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EARTHLY life is a mysterious thing, little understood 
even by those who have made it their main subject 

of research. That anyone of the human race can possess 
'eternal life' is an even more amazing and mysterious 
thing, yet it is possessed by those who have committed 
themselves to the Lord Jesus Christ. It also is little 
understood by them and only imperfectly manifested. 
The day is yet to come when it will be enjoyed and 
displayed in fulness. 

The book now in the reader's hands is designed to 
help him in his study of what John has to say on the 
subject. It is by no means an exhaustive exposition, but 
simply an endeavour to indicate a few of the leading 
themes of John's first letter. It should be perused with 
the Scriptures at hand ready for constant reference. 

Here are merely 'Thoughts' which wiU, it is hoped, 
admit of considerable development as the Bible Class 
leader and the preacher of the Word meditates himself 
upon this wonderful, if short, section of Holy Scripture.

As the reader is led into one path and another he 
will find the writer has not examined with him the 
many beauties that are to he found there. He has left 
them for personal discovery, being assured that as the 
Word itself is studied, the eternal life that he possesses 
already will grow and increase in strength. 

That this little effort may be owned of God to His 
glory and the help of His people is the desire of both 
author and publisher. 







FOREWORD 

E
ACH generation naturally reads and interprets

the Scriptures against the background of the 
spiritual climate of its own age; and it is a mark of 
the divine inspiration of Scripture that it does in 
fact s.peak in realistic terms to each succeeding 
generation and meet its special needs. Times were, 
at least in England, when the First Epistle ofJohn 
would be read and interpreted against the back
ground of an orthodox Christendom, believing in 
God, in the Deity of Christ and in the Bible, even 
if gravely uncertain on the matter of personal faith 
and the assurance of salvation. To those times the 
Epistle brought great encouragement by its insistence 
that we may know that we have eternal life and by 
its exposition of the provision made for practical, 
holy living as distinct from the merely formal 
profession of a faith. Our own age knows a different 
situation. Liberal higher criticism of the Scriptures 
and materialistic interpretations of the universe, 
have, intentionally or otherwise, created in the 
popular mind a widespread impression that the 
Bible is no longer to be fully trusted; church atten
dance has in consequence suffered catastrophically 
and there has been a strong resurgence of ancient 
heresies under the guise of new cults. The result�nt 
semi-paganism is regrettable enough; but it means 
that our own age, much more than many of its 
predecessors, begins to resemble the world in which 
John wrote, a world in which the fundamental facts 
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of Christianity were normally doubted and contro
verted, and not seldom travestied. 

Mr. Rogers's book is therefore timely. In it he 
deals with the leading themes of John's First Epistle 
and it is refreshing to watch him grappling with 
them in his usual direct and vigorous style and 
applying them at times on a more basic level than 
was common in days gone by. Particularly helpful 
is his exposition of the major idea of the Epistle, 
what it means 'to have fellowship' with God and 
with one another. The whole passage deserves the 
reader's most careful attention; by itself it would 

·justify the existence of the book.
It is possible, of course, to judge a new exposition 

of an Epistle by first turning to see what the author 
has to say about the notoriously difficult verses in 
the Epistle; and indeed the manner of some is to 
do so. If any is so tempted here, he will certainly 
find much that is original and provocative, produc
-tive of thought if not always of agreement. But if 
he did this only, he would miss the best; for the 
best in the book is quite rightly the help it gives us 
to se_e clearly the fundamental import of the Epistle 
and to apply its message properly and savingly to 
our practical experience. 

DAVID GOODING 



INTRODUCTION 

J
OHN'S writings being, as is commonly supposed,
the last of the New Testament canon to be 

written, are both supplementary to and comple-
mentary of the rest. His gospel supplements and 
completes the three synoptic gospels. It is altogether 
different from them in style and in subject-matter. 
His epistles supplement the other New Testament 
epistles and emphasise an aspect of truth not 
developed in them. The Apocalypse supplements 
and completes the prophetic scriptures of both Old 
and New Testaments. All the other inspired penmen 
predeceased John. 





I 

THE AUTHOR 

J
OHN was originally a fisherman by trade,
possibly well-to-do. Having left his earthly calling 

he became one of the twelve apostles w�o accom
panied Jesus in the days of His flesh during His 
public ministry. His father was Zebedee and his 
mother Salome. He was at one time described as 
a 'son of thunder', for he desired that he might be 
allowed to call fire down from heaven on the 
Christ-rejecting Samaritans. On another occasion 
he shared the ambition of his mother, requesting 
that he might have, with his brother, a place of 
near honour to the King in Hi$ Kingdom. He was 
intolerant of any who, not being of their own 
company, wrought miracles in the name of Christ. 
The Lord rebuked him for all these failures. But 
see what grace has wrought and how the Apostle 
has mellowed. To his care the Lord committed his 
mother when He was dying on the cross. The sight 
of the sufferings and death of his Master had left 
its permanent mark. He was an eye-witness of Him 
not only in life and death, but also in resurrection, 
and entering into His love �n a pecu_liar way (he 
describes himself as 'the disciple whom Jesus loved') 
he grew into His likeness, and the moral excellencies 
which were manifested perfectly in the Lord Him
self, had their reflection in His apostle as ·can be 
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I 2 THOUGHTS ON THE FIRST EPISTLE OF JOHN 

discerned from the tone of his ·writings. He was one 
of the specially privileged three who were with the 
Lord on the Holy Mount and in the Garden of 
Gethsemane. He lived long and suffered banish
ment to the Isle of Patmos because of his faithfulness 
to 'the word of God and the testimony of Jesus' 
(Rev. 1. g). 

It was in his late years that John wrote. His 
gospel is historic: his epistles are didactic; and the 
apocalypse is prophetic. He writes nothing which is 
restricted nationally to the Jew or has special 
bearing on the Gentiles. His gospel is, in fact, 
written on the assumption that the Lord has been 
rejected by 'His own' people, and that the door of 
mercy has been opened wide to 'as many as' will 
receive Him irrespective altogether of race. In this 
he differs from the other three who wrote their 
gospels. His remarkable ability in old age to record 
at such great length the various discourses of the 
Lord is because the Spirit of truth, as the Lord had 
promised, brought all these things to his remem
brance. There is reason to believe that his first 
epistle accompanied the gospel, wheresoever it was 
originally sent, for in its opening sentences there 
appear to be allusions to that gospel. Of this we 
shall speak later. 

The aim of the gospel was to inform the reader 
how he might obtain 'life', that is, eternal life 
( 20. 30, 31). The epistle was written, however, so 
that one might have an instrument whereby he 
could check that he really had obtained it (vide 
5. 13). John at all times writes in the simplest Greek,
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at the same time expressing the profoundest truths. 
He is not like Paul who works out an argument: he 
is characterised by abstract statements of unalterable 
principles. He has been regarded as a mystic. He 
knows no compromise: light and darkness· are set 
against each other: if the one is not light, -�t is 
darkness, there is no neutrality with John, no 
indefiniteness. As has often. been said he knows no 
grey: it is either black or white. With him a man 
either speaks the truth or he is a liar. In this there 
are still some traces of his thunder-like and -un

yielding nature, but it is governed now, not by self
interest or prejudice, but by a clea,r apprehension 
of divine principles. At time� he tra<;:es things back 
to their source, while at other tim�s he shows that 
a particular source is inevitably bound to produce 
its like, and can produce none other. Like begets 
like. It bears· 'fruit after its O}Vn ·kind'. 

He writes to combat errors which had. arisen in 
his times, thus showing how the wise providence of 
God allowed him to live for so long to give time for 
their development and that he might be God's 
inspired penman to write authoritatively, as an 
apostle, by the Spirit the God-given answer-s to the 
subtle and heretical assertions of men. Every 
modern error is but a re-hash of these ancient ones 
and may be met by these scriptures� 

'rhose errors chiefly relate to the Person of. Christ. 
In his gospel John insists that Jesus is God: in his 
epistle with equal insistence he· affirms that he is 
man: but even here there is a real insistence also 
on His deity, e.g. 5. 20. With him it is fundamental 
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that Jesus is the Christ, the Son of God. In the 
gospel, moreover, eternal life is seen manifested in 
the Son: in the epistle he tells us how it should be 
seen in His children. John never uses ui6s of the 
believer: it is either TEKvwv or TiKvov.

One who is acquainted. with the whole of the 
New Testament cannot fail to detect that he is in 
an altogether different atmosphere in John's writings 
from that of the rest. For example, Paul speaks of 
the Body of Christ, the house of God, the church of 
God. Peter, and the writer to the Hebrews, speak 
of those who are 'sojourners and pilgrims', 'pilgrims 
and strangers': but John writes of the family, and 
the various stages of development in it. It is neces
sary, if scripture is rightly to be interpreted, that 
these distinctions should be borne in mind. It will 
then be apparent that there are no contradictions 
by the various writers, or incongruities of ideas. 

Furthermore, it will on closer examination, be 
found that the contributions of each writer when 
put together make a composite whole. Take as an 
example the epistle to the Romans : there the 
believer is seen to be freed from God's courts of 
justice without a stain on his character, all having 
been righteously pardoned, the penalty having 
been adequately met by the valid substitution of 
another. But it is one thing to pardon a person, it is 
quite another to extend to him high privileges, yet 
in the Epistle to the Ephesians we find that 'the 
children of wrath' are now put into the favoured 
position of having 'by one Spirit access to the 
Father'. They are seated 'in the heavenlies' and, 
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by faith, they can tread heaven's banqueting hall. 
To this may be added Hebrews, where the same 
persons 'whose sins and iniquities are remembered 
no more' (10. 17) are invited to approach the 
throne (4. 16) and there lay before Him Who sits 
thereon their various petitions. But in John's epistle 
we have even more: the one who knows that 'the 
blood of Jesus Christ, God's Son, cleanseth from all 
sin': the one who, having confessed his sins, knows 
God as 'faithful and just to forgive us our sins' 
abides in His presence, enjoying all the tranquillity 
that such a state implies. It is home to him: the 
Father is there: the family is there. In John's 
epistle we are not occupied with the Holiness of the 
temple, or the rights of the throne, or the conflict 
in the heavenlies, but with the joys of the family 
circle. 

As with all scripture so with this epistle, the 
greatest care should be exercised in interpreting 
what John writes: nothing should be overlooked: 
his words are simple and well-chosen: his tenses are 
both illuminative and instructive: and -much lies 
beneath the surface which when discovered rejoices 
the heart as when one finds great treasure. 



