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THE CHRISTIAN FRIEND.

—_—————

A SONG OF DEGREES.

““ As the apple-tree among the trees of the wood, so is my beloved
among the sons. I sat down under His shadow with great delight,
and His fruit was sweet to my taste. He brought me to the
banqueting-house, and His banner over me was love.””—Sone or
Sovomon ii. 3, 4.

THis scripture may very fittingly be accepted as a song
of degrees in the early history of the soul of a believer;
and we say its early history, because there are other
and deeper truths which follow; but here we have a
little outline of truth suited to babes in Christ who
are not yet equal to the strong meat of the word of
God. We hope then our few remarks will prove useful
to that deeply-interesting class of readers who have
but recently come to the knowledge of Christ, and to
that much greater number who, having for years, some
of them for many years, known something of His grace,
have never yet learned the wondrous blessedness of
their present portion in Him.

We are firmly convinced that there is a very wide
circle of souls (and the circle is widening every day)
who need to have the eyes of their heart enlightened
to know the character of their calling, and above all to
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2 A SONG OTF DEGREES.

know what Christ is for them and to them, did they
but appropriate by faith His fulness. We feel sure we
need only mention it to secure a ready admission, that
there are hundreds and thousands of persons having
divine life in their souls who know what it is to have
Christ for their sins, but who have not the remotest
knowledge in any practical way of what it is to have
Him for their hearts.

This, then, is what we would specially draw out from
the seripture before us. First of all the quickened soul
is attracted and charmed by an object outside of itself,
and is enraptured by its supreme beauty, and its
inviting fragrance: “ As the apple-tree among the trees
of the wood, so is my beloved among the sons.” Surely
this answers in a divine way to the soul’s first sight of
Christ by faith; we do not say it is the meaning of this
scripture, which doubtless in its real interpretation
refers to the intimate relations of the remnant of Israel
and the Lord Jesus to each other in a later and a
different day. We simply use the illustration in its
adaptation to the believer personally, and as such we
accept this word as the soul’s first discovery for itself
by faith of the peerless beauty and attractiveness of His
blessed person who is “over all God blessed for ever.”
The apple-tree in its blossom appears to be suggested ;
and of all trees, surely this in its early bloom is the
" most beantiful and attractive to the eye of man. Now
this is just what Christ was not (and s not) to the world;
for the word of the prophet was fulfilled: “ When we
shall see Him, there is no beauty that we should desire
Him.” But it is what He s, and ever will be, to faith,
even “ the chiefest among ten thousand;” “yea, He is
altogether lovely.” The eye that has fully opened
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upon Christ has beheld a sight for eternity, has looked
upon an object above the brightness of the sun, and
may well be blind to everything else by reason of “the
glory of that light.” (Acts xxii. 11.) Compared to that
Tree of Life which God planted for His own glory, who
would venture for a moment to speak of the trees of
the wood? As well might we compare the sickly
yellow hues of an expiring rushlight to the pure and
brilliant rays of an electric light. It is Christ in His
divine supremacy and heavenly beauty as an object to
meet and win the affections of the heart. Beholding
Him, I am attracted to His feet like the woman who
was a sinner (Luke vii); the eyes of my heart feast
upon His divine perfections as I am irresistibly drawn
to Him. Little, it may be, do I know, and far less
could I disclose to another, what I find in Himself, or
derive from Him; but I am spell-bound, riveted with
His transcending excellency; I cannot divert my eyes
from so commanding, yet so winning, an object. Before
Him everything else retires, and the brightest object
upon earth pales in its lustre.

