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“GOD IS LIGHT.
1 Jouw i. 5.

'Tue two passages which we meet in 1 John-—“God is
Light "—* God is Love,” are, what I judge, we may call
parent truths.  Following the divine revelation from
beginning to end, they will be found to form the whole of
it—the two lines by which the texture of the divine counsels
has been woven. To effect the results of combined ¢ light”
and “love,” that is, of perfect purity and perfect goodness, is
the secret that quickens and fills the scene throughout. All
is light and love, for all is serving the display of God Him-
self, and “God is light,” and “God is love”—perfect in
purity and perfect in goodness.

I would now, for a little, trace the expressions of the
truth, “Gop 1s Licut,” as they shew themselves along the
-current of the divine revelations, desiring to have the soul
humbled, and yet also raised and gladdened by such medi-
‘tations.

At the beginning we get the strongest expression of the
holiness and righteousness of God—“1In the day that thou
-eatest thereof thou shalt surely (ie.” Here the Lord attaches
to the first commission of evil nothing less than complete
-separation from Himself; for He is the lLiwving God. As
.such He had just shewn Himself, He had just become the
.source of all that in that moment was surrounding Him in
earth, air, and seas; He was the living and life-giving God,
.and, therefore, a state of death was a state of separation
from Him. And this state is announced to he the sure and
immediate doom of the creature on the moment of his
-commission of evil. What a strong assertion, thus, at the
very outset, of the purity of God, of the great truth that
“God is light, and in Him is no darkness at all;” the
«creature that becomes a child of evil, a child of darkness,
must at once be an exile from Him—“In the day that thou
eatest thereof thou shalt surely die.”

Thus does the blessed One at once display Himsclf, And
every thing afterwards is but a brightening of this ; a sealing
afresh of the first impression, that “ God islight.” We may
sce also, and fully grant it, that “love” will have its way
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2 “@goD IS LIGHT.”

that is true and necessary also—but “light” will not give:
way. In all revealed counsels, in all places and dispen--
sations, it asserts its equal place.

‘When sin enters, we see this. We read it as distinctly in
the promise made for man in guilt, as we read it before in
the #hreat made to man in innocency. Whatever shape the
word takes from the altered condition of its object, still it
clearly comes forth from Him, who is equally, and perfectly,
both “light” and “love.” It shall bruise thy head, and
thou shalt bruise His heel,” is now said by the Lord God to-
the serpent about the woman’s seed. That is, God will
provide a way whereby He can be “just,” and yet the:
“Justifier” of sinners. All the elaims of “light” or-
righteousness shall be honoured, and all the desires of “love”
shall be gratified. Such is the interpretation of this first
promise of God after sin had entered. Clearly indeed does-
it announce, in a way of excellent wisdom, which surely
passes all thought, that He is both “light” and “love,” and
that each must be glorified ! Man shall be vedeemed, the
serpent’s head shall be bruised, because  God is love ;” but
the penalty of sin shall be endured, or the heel of the wonan’s
seed shall be bruised, because *“ God is lzrﬂzt ”

This is surely a full and blessed expression of God' And
just for the same reason (because “God is light”) from
henceforth we see Him a stranger in the place which sin or-
death has entered. Man’s habitation has become defiled.
The ground is cursed because of sin, and God cannot be at
home here ; He becomes a stranger in His own creation. He
visits the earth for the comfort and guidance of His people,
because He is “love.”” “The Lord went His way as soon as
He had left communing with Abraham.” (Gen. xviii.) Quite
according to this sanctity of the divine feet, which could not
rest on a soiled footstool, we find, in process of time (or
rather in the progress of His dispensations), when He is
about to assume Canaan for His dwelling-place. The sword
of Joshua, the servant of God, who is “light,” rids it of

- its old corrupters. Cities are made a curse to the Lord.
The fruit of cattle, ficlds, and trees, are all circumcised, as
it were, or purified by various ordinances. Israel themselves
coming into their inheritance a redeemed people.  All, after
its manner, is thus cleansed, eve the Lord can dwell there ;.
for the voice still is, “What communion has light with dark-
ness 1”"—“God is light, and in Him is no darkness at all.”
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So, when all is settled {in the land, it is sanctity that is
marked still—“holiness to the Lord” is read everywhere.
Approach to God is by a path most jealously consecrated.
He is Himself withdrawn into that place which is called
‘“the holiest of all,” and the whole way into that sanctuary
is marked by testimonies to the jealous unmitigated holiness
of the Lord. All tells of “love” in providing a way at all
—but the character of the way equally tells us of ‘“light.”
The banished ones can return, but they learn that iniquity
cannot enter with them. The least stain must be removed ;
the touch of a grave, or even a bone (symptoms of death,
and therefore of sin), though by accident, had to send the
worshippers to the purifying water ere they could approach
the Lord. (Numb. xix.) “Love” provided this water, but
“light” reguired that it should be used. And so, the place,
the ordinances that furnished and animated it, the worshipper
who used it—all still told with one consent, and that, too,
clear, full, and unbroken, that “God is light.”

I speak not more particularly here of all this service
in Israel of old ; it is well known to bear this witness. I
would now observe that the law or covenant, which was
established at the same time, bore the like testimony. For
if man, in the confidence of his heart, will approach God by
the law, and not by ¢ the shadows of good things to come,”
or the witnesses of grace, he must still learn that “God is
light ;” and, therefore, “ cursed is every one that continueth
not in ¢/l things which are written in the book of the law to
do them.” The Lord is perfect in righteousness and holiness,
and cannot abate one ray of His glory to accommodate it to
man’s injured and abated capacitics. If man will stand before
Him in himself, as on Mount Sinai, and not at the door
of the sanctuary, he must bring with him that <“light” of
righteousness and holiness which alone is worthy of the
divine presence; he must continue in all things written in
that law, which was ‘“holy, just, and good.” Nothing less
could answer the requisition of Him who is “light.”

This is the strong witness of the law to that great truth
we are following through the Seriptures, as before we listened
to the same from the services which accompanied the law.
The voice of the words from the top of Sinai, and the
voice of the sanctuary at the foot of it, equally, though
differently, uttered this truth—¢ God is light.” And still we
shall find that as the blessed One advances in dispensing the
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knowledge of Himself and of His counsels, whether by His
hand or by His Spirit, that is, whether by His providence or
by His word, it is all the same.

Isracl’s captivity becomes’ the witness in its day. The
people had not continued in the “all things” of the law.
They had not reflected the ¢“light,” as they had bound them-
selves to do, and they were therefore removed from the divine
presence. The dispersion of the tribes tells us that “ God is
light,” as the exile of Adam from Eden had told it before.
“ Where is the bill of your mother’s divorcement, whom I
have put away?” says Jehovah to Israel, “or which of my
creditors is it to whom I bhave sold you? Behold, for your
iniquities have ye sold yourselves, and for your transgressions
is your mother put away.” ¢ What communion has light
with darkness?”’ we may again ask. Iniquity and transgressions
must estrange from God. If Israel walk in the darkness of
corrupted nature, they must walk outside the presence of God.

Such is the testimony of the divine hand in the scattering
of Israel. Such was the testimony of all the prophets, who
spoke in the name of the Lord, against a disobedient people.
And such, again, the witness of the Baptist, in due time,
after this captivity and scattering. All is harmony. The
ministry of the Baptist addresses Israel with this truth, that
“God is light ;” for it finds them in evil, and summons them
to repent, or never to count on taking the place of “children
unto Abraham,” that is, of the people of God.

All this testimony is complete. Whatever witness speaks,
it is still to the same purpose, it tells that “God is light.”
The threat in Eden, the promise after sin, the ordinances, the
law, the settlement at first, and then the dispersion of Israel,
the ministry of the prophets and of the Baptist, all tell this,
and with equal clearness, though, of course, in different style.

But we now reach the testimony of another witness (the
most affecting of all), the life and ministry of the Lord Jesus
Christ.

All He did was a reflection of God; and all, too, was
“light” and “love.” They were mingling their beams, and
forming that perfect element in which He lived and moved
on this earth of ours. He was “ God manifest in the flesh.”
The divine glory shone in His face. Here dwelt “ the ful-
ness of the Godhead bodily,” and all that emanated was
either “light” or “love.” The Son of God acted on the
principles of the first promise, which I have alrcady con-
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sidered. He consented to be bruised in His own heel,
because of righteousness, because “God is light;” but He
undertook to bruise the enemy’s head, because of grace,
because “ God is love.” This was declared in His death
more particularly ; but generally, too, in all His previous
life. All told of “light” and of “love,” or reflected “right-
eousness and peace,” “mercy and truth” in mingled rays.
He vindicated light, and dispensed love. In all that He did
this was traced ; and His death was the eminent and meri-
torious assertion of it. For need I say how gloriously the
cross of Christ publishes the truth, that ““ God is light,” and
that “ God isdove.” It was, indeed, the precious, wondrous
witness of this. To wnderstand the cross is, in other words,
to understand that it does bear this witness to us as sinners.
But in His teaching the Lord bore the same testimony. If
we look at His life, or His ministry, whether we listen to the
voice of His ways or His words, we may say, as the apostle
does say of it all, ¢“This then is the message which we have
heard of Him—that God is light, and in Him is no darkness
at all.”

Such was the life and the doctrine of the Son. And when
His witness to “light” and “love” was over, the Holy Ghost
held up exactly the same, though in a different form. His
teachings by the apostles in their epistles unfold new mys-
teries, but all assert these truths. ¢ Love” is dispensed, but
“light” is still vindicated also. The thought of “the doctrine
of Christ” admitting any darkness or evil was a stranger to
the mind of the Spirit ; the apostle, who spake as from Him,
stands amazed at the conception of it. “Know ye not,” says
he, “that so many of us as were baptized into Jesus Christ
were baptized into His deatl 7—that like as Christ was raised
from the dead by the glory of the Father, even so we also
should walk in newness of Zife.” (Rom. vi.) And in another
place the same apostle assumes that if any have “learnt
Christ,” if any have “heard Him,” and “been taught by
Him,” they must have learnt to put off the former conver-
sation corrupted by lusts. (Eph. iv.) So, also, he interprets
the grace that brings salvation, as that which teaches the
denial of ungodliness and worldly lusts, and the living
soberly, righteously, and godly, in this present world. (Titus
ii.) And thus, though it be now grace or salvation, and not
law, that is published, it is with equal sureness and distine-
tion, a witness that ¢ God is light.”

¢
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The apostles teach us that our ¢ Saviour” is also our
“Lord,” a doctrine which secures the honour of the same
indestructible truth. The hand which has rescued is ever
wsserting ts domvinion over us, and we know that it is a clean
and w holy hand.

But we must not multiply testimonies to this most plain
fact from the words of the Spirit in the apostles. I would
only add that the epistle from whence we take the words
“God is light” and “God is love” makes it its business, as
it were, to weave those two truths together. All the thoughts
of the Holy Ghost seem to pass and repass between them.
They are the great fests of saintly standing and character, as
the chewing of the cud and the cleaving of the hoof were
the notes of cleanness in animals under the law. Conse-
quently it is there written, “Whosoever doeth not righteous-
ness is not of God, neither he that loveth not his brother.”
And why so? Because “God is light” and “ God is love,”
therefore he who doeth not righteousness cannot he of Him
who is “light,” neither can he who loveth not his brother
be of Him who is “love.” So it is also there written. These
are the constant thoughts of the Spirit in this epistle, that
“God is light” and that “God is love,” quickens and fills
the pen of the ready writer throughout.

Such, then, is the teaching of the Holy Ghost. He sus-
tains unbroken the testimony that «God is light.” DBut as
the Son, not only by His teaching, but in His life and person,
as we were observing, bore witness to this truth, so does the
Holy Ghost in the same twofold way. His feacliny through
the Apostles does this, as we have now seen, and so does His
indiwelling in the saints. The saints are His temples now.
But He dwells in those temples as a  Iloly Spirit,” grieved
by any contradiction, any pructical contradiction, of the truth.
that “ God is light.” (Eph. iv. 30.)

How perfect all this is. The Son, and the Holy Ghost,
each in the day of His manifestation, maintains the same
blessed testimony, both by deed and word. And we have
only to add, that the glory, by and by, will keep up the same.
The glory which is to close and crown all, will tell the same
most precious and excellent truth—that ¢ God is light,” and
that “ God is love,” striking that note with such a hand as
shall cause it to vibrate for ever. The sabbath, or the rest
itself of all who have trusted in Jesus, will tell, that
“God is love:” the entrance into that rest, and the ele-
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ment that surrounds it, that “God is light.” TFor the earth,
which will be the footstool in the age of the glory, must be
purged of its corrupters ere the glory can return and dwell
“there ; as we saw of old, that Canaan and all that belonged
to it was cleansed cre the Lord of the tribes would make it
His inheritance. And when it is thus purged it will be kept
.clean. “1I will early destroy all the wicked of the land,”
.says the Lord of the earth in the days of its glory, “that I
may cut off all wicked doers from the city of the Lord.” And
.50 as to the upper house, or the throne, or heavenly glory,
nothing can be allowed even to approach, that can in any way
-defile.  ““They shall bring the glory and the honour of the
nations to it.” « Without are dogs,” &c. Beyond the sphere
which the glory fills must recede all that is unclean, all that
is the contradiction of “light.”” For the darkness will then
be outer darkness.

Thus, indeed, from the garden of Eden up to the glory,
we get the constant witness, in all the ways of His hand, and
in all the revelations of His mind, that “ Gop 1s nigHT, and
in Him there is no darkness at all.”

“GOD IS LOVE.”
1 Joux iv, 8-16.

I sAVE already considered St. John'’s words, ¢ God is light.”
I have called that a parent truth, and been looking at its
fruit or results. “Gob 1s Love” is, in like manner, a parent
“truth ; and I would now also frace its path through the
Scripture, according to my swmall measure. But who is
sufficient for such a theme? I would, however, with desire
.pursue it a little, though this has been somewhat anticipated
in the previous meditations. May the Spirit direct and
control !

At creation God was shown to be “love "—the garden told
that by the testimony of all that was there, so that I speak
not particularly of it. But so was it afterwards, when that
.garden of delights was forfeited.

We read in 2 Cor. iii. that the law was a dispensation that
was to be “done away;” and in Heb, viii. that it was not
“““faultless.” These passages strikingly tell us that the law

. was not altogether according to God’s mind, that He could
not rest in it. Not that it was faulty in itself; we know
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that it was “holy, just, and good "—as fully answerable to-
its purpose as the gospel ; but still found fault with, because

not altogether according to God. And this can be at once-
wnderstood ; for “God is love.” There the secret appears.

The law could not possibly meet Him; for it gave no

occasion to His showing Himself, or to His acting agrecably

with His nature. It must, therefore,*be “done away.” It

could not abide before God. It was not God's own thing.

The promise was such. As the garden and all the condition.
of things at creation told what God was, so to tell the same,

as soon as sin entered, it was the promuse that was revealed,.
and not the law. (Gen. iii.) The law came in afterwards to

serve, it is true, great purposes; but the promise was God's

own thing. And we may just observe, accordingly, that in
Deut, xxxi. and in Gal. iti. (not to mention other Scriptures) -
God keeps Himself in company with the “song,” and with

‘“the promise,” while “Moses” and “the law” are linked

together in both those Scriptures.

Jut this, rather, by the way. The law was clearly not
to God’s mind; and the reason of this, we sce, derives
itself out of His nature—blessed be His name! But having
thus set God with the promise, or having thus learnt that
“God is love,” we can track His wondrous and excellent
path onward. Thus: ‘“God so loved the world, that He
gave His only-begotten Son, that whosoever believeth in
Him should not perish, but have everlasting life.” ¢ God is
love.” He looked out upon it according to IHimself, and its
ruins drew from Him the remedy. He loved a ruined and
defiled world, however, in the only way that He could love
it, in the only way that He could exercise Himself towards.
such an object, that is, with the love of pity, and He gave His
Son for its relief and rescue.

Here, then, was the beginning of His way; for “ God is.
love.” The stream must be according to the spring. The
parent truth determines the produce. We learn #he way
from the churacter. And as we follow the stream, it is still
the same water. Let dispensations roll on and disclose them--
selves to us, God is seen in each according to Himself. Great
unfoldings both of persons and ministries there may be, but
all are One. Tt may be the Father, it may be the Som, it
may be the Holy Ghost that is manifested, but still it is but
the unfoldings of God, and “ God is love.”

Thus the Son, looking back on pust dispensations, says,.
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“ My Father worketh hitherto;” and then, reflecting on the
then present one, He adds, “and I work.,” Similar works,
whether in the ministry of “the Father” or “the Son.”
And those works are works of grace, works of pity to
sinners, Bethesda healings. (John v.) And so the Son,
looking forward to still coming dispensations, says, speaking
of the Holy Ghost, <“He will abide with you for ever;” «“ He
will take of mine and show it unto you;” ¢ He will guide
you into all truth.” He will indeed be the servant of your
need and joy. Herein is love still. All this is God unfolded
(to speak after the manner of man), God seen in the persons
of the Father, Son, and Holy Ghost; but all is ¢love.”

We might notice the trial and the proof of this, and we
shall see, as to divine love, its unconquerable patience. ¥or
the Father, when He worked, had His grace slighted or mis-
understood, by generation after generation, from Adam to
Christ, but still He worked ‘hitherto.” The Son, when He
worked in like grace, was refused, and had all indignities and
evil to endure, but He loved and laboured to the end, till He
was cast out and crucified. The ¢ Holy Ghost,” now
working, is grieved of the saints, and yet, unfailing,
unwearied, abides still the ¢ Comforter,” the ¢ Spirit of
truth,” in them. And thus is it Jove, and love of the same
quality. ¢ Love never faileth,” The Father, the Son, and
the Holy Ghost minister in equal love, tried variously, but
alike unfailing in each, and patient in all.

It is not, however, simply thus in pity and in patience—
in pity towards the world or sinners, and in patient
forbearing towards believers—that divine love shows and
exercises itself. God has sought another way in which to be
among us—in the love of complacency. He has so set His
saints before Him, so put them in Christ, so taken counsels
about them, and multiplied thoughts about them, as gives
Him to look on them without blame or spot, that e may
delight in the sight of them and rest in His love. St. John
teaches us to look at this form of love—¢¢ My Father will love
him,” “TI will love him,” says Jesus of His saint. “We
will come unto him, and make our abode with him.” This is
all the love of complacency, the love of delight : such love is
according to the mind of God.

These exercises of God, it is indeed happy to look at, we
being the objects of them all. And they still keep in
memory the great first truth, “ God is love ;” they still tell
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us whence they flow, and are only the narrower or richer
current of the one great divine source. It is love in pity, in
patience, in complacency ; but it is 1ove, and only love,
happy and fruitful in its constant though varied exercise.

And what other exercise can it have? If it could, it
would. But in this complacency, it abides for ever. God
will rest in His love.” Glory, by and bye, will be the gift
of this love of complacency, as salvation is the gift of His
pity now, and the upholding of His saint the fruit of His
patience. But beyond this complacency love knows and can
know no formmore excellent. It will be the clement of the
divine presence through endless ages of glory. In it the
saints will live and move and have their being for ever, atter
the love that once pitied them in their sins, and was patient
with them in their shortcomings, and “perfected” itself
towards them in giving them boldness in the very day of
judgment, has done its wondrous work.

Love, in every ¢rial of it, will have exercised and displayed
itself, and then will get its eternal refreshinent in the delight
and complacency with which it will rest in its object for
ever. Love has thus determined the character of God's own
way. Bubt we may also see that it equally determines the
person and actings of His children ; that ¢ God is love,” is
still the great parent truth.

For the saints, or children of God, “love” is the divine
nature ; as it is written, “ Every one that loveth is born of
God.” And again, “ He that loveth not knoweth not God.”
There is no fruit of His energy or spirit, no communion in
knowledge with Him, but through love. “If any man love
God, the same is known of Him.”

And this being so, it appears from the further teaching of
the Spirit of God that two things are sought for and expected
from us as His children. I mean “confidence” and ¢ imita-
tion.”  “God is love,” and therefore, in our actings towards
Himself, He cannot possibly accept anything less than
confidence. It is the answer love is entitled to, the only
answer which, from its nature, it can (shall I say) put up
with. Nothing will gratify or satisfy love but love; and in
the gospel God is to get it from us. = The apostle therefore
states this (though we might derive it out of the great parent
truth): “ We love Him because He first loved us” We do
not fear Him, we do not mistrust Him, but we love Him
because e has already loved us. ¢ There is no fear in love ;
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?

perfect love casteth out fear.” ILove leaves no room for fear.
Tt cannot dwell in the same house with it. The elements are
destructive one of another. If we know that love, perfect
love, is dealing with us, we cease to fear. Confldence only
is the due answer, as it is the necessary demand of love.

But so in our actions towards others, God cannot approve
anything less than dnifativn.  And this all the apostles
tell us, It might, again I would say, be derived out of the
great parent truth ; but the Spirit is pleased to state it largely
to us.  “If God have so loved us, we ought also to love one
another.” “If we shut up our bowels of compassion, how
-dwelleth the love of (iod in us?” ¢ Though I speak with
the tongues of men and of angels, and have not charity, it
profiteth me nothing.”

In its actings thus, whether upward towards God or out
towards others, love will be found in us, this principle of
confidence and of imitation. And the Spirit teaches us that
to judge ourselves to be “lovers of God” without this confi-
dence and this imitation is practising a deceit on ourselves;
for I read these two sentences—¢ We love Him because He
first loved us;” ¢ He that loveth God must love his brother
also.” The first of these holy sentences tells us this, that
we can only love God as knowing that He first loved us ; that
is, we love Him because we have contidence in His love to
us. Were it otherwise, it would be an assumption that our
love is greater than God’s. If we assert that we have affec-
tion towards Him more surely than we are confident He has
towards us, it is saying that we are better than God.  There-
fore, the only true, spiritual, evangelical love of God springs
from confidence in His love towards us. So the second
of them tells us, that to assume that we can love God
without loving one another is a reflection on God. For how
can we think that e will accept the affection of one who
has it not for his brother? This would be another way of
making ourselves better than God. We would reject such
affection ourselves.

How simple, then, those two holy sentences, or judgments,
of the Spirit of God are! how necessarily true, when we
consider the great parent truth, so to call it again, that
“Gop 18 LovE!” We must, therefore, confide in His love ere
we can love Him or have affection towards Him ourselves.
We must also love others as well as Him, our brethren as
well as God.
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Thus we get the personal acts of the children, as well as:
God’s own ways, out of this parent truth. We pass into
God’s place in this way of love. “We know that we have
passed from death unto life, because we love the brethren.”
““He that loveth not his brother abideth in death.” By love
we know that we are in God’s place, in fellowship with Him.
This assures the heart. ¢ Hereby we know that we are of
the truth, and shall assure our hearts before Him.” The
very. character of the place, the very element that fills it, the
commandment or voice that is heard there, is this—*‘that
we belicve on the name of His Son Jesus Christ, and love
once another.” That is, that we assure ourselves of God’s
love to us, and exercise love among ourselves from one to the
other. This is the commandment, the ordinance, the character,
the element of God’s place. And he that keepeth this com-
mandment, the soul that breathes this element, dwelleth in
God, and God in him.

This is the region we inhabit. These are the present realms
of the saints—* translated into the kingdom of ¢he deur Son.”
It will be a region of glory by and bye—* His eternal king-
dom and glory.” But the elements will dwell together, and
fill the whole place. Love is (as I believe another has said)
but hidden glory—glory will be manifested love. Love will
be for ever quickening the bhidden springs and streans of”
affection that are known and exercised, and glory will gild
the whole scene where these affections flow, and have their
happy course for ever and for ever.

Precious and glorious indeed is thus the constant testimonys,.
that “Gobp 1s Love;” and he that dwelleth in love, dwellvtle
in God, and God in him.

“0 WRETCHED MAN THAT I AM!”
Rom. vii. 24.

“We (which have the first-fruits of the Spirit) do groan within
ourselves.””—Rom. viii, 23.

TrERE is nothing so hard for our hearts as to abide in the
sense of grace, to continue practically conscious that “ we are
not under law, but under grace.” It is by grace that the
heart is “ established ;” but then there is nothing more diffi-
cult for us really to comprehend than the fulness of yrace—



0 WRETCHED MAN THAT I AM!” 13

that “grace of God wherein we stand,” and to walk in the
power and consciousness of it

It is only in the presence of God that we can know if,
and there it is our privilege to be. The moment we get away
from the presence of God there will always be certain work-
ings of our own thoughts within us, and owr own thoughts can
never reach up to the thoughts of God about us—to the
“ grace of God.”

It is quite impossible for us to draw any right conclusion
about grace until we are seftled on the great foundation of
grace—God’s gift of Jesus. No reasoning of our own hearts
could ever reach up to the “ grace of God,” for the very simple
reason, that in order to be such it must flow directly and freely
from God. 'What I had any, the smallest possible, right to
expect, could not be pure, free grace—could not be this “ grace
of God.”

Jut then, even after we have ¢“tasted that the Lord is
gracivus,” it is quite natural for our own thoughts to work as
soon as we leave the presence of God ; and the moment they
do so, whether it be about our sins, or about our graces, or
anything else that we are oceupied with, we lose the sense of
grace, and can no longer reckon upon it.

This getting out of God’s presence is the source of all our
weakness as saints ; for in (fod’s strength we can do any thing,
“If God be for us, who can be against us?” The con-
sciousness of His realized presence with us makes us “ more
than conquerors.” Whether our thoughts be about ourselves,
or about circuanstances around us, every thing then becomes
eagy. But it is alone when in communion with Him, that
we are able thus to measure every thing according to grace.

Are our thoughts about ourselves? When in the presence
of God we rest on His grace, nothing can trouble us. “ Who
shall lay any thing to the charge of God’s elect?” ¢ Who
is he that condemneth ?” ¢« Who shall separate us from the
love of Christ?” But the moment that we get out of God’s
presence, we cannot any longer rest on His grace as when in
communion with Him.

Again: Are they respecting the condition of things around?
‘We may have sorrow of spirit on this account, as conscious
of the evil, misery, and ruin in which every thing is (as
Jesus—He “groaned in spirit, and was troubled”) ; hut it is
impossible, when we are abiding in the sense of God’s
presence for any thing, be it what it may, even the state of
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the Church, to shake us; for we count on God, and then all
things become but a sphere and scene for the operation of
His grace.

Nature never counts upon God’s grace; it may count upon
God’s mercy in passing by sin, but only because it imagines.
cither that He is indifferent about it (attributing to Him its
own low estimate of sin); or that He has no right to judge
it. Grace, when understood by the soul, is seen to be the
very opposite of this—to be founded on a just sense of the
tremendous evil of sin, on the part of God. And when we.
have learnt in our measure to take God’s estimate of sin, we
are filled with amazement at that grace of God which can
blot it «ll out—who has given His own Son to die because
of it. What the natural man understands by merey is not.
this—God’s blotting out sin by the bloodshedding of Jesus,
but His passing by sin with indifference. 7This is not grace.