II 

THE WORD OF LIFE 

T
HE chief theme of the Epistle is Eternal Life.
In it the Lord Jesus is called 'the word of life', 

that is to say, He is the One in whom that life was 
revealed and made known to men. A 'word' 
(�6yos) is that by which something hitherto qnkµown 
and otherwise unknowable, is made known, either 
by speech or by writing. Hence the Lord Jesus is 
called the 'Word of God' and the 'Word of .life'. 
'In Him was life, and the life was the light of men. 
And the light shineth in darkness and the darkness 
overcame it not' (John I. 4, 5: R.V. margin). 'No 
one has seen God at any time: the only Begotten 
Son who is in the bosom of the Father He· hath 
declared Him' ( ibid. v. 18). In that manner He is the 
Word. John speaks to the same effect in his epistle. 
'That which was from the beginning ( that is

:! 
the 

beginning of Christianity, the commencement of 
the public ministry of the Lord Jesus at His bapti$m), 
which we (apostles) have heard, which we have seen 
with our eyes, which we have looked upon and our 
hands handled, of the Word (which makes known) 
of Life (that is, eternal life)-and the life was mani
fested (by the advent to earth of the Son of God) 
and we (apostles) have seen and bea,r witness (in the 
gospel of John) and announce to you that eternal 
life, �hich was with the Father (as being in a Person 
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THE \,VORD OF LIFE 17 

who was harmoniously existent with Him) and was 
manifested to us; that which we (apostles) have seen 
and heard (thereby making us competent witnesses) 
we announce (in the fourth gospel) to you (anyone 
who may happen to read what we now write) in 
order that you, too, I mean you, may have fellow
ship with us (by sharing in common with us the 
same Eternal Life). And, indeed, our (we apostles) 
fellowship is with the Father and with His Son, 
Jesus Christ. And these things we write in order 
that our joy might be completed' ( r. r-4). 

So writes John. 
'Fellowship (,cor.vwvla) is never in the New Testa

ment spoken of as denoting a position: it always 
means an experience. Its synonym is 'communion' 
which does not denote a special sense of unbroken 
happy intercourse with God but, as is so with the 
word 'fellowship', it means the common participa
tion by two or more persons of one thing, as for 
example, a family all sharing the one meal. Here 
the one thing which is shared ( though, indeed, each 
has it in fulness) is eternal life. As we have seen, 
the reason why John wrote his gospel was that his 
readers 'might believe that Jesus is the Christ, the 
Son of God and that believing they might have life 
in His name'. Here John says exactly the same 
thing only in another way: 'In order that ye might 
have fellowship with us'. The Father has eterna: 
life essentially, independently of all others. He, too, 
has given to the Son to have life in Himself, so that 
He also has it essentially: the apostles had it because 
of their faith in Him: so, too, he wrote his gospel 
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18 THOUGHTS ON THE FIRST EPISTLE OF JOHN 

that we may have it in a like way. And when we 
have received it 'we have fellowship with' the 
apostles, and their fellowship is with the Father 
and with His Son. There is thus the common partici
pation of life, for all in that circle have it. 

There is no independency here. There is a fellow
ship of life, the Father being the Fountain Head, 
and the Son He through whom that life is· received 
by us. 'God hath given to us eternal life' so that it 
is unquestionably our present possession. Not only 
does I John 5. 11 tell us this but the Lord's own 
words recorded in John 5. 24 are to the same effect. 
Yet 'this life is in His Son', hence it is 'life in His 
name' (John 20. 31). We do not possess it inde
pendently of Him. 'He that hath the Son hath life: 
he that hath not the Son of God hath not life.' As 
there is no independency in the Godhead, so there 
can be no independency in the family of God, for 
all are bound in the same bundle of life. With all 
this agree the words of Paul 'Christ, who is our life' 
(Col. 3. 4). 

'We are in Him that is true, in His Son Jesus 
Christ: this is the true God and eternal life' (5. 20). 

The force of the preposition 'in' is much more than 
merely 'in association with' or 'in identification 
with'. As the whole human race was in the loins 
of Adam and individuals from time to time are born 
into the human family, so all believers are 'in Him 
that is true', and from time to time individuals are 
born into the divine family, each and all having the 
same nature. 

So that 'fellowship' does not denote our position 
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but our experience. Yet it is an experience which 
gives to us a position. It is nothing merely senti
mental: it is factual and flows from the gospel of 
God's Son communicated to us through apostolic 
writings. The chain is thus complete: the Father 
sent the Son: the Son sent the Spirit: the Spirit 
inspired the apostle to write and by that writing we 
have believed and received life. 

Life, of whatever sort, always manifests itself in 
characteristic ways appropriate to itself. Nature 
always shows itself consistently, hence we say when 
wild animals show ferocity it is 'the nature of the 
beast'. So everywhere and as to all life. So, too, 
with God. 'God is light' and 'God is love'. His 
nature displays itself in these two ways, each con
jointly and never separately. God is never the one 
without the other. This is to be seen throughout 
the whole of scripture. 'Grace and truth' are con
joined: God is called a 'just God and a Saviour'; 
'mercy and truth have met together, righteousness 
and peace have kissed each other'. 'Behold the 
goodness and severity of God'; the one is seen in the 
Old Covenant and the other in the New. It is 
invariably so that God is thus made known. It 
could not be otherwise for it is His nature. One 
cannot get grapes from a fig tree: nor can we get 
good fruit from a corrupt stock. But God is alto
gether holy, just and good, and therefore His actions 
are of a like kind. 

It follows, therefore, that eternal life will manifest 
itself in the children of God in a similar manner. 
This will come under review in greater detail in 
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due course. Suffice it here merely to say that John 
speaks of those who 'know Him' and of those who 
'abide in Him'. It is altogether necessary to possess 
life if we are to know anyone who has the same life, 
no matter whether that life be eternal life, human 
life or, shall we say, fish life. Only those who have 
the nature of God can 'know God'. And that is not 
a spasmodic experience: it is an abiding state. As 
we meet in these studies such phrases we shall 
remark on their suitability to the special context 
in which they are found. 

One thing will become abundantly clear, namely, 
that 'eternal life' is not merely a never-ending life� 
though it is that, but it is a:n altogether different 
kind of life from that which we inherited from our 
natural parents. It is the divine nature. It partakes 
of the nature of God Himself. It is not lost when 
human life is lost. It is altogether to be distinguished 
from existence. The whole human race will exist 
eternally, but those who have 'eternal life' will live 
eternally, which is far different from a bare existence. 
Yet it must never be forgotten that he who possesses 
it must, and cannot fail to, manifest by his appetites 
and conduct in the present time that he has it: it is, 
therefore, much more a matter of quality than of 
quantity. 



III 

THE TEST OF PROFESSION 

'B. Y their fruits ye shall know them' is a golden
rule by which everyone may be tested. The 

life within will inevitably manifest itself by actions 
which can be seen: it cannot be otherwise. It will 
bear fruit 'after its kind'. Therefore in this epistle 
John calls for the external evidence, and tests � the 
truth or otherwise of the profession of the lip by the 
manner of behaviour. 

Three times in chapter I he says, 'If we say', and 
three times in chapter 2 he says, 'He that saith'. 
He includes himself in the first batch. He recog
nises the importance of self-judgment before we 
test others. His rule applies to all: whether we 
or they, whatever the lips say must be tried by 
the life and where there is disconformity it may 
be presumed that the talk of the lips is designed to 
deceive. 

The first profession is in verses 6 and 7 ( ch. 1) : 'If 
we (anyone of us) say that we have fellowship with 
Him and walk in darkness we lie and do not the 
truth: but if we walk in the light as He is in the 
light, we have fellowship one with another, and the 
blood of Jesus Christ His Son cleanseth us from all 
sin'. We have seen that fellowship is the participa
tion by two or more persons in one thing. If, _then, 
we claim to have common participation with God 
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22 THOUGHTS ON THE FIRST EPISTLE OF JOHN 

,-vho is light and in whom is no darkness at all, and 
yet are walking in darkness we are plainly alleging 
what is patently false. For 'what communion hath 
light with darkness?' (2 Cor. 6. 14). Moreover, in 
the . very affirmation itself we are not 'doing' the 
truth, for our speech is regarded as an action. There 
is no common participation with God: on our part 
there is darkness and falsehood: on His part there is 
light and truth. There is no common factor between 
Him and us: no sharing of the same thing. 

But if we walk in the light as He is in the light 
there is fellowship not only with God but with one 
another of those who make up the 'we'. The phrase 
'with one another' seems too familiar to imply 
fellowship with God but it denotes a circle in which 
all share alike. 

What is 'walking in the light' ? Has it to do with 
manner or place? How we walk or w}:iere we walk? 
Surely it must be both, for no one who is truly 
a:ware of his proper position could be negligent of 
his spiritual condition. It seems that not infrequently 
the day of atonement is in the mind of John. On 
that day the High Priest went into the most holy 
place where shone the shekinah glory between the 
cherubim and he, walking up and down before the 
ark of the covenant, would be walking in the light. 
That is where he was walking. But one cannot 
imagine that he would be careless there, or in
different, or disobedient to the smallest detail 
whilst there. He was in the presence of God and 
this, indeed, is walking in the light. It is the practice 
of the presence of God. 
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But that raises a question: 

0 how shall I, whose native sphere 
Is dark, whose mind is dim, 

Before the Ineffable appear 
And on my naked spirit bear 

The uncreated beam ? 

The blood is the answer. The High Priest would 
have sprinkled the blood on and before the mercy 
seat and he would have the assurance that for at 
least one year it had met the divine requirements in 
respect of their failures. For us today it is far other
wise: the cleansing power of th_e blood of Christ is 
not limited in time-not for one year or for any 
number of years: nor is it restricted to a limited 
number of sins: 'the blood of Jesus Christ cleanseth 
from all--or every-sin'. God can dwell with His 
people and His people may dwell with Him. 

On the day of atonement there was but one man 
in the presence of God. Now all His children may 
be there, walking in the light of His most holy 
presence. Plainly there is fellowship one with an
other, for they are all alike sharing in common 
with each other the light of His throne. 

To use another figure: Israel in the wilderness, 
journeying by night followed the pillar of fire 
and walked in its light. All around was darkness 
but they were 'in the light'. Paul speaks of the 
saints as having been 'translated from the authority 
of darkness', and now are 'meet to be partakers of 
the inheritance of the saints in the light' (Col. 1. 12). 
This is our position, but 'walk' speaks of our conduct, 
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and thus the phrase 'walking in the light' embraces 
both ideas· of position and behaviour. 

With John this is the norm of every true Christian 
and anyone who is 'in darkness' and 'walking in 
darkness' does not belong to God's family, no matter 
what the lips may say. 

To put this in another way: The Lord Jesus said, 
'He that followeth Me shall not walk in darkness 
but shall have the light of life' (John 8. 12). There
fore, it is the one who follows Him that is in the light. 
None need hesitate to do this, even though the 
light of His very presence makes manifest their 
sins and failures, for His 'blood cleanses from all 
sin'. 

Where he walks is in the light of His life. How

he walks is 'following Christ'. We cannot separate 
the two ideas, because the word 'walk' denotes 
conduct, behaviour. This goes farther than Paul's 
view of 'saints in the light'. These are walking in it: 
it is their action in that sphere. Paul ha� in mind 
the believer's position and state before God. He 
is not thinking in Col. 1. I 2 of their behaviour at all. 
But John in the passage before us has more than 
this before him: he is thinking of three things : 
(a) the person's profession; (h) position, and (c) con
duct. 'If we say' is their profession: 'in the light' is
the position: and 'walk' is the conduct.

In these verses John is not occupied with the 
believers' failures: that comes later. Here he rather 
assures us of the security of our position, that the 
blood of Jesus Christ, God's Son has the inherent 
quality that it cleanses from all sin. The apostle is 
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not here thinking of the time when it cleanses or, 
indeed, of the individual to whom that cleansing is 
given. He is merely stating the abstract fact, that 
the blood cleanses from all sin, just as we say that 
soap cleanses from all dirt. The blood of Christ 
and sin cannot co-exist: the blood removes the sin. 
It is not an uncommon thing for the present tense 
to be used in this manner (see, e.g. John IO. I I and 
6. 50), no particu] ar time being in view but the
characteristics.

