yet now, as so often, he speaks when
he had better have been silent. Christ is all in all with
God, and all others are His servants. It is unthinkable
that they could be put on a parity with Him, yet
Peter's suggestion looked in this direction. The only
thing that can be said in its favour is that He did name
Christ first, but in all other respects he put Him on a
level with Moses and Elijah. Peter was all confused
not knowing what he said. Why suggest tabernacles if
the state was so good? Why not erect permanent
buildings? But how then could the kingdom be
established, since the Lord had intimated beforehand
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that the Cross lay between Him and it? What too of
the other apostles? why should they be shut out? and
what of the people? and the land? How narrow and
self-centred was Peter's vision. No marvel that the
Father gently reproved him by sending an over
shadowing cloud which caused them to see 'no man
save Jesus only', and they are enjoined to 'Hear Him'.
Moses must be silent now: so, too, Elijah, and of course
Peter. The Lord alone must be heard.
He is the Father's beloved Son, in whom the Father
was delighted not only in respect of his secret private
life of thirty years · spent in Nazareth, which He
attested at His baptism, but in respect of His public
work now moving on to its conclusion. He always did
the things that pleased the Father.
The vision was to be kept close till the Son of Man
was risen from the dead. The nation had given their
verdict that they would not have Him, they soon
would be guilty of putting Him to death. It would be
useless, therefore, to proclaim to them the kingdom
now: His death and resurrection must ensue before
the kingdom is established.
Is it not passing strange that, despite these plain
words of the Lord, the apostles remained so blind as
they did, for when He died all their hopes died, and
they seemed not to have expected Him to rise from the
dead. His death to them appeared the end of all.
But this led to further questioning.

XIV

REPLIES TO QUESTIONS

Why then say the scribes that Elias must first come ? ( 1 7. 1 o).

N

OTHING was to be gained by the apostles now pro
claiming the kingdom to Israel. But this raises a
question in their mind. It was, they knew, common
teaching that Elias had first to come before the
establishing of the kingdom of God, in visible form, on
earth, but they had just seen him on the mount, yet
now he had disappeared from their view.
Were the scribes right? The Lord assures them that
Elias indeed will come (he used the present tense in a
future sense) and he will restore all things and thus
prepare the way for God's rightful king. As a matter of
fact says the Lord, he has already come yet men have
done to him what they would. Although it was Herod
who beheaded John yet it but reflected the spiritual
attitude towards that noble man. He was not known
to be the Messiah's forerunner (v. 12), no more than
the nation knew the Messiah Himself. Who can tell
whether had they known him, they would not have
done to him as was done? Certainly it was so with
Christ Himself (see I Cor. 2. 8), for had they known
Him they would not have crucified the Lord of glory.
This passage gives to us an important clue as to the
interpretation of prophecy, i.e. that it may have two
fulfilments the one within the other. Had they received
John this prophecy would have been fulfilled, for he
filled the role of Elias in whose spirit he came. But
since they did not receive him, the prophecy still
awaits its final fulfilment when Elijah will himself
88

REPLIES TO QUESTIONS

89

actually precede the Messiah ere he brings in His
millennial kingdom.
Why could we not cast him out? ( I 7. I g).
It was quite evident that the time for establishing the
kingdom had not yet come, for when the Lord came
down from the mountain there met him the father of a
lunatic son. The three records of this miracle should
be carefully pondered; all three evangelists tell us of
it. It was not to be marvelled at that the scribes could
do nothing for the father, but why could not the
disciples cast out the demon? Were they not in close
touch with their Lord and had they not been given
power to cast out demons ( Io. 8) and to heal the sick?
The generation to which the father belonged was
faithless and perverse: that is, there was no faith to be
found among them. That could not be said of the
disciples, but they were of little faith (see v. 20 RV).
It was not the total absence of faith but the smallness
of their faith which rendered them totally unable to
help the father and to heal the boy.
·The pot_entialities of faith are immense, no less today
than then. 'Nothing shall be impossible to you'. Do
we really believe? Unbelief says 'If thou canst' (see
Mark g. 23 RV) but faith says 'He is able'.
Doth not your master pay tribute? ( I 7. 24).
The tribute here referred to is the half shekel of silver
which had to be paid by every Israelite. It was the
redemption money (Exod. 30. I 3; 38. 26). Peter, to
whom the question was put, inadvisedly said 'Yes'
prompted, no doubt, by love for his Master and a
desire to show him to be in all things a worthy person.
But as on another occasion, this he said not knowing
7
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what he said. The Lord Jesus whom Peter knew to
be the Christ, the Son of the living God, was under no
obligation to pay this money for He needed no
redemption, neither by silver, nor by gold. He was,
in fact, the Redeemer. It was only those who were
slaves to sin and under divine judgment that needed
to be redeemed. He was never in such case.
The kings of the earth take tribute and custom from
strangers, they never do so from their own children.
And was not He the Son of the Living God? Had not
Peter confessed Him to be such? Had not Peter heard
the Father acclaim Him thus at His transfiguration on
the holy mount? How then could he have accepted this
liability for the Lord?
However, the Lord knew that people generally
would not understand if He claimed this privilege of
exemption, for they did not know Him, and therefore,
in order not to stumble them, He directed Peter to go
to the sea and to cast an hook. He did so and there in
the fish's mouth was a stater, enough to meet Peter's
proper obligation and enough to cover the Lord's
willingly accepted but not obligatory payment. In this
manner yet once more He identified Himself with His
people, a thing which we have seen He has already
frequently done in many ways.
Who is greatest in the kingdom of heaven? ( 18. 1).
The context of this question should be noted. It is
most important. 'At the same time' (lit. in that hour)
that is, when the Lord Jesus had manifested the truth
of His own words 'I am meek and lowly in heart' by not
insisting on his freedom from liability to pay the
Redemption money but willingly paid it for Himself
and for Peter, at that same time, the disciples put this
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question to the Lord. How unlike Him they were!
True greatness belongs to those who are child-like in
humility.
Self-assertion and self-importance are the twin evils
which cause so much offence in the world. It is
common to all and only those who are converted and
become as little children will enter the kingdom of
heaven.
Doubtless these twin evils secure a man's greatness
before his fellows: the weakest have to go to the wall,
and the strong push ahead. Men praise them when they
do well for themselves. But it is not so in the kingdom
of heaven. ·The subjects of that kingdom are character
ised by 'meekness', it is one of the laws of the kingdom
as we have already noted, and those who are not
marked by it are no real subjects whatever they may
profess to be.
We should note how the whole section from 1 7. 27 to
18. 14 has to do with 'offences'. The word occurs in
17. 27; 18. 6, twice in v. 7 and in vv. 8 and g. The
apostle Paul knew the importance of this and urged
both the believers at Rome and those at Corinth not
to forget it. There he is concerned with our proper
liberty but recognises that its abuse may lead to our
stumbling our brother. Here the Lord has in view the
stumbling of 'one of these little ones which believe in
me'. 'It were better' says He 'for him that a millstone
were hanged about his neck, and that he were drowned
in the depth of the sea' than that he should do this.
'Take heed that ye despise not one of these little ones'.
Their angels always behold the face of His Father who
is in heaven, watching for indications as to what He
wants them to do, and who can tell what action He will
take by them in judgment on those who either stumble
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or despise such little ones?· It is not the will of the
Father which is in heaven that one of these little ones
perish.
How oft shall my brother sin against me and I forgive him?
till seven times? ( 18. 21).

Peter is again the spokesman and no doubt he
thought he was very generous in proposing seven
times, since the Rabbis limited the number of offences
to four. He may also have had Amos I and 2 in mind
where 'three transgressions and four' are constantly
repeated.
Moreover, in 18. I 4 the Lord had spoken of 'your
Father' and in v. 15 of 'thy brother'. Peter now takes
up the same thought and speaks of 'my brother'.
From 18. I 5 to the end of the chapter is one complete
section, dealing with the matter of forgiving an
offending brother. Although some doubt the inclusion
of the words 'against thee' in v. 15 and would enlarge
the subject to sin of any kind, yet the context would
seem to justify their inclusion. It is a sin which must
first be discussed between the offender and the
aggrieved party alone. Failing success then other
means must be adopted to secure, if possible, a proper
adjustment.
The word 'church' is here used of that local company
of believers who meet together 'in My name' in any
one place. So that Matthew uses the word 'church' in
only two senses: in chapter 16 as that large invisible
company of the redeemed which the Lord is building
together and which, but for a very short space of time,
has never fully been on earth: and here in chapter 18
as that small, visible company located in one place,
from which it is possible to excommunicate a person.
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It is in this connection that Peter puts his question
and the Lord replies by stating that the limit is not
to be as Peter said but 'Until seventy times seven'.
It is not to be supposed that this is to be interpreted
literally and that the Lord set the limit at four hundred
and ninety times, and justified the refusal to forgive the
four hundred and ninety first offence. Rather did
Peter apprehend the force of the Lord's words, for he
wrote 'Love covereth a multitude of sins' ( I Pet. 4. 8).
It is not difficult to imagine that an aggrieved party
would, long before he had reached this total, think
contemptuously of himself for including in - his list
some offences which time has caused to appear but
trifling, indeed childish. He would never reach the
total.
This gives rise to the Parable of the Unmerciful
Servant. We must be careful not to make a parable
the basis of doctrine, nor to enforce every detail. It is
the main picture which should engage our attention.
Verse 34 seems to indicate that there is a possibility of
our sin against God being again brought up against
us, despite the fact that we supposed they had once
been forgiven. Now we must not let this unclear verse
upset those which are clear. God has pledged to
'remember our sins and iniquities no more'; 'He has
cast them behind His back': he has 'cast them into the
depths of the sea': 'He has blotted them out as with a
thick cloud'. We have 'in Him redemption by His
blood, even the forgiveness of sins'. All this is so clear
and sure, that we must not allow anything to upset that
assurance.
Yet we must honestly face the teaching of this
parable. It is quite plain that the king expected his
forgiven subject to show a like spirit to any that had
REPLIES TO QUESTIONS
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offended against him. He expected him to make
attempts to 'gain his brother' and failing that to make
other endeavours to get matters put right. Most
assuredly he did not expect any of them to 'lay hands'
on the offender and take 'him by the throat, saying
Pay me that thou owest'. After all, what was such a
small sum of indebtedness as compared with the
enormous amount that the king had already forgiven
him?
The lesson seems to be this: that it is doubtful
whether the one who refuses to forgive his brother has
himself had any true experience of God's forgiveness.
It is expected that those who have been forgiven will be
'kind one to another, tender hearted, forgiving one
another as God in Christ has forgiven them' (Eph. 4.
32); that they will 'forbear one another, and forgive one
another, if any man have a quarrel against any, even
as Christ forgave you, so also do ye' (Col. 3. 13).
Also this is an amplification of Matthew 6. vv. 12-15.

xv
MORE QUESTIONS

Is it lawful, for a man to put away his wife for every cause?