‘When the conscience becomes awakened, and there are:
thoughts of responsibility, without the apprehension of grace,
the first thing it seeks to do is to put itself under the law;
it cannot do otherwise—and the natural man even often does.
this; he knows of no other way of pleasing God than
obedience to the law—and this, being ignorant both of God
and himself, he thinks he can render.

But the having very simple thoughts of what grace is, is
the true source of our strength as Christians; and the
abiding in the sense of grace in the presence of God, is all
the secret of holiness, peace, and quietness of spirit.

There are two things which may hinder our peace of
spirit, and which being frequently confounded and mixed up
together, create a difficulty in the minds of the saints.

First, a troubled state of conscience respecting acceptance
and salvation.

Secondly, a groaning of spirit similar to that mentioned
by Paul in Rom. viii. 23, because of circumstances around
which distress and try us. '

But these are quite distinet. The trouble and exercise of”
spirit which the saint may, and indeed will have, whilst
living in this world, because of circumstances around, is
altogether an opposite thing to that which is trouble of con-
science respecting pardon of sin.

‘Where there is that (trouble of conscience), Iove is not in
exercise, but self is the centre. DBut when the trouble is.
because of the state of things around us, the contrary is the:
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case. How deep the trouble of soul of the Lord Jesus ! but
it flowed from love and from a perfect sense of what the
grace of God was.

When grace is fully, that is, simply known ; when we are
resting upon God as being for us, and know that He is love,,
there can be no mistake between these two causes of disquiet;
but it we do not understand what grace is we shall be apt
immediately to confound them.

If there be in us any anxiety of conscience as to our ac-
ceptance, we may be quite sure that we are not thoroughly
established in grace. It is true there may be the sense of sin
in one who is established ; but this is a very different thing
from distress of conscience as to acceptance. "Want of peace
may be caused by either of two things—my never having
‘been fully brought to trust in grace, or my having, through
carclessness, lost the sense of grace, which is easily done.
The “grace of God” is so unlimited, so full, so perfect, that
if we get for a moment out of the presence of God—we can-
not have the true consciousness of it—iwe have no strength
to apprehend it ; and if we attempt to know it out of His
presence, we shall only turn it to licentiousness,

If we look at the simple fact of what grace is, it has no
limit, no bounds. DBe we, what' we may (and we cannot be,
worse than we are) in spite of all that, what God is towards
us is Love! Neither our joy nor our peace is dependent on
what we are to GGod, but on what He is to us—and that is
grace.

(frace supposes all the sin and evil that is in us, and is the
blessed revelation that through Jesus «fl this sin and evil
has been put away. A single sin is more horrible to God
than a thousand sins, nay, than all the sins in the world are
to us; and yet with thie tullest consciousness of what we are,
all that God is pleased to be towards us is love! It is vain
to look to any extent of evil. A person may be (speaking
after the manncr of men) a great sinner or a little sinner;
but that is not the question at all.  Grace has reference to
what God is, and not to what we are, except indeed that the
very greatness of our sins does but magnify the extent of
the “grace of God.” At the same time we must remember
that the object and nccessary effect of grace is to bring our
souls into commmunion with God, to sanctify us, by bringing
the soul to Znow God and to loce Him. Therefore the know-
ledge of grace is the true source of sanctification.
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If grace, then, be what God is toward me, and has nothing
at all to do with what I am, the moment I begin to think
about myself as though God would judge me because of my
sins, it is evident that I am not then consciously standing in
grace.

The heart naturally has these thoughts, and indeed it ix
also one of the effects of being awakened ; for the conscience
then begins directly to rcason about what God thinks of it:
but this is not grace.

The soul that turns back upon itself to learn God’s judg-
ment about it, and what His dealings with it are likely to be,
is not leaning upon what Glod /s, is not standing in gruce,

I have said that there are two things which, though quite
distinet, are nevertheless frequently confounded in the minds
of the saints—a bad conscience and the *groaning” of the
spiritual man because of evil around. The moment we get a
little away from the sense of grace we shall be in danger of
eonfusing these together. Suppose, for instance, that I, as a
saint, am sensible of the terrible weight of evil which is all
around me, and groan about it, soon (unless it be guarded
against) this will mix itself up with trouble of conscience; I
shall lose the sense of God’s lore and put myself under I

DBut a saint may “groan” thus without at all losing the
consciousness of love, nay, for the very reason that he has it.

When the Lord Jesus “groaned in Himself” and wept
at the grave of Lazarus, His deep sense of the sorrow which
sin had brought into the world did not effect that of His
Father’s love. We find Him using at the same time the
language of the fullest confidence in that love—* Futher, I
know that thow hearest me always.”  And so a Christian may
be sorrowful, but should not on that account feel as though
God were not Love, or lose the sense of His graee.

Love to others, combined with a spiritual perception of evil,
will cause us very much sorrow. Jesus felt this infinitely
more than we can ever do, because the power of love in His
heart made Him so much more deeply sensible of the dread-
ful weight of cvil which was pressing on the hearts of others.
He felt the miseries around Him in proportion as He knew
the blessedness and love of the Father’s presence.

‘We have “suffering,” ¢ groaning,” &ec. spoken of in Rom.
viil. Paul groaned within himself from the consciousness
of infirmity, from distress, trials, &e., but this raised no ques-
tion in his mind about the certainty of God’s grace—quite



0 WRETCHED MAN THAT [ AM!” 17

the contrary. The more conscious we are that ¢the Spirit
dwells in us,” the more we shall “groan.” The more certain
we are of Dlessing, the more we realise grace ; the more we
know of God’s love, and the effects of that love, the more shall
we “groan” at all that is at present around us; but not as
though these things brought the smallest cloud over divine
favour.

Paul is spoken of as ‘“ groaning” in spirit ; and why? He
realised the result of the * grace in whicl he stood.” Through
the power of faith being made conscious of the blessings
which are %is, he “groans within himself” after them ; but
never as if there were the slightest doubt respecting his salva-
tion. Delivered he is from all uncertainty as to the fulness,
the freeness of divine favour towards him, and in the eon- -
sciousness of this he “ groans within himself, waiting for the
adoption, to wit, the redemption of the body.”

The end of chap. vii. describes quite another sort of
groaning, though, as before remarked, the two are often con-
founded together ! because as sin is still dwelling in us—in
our flesh, those who are not really established in grace do not
discern the difference between them.

The whole chapter is full of what people call experience ;
not of that which is (properly speaking) Clistinn experience,
but of the thoughts of the mind within and about itself.
The state described is that of a person quickencd indeed, but
whose whole set of reasonings centres in Zdwself: I could
not venture to say how many times he says “I” and “me;”
the whole chapter is full of it.

Observe the difference of expression in verse 14: ¢ We
know that the law is spiritual ;” all Christians know that.
But then does he say, © We know that /e are carnal, sold
under sin?” No; “I am carnal, sold under sin!” He
turns back inunediately to self and to the judgment which,
being quickened, he had formed of Limself by his own
experience as under the law, and begins to reason about what
he is before God, and not about what (God is towards him,
and the consequence is that he exclaims, ¢ O «rretelind man that
I am ! who shall deliver me from the body of this death 27

So 1t is with us; directly we begin to veason ahout our-
sclves we can only say, “O wretched man that T am !”
What shall T do? I hate sin, T wish to please God, T con-
fess that the law is good ; but the more thit T see it is so the
worse it is for me, the more miserable T am.

c
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Is there a word of grace in all this? No, not a word.
‘When he brings in Christ at the close, then he is able to
ghank God: “I thank God through Jesus Christ our Lord.”
‘ is chapter is full of a great deal of truth, in the expe-
7 the individual mentloned but it is truth stopping
short:HE.grace, of the simple fact that whatever be his state,
let him:be as bad as he may, “ God s Love,” and only Love
towards him. Instead of looking at God, it is all “ 1" « 1,”
«I” In verse 15 six times over does he speak of himself,
his own thoughts ; and though some of these were spiritual,
yet it is, “ What I hate, that do I;” “ When I would o
good, evil is present with me.”

All this may be very profitable experience to bring us to
the conviction of our utter hopelessness in ourselves; still,
let us put it in its right place, and remember that it is not,
properly speaking, Christian experience, but that it only
deseribes the feelings of a soul that has not yet fully and
experimentally known the simple fact, that *when we were
without strength in due time Christ died for the wungordly ;”
or else that of one who through the workings of the flesh has
slipped back to looking at himself and at what he is, instead
of looking at God, at grace.

Faith produces many effects in our hearts always suitable
to the object at which it looks. If, for instance, faith looks
at the law, it sces its spirituality far more clearly than
nature can ; and then seeing the flesh, too, in its real vileness,
if it looks no further, but judges of itself according to this
spirituality of the law, the effect must be to bring us under
condemnation of it (I mean of course as to our feeling),
under the consciousness of guilt and weakness. We shall
hate and seek to separate from evil ; but that will be all ; it
will leave us crying out, “ O wretched mun that I am-!”
‘With increased light there will only be increased misery.

But if faith looks at God as He has revealed Himself in
grace, it judges accordingly. It never then reasoms upon the
fruit produced ; it rests in the revelation (od has given of
Himself—grace. The fruits of grace are to be looked for, of
course ; for if there be life in us, the “fruit of the Spirit”
will be manifested. The saint, for instance, knows that
¢peace” has been “made through the blood of the cross.”
The cffect is that love flows forth ; he feels that he is ealled
unto blessing, and therefore has his feet “shod with the
preparation of the gospel of peace; drinking into his own



0 WRETCHED MAN THAT I AM!” 19

soul the love of God, he becomes as a river of love flowing
forth to others.” (John viii. 38.) But though these fruits
are produced, faith never reasons on its own fruits; it can
alone rest in the revelation God has given of Himself as
““the God of grace.” Thisis its own and only proper sphere.

The natural heart ever reasons about itself, and in a Chris-
‘tian it is always judging by fruits. This must necessarily
bring disquiet, instead of peace. In itself it can see nothing
but sin; and as to any fruit I have even been enabled to
bear, this is so mixed with imperfection that it can only be a
subject for judgment (though it be the Father's judgment).
It cannot give me peace; that can only be found in what
Jesus has wrought, in “the grace that is in Christ Jesus.”

What, then, is the position in chap. vii. ¢ First of all the
apostle establishes the great principle that the believer is
“dead to the law.” Then he describes the workings of a
.quickened soul, which, knowing that the ‘“law is spiritual,”
still feels “under the law,” and is therefore compelled to
execlaim, “ O wretched man that I am ! who shall deliver me
from the body of this death?”

Who is he thinking of in all this} Himself. Now, dear
friends, let me ask you, “ Am 1, or is my stete, the object of
faith?”’ No, surely not ! Faith never makes what is in my
heart its object, but God’s revelation of Himself in greave.
If we stop half way, and see nothing but the law, it will
Just discover to us our condemnation, and prove us to be
“without strength.” If God allows us to know enough of
the law and of the experience described in this chapter to
show us what is our true state, that is just where grace
meets us.

It is not that the conflict here spoken of will not continue.
Grace could not be known at all where confliet is not known;
the unconverted only are without it. But that which will
not continue when grace is fully known is that bitterness of
spirit in which, while the conflict is going on, the person
Jjudges of himself, seeing the law to be ¢“spiritual,” hut
himself “carnal, sold under sin.” The love of God is not
realised as his own, and therefore this causes him to cry ou,
“ O wretched wman that I am /”

It is quite clear that while there is this experience felt,
there is not simple faith in God’s grace—there is not a clear
view of what God is towards me in Christ; for when the
soul apprehends that—when the faculties of the new man are
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exercised on their proper object, there is perfect rest. And
though there is still conflict, yet the soul is at peace—* the
battle is not ours, but the Lord’s.”

But how am I to know what is God’s mind towards me?
Is it by judging of it from what I find in myself? Surely
not! Supposing that I even found good in myself, if I
expected God to look at me on that account, would that be
grace? There may be a measure of truth in this kind of’
reasoning, for if there be life in my soul, fruit will be:
apparent ; but that is not to give me peace any more than
the evil that is in me is to hinder my having peace. That,
too, is true reasoning, where the apostle says “the law is
spiritual, but I am carnal : O wretched man that I am!” but.
there is nothing of gruce in it.

But does the certainty of gruce take us out of all trouble ¥
No; I am not at all denying the fact that there is, and while:
we are in a sinful body that there ever must be, conflict
gouing on between the flesh and the spirit. DBut then if is a
very different thing to have this conflict going on in the
consclous certainty that God is for me, because I am ““ under
gruce,” to having it in the fear that He is against e, because
[ am “under luw.” -

If I see evil in myself (and this T always shall whilst here,
in the root, even if it be not manifested in its fruit), and if I
think that God will be «gainst me because of it, I shall have
no strength for conflict, but be utterly cast down—groaning
as to my acceptance. But if certain that God is for me, the
consciousness of this will give me courage and victory, nay,.
cven enable me to say, ‘“Search me, O God, and know my
heart, try me, and know my thoughts, and sec if there be any
wicked way in me, and lead me in the way everlasting.” In
the contidence of the love and grace of God, T can ask Him
to search out «ll my evil, what I otherwise dare not do, lest
it should overwhelm me with despair. God is my friend—
Jor me, against my own evil.

The apostle speaks (chap. viil) of the “carnal mind”
being “enmity against Giod;” but then God, in the gift of’
Jesus, has brought out this blessed truth, that when man
was ab erunity against God, God was love towards man—our
enmity was met by His love. The triumph of grace is seen
in this, that when man’s enmnity had cast out Jesus from the
earth, Gud’s luve brought in salvation by that very act—came
in to atone for the sin of those who had rejected Him. In
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the view of the fullest development of wman's sin, faith sees
the fullest manifestation of God’s grace. Where does faith
see the greatest depth of man’s sin and hatred of God? In
THE CROSS ; and at the same glance it sees the greatest extent
of God’s triumphant love and mercy to man. The spear of
‘the centurion, which pierced the side of Jesus, only brought
out that which spoke of love and mercy.

The apostle then goes on to show that those once at enmity
with God are now become His heirs, and that the knowledge
of this is founded on the knowledge of grace : “ Ye have not
received the spirit of bondage again,” &e. Grace first makes
us children of God, and then gives us the knowledge of it,
.and that we are heirs of God.

But what is the extent of this grace towards us? It has
given us the same portion that the Lord Jesus has? We are
heirs of God, and joint-heirs with Christ. It is not only
certain that grace has visited us, has found us when we were
““in our sins,” but it is also certain that it has set us where
«Christ is, that we are identified with the Lord Jesus in all
but His essential glory as God! The soul is placed thus in
the consciousness of God’s perfect love, and therefore, as it is
said in chap. v., “we joy in God.”

I have got away from gruce it 1 have the slightest doubt
or hesitation about God’s love. I shall then be saying, “I
am unhappy, because I am not what I should like to be.”
But, dear friends, that is not the question ; the real question
is, whether God is what we should like Him to be, whether
Jesus is all we could wish. If the consciousness of what we
are, of what we find in ourselves, has any other effect than,
while it humbles us, to increase our adoration of what God
is, we are off the ground of pure grace. The immediate effect
of such consciousness should be to make our hearts reach out
to God and to His grace as abounding over it all.

But while grace thus gives us perfect peace in our souls, it
does not save us from sorrow. Even as the Lord Jesus so
perfectly entered into the sorrow and groaning around Him
when here, and was therefore a “man of sorrows, and ac-
quainted with grief,” so in his measure ought the saint to take
up the sense of the weight of evil that is in the world, and
thus become a man of sorrows also. Just as we abide in
grace shall we have in proportion a sense of the weight of
evil that is all around—and groan in sympathy with a
groaning and travailing creation—and not only so, but being
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ourselves in the body, we shall “groan” likewise ¢ withiw
ourselves, waiting for the adoption, to wit, the redemption of
the body.”

But is there any uncertainty as to our salvation in this
“groaning "% No, quite the contrary—it is the very certuinty
¢all things are ours” which makes us “groan.”” Having the
certainty and foretaste of glory, every thing here is made the
more painful by contrast. That which the saint is entitled to-
is so very different from all that is actually around him, that
the more he knows of the joy of dwelling in the presence of
God, the larger understanding he has of God’s love and grace ;-
the more he realises the blessedness of his portion in that
glory to which he is predestinated, the more will he “ groun /”

How different this from the groaning of an uneasy con-
science ! Let us not mistake, dear friends; let us not con-
found the two-—this “groaning” of one perfectly frec from
the sense of condemmation deseribed in chap. viil, and
groaning of conscience, the “ O wretched man that I am !” of
chap. vil.

Carelessness of walk, and through it our losing the sense
of grace, may indeed bring back again him who has once
consciously stood in the power of redemption into the latter
state of soul; but this is not, as before remarked, truc
« QOhristian experience.” When the heart is made full with
the rich blessings of Christ, it will not turn back to gnaw
upon itself.

It is our privilege as saints to know that “there 4s now no
condemnation for them who are in Christ Jesus”—that “the:
law of the spirit of life in Christ Jesus ZLas made us free
Jrom the law of sin and death.” But we must not stop
simply here—there must be the going on to know what we
are as “sous of God,” “heirs of God, and joint-heirs with
Chyist,” the Spirit bearing witness to us of it. God hath
“ostablished ws tn Christ,” “hath anointed us,” and “ given
us the eurnest of the Spirit in our hearts.” Having thus the
fullest knowledge that God Zus thought about us in love,
and predestinated us to be conformed to the image of Jesus,
and to share His glory, understanding what His love is now
about in His dealings with us, and not being yet in the
glory but still in the body, and in the midst of evil and
“groaning” all around, we shall therefore “groan.” ¢ Our-
selves also, which have the first-fruits of the Spirit, even we
ourselves groan within owrselves, waiting for the adoption, to.
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wit, the redemption of our body.” The very reason of our
“groaning ” is because of our “having the first-fruits of the
Spirit "—mnot at all. because of a bad conscience—it is the
Spirit of Christ groaning in us.

And then this “groaning” is always accompanied by con-
fidence in God. As with Jesus, when ¢“groaning in Spirit
and troubled” at the grave of Lazarus, He said, “I know
that thou hearest me always.” 8o is it given to the saint to
have the like confidence. (See 1 John v. 14, 15.) Nor
should this confidence even fail when we “know not what
to pray for as we ought,” for it is added, ¢ but we know that
all things work together for our good.” I may see evil in
myself, in another saint, in the Church, and seek to pray
about it, but yet not have sufficient intelligence to know

- what would remedy it—the Spirit will “ help my infirmity,”
and “groan within me.” God does not regard my ignorance,
but answers according to “the mind of the Spirit,” who
always ‘“maketh intercession for the saints according to
God.”

T ought to be so confident of God's directing “ all things”
as to be able to say, “I am certain ail shall work together
for good. Is a soul in this state, come what may, trouble,
sorrow, disappointment, grief, whatever it he—all is peace,
for it is resting upon God, and not (as in chap. vii.) looking
at itself.

Qur very griefs then flow from the knowledge of God's
immense love, and from the consciousness of all that belongs
to us in Christ. Jesus fully knew, as none other, what the
presence of God was—what the enjoyment of His favour,
and “groaned,” because, coming from the presence of God,
He found man out of it  The life which I now have iden-
tifies me, not with responsibility as “under the law,” but
with Christ who has borne the judgment of a broken law
for me. Instead of being wretched and miserable, because
looking at myself as under law, I enjoy the consciousness of
redemption, rest in grace, and “rejoice in hope of the glory
of God.” But the moment we get a glimpse of the glory of
Christ as ours, this world becomes to us a scene of misery and
bondage.

This “ groaning” on account of evil always associates itself
with lore. If, for instance, I see a saint sin, it leads me at
once to the love and grace he is sinning against. Tt is the
consciousness of divine favour which 1 have towards that
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saint that makes me anxious about him ; and while I gricee
at his sin, I Zave joy in God in the midst of my sorrow.

Well, beloved friends, if these things be so—if this be the
place in which grace sets us, let me ask, ¢ Is it so with you?”
If God be pure love—nothing else than love to us—if there
be no mixed feeling in Him, then if you have not full joy,
if there is any hesitation in your souls as to your standing
before Him—you cannot be simply resting in His gracc.

Is there distrust and distress in your minds? See if it be
not because you are still saying, “1,” “1,” and losing sight of
God’s grace.

You may indeed have jfudth, but you want simplicity of
heart in looking at God’s grace.

It is better to be thinking of what Gtod is than of what
we are. This looking at ourselves at the bottom is really
pride, a want of the thorough consciousness that we are good
Jor nothing. Till we see this we never look quite away from
self to Gud. Sometimes perhaps the looking «f ver evil may
be a partial instrument in teaching us it, but still even that
is not all that is needed. In looking to Christ it is our
privilege to forget ourselves. True humility does not so much
consist in thinking badly of ourselves, as in not #inking of
ourselves ut all. T am too bad to he worth thinking about ;
what I want is to forget myself and to look at God, who is
indeed worth il my thoughts. Is there need of being
filumbled about ourselves? We may be quite sure that will

0 it.

Beloved, if we can say (as in chap. vil.), that “in me, that
is in my flesh, dwelleth no good thing,” we have thought
quite long enough about ourselves; let us then think about
Him who thought about us with “thoughts of good and not
of evil” long before we had thought of ourselves at all
Let us see what His thoughts of grace about us ave, and take
up the words of faith : “If God be for us, who can he against
us?”
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2 SaM. xxii.-xxiii. 1-7.

THERE is a remarkable contrast between the two songs in these
chapters—the song of David after he had done with wll his
enemies, that is after his trials by Saul, and the song of David
after he had done with kimself—here brought together by
the Spirit of God.

At the end of his ¢rinl~, when looking back at his enemies,
he sings of joy and triwmph—all is exultation. After his
experience of the blessing, it is, “ Although my house be not
s0 with God.” The end of all the sorrow and trial with Saul
is rejoicing, exultation, and strength. “7The waves of death
had compassed him, the floods of ungodly men made him
afraid, the sorrows of hell compassed him about, and the
snares of death prevented him ;” yet the result of all he thus
went through, in deep and bitter exercise of soul, is triumph,
thanksgiving, and praise, in the first instance, when he recounts
God’s deliverance ; while in the second, the result of the place
of honour, blessing and triumph, is deep and bitter sorrow—
the confession, ¢ My house is not so with God !” Not that he
was without something to sustain his heart under it all; for he
adds, “Yet He hath made with me an everlasting covenant,
ordered in all things, and sure.” For this he waited until the
““ morning without clouds;” but the end of all his blessing
here is, “ My house is not so with God.”

This contrast makes trouble precious, and is a check to any
desire to get out of it.

So practically is it with us. We need to guard against
the effects of success. The pressure of eircumstances which
keep me down, produces nothing but joy and praise, in the
experience of God’s goodness; the effect of circumstances
which lift me up, is sorrow. How often has a saint, when in
trial and conscious weakness, cast therein wpon the Lord, cried
unto Him, and as a faithful servant been sustained —had
blessing and acquired influence, godly influence too ; but how
often, satisfied with the blessingand the influence thus acquired,
and losing the sense of his weakness, has he stopped suddenly
short in his course, heen arrested in the point of influence

¢ 2
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obtained, and become comparatively useless in the Church of
God. This should lead us to desire conformity in suffering
to Jesus. The path of grace is, like Him, to be getting on
nearer and nearer to the I‘ather, hut to be getting nothing
here.

There are three things brought before us in these chapters ;
oune of them intended to give us solemn warning—

First, the result of all David’s trials at the hand of Saul.

Then, when set upon the throne, the consequence of his
being swrrounded with all the earthly blessings.

And, thirdly, the joy at the end, of “the sweet Psalmist
of Israel,” in anticipation of the “morning without clouds.”

‘Whilst the heart receives the warning against the effect of
success, or any thing in present blessing, are we looking out
for, and resting on the full, distinct and perfect blessing, which
will be in that day when the Lord Jesus comes

‘We sec here the way in which the Spirit of Christ gathers
up the history of Isracl into Himself as a centre, and makes
the harp of David that on which it should be played. There
is perhaps nothing of deeper inferest, than to see how God
takes up the history of David in the Psalms, writing as it
were upon the tablets of David's heart the history of the
Lord Jesus.

In the first song, there is a remarkable allusion to the whole
history of Israel—to dealings of God with them, of which
David felt the moral power in himself. We have a wonder-
ful variety of circumstances backward, forward, and around,
gathering up all the history of David, and the triumphs of
David ; unfolding the sympathies of Clrist with the heart of
David in sorrow, until he is made the head of the heathen,
his own people being blessed under him.

Tu chapter xxiil., we get ““ the last words of David.” And
here we learn where his eye and heart rested, amidst con-
sciousness of his own failure, and the failure of his house.
He was looking for the “morning without clouds”—for the
one who should rule over men in the fear of the Lord—who
should build God’s house, and in whom the glory should be
manifested.  These men of Belial too, there must come one
in the sternness of judgment to set them aside—then “they
should all of them he as thorns thrust away.” There is the
deep consciousness of all the ruin, but the effect of the coming
morning shining into it. The effect of the coming of the
Son of David on David’s heart, and the failure of every
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thing around, leading him to reach forward in spirit to the
full triumph of that day when all should De full of blessing.

We thus, in the two chapters, have the unfolding of the
sympathies of Christ with the heart of David, gathering up
all the sorrows of the history of Israel; and also the heart of
David resting in the consciousness of what . the “morning
without clouds” would be. We should seek so to get the
power of the Spirit in the sympathies of Christ, and at the
same time to reach out to the hope which the Spirit of God
sets before us, as by the way to be thrown upon the fellowship
of Christ’s sufferings.

Let us now trace a little what David was, up to the time
of this success.

It is ever just the very thing that seems hopeless in the
eyes of man, which is taken up of God. Sec Sarah—Rebekah
-—Zacharias and Elisabeth—so too here with David, In him,
there was everything contrary to the thoughts of the flesh.
Contrast him with Saul. Saul was the comeliest man in
Israel, taller than them all by the head, ¢ from the shoulders
and upwards he was higher than any of the people,’—-strength
in the flesh. But all this is passed by, and it is the “lad
keeping the sheep” that is taken up! Saul is unfaithfol—
rejected from being king, and then God sets His eye upon
David.