The second profession is in verses 8 and g. 'If we 
say that we have no sin we deceive ourselves, and 
the truth is not in us. If we confess our sins He is 
faithful and just to forgive us our sins and to cleanse 
us from all unrighteousness.' 

The wise man tells us 'there is not a just man upon 
the earth that doeth good and sinneth not' (Eccles. 
7. 20). He was right. The claim to sinless perfection
(being an abuse of the interpretation of the last
phrase of verse 7, treating 'sin' there as if it referred
to the root principle) made by some misguided
people is but self-deception; we may be sure that
no one else is deceived, least of all those that are
nearest us in our homes. Solomon knew that there
is no man that sinneth not ( I Kings 8. 46). Job also
knew that it was impossible to get a clean thing out
of an unclean (Job 15. 14). The fact is that the
sinful nature, called elsewhere 'the flesh' will be
with all the children of God till their earthly journey
ends. The conflict between flesh and spirit will
never terminate whilst we are here. To deny this
is to show that the truth is not in us.
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'Sin' in verse 8 is the root: the nature. 'Sins' in 
verse g is the fruit, the actions that come from it. 
Verse g is one of the golden texts of our Bible. It is 
applicable to all. Confession is literally 'speaking 
the same thing'; we side with God in regard to the 
gravity of the thing done: we do not argue or plead 
or excuse: we own up and make acknowledgment 
of guilt as did David at last: as did Adam and Eve 
separately in the Garden when interrogated by 
God: as did the returning Prodigal to his father. 
The confession is made to God, and as shown else
where in scripture to the aggrieved party if there be 
one. It is not anticipated or expected that it will 
be made to any others. 

God alone has the right to forgive sins, and He 
has pledged Himself to do so. He has a 'righteous' 
basis on which He can now do it. The day of for
bearance and 'passing over of sins' which character
ised Old Testament times is over. God now 're
moves' them as the word 'forgive' implies. He not 
merely covers them: He puts them as far as the east 
is from the west, which never, indeed, meet. He 
casts them into the depths of the sea: He blots them 
out as with a thick cloud: He puts them behind His 
back: and He pledges Himself to remember them 
no more. It seems as if He goes to no end of pains 
to make clear to us beyond the shadow of a doubt 
that forgiven sins are incapable of recovery and 
being laid to the believer's charge. He is 'faithful' 
to His promise, and He is 'just' to His character. 
As we have seen earlier, He does not forfeit His 
justice in order to forgive. That would give no sense 
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of security: the possibility of their being revived 
would then always exist. But the cross is the basis 
on which God can be just in forgiving sins. 

There is a difference between ·'forgiveness' and 
'cleansing'. The one has to do with the guilt, and 
the other with the defilement acquired by the sin. 
The child who, through disobedience to its mother, 
has fallen in the mud needs not only forgiveness for 
the act of disobedience, but cleansing from the 
consequences of the act. 

The third profession: 'If we say that we have not 
sinned we make Him a liar and His word is not in 
us' ( I. 10). It may seem strange that any should 
deny such a self-evident fact, but so it is. Notwith
standing that God's Word has made it plain beyond 
the slightest shadow of a doubt that 'all have sinned 
and come short of the glory of God' (Rom. 3. 23) 
and that 'death passed ·upon all men, for that all 
sinned' (Rom. 5. 12) yet then� are. to be found those 
who deny it by using subtle arguments which are 
the products of a conscience which refuses to be 
silenced. 

But John is aware that the believer does betime·s 
sin and that such sin has baneful effects upon his 
spiritual life; He, therefore, in chapter 2. 1-3 deals 
with this particular aspect of the matter. It sho1,1ld 
·be remarked here that chapter 1, being addressed
to no -one in particular, is addressed· to all in general.
It may be read by believer and unbeliever alike and
its terms apply to them all. It specially has in view
those who make some sort of profession, but from
chapter 2 verse I John limits himself to the family
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whom he addresses as 'My little children'. It is a 
diminutive of endearment, applicable to all the 
family. He uses the term seven times in this letter 
(2. 1, 12, 28; 3. 7; 18. 4, 4; 5. 21). 

He writes here: 'My little children, these things 
write I unto you that ye sin not'.* 'And if any man 
sin, we have an Advocate with the Father, Jesus 
Christ the righteous. And He is the propitiation for 
our sins, and not for our's only, but also for the whole 
world' (2. 1, 2). 

John alone of all the New Testament writers uses 
the noun Paraclete. Others use the verb. Paraclete 
means one who is called to another's side in order 
to render aid in a difficult situation. It designates 
such as we call Solicitors, Counsel, or Advocates. 
Their work is to handle our case before a higher 
authority with the view of securing a decision in our 
favour. 

The word is used by the Lord Jesus in relation to 
the Holy Spirit whom He calls 'another comforter' 
(John 14. 16, 26). The idea in the English transla
tion 'Comforter' is that He strengthens, helps and 
'fortifies' those in whom He dwells. Thus the 
believer has two Advocates, one on earth and one 
in heaven. Two persons of the Godhead are thus 
engaged on his behalf: the Spirit on earth and 
Christ in heaven. 

The advocacy of Christ in heaven has to do with 
the family of God and not with the sinner. His 

*Taiha (2. 1) does not imply that chapter I is addressed only to
'My little children', but rather that it is directed to them as well as 
to all others. 
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mediatorship is for the sinner. His priesthood is 
for the pilgrim. His Headship is of the body. It is 
important that these .distinctions should be kept 
clear in our minds. 

Christ is an Advocate 'with the Father'. He is 
not said to be an Advocate: with God. The object 
of this advocacy is not to bring children into the. 
family but to maintain those already in, in har
monious relationship with their Father. The 
divine relation of life can never be destroyed but its 
enjoyment may be impaired. Christ is Advocate in 
order to mend this impairment and to restore the 
lost joy. For this David prayed (Psa. 5r. 12). A 
son who has displeased his father does not cease to 
be his son, though through his own fault he is un
happy. But he need not despair. His sonship is not 
in jeopardy. It is open to him to own up: confession 
is the highroad to recovery. 

This advocacy is available to all the family. 'If 
any man sin.' It is not the privilege only of those 
who are spiritual, nor is it restricted only to those 
who have reached a certain stage of development_. 
It is like every other office of the Lord Jesus, he 
holds them for all His people. So, too, His advocacy 
is for the benefit of all. It is well that this is so, for 
no matter how advanced one is in the spiritual life, 
snares are constantly laid for the feet and we dare 
not at any time regard the Advocacy of Christ as 
dispensable. 

It is a provision of God in view of the possibility 
of His children sinning. The tenses of John's 

-� 

epistle are most important. The first occurrence of
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the verb 'sin' in 2. I is in the aorist tense suggesting 
the total absence of active sin as the goal in view. 
It should never happen at any time. Indeed, John 
later on points out that it is a moral impossibility for a 
born-again person habitually to live a life of sin. 
That we should not sin, says John, is why he has 
written. But, he knows that believers do at times 
sin, and if anyone should sin unpresumptuously, un
intentionally, he need not despair. The aorist tense 
here implies an isolated act: not a habit of life. 
Provision has been made for such a thing. 

The eternal security of such an one is not im
perilled by this. It is impossible for him to fall 
overboard and be lost, though he should slip on 
deck and do himself harm. 

The Advocacy of Christ is not an emergency 
measure taken by Christ when the sinful act is done. 
Note the words 'We have'. The provision is already 
made: it is always there. The ashes of the red heifer 
were laid up in a clean place and were ready for 
application with 'living or running water' ( type of 
the Spirit of God) as soon as the occasion arose 
(see Numbers rg). It covered defilement of all kinds 
whether incurred in the field, or in the tent, or 
whether it was a vessel. It typically was a provision 
made by God for every contingency of life. 

The Advocacy of Christ should be distinguished 
from His priestly work in heaven for His people. 
Priesthood depends on His likeness to His people: 
He is man. Advocacy depends on His unlikeness 
to them: He is 'Jesus Christ the righteous'. His 
priesthood is in respect of their weaknesses, though 
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not exclusively so: His advocacy is in respect of their 
sins. His priesthood is designed to strengthen them: 
His advocacy to restore them. 

Heb. 2. 1 7 and 4. 14 show that the Priesthood of 
the Lord Jesus has to do both with 'the sins of the 
people' as well as with their weaknesses-infirmities. 
It is a mistake to limit His priesthood to the matter 
of the believers' weakness. But the advocacy of the 
Lord is never spoken of in connection with our 
human infirmity, but only in relation to our sins. 

The ground of His plea and work is His own death 
on the cross. He is the propitiatory offering ( l> .. aaµ,os) 
for our sins. He is not only the mercy seat (Rom. 3. 
25) (lAaaTT]ptov) but He is also the offering. His
offering is eternally efficacious, for note, 'He is'
not He was-'the propitiatory offering for our sins'.
It is incredible that such a righteous plea proffered
by a righteous Advocate before a righteous God
could fail.

'Propitiation' is the provision made by God of a 
righteous ground on which He can dispense mercy 
to those who have fallen into sin. It is the New 
Testament equivalent of the Old Test�ment 'atone
ment' (Hebrew 'kaphar') : it is far more than merely 
covering up the offence: it is making satisfaction in 
regard to it, meeting all the requirements of justice, 
making pardon of the offender a righteous possi
bility. Sin is not overlooked nor is the guilty 
'cleared'. The penalty due to sin is exacted, not in 
the person of the believing sinner, but in the person 
of His substitute. That substitute is the 'propitiatory 
offering' for his sin. 
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'Propitiation' is to be distinguished from 'redemp
tion' which has to do with the payment of a price 
with the view of effecting -deliverance both of the 
cursed and enslaved ( lgay6p,,w and aTToA VTpwow). 
Or 'reconciliation' which relates to the removal of 
enmity engendered by sin: or 'forgiveness' which 
concerns its guilt. The basis of all of these is the 
death of Christ but each word signifies a different 
aspect of its effects. 

How large is the heart of this Apostle. He cannot 
forbear from observing that the intrinsic efficacy of 
this propitiation, wrought by Christ in His death on 
the cross, is available to all the world. It is so 
characteristic of his outlook as we have already 
remarked. He is not saying that all the world will 
benefit by it: rather it is a hint that anyone may 
benefit by it for there is no limit to its power. 

The fourth profession: 'And hereby we do know that 
we know him, if we keep His commandments. He 
that saith I know Him and keepeth not His com
mandments, is a liar, and the truth is not in him. 
But whoso keepeth His word in Him verily is the 
love of God perfected: hereby know we that we are 
in Him' (2. 3, 4). 

'This is eternal life, that they may know Thee the 
only true God and Jesus Christ whom Thou hast 
sent' (John 17. 3). This knowledge will show itself 
in obedience, and such obedience is the evidence of 
the possession of life, not only to ourselves but to 
others also. It is the practical submission to the 
Lordship of Christ. Saul of Tarsus exclaimed, 
'Lord, what wilt Thou have me to do?' and he was 
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not disobedient to the heavenly vision. It is the hall
mark of God's children that they are obedient. No 
matter what the lip may profess, if the life is not 
marked by this the profession is utterly false. 

