
























































































































































































































































































































































174 The Christian Assembly 

by the descent of the ·righteous to the level of the unright
eous; by the surrender for the time being of all that is 
characteristic of the calling of the saint." (Caldwell). 

(2) The Matrimonial Yo•ke: The Domestic Partnership.

God has orda.ined man-iage as the ideal arrange
ment for family life. It is God's purpose that man and 
woman should live together as husband and wife. But it 
is forbidden that a saved man or woman should m,arrv 
an unsaved woman or man. "

W
hat communion hath

light with darkness?" What fellowship can one who has 
been enligihtened by the grace of God have with one who 
still sits in darkness and refuses the Chr:st of God. 
How can such a union picture "Christ and the church?" 
Read carefully Eph. 5 :22-33. How can God bless such 
an unholy alliance? How can God "be a Father" to such 
unscriptural union? 

(3) The Fraternal Yoke: The Social Partnership.

The world is full of social arrangements----picnics,
frolics, dubs, wcieties, and organizations to pro
mote happiness and mutual well being. The aims 
of some of these organizations sound quite praiseworthy. 
But saved and unsaved jo,in together in promoting the 
pleasure, or the social uplift, or whatever the society 
exists to promote. That is ploughing with ox and ass 
yoked together. That is an effort to establish concord 
( I-it .. symphony) between Christ and Belial. How could 
these two ever play a tune in harmony? What concord 
could P.Ver exist between one who belongs to Christ and 
a son of Belia! even in social events? Whose standard 
of conduct will prevail, the saved or the unsaved? Whose 
standar:ds of conversation must be adopted, the saved or 
the unsaved? Can the unsaved talk of spiritual things, 
or must the saved talk about earthly things? Which 
standard of ideals must prevail, the ideals of the Christian 



The Unequal Yoke 175 

or the ideals of the wordling? How could God ever 
"be a Father" to such ,an arrangement? "Wherefore· 
come ye out from among them, and be ye separate, saith 
the Lord, and touch nort: tihe unclean thihg." 

( 4) The Ecclesiastical Yoke: The Religious Partnership.

We have already seen that church fellowship should· 
be restricted to those who have been saved by God's grace. 
Yet there are systems all about us, devised by men's� 
wisdom, where saved and unsaved meet together for the 
"public worship" of God. But "what part hath he that
believeth with an infidel ( or unbeliever) ?" How can. 
the� two worship together, or testify together, or pray
together, or serve together? What part or share can an-1 
unbel-ir.ver have in preaching Christ as the sinner's Sav
iour? How could God "be a Father" to such an arrange-
ment? 

(5) The Philanthropic Yoke: The Service Partnership •.

But there is one sphere where the temptation for saved· 
to join forces with tihe unsaved is very strong-in doing 
good to our fellow man. "What harm can there possibly. 
be in helping to do good?" is often asked. There is no 
harm in ploughing-ploughing is good. But the divine 
prohibition fo,rbids the yoking together of ox and ass, the 
team wor-k of saved and unsaved. "W1hat agreement hath 
the temple of G'Od with idols?" What accord can a 
worshipper of God have with a mammon worshipper 
in service clubs, in philanthropic organizations, in social 
uplift groups? 

III. THE PRIVILEGE

God describes these partnerships as an "unclean thing,"' 
and out of all these unequal partnerships, God bids His. 
own to come. "Wherefore come ye out from among 
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them and be ye separate." Come out from among 
whom? From among the unrighteous, the darkness, 
'Belia!, the infidel, and the idol or mammon worshipper! 
·"Touch not the unclean thing/' Such terms can only
refer to the unsaved, the wordling. God will not permit
us to call. unclean, that which He has cleansed ( Acts 10:
14, 15) : much less w,ould He do so Himself. When the
.children of God are in view, the exhortation reads,
"Behold, how good and ho,w pleasant it is for brethren
to dwell together in unity!" (Ps. 133 :1). But when the
,unsaved are in view

i the exhortation reads, "Come ye
-OUt from among them, and be ye separate .... and touch
not the unclean thing."

There is a priceless reward attached to such separation. 
·"I will receive you, and will be a Father unto you, and
ye shall be my sons and daughters, saith the Lord
Almighty." This cannot refer to the fact of our sonship,
for that is not conditioned by our works, our obed-ience.