T

(ig. 3).

HE motive behind this question should not be
overlooked. The Pharisees were the speakers: they
saw the LordJesus being followed by 'great crowds' and
knew that He was healing them. This stirred them up
with envy and they therefore tested Him with the
view, if possible, of ensnaring him in His words and
thus discrediting Him before the people. They,
therefore, put this question, knowing that there were
at least in the main two different schools of thought
touching the matter of divorce. One school sanctioned
divorce for the most trifling cause; the other was not
so liberal. Who was right? The Lord refers them to
the scripture, going back to the origin�! divine
institution as shown in Adam and Eve. His decision
is unequivocal: 'Wherefore they are no more twain,
but one flesh. What, therefore, God hath joined
together,. let not man put asunder'. Can any words
be clearer? Can it be supposed that the Lord would
contradict His own verdict?
It is true that Moses conceded divorce because ot
the hardness of their heart, but God did not so purpose
it for man. Only in one instance does the Lord sanction
the putting away of one's wife ( the word is actually
'woman', a very important thing to note when
considering the subject in detail). The disciples, seeing
clearly the force of the Lord's direction and the
narrowness of the 'excepting clause', said 'If the case
of the man be so with his wife, it is not good to marry'.
95
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It is a serious risk: a union for life which experience
may prove has been very undesirable, but which the
divine statute forbids to be cancelled. The reader is
referred back to page 43 where we have discussed the
matter of Divorce.
Children, the proper outcome of marriage, are next
mentioned ( I g. r 3) wherein are the Lord's notable
words 'Suffer the little children to come unto me, and
forbid them not; for of such is the kingdom of heaven'.
'Good master, what good "thing shall I do that I may have
eternal life?' ( I g. 16).
The section from I g. I 6 to 20. I 6 is a whole and
should be considered as such. The parable of the
labourers in the vineyard has a bearing upon this
question. The questioner is told by the Lord to 'come
and follow me' and Peter says 'Behold we have
forsaken all and followed thee'. He asks the Lord
'What shall we have therefore?' and in replying the
Lord gives His parable which opens with the word
'For'. Thus the whole section hangs together.
The law proposed life to the one that kept it, but
though this man was satisfied that he qualified for the
benefit, yet the Lord revealed to him that he did not do
what he professed; he did not love his neighbour as
himself, else he would have sold what he had and given
to the poor, but he went away sorrowful: his possessions
had too great a hold on him.
Peter, however, thought that he was not like this
rich man: after all they had forsaken all and followed
Jesus. Would they not get a reward? The Lord
assures them that they certainly would be more than
compensated for anything they had sacrificed for Him,
and that indeed everyone that has done the like will
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receive 'an hundredfold and shall inherit eternal life'
the very thing the enquirer was desirous of obtaining.
The 'regeneration' of v. 28 is that period when the
Lord having returned will make all things new, when
His will will be done on earth as it is in heaven, and
when He will have established His kingdom and reigns
in power: when, in fact, the Confession that Jesus is
'the Christ, the Son of the Living God', will not be
that of one man only but will be that of the whole
nation. Then Israel will be restored and the apostles
will have their position of judicial authority in respect
of them. The word 'regeneration' is found only again
in Titus 3. 5 where it has to do with the believer. Thus
the Lord does now for the believer what He intends to
do on a worldwide scale later.
In the parable that follows the Lord deals with the
motives th�t prompted both the enquirer and Peter.
'I am prepared to do to get' said the one. Said the
other 'We have done, and now what shall we get?' It
was very low ground to occupy. It was the ground of
law, of works, of justice. There was higher ground,
that of sovereignty, and grace.
The ground Peter and the enquirer were taking was
that of 'agreement' (see v. 2): they could be sure of
justice (v. 4) but the householder's heart could not be
thus restricted: he was 'good' (v. 15) and if he wished
in sovereign grace (v. 14) to treat the late comers as
generously as the early, no-one had cause for complaint.
The early workers received what they agreed. The first
received precisely the same as the last, they because
they complied with the conditions, and the last because
they depended on the justice and mercy of the One that
had engaged them.
The lessons of the parable are many. A bargaining
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spirit in serving the Lord is unworthy of any, yet that
is an overt principle in Christendom, so much spiritual
work for so much pay. It does not display confidence
in the Lord nor evidence delight in His service.
There also may be here a hint that the 'others' are the
Gentiles who, brought in .later than he Jew, are also
granted eternal life (Acts 11. 17), though that does not
seem to be the surface meaning.
What wilt thou? ( 20. 2 1).

The Lord Jesus makes a further statement touching
his death at Jerusalem. He tells them how that the
Jews and the Gentiles will each work with the other in
their cruel rejection of Him, though He again tells
them of His resurrection which would follow. Then
note the time-mark, at the time when He was pre
occupied with that decease which He was to accomplish
at Jerusalem, a laying down of His life on the behalf of
others, then came the mother of Zebedee's children
she having incited them with the same aspirations as were
in her breast. She was desirous of asking something of
Him and He, discerning this, said 'What dost thou
.
WISh?'
•
She was thinking of the Kingdom, He of the cross.
She was thinking of glory, He of suffering. She was
ambitious, but He made Himself of no reputation. She
wanted her two sons in the nearest, most prominent,
conspicuous place of authority in the Kingdom. But
He, the son of Man, had not come to be ministered
unto, but to minister and to give His life a ransom for
many ( 20. 28). What a contrast! True greatness lies
in a readiness to serve. The very indignation of the
other ten indicated that the same spirit animated them:
they inwardly thought that these two places of honour
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should be theirs. Yet they could not be occupied by
ten ! No wonder there was strife. They all needed to
learn that the path to greatness is the path of humility:
the road to the throne is via the cross. They do not
seem to have understood that the establishment of the
visible kingdom on earth had been deferred.
In certain respects the baptism with which the Lord
was to be baptised and the cup which He was to drink
could not be shared by others, but there were aspects
of it that could be shared. All too thoughtlessly James
and John said they were able to experience these same
things, and so the Lord assured them that they, in their
measure, should have that honour, but the honour of
sitting at the left or right hand in the Kingdom was
not His to bestow.
This sheds light on the inner relations of the God
head. 'Times and seasons the Father hath put in His
own authority' (Acts r. 7) and the allocation of places
in the Kingdom is prepared by the Father also: the
Son says 'it is not mine to give'. How clearly this
shows what we have before noticed, that the Son
willingly occupies the subject place.
The principle of self-exaltation characterises the
world. The princes of the Gentiles, the great ones of
the earth, love to dominate others but 'it shall not be so
among you'. It ought never to be found amongst His
disciples. He must be willing on behalf of others to go
down and down, and not only to be their minister ( v.
26) but their slave also (v. 27).
What will ye that I shall do unto you? ( 20. 32).

It would seem that the similarity of the question
which the Lord addressed to the mother and her two
sons led Matthew to put beside it the question put to
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the two blind men at Jericho. The other synoptics tell
us that there was one, but as old Matthew Henry said,
if there were two there certainly was one. It is no
error. Matthew has a purpose in saying 'two' and
maybe it is because the nation of Israel had for long
been divided into two. The Lord's mercy extended to
both sections. The day would come when they would
be re-united and appoint over them One Head (Hosea
I. I 1).
Like those men the nation is blinded, and the veil is
both on the book and on their eyes. But when they
turn to the Lord and cry to Him for mercy, they will
as these receive it and their eyes will be opened. The
blind men did then what the nation will do later, they
owned Him to be the Son of David and thus heir to
His throne. They had inward sight. Moreover, had
they but known it this would have been their last
opportunity for the Lord was going to Jerusalem where
He would be crucified and thereafter be seen by none
but His own followers.
As the greater than Solomon He knew the problems
of these two, the overwhelming desire of their soul,
and got them to tell Him. What compassion His
question showed! how glad they were to tell Him their
need.

Who is this ? ( 2 1. 1 o) .
At His birth the question was asked 'Where is He?'
but now as He is about to enter into the Capital City,
in order that (iva) the prophecy might be fulfilled
'Tell ye the daughter of Sion, Behold, thy King
cometh unto thee meek, and sitting upon an ass, and a
colt the foal of an ass' the question is asked 'Who is
He?' The same ignorance which we noted marked the

MORE Q,UESTIONS

IOI

people when the Lord was at Caesarea Philippi now
marks them still. They do not know Him, despite all
the time He has been among them. His very works had
not caused their message to enter their heart. He will
not, therefore, enter Jerusalem riding a horse: these
are days of disorder and like as in the time of Absalom,
the true king is rejected. He, therefore, rides an ass.
He will not force His claim, He comes in meekness.
But He is the central figure in the throng that gather:
some of the multitude 'go before' and some 'follow'.
On their lips are goodly words, but oh! so soon other
words are to be on those same lips which instead of
giving Him the throne of David to which, as His
acknowledged Son He was entitled, will cry for His
blood: 'We will not have this man to reign over us':
'We have no King but Caesar': 'His blood be on us
and on our children'.
At His birth Herod was troubled 'and all Jerusalem
with Him': now at His entry into that city 'all the city
was moved' and were perplexed. The question is put
'Who is this?' and the answer given: not that which
Peter boldly gave but 'the prophet Jesus of Nazareth
of Galilee'. Could any answer have betrayed greater
unawareness of Who He really was? Was the word
'prophet' deliberately chosen, in order to make
confession to His obvious excellence yet to deny Him
His royal rights? Was the word 'Christ' intentionally
omitted, because they did not admit it? Was Nazareth
named because of its ill repute? Was Galilee mentioned
because of its insignificance? At any rate all was very
ominous: it seemed to indicate a threatening storm.
He enters the temple, not of course the sanctuary, the
holy place, for it is evident from this gospel that our
Lord sprang out of Judah as to which tribe Moses said
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nothing touching the priesthood, but rather into the
temple court. He acts with authority and holy indigna
tion. His Father's house had become a place of
merchandise, cheating, fraud, extortion and all that
goes along with the commercialisation of the things of
God. He does in the temple what God designed it to
be: He makes it a place of healing for the lame and
blind. He did 'marvellous things' (v. 15). It is little
wonder that the chief priests and scribes, who were so
powerless to impart any good to the common people,
should have been moved with indignation and envy:
But the Lord is unmoved: His arrows are taken from
the quiver of the Scriptures. He leaves them.
'He left them' : 'He went out of the city'. His
movements were always pregnant with meaning. Now
in the morning as He returned into the city he hungered
but finding nothing on the fig tree He speaks strange
words which cause the tree to wither. Such miracles
were only wrought on trees or animals, never on man.
Yet it was the sin of man that was responsible for the
fall of creation. Oh, the amazing mercy that has been
shown to us!
The Lord again takes advantage to emphasise the
necessity of faith: listen to His golden words. 'Verily I
say unto you, if ye have faith and doubt not, ye shall
not only do this which is done to the fig tree, but also
if ye shall say unto this mountain, Be thou removed,
and be thou cast into the sea; it shall be done. And all
things, whatsoever ye shall ask in prayer, believing, ye
shall receive'. These words admit of no dispensational
limitation: they are true. The Lord would say 'Prove
me now'.