We should note the present tense: 'We keep' (v. 3), 
'Keepeth not' (v. 4), 'keepeth' (v. 5 ): it is a matter 
of continuous practice, a habit of life. In the case 
where this is so, the love of God has reached its 
goal. That love was shown towards man in order 
that He might have a people in this world who 
obeyed Him. 'His commandments are not grievous' 
(5. 3). The Mosaic law was a yoke which 'neither 
we nor our fathers could bear', because it imposed 
duties which man, by reason of his fallen nature, 
could not do. But in the believer's case he has a 
nature which is able to obey; delights to do so; and 
proves his love in so doing (John r 4. 2 1, 2 3). 

One thing more: verse 4 speaks of His command
ments, but v. 5 goes farther still, and speaks of His 
'word'. This is wider, and implies an understanding 
of His 'will' and is prepared not to limit oneself to 
that which is directly enjoined, but to find a delight 
in doing that which is indicated though not com
manded. 

The fifth profession: 'He that saith he abideth in 
Him, ought himself also so to walk even as He 
walked. Brethren, I write no new commandment 
unto you, but an old commandment which ye had 
from the beginning ( that is, that given in the day 
of His flesh). The old commandment is the word 
which ye have heard from the beginning. Again, 
a new commandment I write unto you, which thing 

3 
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is true in Him and in you: because the darkness is 
past and the true light now shineth' ( 2. 6-8). 

To be 'in Him' is our standing before God. The 
parallel in Paul's writings is to be 'in Christ': we 
are 'complete in Him'. To 'abide in Him' is to 
allow that standing, that position, to have its proper, 
practical counterpart in a true 'imitation of Christ' 
walking as He walked. 

The Lord has given to us an example ( v11l,8Eiyµa 
lit., a demonstration: John 13. 15) as to how we 
should act. He has left us 'an example' (v1roypaµµaTOV 
lit. an underwriting: I Peter 2. 2 1) which we should 
copy. Any profession of attachment to Him should 
be evidenced by Christlike behaviour. It is a matter 
of debt, of duty, as the word 'ought' implies. 'Walk' 
speaks of our course of life, our daily progress 
through it, our conduct. We should conduct our
selves as He did. 

This leads John to speak of an 'old' and a 'new' 
commandment. Verses 7 and 8 are confessedly 
difficult. Many suggestions have been made, yet 
none seems to be free from objection. It cannot be 
hoped, the ref ore, to off er anything better. The 
meaning, however, appears to be that the 'old 
commandment' is that body of teaching given by 
the Lord when on earth, which the believers had 
'from the beginning'. It is the 'word' which they 
had heard, not any specific commandment but the 
whole substance of Christian doctrine. The 'new 
commandment', however, appears to refer to one 
specific item contained in it, i.e. John 13. 34, 'That 
ye should love one another as I have loved you'. 
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This the Lord there calls 'a new commandment'. 
The newness of it lay in the standard of the love 
that has been shown, 'as I have loved you'. 

The words 'which thing' alludes, apparently, to 
'love' and this thing was true 'in Him' because He 
laid down His life for us on the cross. It is also 
'true in you' because of the profession made of 
'abiding in Him'. The one law clearly must be 
operative 'in Him and in you' if, as a matter of fact, 
they are really 'abiding in Him'. What applies 
to Him must, in the nature of the case, apply to 
them also. That is, it is true in the saints as a thing 
to be observed: it cannot be true of any who are 
not 'in Him' or 'in the light' : they are in darkness. 
But the 'darkness' of the world is slowly though 
surely 'passing away' since by the presence here on 
earth once of the Son of God, and now of the children 
of God, the 'true light is already shining'. It shone 
in Him and it now shines in believers, giving the 
certainty that ultimately the night will altogether 
have passed and the day will have come. 

The verses then appear to mean that John wrote 
to them something which was at one and the same 
time both 'old' and 'new'. 'Old' because it related 
to the teaching of the Lord in the days of His flesh, 
but 'new' because that both for Him and them, the 
'darkness is passing and the true light'-the mani
festation of light and love which is the divine 
nature,. is already shining, although there is still 
much darkness around. 

However, we may take courage: 'the night is far 
spent, the day is at hand' (Romans 13. 12). 
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The sixth profession: 'He that saith he is in the light, 
and hateth his brother, is in darkness even until 
now. He that loveth his brother abideth in the 
light and there is none occasion of stumbling in him. 
But he that hateth his brother is in darkness, and 
walketh in darkness, and knoweth not. whither he 
goeth, because that darkness hath blinded his eyes' 
(2. 9-11). 

It is to be remarked how John passes from one 
idea to another: it seems as if the mention of a 
thing leads him on to a parallel thought. So here: 
he-has spoken of the true light shining already, and 
now he speaks of those who are 'in tlie light', and, 
converseiy, of those who are 'in darkness'. 

When considering chapter I we saw that 'walking 
in the light' was to be consciously in the presence 
of God who is both 'light' and 'love'. But John 
unites_ together .position and practice: standing and 
state: and says that those who claim they are in a 
certain position must inevitably be_ marked by 
certain traits, ot�erwise their claim is false. If one 
says he is in the light he will be God-like� if not, he 
is in darkness. Darkness has � blinding effect: it 
deprives a person of an awareness of his direction: 
he is apt to fall. Moreover, one can never see the 
lengths to which hatred will take a person. It led 
to murder in the case of Cain. 

* * * * * 

Thus does John test profession. It is right that 
we should confess with our mouth that Jesus is 
Lord: it is right that we should witness to Him, 



THE TEST OF PROFESSION 37 

but it is better that we do not 'say' the six things 
which John has indicated: the preferable course 
is so to live that others have to 'say' these things of 
us. They are more likely to be true than if we say 
them of ourselves. 



IV 

THE FAMILY OF GOD 

'HOW shall I put thee among the children?' was 
asked by God in old times. TheNewTestament 

supplies the answer. 'As many as received Him 
(i.e. Christ) to them gave He authority to become 
the children of God, even to them that believe on 
His name' (John 1. 12). Thus each believer is in the 
family. 

To them John, by the Spirit, writes here. He uses 
the word translated 'My little children' seven times. 
It means 'my pets', 'my darlings', 'my bairns'. It 
is a word applicable to all the family, and is not 
restricted to any one age group. All the children 
are equally loved by the Father. It is a diminutive 
of endearment. 

All the family have an advocate with the Father 
( 2. 1). All have been forgiven their sins ( 2. 1 2). All 
are duty bound to abide in Him (2. 28). All should 
be on their guard against deception (3. 7). All 
should guard against hypocrisy (3. 18). All are 
indwelt by the Spirit (4. 4) and all should keep 
themselves from idols (5. 21). No matter how long 
one has been in the family these exhortations never 
cease to be necessary. 

In verses 13 and 14 of chapter 2 John divides the 
family into three age groups. There are the Fathers: 
this term does not imply that they have begotten 

38 
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spiritual children, in whi�h sense the word is used 
elsewhere in the New Testament, but rather it 
connotes development and maturity. There has 
been attainment. Then there are the young men, 
those in whom spiritual life has developed to some 
extent, manifesting itself in strength and conquest. 
Then there are the 'babes', those who have newly 
come into the family: ,whose spiritual age· is but 
young. 

It is unfortunate that the distinction is not. 
clearly shown in the King James's version. 'Little 
children' in verses I 3 and 18 is not the same term 
as in the seven verses above quoted. These words 
'little children' represent a Greek word meaning a 
little or young child: it is used of an infant just 
born (John 16. 2 1) : it means here the youngest 
children in the. family of God. 

Fathers. It will be notic;ed that what John says 
to the Fathers in verses 13 and 14 is the same in 
each case. The reason for this is that there is nothing 
higher in spiritual attainment than to know 'Him 
that is from the beginning'. In other wor:ds, this is 
to know Christ., He is the One that was from the 
b�ginning of Christianity. Note the preposition 
'from'. Had it been 'in the beginning' it would 
have referred to His eternal being, which is else
where in John's gospel clearly affirmed. But it is 
here 'from the beginning' envisaging a starting.point. 
That starting point was at His baptism when the 
Lord Jesus emerged forth into public service for 
God (C£ Luke 1. 2 and Acts I. 22). 

The phrase 'from the beginning' is designed to 
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remind them that the system to which they now 
belong was inaugurated by Christ Himself: He was 
its founder: He began it. He stood at its head and 
beginning. It did not exist before Him: He started 
it. There can be nothing higher than to know the 
'author of our faith' (Heb. 12. 2). 

Those to whomJohn wrote had hitherto-belonged 
to other systems, either Jewish or pagan. They did 
not 'know' their founders, but the 'Fathers' know 
Him that was from the beginning of their newly 
found position. There can be no higher experience 
than this. 

It was Paul's ambition to know.Christ (Phil. 3. 10) 
a thing which he realised before he departed to be 
with Him (2 Tim. r. 12). There is nothing higher. 
It is incomparably superior to knowing about Him 
or even knowing His Word. To know Him we must 
dwell with Him, constantly communing with Him. 
This is the highest science ( in the true meaning of 
that word). 

John can say no more to the fathers. Nor would 
anyone claim to have reached this state unless he 
were in circumstances parallel with those of Paul 
where the possibility of human boasting would be 
altogether out of place. 

Young men. These have overcome the wicked one. 
Verse 13 should be read in the light of chapter 5, 
verses 4 and 5. These young men in having trusted 
Christ had overcome the world and its verdict 
touching Him. The world had adjudged Him an 
impostor, and rejecting His double claim to be the 
Son of God and 'a King' they put Him to death. 



THE FAMILY OF GOD 41 

These claims God vindicated, however, by His 
resurrection, and the devil who, through Judas, 
had been the sinister agent behind the scenes in 
all the dark� tragedy of Calvary, was defeated. In 
siding, therefore, with Christ these young men had 
overcome the wicked one. By their action they 
showed that He was in the right and the world and the 
devil were in the wrong. In that way they overcame. 

But initial victory will be fellowed by further on
slaughts. Therefor·e, in his second remarks to the 
young men he ·makes additional observations. 

He repeats, it is true, what he has said but only 
in such a manner as to show wherein lay the source 
of their strength. 'The word of God' was abiding 
in them. Was this the living or the written word? 
Perhaps both. It certainly is a fact that unless 
Christ is abiding in us we have no power; for apart 
from Him we can do nothing. It certainly is also 
true that unless His word abides in us we shall 
become weaklings and devoid of strength. The lesson 
is important: scripture must not be neglected. It is 
the nourishment of our souls. 

But the young men are cautioned (verses 13-17), 
'Love not the world'. This is not the world of 
sinners which God loves. This is not the world of 
nature which displays His glory and from which 
we should learn (Psa. 1 g. r). This is not the world 
of the ungodly, for for them Christ died. But this is 
that world system-which Satan has led man to erect 
in order to counteract the effects of the fall. Genesis 
4 shows us this in its beginning, the consequence 
of the Fall recorded in the preceding chapter. 
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Three reasons are given to justify the exhortation 
not to love the world: 

(i) The world is incompatible with the Father.
Two, master and contrary, passions cannot co-exist 
in one person. If anyone love this world system 
then the love of the Father is not in Him. He 
certainly does not love the Father nor the things 
which are the object of the Father's love. We 
should not try to be Mr. Facing-both-ways. 