That comes through believing the Gospel, through the
acceptance of Christ. "But as many as received Him-,
to them gave He power to become the sons of God, even
to them that believe on His name" (Jn. 1 :12). But
although the relationship of sons to the Father and of the
Father to His sons <loes not depend upon our obedience,
yet the expression of that relationship is dependent upon
that very thing. "Come ye out from among them, and
be ye separate ... and touch not the unclean thing .. and I
will be to you all that a Father would like to be to His
children, and ye shall be to Me all that sons and daugh
ters ought to be. I will be to you an ideal Father; ye
shall be to Me ideal children." Thus might this promise
be paraphrased. Who of llS does not desire that it might
be so in our lives?
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SUMlvlARY OF TIUS STUD¥' 
\ 
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XXIV. The Unequal Yoke: Separation from the World
2 Cor. 6:14-18.

I. The Picture: The ox and ass yoked together: Deut.
22 :10.

II. The Principle: 2. Cor. 6: 14-16.

(a) Definition of tihe unequal yoke.

(ib) Examples of the unequal -yoke:
( 1) The Business Partnership
(2) The Matrimonial Partnership
(3) The Social Partnership
( 4) The Religious Partnership
( 5) The Service Partnership.

III. The Privilege: The expression of the Father's
heart toward His children, and the pleasure of the
Father's heart in His children: 2. Cor. 6 :17, 18.

QUESTIONS ON TIDS STUDY 

1. What three things are prophibited in Deut. 22 :0-11 ?

2. Give three reasons why Go,d pr;ohibired ploughing
with ox and ass yoked together.

3. W·hat is meant by the unequal yoke? 2.Cor. 6: 14.

4 Quote two short portions from 2. Cor. 6: 14-18 to 
prove that the separation here enjoined upon the 
Christian is separation from the ,vorld. 

5. Name five spheres in which the Christian is in danger
of becom,ing entangled in unequal yokes.

6. If an unequal yoke is entered upon, upon ·what
ground can agreement or fellowship exist between the
saved and the unsaved partners?

7. What two blessings are promised to those who come
out from the world and maintain a separate position?
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Outside The Camp 

Let us therefore go forth unto Him without the camp 
bearing His reproach. Heb. 13 :13. 

It is always well to remember that the Epistle to the 
Hebrews .wa,s written to the Hebrews, that is to con
verted Jews, to people brought up in the Jewish religion, 
many of them un:t-il miiddle life, and then converted to 
Christ and Christianity. They found it difficult to break 
away entirely from the things they had learned and prac
ticecL; hard to leave the temple, the synagogue, and the 
teachings of Judaism,. Moreover, the orthodox Jew 
brought strong arguments to induce them to remain •in 
Judaism and renounce Christianity altogether. The 
Christian religion, they said, had no covenant, no sacrifice, 
no high .priest, no holy place, and no altar. 

The Christian Answer to the Hebrew Argument 

The Epistle to the Hebrews is largely an answer to 
these arguments. 

No covenant? The apostle writes of a "new cove
nant"-"a better covenant . . . established on better 
promises'' ( Heb. 8 :6,8). Of this covenant, Jesus Christ 
is the suTety or guarantor ( 7 :22), as well as the media
tor ( 8 :6). 

No sacrifice? The Old Testament sacrifices never 
made the comers thereunto perfect; they made a remem-

. brance of sin every year; they never took away sins 
(Heb. 10: 1-4). What a serious indictment that is! 
But -in the ,death of Christ, the Christian has ·a sacrifice 
that "put away sin" ( 9 :26) ; through its atoning value, 
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the Christian has "eternal redemption'' (9 :12); because 
of its abiding value, the "offering of the !body of Jesus 
Chiiist" is "once for all'' ( 10: 10). 

No high priest? "We have such an high priest, who is 
set on the right hand of the throne of the Majesty in the 
heavens" ( 8 : 1). No such claim could ever be made for 
Israel's high priest. He entered the presence of the Lord 
but once a year (9 :7) ; his work was never done. But 
Christ, "by His own blood ... entered in once into the 
holy place, having obtained eternal redemption for us" 
(9 :12). 