XVI

STILL MORE QUESTIONS
By what authori!J doest thou these things? and Who gave
thee this authori� ? (2 1. 2 3).

A

T times it is proper to answer a fool according to
his folly and at other times it is proper not to do
so (Prov. 26. 4-5). On this occasion the Lord adopts
the latter course, and He did not tell the source of
authority by which He acted. His words are plain
and call for no comment. 'We cannot tell' was a lie
of the lips, their conscience meantime accusing them.
Their own response to John's preaching was a con
demnation of them, for publicans and sinners believed
him, and when they saw that, they did not repent
despite all their protestations that they served God.
They were wicked husbandmen and belonged to a
class that had a bad record. Jesus could see how
things were developing and that these were the very
people who would say concerning Him 'This is the heir;
come let us kill him, and let us seize on his inheritance'.
Israel was the vineyard that had had such careful
attention by the Householder (Isa. 5). The husba�d
men were such as the scribes and chief priests: the
servants which were sent at times to gather the fruit
were the prophets. We must remember this is a parable,
and while it seems to indicate that the Householder was
surprised at the treatment given to his Son, yet the
Cross was no surprise to God, it was predetermined
before the foundation of the world. But the Lord has
in view the doom that awaits the Jewish people, their
removal from the place of privilege, the breaking off
103
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of the natural branches, and the gospel going to the
Gentiles, and God establishing by it another testimony
in the earth, grafting into that tree of testimony wild
olive branches. Romans 11 is the inspired commentary
on vv. 41 to 43 of this chapter.
'The kingdom of God' of v. 43 is that sphere in
which God's rule is acknowledged: that 'holy nation'
of which Peter writes (1 Peter 2. g). Indeed Peter's
remarks there are a commentary upon the Lord's
words here. Israel have fallen on the stone (and that
Stone is Christ) and as a people are now broken.
Putting the two passages together we discover that
( a) one may build on that stone and never be ashamed,
or (b) one may fall over it and be broken, or (c) it may
fall on a person in which case there is no remedy! it
is utter disaster.
Such plain speaking led the Pharisees and chief
priests to seek to arrest Jesus, though because the
multitude held Him to be a Prophet they feared to do
so. What was His answer to all this?
Oh the wonderful grace of the Saviour! 'Jesus
answered and spake' the parable of the marriage of the
king's son and the invitations which were sent out.
Matthew has still before him that Jesus is the Christ,
the Son of the Living God. The invitation of verse 3
has its parallel in the offer of the kingdom of chapter
10 of our gospel. Verse 4 speaks of the preparation of
the feast by death, and of the benefits made available
because of the cross. Verse 4 also tells of the further
offer made to the 'bidden', that is to the specially
privileged Jew, of which second offer we read in Acts
3 but the issue was that the servants were killed, as
was Stephen of whom we read in Acts 7. That for the
time �eing closes God's dealings with the Jews save to
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allow them to reap the consequences of their evil deeds
as took place when Titus destroyed them and their
city. Now the good news goes out to 'as many as ye
shall find', to 'whosoever'.
The man 'which had not on a wedding garment' is
not a genuine Christian. This is a 'kingdom of heaven'
parable, and here it is viewed as a sphere of profession.
The man was in at the feast all right, but he had no
true sense of what was due to the King or to his son.
Nor did he come in by the appointed way. He was an
intruder, a mere professor, who had not that which
constituted a proper standing before the King. When
the time of judgment comes he is appointed to his
proper place: he has nothing to say in self defence.
What could he say?
All of this has sprung out of the question 'By what
authority doest thou these things and who gave thee
this authority?' The answer is: I am the Son of the
Householder: I am the King's Son. My Father has
sent me to claim my inheritance: my Father has
arranged for me a marriage. You who question me are
my Father's husbandmen, you are the specially invited
guests: but see how wickedly you have behaved: you
have destroyed my Father's servants and now you
want to kill me.

Is it lawful to give tribute unto Caesar, or not? ( 2 2. 1 7).
The Pharisees did not believe Jesus to be the 'Christ,
the Son of the Living God'. They, therefore, sought to
ensnare Him, but they could not.
The Lord's words become sterner as the wickedness
of the religious leaders becomes more open. 'Ye
hypocrites' He calls them. He saw through their
question. Had He said yes; give tribute; He would
8
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have appeared to be against the people. Had He said
no, it would have had the appearance of inciting to
rebellion. They desired to put the One who claimed
to be the Ruler of God's Kingdom at variance with the
Ruler of Rome's Kingdom. His answer is well known.
If ever a word was fitly spoken it was then. It was
proper that they should 'render' (not 8,8wµ, but
a1To8,8wµ,-to pay a due), to Caesar his things, for
their subjugation to him was the penalty of their sins
in disobeying God. To have done otherwise would
have been to have pulled the shoulder away from the
yoke which God, in judgment, had put on them. But
there were also divine claims, and these must be met.
They should have rendered the fruits of the vineyard,
but they had defaulted. They should have come to
the marriage feast, for they had been bidden so to do,
but they did not wish to come. As to the things of
Caesar they knew if they did not render them trouble
would have ensued. As to the things of God, blinded
as they were ·by hypocrisy, they failed to see that they
were not rendering these either. Did they think they
would escape God's judgment?

In the resurrection, whose wife shall she be? (22. 28).
Nor did the Sadducees believe Jesus to be 'the Christ,
the Son of God.' They supposed they, too, could easily
belittle Him before the people.
The Sadducees who put this question taught that
there was no such thing as a resurrection, or angel, or
spirit. On the other hand the Pharisees taught that in
the resurrection a woman who had married two or
more husbands would be the wife of the first. The Lord
by His answer repudiates both assertions and tells us
the- truth of the matter. The case envisaged was
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obviously an imaginary one but it touched principles
of great importance. In the intermediate state all live
unto God. Man has not ceased to be despite death.
The citation which the �ord makes from Exod. 3. 6
proves that, for though the patriarchs had long since
been dead God was still then their 6-od.
Let scientists and philosophers say what they will
regarding the impossibility, as they suppose, of the
resurrection of all mankind, they know not the
scriptures nor the power of God. Who, in the first
instance, called the whole into being? And if God
could do that, is He powerless to recall those who seem
to have passed out of being because they are out of
sight? Moreover, as to human and earthly relation
ships, they do not exist as such for in heaven the
redeemed are as the angels of God in heaven.
Note how this 'Greater than Solomon' silences all
His interrogators, and by His decisions reveals their
inner thoughts.
Which is the great commandment in the law? ( 2 2. 36).
The Pharisees return to the attack. One of them, a
lawyer, puts this question, testing Him. If He is 'the
Christ, the Son of the Living God', He will surely
manifest it by the answer He will give, or will He ?
Matthew has recorded the 'laws of the Kingdom'
showing their superiority to the Mosaic law. He now
tells us how this question was answered.
The Lord replies by reciting the two great items of
the law which summarise the duty of man to God and
to his fellow. Mark records how this impressed a
certain scribe and the Lord remarked that he was not
far from the kingdom. But it is amazing how far man
can go in approval of the things of God and yet
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advance no farther. With the mind there is approval,
but another law operates which holds back.
What think ye of Christ ? whose son is He ? ( 2 2. 41).
The Lord having silenced his questioners, and
having as it were 'smitten three shepherds in one
month' (Zech. 11. 8) now Himself puts a question
which not only they could not answer but which
deterred them from asking Him any more questions.
The true answer to the question was the twofold
nature of the Lord Jesus. As David's Lord He was
God and was prior to David. As David's Son He was
man, and was subsequent to David. In Him were
united two whole and perfect natures, He was very
God and very Man. Eternal God had become Man
by His virgin birth. He was both root and offspring
of David: as root He was before David: as offspring He
was after David.
Everything depended on their attitude toward Him
and their thoughts of Him. Did they love to be called
Rabbi? They should recognise that 'one is your
Master (Teacher) even Christ'. Did they wish to be
called Father? One alone is their Father, which is in
heaven. Did they wish to be called Guides or Leaders?
(v. 10). One alone is Leader, that is Christ.
It could not but be that in the midst of such con
ditions His followers would, like himself, be killed and
crucified (23. 34).
And for the persecutors there could be no possible
escape from the damnation of hell. If they refused to
accept Christ how could they escape? Besides, His
rejection would be calamitous for Jerusalem. He wept
over the city. That city that had had such a remark
able past, whose history from the time of its heyday
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glory had been so chequered, the city that had been
favoured above all others by the presence and workings
of the Son of God, was now to be left : its glorious
house was to be abandoned: the nation was temporarily
to be given up. They would not see Him again till
their whole attitude had altered, and they said with
honesty 'Blessed is He that cometh in the name of the
Lord'. It will require a complete change of heart: they
will have to be washed with clean water and a new
spirit put within them. But that day will surely come.
The Lord has sworn to do it.