Thus delighted with Him, I sit down under IHis
shadow with great delight. This is the second degree,
and so we may read the verse (see margin). The soul
having discovered something of His worth, would tarry
and abide in His presence. As John’s two disciples
lost sight of the Baptist when the Lamb of God passed.
by, and asked of the One who had become the magnet
of their hearts, “ Where dwellest thou?” and in re-
sponse to His own invitation, “ Come and see,” abode
with Him for a full day, or perfect period of time, so
here the soul rests permanently in the presence of its
object. The One who has entered the arena of the soul
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is more than enough to fill and satisfy it for ever. The
soul is enraptured; the heart is charged with untold
delight, and would never depart from under the covert
of His wings. She takes her place beneath His be-
nignant, overshadowing arms, and finds as much her
safety as her shelter there. Not now is He an object
only eliciting admiration, but He is the One who stands
between me and every evil thing. Once my sins were
between me and Him, now is He between me and my
sins ; they are gone for ever, and His everlasting arms
embrace me in eternal security. DBut more than this.
As in eastern countries the burning sun is our fiery
enemy, so is an overshadowing tree, or a great rock, the
most welcome intervention between us and his terrible
blast. This also is seen here as a figure of Christ.
Under His shadow I find not only my security for ever,
but that refreshing shade which is afforded by His
eternal wings. As the strong quills of the bird shield
her brood from every foe, and her downy breast at the
same time affords warmth and comfort to her tender
charge, so does His mighty wing stand between me and
the enemy; and while on the one hand I experience
security from everything without, on the other I learn
what it is to be pillowed in spirit already upon His
bosom, to enjoy there the eternal security of an assured
place in His heart, which nothing shall nullify or
disturb. This, then, is what it is to sit down with
exultation beneath the tabernacle of His -presence, the
sanctuary of His shadow !

But there is a third thing—* His fruit was sweet
unto my taste” The apostle Peter says, “ Unto .us
who believe He is precious,” or more correctly, “1is the
preciousness.” The more we find out one another, the
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more we discover imperfection, failure, and defect; the
more we find out Christ, the more we discover His
suitability, His sufficiency, His excellency, and how
replete He is with everything caleulated to feed and
delight the soul. If of all trees no tree so beauntiful
in its bloom as the apple, so of all trees is none so
valuable for its fruit, affording wholesome food for the
hungry, and refreshing drink for the thirsty: it feeds,
nourishes, and refreshes. How much more so is Christ
all this, and infinitely more, for the needy soul! ¢ His
flesh is meat indeed, His blood is drink indeed;” as
He said, “He that eateth me, even he shall live by
me.” To the soul that has found its all in Him, how
true and how forcible are these simple words, « His fruit
was sweet to my taste!” “all, all I want is there!”

Dear reader, are these the experiences of your soul?
Are you personally attracted and enraptured by this
blessed object, this sight for eternity ? Well, that, then,
is our first degree. Are you consciously under His
shelter—His blood between you and God? Himself
between you and your sins? Further, Are you housed
in the eternal security, and happy in the eternal se-
renity, which is found only in one sweet and sacred
spot, even under the covert of His wings? That is our
second degree. Again, are you feeding upon Him?
The wave-breast and the heave-shoulder are for you as
a believer; all the tender affections of His heart, and
the resistless might of His upholding arm, are yours
for faith to appropriate, use, and enjoy. This, therefore,
is our third degree. Now mark, whatever He is for us
He is for ever. (1) His cloudless beauty can never fade,
His surpassing excellency never depart, His peerless
perfections never be sullied. Before Him I am less
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than nothing; yet attracted to Himself, my eyes are
filled with the revelation of His person, and my heart en-
raptured for eternity. (2) His wing of power and breast
of love alike are mine; and the security and the shelter
they afford me I can, through grace, lay claim to for
ever. (3) His fruit is sweet to our taste now; the ante-
past is ours already ; and the full fruition is at hand in
the Tree of Life, and the hidden manna, our living food
for ever and for ever.

But there is yet another degree or two more—*“He
brought me to the banqueting-house.” (margin, “house
of wine.”) Oh, who shall declare to us the blessedness
of being inside the house, at home with Him there!
Yet do not we know something of that anticipated bliss
already ? If we have indeed passed the three degrees,
we shall surely not be blocked at the fourth. Let faith
plurue her golden wings, and rejoice in those precious
words as she soars upward, «“ He brought me,” Himself
the doer of it. Surely He shall have His own un-
hindered way soon! But ought He not now? And, if
we would but let Him, here He tells us what His loving
heart would lead Him to do. He would conduct us to
His house of winé, the wine of joy and gladness; and
His blessed heart would unbend itself, and He would
joy over us with singing. Let the reader here pause,
and ask himself how much of this divine, this heavenly
joy, his heart has experienced fo-day in company of
spirit with Christ. Is your joy His joy, and His joy
your joy ? Have you thus proved that in this at least
you are “one spirit with the Lord ?” Do you cultivate
the joy of Christ and of God as your joy, and thus
make manifest that you have taken your eternal place
in His house of wine? Alas! how very few of the
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dear children of God know what it is to joy in Him
through our Lord Jesus Christ; many indeed know not
what it is to have peace with Him. They have never
then' sat down under the inviting shadow of Christ;
but even of those who have that settled peace of soul,
how few have final rest of heart in Him, sitting down
together in His house of wine. It is the fourth step in our
series, and with the next we conclude our song of degrees.
“ His banner over me is love.” Have you reached this
crowning degree, this climax of all? It is the eternal
triumph of His love. On His unfurled banner, waving
for ever over our heads, shall be read, “The love of
Christ which passeth knowledge,” as immeasurable as
it is inexhaustible; “ He will rest in His love.”