(ii) It is deceptive. The lust of the flesh, the lust
of the eye, and the pride of life make it so. These 
are the deceptive paths along which the devil 
treads to ensnare the feet of the young men. Eve 
saw the fruit: it was pleasant to the eye: she knew 
it was good for food: it would satisfy the flesh. It 
was calculated to make one wise and so pander to 
the pride of life. In consequence she fell. David, 
too, looked from the housetop and his eye saw: that 
stirred up the lust of the flesh: and in royal pride he 
sinned both against God and man. 

But the last Adam did not fall, though He was 
tempted in a wilderness and not a garden. Though 
hungry, the lust of the flesh had no place with Him. 
True, He saw the kingdoms of the world but the sight 
thereof did not stir up the lust of the eye: he would 
not have the throne by such a short-cut method. 
Nor would He in pride of life fling Himself from the 
temple's pinnacle to the wonder of the gazers. No, 
He overcame. 

(iii) The world is transient. It will pass away but
the one who does the will of God abides for ever. 
For which world, then, should we live? For 
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that of time or of eternity? For self or for God? 
The 'tittle children. These know the Father. They 

may not know much else but they are conscious of 
family relationship. The God who once was dreaded 
is now known as Father to whom the little one looks 
for care and maintenance. He loves Him. 'Your 
heavenly Father knoweth' comforts his heart. He 
knows that the .glory of the Father is wrapt up in 
the manner in which He cares for His child. No 
good parent would neglect hfa offspring. Therefore 
the Lord Jesus reminds His auditors of the lilies of 
the field and the birds of the air which afford lessons 
of the Father's care. And we are more precious 
than these! 

The earliest utterance of the child is 'Father' in 
some form or another. There is in it love, recogni
tion, confidence. How simple! Yet how easy it is 
to lose this sense and to· become laden with cares 
and worries which ought never to be carried. 

John has much to say to these little ones, in 
verses 18-27. Four things may be particularly noted: 

First. John emphasizes the shortness of the time. 
'It is the last hour.' There is very little space left 
for us to be here. The Lord Himself is coming to 
redeem "His promise and take, us home. We therefore 
should be wary. 

Secondly. A great menace exists which endangers 
the little ones. There are many antichrists who will 
lead up to the one final antichrist. His and their 
characteristic is that they deny the Messiahship and 
deity of Jesus. It was in order to secure acknow
ledgment of these two things that John wrote his 
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gospel. These are the objects of attack by the anti
christ. He is against Christ. He usurps His place and 
appropriates to Himself His claims. Such men are 
to be found everywhere and at all times. 

Thirdly. The little ones have a safeguard. They 
have 'an unction from the Holy One'. They have 
received the 'anointing which is from Him'. That 
unction and anointing is the Holy Spirit: the Lord 
Jesus is the 'Holy One' who gave Him. He has not 
given the Spirit by measure: He has given Him in 
all His fulness to all in the family. For clearly the 
fathers and young men once were babes. All alike 
have the Spirit, though not all alike allow Him to 
work in them unhinderedly. 

The Spirit gives a competency to all to discern 
the nature of things. In the absence of God-given 
teachers they 'know_ all things': they possess a 
spiritual scent. They are quick of understanding: 
their spiritual taste rejects what is not of God. 

John's remarks to the little children should not 
lead any to ignore or to encourage a spirit of inde
pendence of God-given gifts to the church. What 
John says is designed to show that each and all have 
a spiritual life which is accompanied by spiritual 
senses that tell us what is and what is not according 
to God. 

Fourthly. The great test of all false teaching is the 
Person of Christ. John speaks of denying that Jesus 
is the Christ, and denying the Son, things which 
mark Antichrist. Christ is the touchstone. Every 
teaching may be judged as to its truth or falsity as 
it affects Him. To deny the Son is to deny the Father, 
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for the Father cannot be as such unless there is also 
the Son. The eternal Fatherhood of God pre
supposes the eternal sonship of Jesus. No matter 
what the teaching may be, it can be tested by 
Christ. 

We cannot err if we hold fast that 'which ye 
heard from the beginning': it will keep us abiding 
'in the Son and in the Father', that is, our spiritual 
condition will be as it should be. Apostolic teaching, 
now given to us in their writings, should find a 
permanent place in our minds and hearts: it will 
preserve us from being enmeshed by the deception 
of any antichrist. 

In verse 28 John reverts to the term which 
includes the whole family. 'And now little children, 
abide in Him.' It is an exhortation to the fathers, 
young men and little ones-all alike. 
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HALLMARKS OF GOD'S CHILDREN 

A
S silv�r and gold b�ar hallmarks, _so there are
certain marks which God's children hear, 

testifying to their genuineness. Seven times John 
uses the phrase 'born of God' or 'born of Him'. 
They are 2. 29; 3. 9 bis.; 4. 7;.5. r, 4, 18. The verb 
'born.' is in the perfect tense, denoting that the 
original birth has permanent effects, and that it 
cannot be undone. It is an incidental proof of the 
doctrine of the eternal security of God's children. 
There is no excommunication from His family: 
once a child of God we are always His children and 
can never lose the life received. But we must .guard 
against the presumption of c;laiming this relationship 
if so be it only exists in our imagination and not in 
fact. It is to guard against this that John furnishes 
us with these hallmarks. 

(i) 'If ye know thaJ He is righteous, ye know that
everyone that doeth righteousness is born of Him' (2. 29). 
John had earlier spoken of 'Jesus Christ' as ·'the 
righteous' and here he assumes that we intuitively, 
consciously know this (of8a.). Consequently we get to 
know (y,vwaKw) or we should recognise (the verb 
may be either indicative or imperative) that every
one that, as a matter of habit, practises righteous
ness, has been born of Him. Like Father, like Son, 
each will be marked by the same feature. Righteous-
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ness has been described as 'consistency of action 
with any given relationship', and though John does 
not go into the details of such relationships, yet we 
find them named elsewhere in scripture such as 
husband_ and wife, father and children, masters and 
servants. There are other relationships, too, national 
and religious. Each such relationship involves 
appropriate obligations, and righteousness is the 
habitual discharge of all such duties. 

It is very interesting to note the way in which 
J ohi:i uses his pronouns. It seems as if he assumes his 
addressees will know, without further explanation, 
to whom he refers. No doubt 'him' in verse 27 is 
the Lo_rd Jesus. Yet in 3. 1 the Father is God as 
the verse clearly affirms, for we are 'children of 
God'. Spiritual discernment, and not mere gram
matical sequence, must determine then to whom 
the pronoun 'he' in verse 28 refers. Never else
where are we spoken of as 'begotten by the Son', 
but always 'of God'. So that the verse means: 'If 
ye know intuitively that He, Christ, is righteous, 
know also that everyone that practises (as a matter 
of habit) righteousness has been begotten of God'. 
Our life, and not our tenets, will show whether or 
not we belong to God's family. 

(ii) 'Whosoever is born of God doth not commit sin;
for his seed remaineth in him; and he cannot sin because 
he is born of God' (3. g). These are very sweeping 
words yet on consideration we shall see how true 
they are. The verse does not mean that the child of 
God never sins, else it would contradict chapter 2

verses I and 2 which make a provision for the 
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eventuality. But in those verses it was, as we saw, 
isolated sins, not a permanent habit. Here it is 
habitual sin. The present tense is used. The reason 
allotted is that God's seed abideth in him. That 
seed can only produce 'after its kind'. The divine 
life, therefore, cannot produce anything else but the 
total absence of habitual sin. John becomes very 
emphatic and. says 'he is- not able to keep on sinning', 
the divine nature is totally incapable of doing so 
because he has been begotten of God. Paul writes in 
the same sense: 'How shall we that have died to sin 
live any longer therein?' (Rom. 6. 2) and .Peter 
says the same, 'He that hath suffered in the flesh 
hath ceased from sin' ( 1 Peter 4. 1). A life of sin 
and-a life of faith are utterly incompatible with each 
other.. The norm of the believer's life is sinlessness, 
just as the norm for the compass needle is to point 
north, though under certain forces it may be tempo
rarily deflected.- Smoke normally ascends, but a gust 
of wind will make it descend. So betimes a believer 
sins, but that is not his habit. John does not in his 
epistle distinguish between the two natures co
existent in the believer, but he does recognise the 
divine nature as being 'his seed' within, and that 
cannot produce anything but what is consistent 
with it. 'He cannot sin' must be given its full force. 
It is morally impossible for him to live a life of sin: 
his nature, begotten of God, is against it. 

(iii) 'Beloved, let us love one another, for love is of
God; and everyone that loveth is born of God and knoweth 
God' (4. 7). John twice uses in this verse the preposi
tion 'ek'-'love is ek God', and the person is 'born 
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ek God' : God is the source and the river that flows 
from the throne of God is 'clear as crystal', it par
takes of His character. So, here, love has its 
source in God: everyone, therefore, who loves is 
patently born of Him. Conversely 'He that loveth 
not knoweth not God; for God is love' (v. 8). 

John never in his epistle uses the word <f,,'Aew but 
always aya1raw for 'love'. It is the divine nature: 
it is far beyond mere affection or mere attachment 
to a person. This is unalterable, reliable, eternal. 
It is no mere sentimental thing, but is governed by 
principle. 'For this is the love of God, that we keep 
His commandments' (5. 3). Love is at all times 
obedient, and in showing itself to fellow-men or 
fellow-believers it refuses to go contrary to any of 
God's commandments. 

It is the hall-mark of the family. 'We know that 
we have passed from death to life because we love 
the brethren' (3. 14). There is a feeling of kinship 
immediately manifest in those who hitherto have 
never met or heard of each other, immediately the 
contact is made. All unawares there springs up the 
recognition that each belongs to the same family, 
have the same Father, and are going to the same 
home. Indeed, love is the proof of the genuineness 
of our profession. 'This is His commandment, that 
we should believe on the name of His Son Jesus 
Christ, and love one another, as He gave us com
mandment' (3. 23). The two should go together 
and on no account be put asunder. The 'believing' 
which no one has any other way of proving, can only 
be shown to be real by the love which is shown to 
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one another. Love is the display of the nature of 
God. 'No man hath seen God at any time: if we 
love one another, God dwelleth in us and His love 
is perfected in us' (4. I 2). The only thing that man 
now can see of the heart of God is that which is 
shown through His children. And this will show 
itself in a practical way. 'Whoso hath this world's 
good, and seeth his brother have need, and shutteth 
up his bowels of compassion from him, how dwelleth 
the love of God in him?' (3. 17). We should not 
love merely in word and in tongue, that is, it should 
not be a matter of talk and on the surface, but 'in 
deed and in truth', in action and in honesty. 

(iv) 'Whosoever believeth that Jesus is the Christ is
born of God' (5. I). Little need be said hereon save 
to observe its agreement with John 20. 31 where 
the same idea is found. 

John here again brings in his theme of 'love', for 
love to the Father presupposes that there will also 
be love to all His children. 'Everyone that loveth 
him that begat loveth him also that is begotten of 
him.' Peter implies the same in I Peter I. 22, 
'Having been born again, not of corruptible seed 
but of incorruptible', we should 'see that' we love 
one another 'fervently'. Yet this love to the brethren 
will not entail our neglecting God's commandments. 
It is no unkindness to refuse to comply with the wish 
of another when to do so would involve disobeying 
God's word. 'By this we know that we love the 
children of God when we love God and keep His 
commandments' (5. 2). 