How can ye escape the damnation of hell? ( 23. 33) •
In chapter 23 the Lord first addresses 'the multitude'
and then 'the scribes and Pharisees'.
To the multitude he exposes the utter hypocrisy of
those who posed as their religious guides. 'They say
and do not'. Their precepts are all right, but their
practice is a denial of their teaching. Therefore, what
they bid them do should be observed, but what they
do should not be imitated.
They impose themselves in every sphere of life: at
the 'feasts' socially; in the 'synagogues' religiously; and
in the 'markets' commercially. They want men to take
notice of them, and to give them laudatory titles, such
as 'Rabbi', 'Father' and 'Teacher'. How far Christen
dom has wantonly disobeyed the Lord's plain pro
hibitions is manifest to all. The rule in the Kingdom
of God is the very opposite to this. 'He that is greatest
among you shall be your servant. And whosoever shall
exalt himself shall be abased; and he that shall humble
himself shall be exalted' (vv. 11 and 12).
The Lord Jesus Himself was the great Exemplar of
this principle. 'He humbled Himself '; 'Wherefore
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God also hath highly exalted Him' (Phil. 2. 7, g). He,
therefore, should be owned as the only One who is
entitled to take the place of leadership among His
people. 'One is your master.'
This causes the Lord to utter some of His strangest
words. 'Strangest' because 'judgment is His strange
work' : it gives Him no pleasure. 'Woe' tolls out in this
chapter as the sounding of a death knell, and indeed
it was that both for Israel and Jerusalem, until the
time comes for their national resurrection. This
section must not be read as expressing the wish of the
Lord regarding these His enemies, but rather as a
forecast of the inevitable doom that awaits them on
account of the course they have taken. It could or:ily
lead to the 'judgment of Gehenna', from which the
only possible escape was to abandon their hypocrisy
and opposition to Him, and wholeheartedly accept Him
and all His claims. Apart from that there could be no
escape from eternal doom.
But they were not prepared to do this. They loved
outward show far too much, and they would on no
account abandon their religious power that held the
common people in its unmerciful grip. They were
hypocrites-play actors, desirous of creating an
impression on others that they were what they, in their
conscience, knew they were not. They were 'whited
sepulchres' with an ornate exterior but corruption
within. They debased Divine institutions so that they
became the means of their own enrichment to the
further impoverishment of the poor. They prayed
long prayers 'for a pretence': 'outwardly' they 'appear
righteous unto men,' but within they are 'full of
hypocrisy and iniquity'. It is all too plain that they
'are the children of them which killed the prophets'
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for the Lord knew that they were intent on putting
Him to death.
We have already seen that when the Lord entered
Jerusalem 'the multitudes that went before, and that
follo,ved, cried saying 'Hosanna to the son of David:
blessed is He that cometh in the name of the Lord;
Hosanna in the highest' (21. g). But that only excited
the envy and hatred of 'the chief priests and the
scribes' (23. g, 15), and the very same people, led by
such 'blind guides' were soon heard crying 'Let Him
be crucified'. 'The chief priests and elders' had
'persuaded the multitude' to do this and to ask for
the release of Barabbas (27. 20).
The shadows of the cross are over the whole of
chapter 23. Jerusalem would soon be stained with the
blood of the Christ of God. That 'prophet like unto
Moses' would shortly he put to death and that 'city'
and its notorious 'house' would be left to its inevitable
doom. God's Christ would not return to it until there
was a radical change of heart in the people and they
were willing to say again 'Blessed is he that cometh in
the name of the Lord'.
'How often would I have gathered thy children
together, even as a hen gathereth her chickens under
her wings, but ye would not', He exclaims. He knew
that the 'fox' would now get them and the damage
that would be wrought (see Luke 13. 32). Thank God,
the day of 'gathering' is only deferred, it is not cancelled
altogether (see 24. 31).
The practical lessons of this chapter are immense for
all who, in these days, take the lead in the things of
God. For the sins here condemned are not those of one
people only, or merely of one era; they are common to
Christendom as much as to Israel of old.
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How often is exterior show pref erred to inward
reality! the letter of the law to the 'weightier matters'
such as judgment, mercy and faith! The gnat is
strained but the camel is swallowed! There is protesta
tion against past national crimes but the prosecution
of even yet worse crimes of a like sort! What hypocrisy
and cant!
Yet who cannot see that all this exists in our world
and who of God's servants does not feel at times the
very principles asserting themselves within him today?
Only as the 'mind of Christ' is in us can these evils
be put to death.

XVII

WHEN SHALL THESE THINGS BE, AND WHAT
SHALL BE THE SIGN OF THY COMING?
(Ch. 24. 3)