Surely these are degrees in the achievements of
grace which enter into glory, and tell of it beautifully
and blessedly! But they are for faith now; and, dear
reader, if you have never yet done so, let me invite you
to take your degrees. Each is a step onward in divine
blessedness for the soul—an inviting, cheering, in-
spiriting step, to which the Holy Ghost would lead the
dear children of God. These picture-lessons about Christ,
with which the word of God teems, are drawn by the
pencil of God to rejoice our hearts, to increase our
faith, to develope our growth by the Holy Ghost—

“ From glory into glory changed,
Till we behold His face.”
The Lord do it for His own sake. W. R.
D.

My fellowship with the Father is my taste of the
delicht He has in the only-begotten. G.V.W

B 2



THE GROUND OF CONFIDENCE BEFORE GOD.

A CHRISTIAN has always the ground of being perfectly
happy before God, because he is perfectly saved. This
is the 1right state of a Christian—that of confidence,
not in the flesh (carnal confidence), but confidence and
joy before God. A state of want of confidence and of
uncertainty as regards himself is a state in which the
Christian may be found; he may pass through it, and
that even because of a certain work produced in the
soul by the Holy Ghost, but it is not his proper state.
What the Holy Ghost gives is certainty. Wherever
there is uncertainty, it results from the working of our
own hearts, even though in connection with (and, in a
sense, grounded upon) what is really the work of the
Spirit. I may believe that God is holy, and, seeing sin
in myself, may begin to reason on my own worthiness
as to whether I can or cannot come to God—whether I
can have anything to say to God. There may be the
desire to go to Him, but then I do not know whether
He will accept me. This is not faith; and yet it is
constantly the state of soul in which Christians are
found. It is not properly a Christian state; it is
reasoning upon things known by faith, things found
out through faith, but it is not faith. We find in the
word of God that the blood of the Lord Jesus Christ
cleanses us from all sin; that by the blood of the cross
He has made peace; that our sins and iniquities are
remembered no more; and, if faith is in exercise, we
are happy—we get peace. Faith is the simple-hearted
reception of what God has said. J. N. D.



PLAIN PAPERS ON THE LORD’S COMING.

X.
THE KINGDOM OF CHRIST.

Ix the present dispensation grace reigns through right-
eousness (Rom. v. 21), in the eternal state righteousness
will dwell (2 Peter iii. 13); butin the millennial kingdom
righteousness will reign. This indeed will be its character-
istic according to that word of the prophet, “ Behold, a
king shall reign in righteousness” (Isa. xxxii. 1), or to
another of the psalmist, “Thy throne, O God, is for
ever and ever: the sceptre of thy kingdom is a right
sceptre.” (xlv, 6). There are indeed two types in Scrip-
ture of Christ as King—David and Solomon. David
pourtrays Him in figure as King of righteousness, and
Solomon as Prince of peace. These two are combined in
Melchizedek, king of Salem “first being by interpreta-
tion King of righteousness, and after that also King of
Salem, which is, King of peace.” (Heb. vii. 2.) These
two things, it will be seen, are the distinguishing
features of the sway of Christ, the one preceding, and
indeed producing the other; for “the work of righteous-
ness shall be peace; and the effect of righteousness
quietness and assurance for ever.” (Isa, xxxii. 17.)