No holy place? "For Christ ,is not entered into the 
holy places made with hands, which are the figures of the 
true; but into heaven itself, now to appear in the presence 
of God for us" ( 9 :24). How convincing such argument 
must have been to the converted Jew -of the superiority 
of Christianity over J udaiism. 

No altar? Yes, "We have an altar, whereof they have 
no right to eat which serve the ta•bernacle" ( 13 :10) The 
altar is identified for us in vs. 13: "Let us go forth there
fore unto Him.n He is the altar (vs. 10) as well as the 
sacri.fice ( vs. 12) . Of this al tar, the Jew who still brings 
his Old Testament sacrifices has no right to partake 
( vs. 10). What does this mean? They who seek sal

�ation by law keep,ing have no claim upon Christi 

Separation from Systems: Outside the Camp 

The writer has proven ( a) the unspeakable superiority 
of Chr-istianity over Judaism, (h) that Jesus Christ is 
outside Judaism altogether----he died "without the gate" 
(vs. 13). "Therefore,'' writes the apostle, H you would 
be with Him, "·go forth unto Him, without the camp" 
( vs. 13) . There are two correlated princi'l)les here: 
(I) Separation from the systems of men where He is

outside-"Go forth therefor,e unto Him without the
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camp/' and, (II) Identification with Himself in that out
side place---"Go forth therefore unto Him without the 
Canlp." 

The writer uses Old Testament illustrations to indicate 
what is involved, in the position which he calls "without 
the camp." They illustrate a fourfold way in which we 
are to be identified w:ith H-im, and together form a cumul
ative are;ument that is i-rresistible. 

( 1) Identification With Him as a Sacrifice For Sin

"The bodies of those ,beasts, whose blood •is brought 
into the sanctuary by the 'high priest for sin, are burned 
without the gate" ( vs. 11). The Old Testament refer
ence is to the Day of Atonement, and the burning of the 
sin offering without the camp, (Lev. 16 :27). When we 
are exhorted to go forth unto Him without the camp, 
two great principles are involved: (-i) l,dentification with 
Him and His atoning sacrifice "without the camp" and 
(ii) Separation from sin and sinners-outside the camp.

(2) Identification With Him in Separation From Evil

"Wherefore Jesus also, that He might sanctify the 
people with His own blood, suffered without the gate" 
( vs. 12) . The O Id Testament reference is to Ex. 3 3 : 7 
and the incident of the golden calf. While Moses was in 
the mountain getting communications from God, the ,peo
ple cried to Aaron, "Up, make us gods, which shall go 
before us; for as for this Moses, the man that 1brought us 
up out of Egypt, we wot not what has become of him" 
(32 :1). Aaron listened to their cry, and made them a 
golden calf, and said ro them, "These be thy gods, 0 Is
rael, which brought thee up out of the land of Egypt." 
With what elabor·ate religious pretensions did ·he surround 
this terrible idolatry. He built an altar; he made "a 
feast to the Lord;" he offered burnt offerings an d. peace 
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offerings ( 32 :5 ,6) . It should. be carefully observed that
Aaron's system provided no sin offering. In New Test
iament 1ltanguage, he ·had a system that speaks of the cross

,.

t!hat keeps the Lord's Supper, that extols the loveliness of 
Christ and proclaims peace ·through Him; but which has. 
no atoning sacrifice for sin. Many today might be de
ceived by the religious veneer covering such a systerp, even 
as many were deceived jn Aaron's d,ay. But God was not 
deceived. He said to Moses, "Thy people . . . have cor
rupted themselves'' ( 32 :7). Nor was Moses deceived •. 
He caiHed upon all that were upon the Lord's side to come· 
unto him as he stood in the gate of the camp. ( 32 :26). 
This was separation from the evil of idolatry and the relig
ious pretensions which were associated with it. Then Mo
ses ,pitched the tabernacle withol\.lt the camp. "And every 
one that sought the Lord went out unto the tabernacle of 
the congregation, which was w,ithout the camp" (Ex. 33:: 
7). This is ·identification with Hill16elf; this is taking a 
stand "on the Lord's side.'' The message to us to-day 
is to separart:e ourselves from all religious evil, despite 
its religious pretensions, and identify ourselves w·ith Him, 
without the camp--to come out definitely "on the Lor.d's 
side." 