Samuel, by the Spirit of prophecy (1 Sam. xvi.), goes
down to Bethlehem, to select from among the sons of Jesse
one who should be king in the room of Saul. He causes
them to pass before him. Seven come in. Samuel asks, “Is
there not another?” Yes, a lad keeping the sheep. “ Send
and fetch him.” David comes, and is designated by the
Spirit of prophecy, as the anvinted of the Lord. Al that is
great in Jesse’s eyes is suffered to pass unnoticed ; the seven
were personable men, but it is the “lad keeping the sheep,”
the eighth, the weak one, that is preferred and taken up.

From that time the Spirit of God departs from Saul, and
an evil spirit falls upon him. David is brought into his
company as one who could play upon the harp. Here we find
him of no importance; so that afterwards, when he had killed
the glant Goliath, on Saul’s enquiring of Abner “whose son
is this youth ¥” Abuer says, T cannot tell.  His brethren too
ask him “with whowm he has left the few sheep in the wil-
derness t”

But what traits do we find in David 7 Deep consciousness
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of having God’s strength, and forgetfulness of self in all the
difficulties which come in the way of duty. He keeps his
father’s sheep—a lion and a bear come to take a lamb of the
flock—it is his business to guard the sheep, and he goes at
once against the lion and the bear and slays them. These
energetic works are done with simple reference to duty,
therefore the difficulties are as nothing.

Here we sce faith in operation. Faith recognises God and
duty to God, and then the thing is a matter of course. Put
a child to raise up a stone, and it is all effort; put a strong
man, and it is easily accomplished. Faith realizes the strength
of God without any reckoning on self, so does that which
comes in the way, and thinks nothing about it.

David here in the path of duty gathers up the conscious-
ness of having God’s strength with him, to be used in after
trial. The secret of strength, thus learnt in retirement,
prepares him for that which the Lord has subsequently for
him to do.

Blessing still followed the career of Saul; we read, “whither-
soever he turned himself he vexed his enemies.” Though
evil, seeking his own, and rejected from being king, therc is
blessing to Israel through him. But the Lord in secret had
set his eye on David.

The Philistines are gathered together to battle against Isracl
(chap. xvii.) ; David goes up to the camp, sent by his father,
with provisions for his brethren, where he hears Goliath
challenging Israel. Having learnt in the simplicity of the
path of duty with the God of Israel, when no eye was upon
him, that He was a faithful God, now that he comes to see
the people of God, and Goliath against them, he is astonished
at finding them all afraid, and asks, “Who is this uncircum-
cised Philistine, that he should defy the armies of the living
God1” Why he is an uncircumecised Philistine, and he is
defying the armies of the living God/ Bad motives are im-
puted to him by his brother for coming to the camp ; but
there is in him that simplicity of heart in recognising God,
that the path of duty is straight forward, and in power.
‘Whether as a shepherd, whose business it was to guard the
sheep-—if the lion came, he took him by the beard and slew
him, or the bear in like manner, he slew it, without display
and without boast—they were simply matters of duty, and
are untold until there is a needed occasion for mentioning
them ; or, if afterwards, it he this uncircumecised Philistine,
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it is the same thing—¢he shall be as one of them, seeing he
hath defied the armies of the living God!” Onwards he
moves in the energy of faith—he looks not to Israel for help
—-he rejects the proffered armour of Saul—he thinks not of
the spear like a weaver’s beam—is this uncireumeised Phi-
listine to defy the God of Isracl? that is the question ; and
he says, “This day will the Lord deliver thee into my hands !”
His heart is on Israel—he takes up the relationship of God
with Tsrael. Although the exercise of faith depend oun o
single individual, “the buttle is the Lord's,” he identifies the
glory of God with Israel, and tlien the ¢ uncircumeised Phi-
listine ” can have no power at all. 'With a sling and a stone
from the brook, he destroys the Philistine, and cuts off his
head with his own sword! as it is said of Jesus, that He
destroyed #hrough death him that had the power of death,
by the very weapon of him who had the power.

His heart rested on the faithfulness of the God of saints.
‘This was the secret of his strength, learnt by himself, to he
acted upon in any circumstance. And this is always the
character of faith. Yaith when acting, brings in God—makes
God everything, circumstances nothing. Whether it be the
Lion and the bear, or the uncircumecised Philistine, it is the
same thing. The secret of God’s strength learnt wien alone,
is that by which faith looks upon every circumstance as the
same, making God the great circumstance that governs all else.

After this they begin to sing, ¢“ Saul hath slain his thousands,
-and David his ten thousands;” and then David becomes the
object of Saul’s hatred—* Saul eyed David from that day and
forward.”

Subsequently, we find in the character of David, when in
the midst of mighty cnemies, the consciousness of weakness
and infirmity, and the absence of all thought of avenging
himself against Saul. He never takes a single step without
consulting God, save in one instance, and then he gets chas-
tened for it. Every thing is against him, he is conscious of
being in the midst of subtle enemies, and of conflicting with
a power which he cannot set aside,—Saul seeks his life (xviii.
10, 11), but he has no right to set aside the power of Saul.*
The enemy cannot be got rid of, and therefore he is forced to
go to the Lord for guidance, as to every step he takes.

So is it with the saints. And this 1s just what they need

‘d It was righteous power, for God had set him in it; but not rightly
ased.
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now—the consciousness of conflicting with a power which
they cannot set aside ; and the sense of their own utter weak-
ness, so as to be forced into direct reference to God in every
circumstance—to be thrown into dependence upon Him for
cvery step.

At last Saul drives him fairly away ; full hostility is mani-
fested, and he becomes an outcast, All this is necessary for
the exercise of his faith, and he gets practised thereby in
waiting on the Lord— In my distress I called upon the Lord,
and cried to my God.”

He escapes to the cave of Adullam (chap. xxii.)—is separate
from all that God is about to judge, and gathers together his.
mighty men.

The beginuing of this chapter opens with a most miserable:
scene—<‘ Every one in distress, and every one in debt, and
every one that is discontented,” gathering themselves unto
David in the cave of Adullam ; but it is there with these
outeasts that we find God’s prophet, #* God’s priest, and God’s
king—all that God really owned was there.

Let us follow David in his course. Through all the scene
we find him in constant dependence on God’s strength, not
avenging himself, but ever gracious to Saul when in his
power. (See chapters xxiv. and xxvi.) Such is his constant
dependence on the strength of God, that, no matter what the
consciousness of weakness, however reproach may break his
heart, the moment he is in the power of ungodliness, he con-
fesses unworthiness of self, but still can take the place of -
superiority. Just as Jacob, recounting all the misery of the
days of the years of his pilgrimage, and yet blessing Pharach
there. This poor, weak man, because identified with God,
could stand in conscious superiority in the presence of the
power and glory of the world, as faith always does ; and thus
in the very confession of weakness, take the place of the
better—<“ the less is blessed of the better.”

David had led a miserable, sorrowful life, because of Saul;
but when Abishai says, ‘ God hath delivered thine enemy
into thine hand, this day,” he answers, “The Lord forbid
that I should stretch forth mine hand against the Lord’s
anointed.” Again, when pleading with Saul, “The Lord
judge between me and thee, and the Lord avenge meo of thee,

* Saul had slain the pricsts; but Abiathar, one of the sons of
Ahimelec, escaped, and fled after David; and, in verse 5, we find Gad,
the prophet of the Lord, mentioned as also being therc.
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but mine hand shall not be upon thee”—¢“the Lord deliver
me out of thine hand.” So was it with the Lord Jesus,
“when He was reviled, He reviled not again; when He suf-
fered, He threatoned not, but committed His cause to Him
that judgeth righteously.”

And this is what the Church is called upon to do amidst
enemies whom it cannot set aside. If seeking God’s glory,
we shall not want to justify owrsclves ; there may be entreaty
—“being defamed, we entreat”—but not haughty self-vindi-
cation. Peter says, “If when ye do well, and suffer for it,
ye take it patiently, this is acceptable with God.,” Thisisa
strange principle for anything but faith. But, as a saint, T
cannot whilst the usurper is in power, take my portion (Just;
as David could not touch the Lord’s anointed). There is
“yu morning without clouds” coming, when the true King
will be set up——then I shall have it; now it is doing well,
suffering for it, and taking it patiently, just what the Lord
Jesus did, but with this comfort-—the consciousness that
“ithis is aeceptable with God.”

At last (chap. xxviil.) Saul is in the sad, texrible condition .
that the Lord has departed from him. The day comes when
he has to sink down with the consciousness of not having
the answer of the Lord, either by dreams, or by Urim, or by
prophets. All depart from: him, and are with the suffering
man who had nothing here.

Then Saul falls, Jonathan falls, and Daeid takes the kingdom.

And now we come to a sad picture ; we see a different line
of conduct in David. How fearful !

What marks his confidence as king in his own house? He
trusts in his own power. “1I dwell in an house of cedar,
but the ark of God dwelleth within curtains.” He is going
to build the temple when he had no word from the Lord to
do it. The thing itself is not bad which he purposes, but
he has not the perception of the mind of the Lord about it,
because he has not consulted, he has not waited upon Him,
We find in Him now the want of that divect reference to the
Lord which had so marked his previous course ;* he trusts in
his own strength, lives in self-indulgence, and then falls into
<ross sin,

Self-will having come in, self-indulgence follows ; then there
is the breaking out of positive sin in the murder of Uriah

¥ When about to bring back the ark, in the desire to build the
Lord's house, we see him going to the Philistine—the world—for help.
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and adultery with Bathsheba, and afterwards distrust of the
Lord in the numbering of the people !

The end of all this is the word of the Lord hy the prophet,
that the sword should never depart from his house. David
is chastened, repentance given, and the sin put away; but
the sword departs not from his house.

In this latter part of the history of David we see the con-
sequence of blessing, the result of faith, when used in the
flesh and for himself. It is not that he was like Saul, be-
ginning in the flesh, ending in the flesh, and not blest at all.
It is a lovely picture of faith and humble, gracious walk, up
to the time of his being king in his own house. The Lord
had said, “I have found a man after mine own heart” (not
that his conduct was so, but “a man after mine own heart ).
He was a godly man with grace shining in a lovely way, and
in the end there is rich blessing.

But we see the godly man blessed, and the results of his
fidelity too much for the faith that brought him there! Grace
shines through, and there is lovely humbleness afterwards,
most precious grace ; but at the same time we have in his
histery solemn warning as to the result in blessing, of faith
being too strong for the faith through which it came.

The only safety for us is in the word in Philippians—
““Let this mind be in you, which was also in Christ Jesus ;”
the going down, down, down, always humbling oneself.
David was blessed as much when king, whilst humble, as
when an outcast he was hunted by Saul like a partridge in
the mountains.

In these “last words of David,” as we have scen, there is
deep consciousness of the failure and ruin—* My Louse is not
s0 with God.” Where did the heart of David find rest amidst
it all? In this, ¢ Yet He hath made with me an everlasting
covenant, ordered in all things and sure; for this is all my
salvation and all my desire, although He make it not to grow.”

Where does the Church find its comfort, resource, and joy
upon the perception of ruin—when, in looking upon its
present state, it has to say, “not so with God”? And is
there a single heart, having the Spirit of Christ in it, that
does not feel thus, as not satisfied with any honour now,
resting upon the house of Christ? TIs there one not bowed
down at the condition of Christ's house, looked at in what
way you please? Is it such as can give joy and gladness, or
has not one to say—*not so with God” ?
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‘Well, we should have sorrow and humiliation at this,
though all turns to practical comfort as to the end; for
David’s house shall yet be glorified in the person of Christ,
in the midst of the nution now “scattered and peeled ;” and
we shall be united with Him in His glory, as the head of His
body, the Chureh. There is a “ covenant, ordered in all things,
and sure,” in which we stand—an everlasting covenant—a
covenant established before the foundation of the world—
and this we need to sustain our souls.

But is it the effect of having the assurance of that
covenant to make us content with the ruin, satisfied with the
want of honour now given to Christ’s house? When David
felt all the ruin of his own house, although he could still say,
¢« I have a covenant ordered in all things and sure,” could he
be content and happy? TImpossible! It was David feeling
about David’s house. So should it be with us. If we have
the Spirit of Christ, there will be grief and sorrow of heart,
because the house is not so with God ; we shall say, after all
the manifestation of Christ’s honour and glory in the day of
His appearing is revealed to us as an assured thing, what I
have to seek is His glory now ; so will there be sorrow of
heart at His present dishonour. v

It is a most terrible thing to say the covenant makes all
things sccure for me for ever, and therefore I don’t care for
Christ’s glory now ; it is just saying Christ’s glory may go for
nothing. This is practically as much Antinomianism in the
Church, as the making the grace of God a cloak for licentions-
ness is Antinomianism in an individual, though not so
tangible.

Still, amidst all the ruin around us, it is a comfort to know
that that which is before us is blessing. We need for the
sustainment of our souls, what is presented to us as our hope,
the coming of the Lord. This it is which really brightens
up our hearts ; it is most important for us practically to have
that upon which our hearts can rest as a sphere and scene of
blessing amidst our present trial. Where will you find the
manifestation of happy affection in an individual? It will
be in the one who can turn to a home where those happy
affections are in exercise ; and so with us, as Christians, it is
most important that we should have a full, unhindered sphere
where our atfections may be called forth, and all our associa-
tion be pure and happy. Where is there the man who,
being always occupied in cleaning that which is dirty, does
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not get a little dirty himself. I want to have my soul some-
times undividedly occupied with what is good; it must
centre in God. But He has not shut Himself up! Deing
love, He has come as it were out of Himself, and flowed
forth in the communication of love. We should seek to
have our associations in that sphere where God becomes the
centre of communicated blessing.

It is when God shall have put all things under the Lord
Jesus Christ, as the one that is just, ruling in the fear of the
Lord—when the power of evil shall be set aside, the men of
Belial be all of them as thorns thrust away at the revelation
of Jesus Christ—that the thoughts of the Lord’s mind will
be exhibited.

Then, too, man is set as the head and centre of all this
blessing, man as the executor—the Lord Jesus Christ.  Man
has failed in every dispensation of blessing from the hand of
God—left to himself after he has seen the glory, will fuil;
but God’s heart rests on the manifestation of the Lord Jesus
Christ—the wnfuiling man, as the centre of all the blessing,
It is when He—the great Melchisedec Priest—comes down
out of heaven from God, that the fulness of the blessing will
shine forth. There is that which is from heaven now, hut
it is the life which makes us cry, as conscious of all the dis-
order here—not so with God ! Then there will be an ordered
state of blessing in this world—a time when the order of
blessing, and the communicator of blessing, comes down
from God. This is the great character of the day—hlessing
according to God’s mind coming down from heaven in the
person of the Lord Jesus Christ.

Every thing takes its place then in reference to its relation-
ship with the Lord Jesus Christ. If the Church is the hride
of Christ, the Church takes its place in its proper relationship
to Him as such.

Isrdel the same.  “He that ruleth over men must be just,
ruling in the fear of God; and he shall be as the light of
the morning, when the sun riseth, even a morning without
clouds ; as the tender grass springing out of the earth, hy
clear shining affer rain.” “ Behold the days come, saith the
Lord, that I will raise unto David a righteous Branch, and
a Xing shall reign and prosper, and shall execute judgment
and justice in the carth. In His days Judah shall be saved,
and Israel shall dwell safely : and this is the name whereby
He shall be called, THE Lorp our RiemrEousNEss.” (Jer,
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xxiii. 5-25.) But if He shall reign, we shall reign with
Him, as the wife, associated in His glory. Tsrael will be
blessed under Him as their King ; but still He is “the head
of His body, the Church,”—*the fulness of Him that filleth
all in all.”

So too the Gentiles. TIsrael will then be the centre of the
blessing on earth, yet “in Him shall the Gentiles trust.”
“In that day there shall be @ root of Jesse, which shall stand
for an ensign to the people; to it shall the Gentiles seek: and
His rest shall be glorious.” (Isa. xi. 10.) ¢ All nations shall
call Him blessed.” (Ps. lxxi1 17.)

. And further: “All things were created by Him and for

Him.” As a “faithful Creator,” this too is a sphere of
blessing which He is to reconcile to Himself—in which His
power is to be manifested. Dominion is already put into
His hands—¢all power is given unto Me in heaven and in
earth :” but the power is not as yet applied. ¢ We see not
yet all things put under Him.”

It is not for us to be looking for blessing here, apart from
the future manifestation of Him in whom the blessing
comes in the “morning without clouds.” Until the power
of evil is set aside, the effect of the energy of the Spirit is to
make us groan and suffer in proportion to it. Our groaning,
as swints, should ever be that of spirit, because of holiness
of mind, as amidst the evil, and not on account of our own
evil. So was it with Jesus: He groaned because of 7oly
affections, and not becaunse of unkoly. Until the power of
evil is set aside, the greater the emergy of the Spirit, the
more is the individual in whom it is manifested exposed to
the fury of Satan.

These “men of Belial,” too—the saint has to do with
them. The soft hand of grace cannot touch them. They
“ghall be all of them as thorns thrust away, because they
cannot be taken with hands; but the man that shall touch
them must be fenced with iron and the staff of a spear; and
they shall be utterly burned with fire in the same place.”
Tares have sprung up among the wheat. (Matt. xiii.) Grace
cannot take the tares out of the field ; grace cannot turn
the tares into wheat! They must be “let alone until the
harvest.” Then are they to be “ gathered together in bundles
to be burned.”

There was no reckoning in David of setting the house in
order again when it had failed. He was looking for the
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“morning without clouds,” when there would be full blessing..
So should it be with us. Take Israel, the Church, David,
whatever it may be, all has failed ; the “Zowuse is not so with
God.” Man has failed, must fail. Paul had to say, “ No
man stood with me; all men forsook me; Notwithstanding:
the Lord stood with me, and strengthened me.” God must
be the centre of our blessing. We feel that we need some-
thing ; the bright energy of faith realizes God. Not the
nereased outpouring of the Spirit becanse of our faithfulness,
but God’s faithfulness in spite of our failure. “If we believe
not, He remaineth faithful: He cannot deny Himself.” DBut
it is a good thing for us not only to be able to say, “God is
faithful,” but to have our affections unfolded and exercised
in a sphere where all is perfect blessing; to have them
engaged with those things which satisfy His own heart.
“liye hath not seen, nor ear heard, neither have entered into
the heart of man, the things which God hath prepared for
them that love Hin. DBut God hath revealed them unto us
by His Spirit : for the Spirit searcheth all things, yea, the
deep things of God.” That which the Holy Ghost reveals
unto us is the display and character of the glory in heaven
and earth, which the Lord Jesus Christ will be the centre
and displayer of by and by, when He comes again. This is
a sphere of joy, comfort, and rest for us. Affections raised
by the Spirit of God mever can get their rest until they find
it where His own heart rests.

Here is their centre, their sphere, and their rest—the glory
of Jesus. .

The practical effect of all this upon our hearts and con-
science 1s to throw us into the fixst part of the history of
David. Be it in what it may, if we are faithful in singleness
of eye in the camp of Saul we shall soon find ourselves in
the cave of Adullam, taking as the portion of our souls
fellowship in Christ's sufferings. It is there we shall have
all the unfoldings of those internal affections, those secret
affections of heart, which wcre developed in David when
humble. It was when David was a partaker beforehand of
the sufferings and afflictions of Christ in the cave of
Adullam, hunted as a partridge upon the mountains, that he
was compassed about with songs of deliverance.

The Lord give us singleness of eye, and in the power of
his resurrection, to have fellowship with His sufforings.
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«I WILL GUIDE THEE WITH MINE EYE”

Psarm xxxii., 8, 9.

Taere are three special characters of blessing mentioned in
the Psalms.

First, that which we get at the very opening of them:
“Blessed is the man that walketh not in the counsel of the
ungodly, nor standeth in the way of sinners, nor sitteth in
the seat of the scornful. DBut his delight is in the law of
Jehovah, and in his law doth he meditate day and night.
And he shall be like a tree planted by the rivers of water,”
&c. (Ps. i) It is here a contrast between the ungodly and
Christ, the righteous Man.

In Psalm cxix. we go a little farther. This psalm speaks.
of bhaving wandered, and of being restored. (Ver. 67, 71,
176.) It is here, ““Blessed are the undefiled in the way,
who walk in the law of Jehovah.” It speaks of one who
has the word, delights in it, looks to it, and seeks to be guided
by it ; still it is not so absolute.

In the psalm before us (Ps. xxxii. ) we get the blessedness
of, and God's dealings with, the sinner whose transgressions
are removed. ¢ Blessed is he whose transgression is forgiven,
whose sin is covered [not who has not transgressed, who has
not sinned]. Blessed is the man unto whom Jehovah itn-
puteth not iniquity, and in whose spirit there is no guile™
(that is, the restored soul)

It is important to notice the work of the Spirit of God, in
the process through which the soul is going here (as it says,
“Thy hand was heavy upon me”), God’'s dealings with the
soul that does not submit itself entirely in bmncrmg it down
into full subjection and confession. ““When I kept silence,
my bones waxed old through my roaring all the day long.
For day and night thy hand was heavy upon me: my
moisture is turned into the drought of summer. I acknow-
ledged my sin unto thee, and mine iniguity have T not hid.
T said, I will confess my transgressions unto Jehovah ; and
thou forgavest the iniquity of my sin.” (Ver. 2-5.) This is
always true, if the Lord’s hand is upon a man, until he

D
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recognizes the evil before God ; and then there is forgiveness
of the iniquity.

It is very important that we should distinguish the govern-
ment of God towards our souls in forgiveness.

Until there is confession of sin, and not merely of a sin,
there is no forgiveness. We find David (Ps. 1i.), when he
was confessing his sin, saying, ‘ Behold, I was shapen in
iniquity ; and in sin did my mother conceive me,” &ec. ; not
merely, ¢ Thave done this particular evil ;’ that he does (ver.
1-4) ; but he recognizes the root and principle of sin. "When
our hearts are brought to recognize God’s hand, it is not
merely then a question of what particular sin, or of what
perticular iniquity, may need forgiveness; God has brought
down the soul, through the working of His Spirit on it, to
detect the principle of sin, and so there is confession of that,
and not merely of a particular sin. There is then positive
restoration of soul.

Now this is a much deeper thing in its practical conse-
quences, and the Lord’s dealings thereon, than we are apt to
suppose. Freed from the bondage of things which hindered
its intercourse with God, the soul learns to lean upon God,
instead of upon those things which, so to speak, had taken the
place of God. ¢ For this shall every one that is godly pray
unto thee in a time when thou mayest be found : surely in
the floods of great waters they shall not come nigh unto him.
Thou art my hiding place; thou shalt preserve me from
trouble ; thou shalt compass me about with songs of deliver-
ance.” (Ver. 6, 7.) 'There is its confidence,

And then follows what more especially is the object of
this paper—1 will instruct thee and teach thee in the way
which thou shalt go: I will guide thec with mine eye. Be
ye not as the horse, or as the mule, which have no under-
standing : whose mouth must be held in with bit and bridle,
lest they come near unto thee.” (Ver. 8, 9.)

Now we are often like the horse, or the mule, every one of
us—and this because our souls have not been ploughed up.
‘When there is anything in which the will of man is at work,
the Lord deals with us, as with the horse, or the mule,
holding us in. When every part of the heart is in contact
with Himself, He guides us with His “eye.” ¢ The light of
the body is the eye: therefore when thine eye is single, thy
whole body also is full of light; but when thine eye is evil,
thy body also is full of darkness. Tuke heed therefore that



] WILL GUIDE THEE WITH MINE EYE.” 39

the light which is in thee be not darkness. If thy whole
body therefore be full of light, having no part dark, the whole
shall be full of light, as when the bright shining of a candle
doth give thee light.” (Luke xi. 34-36.) When there is
anything wherein the eye is not single, so long as this is
the case, there is not free intercourse in heart and affections
with God ; and the consequence is, our will not being subdued,
we are not led simply of God. When the heart is in a right
state, the whole body is “full of light,” and there is the
quick perception of the will of God. He just teaches us by
His “eye” all He wishes, and produces in us quickness of
understanding in His fear. (Isa. xi. 3.) This is our portion,
as having the Holy Ghost dwelling in us, *quickness of
understanding in the fear of Jehovah,” hearts without any
object, save the will and glory of God. And that is just
what Christ was: “Lo, I come (in the volume of the book
it is written of me), I delight to do thy will, O my God;
yea, thy law is within my heart.” (Ps. x1 7, 8; Heb. x. 7.)
‘Where there is this, it may be bitter and painful as to the
circumstances of the path, but there is in it the joy of
obedience as obedience. There is always joy, and the conse-
quence—God guiding us by His eye.

Before anything can be done, if we have not this certainty,
before we enter upon any particular service, we should seek
to get it, judging our own hearts as to what may be hindering.
Suppose I set about doing a thing, and meet with difficulties,
I shall begin to be uncertain as to whether it is God’s mind
or not, and hence there will be feebleness and discourage-
ment. But, on the other hand, if acting in the intelligence
of God’s mind in communion, I shall be “ more than con-
queror,” whatever may meet me by the way. (Rom. viii. 37.)
And note here, not only does the power of faith, in the path
of faith, remove mountains ; but the Lord deals morally, and
will not let me find out His way, unless there be in me the
spirit of obedience. What would it avail? tunless indeed
God should provide for His own dishonour! ¢If any man
will do [wills to do] his will,” says our Lord, “he shall know
of the doctrine, whether it be of God, or whether I speak of
myself.” (John vii. 17.) This is precisely the obedience of
faith. The heart must be in the condition of obedience, as
Christ’s was, “ Lo, I come,” &c. The apostle speaks to the
Colossians of being ‘“filled with the knowledge of his will in
all wisdom and spiritual understanding.” (Col. i. 9.) Here
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it is quickness of understanding in the fear of the Lord, the
condition of a man’s own soul, though his spirit of mind will
be necessarily shown in outward acts, when that will is set
before him; as Paul goes on to say, “that ye might walk
worthy of the Lord unto all pleasing, being fruitful in every
good work, and increasing in the knowledge of God.”

Here then is the blessed, joyful state of being guided by
God's “eye.” “I have meat to eat,” says our Lord to the
disciples (John iv.), ““ that ye know not of” And what was
that meat? “My meat is to do the will of him that sent me,
and to finish his work.”

The Lord guides, or rather controls us in ancther way, by
providential ecircumstances, so that we may mnot go wrong,
even though we are those which have no understanding. And
thankful we ought to be that He does so. But it is only as
the horse or mule. Your wills being subject to mine, He
says, “I will guide you with mine eye;” but if you are not
subject, I must keep you in with “bit and bridle.” This is,
evidently, a very different thing.