It will be therefore evident to the reader that Christ
can be in no sense said to be King of the Church. To it
He stands in a closer relationship, even that of Head;
for believers now are united to Him by the Spirit of
God, and are consequently members of His body. True,
He is a King as to title, though at present He is a
rejected King; and it is as true that the I')e]iever owns
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no authority but His; but it is a confusion of dispen-
sations to aver that Christ is now 'reigniag as King.
He will do so; but it will not be until He comes forth
in the manner described in the last paper. At the
. present moment He is sitting at the right hand of God,
and there He will continue to sit until His enemies are
made His footstool. Then He will appear, and proceed
to put down all rule and all anthority and power. For
He must reign till He hath put all enemies under His
feet. (1 Cor. xv. 24, 25.) This is the kingdom—the
kingdom as so explained—that falls to be considered in
the present paper. The kingdom of heaven exists now
(Matt. xiii.), so also the kingdom of God (John iii);
#Hd believers are said to be translated into the kingdom
of God’s dear Son (Col. i. 13), but the reign of Christ
as King is confined to the millennium. Thus Mary
was told concerning Him, that “the Lord God shall
give unto Him the throne of His father David.” (Luke
i. 82.) It is obvious that this promise has never yet
been fulfilled ; for when He was presented to the Jews
as their Messiah they would not receive Him, and
finally cried, “We have no king but Casar.” (John
xix. 15) But every word of God must stand, and
thus He will yet be the King of Israel, and not only of
Israel, for as*Son of man*He inherits still wider glories,
“and all dominions shall serve and obey Him.” (Daniel
vil. 27.) Israel will be the.centre of this universal
dominion, and it will be through them that He will
govern the nations upon the earth.

First then on the assumption of His throne, which
the veader will now understand is consequent upon
His appearing, He will act in:judgment after the
pattern of David ; that is, He willsjudge everything He.
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finds according to righteousness. Hence the psalmist
says, “(@ive the king thy judgments, O God, and thy
righteousness unto the king’s son. He shall judge thy
people with righteousness, and thy poor with judg-
ment.” (Psalm lxxii. 1, 2.) He will therefore “gather
out of 1llis kingdom all things that offend, and them
which do iniquity,” and “the Lord shall be king over
all the earth: in that day there shall be one Lord, and
His name one.” (Zech. xiv. 9.)

We have a remarkable scene of this character in
Matt. xxv. Having established His throne in right-
eousness, all nations are gathered before Him for judg-
ment. This is expressly connected with His kingdom :
“When the Son of man shall come in His glory, and
all the holy angels with Him, then shall He sit upon
the throne of His glory: and before Him shall be
gathered all nations.” (ve. 81, 32.) It is the only timé
that our Lord applies the title of King to Himself:
“Then shall the King say unto them,” ete. (vv. 34-40.)
This shows that the kingdom has been founded—
" marking, indeed, the commencement of His millennial
sway. If now we examine the features of this session
of judgment, it will be manifest that there is no pretext
whatever for confounding it with that of the great white
throne (Rev. xx.), or for deducing from it the popular
idea of a general judgment—of believers and unbelievers
together. It s, in fact, a judgment of living nations;
for there is no scriptural precedent for terming the dead
“the nations.” There are three classes here apparent—
the sheep, the goats, and the “brethren” of the King.
It will be observed that the way in which the nations
had treated the Xing’s “brethren” becomes the ground
of their classification, whether among the sheep or
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among the goats. This fact is therefore the key to the
whole scene. Who then are the King’s “brethren”?
Very clearly they must be Jews—His kinsmen accord-
ing to the flesh, but also His true servants. We may
thus probably find a clue to them in Isaiah lxvi, in a
passage already adduced. There we find that after the
Lord has come in judgment, some of the saved are sent
to declare His glory among the Gentiles. So in the
scene before us, the King’s “brethren ” have evidently
gone forth as His messengers among the nations, and
they are therefore invested with a special place and
authority, even as the ambassadors of a sovereign now
are clothed with all the honour and dignity of the one
they represent. The principle on which they are sent
forth is that on which the Lord sent out the twelve:
“He that receiveth you receiveth me” (Matt. x. 40.)
Hence the King says to those on His right hand,
“Inasmuch as ye have done it unto one of the least of
these my brethren, ye have done it unto me;” and they
are made to inherit the kingdom prepared for them
from the foundation of the world. In like manner He
says to those on IHis left hand, “ Inasmuch as ye did it
not to one of the least of these, ye did it not to me,
And these shall go away into everlasting punishment:
but the righteous into life eternal.” (Matt. xxv. 34—46.)