(v) 'For whatsoever is born of God overcometh the
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world; and this is the victory that overcometh the world, 
even our faith' (5. 4). It is an universal principle
wherever one is found who is born of God there is 
one who overcomes the world. When faith first 
wrought in such an one there was at once victory 
over the world. Again, Christ is the touchstone by 
which all is tried. 'Who is he that overcometh the 
world, but he t}lat believeth that Jesus is the Son 
of God.' The implications of this are wide: they 
have been developed by John somewhat when he 
wrote to the 'young men' not to love the world. 
James is in full agreement with this, when he tells 
us that the one who is minded to be a friend of the 
world makes himself thereby an enemy of God. 
Friendship with the world is enmity to God. There 
is no middle path. 

But 'faith' gives the child of God a correct per
spective of all that is seen around. He recognises 
it to be temporal, whilst faith has to do with things 
unseen yet eternal. He walks superior to the world, 
not in pride but in humble recognition of His 
association with One who by His death overcame 
the world. 

( vi) 'We know that whosoever is born of God sinneth
not; but he that was begotten of God keepeth him and the 
evil one toucheth him not' (5. 18, R.v.). Again John has 
in mind the habitual course of life: the begotten of 
God do not as a matter of habit sin. Why so? 

· Because there is One who was begotten of Him,
and He keeps him. In a word, the Lord Jesus is
here spoken of as being the Keeper of His people.
We, surely, are never expected to keep ourselves,
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unless it be in a particular sphere, such as in the 
love. of God (Jude 2 1) or 'unspotted from the world' 
(J as. r. 2 7). Our keeping is in better hands than our 
own, and we are secure from the harmful molesta
tions of the wicked one. 

To sum up: Righteousness, love and faith, 
accompanied by a complete absence of constant 
sin are the hall-marks of those who have been 'born 
of God'. They are like His Son. 



VI 

PURPOSES OF THE ADVENT OF 

CHRIST 

I
N five outstanding passages in our epistle John
tells.us why the LordJesuscame to earth and what 

He did when here. We will consider these in order: 
(a) 'And ye know ( o i8aTE) that He was mani-

fested to take away sins: and in Him is no sin' (3.. 5). 
Sin is lawlessness (3. 4, R.v.): it is the refusal to own 
ari.y duty to God. It shows itself in an infinite 
number of ways all of which express insubordination 
to the divine will. 'Our lips are our own, who is 
lord over us?' exactly expresses the sentiments of
such. Yet the very purpose for which the Lord Jesus 
came was not only to be 'the Lamb of God that 
beareth away the sin of the world' (John l. 29) but 
effectively to 'bear away our sins' (although the 
pronoun is omitted from the R.v. some insert it). 
He could do so for He was altogether sinless Himself: 
there was no principle of lawlessness with Him 
for He accepted the subject place, which He wili 
never abandon (see I Cor. 15. 24). He became the 
scapegoat bearing away into an immeasurable 
distance the sins of all who are in the family. of God. 
'He bare in His own body our sins on the tree' 
( 1 Peter 2. 24). We must distinguish between 'sin' 
and 'sins'. 'He was manifested to put away sin by 
the sacrifice of Himself ' (Heb. 9� 2p) thus dealing 
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with the principle: but 'Christ died for our sins' and 
thus He satisfied the requirements of justice in 
regard to our wrongdoings ( I Cor. 15. 3). 

We should remark, too, on the word 'was mani
fested'. It implies His prior (and, therefore, eternal) 
being. He did not begin to be when He became 
incarnate: that was a step in His self-manifestation. 
He came out to men as· a full disclosure of all that 
God is, and this specially as the Sin-bearer. Jf, 
therefore, He took away our sins it follows that 
there should no longer be a continuance in it. If, 
moreover, 'in Him is no sin' it follows that 'Whoso
ever abideth in Him does not practise sin: whosoever 
does practise sin hath not seen Him' ( though He 
was manifested and is seen by faith) neither known 
Him' (3. 6). 

(b) 'For this purpose was the Son of God manifested
that He might destroy the works of the devil' (3. 8). 
Elsewhere we read how the Lord 'put out of action 
him that had the power of death, that is the devil' 
(Heb. 2. 14). J3y His death He 'cast out the prince 
of this world' (John 12. 31). But in the verse before 
us his works are in view, that is, the damage wrought 
by sin in the human race and in the world. In the 
days of His flesh Jesus wrought miracles which, in 
the physical realm, told of the greater works that 
were yet to be wrought in the spiritual. The devil 
had spoilt the handywork of God: the Son of God 
came to undo that damage and to restore all things. 
'The devil sinneth from the beginning,' that is to 
say, he was the originator of sin in the human race. 
But the Lord Jesus came here and was found in 



PURPOSES OF THE ADVENT OF CHRIST 55 

fashion as a man, and by His death, He laid the 
basis whereby it will yet be seen that all the baneful 
workings of Satan will have been destroyed and 
everything brought into a state which, in every 
part, utters the glory of God. 

( c) 'God sent His only begotten Son into the world that
we might live through Him. (4. g). Here we have 
additional thoughts over and above the fact of 
'manifestation'. God sent Him, and hence He came 
as the subject messenger. Moreover, He was His 
'only begotten Son', that is He was the darling of 
His heart: His One and only Son. It is the story of 
John 3. 16 put another way. Sin had wrought death, 
not merely physical (that is not in view here) but 
spiritual, also, and by faith in the uplifted Son of 
God life may be received. The advent of the Son of 
God was a manifestation of the love of God toward 
us, and clearly if we have benefited by it we 'ought 
also to love one another' (4. 11). The cross not only 
satisfies the claims of God against us, ,but it imposes 
claims upon us which God expects us to meet. 

( d) 'He loved us and sent His Son to be the propitiation
for our sins' ( 4. 1 o). Here is an additional thought. 
Not only was He the antitype of the scapegoat, 
bearing away our sins, but He also was the propiti
atory offering laid on the altar, exposed to the fire, 
meeting all the claims of divine justice as a perfect 
substitute for the guilty. He is at once the Propiti
atory (mercy seat) (Rom. 3. 25), and the propitiatory 
offering ( I John 2. 2 ; 4. Io) : He now 'makes 
propitiation for the sins of the people' (Heb. 2. I 7) 
by His very presence in heaven and on that ground 
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every sinner may cry, as did the publican, 'God be 
propitious to me the sinner' (Luke 18. 13). 

Note, too, the possessive pronoun 'our': this is 
the language of faith. It is not for us to say this of 
others unless such are prepared to say it first for 
themselves. 

( e) 'We have seen and do testify that the Father sent
the Son to be the Saviour of the world' (4. 14). The 
phrase 'Saviour of the world' occurs only again in 
John 4. 42 in connection with the Woman of 
Samaria's declaration to her own people. The idea, 
of course, is found in very many other passages. It 
may be that John has this incident in mind when he 
penned this verse, using as he does the emphatic 
pronoun 'we': we have seen it, pondered it, and can 
give effective testimony to the fact that God's sent 
Son was designed to be a Universal Saviour, as none 
other would ever be. As we have seen John is never 
restricted to any one people. 

Zaphnath-paaneah, the name given to Joseph in 
Egypt, is said by some to mean Salvator mundi, the 
Saviour of the world: others say it means 'Revealer 
of secrets'. Others, too, say the meaning of the name 
is totally unknown. But if it does mean either of the 
two suggested, then the Lord Jesus was made known 
to the Samaritan woman as both, for He told her all 
that she had ever done: and she knew Him to be the 
Saviour of the world. 



VII 

l'HE PERSON OF CHRIST 

W
E have seen that the Lord Jesus Christ is He
by whom all people and all doctrines may be 

tested. He is also the touchstone by which we may 
test the spirits, whether they be of God. It must not 
be forgotten that at the back of all false teachers are 
evil spirits, who are prompting them in their evil 
course. These spirits animated in John's day the 
false prophets, who went forth into the world 
denying the true Person of Christ. 'Hereby know 
ye the Spirit of G-od: every spirit that confesseth 
Jesus Christ come in the flesh is of God.' Con
versely, 'every spirit that confesseth not Jesus is not 
of God' (4. 1-3, R.v.). Mark carefully that it is the 
Person concerned, and not merely a fact touching 
Him.* The Person is spoken of first as 'Jesus Christ 
come in flesh', and ,secondly merely as 'Jesus'. This 
name 'Jesus' speaks of His humanity, and wherever 
used in t�e New Testament without any addition it 
signifies the Man that was here: a real man. 

The verb 'come' is suggestive, for it denotes a 
journey voluntarily taken from one place to another. 
It implies pre-existence before His incarnation. 

*This is not to say that the A.V. translation is wrong. Some
scholars regard the construction-accusative and participle-here 
as merely an alternative form of the accusative and infinitive con
struction and, therefore, quite legitimately translated 'that Jesus 
Christ has come' or 'Jesus Christ as having come'. 
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John uses the perfect tense indicative of the fact 
that humanity, once taken by Him is His for ever. 
The result of the incarnation is permanent. 

To deny the true Manhood of Christ is as bad as 
denying His true deity. It was necessary for Him to 
become Man if He were to be our Substitute and 
Saviour. He must also be God if He were to satisfy 
all the requirements of divine justice. He is both 
God and Man. In John's day there were those who 
denied both, and in consequence he meets each 
error in his wri_tings-. He has much to say in this 
epistle concerning the Person of Christ and his 
remarks may be set out as follows: 

HE .IS ETERNAL IN BEING 

John has already made this clear in his gospel. 
'In the beginning was the word, and the word was 
with God and the word was God: the same was in 
the beginning with God.' Nothing could be plainer. 
'All things were made by Him' so that He Himself 
was before all things. Although John does not 
re-state this in his epistle he implies it in many 
places, such as for example 'That eternal life which 
was with the Father and was manifested unto us'. 
Note the word '.with' (1rpos) found also in John I. 2,

and note further the word 'manifested' which implies 
an existence at one time not seen but later 'mani
fested'. He speaks of Him as being 'sent into the world' 
as well as His having 'come in flesh'. All such terms 
imply that His first advent was not the commence
ment of His being. 

His being is eternal, not only because of what is 
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plainly affirmed in John I but also because what is 
true of God is also true of Him. He is God-'this is 
the true God'; Of God it is said that He is 'from 
everlasting to everlasting' and this must be true 
also of His Son. Deified men have but a transient 
life: inanimate idols have no life at all. The God 
that is true to all that real Godhead means is the 
eternal life, for He has no beginning of days nor end 
thereof (1 John 5. 20). 

HE 1s DuAL IN His NATURE

'Come in flesh' implies also that there was another 
side of His being. He was 'Son of David' according 
to the flesh but was 'declared to be the Son of God 
with power according to the Spirit' (see Rom. 1.

1-4). With John it is basic. The spirit that denies
the true and real humanity of Christ is not of God.
As we have said, the tense used here is the perfect,
but in 2 John 7 the tense is the present participle.
There it has to do with His future coming: here
with His past. He came in flesh: He is coming in
flesh, for He is now a Man in heaven. He did not
discard His deity when He took on humanity, nor
did He discard His humanity when He ascended
back to heaven after His resurrection. He is both
God and Man now in heaven and will come again
as such. He is no mere phantom: His humanity was
no mere temporary thing, assumed and abandoned
at will.