May our hearts be led to desire, to know, and to do God’s
will. It will then be not so much a question of what that
will is, but of knowing and doing God’s will. And then we
shall have the certain and blessed knowledge of being guided
by His “eye.” There is all this government of God with
those whose transgression is forgiven, whose sin is covered,
unto whom the Lord. imputeth not iniquity, and in whose
spirit there is no guile—whose whole dependence is upon
Him, and who feel they are sure to go wrong if not guided
by Himself. : -

There is a guidance with knowledge, and there is also
guidance without knowledge. The former is our blessed
privilege ; but it may be the latter is needed to humble us.
In Christ there was everything exactly according to God. In
a certain sense He had no character. When I look at Him,
what do I see? A constant, never-failing life-manifestation
of obedience. He goes up to Bethany just when He is to go
up, regardless of the fears of the disciples: He abides two
days still in the same place where He is, after he has heard
that Lazarus is sick. (John xi.) He is nothing but to do all,
to accomplish all, for the glory of God. One man is tender
and soft; in another firmness and decision predominate.
There is great diversity of character amongst men. Yau do
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not see that in Christ at all ; there is no unevenness; every
faculty in His humanity obeyed, and was the instrument of
the impulse the divine will gave to it.

Divine life has to be guided in a vessel that has constantly
to be kept down. Thus even for the apostles the command
not to go into Bithynia (Acts xvi. 7) was not guidance by
the Spirit of the highest sort. It was blessed guidance, yet
not the highest character of guidance an apostle knew. It
was more like the govermment of the horse or the mule, not
so much the intelligence of God’s mind in communion.

A vast quantity of the guidance of the Spirit is just what
we get in Colossians i. 9-11 to those in communion with
God. There we find the individual to be “filled with the
knowledge of his will.” The Holy Ghost guides into the
knowledge of the divine will, and there is no occasion even
to pray about it. If I have spiritual understanding about a
given thing, it may be the result of a great deal of previous
prayer, and not necessarily of the things having been
prayed about at the time. One has often had to pray about
a thing, because not in communion. I may have my mind
exercised about that to-day, honestly, truly, graciously ex-
ercised, which, five years hence, it might be, I should not
have a doubt about. When God is using us, if we have
lost ourselves, He may put it into our hearts to go here, or
to go there; then God is positively guiding us. But this
assumes a person to be walking with God, and that diligently ;
it assumes death to self. If we are walking humbly, God will
guide us. I may be in a certain place, and there have one
say to me, “Will you go to %" (naming some other place.)
Now, if I have not the mind of God, as to my going or
otherwise, I shall have to pray for guidance; but this, of
course, assumes that I am not walking in the knowledge of
God’s mind. I may have motives pulling me one way or
the other, and clouding my spiritual judgment. The Lord
says (John xi.), when the disciples speak of the Jews having
of late sought to stone Him, and ask, ““ Goest thou thither
again ¥’ “Are there not twelve hours in the day? If any
man walk in the day he stumbleth not, because he seeth the
light of this world. But if a man walk in the night, he
stumbleth, because there is no light in him.” This is just
an application of the simple fact, that, if walking in the
night, I must be on the look out for stones, lest I stumble
over them. So TPaul prays for the Philippians, that their
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love might abound yet more and more in knowledge and
in all judgment; that they might approve things that are
excellent [try things that differ]; that they might be sincere
and without offence till the day of Christ, without a single
stumble all the way along.

Many speak of providence as a guide. Providence does
sometimes control, but it never, properly speaking, guides us;
it guides things. 1f I am going to a place to preach, and T
find, when I get to the terminus, that the train has started,
God has ordered things about me (and I may have to be
thankful for the overruling); but it is not God’s guiding
me ; for I should really have gone, had the train not left:
my will was to go. All we get of this guidance of providence
is very blessed ; but it is not guidance by the Spirit of God,
not guidance by the ‘“eye,” but rather by the “bit” of God.
Though providence overrules, it does not, properly speaking,
guide.

“THE SPIRIT, NOT OF FEAR, BUT OF POWER.”

2 Timoruy i. 3-8.

Sucr exhortations are never given unless there are circum-
stances to require it. They- are intended to meet some
tendency in the flesh, that we may guard against it in the
Spirit. It is well to remember how the Lord deals with us,
Jjust as we are ; how, in all His ways, He takes into account
the circumstances we are in, and does not, like philosophy,
take us into other circumstances.

‘With regard to our cares and trials, Christ does not take
us out of them: I pray not that thou shouldest take them
out of the world.” While He leaves us in the world, He
leaves us liable to all that is incident to man; but, in the
new nature, teaches us to lean on God. The thought with
us often is, that (because we are Christians) we are to get
away from trials; or else, if in them, we are not to feel them.
This is not God’s thought concerning us.

The theoretical Christian may be placid and calm ; he has
fine books and nice sayings; but, when he has something
from God to ruffle his placidity, you will find he is a Chris-
tian more conscious of the difficulties there are in the world,
and of the difficulty of getting over such. The nearer a man
walks with God through grace, the more tender he becomes
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as to the faults of others; the longer he lives as a saint, the
more conscious of the faithfulness and tenderness of God,
and of what it has been applied to in himself.

See the life of the Lord Jesus; take Gethsemane, what
do we find? Never a cloud over His soul, uniform placidity.
You never see Him off His centre. He is always Himself.
But take the Psalms, and do we find nothing within to break
that placidity? The Psalms bring out what was passing
within. In the Gospels He is presented to man, as the
testimony of the power of God with Him, in those very
things that would have vexed man. He walked with God
about them ; and so we find Him in perfect peace, saying
with calmness, “Whom seek ye?’—“I am He.” How
peaceful ! How commanding! (for peace in the midst of
difficulties does comumand.) When by Himself, in an agony,
He sweats as it were great drops of blood; it was not a
placidity because He had not heart-feeling within. He felt
the full trial, in Spirit ; but God was always with Him in
the circumstances, and, therefore, He was uniformly calm
before men.

‘We are not to expect never to be exercised, or troubled,
or cast down, as though we were without feeling. “They
gave me also gall for my meat, and in my thirst they gave
me vinegar to drink.” He thoroughly felt it all. The iron
entered His soul. “ Reproach,” He says, ‘‘hath broken my
heart.” But there is this difference between Christ, in suf-
fering and affliction, and ourselves; with Him there was
never an instant clapsed between the trial and communion
with God. This is not the case with us. We have first to
find out that we are weak, and cannot help ourselves; then
we turn, and look to God.

‘Where was Paul when he said, ¢ All men forsook me”?
His confidence in God was not shaken ; but, looking around
him, by the time he got to the end of his ministry, his heart
was broken because of the unfaithfulness. He saw the flood
of evil coming in (chap. iil. iv.) and the danger of Timothy’s
being left alone, looking at the evil, and feeling his own
weakness ; and so (lest Timothy should get into a spirit of
fear), he says, “Stir up the gift that is in thee,* . . . . for

* This passage connects the exercise of gift with the spiritual state.
¢ Grod has not given us the spirit of fear;” therefore do not be dis-
courazed, though the state of things is so melancholy. Again, in
Philippians, they were to be ¢ in nothing terrified by their adversaries.”
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God hath not given us the spirit of fear, but of power and
of love, and of a sound mind. Be not thow, therefore,
ashamed of the testimony of the Lord, nor of me his prisoner;
but be thou a partaker of the afflictions of the gospel accord-
ing to the power of Gold.” If we have got the spirit of fear,
this is not of God ; for God has given us the spirit of power.
He has met the whole power of the enemy in the weakness
of men, in Christ, and Christ is now set down on the right
hand of the majesty on high.

“ Be thou a partaker of the afflictions of the gospel, accord-
ing to the power of God.” What! a partaker of afflictions ?
Yes. Of deliverance from the sense of them? No—a par-
taker of afflictions that may be felt as a man, but “according
to the power of God!”

This is not in not feeling the pressure of sorrow and weak-
ness, Paul had a “thorn in the flesh.” (2 Cor. xii); and
did he not feel it, think you? Ay, he felt it daily ; and as
‘“a messenger of Satan to buffet him” withal. And what
did he say?  Most gladly, therefore, will I rather glory in
my infirmities [in those things in which I am sensibly weak],
that the power of Christ may rest upon me.” The power of
God eoming in on our side does not lessen the feeling to us,
but we ““cast all our care upon him ; for he careth for us.”
Not that at the very moment we refer it to God we shall get
an answer. Daniel had to wait three full weeks for an answer
from God; but from the first day that he set his heart to
understand and to chasten himself before his God, his words
were heard. (Dan. x.) With us the first thing often is to
think about the thing, and begin to work in our own minds,
before we go to God. There was none of this in Christ.
“At that time, Jesus answered and said, I thank thee, O
Father,” &c. (Matt. xi.) We weary ourselves in the great-
ness of our way.

“Be carcful for nothing.” (Phil. iv. 6.) That is easily
said. But what? not be careful about the state of the church,
or about the pressure of a family? &c. “ Be careful for
nothing.” Whatever produces a care in us, produces God’s
care for us; therefore ““be careful for nothing, but in every-
thing by prayer and supplication with thanksgiving let your
requests be made known unto God.” So, “the peace of God,
which passeth all understanding, shall keep your hearts and
minds, through Jesus Christ:” not your hearts keep the
peace of God; but the peace that God Himself is in, His
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peace, the unmoved stability of all God’s thoughts, keep your
hearts,

Further, when not careful, the mind set free, and the peace

of God keeping the heart, God sets the soul thinking on
happy things. ¢ Whatsoever things are true, whatsoever
things are honest-—just—pure—Ilovely—of good report; if
there be any virtue, and if there be any praise, think on
these things. Those things which ye have both learned, and
received, and heard, and seen in me, do; and the God of
peace shall be with you.” God is there the companion of
the soul ; not merely ““the peace of God,” but “the God of
beace.”
! When the soul is cast upon God, the Lord is with the
soul in the trial, and the mind is kept perfectly calm. The
Spirit of love, the Spirit of Christ, is there ; if thinking of
myself, this is the spirit of selfishness.

FAITH FURNISHED FOR THE EVIL DAY.

Epuestans vi. 10-24.

TaE very blessings of the church set us in a sort of conflict,
that, without such blessings, we should not have. Thus we
are subject to more of failure and evil. A Jew might do
many things that would be monstrous in a Christian, and find
no defilement of conscience. The veil being rent, the light
shines out, and the consequence is, that the light coming
from the holiest cannot tolerate evil,

Blessed be God, we have power to meet the difficulties
of our position; and this epistle brings out the provision
which God has made for the saints.

The church is seated “in heavenly places in Christ”
(chap. ii. 6)—Dblessed with all spiritual blessings in heavenly
places in Christ. (Chap. 1. 3.) So also are we said to contend
with spiritual wickedness in heavenly places. (Ver. 12.) We
are carried into conflict in the very place of strength ; for
the nearer we are to God, the more we want strength to
walk there.

Israel, when they had got into the land, found the con-
sequences of sin desperate. What a terrible slaughter at Ai,
for the sin of Achan! (Josh. vii) And again the conse-
quences of neglecting to ask counsel of the Lord about the
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men of Gibeon went on for generations, even to Saul's time.
(2 Sam. vi.) In the land where God was, and took His place,
the consequences of sin were proportionate.

By virtue of our privileges we get this conflict. Moreover,
if you and I have more knowledge than many other Chris-
tians, there will be more dishonour and failure amongst us
than amongst other Christians, unless we are walking ac-
cording to the light.

“ Be strong in the Lord.” (Ver. 10.) Here is the place of
strength-—strength found only in Him. Whatever instru-
mentality He may be pleased to use, there is no object of
faith but the Lord Himself. Whilst there is nothing more
blessed than the ministry of the word, and also, if I have
been instrumental in the conversion of a soul, through God’s
blessing, that soul will cleave to me ; and rightly so, it is of
God, and God owns it (for if He breaks that which is of the
flesh, He creates that which is of the Spirit: God gives it—
it may be abused, yet God makes the link between the one
blessed and the instrument); yet you cannot exercise faith in
man, you cannot put your dependence on man. It is true,
there is this link ; but it is because the soul is brought to
Christ. This alone is conversion. And here is the place of
strength. There is no strength but in Christ. I have none,
at any time, except as my soul is in secret communion with
Him, and (through Him) with God the Father.

Now the direct power of Satan is towards this point, to
keep our souls from living+on Christ.

What we call duties, but what God calls ¢ cares,” often
separate from Christ. They fatigne and oppress the soul;
and, if the saints do not cast all this on Christ, they unnerve
themselves by things which distract the mind. The person
says, “I do not enjoy Christ ;” he knows not how it is, but
thinks it is from the pressure of unavoidable care ; whilst,
in truth, it is the effect and result of having sought his
resource elsewhere than in Christ. The soul has got distressed
because it has not found Christ in the suffering, and this has
thrown it toward something that is not Christ, something
that (to human sight) promised fair. Thus it gets a taste for
mere idle things. What we are led to by the Spirit is to be
“gtrong in the Lord, and in the power of his might.” Itis
no good talking of cares—Satan is behind them all ; it is no
good talking of difficulties—Satan is behind the difficulties,
thrusting them on to shake the power of the word in us;
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and we may be quite sure of this that, if not in communion,
Satan will have the advantage of us, because these cares, &c.
are not about Christ. I have all to do to, and for, Christ.
He will make us feel our dependence, but it is never falsified.

‘Whilst thus oppressed with the turmoils of life, it is ever
a truth, that we are not in the strength of Christ; for He is
stronger than the shop or the family or any other care. It
may be I am occupied with something I ought not to be; if
I cannot do it ““to the Lord,” I ought not to do it. It is
quite certain that Christ's strength does carry us through
everything, no matter what the difficulties are : we shall feel
them, we may groan under them ; but when I can say with
David, “ It is God that girdeth me with strength ” (Ps. xviii.),
the enemy may come against me—¢“a bow of steel is broken
by my arms.” The Lord made him triumph over all.

It is in difficulties that we learn this strength. Hence in
little things the believer is apt to forget that our whole
dependence is to be *“strong in the Lord;” that is, not being
taken out of the place of conscious weakness. Paul says,
1 was with you in weakness,” &c. (1 Cor. ii. 3.) So agun:
“ Without were fightings, within were fears.” (2 Cor. vii. 5.)
It is not that the saint will be able to say, “I am strong,”
when put into difficulties: these make us lean on Christ,
when in them, and strength is always there— “strength
made perfect in weakness” (a consciousness of weakness).
The whole truth of it is in the spirit of dependence, whether
we see bright light or not. Paul said, “I glory in mine
infirmities.”” Why? Because they made him lean on Christ.
Faith in exercise is strengthened, and Christ giveth light to
him that wakes up: ““Unto the upright there ariseth light in
darkness.” The reason why a saint who has had a great deal
of joy often gets into failure is because it has taken him
away from the present consciousness of dependence ; the
very goodness of the Lord has made him enjoy himself.
There is always a tendency for the flesh to slip in.

After showing the place of the Christian’s strength, the
apostle says, “ Put on the whole armour of God.” (Ver. 11.)
The great thing is, that it is God’s armour. There is no
standing against Satan without this. What is not of
God fails. If ever so skilful in argument, and able
to confute an opposer with the truth, I have nevertheless
done him no good, and myself much harm, because I was
acting in the flesh : Satan was working on me, and not God.
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Whenever it is God’s armour, it must be by faith, and in
secret communion with God. There is the departure from
all strength when we lose this; not anything we know will
be of use—the word of God even; for it is the “sword of
the Spirit,” and it is shut up. Strength is always the effect
of having to do with God in the spirit of dependence. In
the exercise of this dependence I may have such a blessed
sense of His power that I may triumph over all; but,
whether in trial or in triumph, I shall be strong in a sense of
dependence. If Moses' hands were not upheld, Amalek
prevailed. (Ex. xvil.) One who looked on might have been
astonished at seeing Amalek prevail at certain times, and
would be calculating about the array (the advantages or dis-
advantages of the array) in which Israel were set; but the
secret was, when Amalek prevailed, Moses’ hands were hang-
ing down. It was not because Joshua was not in the blessed
place of doing God’s work, but because the act of dependence
on God was stayed. If my mind has been exercised about a
brother, and in walking along the streets, on my way to him,
I get apart from God, I shall do him no good, though I say
ever so much to him.

See the contrast between Jonathan and Saul (1 Sam. xiv.),
between confidence in God overcoming difficulties and self-
failing, with all the resources of royalty. Jonathan clambers
up upon his hands and feet, confident in God, and the enemy
falls before him. Saul, when he sces the Lord’s work going
on, not knowing the Lord’s mind, calls for the priest. It
may be that he had a right intention, but certainly not sim-
plicity of dependence on God (when inquiring what he should
do); and he spoils all by his foolish oath. It was said of
Jonathan, ¢ He hath wrought with God this day.” God was
with him, and he had strength and liberty. When we are
walking in dependence upon God there will always be liberty
before God. Jonathan knew what he should do, and took
some honey, because he went on in liberty ; for God was
with him ; whilst Saul, in legality, put himself and people
into bondage.

Unless we are dependent on God, the very things that
would be our armour will be weapons against us, striking
friends instead of enemies, or injuring ourselves.

Observe it is said, © Put on the whole armour of God, that
ye may stand against the wiles of the devil”—%Take unto
you the whole armour of God, that ye may withstand in the
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evil day,” &c. (Ver. 13.) If I saw a person going into battle
without a shield, and without his helmet, &e., I should say
he was mad. One living in theory might not have it ; but,
if we live near enough to God, to be practically in confiict,
we shall need “the whole armour.” If we pray without
searching the word, or read the word without prayer, we may
get no guidance. Jesus said, “If ye abide in me, and my
words abide in you, ye shall ask what ye will, and it shall be
done unto you.” (John xv. 7.) Without this, I may be
asking some foolish thing that will not be given.

Conscious weakness causes a saint not to dare to move
without God. T cannot go to meet an enemy with the word
and without prayer. If I felt as a sheep in the midst of
wolves (1 Peter v. 8), I should be aware of my weakness.

I may be, like an antiquary, anatomizing the theory of the
armour, and not putting it on, not having any real dependence
on God.

‘We have to stand against the wiles of the devil (it is not
said his power). As soon as I see them I can avoid them.
But after all it is not knowing Satan that keeps us intelligent
of and able in discovering his “ wiles,” but keeping in God’s
presence. It was always so with Christ. Even Peter’s affec-
tion tried to make the cross ugly to Him. (Matt. xvi. 22.)
Jesus resisted Satan, and.discovered his wiles ; He not only
always received things from above, but in the spirit of de-
pendence on God. The moment we know the thing to be of
Satan, the temptation is over if we are walking with God.
‘When the devil came to our Lord (Luke iv.), Christ did not
at once say to him, “Thou art Satan;” that would have
been only showing His power. He acted as the obedient
Man, and thus foiled the tempter. When the devil claims
worship, He then says, “ Get thee hence, Satan.” To discern
his “ wiles,” we should see whether the thing proposed leads
from obedience to Christ; if it does, no matter who pro-
poses, I must reject it. The devil has this character of sub-
tilty (not always of open opposition), as the serpent (see
2 Cor. xi. 3); but the place of obedience to God will always
upset him.

This is a remarkable expression—¢ the evil day.” (Ver. 13.)
It supposes, in a general way, all this present time, for it is
the time of Satan’s temptations; but then there are certain
circumstances which cause Satan’s power to be more exercised
at one season than another. There is a time when the soul
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will be put to it. It is different to be going on in energy
against Satan, and exercising the triumphs of victory, enjoy-
ing the triumphs; we may be walking in an energy that
overcomes all opposition, or in the conscious weakness of
being hardly able to stand. A soul often gets ‘“an evil day”
after triumphing through Christ. There may be exaltation in
the remembrance of the triumph, and a new source of trial
and dependence comes. I may give up the world, and be so
very happy in the esteem and love of Christians as may bring
out a bit of the flesh lower down. A saint often gets into
this state, having gone on for a while in the strength of
former conquests. A fresh battle comes; and if he is not pre-
pared for this, he is overcome for a season. The place of
strength is always that of being forced to lean on God. As
noticed some years ago, respecting David,* what a contrast
between his songs of deliverance and thanksgiving to God,
and the mournful words, “My house is not so with God.”
(2 Sam. xxil. xxiii.)

The saint that always fears God is always strong ; for God
is always with him ; the secret of his strength is, he has God
on his side. We are apt to look at means, even right means,
and forget God. The most important victory has often come
when we have been most afraid of being beaten ; the brightest
songs, when an evil day has forced us to lean on God. The
soul fearing and in dependence, difficulties fall before us. We
might not be able to explain why success was there ; but the
secret is, the hands were lifted up.

The Lord is always working out His own plans.

“ Stand, therefore, having your loins girt about with truth.”
Truth is never really ours but as the affections are kept in
order by it. I might preach beautiful truth, and many delight
in the truth ; but, the soul not having been in communion
with God in the truth spoken, the loins would not be girt
with it.

“And having on the breastplate of righteousness.” A
person not having a clean conscience, Satan cows in
his walk; but if the conscience is good, he has on the
“ breastplate,” and so is not continually thinking of attacks
there. If Satan accuse me, I say, ¢ Christ is my righteous-
ness.” But here it is Satan troubling me as to conscience.
If T am not honest in my confessions before God, I am with-
out the “breastplate.” If I have it, there is no need that I

* See “The last words of David,” FPords of Truth, vol. i. page 65.
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should keep looking at my own breast; I can go on in the
confidence that T am hiding nothing from God, but am walk-
ing in all good conscience before Him. The Lord may shield
us in the battle, but we cannot go on in conflict unless we
have on this part of the ¢whole armour.” There is a re-
source, doubtless, in God’s grace, in all our failure ; but the
right place is to have a good conscience ; and it is the place
of liberty and strength.

“And your feet shod with the preparation of the gospel of
peace.” The gospel of peace is ours in Christ ; but I must
have the spirit of peace in my heart. Peace has been made
for us that we may dwell in peace. It is the peace that
“passeth all understanding,” “the peace of God,” that is to
keep our hearts and minds. There is no place so full of peace
as heaven : no jar there; myriads of worshippers all in con-
cord, while there are & thousand harmonies round the centre
of God’s glory. The soul in communion with God will live
in the spirit of peace. There is nothing more important, to
meet the turmoil of the world, than getting into this spirit of
peace. When the spirit of peace does not rule in the heart,
how can the saint walk as having always peace? There may
be uncompromising faithfulness in such a man, but he cannot
walk as Jesus walked. Nothing keeps the soul in such peace
as a settled confidence in God. Without this a man will be
continually excited, in haste, and full of anxiety. If the
peace of God keep your hearts, you will have the triumph of
it ; nothing can be heard that is distinctive from it, that does
not perfectly harmonize with it. Uncompromising firmness
becomes us, yet calmness; and nothing keeps the soul so
calm as a sense of grace. Thisisa sign of power, and, more-
over, connected with humbleness. All grace has come to us.
A sense of nothingness, with the spirit of peace, gives a
power to surmount all things.

‘ Above all, taking the shield of faith, wherewith ye shall
be able to quench all the fiery darts of the wicked one.”
Every ‘“fiery dart” is quenched by confidence in God. A
Christian meed not be afraid to hold up his head in the day
of battle, because God is with and for him. This is not
shaken by whatever abominable thought Satan puts into the
mind. All is quenched by this confidence.

“And take the helmet of salvation.” I hold up my head
because I am safe. Salvation is mine.

Strength begins from within, We first have the loins
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girded about with truth, the breast covered with righteous-
ness, the feet shod with the preparation of the gospel of
peace, &c., and then we can take (our only offensive weapon)
“the sword of the Spirit, which is the word of God.” There
is nothing more dangerous than to use the word when it has
not touched my conscience. I put myself into Satan’s hands
if I go beyond what I have from God, what is in possession
of my soul, and use it in ministry or privately. There is
nothing more dangerous than the handling of the word apart
from the guidance of the Spirit. To talk with saints on the
things of God beyond what I hold in communion is most
pernicious. There would be a great deal not said that is
said were we watchful as to this, and the word not so used
in an unclean way. I know of nothing that more separates
from God than truth spoken out of communion with God:
there is uncommon danger in it.

“Praying always with all prayer and supplication in the
Spirit, and watching thereunto with all perseverance and
supplication for all saints,” &c. The word “always” is not
used in reference to some other things; prayer is the expres-
sion and exercise of dependence. 1f a person asks me a
question, and I answer without speaking to God about if, it
will be more likely to lead from God than to God. Just as
with Hezekiah (Isa. xxxix.) when the ambassadors came, and
he turned them to his treasures instead of to the Lord who
had healed him. When a question or a difficulty comes, do
we turn to God? We may have turned to God before, and
the thing is answered; and we ought to have that power of
prayer that there would be no difficulty when any circum-
stance arises—this continual supplication: we ought to be
furnished unto every good word and work. Thus it was
with Jesus. He had prayed before, so when the cup came
He was quite ready to drink it.

A wish or a desire expressed to God, in the confidence of
a child to its father, is heard ; but this is not necessarily
prayer “in the Spirit.” When living really in the power of
communion, we have that energy of supplication that looks
for answers (1 John iii. 21, 22; v. 14, 15), and the apostle
here speaks of one who is in communion. Thus should it
be with us ; we should be so walking in the liberty of Christ
as not to be tripped, or thrown out of communion, by the
carcs, lusts, and anxieties of this life, though it may be an
“evil day.”
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Suppose you begin the day with a sweet spirit of prayer
and confidence in God ; in the course of the day, in this
wicked world, you will find a thousand causes of agitation ;
but if you are spiritually exercised, alive to see the things
God is exercised in, everything will become a matter of
prayer and intercession according to the mind of God.
Thus humbleness and dependence should be marked on all a
saint’s actions. Instead of being full of regrets at what we
meet with, if walking with Christ, we shall see His interests
in a brother or the church. What a blessed thing to carry
everything to God ! to take all to Him, instead of constantly
murmuring over failure !

This is our position—to have on the whole armour of
God, and not to be tripped of Satan. Unless right ourselves,
we cannot make intercession for others. The words in verse
18 refer to a man who is walking in “the whole armour.”

The apostle could pray for everybody, and yet he the more
needed the prayers of all saints, because he had more cares
than others. (Verses 19, 20.) He always wanted their
prayers, as we see. (Ver. 19.) Walking in full affection
himself, he reckoned upon people caring for him ; walking
as Paul did, this is taken for granted. Here too (ver. 21,
22), and to the saints at Colosse, he speaks of having sent
Tychicus to declare his state— *that ye may know my
affairs, and how I do.” He takes their love for granted.
We also, if walking in the love of the Spirit, can always
count upon others being interested in our “affairs.” In the
world it would be pride to suppose others anxious about our
concerns ; but the saint knows, and counts on, the love of
the Spirit in the saints.

To come back to the first great principle—¢ Be strong in
the Lord,” &ec. Spite of Satan, and of all he may do to
hinder, we have the privilege of individual dependence upon
God. Everything may look dark, but the Lord tells us “to
be strong.” This is always accompanied with lowliness of
heart. Come what will, when the Lord is rested on, we are

strong. But. our dependence must be simply and singly on
God.
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THE FAILURE OF THE SONS OF AARON.