Thus Christ as the King, by the display of His power
in righteous judgment, obtains universal dominion; for
“the kings of Tarshish and of the isles shall Lring
presents: the kings of Sheba and Seba shall offer gifts.
Yea, all kings shall fall down before Him : all nations
shall serve Him.” (Ps. Ixxii. 10, 11.) Thereon; having
put down all rule and all authority and power, He
reigns as Prince of Peace. “His nayge shall endure for
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ever: His name shall be continued as long as the sun:
and men shall be blessed in Him : all nations shall eall
Him blessed.” (Ps. Ixxii. 17.)

Leaving the reader to study for himself in the psalms
and prophets the details of His millennial kingdom, we
may point out a few of its leading features.

(1) Jerusalem will recover its former glory; nay, its
future condition will as far surpass its former, as the
glory of Christ as King will outshine that of David
and Solomon. “The sons of strangers shall build up
thy walls, and their kings shall minister unto thee: for
in my wrath I smote thee, but in my favour have 1 had
mercy on thee. Therefore thy gates shall be open
continually ; they shall not be shut day nor night;
that men may bring unto thee the forces of the
Gentiles, and that their kings may be brought.” Again:
“The glory of Lebanon shall come unto thee, the fir
tree, the pine tree, and the box together, to beautify the
place of my sanctuary; and I will make the place of
my feet glorious. The sons also of them that afflicted
thee shall come bending unto thee; and all they that
despised thee shall bow themselves down at the soles of
thy feet; and they shall call thee, The city of the Lord,
The Zion of the Holy One of Israel. Whereas thou
hast been forsaken and hated, so that no man went
through thee, I will make thee an eternal excellency, a
joy of many generations.” (Isa. 1x. 10-15.) We like-
wise read: “Thou shalt also be a crown of glory in
the hand of the Lord, and a royal diadem in the hand
of thy God” (Isa. Ixii. 3; see many other passages of
the same character); and surely it is only fitting that
the metropolis of Messiah’s kingdom should be suited
to the worthiness, dignity, and glory of the King!
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(2.) The temple and 4ts services will be revived in
surpassing splendowr. (Ezek. x1—xlvi) Some have felt
a difficulty as to sacrifices being restored; but the
difficulty vanishes. when it is remembered that these
sacrifices will be simply commemorative in their cha-
racter. In the old dispensation they had no efficacy
whatever apart from their reference to Christ, for it was
not possible that the blood of bulls and of goats should
take away sins (Heb. x. 4); and in the millennium
they will look back to that one sacrifice for sin which
was offered upon the cross, as those under the Mosaic
economy foreshadowed it. They will, therefore, but
recall to the grateful, worshipping hearts of God’s
people, the blood of Jesus Christ His Son which
cleanseth from all sin.

(3.) Al notions will come up to Jerusalem to worship.
We thus read in the prophet: “And it shall come to
pass in the last days, that the mountain of the Lord’s
house shall be established in the top of the mountains,
and shall be exalted above the hills; and all nations
shall flow unto it. And many people shall go and say,
Come ye, and let us go up to the mountain of the Lord,
to the house of the God of Jacob: and He will teach
us of His ways, and we will walk in His paths: for out
of Zion shall go forth the law, and the word of the Lord
from Jerusalem.” (Isa.ii. 2, 3.) Zechariah also speaks
of a similar thing. He says: “And it shall come to
pass, that every one that is left of all the nations which
came against Jerusalem, shall even go up from year to
year to worship the King, the Lord of hosts, and to
keep the feast of tabernacles.” (xiv. 16.)

(4) The antmal creation will share in the peace and
blessing of that day. “The wolf and the lamb shall
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feed together, and the lion shall eat straw like the
bullock.” (Isa. lxv. 25 ; see also Isa. xi. 6-9.) Itisadded
to the above scripture, “ And dust shall be the serpent’s
meat ;” showing, we suppose, that the serpent will be
excluded from the deliverance from thraldom under
which even the brute creation has hitherto groaned.
But as we know, “The creature itself also shall be
delivered from the bondage of corruption into the
glorious liberty of the children of God.” (Rom. viii. 21.)