If we put the two phrases together we shall have 
a proper apprehension of His mysterious Being: 
(a) 'come in flesh'; (b) 'this is the true God' (4. 2;
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5. 20). There is at one and the same time two whole
and perfect natures co-existing in the one Person.

John's Gospel furnishes abundant evidence of 
this. The hunger and. thirst and tears and weariness, 
to speak of nothing else, all show Him to be really 
man. His 'knowing all men', His 'being in heaven' 
though bodily on earth, His sign-miracles all demon
strate His Godhood. The ,reconciliation of the two 
by human reason is to us impossible. The co
existence of all the attributes of deity with all the 
proper features of humanity seem to the human 
mind to be contradictory and, therefore, impossible. 
But John records facts in the earthly history of 
'Jesus' to show that both were there which shows 
Him to be indisputably God and ·Man. 

HE HAS VARIOUS RELATIONSHIPS 

Numerous names and titles are given to the Lord 
Jesus in this epistle. He. is 'the word of life' of which 
we have spoken already. He is the 'Son of the 
Father', which does not denote what, in ordinary 
earthly relationships, parenthood implies. It signi
fies, rather, His absolute equality with the Father, 
co-existent, co-eternal, and tonsubstantial. He is 
the 'only begotten Son', a phrase which means that 
He was God's only Son, the darling of His heart: He 
was altogether unique. No doubt it is for this reason 
that the word 'son' is not applied to believers in this 
epistle: they are always called 'children of God'. 
His personal name is 'Jesus' which in itself implies 
deity: His official name is 'Christ', which means He 
is God's anointed-the One of whom the prophets 
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of old spake, as destined to have all authority uni
versally. He is the 'true light' ( 2. 8) shining in the 
midst of darkness. He is the 'Holy One' who sends 
the Spirit. He is the 'Saviour of the world': and He 
is the 'true God'. 

It may be observed that John does not use the 
phrase 'Christ Jesus' but always 'Jesus Christ', for 
one purpose of his writing is to show that the Man 
who was here on earth did not at some time in His 
earthly course become Christ, and at another time 
in His earthly history cease to be Christ: He was 
born 'Jesus Christ' (Matt. 1. 18). 

These names and titles show that He has to do 
with all and, therefore, all must have to do with 
Him, sooner or later, and with Him according as 
they determine by their own choice. 

HE IS SINLESS 

He is the 'Holy One' ; 'in Him is no sin' : He is 
'Jesus Christ the righteous', a thing which is time and 
again emphasised (2. 1; 2. 29; 3. 7). 'All unright
eousness is sin', but the very principle of sin was not 
in Him. It follows, therefore, as a necessary result 
that, as Peter says, 'He did no sin' (1 Peter 2. 22). 
It is affirmed by John that 'He i_s pure' (3. 3) a word 
which means that there was no trace of moral 
defilement in Him, both as to His actions and 
affections. He is called 'Him that is true' (5. 20): the 
word used here means that He was true to name, 
not merely true in speech. He is actually all that He 
claimed to be and all that He appeared to be: 
there was no false guise with Him. 
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It will be noted how John's statements accord 
with all the rest of scripture. Luke tells how the 
angel told Mary that the child which would be born 
of her would be called 'holy, the Son of God' 
(Luke r. 35) and the evangelists in general show that 
He of whom they write was altogether spotless. 
Artlessly but honestly they record His history a_nd in 
so doing tell of the Father's pleasure in Him, His 
own challenge, and His enemies' remarks, all of 
which prove that there never was Man like that 
Man. 

Hrs DEATH WAS UNIQUE 
It follows that should such a Person die (and in 

the nature of the case there was no necessity for Him 
to die unless there were other considerations) it 
would not have been either the wages of sin (Rom. 
6. 2 3) or the product of sin (James r. r 5). His
death, therefore, had most unusual features. It was 
designed to remove sins; to conquer the devil; to 
impart life to the spiritually dead and to ensure 
resurrection life to the believing dead ; it was a 
propitiatory death furnishing God with a just 
ground on which to dispense mercy to the guilty; 
it opened the floodgates of mercy so that the Dying 
but Risen Jesus could be the Saviour of the world. 

'He laid down His life for us' (3. r 6). It was, 
therefore, a voluntary death. No man took His life 
from Him: He laid it down of Himself as also He 
took it again. He had the commandment of His 
Father to do so. A perusal of John's Gospel will 
leave no doubt touching this. The initiative was 
ever in His hands, and when His foes came into the 
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garden to arrest Hhn they found they were powerless 
in the presence of One who was the 'I am'. He 
willingly accepted the cup from His Father's hand 
though He had prayed thrice that, if possible, it 
might pass from Him. Having received it He would 
drink it to the last dark drop, and thus exhaust 
divine judgment and leave only Mercy for the 
repentant and believing sinner. His victorious cry, 
His reclined head, His yielding up of His own 
spirit, all tell the same tale: He died willingly. His 
death being earlier than that of the two malefactors 
proved it: for here was an extraordinary thing, that 
He who because of His sinlessness could have 
resisted the sufferings the longest, yet died the 
quickest of all three! No wonder Pilate 'marvelled 
that He was dead already'. He had come to do the 
Father's will and He did it completely. 

His RESURRECTION AND AscENSION

Although John does not mention in this epistle 
the resurrection and ascension he everywhere assumes 
that his readers know of it. For instance, one 
cannot have 'fellowship' with a person who is dead 
( I. 3), nor could a dead person be an advocate on 
behalf of others (2. 2). It was when risen and 
ascended that He, the Holy One, sent the Unction, 
the Anointing, that is the Holy Spirit ( 2. 20). 
Besides, of what force would be the statement, 'we 
shall see Him as He is' if He were dead? No, John 
assumes that his readers are well aware from what 
he has written in his Gospel that Jesus Christ is 
risen, and ascended and that He is coming again. 



VIII 

THE FUTU·RE 

S
INCE the Spirit of God led John to write the
Apocalypse which, for the most part, has to do 

with the future, it is not to be expected that we shall 
be given much detail in his first epistle regarding it. 
However, there are hints which are most instructive. 

�TICHRIST 

'Antichri$t shall com.e' (2. 8): those to who� he 
wrote had heard this already, though he points out 
to them that the principles which characterise the 
Future Antichrist were there already in the false 
teachers of their day. 

The two wild beasts of which John writes in the 
13th chapter of Revefa.tion are, in so many respects, 
similar and, in relation to their attitude to the true 
Christ, so alike that it has often been found difficult 
to say which of them is 'the Antichrist'. It would 
seem, however, that the second Beast is the one 
who puts himself up 'instead of ' ( anti) Christ, the 
first answering to God the Father, Satan being the 
unseen agency behind the scenes: thus a trinity of 
evil exists in opposition to the Trinity of Good. 
The Lord Jesus had earlier said, 'I am come in My 
Father's name and ye receive Me not: if another 
shall come in his own name him ye will receive' 
(John .5• 43). Antichrist utterly denies tlie Father 
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and the Son (2. 22 and 4. 3). He heads 'the-apostacy 
(2 Thess. 2 •. 3), adopting methods which justify his 
being called 'the deceiver' ( 2 John 7; cf. 2 Thess. 2.

9-10, and Matt. 24. 24).
John in his letter does not go into all this: he says

sufficient to stimulate enquiry as well as to safeguard 
the believer from falling into his snare, for the 
principle was already at work. 

THE p AROUSIA 

'And now, my little children, abide in .Him; that, 
if he shall be manifested, we may have boldness, and 
not be ashamed before Him at His coming.' 

This is a word to all the family in view of the 
certainty of the return of Christ and His presence 
with His people, and also in view of the uncertainty 
of the time when He will come. The wora 'if' does 
not denote uncertainty of the fact but merely of the 
time. 

Today, perhaps, perhaps today, 
The Lord will come and take us home. 

At present He is unseen, yet even ,so 'we love Him' 
( 1 Peter 1. 8) but then He will be manifested. He 
.will be present then, for the word translated 'coming' 
(1rapovala) means not 'merely His coming but the 
subsequent arrival and stay with His people. The 
context in which this word appears in its various 
occurrences in the New Testament will determine 
where that 'presence' (R.v. margin) is, either in the 
air or on the earth. In I Thess. it is in the 'air' and 
in Matt. 24 it is on the earth. John does not deal 

5 



66 THOUGHTS ON THE FIRST EPISTLE OF JOHN 

with this point in his letter but simply mentions the 
fact that the day will come when, in contrast to the 
present time, He will be with His people. He 
exhorts them. so to behave, to allo)V nothing to come 
bytween their souls and Him, that when that time 
arrives '·we' apostles, as the instructors of God's 
children, may not be ashamed before Him but may 
have boldness. As a schoolmaster would be ashamed 
if his pupils failed in their examinations, and would 
have no bol<;lness before his headmaster or superior 
authority, so' John foresaw this possibility when he 
was before the Lord. 

It is not proper to read into the phrase 'ashamed 
-before ·Him' any idea that the persons concerned
would be banished, either temporarily or perman
ently, frqm His presence� Neither is there any
thought of 'fleeing from.' Him in the phrase. Those
who care may consult the LXX, Isa. 1. 29; Jer. 12.

1_3; also Eccles .. 2 r. 12; 41. r 7: see also the preposi
tion apo in Deut. 5. 5; Psa. go. 5; · Matt. 10. 28;
Luke 12. 4. There is· not the slightest warrant in
the phrase for believing in a kind of purgato,ry:
there is no such condition or place for .the child of
God.

Some take the pronoun 'we' in the wider sense of
embracing both the writer and those to whom he
)Vrites: it may be that this is tenable. In any ·event
the lesson is applicable to all.

THE BELIEVER'S TRANSFORMATION 
John t<;>uches upon another matter. 'Beloved, now 

are we the children of God and it doth not· yet 
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appear what we shall be; but we know that if He 
be manifested we shall be like Him, for we shall see 
Him as He is' (3. 2). 

He does not go into details. Paul does in I Cor. 15 
and discusses the matter at length showing the 
believer's resurrection body to be 'heavenly', 'incor
ruptible', 'in honour', 'in power', 'spiritual'. The 
whole of I Cor. 15 should be read in this connection. 
This is not the place to expound it but it is the 
Spirit's detailed commentary on John's words 'we 
shall be like Him'. 

Phil. 3. 2 1 is another of Paul's statements touching 
this matter. The Lord Jesus when He returns from 
heaven 'will transform our bodies of humiliation 
and make them like unto His own body of glory'. 
That has not yet been manifested but it is certain 
that we shall be like Him and 'He will be the firstborn 
among many brethren' (Rom. 8. 29), for it is further 
written, 'Christ the firstfruits, afterwards them that 
are Christ's at His coming' (1 Cor. 15. 23). The 
harvest will be as the firstfruit. 