C

HAPTER 24 of our gospel is a classical prophetic
chapter. The question is a most important one.
So many have foolishly given dates for the coming of
the Lord and those dates_ have come and gone and the
prognosticators have belittled themselves in the eyes of
their fellows. Such errors would have been avoided had
more attention been paid to this chapter. The question
asked is 'When' and the answer given is 'Not yet' (v. 6),
'the beginning' (v. 8) 'then' (vv. 9, 10, 14, 16, 21, 23, 30
(bis), 40; 25. 1) 'When' (15, 32, 33) 'immediately after'
(29). It is clear that the Lord is answering this question
throughout the whole of the chapter.
Note the question: 'When shall these things be', that
is the utter destruction of the temple buildings, 'and
what shall be the sign of thy coming (parousia)'. The
parousia of the Lord is His presence and the context
of the uses of this word must determine where that
presence is. A reference to the RV will show that the
word 'coming' may alternatively be read 'presence'.
Actually parousia means a coming (of someone who
has been absent) his arrival and his stay. It is used of
the coming of a king to his capital, and in other senses.
In Matthew 24 we shall see that it has to do with His
coming to and His presence on earth, whereas else
where it relates to His presence with His people after
they have met Him in the air. This is its significance
in the two Thessalonian letters. Confusion of thought
113
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is bound to result if this simple rule of determining the
scope of a word by its context, is ignored.
The question is differently framed in Luke 21. 7.
There it reads 'But when shall these things be? and
what sign will there be when these things come to
pass?' The Spirit of God caused these two writers to
record the question thus differently for in Matthew He
will take us on to the end-times, while in Luke He is
more occupied with the things that occur in the mean
time before the end comes, though He does not
exclude the end.
Matthew speaks of the 'end of the world' which we
have before remarked is a most unfortunate reading.
It should read 'the consummation of the age', that is
the winding up of the present state of things and
bringing in a new era.
Deception, specially of a religious kind, wars and
rumours of war there must be. We should not be
panicky when such are occurrent. It is the inevitable
consequence of rejecting the Prince of Peace. Indeed,
they are but the beginning of sorrows, or as the word
is 'birth pangs'. They augur the incoming of a new
life; but as always it can only be through pain and
sorrow. The whole creation groaneth and travaileth
together in pain until now. It will continue to do so
for a little yet, until the Lord Himself has come as the
true Benjamin after the hard labour of Rachel.
The Lord passes over in quick survey all that will
mark the time of His absence getting swiftly to the end
times. He is speaking to the disciples who are Jews
godly Jews-loyalists of the Rejected King, however
weak and faltering they may be. They will be afflicted,
betrayed, killed: many will be stumbled and betray
one another and hate one another. Many false
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prophets will arise and deceive many: lawlessness will
abo�nd and in consequence the love of the most will
wax cold. Surely this is evident all around us today.
But, he that shall endure to the end shall be saved.
Now while it is always true that continuance proves
genuineness even at the present time ( Col. 1. 23) and
that apostasy would reveal that those who so apostatised
were not really what they professed to be, yet today
we preach the good news concerning the grace of God
available to all sinners. We do not make v. 13 our
gospel-text. Later on, however, the good news of v. 13
will be preached: for it relates to bodily salvation from
the sore troubles which will then prevail, by the advent
to earth of the Son of Man. Indeed, the troubles will
be so severe that unless the days wen� shortened 'no
flesh would be saved'. Observe this phrase: it is a
question of saving the body, it is not here a question of
saving the spirit. One may ask, will not those who thus
'endure' be born again, will not their spirit be saved?
The answer is of course that it will, but that is not in the
chapter and we must not introduce what is not there.
It tends to confusion of thought.
This is 'the gospel of the kingdom', that is the good
news that the kingdom will very soon be established,
and that will put an end to all the earthly troubles
spoken of. It is to be feared that the phrase 'the gospel
of the kingdom' has been beclouded with ideas which
mix up things that differ. Quite plainly the good news
which God has for man differs from age to age. Thus
good news was preached to the Israelites who left
Egypt and were on their way to Canaan. It was good
news, it was a gospel, but its terms differ from that
which we today preach as gospel. Any good news is a
gospel. The words appended to the word 'gospel' define
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its nature and scope. Things relating to its foundation,
or the basis on which it is founded, must be looked for
in other parts of scripture. Thus we read of the 'gospel
of Jesus Christ' denoting the Person who is its subject;
'the gospel of God' who is its author; 'the gospel of
the grace of God' which is its theme; similarly 'the
Gospel of His Son'; 'the Gospel of Christ'; 'the Gospel
of the glory of Christ', 'the gospel of the Uncircum
cision' (signifying the special sphere where Paul was
to preach it); 'the gospel of your salvation' ( denoting
the benefit to be received from it); 'the gospel of
peace'; 'the gospel of our Lord Jesus Christ'; 'the
gospel of the glory of the Blessed God'; 'the everlasting
gospel'. Each phrase is employed consistent with its
context and appropriate to the time in view.
The time in view in our chapter is 'the consummation
of the age' when the Lord will come to earth and set
up His kingdom. The message then to men imme
diately prior to that time is called 'the gospel of the
kingdom'.
Verse 14 needs careful attention. It does not teach
that the gospel of the grace of God will be preached
to all the world before the Lord returns. Indeed it has
nothing to do with that phase of the gospel. The 'world'
here is the habitable earth, an almost technical New
Testament word for the then Roman world, and
prophetically it relates to what is commonly called the
revived Roman empire. We must not be diverted into
a discussion of how and when this empire will be
revived and whether, in fact, it will be: but a perusal of
Daniel 2 and 7, to say nothing of Revelation 17, ought
to satisfy everyone that there is to be a resuscitation of
that Empire under one head, the Man of Sin, who will
have his partner, the False Prophet, with his seat in
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Jerusalem. This verse 14 envisages, then, the preaching
of the good news relative to the then soon-to-be
established kingdom in that particular sphere and to
'all the nations' that comprise it, for it will comprise
ten such nations ruled by ten kings. This is parallel
with 10. 23 which we have already examined though
in that verse the preaching is in the land of Palestine,
and here it is in the revived Roman empire. When
this has been done then the way is clear for the end
to be brought in.
Verse 15 introduces the 'abomination of desolation'
identifying it as that which was spoken of by Daniel
the prophet. This, surely, should dispel all notions that
that abomination has had its· complete fulfilment in
Antiochus Epiphanes. He was an adumbration of it,
there is no doubt, but more than that we cannot say.
Nor could it be said to relate to anything that occurred
in Palestine before the city was destroyed by Titus,
else the terms of verse 14 would not then have been
fulfilled. It clearly relates to days yet to come, when
the Jew will be back in their land, and when the
temple will have been rebuilt, and when this abomina
tion has been set up in the Holy Place. That this
abomination is the image which the False Prophet
makes and which is capable of speaking and to which
all are expected to bow down and worship the beast
seems reasonably clear and certain (Rev. 13. 15).
This will be a time signal for flight, directions
concerning which are given by the Lord in vv. 1 7ff.
Whatever guidance may have been obtained from
these verses for believers in the days of Titus we are
bound to say that the verses relate to later times than
even our present. God is able to use His word by
application no matter the time or persons concerned,
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but we are here concerned with the interpretation of the
passage and, what we believe to be its proper meaning.
Verse 21 speaks of the great tribulation spoken of
again in Rev. 7. 14, there called 'the tribulation, the
great one'. It is unequalled. Jeremiah 30. 7; Joel 2. 2;
Daniel 12. 1 refer also to such times. Now it is plain
that not more than one period could be spoken of in
this way. There could not be more than one period
the like of which would never have been before, nor will
be after it. It stands unequalled and therefore unique,
and any passage that speaks in this manner must
obviously refer to the same period. The time will be
so severe that unless, indeed, 'the days were shortened'
(as scripture shows elsewhere that they have been
delimited to 1260 days) 'no flesh would be saved', but
this delimitation of the times is 'for the elects sake'.
Here is another word the meaning and scope of
which must be determined according to its context.
All the children of God are 'elect' but not all the
children of God are in view here. There is no mention
whatever made of the church, which is the body of
Christ, although indubitably they are the elect. These
in this chapter are the 'elect' which are on the earth
at the end-times.
It would take us far from the exposition of this
chapter to show that the church, which is His Body,
will have been translated to heaven before ever these
times come on earth. The reader has but to peruse 1
and 2 Thessalonians to be assured of this. Especially
does the 2nd chapter of the second epistle make clear
that neither the Man of Sin nor the False Prophet can
be manifested until the hinderer and the hindrance have
been removed from earth. What that is we do not
stay to discuss here, save to say that that chapter was
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written specially with the view of making clear the
distinctive position and timing of the Parousia of the
Lord Jesus and the gathering together of the saints of
the present calling to Him in the air, as shown in 1
Thess. 4. 17. *
But there is nothing of this whatsoever in the chapter
now before us, for the reason that that was a secret
communicated by a special word from the Lord to
Paul and formally communicated by him to the saints
in his letters. We shall get greatly confused if we
endeavour to introduce these things into this chapter.
Note further v. 27 'As the lightning cometh out of
the east and shineth even unto the west, so shall also
the parousia of the Son of Man be'. The title is
significant. Believers today are awaiting a Saviour
from heaven, even our Lord Jesus Christ (Phil. 3. 2 1).
They are awaiting God's Son (1 Thess. 1. 10). But the
title Son of Man has to do with Judgment, and relates
to His coming to earth for that purpose.
He will come to judge the world in righteousness.
His earthly people, guilty of the murder of their true
Messiah will be as the carcase and the eagles, that is
His agencies of judgment, will be gathered together.
This forecasts those dreadful days when the armies of
the world will be gathered together in the valley of
Jehoshaphat of whichJoel 3 speaks, called in Revelation
the battle of Armaggedon (see Rev. 14. 20; 16. 16).
Immediately after these terrible times there will be
signs in the heaven. In Acts 2 these signs are mentioned
as coming before that 'great and notable day of the
Lord' come. Here they are said to occur 'immediately
after the tribulation of those days'. The day of the
*See the authoes book 'Will the Church Go Through the Great
Tribulation?'
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Lord is a protracted period, but the 'great and notable
day of the Lord' is a special point in that period. That
special day comes after the heavenly signs: but those
heavenly signs come immediately after the tribulation.
Thus the Lord is very clearly answering the specific
question which has been put to Him.
When this has occurred, then shall the sign ( and they
had asked what would be the sign of His parousia)
which is the Son of Man, appear in heaven. This will
produce on the part of all the 'tribes of the land'
mourning, for they will then have the most convincing
of all evidence that Jesus, who gave such clear
credentials accrediting His claims, is really their
Messiah. He will come then, not as at the first in lowly
guise, but in power and great glory, and thereafter will
send his angels with the great sound of a trumpet to
gather his elect from the four winds, from one end of
heaven to the other. All this is so different from 1
Thess. 4. I 7ff. There the Lord Himself comes, He
does not gather by angels or any other agency. He
comes personally.
We must guard against confusing the trumpets of
scripture. This trumpet here has nothing to do with
the series of seven in the Apocalypse nor has it anything
to do with that of 1 Thess. 4. 16 or I Cor. 15. 52. It
occurs after them all.
Indicators that these things are about to come to
pass there may be: when the fig tree shows signs of life
then we know t�at summer is near, and when 'ye see
all these things' know that it ( or He) is near, even at the
doors. Israel in the past has been likened in scripture
to a vine: her present position is likened to that of
branches broken off from an olive tree; but when her
future is in view she is likened to a fig tree. No-one
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who has eyes to see can doubt, surely, that the wheels
of God are beginning to revolve towards the goal He
has in view, though it would be too much to say that
the prophetic scriptures �ouching Israel and their land
are yet being accomplished. That cannot be until the
Hinderer and the Hindrance (as the present writer
believes, the Spirit in the Church) has been removed.
It is utterly impossible to be precise as to the day and
hour. A mere general outline is all that is given, for
no-one save the Father knows the precise moment.
Not even the Son, whose territory it was not, for 'times
and seasons the Father hath put in His own authority'
(Acts I. 7). We may expect the world to go on its own
perverse way, following its ordinary routine of life, all
oblivious of the fact that the day of its calamity is fast
approaching. But come it will and then judgment will
sweep the earth and take away the tares, the bad fish,
all that are hostile to God and His Christ.
Verses 41 and 42 are the very reverse of what will
obtain at the Rapture. Then one will be taken away
for blessing and the other will be left behind for
judgment. Here the one is taken away in judgment and
the other left on earth for millennial blessing.
When the Lord comes to earth He will do so much
as a thief breaks into a house (v. 43). He will spring a
surprise and rob men of that which they prize. It will
}?e no act of injustice: it will be the day of vengeance of
our God. He does not come in that manner for His
people: He comes as the Bridegroom, and who would
fear? He is the morning star shining in the heavens in
the darkness. Later He will appear as the sun of
righteousness on the horizon of earth, for the relief of
His godly 'brethren' and for the judgment of His and
their enemies.
9
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In this chapter we have again what we have already
seen in other parts of the gospel, the beginning of
things and the end-times spoken of as if there were no
interim period. There is nothing here incongruous with
that interim period, but if we do not bear it in mind we
shall find that we appear to have contradictory state
ments, and that the teaching of the Lord is not in
accord with that of His apostles. But allow for this
period and all becomes plain.
That there are practical lessons common to the whole
period is freely granted. We should be 'faithful and
wise servants' : we should 'Watch' for certainly we do
not know what day our Lord will come. We, too,
should be ready. We, too, may console our hearts with
the thought that faithfulness here will be acknowledged
by added responsibility and privilege. of service in the
kingdom.
Chapter 25 is a continuation of chapter 24 and it is
a pity there is a break. The parable of the ten virgins
teaches the importance of 'Watching' i.e. keeping
awake (see 24. 42) and of readiness (24. 44). While the
bridegroom tarried they all slumbered and slept: but
when the bridegroom came it was those that were
ready who went in with him to the marriage. The
kingdom of the heavens is, as we have seen, a sphere of
profession in which there is a mixture of the true and
the false. So here, there are five wise and five foolish.
All ten have much in common: they were all virgins,
professedly loyal to the bridegroom; they all had lamps;
they all went forth to meet the bridegroom; they all
slumbered and slept; they all arose and trimmed their
lamps. But there was a vital difference, for some had
oil and others had not.
Professedly they all appeared at the beginning to be
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alike but ultimately the difference became obvious.
So it was with the- wheat and the darnel.
The parable must not be pressed beyond the bare
outline which it gives. Its main principles apply
throughout the whole of the period from the time the
Lord returned to heaven till the time that He again
comes back to earth. Its principles apply to us of the
present calling: its principles will apply to the godly
after the Church has been taken away.
There is only one thing that will keep alight our
lamp of testimony in the darkness of this age, and that
is the oil, type of the Spirit of God. 'If any man have
not the Spirit of Christ he is none of His', whatever he
may have professed or appeared to be to others. It
will all come out at the end.
Furthermore, the Lord gives the parable of the
Talents which, though similar to that of the Pounds
recorded in Luke's gospel, is very different in details.
We have three parables touching work for the Lord.
That of the Pounds speaks of a common responsibility,
for all the ten servants had one pound each committed
to their trust. Ten is a numeral of responsibility and
the one pound was common to all. The parable of the
Talents, however, speaks of differing capacities, for
here the talents were given not equally but according
to each man's ability. The trust was superimposed
upon the natural ability. Further, in the parable of the
workers in the vineyard we are reminded of unequal
opportunities, for there were some who, not having
been called earlier, had but a very limited opportunity
to work. Yet, notwithstanding that, they suffered no
consequential loss.
It was 'after a long time' that the lord of the servants
returned, though we must not suppose that that