Leviricus x.

OxE of the blessed places in which we are set, as children of
God, is that of being made “ypriests” unto Him. But
whilst we are apt, and justly so, to consider this a position
of highest privilege, we too often forget practically that it
is one of constant service. Set in blessed nearnmess unto
God, yet (and by that very mnearness) the priests in Israel
became mere servants of all the people. Jesus, though
“made an High Priest for ever after the order of Melchi-
sedec” (a priest and king), is now a “minister of the
sanctuary,” after the pattern of the priestly service of Aaron ;
and we, “priests and kings unto God,” &e., are set in the
place of service, as the “sons of Aaron.” *

We trace all through the Scriptures the record of the
failure of man. In every circumstance wherein he has been
set; man has failed. And yet (as we have often heard) all
this failure is seen but in the end to redound to the glory of
God—to the praise of His grace. How full of blessing and
goodness is this! It meets the pride of our hearts, and their
natural tendency (that which is in every one of us) to self-
dependence. Adam—Noah—IJsrael in every form, teaches
this lesson : the giving of the law—jpriesthood—prophets—
kings—the whole history of the wilderness and of the land,
the same. Failure is ever the character of the ways of man;
and the chapter before us presents it in most striking as well
as touching circumstances.

The “sons of Aaron” were set in the place of grace, and
there in the place of grace they failed.

The law had in itself no aspect of grace; this of course.

* ‘We find in this part of Scripture the high priest and his sens, or
“ Aaron and his sons,” continually presented to us asa type of the
church. Sometimes, however, they are very distinctly separated, as,
for instance, in their consecration. (Lev. viii.) Aaron 1s anointed
without blood having been sprinkled upon him-—they with blood.
This shows very definitely the perfectness of Christ in His own
person to receive the fulness of the Holy Ghost: we can only have it
by virtue of His perfectness and blood-shedding for us. I look at
Aarori1 as a type of Christ—* Aaron and his sons,” of the whole
church.
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Let me take law in its highest sense, as that which even
concerns angels—unfallen, perfect beings, what does it teach ?
‘What God requires—what ought to be. “They do his com-
mandments, hearkening unto the voice of his word.” And
thus also the ten words were the distinct demand, on the
part of God, of righteousness from man, of what man ought
to be towards Him and hefore Him—*Thou shalt love
Jehovah thy God with all thy heart, and with all thy soul,
and with all thy strength, and with all thy mind, and thy
neighbour as thyself.” Nay, more; the law supposed sin—
was adapted to those who had a tendency to sin; but the
foundation and centre of all our blessings—what God is
towards man in love and grace—was never brought out
at all. Thus law (properly so) utterly fails in bringing us to
God.

But there were accompaniments to the law—sacrifices,
which had the character of grace, because they were on
behalf of transgressors. And here, properly speaking, priest-
hood found its place. (See Heb. v.) The priest was “ordained
for men to offer both gifts and sacrifices for sin.” That is
grace—God not requiring goodness, but providing for sinners.

Here then we find the failure of the “sons of Aaron” in
this practical development of grace, and man’s services in grace.

But first let us look a little at another part of priestly
service—I mean worship. All worship, properly such, is
while there is sacrifice for sin, yet, strictly speaking, not
founded upon the presentation of the “sin-offering.” As
redeemed, we cannot draw nigh to worship without it; it is
the door of entrance indeed, but not the proper character of
our worship. This assumes the ‘“sweet savour” of the
“ burnt-offering "—the coming up to God not only in the
value of the blood, but in our acceptance in Jesus, as having
all the positive savour of what He was and did unto God.
Blessed thought !

There is this great principle in all worship—death must
come in between us and God. See the case of Cain and
Abel.  Cain brought of the fruit of the ground upon which
the curse rested—that which every natural man brings to
God. His worship cost more of the ‘“sweat of his brow,”
the judicial toil of the curse consequent on sin, than that of
Abel; but there was no faith in i, no recognition of the
ground of his own standing before God, or of God’s judg-
ment, mercy, and patience. The offering of Cain (as of

E 2
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every natural man) is the witness of the most perfect in-
sensibility of heart as to what he was before God. All that
we can offer of our natural hearts is “ the sacrifice of fools.”
The contrary was the case with Abel: his ‘““more excellent
sacrifice” consisted in this—it confessed that death must
come in between the soul and God. And so it ever must—
there can be no worship without it: in all circumstances
death must come in between us and God.

Still there are two very distinet characters in death, as the
wages of sin, and for God. While it is the witness of
man’s sin, yet because of the death of the Lord Jesus, death
is now one of our servants. All things are ours, whether
life, or death, or things present, or things to come; all are
ours. Death is for us now as it was against us before,
because Christ has tasted death. ‘“Forasmuch as the children
are partakers of flesh and blood, he also himself likewise
took part of the same ; that through death he might destroy
him that had the power of death, that is, the devil; and
deliver them who through fear of death were all their lifetime
subject to bondage.” (Heb. ii. 14, 15.) It was “by the
grace of God™ Christ tasted death. In His death we see
the grace of God, though it was on account of sin. All that
was against us is gone, The Lord Jesus Christ turns every-
thing He touches into blessing. Out of the eater cometh
forth meat, and out of the strong swectness.” If I am able
to contemplate death in its mightiest power—the death of
Jesus, I see in it the power of grace.

And here it is that I find the proper character of the
savour of worship, in the “burnt-offering.” The blessedness
of the offering of Jesus was in the perfectness of His will,
and the entireness of self-sacrifice to God—* Therefore doth
my Father love me, because I lay down my life, that T may
take it again. No man taketh it from me, but I lay it down of
myself. I have power to lay it down, and I have power to take
it again. This commandment have I received of my Father.”
(John x. 17, 18.) He was not only the spotless victim, but
one able to give Himself to God. “Being in the form of
God, he thought it not robbery to be equal with God : but
made himself of no reputation, and took upon him the form
of a servant, and was made in the likeness of men: and
being found in fashion as a man, he humbled himself, and
became obedient unto death, even the death of the cross.”
(Phil. ii. 6-8.) Again, “ Lo, I come (in the volume of the
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book it is written of me,) I delight to do thy will, O God;
vea, thy law is within my heart.” (Ps. xL 7, 8; Heb. x. 7.)
So we get not only the grace of God in the gift of Jesus,
but that Jesus, “through the eternal Spirit, offered himself
without spot to God.” (Heb. ix. 14.)

‘Will, which in us is sin, becomes in the offering up of
Himself, obedience. In every shape was perfectness. Perfect
in all His ways—in all His life—in self-consecration to God ;
but this perfect thing itself He offered up to God in perfect
obedience—¢“mnot my will, but thine, be done.” There was
the perfection of glorifying God in it. Just as the purpose
of self-will in the first Adam, who sought himself, brought
in death, so that of the will to glorify God in the second,
the Lord Jesus Christ, through death brought in life to us.
The divine glory was gone, so far as man was concerned.
He had insulted the character and majesty of God, had
listened to the lie of Satan against God (for he denied that
truth and goodness was in God), he had taken Satan for his
friend ; but the Lord Jesus Christ, in thus offering up Him-
sclf, glorified God in all.  And so when Judas had gone out,
He says, “Now is the Son of man glorified, and God is
glorified in him.” (John xiii. 31.}) God fuund rest there.

God was glorified. Was He true in saying that the “wages
of sin is death”? Satan had said, ¢ Ye shall not surely die:”
see Jesus. 'Was He true in His love for man? This Satan
had questioned : Jesus died for him. Did Satan tempt man,
and say, “ Then shall ye be as gods”? God gave His Son,
and conformity to His image. God was vindicated thus
against man, though for man.

When the Lord Jesus Christ “through the eternal Spirit,
offered himself without spot to God,” God found his rest
there, It is no atter where I find my rest, if T am not
sceking rest where God has found His. God has found it in
Jesus (He can look for or to nothing else, in one sense); and
we can rest there also. Here we have the ground of worship,
and worship itself : it assumes the proper savour of all that
Christ was and did for us, and thus has the character of the
“ burnt-offering.”

In another character—as the “sin-offering ”—sin was laid
upon Him, «He was made sin for us.” (2 Cor. v. 21.) This
was not “an offering made by fire, of a sweet savour unto
Jehovah,” but was burnt without the camp as an unclean
thing. (Lev. iv.)
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~ When the offerings themselves are brought out in Leviticus,
the “burnt-offering,” “ meat-offering,” and ¢peace-offering”
are mentioned first, and then the “sin-offering ;” but in ap-
plication, when the individual worshipper is treated of, he

presented his “sin-offering” first, then his ¢ burnt-offering;”

&¢., because he could not worship whilst sin was against him,

but had to approach by the efficacy of that which took it
away. -

Though God meets us.in our sins by the blood of Christ,
yet when we speak, of worship we speak of Him in His own
savour before God. We come in all the savour of Christ’s
sacrifice.  Sin is gone out of the place, and we stand in the
value, the intrinsic value, of Christ.

The burnt-offering was a ‘‘sacrifice made. by fne of a sweet
savour unto J ehovah.” (Lev. i. 9.) The more it was searched
by the fire, the more its sweetness came cut before God. -So
was it in Christ. The coming down of the fire of the boli-
ness of God, trying and. searching all the inwards of every-
thing in Him, only brought out a “sweet savour ” unto God.
This too is our acceptance ; it is in this value that we ascend -
up to God, and being there, we have communion of worship
and fellowshlp before Him. In the. sacrifices God had His:
food, the priest his share, and the rest ate of them also. All
our feastmrr upon Christ is in this value. .

Tt was from the “altar of burnt-offering ” that coals were
taken to kindle the incense that went up before . God.’
“ Strange fire ” not arising from this source was inadnissible.
All our worship, our singing a hymn together, for instance,
must have this character, the savour of Christ; God accepts
it as such, though full of failure. Tverything must be

- “salted with fire ;” if it doés not go up through fire it cannot
-stand ; apart from it there is only condemnation and judgment
—the character of the sin of Nadab and Abibu. . The fire
-tries every man’s work ; and if ‘judgment has already done
its work on Jesus, we have nothing but the savour of Jesus
to be in before God. , )

This is the real value of our place before the Lord. In
this is our joy. It is the place of grace. ‘

* But then it wag here that the ‘“sons of Aaron ” failed.

“And Nadab and Abihu,the sons of Aaron, took either of
them his censer, and put fire thereon, and put incense therein,
and offered strange fire before J ehovah ‘which he commanded
them not.” (Ver 1.) There was the separation of service
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from the power of its acceptance, and thus failure in the
place of grace ; failure, not on God's part, but on man’s.

Man has failed under law, that might be expected; but
when brought near to God in grace, there also has he failed.

The sin of Nadab and Abihu (in this the awful type of the
professing church) was sin against the very grace of God,
want of respect in the sense of their position, of reverence
of God. Our place, though that of perfectness of joy, is
ever that of reverence. (Heb. xii. 28, 29.)

But how 1; the sin met? As must needs be, in judgment—
judgment coming forth from the very place of grace: “ There
went out fire from before Jehovah, and they died before
Jehovah.” (Ver. 2.) It isa terrible character the Lord puts
on here! The “strange fire” met in result by holiness, the
true fire of God’s judgment—*“they died before Jehovah.”
Awful thought! He was found to be a God of judgment, in
the very place of blessing and of grace. And thus must it
ever be with that which takes falsely a place “ before Jeho
vah ;” for after all, though it is the place of grace, it is still
one of judgment: “I will be sanctified in them that come
nigh me.” We have ever to judge ourselves, that we be not
judged of God. (1 Cor. xi. 31.) v

We read, “But as he which hath called you is holy, so be
ye holy in all manner of conversation; because it is written,
Be ye holy; for I am holy. And if ye call on the Father,
who without respect of persons judgeth according to every
man’s work, pass the time of your sojourning here in fear.”
(1 Peter i. 15-17.) The Lord always judges according to
the place into which we are brought, according to the position
in which we stand. And so do we of others, in some sort.
For instance, I judge of those who are within my house
differently from what-I do of those without; I say, not to a
stranger, but to one brought into my house, “you must have
clean habits to live here.” God is dealing with us on the
ground of grace, yet of holiness; for holiness is ‘with us as
much a part of grace as any other blessing. “DBe ye holy;
for T am holy” is the expression of intimacy, and comes not
merely in the way of command. Grace must make us holy,
“partakers of his holiness.” (See Heb. xii.) It is not God
requiring man’s holiness, but making us partakers of His.
What could we wish more? Love does it, and we are made
partakers of that which separates God from all that is incon-
sistent with Himself—holiness, not mere innocence. Inno-
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cence is the ignorance of good and evil: you would not say
that God was innocent, but holy. He makes us “partakers
of His holiness.” It is “his holiness”—the knowledge of
evil as He knows it, and ability to rise above it. The
holiness is as much a part of the grace as the love that
does it.

They died. “And Moses said unto Aaron, This is it that
Jehovah spake, saying, I will be sanctified in them that come
nigh me, and before all the people I will be glorified. And
Aaron held his peace.” (Verse 3.) There was silence as to
the place of intercession. “There is a sin unto death:” the
church has to be silent. (1 John v. 16.) God has taken the
cause into His own hands, He has acted in His holy place,
and all that man can do is to hold his peace.

But this is not all. The Lord takes occasion by this
failure to bring out what is our position “before Him” day
by day, and to shew forth yet other failure.

“And Jehovah spake unto Aaron”—to Aaron, because
about that which became the priests, those who go in “before
Jehovah.,”* We have instructions from Christ, as the Priest,
ag well as the Lawgiver. There are things which refer to
the comeliness of the saint, and not to mere righteousness—
things which are known by the Spirit to be comely to us as
priests. We read in Hebrews iv. that those are priests who
are “called of God, as was Aaron,” and that «“Christ glorified
not himself to be made an High Priest, but he that said
unto him, Thou art my Son; this day have I begotten thee.”
So, though in an altogether inferior sense, we are priests as
born of God; we become priests. That which is here brought
before us is not merely precept; it is priestly instruction as
to the manner of our approach to God; and that which
understands and estimates it is the new nature in which we
are born of God. )

“And Jehovah spake unto Aaron, saying, Do not drink
wine nor strong drink, thou, nor thy sons with thee, when
ye go into the tabernacle of the congregation, lest ye die: it

* This is of common concern to all saints, for as “sons of Aaron”
all have an equality; though in another sense, when looked at as
Levites, there may be distinction, and whilst all are equally servants
—all near, one has to carry the ark, another the boards, &c. And it
is in this our highest and proper character we are here spoken of.
The Lord gives the instructions to Aaron the high priest as to how
the “sons of Aaron” should draw nigh,
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shall be a statute for ever throughout your generations: and
that ye may put difference between holy and unholy, and
between unclean and clean ; and that ye may teach the child-
ren of Israel all the statutes which Jehovah has spoken unto
them by the hand of Moses.” (Ver. 8-11.) “ Wine” and
“strong drink "—all that excites the flesh, that does not
belong to the cleanness of spiritual apprehension and judg-
ment becoming those who go into the sanctuary, must be put
away.

I believe we are often hindered going into God’s presence
by this “drinking of wine.” The moment there is that
which acts on the flesh and excites nature, the going to find
pleasure and joy in things harmless even in themselves, no
matter what (nature may take up anything), there is “ wine”
and “strong drink,” that which would put us out of the
place of spiritual discernment ; and it is inadmissible.

There are ten thousand things which may thus excite,
eloquence for instance. If excited by eloquence, this would
hinder the enjoyment of truth: the same truth, were it pre-
sented without it, and thus that which is of Christ, would
pall on the taste. Eloquence is not in itself a wrong thing,
and yet Paul says, ““And I, brethren, when I came to you,
came not with excellency of speech, or of wisdom, declaring
unto you the testimony of God. For I determined not to
know anything among you, save Jesus Christ, and him
crucified. And I was with you in weakness, and in fear, and
in much trembling. And my speech and my preaching was
not with enticing words of man’s wisdom, but in demonstra-
tion of the Spirit and of power: that your faith should not
stand in the wisdom of man, but in the power of God.”

There is a vast deal connected with the things of God that
is not like this; a vast deal which after all is ““wine” and
“strong drink,” and it unfits for the sanctuary. Whatever
has not the real, calm, spiritual joy fit for the presence of
God is so. Look at it—we see it connected with all the
forms of false worship. Again, thought as to the beauty and
clegance of the edifice where we meet for worship, &c., has
the same character ; it acts on nature, and whatever does this
cannot be fit for the presence of God-—cannot be carried into
His sanctuary. So of all things around which hinder the
power of spiritual discernment, though not in themselves
wrong. We might be in a lovely place and not think of it,
then it is not ¢ strong drink.”
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The object of this instruction is not merely as to our
acting rightly. The condition of mind which gives the
capacity of judging “between unclean and clean,” depends
on the absence of these things—the capacity of learning,
through fellowship with God in the sanctuary, to *put
difference between holy and unholy.” So the apostle prays
for the saints at Colosse, that they might be ¢filled with the
knowledge of his will in all wisdom and spiritual under-
standing, that they might walk worthy of the Lord unto all
pleasing,” &e.  So, too, for the Philippians that they might
have such a knowledge of the will of God, “that ye may
approve things that are excellent [try the things that differ] ;
that ye may be sincere and without offence till the day of
Christ”—without a single stumble all the way along until
the coming of the Lord. He supposes there might be such
intimacy of acquaintance with the mind of God that there
should not.

‘We can never give the least justification to sin and say,
“the flesh is in us, and we could not help it;” for *“thers
hath no temptation taken us but such as is common to man ;
but God is faithful, who will not suffer us to be tempted
above that we are able, but will with the temptation also
make a way of escape that we may be able to bear it.” The
theory of the Christian is this—the flesh should never be
discovered but in the presence of God, where it is always in
the presence of grace and of holiness too.

This is the true power of our walk. It is not any par-
ticular measure of attainment; it is simply a man walking
according to his communion, who never gets into the weak-
ness of the flesh; for the flesh is known only before God,
and not before Satan. When I learn the flesh thus, T drink
into the opposite of it, the grace of God, and so go forth in
the strength of what is in God, and not in the shame and
weakness of what is in myself.

Thus it is that, in estrangement from all that acts upon
the flesh, and near God, I learn in the sanctuary His mind,
and am able to “put difference between holy and unholy,
unclean and clean.” Then also I can teach others, and say,
That is the mind of the Lord about such and such a thing;
as 1t 1s sald here, ““ Teach the children of Israel all the statutes
which Jehovah hath spoken unto them by the hands of
Moses.” But have we not often found an incapacity to judge
according to the mind of God, where there was no failure in
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precept—a spiritual incompetency? Alas, my friends! we
have been content to “drink wine, and strong drink,” and
thus our spiritual faculties have become darkened.

There is another thing to notice. The “sons of Aaron”
were to eat of the “meat-offering” and the * peace-offering.”
(Ver. 12-15.) See the fellowship here. The inward parts
were fed upon by God (of the ¢ peace-offering,” it was *‘the
food of the offering made by fire unto Jehovah”). Aaron
and his sons had their part, and so also the particular wor-
shipper. T cannot then separate myself from God herein,
becanse I cannot separate myself from God's delight in
Christ, nor from “the whole family of God who have all
their portion.” There is no proper worship that does not
take in God, Christ, and the whole family of Aaron—the
church : it is a common feast, if true. So in Ephesians iii,,
“that ye may be able to comprehend with all saints what is
the breadth, and length, and depth, and height; and to
know the love of Christ, which passeth knowledge, that ye
might be filled with all the fulness of God.” How can I
“ comprehend with all saints” if I leave out any? I cannot
separate from them without diminishing my own sense of
the fulness of the love of Christ and of God. If I leave
out one, he is Christ’s joy. And here we fail.

Again. There is, in a certain sense, a priestly way in which
we have to bear the sins and sorrows of our brethren ; not,
of course as to atonement (that was Christ’s alone ; the blood
carried inside -was Christ’s alone), but still there is a true
sense in which we have to bear them. And in this, I believe
above everything else, we fail It is not only that Nadab
and Abihu offered strange fire : Eleazar and Ithamar were not
like them, and yet their failure is recorded. ¢ And Moses
diligently sought the goat of the sin-offering, and, behold, it
was burnt: and he was angry with Eleazar and Ithamar, the
sons of Aaron, which were left alive, saying, Wherefore have
ye not eaten the sin-offering in the holy place, seeing it
is most holy, and God hath given it you to bear the iniquity
of the congregation, to make atonement for them before
Jehovah? Behold, the blood of it was not brought in with-
in the holy place: ye should indeed have eaten it in the holy
place, as I commanded.” (Ver. 16-18.)

The rule as to the “sin-offering” was this: if the blood
was carried inside, to be sprinkled before Jehovah, the body
was carried without the camp to be burnt; but in the “sin-
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offering” for offences, the priest was to eat it ; and in this the
““sons of Aaron” had a share.

We get the pattern for the exercise of grace in the saints,
as to the failure and sins of their brethren, in John xiji.—
“If I, your Lord and Master, wash your feet, ye also ought
to wash one another’s feet.” Where there is defilement seen
in a brother, there should ever be this washing by us; but it
is impossible that there can, unless in spirit we bear before
the Lord all the burden of the fault and sin we desire to con-
fess (washing the feet is not atonement) ; and here we all fail
—in the use of this priestly service.

Suppose I were really walking in the power of the place in
which I am set, if I see sin in my brother, and go to pray
for him, I find him identified with Christ as represented to
the world : the garment of Christ is soiled, the honour of
Christ is affected, the joy of Christ is hindered, all is spoiled
in that sense, communion with Christ is lost. It is a texrrible
thing to see the saints of God dishonour Christ thus! Well,
now, it is to bear the misery and the sorrow of all this, as
though I had been in the sin myself. Love gets into the
place of the sinner, and his sin becomes the occasion of the
outgoings of the heart in intercession to God, of the working
of love. ’

Suppose a child in agony—the mother sees it thus dis-
tressed, convulsed by pain; and, though she herself has no
pain of body, she suffers far more than it in pain of mind, in
agony of heart. Thus should it be with us, in sympathy
with the saints, when writhing under false doctrine or un-
worthiness of walk. All is borne by Jesus, but then we
should identify ourselves with Jesus in dealing about the sin
—Iin feeding on the “sin-offering.” See Daniel, in his con-
fession. Did he say Israel has sinned? No, but e have
sinned ; to us belongeth confusion of faces ; we have rebelled.
And this is our place.

‘When Moses charges Eleazar and Ithamar with the sin,
Aaron comes in (ver. 19) and answers for them ; he lays it all
upon himself And so Christ for us: He makes Himself
responsible for it all. It was, however, their privilege to have
eaten of the ¢sin-offering,” as it is ours: we are given this
portion. God, in the riches of His grace, not only blesses us,
but uses us: we are fellow-workers under Him. Paul plants,
Apollos waters, God gives the increase ; whilst it is God who
has done it all. If a man was converted, whose joy was it?
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“Ye are our joy.” It was Paul's joy. Paul bhad not re-
deemed them, but he had the joy of love.

In giving us this service of love we have His Spirit in us,
and so the joy of love is ours. DBut it is not merely that we
should go out and preach the gospel to sinners (preaching the
gospel answers to the ministry of apostleship, whilst teaching
and admonishing the saints answers to that of priesthood);
prayer for a brother is ministry of love in priesthood. If it
be a matter of intercession, we ought to bear all the iniquity
of it on our own hearts before the Lord. Thus the very sin
itself becomes the occasion of the outflowing of love, and not
of judgment.

But is it not true that we have failed? Whilst the out-
ward professing church has offered strange fire *before the
Lord,” have we known how to ““eat the sin-offering” for our
brethren? Have we not been charging them with the offence
in righteousness, laying them down as under law, instead of
“eating the sin-offering in the holy place %

Grief should not hinder our acting thus in priestly service
before the Lord ; but let us take care also that the joy of
nature does not, the “wine” and “strong drink.” Again, I
say, have we not shrunk from bearing the iniquity of our
brethren in intercession before the Lord, from *‘ eating the sin-
offering in the holy place ’? How little do the faults of a dear
brother pain us as our own! Have we really pleaded, as
feeling the evil, in the intercession of grace? How seldom do
we thus deal with it, standing as it were in the gap! There
is a vast deal of failure in all of us as to this—abundant
failure ! There is not that sense among us of the identity of
Christ with His saints, which would put us thus in the place
of intercession.

But the voice of Aaron is lifted up (ver. 19) and it prevails ;
Moses, the commander and requirer, is “ content.” (Ver. 20.)
So, in hearing the voice of our Aaron, when lifted up on our
behalf, God is “content.” And here is our comfort under
the sense of it all.

Peace is heard again. But if it be so, the sense of that
should not make us think lightly about the sins of our brethren.
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GOD’S REST, THE SAINTS REST. -
Hesrews iv. .
It is a blessed thing, though in one sense a terrible one
(terrible ever to the flesh), to know that we “have to do”
with God. (Ver. 13.) Yet there is nothing that we so easily
forget, or so often lose sight of. The natural tendency of
our heaxts is to get out of, and then (as the disobedient child
that of the parent whose eye he fears to meet) to dislike and
dread God’s presence. Always, every moment, under every
circumstance, it is God with whom we ‘“ have to do.”

People who are ever looking at second causes are led into
practical intidelity ; and so is it in measure with the saint of
God : if he be resting in circumstances, he loses the sense.of
“having to do” with God.

But whether it be for blessing, or for profit to the consci-
ence, we have alike “to do” with God.

Are we seeking happiness, where shall we find it? where
shall we get blessing that nothing can touch or hinder, that
nothing can separate from, except in God? He is not only
the source of our blessing, but the blessing itself. There are
indeed many outward blessings given to His children by the
way, and these even the unconverted may have; but the
strength, the comfort, the joy of the Christian is this—he
“has to do” with God. God is the source and centre of his
blessing.

‘When once we come really to know God, we know Him as
love. Then, knowing that everything comes to us from Him,
though we be in a desert—mno matter where, or what the
circumstances—we interpret all by His love. I may be called
on to pass through pain, and sorrow, and trial, as part of His
discipline ; but everything that comes from God, comes from
a source and spring in which I have confidence. I look,
through the circumstances, to Him ; and nothing can separate
me from His love.

‘Where God is but little known, and where there is not
therefore confidence in His love, there will be repining at
circumstances, and murmuring, and rebellion. In such a case,
the sense of ‘‘having to do” with God will cause more fear
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than gladness. St. John says, “We have known and be-
lieved the love that God hath to us. God is love ; and he
that dwelleth in love dwelleth in God, and God in him.”