(5.) The curse will be removed from the earth. When
Adam fell the ground was cursed on his account.
‘Whatever the alleviation of this sentence under Noah,
it is not completely abrogated until the reign of
Messiah. The psalmist accordingly sings, “Let the
people praise thee, O God; let all the people praise
thee. Then shall the earth yield her increase; and God,
even our own God, shall bless us” (Ps. lxvii. 5, 6.)
Amos in like manner prophesies, “Behold, the days
come, saith the Lord, that the plowman shall overtake
the reaper, and the treader of grapes him that soweth
seed ; and the mountains shall drop sweet wine, and all
the hills shall melt.” (ix. 13.) For it is at this time
that “ the desert shall rejoice, and blossom as the rose.
It shall blossom abundantly, and rejoice even with joy
and singing: the glory of Lebanon shall be given unto
it, the excellency of Carmel and Sharon, they shall see
the glory of the Lord, and the excellency of our God.”
(Isa. xxxv. 1, 2.)

(6.) There will be no death, excepting in the way of
Judgment, throughout the whole of the thousand years.
“ There shall be no more thence an infant of days, nor
an old man that hath not filled his days; for the child
shall die an hundred years old; but the sinner being
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an hundred years old shall be cursed.” (Tsa. lxv. 20.)
The meaning of this scripture would seem to De, that
death will be entirely exceptional, and then only in the
way of righteous judgment. The age of Methuselah
may therefore not only be equalled, but surpassed, in
this blessed period of Messial’s reign.

(7)) Al injustice will be instanily redressed. This is
connected of necessity with the Messiah’s righteous
rule. Hence we read, “He shall deliver the needy
when he crieth; the poor also, and him that hath uo
helper. He shall spare the poor and needy, and shall
save the souls of the needy. He shall redeem their
souls from deceit and violence: and precious shall their
blood be in His sight.” (Ps. Ixxii. 12-14.) Men fondly
dream that this is the goal of human enlightenment
and progress; but they are ignorant of, or forget, the
incurable corruption of human nature, and hence do
not consider that even though the whole world were to
obtain just and equal laws, they would fail either in
their administration or application. No; Christ is the
only hope for the earth, as for the saint; for “He
cometh to judge the earth: with righteousness shall
He judge the world, and the people with equity.”
(Ps. xeviil. 9.)

(8.) But, notwithstanding all these blessed features,
there will be rebellions even wunder the roign of Christ.
In Psalm 1xvi. we read, “ Through the greatness of thy
power shall thine enemies submit themselves unto
thee;” or, as it is in the margin, “yield feigned obe-
dience.” The same expression is found in another
psalm. “As soon as they hear of me, they shall obey
me: the strangers shall submit themselves unto me,”
or, “yield feigned obedience.” (Is. xviil. 44) It would
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appear from these statements that the display of Christ’s
power in judgment will be so overwhelming, as it surely
will be in the judgment upon the nations assembled
against Jerusalem, that many, not bowed in heart, will
yet be terrified into the acceptance of His rule. They
will profess subjection while their hearts are alienated
from Him; hence they will be as easily tempted to
renounce as to submit to His sway. Accordingly we
find that after—perhaps not long after—the establish-
ment of His throne, Gog, with a multitude of followers,
“a great company, and a mighty army,” comes up
against His people Israel, “as a cloud to cover the
land.” But he comes to meet with immediate and
utter destruction, so great and overwhelming that
“seven months shall the house of Israel be burying of
them, that they may cleanse the land.” (Ezek. xxxviii.
XXXiX.)