John's words are weighty: we are already here and 
now God's children: that relationship has been 
established for ever. But we are here as incognito: 
the world does not recognise us. It is not yet made 
manifest to them what we shall be, though a written 
revelation has been given to us anticipatory of its 
manifestation. The R.v. omits the word 'But' 
in verse 2 because what follows is the result of what 
has been written already by Paul to the Corinthians 
(1 Cor. 15). He had told them that 'Christ is the 
firstfruits of them that sleep'. His resurrection body 
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is the prototype of the resurrection body which will 
be given to the saints at their resurrection. They 
will 'bear the image of the heavenly' Man. In view 
of this John says, 'We know that we shall be like 
Him because we shall see Him as He is.' John does 
not say plainly, 'we know because Paul said so', 
but 'we know ... because we shall see Him as He 
is'. 'We know that ... we shall be like Him.' How 
important then that we should be morally like Him 
now, so that the transformation at His parousia 
need only be that of our bodies. Indeed, everyone 
that has this hope centred on Him will purify him
self even as He is pure, and so become morally like 
Him now., The word 'pure' (ciyv6s) has to do with 
chastity, loyal and true in affections to one's lover 
during the time of His absence, which inevitably 
will keep the conduct free from all kinds of con
tamination. He is true to us: we should be true to 
Him. 

THE JUDGMENT 
'Herein is our love made perfect, that we may 

have boldness in the day of judgment: because as 
He is so are we in this world' (4. 17). 'Our love* 
means the love that has been shown in our case: it 
is not the fact of our loving but that of His having 
loved us. It belongs to us because we are the 
objects of it. It has reached its goal in our case 
seeing that we may have 'freedom of speech' in the 
day of Judgment and not stand speechless as did the 

*The phrase is � aya""l ,ua• �µ,G,v. That is, 'love with us', we
are the objects of it. 
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man without the wedding garment. (Matt. 22. 12). 
John has already recorded the words of the Lord 

Jesus, 'He that heareth My word and believeth 
on Him that sent me hath everlasting life, and shall 
not come into judgment, but is passed from death 
unto life' (John 5. 24). Paul had stated plainly, 
'There is no judgment for them that are in Christ 
Jesus' (Romans 8. 1) and there are many other 
scriptures which teach the same thing. John here 
confirms it. 

The Lord Jesus in resurrection is the other side 
of divine judgment, and though John does not go 
into this, the fact is that in that respect 'as He is so 
are we in this world'. Both He and we are on the 
resurrection side of judgment. 

But John chiefly has in mind the fact that there 
is a correspondence of life and nature: 'as He is' 
now, so are we though our locality be 'in this 
world'. 'We love because He first loved us.' 

Judgment now need cause no fear to the child 
of God. Love has done its work in our case and it is 
for us in faith to appropriate it and to be made 
perfect in God's love. God's love to us, through 
Christ, not only deals with our present state but our 
future prospect. It assures us that we shall no� 
stand in the dock before the bar of His judgment: 
our mouths need not be shut. We have a complete 
answer to any charge that anyone may lodge 
(see Romans 8. 31 ff.). 

Instead of death and judgment being our lot, 
w� may now 'look for' Christ to appear, and when 
He comes it will not be to deal with our sins but 
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to complete in our bodies the work of salvation 
(Heb. g. 27, 28). If any chil4 of God has misgivings 
as to this he is not made perfect in God's love. 
Perfect love casts out fear. 

* * * * * 

We can, therefore, look forward into the future 
with the utmost confidence. Christ will come: we 
sha·u see Him:, we shall be like Him bodily; and we 
are assured of immunity from the coming Judgment. 
Indeed, at the time when that Assize is in progress 
we ourselves will be in the happy state .of 'absolute 
confidence' : our mouths can speak for we have a 
complete answer: 'Our sins have been forgiven 
for His name's sake' (2. 12). 



IX 

SOME DIFFICULT PASSAGES 

T
HERE yet remains for us to consider some
parts of John's epistle which we have not 

touched. They are 'difficult to be understood' in 
respect of which there is great diversity of judgment. 
In all such cases it ill becomes one to speak dogma
tically. It is better to make· suggestions. 

I JOHN 5• 6 
'This is He that came by water and blood, even 

Jesus Christ; not with the water only but with the 
water and with the blood. And it is the Spirit that 
beareth witness, because. the Spirit is truth.' It 
would not seem that John is here making any 
reference to the historical fact that out of the side of 
the Lord Jesus, when dead, there came forth blood 
and water, not merely because the order of the two 
words is reversed but also because of the word 
'came'. When He died He. 'went' to the Father 
(John 14. 2) but His coming into and presence in 
this worl<;i are here spoken of. The participial 
word 'came' in Greek (it is the pres_ent participle) 
denotes His manifestation to men. At the beginning 
of His public ministry (so frequently alluded to by 
John in this letter as 'from the beginning') He was 
manifested to Israel by His baptism in water (cf. 
John 1. 31 and I John 1. 2), and at the end of it He 
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died on the cross. His whole presence here, then, 
was a coming by water and by blood. The same 
person who was baptised was the same person who 
died, notwithstanding what the gnostics of John's 
day might have otherwise said. Jesus was Christ 
from His birth and not from a particular point in 
His earthly life: nor did He cease to be Christ 
either before He died or by His death. 

Consequent upon His baptism and His death 
the Spirit was given: the Spirit completes the three
fold testimony to Christ. He came and abode upon 
the Lord Jesus immediately He, came up out of the 
water. He came on the day of Pentecost after the 
Lord Jesus had returned to heaven. Thus the 
Spirit then and the Spirit now bears witness. 
Therefore the 'water' and the 'blood' and the 
'Spirit' agree in one testimony or witness (witness, 
testimony, record are all the same in Greek). They 
all point to the one thing, namely, that Jesus is the 
Son of God (v. 8). At His baptism the Father 
declared, 'This is My beloved Son in whom I am 
well pleased.' At His resurrection He was declared 
to be the 'Son of God' (Rom. r. 4). And the Spirit 
is called the 'Spirit of His Son' (Gal. 4. 6). All is 
designed to attest the Deity of Jesus-the Man 
Jesus is the Son of God. 

The one that believes that Jesus is the Son of 
God overcomes the world which rejected Him as 
such. But that believer is not without adequate 
testimony on which his faith is founded. 

It should be remarked that verse 7 of the A.V. 
should be omitted as shown in the R.V.: it lacks 
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authority beside being self-evidently wrong. There 
is no need of a witness. in heaven where Christ 
Himself is. Moreover, the presence of the Holy 
Spirit in heaven as that verse implies tends to con
fusion, seeing that He is assumed to be present o:n 
earth in verse 8. The presence of Christ in heaven 
is adequate to prove the validity of His claims, but 
there is need for the testimony on earth where 
such claims are by many not admitted. 

'He that believeth hath the witness in him' (v. 10), 
which witness, as the Apostle shows, is the Spirit 
of God whom God has given (3. 24; 4. 13) and 
eternal life (5. 11): the two are inseparable for He 
is the Spirit of life, and apart from His indwelling 
there would be no life. 

The superiority of the witness of God to that of 
men must be evident to all, and it is He, indeed, 
who has given witness to His Son. The section of 
John 5. 31 to the end, should be considered in this 
connection. Several witnesses are called but the 
witness of God is greater than that of all others. 

1 John 5. 16-17 
'If any man see his brother sinning a sin not unto 

death, he shall ask and God will give him life for 
them that sin not unto death. There is a sin unto 
death: not concerning this do I say that he should 
make request. All unrighteousness is sin: and 
there is a sin not unto death' (R.v.). 

Many suggestions have been made as to the 
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meaning of these verses and the following is offered 
merely for the consideration of the reader. 

It must be plain that when the sin envisaged is 
committed it is known by those who see it to be 
such that it may or may not be described as 'sin 
unto death'. Now, if that means that the sin would, 
or would not, be visited by the judgment of God as 
in the case of Ananias and Sapphira and that the 
offender would, or would not, die, it is plainly not 
true today for no one could be certain in any par
ticular case that it would meet such a penalty. It is 
doubtful if it ever were otherwise, for Peter seems 
to have been taken by surprise at the death of 
Ananias, though that having occurred, he could 
speak with grave certainty as to his wife. 

The word 'brother' here may denote one who is 
really in the family of God or, at least, who takes 
his place as such. The use of the word 'brother' in 
this twofold sense, as denoting a real fact and a 
merely professed fact is to be found in 3. 14 and 
3. 15. And elsewhere also.

It is suggested that 'death' here is physical death
because of the preposition which precedes it. It 
would not appear to be feasible to interpret it of a 
then existing state of spiritual death, for the word 
'brother' presumes (whether the presumption be 
right or wrong, God alone knows that) that the per
son has spiritual life. Equally 'life' would appear 
to be physical life. Assuming that he is a true 
brother he must have already 'spiritual life'. There
fore, 'give him life' can only refer to physical life 
which appears to be in danger. 
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The verb 'ask' is that used of an inferior appealing 
to a superior and accords with verse 15 where the 
subject matter of prayer is in view. 

'Pray' (A.v.), 'make request' (R.v.) is a word 
variously translated in the New Testament: ask, 
pray, beseech, desire, and when as here, used with 
the preposition TTEpt it has the sense of making 
enquiry concerning a thing, as is clearly seen in its 
use in John 18. 19; the high priest asked Jesus con
ce-rning His disciples and His teaching. It does not 
necessarily mean 'pray' in the commonly under
stood sense of that word. See for a similar sense 
John g. 2, 15; r8. 19, 21. See also John 16. 23, 26. 
'And in that day ye shall ask Me no question' 
(R.V., margin). This word is never used of man 
praying to God. 

al-r-=w translated 'ask' has the sense of making 
petition: asking for a particular thing, whereas 
JpwTaw with TTEp t is asking concerning a particular 
thing. 

We suggest that the end of verse r 6 could be 
translated 'I do not say that he shall make enquiry 
concerning it'. 

The indefinite pronoun 'a' would be better 
omitted as no special sin is meant but rather a 
special class of sins. The phrase means such a thing 
as sin unto death. 

The preposition TTp6s is, it is suggested, almost 
similar in meaning, almost equivalent to, 'until': 
perhaps it goes too far to say that this is what it 
means, though very nearly so: it looks in the 
direction of death, tends to it. 
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Putting all this together we might read the 
passage thus: 'And this is the confidence that we 
have concerning Him, that if we ask anything 
according to His will He heareth us : and if we 
know that he hear us whatsoever we ask we know 
that we have the petitions that we desired of him. 
What, then, are we to pray for any and every one? 
Well, if any man see a family-fellow, a member of 
the spiritual family of God, sin a sin which comes 
in that class of sin which is not unto death he shall 
ask and make him a subject of prayer, and God 
shall give them life ( that is, life will be spared and 
extended to them) for them that sin not unto death. 
There is such a thing as sin to death: I do not say 
that he shall make enquiry concerning jt: it need 
not be specified: intuitively one will know at the 
time of its committal, by its nature, whether it is of 
that class. All unrighteousness is sin and there is 
such a thing as sin not unto death.' 

For example: a believer marrying an unbeliever 
commits a sin which in its nature cannot be undone 
in life. So, too, is the case of adultery, murder and 
the like. These are sins to death. But such a sin as 
theft, which can be adjusted according to the 
Levitical law by refund and recompense, is of that 
class which is sin not unto death. 

The passage seems to be somewhat parallel to 
James 5. There the sickness is possibly due to sin 
and so confession of sin is brought in. Here there 
seems also to be implied sickness but life granted 
in the case indicated. 'Let him know,' says James 
that, 'he which converteth a sinner from the error 
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of his way shall save a soul FROM DEATH and so hide 
a multitude of sins.' A parallel thought is in Heb. 
12. g where speaking of discipline and chastisement
we read, 'Shall we not rather be subject unto the
Father of spirits AND LIVE?'
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