(3) Identification With Him in 1-Iis Rejection

"Let us go forth therefore unto Him without the 
camp, bearing His reproach'' (vs. 13). The argument .is 
cumulative. In vs. 11, the emphasis was on our ,identifica
tion with Him as a sacrifice for sins in .the outside place. 
In vs. 12, we are still in the outside place, hut the empha
sis is now on our identification with Him in separation 
from ev•il and evil pretensions. But in this verse, we have 
the added thought of sharing His rejection, bearing His 
reproach in the outside place. T·he 01,d Testament refer
ence is to the time that David 'hid from Saul in the cave, 
of Adullam ( 1 Sam. 22 : 1-2) . Four hundred men----men, 
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who were in distress, in debt, discontented-gathered 
themselves unto him, and he 1became a captain over them .. 
What a delightful picture of the formation of an assembly. 
'Dhere is a God-anointed king •in rejection, even as the 
Lor,d Jesus, God's Anointed, is now rejected. Distressed, 
indebted, discontented men came to David. Did you ever 
read a more concise, yet more accurate description of the 
sinner? Distressed, indebted, d·iscontented ! As such we 
cam.e, to Him for salvation. But these men did more. 
They "gathered themselves unto him; and he became a 
captain over them." What a lovely foreshadowing of an 
assembly-those who once were distressed, indebted, and 
discontented, gathered unto Him, and giving H·im the 
place of Lor,d in thei·r midst. 

But David had• one devoted follower who failed to 
share his rejection in Adullam. His name was Jonathan. 
"And Jonathan loved him as his own soul" ( 1 Sam. 18 :1) 
"The soul of Jonathan was knit with the soul of David; 
Again we read, "Jonathan, Saul's son, delighted much in 
David" ( 19 :2). Jonathan went to David, he acknow
.ledged his kingship, he entered into covenant relationship 
with him, but he failed to share his rejection in Adullam 
( 1 Sam·. 23 : 16-18). He ,perished in the disastrous battle 
on Mit. Gilboa ( 1 Sam·. 31 :1,2,6 )-a sad fate he might 
nave escaped haid he been in AduHam. One cannot read 
this intensely human story, observing the close parallel 
with many Christian lives today, and escape the conclusion 
that they will be losers, not only in time but also at the 
Judgment Seat of Christ. "Let -us go forth therefore unto 
1Iim . . . bearing His reproach." 

( 4) lde,1Vti/ication With Him in His Glory.

Tihis thing has a fUJture I It has its sorrows and suffer
ing now, but it has a reward· iby and by. "For here have 
we no continuing city, 1but we seek one to come" ( Heb. 
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13: 14). The argument is still cumulative. Those who 
shared David's rejection were without a continuing city 
in Adullam. But when David came to the throne, "His 
men that were with him did David bring up, every man 
with his household; and they dwelt in rthe cities of Heb
ron" (2 Sam. 2 :3). Moreover, they were honoured in 
David's kingdom. "Now these are they that came to 
David to Ziklag, while he yet kept himself close, because 
of Saul the son of Kish; and they were among the mighty 
men, helpers of the war" ( 1 Chron. 12: 1). Those who 
shared Dav-id's reject-ion were brought into the cities of 
Hebron, and became David's mighty men, in the kingdom. 
Has not all this a lesson for us? "If we suffer, we shall 
also reign with Him" (2 Tim. 2 :12). How it will 

thrill the soul, should we hear Him. say to us in that day, 
"Well, thou good servant; 1because thou hast been faithful 
in a very little, have thou authority over ten cities" (Lk. 
19:17). 

"Let us go forth therefore unto Him without the camp, 
bearing His reproach," identifying ourselves with Him as 
the one sacrifice for sins forever, separating ourselves from 
all evil though clothed with religous pretensions, and 
sharing His rejection. Then in His e;lory we shall also 
share! 