It is not quite true that we often stop, practically, at the
circumstances in which we find ourselves placed, and consider
only our own feelings and judgment about them. Now this
is a proof that our souls are mot living in the fulness of
communion with God. That with which we should be occu-
pied is, not the circumstances, but what God intends by them.

Conscience must be in exercise as well ; for it is equally
true, that in our consciences we ‘‘have to do” with God.
This is very profitable, though not_so pleasant. < All things
are naked and opened unto the eyes of him with whom we
have to do.” (Ver. 13.) And after all, dear brethren, is it not
a blessed thing to know that nothing can escape either the
hand or eye of God? What a comfort that He discerns every
thought of our hearts that would hinder blessing, or dim
communion with Himself! There may be some secret evil
(one of the ten thousand things that, if indulged, would
hinder the enjoyment of God) working in my heart, and yet
I remain unconscious of it. Well, God sends some circum-
stance that discovers to me the evil, in order that it may be
put away. Is not this a blessing? The circumstance does
not create the evil which it excites; it only acts upon what
it finds to be in my heart, and makes it manifest. Since I
“have to do” with God, I am made to understand evil in
myself which I had never understood before, or known to be
there. God discovers the ‘ thoughts and intents of the
heart ;” He could not rest whilst leaving anything there that
would hinder our love and confidence, our comfort and peace
in Himself. The evil being discovered, circumstances are all
forgotten—God’s end alone is seemn.

The heart of man naturally seeks rest, and seeks it here.
Now, there is no rest to be found here for the saint; but it
is written, ¢ There remaineth therefore a rest to the people of
God.” (Ver. 9.) To know this is both full of blessing and
full of sorrow : sorrow to the flesh, because, as it is always
seeking its rest here, it has always to be disappointed—
blessing to the spirit, because the spirit, being born of God,
can only rest in God’s own rest, as it is said, “ If they shall
enter into my rest.” (Vers. 3, 5.)

God cannot rest in the corruption of sin. He can only rest
in that which is perfectly holy. And because He who thus
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rests is love and loves us, He makes us understand that He
will bring us into His own rest, into His own delight.

Now let the soul once know what this rest of God is, let
the heart once be set upon it, there will be joy unspeakable
in understanding that God’s love can rest in nothing short of
bringing us into His own delight. There will then also be
the full, settled consciousness that we cannot find rest else-
where. There are indeed joys by the way, but the moment
we rest in them, they become, as the quails of Israel (Num.
x1.), poison.

‘Whenever the soul loses practically the knowledge that its
rest is in God’s rest, the moment the eye is off that which
‘‘remaineth,” we begin to seek a rest here, and consequently
get uneasy, restless, and dissatisfied. Every time we find
something on which we attempt to settle, that very thing
proves but a new source of trouble and conflict to us, a new
source of exercise and weariness of heart. God loves us too
well to let us rest here.

Are you content, dear brother, to have or seek your rest
nowhers, save in God’s rest?

‘What is the secret of the unhappiness and restlessness of
many a saint? A hankering after rest here. God is there-
fore obliged to discipline and exercise that soul ; to allow, it
may be, some circumstance to detect the real state of the
heart by touching that about which the will is concerned.
Circumstances would not trouble, if they did not find some-
thing in us contrary to God; they would rustle by as the
wind. God deals with that in us which hinders communion,
and prevents our seeking rest in Him alone. His discipline
is the continual and unwearied exercise of love, which rests
not now in order that we may enter into His rest. If He
destroys our rest here, if He turns our meat into poeison, it is
only that He may bring us into His own rest, that we may
have that which satisfies His desires, not ours. ‘“He will
rest in his love.” '

“ For he that is entered into his rest, he also hath ceased
from his works, as God did from his own.”* (Ver. 10.) This
is not a question about justification or rest of conscience as
to judgment: that is all settled. “As by one man’s dis-
obedience many were made sinners, so by the obedience of
one shall many be made righteous.” (Rom. v. 19.) There
we rest, and there God rests. Again, “ By one offering he

* [Such is the true force.—Ebp]
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hath perfected for ever them that are sanctified.” (Heb. x. 14.)
The believer has already and altogether come to rest on Christ’s
work as to that. e has peace through the blood of Christ.

The point is one which concerns those who are justified,
whom God has brought into His family: (God is training
such, and bringing them up into the full enjoyment of His
own blessedness and rest. If I, being a parent, enjoy any-
thing, it is impossible (if I really love my child) not to wish
him to enjoy it with me. And if we, who are evil, do this,
how much more our heavenly Father! What God desires
for us, as we have seen (and He delights to do it), is to bring
us into the enjoyment of all that which He Himself enjoys.
He has made us partakers of the divine nature that we may
enjoy it. The Hebrews were continually liable to sink into
the seeking a rest here; in short, not to live a life of faith.
The great point on which the apostle insists is, that God has
not His rest here—that while there was that which hindered
the comfort of His love He could not rest. And this is
proved by a variety of testimonies. (See ver. 3-8.)

As to their own state, though he says, ¢ We which have
believed do enter into rest” (ver. 3), it was not needful to

prove to them, any more than it would he to vurselves, that'

they were not in the rest. 'We read of their enduring a
great tight of afflictions, of their being made a gazing-stock
both by reproaches and afflictions, and of their becoming
companions of them that were so used. They were still in
circumstances in which it could be said to them, ““Ye have
need of patience, that, after ye have done the will of God,
ye might receive the promise.” The exhortations— Let us
therefore fear” (ver. 1); “Let us labour therefore” (ver. 11),
are plainly inconsistent with a state of rest.

It may secem strange to have pressed upon us at one
moment ungualified assurance in the love and faithfulness of
(vod, and at the next to be addressed thus, “ Let us there-
fore fear, lest, a prowmise being left of entering into his rest,
any of you should seem to come short of it.” (Ver. 1.) But
God never ceases to warn in order that there may be the
exercise of responsibility towards Himself, while we are on
our way to the rest. Were justification spoken of, had that
been the point in guestion, it would have been said, ‘Do not
fear, and do not labour; for Christ has done all for you.’
“To him that worketh is the reward not reckoned of grace,
but of debt.”

F
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This “fear” and this “labour” begin when that question
is settled, and settled for ever. The blessed principle brought
out is, that they are consequences of our “having to do”
with God. Because we have full confidence in the love of
God, and because we value the rest of God, we fear every-
thing ; not only the temptations and snares that are in the
way, but every working of the flesh and the like that would
come in between us and God. Blessing is secured at the
end, “reserved,” as it is said, ““in heaven for us;” but con-
science reasons thus, “ How shall I do this great wickedness,
and sin against God?” It is ““through faith” that we are
“kept by the power of God unto salvation, ready to be
revealed in the last time?” Faith realizes the presence of
God. Therefore there is this holy fear : we pass the time of
our sojourning here in fear.

St. Paul, in writing to the Philippians, says, ¢ Brethren, I
count not myself to have apprehended : but this one thing
I do, forgetting those things which are behind, and reaching
forth unto those things which are before, I press toward the
mark for the prize of the high calling of God in Christ
Jesus;” and again, “If by any means I might attain unto

- the resurrection of the dead.” (Chap. iii.) Was it that he
did not see the certainty of the end? No, but because he
saw the way as well as the end, and all the difficulties of the
way. Paul greatly feared whatever might distract him in
his course, or lead him for a moment in the downward path
(the flesh, whenever indulged, does this), and then he adds,
“ Brethren, be followers together of me, and mark them
which walk so as ye have us for an ensample. For many
walk, of whom I have told you often, and now tell you
even weeping, that they are the enemies of the cross of
Christ : whose end is destruction, whose god is their belly,
and whose glory is in their shame, who mind earthly things.”

‘Where there is this holy fear, the promise made being that
of God’s rest, we know the end of the path; but we “labour,
therefore, to enter into that rest, lest any man fall after the
same example of nnbelief” (Ver. 11.) Grace will prevent
such a result ; but 1b is that to which the flesh—the working
of man’s will—must bring the unrenewed professor.

There is no such evidence of a true-hearted saint as this
holy fear. An unconverted man has, properly speaking, no
dread of Satan; but, if not quite hardened, he has great
dread of God. The saint of God bas no fear (that is, dread)
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of God, whilst he has great fear of Satan. Jesus, speaking
of His sheep (John x.), says, “ A stranger will they not
follow, but will flee from him: for they know not the voice
~of strangers.” (Ver. 5.) There is in them the distrust of
everything but the known voice. of their own shepherd.
(Ver. 27.) Above all they fear the wolf, because conscious
" of their weakness. If any were to say, “The end is sure,
never mind the means,” the sheep would know that that was
no true. shepherd’s voice. Everything that would dim our
eye as to the glory, or prevent its being single unto God,
however precious or valuable it may seem, has to be watched
against, for its tendency is to hurry us on in the downward
road. Where the eye is single, the whole body is full of
-light ; and therefore every evil is detected, every hindrance
to the affections being fixed simply and undividedly on God.
It is not then from any uncertainty about God’s love ; but
from the certainty of being in the desert, that we are to -
“fear” and to “labour.” The saint knows that this is a
“dry and thirsty land, where no water is:” bring him into
God’s presence, and his soul is satisfied as with marrow and
fatness, it is made to drink of the river of His pleasures.
Redemption from Egypt brings into the desert. If we have
not God there, we have nothing. There is nothing in this
wide world, or of it, which can refresh the new man, any
more than there is in heaven to satisfy the old. Should we
lose sight of God’s eye and hand, we have nothing but our
own folly and the desert sands around us. One may say to
a saint, “The rest is pleasant at the end.” = “Ah!” he replies,
it is not enough for me to know that; by and by I shall be
with God; I have rest in God now, I know God now, I
enjoy God's presence now, I cannot be satisfied without
having God as a present portion,-and I exceedingly dread
anything that would come in between me and God.” ‘
While the eye is fixed on God, and the soul is resting on
Him, the ways, and not the end only, are in our hearts, and
become to us channels of communion with Him.
Everything, dear friends, proves to us that our rest is not
here. Fearing, because I am in the desert with a heart prone
to depart from God, is not. rest. Having to conflict with
Satan is not rest. Tabour is not rest. ‘‘There remaineth
therefore a rest to the people of God.”
Then there is also the diligence and activity of the new
man in its own portion. It is of real importance for .our
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joy, that we should be diligent in our qwn portion. The
church needs to know that it has its own proper portion, its
own peculiar sphere of labour. ¢ Much food is in the tillage
of the poor; but there is that is- destroyed for want of
judgment.” When ‘we are poor in spirit, and are labouring
to enter into God’s rest, there is a reality found to be'in the
riches which are in Christ Jesus that many g saint has no
conception of. Have we not a sphere in which our life has
its portion? The men of thls world have their own pursuits,
* they have that which occupies and engages them ; and has
the life of God in us no resources to strengthen it, no riches
in -Christ to feed on% Yes, “We have an altar, whereof
they have no right to eat who serve the tabernacle.” We
have a sphere in which the divine life communicated to us
can exercise its own fa.culties, and find its own resources.
The church has its own joys, its own interests, its own
treasures, its own sphere of life, its own field for the affec-
tions, its own topics—its own world, in short, in which
there s fruit unto God.. Have you, dear reader, consciously
this portion, and is it the delight of your soul to search out
therein the riches of Christ? the goodness -that is in God?
. All that I have yet got of Christ’s riches, is only in order
. that I-may become the more enriched, a means by which to
attain those riches which are unsearchable. '

This holy labour, in searching out the riches that are,in
Christ, keeps us in the lively sense of what is ours in Him,
and' therefore makes all else worthless. Having the: soul
fixed on Christ will enable us to resist temptation and sin:
It is not so much by thinking of the object that may be a
temptation to us, that we shall get strength; it is not in
letting our minds dwell on it, even though it be with the
effort to resist it. Our privilege is to be occupied with
Christ, and thus obtain the victory. Our liberty is to be no
longer, and never, subject to sin—a liberty to serve God
without hindrance of the flesh. I do not.want liberty to
the flesh, but liberty to the new wan ; and that is to do my
Fathier's will. If anything could have taken away the liberty
of the Lord Jesus, when on earth (which of course was
impossible), it would have been this, His being prevented
doing the will of His Father.

It may not perhaps sound like privilege to talk of «fear”
and ‘““labour;” but it really is so. And because we fail so
much in these things, it is also a blessed privilege to know

¢
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thnt God- searches the heart and deals with the consclence,
, that “all things are naked anc_l .opened unto the eyes of him.

" . with whom we have to do,”

U If we do not judge ourselves, God w111 Judge us. But
““when we ate judged, we are chastened of the Lord, that
we should not be condemned’ with the world.” :

Is it not a comfort to the soul that really loves holiness, to
know that God will ,come and ‘sweep -the house, lest there
should.be a single thing left there.to offend His eye, or
hinder us from walking in the light in which He dwells?
Grace emboldens the saint to say, ‘“Search me, O God, and
know my heart ; try me, and know my thoughts “and gee if
there be, any wxcked way in me, and lead me in the way
overlasting,” What amazing confidence! And God does
search us; and that by the light of the word. He shows.us
the evil by the word. This is the use the Spirit makes of
the. word : “For the word of God is quick and powerful,
and sharper than any two-edged sword, piercing even to the
dividing asunder of soul and spirit; and of the joints and
marrow ; and is a discerner of the thoughts and intents of
,the heart.” (Ver 12.) 'We are brought into God’s presence ;
.we have, ag it were, God speaking to us, He searches my
heart even in the sweetest testimonies of His grace: and
+ then, having discovered to me the evil, does He speak about

it in judgment, as that which is impited to me as sin? No!
He says, “Here is something not in accordance with my
love, something that does not satisfy my love.”

. If we have neglected. to judge ourselves by God's word,

there may be something more needful in the way of dis-
. cipline ; but still it is our comfort and consolation that we-

“have to do” with God. Perhaps, for instance, we have

Ween seeking rest here, and have at last well-nigh settled

down, and found a home in the wilderness, Then God
. begins to work in uprooting us again ; unless indeed He sees
it needful to leave us to ourselves for awhile, in order that
by stumbling, our consciences may be awakened,

If there are circumstances that try and perplex our hearts,
let us'just say, It is God. with whom I “have to do;” and
what is He about with me? The moment the heart is
brought into the recognition of God’s presence, all is done—
it-submits, The soul finds itself in communion w1th Him
about the circumstances, . All is peace. :

. It is not rest to be searched and tried.. Rest, blessed bé
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God, is not to be our portion here. His holiness will not
let us rest where there is sin; His love will not let us rest
where there is sorrow. There “remaineth a rest” for us,
His own rest—God’s rest. There will be neither sin, nor
trouble, nor sorrow, in God’s rest. There will be Himself
there. And we shall rest in Him.

If we did but know a little more of the comfort and joy
of drinking into the fulness of God’s love, we should feel
present circumstances to be as nothing.. Nay, if we entered
a little more into His purpose towards us, we should say,
“Let Him deal with us, let Him chasten us, let Him uproot
us as He will, so that we have but full fellowship with His
love.” :

Oh, let us not be satisfied with small portions of blessing—
low mesasures, low enjoyments; let us press forward, let our
eyes look right onward, let us seek, through the power of
the Spirit, after the realization of all that is ours in Jesus.

THE CALL OF THE BRIDE.

(GeNEsIs xxiv,

In Abraham, as being the depositary of the promises of God
to the patriarchs, we find the fundamental principles of the
believer. Abraham having offered wp his son Isaac, and
having received him back, this act gives us the type of the
resurrection of Jesus, who becomes, like Isaac, heir of all the
goods of His Father. XRebekah, type of the church, is called
to be the bride of Isaac risen, Afterwards in Jacob we have
the typical history of the Jewish people.

In Abraham we have the principle of man’s relationship
with God, pure grace without law. Hagar is introduced as

a figure of the law coming in. Isaac, raised from the dead
in ﬁgure, shows us Christ, the Head, having accomplished
His work, and being in the position to maintain. all the
results of the divine counsels.

In this chapter Abraham sends Eliezer to seek a wife for
Isaac. This represents the Holy Spirit sent by the Father
to seek the church, “the bride, the Lamb’s wife.” It is not
Isaac who goes to look for a bride. No more does Christ
return to this earth to choose a church for Himself Rebekah
must leave her country and come to the land of promise. In
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this chapter we see the features of the Holy Spirit's work,
~ and how a soul is conducted under His guidance, That i is
what we are about to see in Eliezer and Rebekah.

* Abraham, having become old, says to. the eldest servant of
his house, that ruled over all that he had, “Put, I pray thee,
thy hand under my thigh: and I will make thee swear by
the Lord, the God of heaven, and the God of the earth, that
thou shalt not take a wife unto my son of the daughters of
the Canaanites, among whom I dwell.” (Verse 1-3.)c The
first thing which is presented to us here is Eliezer, who has
the superintendence of all the goods of his master. He is
not the heir—the son is the heir. Thus the Holy Spirit has .
the disposal of all things. He takes of the things of Christ,
and shows thein unto us; that is, to the church. .“But thou
shalt go unto my country, and to my kindred, and take a
wife unto my son Isaac. And the servant said unto him, -
Peradventure the woman will not be willing to follow me
unto this land: must I needs bring thy son again unto the
land from whence thou camest? And Abraham said unto
him, Beware thou that thou bring not my son thither again,”
(Verse 4.) It is impossible that there should be any relation
between Christ risen again and this world. Isaac does not

: go for Rebekah, but she must come to him, , :

- Abraham gives directions to his servant.’ Thus the first-
thing is to be directed by the word of God. Instead of
making further inquiries, Abraham’s servant makes ready
and goes off to Mesopotamia, to the city of Nahor, with no
other information. (Verse 9-11.)

It is important that we should act in the same manner
Natural wisdom can form a judgment up to a certain point,
but it takes the soul away from the presence of God, even
when we are doing things according to God. If we begin to
deliberate, there is hesitation: we take counsel of flesh and
blood. The. first thing is to put ourselves in the presence
of Qod: without that there is neither wisdom nor power;
whereas, placed in the path of ‘blessing, we get from Him all
the intelligence which we shall need. We observe this in
the journey of Abraham's servant, .

Eliezer says, “ 0 Lord God of my master Abraham.” He

- does not say “my God.” The promises had been made to
Abraham, and -God had revealed Himself as the God of
Abraham,- Here the servant shows himself in entire de-
pendence ; and.we find him in the. path of promise, not
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exalting himself; but acting according to the counsels of God
in entire dependence, and not pretending to have anything,
except where God had placed the blessing ; for the promises
had been made to Abraham. For us this blessing is in
Christ, and there is the answer to our requests; nor do we
desire to obtain anything save where God has put His bless-
" ing; namely, in the path of obedience to the faith.

Eliezer addresses the God of his master Abraham, praying
him to favour his master: “Q Lord, let it come to pass, that
the damsel to whom I shall say, Let down thy pitcher, I pray
thee, that I may drink ; and she shall say, Drink, and I will
give thy camels drink also: let the same be she that thou
hast appointed for thy servant Isaac; and thereby shall I
know that thou hast shewed kindness unto my master.” (O
Lord, thou must act, and I must know by that the one whom
thou hast designed to be the wife of thy servant Isaac; the
one who will.do these things will be the one whom thou hast
chosen.) “And it came to pass, before he had done speaking,
that, behold, Rebekah came out, who was born to Bethuel,
son of Mileah, the wife of Nahor, Abraham’s brother, with
her pitcher upon her shoulder. And the damsel was very
fair to look upon, a virgin, neither had any man known her:
and she went down to the well, and filled her pitcher, and
came up. ‘And the servant ran to meet her, and said, Let
me, L pray thee, drink a little water of thy. pitcher. And
when she had done giving him drink, she said, I will draw
water for thy camels also, until they have done drinking.
And she hasted, and emptied her pitcher into the trough, and
ran again unto the well to. draw water, and drew for all his
camels. And the man wondering at her held his peace.”

‘Why any doubt? Why does the servant hesitate, since
his request has obtained such an answer? Here is the reason.
‘Whatever may be the apparent manifestation of the hand of
God, there is a positive rule in the word to which the
Christian must pay attention, and which he must not neglect,
becanse of his weakness in discerning. what is of ‘God. Faith
looks to the power of God, but judges all by the word ; for
God must act according to His word ; and the servant, bemv
in communion with God, ought to ach in this thoucrht and
even when there may be signs, he should decide nothmv
until the will of God be clear according to His word. He

" must be able to say, ““This is indeed according to God.”

“And it came to pass, as the camels had done drinking,
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that the man took a golden earring of half a shekel weight,
and two bracelets for her hands of ten shekels weight of
gold ; and said, Whose daughter art thou? tell me, I pray
thee : is there room in thy father’s house for us to lodge in?
And she said unto him, I am the daughter of Bethuel the
son of Milcah, whom she bare unto Nahor, She said more-
over unto him, We have both sttaw and provender enough

and room to lodge in.’

God had perfectly answered the desire of Abraham. Eliezer,

for his part, sees that he has been heard. Before going farther,
before even entering the house, inasmuch as he had recognized
the intervention of God in the whole  of this business, he
bowed himself and worshipped the Lord, and said, * Blessed
be the Lord God of my master Abraham, who hath not left
destitute my master of his mercy and his truth: I being in
the way, the Lord led me to the house of my master's
" brethren.”
- W see the same thma in Damel he betakes himself to
prayer with his companions; and when Daniel has received
the revelation of the dream, before presenting himself before
the king who had commanded that he should come, he blesses
God for having revealed to him that which the king wanted
to know. It is always thus when God is in our hearts; we
feel that it is He who is acting, and we thank Him.

¢ And the damsel ran, and told them of her mother’s house
these things. .And Rebekah had a brother, and his- name
was Laban : and Laban ran out unto the man, unto the well.
And it came to pass, when he saw the earring and bracelets
upon his sister’s hands, and when he heard the words of,
Rebekah his sister, saying, Thus spake the man unto me ; that
he came unto the man ; and, behold, he stood by the camels at
the well. And he said, Come in, thou blessed of the Lord ;
wherefore standest thou without? for I have prepared the
house, and room for the camels.”

Laban and Bethuel, after having heard Abraham’s servant
narrate the circumstances, acknowledge that the thing pro-
ceeds from the Lord, and say, “We cannot speak unto thee
bad or good.” (Ver. 50.) Thus, if in the circumstances of
our Christian life we act in entire dependence on God, He
will make our way plain, and will even soften our enemies,
on account. of the dependence on Him in which we live.
* DBecause we bave set the Lord before us, He will be a.lways
" at our right hand.



78 . THE CALL OF THE BRIDE.

If I have asked anything of God, and have received His
answer, I then act with assurance, with the conviction that
T am in the path of God’'s will; I am happy and contented.
If I meet with some difficulty, this does not stop me ; it.is
only an obstacle which faith has to surmount. But if I have
not this certainty before I begin, I am in indecision, I know
not what to do. There may bea trial of my faith, or it may be
that I ought not to do what I am doing. I am in suspense,
and I hesitate ; even if T am doing the will of God, I am
not sure about it, and I am not happy. - I ought therefore to
be assured that I am doing His will before I benm to act.

Observe, in passing, that God dxsposes all thmgs according
to the desire of Ehezer This is what necessarily happens
to all those who have their delight in the Lord. All the
wheels of God’s providence go in the way of His will which
I am carrying out. The Holy Spirit, by the word, gives me
the knowledge of His will. - This is all that I want. God
causes that all things should contribute to the accomplishment
of His will. If, by spiritual intelligence, we are walking
according to God, He assists us in the carrying out of His
will, of His objects. There is need of this spiritual discern-
ment, that it may abound in us in all wisdom and spiritual
understanding. “If thine eye be single, thy whole body
shall be full of light.” I know not whither He will lead me,
but this is the step I must take to proceed in the path in
which I have to walk. - ,

Abraham’s servant enters into the house. “And there
was set meat before him to eat: but he said, I will not eat,
until I have told my errand.” Laban said, “Speak on.”
‘What firmness of character in the servant! Look at a man
who is not decided: he consults this one and that one, when
it is a question of how he is to act; and even, having some
desire to do his own will, he will rather seek counsel of those
who have not as much faith as himself Paul took counsel
of neither flesh nor blood. He saw that it was Christ who
called him, and he went forward.

Eliezer, taken up with this errand, does not accept the
offer of food which is made him. He does what he has to
do. One secret of the Christian’s life, as soon as he knows
God’s will, is to do his work, to occupy himself with it, to
let mo delay interfere with it, even to satisfy the wants of
his body. This is the effect and the sign of the Holy
Spirit's work. Eliezer wishes to deliver his errand. And
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what was it that was in question?’ The interests and the
honour of Abraham his master. -He had enfrusted to him
the interests of Isaac his son. '

And God has committed to us. down here the glory of
Jesus His Son; and this glory occupies us by the Holy Ghost
who is given to us; that is, where there is a single eye in
spiritual discernment, according to the position in which God
hath placed us. If we are there, there- is no- hesitation;
being in our place, we act with liberty and joy. If I
think about my convenience, my interests, about what con-
cerns myself or my family (there are a thousand reasons
which are contrary to a prompt obedience), this is to consult
flesh and blood. But if I inquire what'is the interest of
Christ, the thing will be instantly decided. If I think of
anythmg else I have not at heart the glory which is entrusted
- to me, nor confidence in Him who has placed me there,

Eliezer thinks always about Abraham, who had entrusted
everything to him; his thoughts are upon this as he sets
. forth before Rebekah the pr1v1leges and the good tidings of

his master's house, .
If our hearts are filled Wxth the Holy Spirit, it will be the

same with us. It is very important for us to bear in mind -

that God has confided to us the glory of Jesus. He had no
need of us; besides, what can-we do} It is He who works
in us, and we have but to let Him act. It is His will to be
glorified in us by the presence of the Holy Spirit. It is the
same thing we see in those to whom the five and the ten
talents were committed. Confidence in the master displays
itself in the decision of the servant; as here Eliezer says, «I
"will not eat until I have told my ertand.”

This pre-occupation with his master's glory makes him
refuse to take any food until his errand was performed. .
This is to do God’s will. He tells Laban about the matter, .
and how he had been guided, and that without using any
argument, without saying it would be wise to act in such
and such a way, but with simplicity committing to God the
issue of the affair, “Then Laban and Bethuel answered and
said, The thing proceedeth from the Lord.” If, instead .of
spendmg our time in reasoning, we were more simple and
obedient, and presented things as the Holy Ghost tells them
to us, the result would be better. But we often substitute
. our human wisdom for the commands of God. Often the

" . things which are the most simply said produce the greatest-
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effect. Peter said to the Jews, “You killed the Prince of
life.”  This is what you did, and what I have o tell you on
the part of God. (Acts iil)

If we apprehend things, and present them to men such as
they are in the sight of God, the Holy Ghost accompanies
the testimony, and the conscience is reached. Thus men,
think neither of Peter nor of John (except so far as they
recognize them to be men of intelligence according to God,
according as God had manifested them to themselves); it
was God whom they had found, or rather who had found
them. When God gives us this simplicity, which makes us
occupy ourselves with things in the manner in which- God
sees them, we ought to speak to any one, aceording to the
state he is in before God. If I feel that he is lost, I tell

him so simply ; and the most simple addresses are the best -

and the most blessed.