Again, at the close of the millennium there is a still
larger rebellion, directly attributed to the action of
Satan. “And when the thousand years are expired,
Satan shall be loosed out of his prison, and shall go out
to deceive the nations which are in the four quarters of
the earth, Gog and Magog [not to be confounded with
the Gog of Ezekiel], to gather them together to battle:
the number of whom is as the sand of the sea. And they
went up on the breadth of the earth, and compassed the
camp of the saints about, and the beloved city.” (Rev.
xx. 7-9.) Thus every dispensation closes with failure
as a striking testimony to the character and nature of
man. Tried in every way, without law and under law,
under grace, and at last under the personal reign of the
Messiah, he shows that he cannot be improved, that
the flesh remains the same, that it is not subject to the
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law of God, neither indeed can be, that the carnal
mind is enmity with God. The Jews chose a Ceesar,
yea, a Darabbas, in preference to Christ; and finally
man accepts Satan himself, and under his leadership
goes to attack and destroy “the camp of the saints . . .
and the beloved city” that are under the special pro-
tection of the glorified Messiah. The issue could be
but one. There remains nothing for God but to vin-
dicate the holiness of the throne of Christ; and
accordingly we read that “fire came down from God
out of heaven, and devoured them. And the devil that
deceived them was cast into the lake of fire and brim-
stone, where the beast and the false prophet are, and
shall be tormented day and night for ever.” (Rev. xx.
9, 10.) Thus closes the period of the thousand years.
It was introduced in judgment, and it is closed by
judgment; but it will yet be the time of earth’s
blessing and joy. For it must be remembered that
Satan is bound until the close of the period, and hence
while the flesh remains the same, the power of evil
being thus absent, all the influences to which man is
subject will be on the side of Christ. It will be a
total reversal of the present state of things; so that the
psalmist may well cry, “Let the heavens rejoice, and
let the earth be glad; let the sea roar, and the fulness
thereof. Let the field be joyful, and all that is therein:
then shall all the trees of the wood rejoice before the
Tord: for He cometh to judge the earth: He shall
judge the world with righteousness, and the people
with His truth.” (Psalm xcvi. 11-13.)

But we must leave the reader to enter for himself
into a closer study of the subject. Abundant materials
for the purpose will be found throughout the Scriptuves;
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and if he but read in dependence upon the Spirit for
guidance and teaching, and with his eye upon Christ, it
will not be without profit and blessing. E D.

SETTLED PEACE.

A pEAD and risen Christ is the groundwork of salvation.
“He was delivered for our offences, and raised again for
our justification.” (Rom. iv. 25.) To see Jesus by the
eye of faith nailed to the cross, and seated on the
throne, must give solid peace to the conscience, and
perfect liberty to the heart. We can look into the
tomb and see it empty; we can look up to the throne
and see it occupied, and go on our way rejoicing. The
Lord Jesus settled everything on the cross on behalf of
His people; and the proof of this settlement is that
He is now at the right hand of God. A risen Christ is
the eternal proof of an accomplished redemption; and
if redemption is an accomplished fact, the believer's
peace is a settled reality. We did not make peace, and
never could make it; indeed, any effort on our part
could only tend more fully to manifest us as peace-
breakers. But Christ, having made peace by the blood
of His cross, has taken His seat on high, triumphant
over every enemy. By Him God preaches peace. The
word of the gospel conveys this peace; and the soul
that believes the gospel has peace—settled peace before
God; for Christ is His peace. (See Acts x. 36; Rom.
v. 1; Eph. ii. 14; Col. i. 20.) In this way God has
not only satisfied His own claims, but in so doing He
has found out a divinely-righteous way through which
His boundless affections may flow down to the guiltiest
of Adam’s guilty progeny. C. H. M
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SIN AND SINS.

In the first part of Romans, what we have done—our
sius, i3 the chief subject, and Christ delivered for them
in grace, so that they are gone for ever for those who
believe. But there is another question to be settled
—not only what we have done, but what we are
These two questions are raised in Genesis iii. God
said to Eve, in verse 13, “What is this that thou
hast done?” and to Adam (v. 9), “ Where art thou?”
God has, so to speak, asked the question in the first
part of the epistle, “What hast thou done?” And
when everything is brought to light, and all that we
have done is nothing but sin, in Mis love and grace
He has given His Son to put it away. This is up to
verse 11 of chap. v. Now the question of what we
are by nature is taken up, “ Where art thou?” Then,
how God delivers us, not only from our sins, but from
what we are as children of Adam, from our sinful nature
—which is a much deeper thing. Why do we commit
sins? Because we are all born into this world with a
corrupt, fallen nature, as in Psalm li.: “Behold, I was
shapen in iniquity ; and in sin did my mother conceive
me.”  Yes, a little infant is born in sin; and how soon
the sinful nature begins to manifest itself! How soon
does a child begin to have a will of its own, to show
temper and to be disobedient! The testimony of Serip-
ture is plain as to this evil nature, that it is atterly bad,
and not only so, but unimprovable (a fact which many
of us are slow to learn).
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Let us look at a Scripture or two that speak of it.
Our Lord, in John iii. 6, says: “That which is born of
the flesh is flesh;” and this flesh means, not the body,
but our sinful nature. Whatever you may do with it,
it is unchanged. You may educate the flesh, take every
possible pains with it, even make it religious, but, after
all, it remains what it began with—flesh. And in Rom.
viil. 7 we have what this flesh is, or rather what the mind
of the flesh is—“ Enmity against God;” and as “that
which 1s born of the flesh is flesh,” and never will be
anything else, if the flesh lived for a thousand years,
at the end of the time it would be still “enmity against
God” as at the beginning; “for it is not subject to the
law of God, neither indeed can be.” In Eph. iv. 22
we find that the old man is “corrupt according to the
deceitful lusts.” It is evident that, if we are to be
happy in the presence of God, we must not only have
our sins forgiven, but this corrupt nature of ours, which
is enmity against God, must be got rid of. Many think
and speak as though the forgiveness of sins was the
only thing that was needed in order to fit us for God's
presence ; but it is not so. Supposing that a man were
on his death-bed, and every one of his sins were for-
given him, would he then be fit for the presence of
God? No; because he would still have a sinful nature
that hated God; and how could he be Lappy in His
presence ?