I 24

JESUS THE CHRIST

suggests that the Lord will be away for a prolonged
period. What, after all, is two millennium to Him with
whom a thousand years is as one day? But though it
was after a long time, He came back in the lifetime of
those servants, so that it was not so long after all. The
disciples had been warned against saying 'My lord
delayeth his coming' and falling into all kinds of
reprehensible conduct. It may seem that he 'tarries'
(25. 5) but he does not wait till the morning sun has
arisen. He comes at midnight.
Though the trust differed in quantity yet the ratio
of return was the same, and therefore the commenda
tion and reward is the same. But in the case of the
one who buried his talent in the earth (a thing so
easily done, allowing mundane things to swamp 9ur
responsibility to the Lord) the Lord takes him on the
ground of his profession and utterances. He did not
really know his Lord though he professed to do so.
It was ever Paul's aim to know Him (Phil. 3. 10) a
goal which he ultimately reached (2 Tim. I. 12), but
this man revealed his own ignorance and the wicked
ness of his heart. Really he objected to working for
another. He had no room for such a capitalist. He
admits that he was afraid, which showed that there
was no love, for there is no fear in love. Had there
been love there would have been devotion and zeal.
Instead of that the talent is handed back but without
any gain. He did not even allow anyone else to use it
so that it might have yielded gain. As a result the lord
deprives him of the trust, and he is cast into the outer
darkness. We have already remarked (see 'Messianic
miracles') that no true believer will ever go to the
outer darkness. This man signifies a mere professor
who takes the place of being a servant, as many in
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Christendom do today, but does not know Christ and
has no love for Him.
The Lord has still in mind the question put to Him:
When shall these things be? and what shall be the
sign of thy coming? Now He tells them that when the
Son of Man shall come in his glory, and all the holy
angels with Him, then He will judge the nations. It
will be a dividing time, to which we have before noted
several allusions. This is the winnowing of the floor,
and the wheat and chaff will be separated: the
wheat and the tares; the good fish and the bad: the
sheep and the goats. This is the consummation of
the age. It is the great goal to which things are moving,
the return to earth of Jesus, as the Son of Man, to
rule the nations with a rod of iron (Ps. 2). He will come
as King: His rights will then be accorded Him. No
longer will He be hunted as Herod once hunted Him:
no longer will He be rejected as once the Jews rejected
and disowned Him: no longer will He be usurped as
the Wilful King, accepted by the apostate Jew, will
usurp Him. He will 'sit upon the throne of His glory'.
His rule will be universal 'and before Him shall be
gathered all nations'.
This is not the Judgment of the Great White Throne
which will not take place till after the end of the
Millennium. This is at its beginning, and is a Judgment
on earth. It is clear that the Judge will not deal with
nations but with individuals of all nations. It could
not be said of nations that they did not visit Him in
sickness and the like, but such charges are applicable
to individuals. All then will have to do with Him.
He shall judge the world in righteousness. God has
appointed that day in which He will judge the world
by that Man whom He hath ordained whereof He
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hath given assurance in that He raised Him from the
dead. The verdict is determined by their attitude to
the King's brethren, and these are they who have been
doing the will of the Father, as we noted when con
sidering 12. 50. One can readily understand how, in
the stern days that will precede His advent to earth,
those who have been seeking to do His will and
proclaiming the soon coming Kingdom would suffer
hunger, thirst, nakedness, imprisonment and the like.
Their sufferings would be for His sake and in
sympathy He who had been despised and rejected of
men, and had been shamefully crucified regarded their
sufferings as an extension of His own. Consequently
those who helped to relieve them in their time of
distress will be welcomed into that earthly kingdom.
Those who refused to do so would go away into ever
lasting punishment. This is not salvation by works but
salvation by the only faith that saves, namely faith
that works. Those who enter the kingdom are those
who had faith in the coming King.

PART III

THE TRIAL AND DEATH OF JESUS CHRIST
( Chs. 26-28)

T

HE record of the Trial, Death and Resurrection of
the Lord Jesus is given by all four Evangelists
though they differ in detail one from the other.
Matthew says nothing about the ascension of the Lord:
Mark, however, mentions it and His continuation of
service at the right hand of God in heaven; Luke,
whose narrative is continued in the Acts, tells not only
of the ascension but of His promised return and John's
record is a pictorial outline of the dispensational ways
of God consequent on the resurrection of Christ. His
appearances are recorded by him first to the individual,
Mary, then among the apostles met together, represent
ing the church; then to restored Israel set forth by
Thomas; and thereafter among the Gentiles where the
vast number of fish are gathered (see John 20 and 2 1).
Matthew began his gospel with the assertion that
Jesus is Christ; he finishes it by recording how the Lord
Jesus declared that 'All authority in heaven and earth'
had been given unto Him. Matthew tells how God has
vindicated His Son Jesus, though His claims were
rejected by men generally, and acknowledged by but a
very few. God proves them to be valid in that He raised
Him from the ·dead.
There is the clearest possible evidence through
Matthew's gospel that he was inspired of God, for he
selects those details which are consonant with his
main theme. For example, he tells how Mary anointed
the head of the Lord as if she were anointing a king
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(26. 7); the title 'Son of Man' is frequently used (26.
24, 45, 64); he mentions the Father's kingdom (v. 29);
he tells how the heavenly hosts could have been put
at the disposal of the Lord for His deliverance had He
so requested (v. 52); notwithstanding His remarkable
silence, Matthew tells us how He spoke when He was
adjured to say if He were 'Christ the Son of God',
which as we have seen Peter had declared Him to be;
he tells also how He answered when asked if He were
the 'King of the Jews' (27. 11); he records that the
choice is offered to the people of either Barabbas or
'Jesus which is called Christ'; (27. 17): 'What then shall
I do with Jesus which is called Christ?' (v. 22): he tells
of the scarlet robe and the crown of thorns and the
reed put into His right hand, thereby cruelly mocking
His claim: of the wicked taunt 'Hail King of the Jews':
of the superscription declaring the same thing, 'This is
Jesus, the king of the Jews': 'If He be the king of Israel
let Him come down now from the cross and we will
believe Him'. Matthew selects all that was relevant to
his opening words 'Jesus Christ'. The fight is on, and
despite the meekness and lowliness of Jesus the people
are determined (led, of course, by their religious
leaders) to repudiate His rights in order to get rid of
Him. Even the Father's claim (3. 17) is rejected. 'If
thou be the Son of God come down from the cross' (v.
40). 'He trusted in God; let Him deliver Him now if
He will have Him, for He said, "I am the Son of God "'
(v. 43). Elias, too, is mentioned; he was supposed to
come as Messiah's forerunner: 'Let be, let us see
whether Elias will come to save Him' (v. 49). Matthew
tells us, moreover, how He was given a royal burial by
Joseph of Arimathea similar to that of King Asa long
ago, and how the sepulchre was guarded much as

THE TRIAL AND DEATH OF JESUS CHRIST

I3I

sentries stand at royal tombs. But the grave could not
hold Him. He arose and, exercising those rights which
pertained to Him as 'Christ, the Son of the Living
God', He tells the apostles of His investiture with all
authority in heaven and earth and charges His own to
do His bidding and teach His doctrines, assuring them
of His presence even unto the end of that age, the
consummation of which we have already spoken of.
The issue can leave no doubt in the reader's mind that
Matthew is right and that Jesus is the Christ: that
Peter, solitary as he was in his confession, was right.
Matthew's record is all relevant to the subject he
has in view.
Of course there is much which is common to all the
evangelists but it is the distinctive features which are of
special interest. He arranges his material with
meticulous care. The devotion of Mary is immediately
preceded by the subtlety of the chief priests, scribes
and elders who, as if they were endeavouring to catch
a noisome pest, determined to lay a trap in order to
kill Him. It is also succeeded by the treachery of Judas
who went to that very body of men to bargain for, and
endeavour to secure, the highest figure to satisfy their
own hatred. The highest bid he could get, however,
was the price of a slave and he was willing to accept
it!! What a framework for such a picture of Mary's
love, devotion and worship. It is as bright colours on
a dark background, the shining of a brilliant star
between the clouds of a stormy night.
Another writer tells us that Judas had been there
when Mary anointed the Lord and had complained of
the waste, a complaint in which the others sympathised.
But see the contrast: she gave liberally of her substance