“ And he did eat and drink, he and the men that were
with him, and tarried all night; and they rose up in the
morning, and he said, Send me away unto my master. - And
her brother and mother said; Let the damsel abide with us
a few days, at the least ten; after that she shall go. And
he said unto them, Hinder me not, seeing the ‘Lord hath
prospered my way; send me away that may go to my
master.”

We see Eliezer asking that he may hasten his departure,
he must use despatch in this business, so as to conduct
Rebekah to his master's son; and, having accomplished his
mission, he says, “Delay me not.” He does not . trouble
himself about Laban’s house, and he gives no consideration
to his request ; he does not stop on account of it.- His love
for his master makes him consider 77s orders before every-
, thing else.

It is in this generally that weakness is shown. We spare

the flesh, and neglect what we owe to God: in reality, we

are sparing ourselves through fear of not being agreeable to
others, I have seen men, who are faithful in what they
have to say to others, blessed of God, when they speak with
simplicity and without hesitation.

“And they said, We will call the damsel, and enquire at
her mouth. And they called Rebekah, and seid unto her,
‘Wilt thou go with this man? And she said, T will go.”
There is no hesitation here. So likewise, through the influ-
ence of the Holy Spirit, the bride says, “I will go.”  She

L
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makes up her mind mstantly, in the most decided manner, -
and leaves all: “ I unll go,” she says. ;

Now let us examine Rebekah's position : she had neither .
the house of Laban nor that ‘of Isaac. It is the same with
us. We have neither the earth, on which we are, nor
heaven, to which we are going. Rebekah has left every-
thing, and said, “I will go.” Elieser, type of the Holy
Ghost, talks to Rebekah during the. journey of that which
is in the house of her bndeorooms father : precious con-
versation for the soul which needs to be encouraged by the
view of these things, so as to be ablé to endure the fatigues
and difficulties of the journey, and not to think of the house

“and the country from whence they came out! For Rebekah
was going, like us, across the desert; and Eliezer, the faithful -
servant, who was leading her, took care to comfort her, and
to speak to her of the precious things which are in the

-father’s house ; to repeat to her the greatness and power of
the father, and that “he has given all that he hath to his
son.”

For us the servant sets forth the Holy Ghost, the Comforter,
who likewise communicates to us all that there is in the
Father's house for those who are the bride of Christ. It is
He who takes of the things of Christ and shows them unto
us. It-is He who- leads us into all truth, while we are
crossing the wilderness of this world, and who teaches us
all things,

If Rebekah had hesitated, and had thought about the
country which she had left, she would have been unhappy ; .
she would have had neither Tsaac’s house nor her father
Bethuel's. To have left all, and.to have neither one -thing
nor the other, her heart, isolated in the wilderness, would
have ‘felt itself in an untenable position. But she has left
‘all; and, conversing with Eliezer, she occupies herself with

 what interests her heart, and raises it above the things which

she has now left for ever. And she journeys in peace towards
the abode of her bridegroom.

Bo it is with us now. The Christian who is not spmtual
but rather worldly, has a sorrowful lot; he cannot be happy
if seeking after the world.- The Worldly man has at least
something ; he makes trial of these passing pleasures, and
finds in them his joy, worthless as it may be; for in truth
this joy does not satisfy. But the Christian ﬁnds in these
things only uneasiness, because he bears.about a conscience
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affected by the Holy Spirit. If he wishes to take his pleasure
in the things of earth, and his heart hangs back from follow-
ing the Lord, he is unhappy ; he cannot chide a conscience
which torments him ; and as he has not listened to the Holy
Spirit's invitation, and has not-obeyed it, there is no joy
for him. The spiritual things, which ought to have con-
stituted his joy, produce reproaches in his heart when hd
turns towards them. But we have the grace of Him who
calls us, and who leads us, if we are faithful, in an uniform
path, for the sake of His name. If we sin, this does not put
us under the law ; but we have an advocate with the Father,
who intercedes for us; and God, who is faithful, cannot fail
when He is appealed to. ¢ What wilt thou do with thy
great name ?” Besides, His glory is involved in lifting us up
again; and this is grace. Yes, we have a Saviour who
intercedes with the Father for us, and who works to bring
us back to the gracious God who has begun this work in us
and will perfect it till the day of Christ, accomplishing all
that concerns us.

In the scene before us Eliezer conducts Rebekah to her
bridegroom: So also the Holy Ghost conducts us to the end
and goal. 'What Rebekah first perceives is Isaac ; and Isaac
takes his bride into his mother’s tent. Possessing the bride-
groom, she no longer takes thought for anything ; " she thinks
no longer of the possessions, but of the bridegroom himself.
The important business was to bring the bride to the bride-
groom.

And, as to what reo'ards us in the type which is here pre~
sented to us, God seeks us in this world of sin; He finds

us; He wills that we should not delay to follow Him when -

we-have said, ““ I will go ;” and He leads us into the presence
of Jesus. The Holy Spirit accompanies us in the journey. to
help us, to comfort us, to-tell us of the blessings and glory
which await us, and to introduce us into the presence of
Jesus, our heavenly Bridegroom.

This may be modified, as regards the manner, by various
cireumstances ; but such is the effect of the power of the

Holy Ghost. ’The efficacious principle of our calling is that-
we should freely decide to allow ourselves to be led by Him,.

to walk with goodwill; knowing that, being in this manner
led, we shall arrive at the- WlShed—fOI' end: “So shall we
ever be with the Lord.”

May God grant us all this mercy. Amen.
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“PEACE-—~MY PEACE”

Joux xiv. 27.

Two things are brought before us here. The first is the fact
of peace, though there may not be earthly blessing and pros-
perity, like the Jews, but trouble outwardly ; the second is
that which characterizes the peace. “My peace” is what
He has Himself, and the extent of it. Being thus charac-
terized, it implies that they had not it while He was with
them. They lacked nothing ; they had purse and scrip, &c.
He could speak peace in the forgiveness of sins; but this
peace, His peace, was not before given to the disciples.

Peace shuts out trouble, as to the realization of it. It is
not peace of conscience with God here, but that which could
not be disturbed by the knowledge of God. It is not peace
without Gol, and it is independent of all circumstances. So
much trouble as there is in circumstances, the peace could
not be secure if it could be altered by them.

"This peace is the possession of such quiet as to be undis-
turbed about other things. It is peace with God in the
sight of His righteousness and His holiness ; and it is an
absorbing thing. Suppose I am at peace with some one [
do not care much about, I may be troubled enough ahout
other things. The peace does not absorb my affections.
‘When we have the peace itself, we may acquaint ourselves
with God. The soul, so satisfied with its own peace, desires
‘nothing else. It knows God, and finds nothing to disturb it
in God or out of God.

This peace will keep God between the frouble and us,
instead of the trouble coming between us and God. Such
is our danger, and such the remedy.

Mark the extent of the peace—“My peace;” and how
thoroughly well He knew what He had, that He could give
it them! He had been tried, rejected, had suffered; “ He
had not where to lay his head,” “ hunted like a partridge on
the mountains,” the “man of sorrows, and acquainted with
grief;” and yet e knew so well the blessedness He had that
He could speak of it to leave it to them. There was an un-
clouded rest in God, and God an unclouded source of blessing
to Him, in all His path of sorrow-and trouble, so unlike that
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which any one else ever had. But “thou wilt keep him in
perfect peace whose mind is stayed on thee,” &e., was known
experimentally by Him ; and was there ever uneertainty as
to whether His Father heard Him? No; there was an un-
clouded certainty.  Nothing could bring it into question.
He need not put it to the fest by throwmg Himself down
from the templs ; this were tempting God.

The two exprcbmons in the verse explain each other;
“peace,” “my peace,” &ec. “Let not your heart be troubled.”
I am giving you my own “ peace.” What we have we know
to be His; 5 not the knowledge of what we are with God, but
what He is to God. We cannot have peace if we have the
thought, When I come to know God, what will He think of
me? [ must know God in order to have peace.

If the Lord came this moment, would you have peace, and
be able to say, “This is our God, we have waited for Him”?
If you have the consciousness of liking anything that God
does not like, you cannot be at peace. Even if you have
found peace of conscience about your sins, through the blood
of the eross, it will destroy your communion and peace of
heart if you like anything that God does not like. If there
is anything not given up in the will, there cannot be peace ;
if you have peace, then, if God came in, your peace would
stay.

Peace is never imperfect ; there can be no flaw in it. If
anything comes in and produces an uncertainty, it cannot be
peace.  Water in a dirty pool may look clear at the surface,
but if it is stirred up, the dirt eomes to the surface ; and so
with the heart.

Christ gives us His peace ; and can wrath disturb it? Did
He not know the wrath due to our sin? He bore the wrath.
Did He not know the sin? ¢ He was made sin,” &c. Did
He not know God? He came forth from Him,

How can we have peace? Because He has made it “by
the blood of His eross.” He has expiated sin. The question
that agitates your heart He settled between Himself and
God, nut on His own account, but for us. He was the Son
of God.  In the presence of wrath He seftled it; in the
presence of holiness, too, He made His soul an offering for
sin.  (rod spent His Son for us; and can He fail to elaim us
as the objects of Iis love? He has bought us at an unspeak-
able price.

He has scen the sin, judged the sin, put the sin away in
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Christ. Peace is made, peace is given, peace is known by
the “blood of the cross.” TIs it a thought of mine about my
getting this peace? No. He says, «“ My peace I leave with
you.” He knows what God’s wrath is ; what God’s righteous-
ness is ; what God’s holiness is; what all His requirements
are ; and we have the assurance of His peace from His own
mouth. Have I earned it? No; He has earned it. Can
He deceive me? What is my warrant for expecting the
favour of God? If you have believed what wrath is, you
will value the favour of Christ. Christ would rather give up
His life than God’s favour for us.

If Christ is your peace, He is as sinless for you as He was
in Himself He is “made unto us wisdom, and righteousness,
and sanctification, and redemption.”

DEAD AXND RISEN WITH CHRIST.
CoLossIANs iii.

Ir you examine the writings of Paul with a little care, you
will find this principle at the root of all his teaching—that
we are dead and risen with Christ. It is not only that He
has died and risen for us, but that we are dead and risen
with Him. He adds another thing, and fhat is our union
with Him, now that He is ascended. “We are members of
his body, of his flesh, and of his bones” These two
principles are found here: our being dead and risen with
Him, and our union with Him now that He is on high.
When he speaks of union, there is so far a difference that he
looks at us as dead to begin with, and the whole power of
Christ comes in to raise us. When he looks at people as
living in sin, he brings in the doctrine of being dead to sin.
On the other hand, if we are looked at as dead in sins, with
no spiritual life, then the whole work is of God in raising us
out of that state; so in Ephesians he unfolds the privileges
of the child of God, from death to union with Christ. Here
he lays, as the foundation of his teaching, our being dead
and risen with Christ. Thus he associates us with Christ in
every respect; first by death, then by resurrection, and lastly,
“when Christ, who is our life, shall appear, then shall we also
appear with him in glory.”

The difference in the two epistles lies specially in this.

G
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To the Colossians he speaks of life, or the new nature, we
have in Christ; whereas in the Ephesians we have much
more of the Holy Ghost, by whom we are made one with
Christ, “members of his body, of his flesh, and of his
bones.” Here it is death and resurrection and association
with Christ. Indeed this is his doctrine everywhere. “If
we suffer, we shall also reign with him.” “And you, being
dead in your sins and the uncircumeision of your flesh, hath
he quickened together with him, having forgiven you all
trespasses.” His constant theme is that, as believers, our
entire association is with Christ.

Now I repeat that, blessed as the full privileges are into
which we thus come, the great doctrine, which lies at the
foundation and voot of all this, is the being dead and risen
with Him. The true condition of every believer, that which
from the very starting-point this doctrine teaches, is the
utter judgment of the old man-—the sentence of death passed
upon it, and condemnation altogether. There is no recog-
nition of the flesh as to allowance or acceptance of it. But
when I have found out that the old man is simply this evil
thing, then I discover that it is a question of putting it off
and of putting on something else. It is not a correction of
the old nature, but the having done with it, and having
something eclse instead of it. I put off the one, and I put
on the other. It is a figure, of course, but the figure of what
is most real to faith. On the one hand, I have done with
my Adam-life; and on the other, the nature that T get or put
on by grace is the Christ-life. But how can I put off a life?
T can put off an opinion or a bad habit; but how can I put
off a life? The only way of putting off a life is by dying.
But here T am alive. How, then, can it be true of me that
I have put off the old man? This is the great truth that
the apostle brings before us. After having received Christ
for my life (the second man He is called, the last Adam, the
life-giving Spirit), after having received life from Christ, He

- Himself being in me, God has appropriated to me all the
value and power of that in which Christ is, and which is in
Him.

Here it is more particularly as regards life; but He has
been crucified for us, not merely as putting away sins, but
“in that he died, he died unto sin once. Likewise reckon
ye also yourselves to be dead indeed unto sin, but alive unto
God through Jesus Christ our Lord.” There is this great
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basis of fruth upon which all the apostle’s teaching is
founded : that Christ comes, presents Himself to man as in
the flesh, and man will not have Him. Man could not have
to say to God as a living man in the flesh. But Christ dies
for him ; and those who receive Him into their hearts now
live by Him. “ As many of us as were baptized unto Christ
Jesus, were baptized unto his death.” Such is the way he
answers in Romans vi., where the charge is made, “ Let us
continue in sin that grace may abound.” If it be said,
¢ Christ by his death and resurrection has made me righteous
before God, and so I may live in sin,” there is this doctrine
in reply. The obedience of Christ is obedience unto death ;
and if you are dead with Christ, a dead man does not live.
He strikes at the root of the matter, and says, You have
got this justification of life by Christ’s death and resurrection,
and you are denying the very thing that justifies you. It is
death to sin and life to God ; and therefore you who plead
for sin are upsetting the great truth upon which your salva-
tion is founded. If you have died with Christ to all that is
in this world, you cannot be living in it. ¢ How shall we
that are dead to sin live any longer therein” 1t is a sweep-
ing conclusion to every cavil. If I take death, as I do in
baptism unto Christ, I take it to all that which I was living
in—to sin, flesh, the world, yea, to the law itself. The law
has power over a man as long as he lives. Put a man in
prison for stealing ; and if he dies, it is all over with him.
The prisoner is no longer there to be dealt with. The law
has not lost its power; but it cannot touch a dead man. -And
if T say as a believer, I am dead with Christ, my life is over
in that sense. It is the same thing as to sin. Obedience
becomes obedience to God. Death closes necessarily the
connection of the living man with all the things to which
the old man had to say. I am crucified with Christ, I am
dead with Christ, and I am risen with Him. ‘

On the other hand, there is the positive side : “If ye then
be risen with Christ, seek those things which are above,
where Christ sitteth at the right hand of God.” I have
received Him who has risen as my life.  Nothing. can be
more important in its place than a distinet and definite
apprehension of this; not only Christ has died for us, but
we can also say that we have died with Him. How it culs
at the root of everything that flesh seeks! What can a dead
man seek? We are to reckon ourselves dead—not to reason
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that we must die, which will not give us power; but we are
to reckon ourselves dead. Supjosing a person comes to
tempt me; how can he tempt a dead man? He tells me
to come and amuse myself in something. But I say, I am
dead ; and the reason 1 can say so is, that my life is another
kind of life altogether. The old stock may spring up and
show itself sometimes ; but I learn to treat the old life as not
the tree at all. We may fail to do this, and then it will
produce the old bad fruit ; but inasmuch as Christ is my life,
I am but a grafted tree; I have a right to take that which I
am grafted into as the real tree, and have nothing to do with
anything else.

“1f ye then be risen with Christ, seek those things which
are above, where Christ sitteth on the right hand of God.”
‘What are the things that belong to a risen life? The things
down here in the world? No. What can a risen man seek
in the world? He has nothing to do with the things of this
life. That is the position in which He puts us. But, blessed
be God, the risen man, supposing we are actually risen, has
objects; his life belongs to another world, even to heaven.
“TIf ye then be risen with Christ, seek those things which
are above.” If I am risen with Christ, and Christ has become
my life, where is Christ? Up at the right hand of God. He
does not say, You are there; but, speaking of life, he says,
“If ye are risen with Christ, seek those things which are
above, where Christ sitteth on the right hand of God. Set
your affection on things above, not on things on the earth.
For ye are dead, and your life is hid with Christ in God.
‘When Christ, who is our hfe, shall a 'Lppear then shall ye also
appear with him in glory.”

Mark how distinctly he here assocmtes us with Christ. He
says, Christ is hid in God ; well, He is your life, and your
life is hid there too. DBut Christ is going to appear; and
when He appears, ye also shall appear with Him in glory.
There is complete association with the Lord Jesus now for
life, so that my life is hid with Him in God, because He is
my life; and when He appoears, I also shall appear with Him
in glory. It is mot union, hut complete asscciation with
Christ. Tt is this which gives its character to the Christian,
and shows what his life is: ‘“that the life of Jesus may be
manifested in ouwr mortal bodies”” Tt is the reproducing
Christ in this world : and we get, in the verses that I have
read, the complete description of what. this life is in a prac-
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tical sense. The life itself is Christ. “Ye are dead, and
your life is hid with Christ in God.” DBut what a truth this
13, that, if T am a Christian at all, it iz Christ that is my
life! It is not the old tree dug about and dunged ; that was
done with. When He cursed the fig-tree, it was pronouncing
upon the old stock its everlasting fruitlessness. There was
1o fruit to be found on it ; and He said, * Let no fruit grow
on thee henceforward for ever.” The old man, the flesh,
is a judged, condemned thing; it is the second Man, the
Lord from heaven, wuo is the spring of everything which
is good or blessed. It is the great principle that is tuus laid
down: “If ye then be risen with Christ, seek those things
which are above, where Christ sitteth at the right hand of
God.”

Now mark one thing very distinctly of this life. If
Christ is my life, in that sense Christ and heavenly things
become th: object of my life. Every creature must have an
object. It is God’s supreme prerogative not to want an
object. He may love an object; but I cannot live without
an object any more than without food. This life has an
object. The law wanted this; it gave no object. It said,
“Thou shalt love the Lord thy God with all thy heart, and
with all thy soul, and with all thy strength;” but it told me
no more about the matter. It is very blessed, in our life as
Christians, that, while Christ is our life, yet I am crucified
with Christ ; and ¢ the life which T now live in the flesh, I
live by the faith of the Son of God.” That is, I get now an
object which acts upon and feeds this life, and m kes it grow.
“We all, with open face beholding as in a glass the glory of
the Lord, are changed into the same image from glory to
glory, even as by the Spirit of the Lord.” There is the life;
and this life has got a perfect, blessed object which it delights
in and contemplates ; and this object the Lord Jesus is, not
in His humiliation, but in His glory.

Therefore what is looked for is “the measure of the
stature of the fulness of Christ.” There is nothing accepted
short of what is seen in Christ. 'Where He is the life in me,
and the object of this life, the point is purifying myself
even as He is pure. Getting more and more of His grace by
thus looking at Him, we are to reckon ourselves dead, instead
of having to die. You may ask the flesh to die, but it never
will. We talk of having to die to the flesh, because we have
not got the consciousness of the positive distinctness of the
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two natures. The old man will take good care not to die.
But being alive in Christ, I have the privilege and title to
treat the other nature, the old one, as dead, because He died.
It is never said that we have to die, but that as Christians
we are entitled to, and do, hold ourselves for dead ; because
we have this new life. The person who talks of dying to
sin, actually holds himself to be alive to sin. The moment
I say I found myself ruined, but now I have got Christ for
my life, I can say I am dead to sin. There is never the
slightest varying of Seripture with regard to this.

That point being thus settled, with the one blessed object
before us, we seck those things which are above, where Christ
sitteth at the right hand of God. I have got a life formed
and fashioned in His very nature, delighting in these
heavenly things, causing us to grow up into Him in all
things.

But now comes the actual unfolding of this life. He
begins with the lowest things and goes on to the highest,
and gives the whole principle and development of this life.
He says, “Ye are dead, and your life is hid with Christ in
God.” He will not own the old nature as a life; but he
says, “ Mortify therefore your members which are upon the
carth.” And if I look at these members on earth, what are
they? Gross sins. All these members upon the earth are
Iusts. “ Mortify therefore your members which are upon
the earth ; fornication, uncleanness, inordinate affection, evil
conecupiscence, and covetousness, which is idolatry: for which
things’ sake the wrath of God cometh on the children of
disobedience : in the which ye also walked some time, when
ye lived in them.” But that is not all. He adds, “Dut
now ye also put off all these; anger, wrath, malice, blas-
phemy, filthy communication out of your mouth.” If I get
angry, it is a proof that the will of the old man is not
broken. Amnger is not a lust; but if you are living in grace,
you do not get into a passion. There is the power of a life
which does not these things, and which masters that which
does them. We find anger and violence in Satan, who is a
murderer ; corruption and violence in men. We find all the
negative parts here. He says, “Lie not one to the other.”
He is speaking of that which would be produced by the
flesh where it is not kept in check. I am to put off the
movements of the old nature. “Lie not one to another,
sceing that ye have put off the old man with his deeds.”
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We have “put off the old man with his deeds;” but we
have also “ put on the new man, which is renewed in know-
ledge after the image of him that created him.”

Mark here what we are brought into. I bave put off the
old man with his deeds ; and I have put on something. What
have I put on? The new man, which is Christ. I have put
on an entirely other nature. And what is the measure of
this? Christ is the image of the invisible God; and I am
renewed in knowledge after the image of Him that created
me. God has created this new man ; and what is the mea-
sure of it? Christ is the source of it and the measure of it;
Christ in all His perfection above is the image of Him that
created it; and what the Christian sees now in heaven is
what he is to be practically—it is Christ. ¢ He that saith
he abideth in him ought himself also to walk, even as he
walked.” He is “renewed in knowledge after the image of
him that created him.” The measure of it is the revelation
of God in Christ. If I am looking at a legal character of
right and wrong, I am looking at something in my conduct
as a man, and this is not the measure. ¢ Be ye imitators of
God, as dear children.” But am I to be a sacrifice to God?
Certainly. “Present your bodies a living sacrifice, holy,
acceptable unto God, which is your reasonable service.” That
is just the very fruit of all that we are. Wherever the
power of divine life comes down and takes possession of a
man, it manifests itself in his giving himself up to God.
The love of God came down in Christ; and bhow did it show
itself in practice? By giving Himself up to death. “Ye
are bought with a price.” Then “present your bodies a
living sacrifice, holy, acteptable unto God, which is your
reasonable service. And be not conformed to this world; but
be ye transformed by the renewing of your mind, that ye
may prove what is that good, and acceptable, and perfect will
of God.” Therefore he says, “Be ye imitators of God, as
dear children ; and walk in love, as Christ also hath loved us,
and hath given himself for us an offering and a sacrifice to
God for a sweet-smelling savour.” So again here, ““ Put on
therefore, as the elect of God, holy and beloved, bowels of
mercies, kindness, humbleness of mind, meekness, long-
suffering ; forbearing one another, and forgiving one another,
if any man have a quarrel against any: even as Christ for-
gave you, so also do ye.”

I must begin, then, by treating the old man as dead. We
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shall soon feel our shortcomings. But that puts us in the
blessed place of being dead with Him, and calls us to show
the power of the life in which we are called to walk. “Ye
have put on the new man, which is renewed in knowledge
after the image of him that created him: where there is
neith:r Greck nor Jew, circumcision nor uncircumeision,
Barbarian, Scythian, bond nor free ; but Christ is all and in
all” If I am speaking of myself as an Englishman or a
Frenchman, T forget that I am dead and risen again, and that
Christ is all. He is the only object, the only thing that the
mind is right in resting on and looking at. “ Christ is all.”
Looked at as the object, it is Christ, and nothing else, for one
that is dead and risen with Him, be he who he may. What
do I want? Christ. What am I to follow? Christ. What
is the object that my heart has to think of? Christ.

The other truth is this: He is in all Christians; He is
their life. ¢ Christ is all and in all.” He is in us as our
life; and, being in us as our life, Christ lives in me; and
“the life which I live in the flesh, I live by the faith of the
Son of God.” He is all to me. There is the Christian
depicted in a few words. Having positively put off the old
man with his deeds, and having put on the new man which
is renewed in knowledge after the image of Him that created
him, Christ is everything to him, and Christ is his life in
him. Christ is everything as the fulness of this object, and
Christ is in him as his life. Most simple, but-wonderfully
full! He does not say what a Christian ought to be; it is
what a Christian is that we have here. Christ is his life,
and Christ is everything to him as having this life. He
knows nothing else. 'We may find our shortcomings, which
is another thing ; but this is what we are as Christians—
“Christ is all and in all.”

We see then how blessedly the apostle refers to this for
power and practice. He takes now the positive side—the
spirit and path in which I walk. “Put on therefore, as the
elect of God, holy and beloved, bowels of mercies, kindness,
humbleness of mind, meekness, long-suffering; forbearing
one another, and forgiving one another, if any have a quarrel
against any: even as Christ forgave you, so also do ye.”
That is, walk like Christ. Having now Christ as my life,
and Christ as my object, I am given power over the motives
that were mine before, and things that are around me have
lost their force. I speak of what the life is in its character
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and principles, The one object that the new life has is
Christ ; that which alone forms and governs this life is
Christ ; and, the soul of the believer being filled with Him,
the things of the outward world have lost their force: his
mind is filled with something else. The life that is in him
is occupied with Christ. The consequence of this is, that
outwatd things have no longer their influence over him,
“The eye is single, and the whole body is full of light.”
Hence what excites the old man is not working now in that
way, and the thing manifested is the effect of Christ as
revealed to the new man--the new man living on Him. The
apostle puts it thus: “ Put on therefore, as the elect of God,
holy and beloved,” &c. He does not say, You make out
that you are “elect of God, holy and beloved.” He says,
This is your place: I want you to live in the consciousness
of this; and you are now as such to do so-and-so. Such is
the truth of all blessed affections. If I as a child doubted
that my father were my father, how could I have the affec-
tions of a child? I should say, I wish I were sure of it;
but I could not have the full flow of affection that follows
from having no doubt about it.