Our Lord is now rejected, 
And by the world disowned, 

By the many still neglected, 
And by the few enthroned ; 

But soon He'll come in glory! 
The hour is drawing nigh, 

For the crowning day is coming 
By-and-by. 
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SUM:MARY OF TIIIS STUDY 

XXV. Outside the Camp

A. The H ebreiu Argument: N'r' covenant; no sacrifice;
no holy place; no altar.

B. The Christian Answer:

1. A new covenant: He:b. 8 :6,8; 7 :22.

2. A better sacrifice: Heb. 10:1-4; 9:26; 9:12; 10J10

3. A 'high ,priest in the heavens: Heb. 8 :1; 9 :7,12.

4. A holy place-heaven itself. Heb. 9 :24.

5. An al'tar to which tabernacle-worshippers have no
claim: Heb. 13:10.

C. The Exhortatio.n to Definite Christian Position:
Heb. 13 :13 ..

1. Identification with Him as a sacrifice for sin:
Heb. 13:11; Lev. 16:27.

2. Identification w•ith Him in separation from evil:
Heb. 13:12; Ex. 32:1-7; 32:26; 33:7.

3. Identification with Him in His rejection: Heb.
13:13; 1 Sam. 22:1-2; 1 Sam. 18:1; 19:2; 23:
16-18; 31 :1,2,6.

4 Identification with Him in His glory:
Heh. 13 :14; 2 Sam. 2 :3; 1 ·Chron. 12 :1; 2 T-im.
2: 12; Llc. 19: 17.

QUESTIONS ON TI-nS STUDY 

1. Quote one verse for each, from the Epistle to the
Hebrews, to answer the Hebrew argument that the 
Christi an has : (a) no covenant ( b) no sacrifice for sins 
( c) no high priest (1d) no -holy place ( e) no altar.

2. What as the ,meaning of 'We have an altar, where
of they have no right to eaJt which serve the tabernacle" ? 
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3. What two principles are laid down for us in Heb.
13 :13? 

4. What ,is required of the Christian in Heb. 13 : 11 ?
What is ,the illustration used? 

5. What •is required of the Christian in Heb. 13 :12?
What is the illustration used ? 

6. What is require-d of the Christian in Heb. 13 : 13 ?
Wha:t is die illustration used ? 

7. What reward is ,promised to those who share His
rejection now? What illustration is used? 



APPENDIX A 

The B se of "Eis" and "En" 

Many Greek prepositions are used with different 
shades of meaning, so that in some grammars the various 
meanings are listed and numbered. Mr. Vine in his 
"New Testament Greek ·Grammar" lists five such uses 
for ,·'eis.'' Under one of these uses, he sa:ys, "The pro
per use is to be gathered from the context." One of the 
uses he lists for "eis" is, "with the meaning of 'en' ", 
and he cites "eis ton agron", "in the field" (Mark 13: 
16) as an example. Many other examples of the use
of "eis" as the equivalent of "en" might be cited, e.g.,

"He preached in ( eis) their synagogues" ( Mk. 1 :39), 
"It was noised that he was in ( eis) the house" ( Mk. 

2 :1). 
"He himself stayed in (eis) Asia" (Ac. 19:22). 

Moreover, there are instances where the meaning of 
these two prepositions is so similar as to make them 
interchangeable. e.g., 

"casting a net into ( eis) the sea" ( Matt. 4: 18), 
"casting a net into (en) the sea" ( Mark I : 16), 
"strawed them in ( eis) the way" Mark 11 :8) , 
"strawed them in (en) the way" ( Matt. 21 :8) . 

It must not be thought however that these two pre
positions are always synonymous or interchangeable. In 
the following examples, a very definite distinction in use 
is quite easily discernible: 

(a) "They went into (eis) Capernaum (Mark 1 :21)
"Whatsoever we have heard done in (en) Caper

naum'' ( Luke 4 :23) 
186 
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(b) "He went into (eis) the synagogue" (Luke4:16)
"He taught in (en) their synagogues" (Luke

4:15) 

(c) "Entered into (eis) Simon's house" (Luke 4:38)
"Made him a great feast in ( en) his own house"

(Luke 5 :29) 

(d) "He went into (eis) the Pharisee's house (Luke
7 :36) 

"Jesus sat at me:at in ( en) the Pharisee's house 
(Luke 7 :37). 

Green in his "Handbook to the Grammar of the Greek 
Testament'' says in par. 308: 

"Although no two prepositions are synonymous, they 
often approach one another so nearly in meaning as to 
be apparently interchangeable. It is sometimes impor
tant to notice rthe distinction, •however subtle; at other 
times it appears immaterial to the sense. Yet it is 
always safer to look for a real difference in meaning." 