to Him; Judas wanted to make as much as he could out
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of Him. Unlike others she declared what she thought of
her Beloved whilst He was alive, most wait till they are
dead. She anointed Him for His burial for she saw
clearly that men were bent on securing His death, and
she had no certainty that she could have done anything
then, for it was doubtful if He would have a grave.
They would, she feared, appoint His grave with the
wicked: she at this time had no idea that He would be
with the rich in His death. But, passing strange, that
death of His was to be the Good news for all mankind,
and wherever that gospel was to be preached in all the
world ( 26. 13) (here it is kosmos, and is not limited to a
particular part of the world) this that she did is to be
told for a memorial of her. As a result we have heard
of it.
The plot has been laid but Judas is still in the
company. The Lord reveals that He is aware of all
that is about to transpire and how the plot will be
started among that small number of men. Heart
burnings and enquiries follow, Judas posing as con
cerned and innocent as the rest. It will always be a
moot point whether or not Judas was at the institution
of the Lord's Supper. Had we only the three synoptic
gospels, Matthew, Mark and Luke, we should have no
doubt whatever that he was there. It is only when we
read the later gospel of John that doubts arise in our
mind. But it is certain that if he were not there then,
he has in his moral successors been there since.
The Lord recognised that what was taking place was
the fulfilment of scripture. We have already seen how
the circumstances of His birth agreed with the prophetic
foreshadowings; now we are to see it was so also in the
circumstances attending His death. His death had
been foreshadowed: one who had posed as His familiar
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friend had lifted up his heel against Him (Ps. 41. g).
The Lord never at any time 'put His trust in' Judas
(as David once trusted Ahithophel) and so was not
surprised at this time that he did what he did. Again,
it had been written 'I will smite the shepherd and the
sheep of the flock shall be scattered abroad' (v. 31):
now the great mystery was to be enacted and the sword
of divine justice was to be unsheathed and plunged into
the great Shepherd of Israel. Indeed all was done 'that
the scriptures of the prophets might be fulfilled'.
Jeremiah (a general title by which the prophetic
section of the scriptures alluded to was known) had
foretold the price of thirty pieces of silver and the
purchase of the potter's field ( Zech. r r. 1 3; Jer. 3 2.
6-g). Now the purchasers of that field were all un
wittingly fulfilling what had before been written: with
the price of blood they bought the potter's field to be a
cemetery for 'strangers'. Further, the very disposition
of His garments had been prophesied (Ps. 22. 18) as also
the taunts of the crowd (v. 43; Ps. 22. 8) and the cry
of the Lord Himself (Ps. 22. 1). Matthew does not
cite all the passages from the Old Testament scriptures
that were then being fulfilled but, writing by the Spirit
and no doubt as the result of the post-resurrection
instruction of the Lord who 'opened their under
standing that they might understand the scriptures'
(Luke 24. 45) he made his selection and wrote of those
things 'concerning Him'.
The Lord Jesus is the touchstone of all: everyone is
tried by Him and revealed in their true colours. By
Him hypocrisy is exposed, weakness discovered, self
confidence is brought to light, human wisdom is turned
to folly, unprincipled expediency is seen to be cruel
injustice.
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Moreover, the Lord is revealed in the excellence of
His moral glories. Though a rejected King He presses
on submissive to His Father's will, for He is His
obedient Son. Though the Divine equal (and His
replies to His judges declare that) He is the Good
Shepherd who, not only laying down His life for the
sheep, will even yet 'go before' them into Galilee (27.
32). Though as the Sacrificial Victim He is led to the
place of slaughter, yet He is also the sinner's substitute
and He takes the place of Barabbas. Man is here seen
at his worst, but we dare not say that Jesus is seen at
His best, for there was no 'best' in Him: all about
Him was perfect. He is here seen to be what He truly
was, 'altogether lovely'. We ourselves were once like
Israel and saw no- beauty in Him that we should desire
Him, for He was so maltreated that His external
appearance was 'marred more than any man' (Isa.
52. 13). But it was at that time that His moral glories
shone out the brightest, and God has, in mercy, opened
our eyes to see them.
It was the time of the· Passover and the type was now
to have its fulfilment. A greater redemption was about
to be wrought, a greater deliverance by far than from
Egypt's bondage. A 'new covenant' was about to be
brought in, not repeating the onerous 'Thou shalt' but
declaring the Divine 'I will'. Yet at what a cost and
through what bitterness of soul this covenant was to be
inaugurated. The 'vine' (speaking of Israel) which had
had so much care bestowed on it was now bringing
forth its sour and bitter grapes. The Lord from now
would have nothing more to do with that vine until
the day that He drinks its wine 'new' in His Father's
kingdom (26. 29). Then Israel will be different: they
will welcome Him and gladly own Him as their king.

135
His heart will then be filled with joy, but it is all so
different now. It was a bitter cup of unequalled sorrow
that had to be drunk. 'Behold and see, if there be any
sorrow like unto My sorrow' (Lam. 1. 12) said He
prophetically. No wonder He prayed that if there
could be a way out it might be adopted, yet He was
ever willing to do the Father's will. Had He not
undertaken before He came to do so (Ps. 40. 6-8 and
Heb. 10. 8)? Why then pray? Because prayer is the
submissive expression of a real wish. It does the heart
good to unburden its grief to the Father. The Lord did
not fear death; He was not less than the greatest hero
among men who has bravely faced death; but this was
to be no ordinary death. There were features about it
that made the Holy Son of God shrink from it.
It is quite apparent that the Lord knew what the
scriptures foreshadowed and that the cross .was
inevitable. But we must not, therefore, conclude that
His prayer, thrice repeated, in Gethsemane was
inconsistent with that knowledge. We should ever
remember that the Person and history of our Lord are
unfathomable mysteries to us. They are full of anti
monies and we must give full weight to all that we
read and not attempt to reconcile that which appears
to be incongruous.
Peter, whose bold confession we have seen to be the
highest point of the gospel, has also frequently appeared
in a far less brilliant light, and this is so in these
chapters. His self-confident boast and denial is a
matter of common knowledge; his precipitous defence
of the Lord by the sword no doubt caused him, on
reflection, to urge on those to whom he later wrote to
add to their faith, inter alia, self-control (2 Peter 1. 6).
He made a grave error in using the sword here, for
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he was a fisherman not a trained swordsman, and to
wield a sword near to a man's head was to risk becoming
a murderer. True he was prompted by love and
devotion, but it would have been better had he not
done this. Many a hasty deed has inflicted damage
which no-one but the Lord can remedy. Yet why
defend the Lord? would not the Father have done so
had it been His will then? Had He prayed for such
defence would not that prayer have been instantly
answered? If He took no steps to defend Himself it
were useless for others to take the matter in hand (26.
5 1 -54).
Jesus is left alone. Moses had a Joshua: Gideon a
Phurah: David a Jonathan: Jeremiah a Baruch: Peter
a Mark, and Paul a Luke, but the Lord was forsaken
by all. Indeed God also forsook Him. Here we are in
impenetrable darkness. We have no light on such a
mystery and words would only ensnare us. 'Jehovah
heaped upon Him the iniquity of us all.' We can only
wonder, for the mystery of all this is made greater in
view of the fact that Judas admitted that he had
betrayed innocent blood (27. 4). Pilate three times
averred that he could find no fault in Him; both he and
his wife called Him a 'just man' (27. 19, 24); the
Council were driven to make do with false witnesses.
If this was the verdict of men, what shall we say of
God Who never more delighted in His Son than at this
moment?
It was not as if only part of the nation concurred in
His death. They had all been swayed by their religious
leaders and they all said 'His blood be on us and on
our children' (27. 25). They were not content merely to
accept liability for themselves but to transmit the con
sequences to their posterity, the bitterness of which has
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been reaped through two millennium and is being
reaped today. 'They all say'-note the word 'all'
'Let Him be crucified'. 'All the people' were as one in
their cry (vv. 22 and 25).
For three hours from the third to the sixth their
cruelties went on, but from the sixth to the ninth there
was darkness. The Lamb of God was on the altar and
the upper part of the grating could be seen, but the
underneath (for it was halfway down) was altogether
out of view (see Exod. 27. 5 RV). His end was not that
of a soul irresistibly expiring but it was the triumphant
exit of a Victor on whose lips was the victorious cry
(27. 50).
The effects were amazing. The veil of the temple
was rent in twain from top to bottom. An invisible
hand of the invisible God had opened the way into the
holiest: at one and the same time the emptiness and
uselessness of earthly ritual were exposed, and all that
hindered the believing sinner from approaching God
was removed. The earth did quake and the rocks were
rent. That was a kingdom that could be shaken, for
hanging on the cross had been one who was King of a
Kingdom that could not be shaken (Heb. 12. 28).
Death had been conquered and the graves were
opened and the bodies of the saints which slept arose
and came out of the grave after His resurrection. We
are told no more about these saints and speculation is
futile.
But the effects were also seen among living men. The
centurion seeing these things admitted that Jesus was
the Son of God, despite all that had been said to the
contrary. So Peter was right when he spake at
Caesarea Philippi to the same effect. Many women
were there beholding the whole tragic scene wondering
JO
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and confused. It baffled them: all was so contrary to
their thoughts and destructive of their long cherished
hopes. Joseph of Arimathaea, for some time a secret
disciple, can now no longer remain silent and secret.
He must come out now and own his true convictions.
Boldly he approaches Pilate and begs the body of Jesus,
so that it be not disposed of as would be the bodies of
the two malefactors. It is granted, and he wraps it in
clean linen and laid it in his new tomb. There can be
no doubt who came out of that tomb, for none other
had ever lain there.
What does the mother of the two sons of Zebedee
think now? what are the thoughts of her two sons,
who had been nearest to Him in Gethsemane's garden
and now see their Master put to death? Are they still
ambitious to be associated with Him? or do they think
a kingdom and a throne and high honours now at all
likely? What does Simon the Cyrenian make of it all?
He had confronted Christ bearing His cross, and he
had been turned about and, bearing that cross, followed
Jesus. Will he continue to follow, in a spiritual sense,
as he had been made to do in the material?
This, therefore, was not only 'the trial of Jesus
Christ' it was also the 'trial' of all who came into
contact with Him then. His 'trial' revealed His
wonderful moral glories and graces: their 'tri�l'
revealed the true state of their hearts. Those who
figure in the scenes of chapters 26 and 27 are all shown
up in their real colours as they come within range of
Him Who was 'the light of the world'. He shone His
light on all men.
'The chief priests, and the scribes, and the elders of
the people' are there besetting Him like 'bulls of
Bashan'. The high priest Caiaphas is there, glad to be
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'consulted' by them as to how they could 'take' Jesus
and 'kill Him'.
Mary comes into the scene, not as one who is
plotting His death but as one who is acknowledging
His royal rights, and who anoints His head. Her heart
is revealed.
Judas Iscariot is there: he is seen now in his true
character not in the midst of the other apostles before
whom he posed as innocent as all the rest, but in
consort with the 'chief priests'. He was prepared to
co-operate with them.
The goodman of the house in which the last Passover
was held, and in which the Lord's Supper was
instituted, comes into the picture. His heart is made
bare: he is willing to open his doors to this hunted
King.
The disciples are there, each searching his heart as
to whether or not the Lord was referring to any one
of them as being the one that should perpetrate this
the darkest and foulest crime of history.
Peter in particular is a conspicuous figure on this
canvas: he does not know his own heart, and cannot
measure his own weakness. But the "'Lord reveals his
heart to him, though he does not heed the warning.
The 'two sons of Zebedee' are also selected for
special mention. Their hearts are now searched, for it
seems as if their cherished aspirations which had
received such a rebuke from the Lord were now not at
all likely to be achieved, either for them or for any one
else for that matter. Their hearts must have been
troubled.
The 'whole council' is in the picture: they join in the
search for 'false witnesses' for they knew it would be
useless to search for true 'witnesses'. Such could only
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have testified in a manner that would have failed to
produce any evidence of a capital offence.
The 'false witnesses'-many of them-are there also
but they are worthless for the accomplishment of the
cruel intention.
At last 'two false witnesses' come forward and they
distort the words of the Christ of God, taking words
which He spake concerning Himself and construing
them in relation to their great Temple. The frivolous
ness of such testimony was evidently felt for it was not
followed up. His judges were pre-occupied with the
claims which the Lord made for Himself, not with the
threats that it was alleged He made concerning the
Temple.
In the morning Pontius Pilate, the Roman governor,
is brought into the picture. He acts in a double role,
and when spoken of as 'Pilate' he is seen in his personal
capacity: when referred to as 'governor' he is seen in
his official capacity. His inner thoughts are revealed.
He seeks to free himself from such an awkward 'case'.
He does not want to upset the people: nor does he want,
on any account, to give any occasion for what might
seem to be a charge of treason against Rome: he is
anxious also to keep his hands 'clean' and not to
participate in the guilt of the death of an innocent
party. He has a way out: at the feast it was customary
to release to the Jews a prisoner.
Barabbas comes on the canvas now: 'a notable
prisoner,' who, we are told elsewhere, was an in
surrectionist and murderer. The people clamour for
his release, and the condemnation of Jesus, and so it
came to pass. What must have been the thoughts of this
'released criminal' ·as later he would have looked on
the Man on the central Cross. He could only have