The apostle, then, says, “Put on therefore, as the elect of
God, holy and beloved,” &c. Now I am walking in the
consciousness of God’s delight in me. Is there not love,
joy, peace in the soul? That is the place the heart lives in;
and now L have to put on all these things. But the way of
putting them on is walking in the blessed consciousness of
the truth of my place in Christ. If a man is quickened
there will be the desires of that new nature, though he may
not be able to enjoy it. There are affections and duties which
flow from the place I am in. “Put on therefore, as the elect
of God, holy and beloved.” Oh, if my heart can live in
that—in what I am—as elect of God, holy and beloved, I
can pubt on anything then! It flows from the blessedness of
the place I am in. If I live in the consciousness of my
relationship, in the consciousness of what God is to me, these
are the fruits that will follow. The first-named fruits of the
Spirit are love, joy, peace; then there will be long-suffering,
gentleness, goodness, faith, meekness, temperance. But I
must have love, joy, and peace first. If I am perfectly
happy in God I do not mind if a person insults me, but take
it patiently. I am perfectly happy, and have got my soul in
the place of these blessed affections. Hence other things
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will not have the power to turn me from it. He says there-
fore, “Put on, as the elect of God, holy and beloved.”

So with Christ. He is above all; He is the blessed object,
elect, precious—the Holy One, the beloved One above all
And He is our life. When I can act as being in this place,
my heart is true in its affections. There we are in this
blessed relationship; and we must seek to have the abiding
consciousness of what we are before God, that we may, in
the enjoyment of this, produce the fruits suitable to this
state. Put on these various things which are the life of
Christ in this world—* Bowels of mercies, kindness, hum-
bleness of mind, meekness, long-suffering; forbearing one
another, and forgiving one another . . . . even as Christ
forgave you, so also do ye. And above all these things put
on charity, which is the bond of perfectness. And let the
peace of God [or Christ] rule in your hearts, to the which
also ye are called in one body ; and be ye thankful.”

But now, having spoken of its practical character, he goes
on to another step in this life. He looks for the word of
Christ dwelling richly in us in all wisdom; and he calls us
to live in the largeness of heart and understanding that
belongs to a person that has this place in Christ. He says,
I want to have your heart and mind enlarged to live in these
things; I want the word of Christ, this full revelation which
God has given to us of His thoughts and mind as revealed
in the Lord Jesus Christ, to be dwelling in you richly.

Let us now stop and ask ourselves, What has my mind
been occupied with to-day? What has it been running after?
Could you say, The word of Christ has dwelt in me richly?
Now, perhaps we have been occupied with politics; perhaps
with the town talk, or with something of our own. Has the
word of our own heart, the work of our own mind, filled up
the greater part of our day?t That is not Christ. “ILet the
word of Christ dwell in you richly, in all wisdom.” All
knowledge is in Him, and all practical wisdom. They are
distinet things; but if they are real, they go wonderfully
together. Christ is the power of God and the wisdom of
God. This, then, is what is looked for; that in this.con-
dition there be unfolding and development of the blessed
knowledge of Christ. The Spirit of God takes of the things
of Christ and shows them unto us. We live in that sphere
in which God unfolds His own mind.

You may mark along with this, that it is not merely know-
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ledge or wisdom of which he speaks, but he adds, “ Teaching
and admonishing one another in psalms and hymns and
spiritual songs, singing with grace in your hearts to the
Lord.” It enters into the affections, because that is the
character of hymns and spiritual songs. It is not so much
knowledge written down like a sermon, but it is where the
heart answers in its affections to the revelation of Christ,
perhaps something that I have heard in a meeting when
Christ has been unfolded: it is the Holy Ghost raising up
the affections in answer to the revelation of Christ that has
come down, Then there is the expression of the heart that
has received it in the affections of the new man, answering
to this in the praise and adoration that it produces. It may
not be the reproduction of the same ideas, but it is the
adoration of the heart that is drawn out towards the person
that has been revealed. ‘

™ “Whatsoever ye do in word or deed, do all in the name
of the Lord Jesus, giving thanks to God and the Father by
him.” Here T get the whole course of every-day life. There
are constantly difficulties that I find in passing through this
world. I say, Ought I to do this thing or that, or not? I
am uncertain as to the right course, or T may find great
hindrances to doing what I think to be right. Now if ever
I find myself in doubt, my eye is not single; my ‘whole body
is not full of light, therefore my eye is mot single. God
‘brings me into certain circumstances of difficulty until I
detect this. It may be something that I never suspected in
"myself before which hinders me from seeing aright; but it
is something between me and Christ; and until that is put
away I shall never have certainty as to my path. Therefore
he says, “ Whatsoever ye do in word or in deed, do all in
the name of the Lord Jesus.” This will settle nine hundred
and ninety-nine cases out of a thousand. If you are ques-
tioning whether you shall do a thing or not, just ask yourself,
Am T going to do it in the name of the Lord Jesus? It
will settle it at once. ‘

Thus if a person says, What harm is there in my doing
such and such a thing? I ask, Are you going to do it in the
name of the Lord Jesus? Perhaps it may be something of
which you will answer at once, Of course not. Then 1t is
settled at once. It is the test of the state of the heart. If
my eye is single, if the purpose of my heart is all right, I
get here what settles every question: it tests my heart. I
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wanted to know the right path, and it is as simple as A B C.
If 1ny heart is not upon Christ, I shall endeavour to do my
own will ; and this is not God’s will. There is the constant
uniform rule which clearly judges-every path and circum-
stance: am I simply doing it in the name of the Lord Jesus?

But what do I find with it? ¢ Giving thanks to God and
the Father by him.” In another place it is said, “In every-
thing give thanks.” Where my heart can take Christ with
me, my mind is on God, and I can say He is with me, even
if it is tribulation. I have got the path of God ; I have got
Christ with me in my path; and I would rather be there .
than in what is apparently the fairest and pleasantest thing
in the world ; as it is said in Psalm Ixxxiv.,, “In whose
heart are the ways of them.”

Thus closes this unfolding of the life of Christ. It begins
with the great truth that we are dead and risen with Christ
~—the judgment of the old man absolutely and completely,
and our reckoning it practically to be dead. People have
talked abouf dying to the flesh, and of its being a slow death,
&c., which is all nonsense. It is a simple fact that is true
already. And if I died with Him, I shall live with Him. It
is the power of this that works in my soul. The root of all
Paul’s doctrine is that we have been crucified with Him,
and have died with Him ; and it is not now we who live,
but Christ that lives in us. Then Christ becomes the object
of this life. Having laid that ground, that the old man is
put off and the new man put on, which is Christ, he draws
the consequence of the blessing in which we stand, and the
fruits which spring from Him ; and then there is this simple
but blessed rule for him that is in earnest—I do nothing but
what I can do in the name of the Lord Jesus.

One great thing here practically put before us is this—
Christ is all. He is in all; buf this is the great thing we
have to look to, Is He practically all? Can you honestly say,
Though a poor, weak creature, notwithstanding I am mnot
conscious of having a single other object in the world but
Christ? You find many difficulties—you are not watchful
enough—your faith is feeble—you know your shortcomings ;
but can you, notwithstanding all this, honestly say, I have
no object in the world but Christ ?

First, the root of all is Christ as the life. Then we pass
over to the outward conduct in the man’s walk. And let me
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remark that, while a person may be walking outwardly up-
rightly and blamelessly, it may be very feebly as a Christian
and without spirituality. You will find many a true Christian,
who has Christ as his life, and nothing to reproach him with
as to his walk, and yet has no spirituality whatever. If you
talk to him about Christ, there is nothing that answers, There
is, between the life that is at the bottom and the blameless-
ness that is at the top, between him and Christ, a whole host
of affections and objects that are not Christ at all. How
much of the day, or of the practice of your soul, is filled up
with Christ? How far is He the one object of your heart?
‘When you come to pray to God, do you never get to a point
where you shut the door against Him ? where there is some
reserve, some single thing in your heart, that you keep back
from Him? If we pray for blessing up to a certain point
only, there is reserve ; Christ is not all practically to us.

GOD’S COMFORTS THE STAY OF THE SOUL

Psarm xciv.

Psarus xe—c. are connected together, and seem to me to de-
scribe the dealings of the Lord with the Jews, &c., in the
latter day on the earth. But I am not going to speak of
that now. We may often derive comfort from principles
which we find in such portions of the Scripture, revealing to
us as they do God’s character, &e. ; but it is important to
know the mind of the Spirit in the primary sense, as we shall
then be able to discern what God is teaching us through them
with a great deal more clearness and certainty.

The two principles which form the basis of what is dwelt
on here are, that the workers of iniquity are allowed to lift
up their heads and flourish, but that the Lord is, and will be,
Most High for evermore.

There is the clear perception of this throughout. TUnder
the temporary exaltation and prevalence of wickedness, the
godly are in a very tried state, the righteous suffer ; but ven-’
geance belongs to God (not to the sufferer), therefore the ery.

vo. 1, 2.

( To suc)h a height are the workers of iniquity allowed to go
that, in the consciousness that the Lorp’s throne could not
be cast down, the question comes in, “ Shall the throne of
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iniquity have fellowship with thee, which frameth mischief
by a law?’ (v 20.) So completely has wickedness got place
in the earth that there is a sort of question raised, whether
the throne of iniquity could subsist in companionship in
judgment with the Divine throne. The answer is, judgment
is coming—*‘The Lorp our God shall cut them oft.” (». 23.)
Judgment shall return to righteousness in the place of trial
and suffering.

The point on which I would dwell a little at preseut is the
consolation of the saints during this time of trial—God’s
“ comforts.” '

In the first place, we have the assurance—*The Lorp
knoweth the thoughts of man, that they are vanity.” (v. 11.)

Then—* Blessed is the man whom thou chastencst, O
Lozrn,” &ec. (vv. 12, 13.)

As to the pride and purpose of man, ¢t is settled in a word.
The ¢ thoughts of man” are not only inferior to God’s wisdom,
they are “wvanity.” That settles the whole question. All
that begins and ends in the heart of man is “wvanity,” and
nothing else. Whatever the state of things around, though
there may be a “multitude of thoughts within,” as ¢ what
will all this come to? ¢how will that end? and the like—
every barrier we can raise, all our strength, all our weakness,
whatever the wave after wave that may flow over us—the
Lorp’s thought about it all is, that it is “wanity.” All is
working together to one object, God’s plan, that upon which
his heart is set, the glorification of Jesus; and ours, with
him. Every thought and every plan of man must therefore
be “wanity,” because it has not this, God’s ohject, for its
object; and God’s object always comes to pass. There
cannot be fwo ends to what is going on. Let men break
their hearts about it, all simply comes to nothing, the end
of it is “wvanity.” God’s object is, that ‘“all men should
honour the Son, even as they honour the Father.”

Take a man of the world—the shrewdest calculator, the
ablest politician, or the greatest statesman—a poor bed-
ridden saint is wiser than he, and more sure of having his
plans brought about ; for the heart of the simplest, feeblest
saint runs in the same channel with God’s, and, though the
saint has no strength, God has.

In this psalm we find, first, the tumult of the enemies—
then, that G'od has done it. So with the saint constantly in



GOD'S COMFORTS THE STAY OF THE S8OUL. 99

trial : he sees the work of Satan—then, God’s hand in it,
and he gets blessing.  All the present effect of these dealings
of “‘the wicked” is, ‘“ Blessed is the man whom thou chus-
tenest, O Lorp, and teachest him out of thy law ; that thou
mayest give him rest from the days of adversity, until the
pit be digged for the wicked.” The pit is not yet digged,
the throne of iniquity is not yet put down.

If, in chastening, the power of the adwersary is against
us, the Lord’s end in it atl is, to give “rest in the day of
adversity,” &c.

I speak not merely of suffering for Christ—if we are re-
proached for the name of Christ, it is only for joy, and
triumph, and glory to us; but of those things in which there
may be the “multitude of thoughts within,” because we see
that we have been walking inconsistently and carelessly in
the Lord’s ways. Still it is, ‘“ Blessed is the man whom
thou chastenest, O Lord,” &c. The Lord does not chasten
willingly, without a needs-be for it. And when there has
been failure or incomsistency that brings chastisement, He
turns the occasion of the chastisement to the working out of
the heart’s evil that needed to be chastened. The Lord, in
chastening, throws back the heart upon the springs which
have been the occasion of the evil. The soul is hereby laid
bare for the application of God’s truth unto it, that the word
may come home with power. It is taught wherefore it has
been chastened ; and not only so, but it is brought into the
secret of (God’s heart—it learns more of His character, who
“will not cast off his people, neither forsake his inheritance.”
(v. 14.) What God desires for us is, not only that we should
have privileges conferred upon us, but that we should have
fellowship with Himself. Through these chastenings the
whole framework of the heart is brought inte juxtaposition
with God. And this stablishes and seftles it on the certainty
of the hope that grace affords.

Look at Peter after the enemy had sifted him. Though
his fall was most humbling and bitter, yet by it he gained
a deeper knowledge of God, and a deeper acquaintance with
himself, so that he could apply all that he had learned to his
brethren.

The Lord gives our souls ‘“rest from the day of adversity”
by communion with Himself; not only communion in joy,
but in holiness. We are thus brought into the secret of
God. Circumstances are only used to break down the door,
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and lef in God. God is near to the soul when He in the
certainty of love comes within the circumstances, and is
known as better than any circumstance.

The Lorp never chastens without occasion for it, and yet
“ Blessed is the man whom thou chastenest, O Lozrp.” There
18 not a more wonderful word than that! I do not say that
a man can say this always while under chastening; for if
the soul is judging itself, there will be often anxiety and
sorrow ; but the effects are blessed. 'What we want is that
all our thoughts, and ways, and actings of will should be dis-
placed, and that God should be everything. All chastening
must have in principle the charcter of law in it ; for it is the
Lord dealing with His people in righteousness (as it is said,
«“If ye call on the Father, who without respect of persons
Judgeth according to every man’s work,” &e.), not in the
sovereign riches of divine grace. It is God’s allowing nothing
in the heart inconsistent with that holiness of which the
believer has been made partaker. It is indeed most blessed
grace that takes all the pains with us; but that is not the
character it assumes.

What we exceedingly need is intimacy of soul with God,
resting in quietness in Him, though all be confusion and
tumult around us, When the man here had God near his
heart, though iniquity abounded, it was only the means of
making God’s “eomforts” known to his soul; as it is said,
“In the multitude of my thoughts within me thy comforts
delight my soul.” (v. 19.) Our portion is not only to know
the riches of God’s grace, but the secret of the Lord—to have
intimacy of commumnion with Him in His holiness. Then,
however adverse the circumstances, the soul rests quietly and
stedfastly in Him.

If, my friends, you would have full unhindered peace and
depth of fellowship with (tod, and one with ancther ; if you
would meet circumstances and temptations without being
moved thereby, it must low from this, not merely the know-
ledge that all things are yours in Christ, but acquaintance
with God Himself; as it is said, “Being fruitful in every good
work, and increasing in the knowledge of God.”

May we, through grace enabling, let God have all His way
in our hearts.
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GOD’S OWN JOY IN LOVE, AND MAN’S
MURMURINGS AGAINST IT.

“Then drew near unto him all the publicans and sinners for to hear
him. And the Pharisees and scribes murmured, saying, This man
receiveth sinners, and eateth with them.” —Luxs xv. 1, 2.

It is a wonderfully blessed thing to have One (the thoughts,

and words, and ways of One down here, in His actings

amongst men) who could so well manifest God as the Lord

Jesus.

‘We may look at the sin of man as a question to be
judged of in the light of righteousness before God, and
most important it is as such ; still, in one sense, God moves
above all the evil, and asserts His right to show out what
Heis.  Blessed is it for us that God will be God, in spite of
sin! “God is love)” and if He will be God, He must be
love; and that notwithstanding all the reasonings and
murmurings of the heart of man against Him. God acts, so
to speak, upon the feelings of Hs heart, and makes them
find their way into the hearts of men. And that is just the
reason there is such a freshness in the word-—God never
fails ; the moment He speaks and reveals Himself we have
always the full blessedness of what He is. It is Himself
who has come forth, and that with power to our hearts, as
the blessed God. He will take no character from man. If
He has to deal with sin, to show what it is, how He has put
it away, and the like, still, above and through all, He mani-
fests Himself.  And here it is our hearts get rest. We have
the privilege to have done with ourselves in the blessedness
of the house and bosom of God.

In a certain sense (for man could not have borne the
manifestation of God in the brightness of glory) God hid
Himself. He clothed Himself in flesh. But what was the
effect of the wicked and heartless reasonings of man’s corrupt
judgment i—for man was ever rejecting, finding fault, and
carping at certain things with which he could not agree in
the ways of Christ—to force Christ back, pressing out from
Him what He really was as God. The soul becomes arrested
in reading chapters which exhibit this, it finds itself with
unhesitating certainty in the presence of Grod, in the presence
of Love. And there we get rest and peace.

H



102 GOD'S OWN JOY IN LOVE,

Here (Luke xv.) Jesus is forced to tell out all the truth,
God will be God. If there is that which makes God “ glad,”
He will have His own joy, spite of the objectiuns of man.
It is God's own joy to act in love. And this 1s just what
man objects to. Man does not object to God’s being right-
eous ; he does not deny that God is going to judge (I speak
not of the professed infidel) : no, as a general principle, man
does not object to the one or deny the other; but the
moment God comes to have His own full joy, and to bring
out that which is the joy of heaven, man objects, and says,
“Tt must not be all grace!” “God must not deal with
publicans and sinmers thus!” And why not? Because,
what then becomes of man's righteousness? God dealing in
grace makes nothing of man’s righteousness—¢there is no
difference ;” “all have sinned, and come short of the glory
of God.” (Rom. iii.) Christ manifesting light proved this;
Pharisee and publican were alike detected ; and man hated
it. Grace deals with all men upon one common ground,
that of being sinners; it levels their moral condition, and
comes only to those who have need of it. (Luke v. 31, 32.)
This man cannot bear ; what he is always secking to do is,
to make a difference between righteousness and unrighteous-
ness in man, so that himself may have a certain character
before others. Slighting God’s righteousness, and magni-
fying our own, always go together.

In John viii. we find cne brought by the scribes and
Pharisees before Jesus, who, judged according to the law,
was worthy of death, one undeniably guilty; that Jesus
might be obliged to deny either mercy or righteousness. This
was their motive. They thought to place Him in an inex-
tricable difficulty. If He let her sin pass unnoticed, He
would break the law of Moses; and, again, should He say,
“Let her be stoned,” it would be no more than Moses had
done. How does He act? He lets law and righteousness
have all their course, but tells her accusers at the same time,
“ He that is without sin among you, let him first cast a stone
at her.” Conscience begins to act (not rightly, it is true,
for their character was what they cared about), and they get
out of the presence of light, because light makes manifest,
and proves them sinners. ¢ Beginning at the eldest even to
the youngest,” all went out (he that had the longest reputa-
tion glad to be the first from before that eye which could
penetrate and detect what there was within), «“and Jesus was
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left alone, and the woman standing in the midst.” He will
not execute the law. No. “Neither do T condemn thee;
go, and sin no more.” That which is produced is only Love.
‘Whenever one stood before Him, or had anything to do
with Him as a detected and confessed sinner, it was always
grace, and all grace. The more the discovered sin, the more
grace was revealed, free and ungualified.

In all the parables of this chapter, put forth by Jesus
because grace had been objected to, in His dealings with
¢ publicans and sinners,” we get this one great and blessed
thought—Ged manifested.

“T will suppose,” He says, “a man reduced to the worst,
the vilest possible condition, as bad as you please ; but then
there is something still behind all this that I am going to
bring out—something, too, which even your own natural
hearts -ought to recognize—the father’s delight in receiving
back his child. Would not a father’s heart justify itself in
its own feelings of kindness, let the condition of the child
be what it may #”

After the Lord Jesus Himself had gone through this world,
and found no place where a really broken heart could rest,
He could find proud morality enough, but no place where a
poor, weary, broken heart could find sympathy and rest ; He
comes to tell us that what was not to be found for man else-
where, could be found in God. And this is so blessed! So
blessed, that, after all, a poor wearied heart, wearied with
itself, with its own ways, with the world, with every thing,
can find rest in the bosom of the Father. What it could do
in no other place, it can do there—tell itself out, and that
in truthfulness. ¢ Blessed is he whose transgression is for-
given, whose sin is covered. Blessed is the man unto whom
the Lord imputeth not iniquity, and in whose spirit there is
no guile.” (Ps. xxxii.} Solong as I am afraid of heing blamed
for what may be discovered, there will be guile in the heart ;
but the moment I know it forgiven, that nothing but love is
drawn out by it, I can go and tell all to God. The only thing
that produces “truth in the inward parts,” is the grace that
imputes nothing. That is the secret of God’s power in set-
ting hearts right with Himself— there is forgiveness with
thee, that thou mayest be feared.” There is all the difference
possible between a man’s flying from God by reason of his
conscience, and his finding in God the One who says, “neither
do I condemn thee.”
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The first parable is that of the shepherd who sought the
lost sheep.

The second, that of the woman who sought the lost piece
of money.

The third, the father's reception of the returning prodigal.

The last is not a question of seehing at all, but of the
manner of the father's receiving the son when he Zad come
back. And this is of much importance. Our souls need to
understand it aright, as well as to know the great cardinal
truth, that God seeks the lost. One principle runs through
all the parables—God is acting upon His own character.
No doubt it 1s joy to the sinner to be received, but it is the
joy of God to receive him. It is meet that we should make
merry, and be glad ;” not merely meet that the child should
be glad to be back again in the house; the father is the
happy one.

The return of the prodigal is joy to heaven, whatever
men, whatever Pharisees may think about it.

It is something wonderfully lovely to be let into heaven in
this way, and that, too, by One who knew heaven so well.
The chord which God strikes, heaven responds to and re-
echoes, and so must every heart down here that is tuned by
grace. What discord is there in selfrighteousness! Jesus
tells forth the joy and grace of God, the joy of heaven, but
puts all this in contrast with the feelings of the elder brother
—those of any self-righteous person.

It is this note, sounded from heaven in love, that we read
in the heart and ways of Jesus down here. “The Son of
man is come to seek and to save that which was lost.” And
oh, how sweet a note! On earth, astonishing ; in heaven,
natural. Iere, on earth, amongst us, God has mandifested
what He is, “which things the angels desire to look into.”
(1 Peter i.)

I. The first thing the Lord Jesus does, is to justify God
in being good to sinners. He appeals at once to the natural
heart of man. * What man of you, having an hundred
sheep,” &c. (v. 4.) “The shepherd puts A/s sheep upon his
shoulder, and brings it homs rejoicing; have I not a right to
seek the ‘lost’ 7” is it not right for God to come amongst
“publicans and sinners”? This may not suit a moral man,
but it suits God ; it is His privilege to come amongst sin,
near to the sinner, because He can deliver. The shepherd
puts his sheep upon his shoulder, he goes out to seek it—
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charges himself with it—takes the whole toil of it (it is his
interest to do so because he values the sheep), and he brings
it home again rejoicing. Thus He presents the shepherd
here. And thus is it with the “great Shepherd of the sheep.”
It is His interest to “seek and to save that which was lost”
(He ever makes it His interest, in the sense of love), the
sheep is His own, and He brings it home rejoicing, bidding
others to rejoice with Him—* Rejoice with me,; for I have
found my shecp which was lost.” ¢ I say unto you, that like-
wise joy shall be in heaven over one sinner that repenteth,
more than over ninety and nine just persons, which need no
repentance.”

But how does He set about it? We tell people sometimes
to seek Christ, and rightly so in one sense ; it is quite true,
“le that seeketh findeth ;” but Jesus did not say, “ Come
unto me, all ye that labour and are heavy laden, and I will
give you rest,” until He had first come Himself to “secek
and to save.,” Because the sinner could not go to heaven to
seek Christ, Christ came to earth to seek the sinner. He did
not say to the poor leper, “ Come up to heaven, and be thou
clean ;” but came down to the leper in all his need to make
him clean. Had any other laid his hand upon the leper, he
would have hecome unclean. Christ alone could touch the
power of evil, and have no contamination. “Come unto me;
rest is not to be found here, any more than it was by Noah's
dove amidst the deluge ; I have tried the world all through,
and it is a sea of evil without a shore.”

IL. We see another thing in this second parable (vv. 8-10)
—the painstaking of the love, eager diligence with the de-
termination to succeed in seeking the sinner. LEvery thing is
done to get the money ; the woman lights the candle, sweeps
the house, nor stops in her task of love—diligent, active love,
until the piece is found. It was her interest to do this,
because the money was hers. Then again there is the joy
in the recovered possession, her own joy and the tone given to
others, who are called in to have communion with her. And
this, too, 1s the way of the Lord in His dealings with ¢ hat
which is lost.” There is the patient activity of love, in the
use of means, by the Holy Spirit, until the effect is produced.
And “likewise,” Jesus adds, “I say unto you, there is joy
in the presence of the angels of God over one sinner that
repenteth.”

In both parables we get the absolute actings of grace,
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without any reference to the effect in the heart of the sinner;
and in both this great principle (common, as noticed before,
to the threc), God’s own joy in love. Thus the result of
man’s pharisaic objection to grace was but the bringing out
of the declaration by Jesus of the energetic power and
activities of divine love, as well as the good-will. The piece
of money, as the sheep, could do nothing: it was their joy,
who had lost, to get them back again, because they value
them. Worth nothing in a certain sense, but to God’s love
the sinner is immensely valuable.

At the same time there is a most important work, an effect,
produced in the heart of the one who, having gone astray,
is brought back. Omn this account we have a third parable,
which shows us the feelings of the wanderer, and, further,
the manner of his reception. The father’s heart and the pro-
digal’s are both laid open. Not only are the inward workings
of the former told out, but we have in addition the manifes-
tation of the latter. In a word, it is not the estimate formed
by the prodigal about the love of the father’s heart that gives
the answer to all his thoughts; but the manifestation of his
own heart by the father. This one simple fact, the father is
on his meck Eissing him, tells the prodigal what that heart is.

III. In this the last of the three parables the Lord
pursues the sinner to his utmost degradation—eating husks
with the swine, (and we should remember here what swine
were in the estimate of those to whom He spoke)—there,
too, of his own choice. Why was the picture drawn thus?
To show that nothing could put the sinner beyond the
reach of grace. Trace it as far as you please, God will act as
God at the end of the story. “ Where sin abounded, grace
has much more abounded.”

Let us look a little at the case in detail. ‘A certain man
had two sons: and the younger of them said to his father,
Father, give me the portion of goods that falleth to me. And
he divided unto them his living. And not many days after
the younger son gathered all together, and fook his journey
into a far country.” (wv. 11-13.) This is just our history, as
men. Whether living in vice or not, we have all turned our
back on God. The son here was happier far, as a man, when
going from home, than when returning; he was doing his
own will. This is the secret of all sin. The prodigal was as
completely a sinner when he stepped, rich, across his father’s
threshold, as when feeding with swine in the “far country.”