It appears to the author that Matt. 18 :20 is one of rthe 
instances where it is "important to notice the distinction." 
The following examples are cited to show the dis
tinction between "in the name" ( en toi onomati) and 
"into the name" ( eis to onoma) : 

Preaching "in (en) the name of T�us'' (Acts 9 :27) 
signifies the authority that Paul had for preaching-he 
had been commissioned by the risen Lord for this minis
try (see vs. 15,16). On the other hand gathering "into 
( eis) the name" of the Lord Jesus ( Matt. 18 :20) indi
cates our identification with Him in our assembly rela
tionships. 

Similarly, "baptized into ( eis) Moses" ( 1 Cor. 10 :2), 
:and "baptized into Christ'' (Gal. 3 :27) indicate identi
fication with Moses and with Christ, whereas, "He 
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commanded them to be baiptized in (en) the name of the 
Lord" (Acts 10 :48) indicates the authority Peter 
invoked when he commanded that Cornelius should be 
baptized. 11his distinction throws an interesting side
light on the interpretation of ;the baptism of the disciples 
oi John in Acts 19. They had already been baptised 
"unto (eis) John's baptism" (vs. 3)-they had been 
identified with John 1and his baptism. But after Paul 
had explained to them the purpose of John's ministry 
( vs. 4), they "were baptized -in ( eis, lit., into) the 
n_c1me of the Lord Jesus'' ( vs. 5 )-they identified them
selves with Him in their baptism. 

The author believes ·he has proven the case for a dis
tinction between "in the name'' as indicative of author
ity, and "into the name" as indicative of identification 
and relationship; :and here leaves the matter to the 
judgment of his readers. 
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Re "To the Church" in Acts 2:47 

It is difficult to determine with finality whether the 
words "to the church'' belong in Acts 2 :4 7 · or not. 
They occur in the Received Text but not in such excel
lent Mss. as the Alexandrine, the Vatican, and the 
Sinai tic. Lachmann, Tischendorf, Tiegelles, and Alford 
omit the:m

l 
while they are retained by Griesbach and 

Scholz. It is evident however, that the saved-ones were 
added by the Lord to something, ,and . that that some
thing is the community of believers· at Jerusalem, called 
in vs. 44, "all that believed." This company is referred 
to again in Acts 4 :32, where it is described ·as "the 
multitude of them that believed." In Acts 5 :11, this 
same company is called "the church." This term occurs 
frequently throughout the Book of Acts to denote the 
company of believers at Jerusalem, the company ,at 
Antioch, and various companies in different centres. 
It is therefore of little moment to our subject whether 
the words "to the church" actually occur in the text 
of Acts 2 :47 or not. The idea is there; it is abundantly 
evident that the company of believers there, to whom the 
Lord added the saved-ones is the church. The thought 
is so indisputably in ,the text, that the term is retained 
whenever Aots 2 :47 is quoted in this volume. 
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Letters of Commendation 

When Christi:ans move from the place where they 
are known to one where they are not known, it is im
portant that they take with them letters of commenda
tion from the assembly where they are in fellowship. 
When Phebe went from Cenchrea to Rome, Paul wrote 
to the assembly at Rome, commending her to their care 
and fellowship (Rom. 16:1-2). How gladly the saints 
at Rome would welcome her when she came thus com
mended. 

When Apollos left Ephesus to go into Achaia, the 
Ephesian brethren wrote exhorting the brethren in 
Achaia to receive him (Ac. 18 :27). Thus accredited, 
1hc was not only received, but the saints had confidence 
in him, with the result that he "helped them much which 
had believed through grace.'' 

Again, Paul wrote rt:o the Corinthian assembly, "Do 
we begin again to commend ourselves? or need we, as 
some others, epistles of commendation to you?" He has 
stated two truths: 

(a) When persons are well known in an assembly
where they are visiting, it is unnecessary to bring
again letters of commendation.

( b) Other Christians should bring such letters.

The practice of taking letters of commendation should
commend itself to all Christians. It avoids iall trouble 
and doubt at the place one hopes t·o be received, and 
brgets confidence and a hearty welcome. If one has 
difficulty fo obtaining reception where he is not known 
because he neglected to observe this Scriptural principle, 
·he has only himself to blame.
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