THE TRIAL AND DEATH OF JESUS CHRIST

I4I

admitted 'He was given up for my offences' (Rom. 4.
25). Did he ever say 'He loved me and gave Himself
up for me' (Gal. 2. 20)?
Pilate's wife is affected by the events of that day also.
She counsels her husband to have nothing to do with
the case. The Central Figure of all is, she knows, a
'just man' and should never have been arrested or put
on trial.
The 'soldiers' are there also: and they now come out
in all their cruelty, roughness, ribaldry and evil. He
is stripped of His own garment and arrayed with a
scarlet robe, thus mocking His royal claims. They are
not prepared to stand beside Peter and say 'Thou art
the Christ, the Son of the living God', but rather they
mock that claim with scarlet robe, and crown of
thorns, with reed and bowed knee. Unles� in God's
day of grace they later bowed the knee to Him in
sincerity, they will yet have to do so because of the
divine decree that 'in the name of Jesus every knee
shall bow' (Phil. 2. 1 o).
Man seems to be at his worst and grossest here: they
spat upon Him, they wrenched the reed from Him, and
with it smote Him on the head, for they would never
do what Mary did, they would not anoint His head.
They mock Him, strip Him of the scarlet robe, they
replace His own garments, and lead Him away to
crucify Him.
Another is brought on to the canvas: Simon the
Cyrenian, impressed by Roman custom to bear the
load of the cross under which the Saviour of sinners
was showing physical exhaustion. Other evangelists
tell us of this man, his coming out of the country, his
suddenly confronting Christ, his taking his cross and
turning around, and following Him, all so clearly
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depicting what happens spiritually to a man who
leaves the world, and is willing to 'take up His cross and
follow Him'. This is true conversion. Simon had two
sons, Alexander and Rufus, to which there may be
reference in Rom. 16. 13 and I Tim. 1. 20 and 2 Tim.
4. 14. If these be in fact his two sons, how different is
each from the other!
The picture is not yet complete: two robbers are
brought into it, one crucified on the left hand of the
Lord and one on the right. As in all else Jesus was 'in
the midst': the central place is always His. Matthew
tells us nothing about the repentance and confession of
one of these: it is left to Luke to do that. But Matthew
does record how the crowd laid emphasis on the
notion of 'salvation'. 'Save thyself ': 'He saved others,
Himself he cannot save'. How true were these words
in one sense, yet how false in another! If He were to
save sinners, He could not save Himself then.
'If thou be the Son of God' ( 2 7. 40) they cried.
This sounds strangely like the devil's voice who at His
temptation had said the same. 'If He be the king of
Israel' (even should the word 'if ' be omitted as some
suggest, the sense remains the same) they cried, 'let
Him now come down from the cross and we will
believe Him' (v. 42). But would they? Though He
were raised from the dead they did not, as a people,
accept Him as their king. The day is yet to come when
they will do so.
Matthew records, in common with Mark, but the
one cry from the cross. 'My God, my God, why didst
Thou forsake Me?' The emphasis should be placed on
each pronoun: why Thou? and why Me? The mystery
of the three dark hours and that which took place
therein will never be fully known to any but 'Thou' and
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'Me'. It was the mystery of a thrice I:Ioly God forsaking
His equally Holy Son (Ps. 22. 1-3). Yet there were
depths in this that raises it infinitely far above the level
of what, in a merely human setting, would appear to
be callous and immoral. But of that we cannot speak
particularly now.
Upon the cross of Jesus
Mine eyes at times can see
The very qying form of One
Who suffered there for me;
And from my smitten heart with tears
Two wonders I confessThe wonders of His glorious love,
And my own worthlessness.

XIX

THE RESURRECTION AND ITS SEQUEL
(Ch. 28)

I

T is remarkable that the chief priests and Pharisees
should have remembered that Jesus had said
'After three days I will rise again'. It shows they must
have given more heed to His words than many
supposed. It is astonishing that those words did not
weigh more with the apostles, but grief seems to have
swamped them and banished every hope. However,
the religious leaders, boiling over with hatred, take
steps to ensure that His words do not come to pass.
How strange! No watch like that had been set to any
other tomb. Surely they had not given sufficient
thought to their plans: what could a small band of
disciples, few at the most and altogether weak against
their enemies, do ? However, the watch was set.
The 'end of the sabbath' had come: the old dis
pensation was about to pass and an altogether new
dispensation was about to 'dawn' (28. 1). It had been
through a woman that sin had been brought into the
world, for Eve transgressed and gave to her husband
who shared her fall. It is now through a woman that
the good news of the Resurrection of the sin-removing
Saviour is brought into the world, and she communi
cates it to the men. The Lord God was at work: he
had sent His angel who had rolled away the stone and
was sitting on it. The good news is made known to
those sad hearts. The keepers shake for fear but there
is no need for these godly women to do so. 'Fear not
ye'. Oh! the magnificence of the news: He is not
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here: He is risen. He said He would and He has and
what is more, as the Great Shepherd of the sheep 'He
goeth before you into Galilee'. Tell His disciples 'there
shall ye see Him'. Light after darkness: ·calm after
storm: hope after despair: joy after grief.
The news was bound to leak out and the council
learned of it. A tale was concocted to try and prevent
this thing from spreading. But what a tale! If the
disciples actually did steal his body why not arrest
them for theft? If they were asleep when the body was
taken how did they know who took it? It might have
been any one other than the disciples. Why, indeed,
did they sleep since· to do so when on duty was to incur
a court-martial and its stern penalty? Besides, how
came it that they were not awakened by the inevitable
noise of the proceedings in removing the body? Could
that seal have been broken silently? Who broke it?
And would it be likely that a band of fishermen would
risk breaking through an armed guard? And again:
the tale was most unlikely, for the disciples apparently
did not expect Him to be raised from the dead, though
He had plainly told them He would do so. It was not
to be expected they would spread such a false rumour,
but if they did go about saying that He was raised the
likelihood is that He actually was alive. In addition
to all this there was a very easy way of exploding the
rumour: make them produce the Body. If they had
stolen it, it would have been somewhere. Bring
pressure to bear on them and demand the production
of the body.
But they did none of these things: rather, they
bribed the soldiers and got their yarn on foot, and the
Jews, not desiring Jesus to be their king, took it in.
The Jewish people and Jerusalem is now temporarily
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set aside. The discipies go to Galilee and there they
meet the Lord and seeing Him they worshipped. Even
so, some doubted, but Matthew does not go into that.
His great theme is the Person of Christ and His claims,
not the weaknesses of His followers. Others will write
touching those doubts, and how they were dispelled.
It is not Matthew's province.
He is showing the King Triumphant heralding His
Great Programme for the age that He has now brought
in. Go, make disciples, baptize and teach is the charge
He gives. No longer are they to limit themselves to the
'house of Israel', they are to go to 'all nations'. No
longer are they to be followers of One who in the days
of His flesh appeared as all others 'in fashion as a man',
and poor at that. They are representing One to Whom
all authority in heaven and earth has been given.
They may count on His presence everywhere and at
all times. No longer will they have experiences when
He is absent, like as when they were on the stormy lake
alone. He will never leave them.
The commission is to be in force from the time of
its issue till the 'consummation of the age', that is till
He returns.
Ultra-dispensationalists have taught that it is not
for the present interim period when the Church is
being called out, but that it has to do with the period
that is to follow the translation of the Church to
heaven.
But it would appear to be strange that such a
Commission should be applicable to so short a period
as that which will elapse between the Rapture and the
Coming to earth of the Lord, for whatever be its
length it surely cannot be as long as the two millennium
that have almost run out now.
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The words 'disciple all nations' do not mean that
there is to be a Nationalised Christianity throughout
the world. The word 'make disciples' occurs only in
one other place Acts 14. 2 1, and there it clearly means
making disciples of individuals. Here the same sense
must apply, though the individuals are stated to be
those of any and every nation. As we say, canvassing a
constituency or fishing a lake, so too, 'discipling all
nations'.
Besides, it would seem that baptism relates in a
peculiar way to the present era. This is not the place
to give a dissertation on Baptism, but suffice it to say
that the words 'in the name of the Father, the Son and
the Holy Spirit' are in perfect accord with all Pauline
teaching. This is not a formula to be recited parrot
like at a baptism: it is a statement of fact that the
person immersed is in relation to God as child to a
Father, to the Son as one of His 'brethren', and to the
Holy Spirit who indwells him. It appears to the
present writer that there is no formula given in
scripture to be recited at a baptism.
'Teaching them to observe all things whatsoever I
have commanded you' is not contrary to Christian
doctrine. The 'whatsoever' does not relate to the
restrictive duties given to the apostles such as those
given in Chapter 10 of our gospel, but all non
restrictive duties such as the laws of the Kingdom
which have been considered .

•

•

*

•

Matthew has completed his task. He has given to
his readers the record of the life and work of 'Jesus
Christ', beginning with His lowly birth at Bethlehem
and ending with His triumphant declaration that 'AH
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authority in heaven and earth is given unto Me'. We
are left in no doubt whatever that his opening words
are true: 'Jesus Christ' : that Jesus was all He claimed
to be, and what Matthew believed Him to be. He was
as the Father had revealed to Peter 'The Christ, Son
of the living God'.
When the Apostles saw Him in resurrection, a
resurrection which vindicated all that He had said,
'they worshipped Him'. Can we do otherwise?
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