It is because we have this sinful nature that we find
the expression in Eph. ii. 3, “ By nature the children of
wrath, even as others.” If I have a nature that hates
God, and does nothing but sin, I am always, so to speak,
drawing down the wrath of God upon me. Itis because
we have this sinful nature that we are not only guilty,
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but lost. Guilty, refers to what we have done; lost, to
what we are. Thus a little child that is born into the
world is lost, but could not be said to be guilty till
responsibility begins. An infant, if it dies, requires the
death of Christ to save it as much as a grown-up person.
We find this in Matt. xviii, 10-14. The Lord says:
“Take heed that ye despise not one of these little ones;
for I say unto you, That in heaven their angels do always
behold the face of my Father which is in heaven. For
the Son of man is come to save that which was lost.”
A little child is lost by matwre; but it is not the will
of the Father that it should perish. (v. 14) And the
Son ‘of man is come to save the lost, therefore it is
unmistakably plain from this passage, that little
children who die are saved on the ground of the
death of Christ. When we think of our lost con-
dition, and our sinful, corrupt nature, we might easily
say with the disciples, “Who then can be saved?”
With man it is impossible; but with God all things
are possible. As it is shown bow God delivers us from
our sins in the former part of the epistle, we see in the
latter part how God delivers us from sin, the evil nature.
“ Wherefore, as by one man sin entered into the world,
and death by sin; and so death passed upon all men,
for that all have sinned.” (Rom. v.12.) We are here
led back to the one through whom we got this sinful
nature—Adam, the head of this sinful race; and in
the following verses we have first, what Adam was,
and the condition' in which the whole race was in-
volved through him; and then, Christ is brought in as
the head of a new race, and the results of what He has
done are also extended to those who belong to Him.
From the beginning of verse 13 to the end of verse 17
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is a parenthesis entering more into detail upon the sub-
ject. It was then by “ one man” that sin entered into the
world. Adam sinned, and became a fallen creature, and
subject to death, as God had forewarned him. Then he
“begat a son in his own likeness, after his image.”
(Genesis v. 3.) And his son inherited his fallen nature ;
and his son’s son, and so on; and that is why you and I
were born into this world fallen and with a sinful nature.
And mark, it is not sins entered into the world, but sin,
the principle, and with it death; “and so death passed
upon all men, for that all have sinned.” Thus by one
man all this sin and death came in; and all through
committing one offence, transgressing one command
that God had given him; but (omitting the paren-
thesis), as by this one offence all were brought under
condemnation, so by one act of righteousness (see
margin), .. what Christ has done, justification of life is
held out to all. (#.18.) Here we have contrasted the effects
of what Adam has done, and what Christ has done.
For “as by one man’s disobedience many were made
sinners, 5o by the obedience of one shall many be made
righteous.” (». 19) It is not the question here of our sins
being forgiven, but of being made righteous ; not of our
actions, but of our state before God.

The parenthesis from verse 13 to 17 enters more fully
into the contrast between the two heads, Adam and
Christ; also bringing out a very important fact, which
we may look at for a moment—For wntil the law sin
was in the world: but sin is not imputed when there
is no law.” (v. 13.) Many think that the law was
always given to man, but it is not so; the law was not
given till four hundred and thirty years after Abraham ;
but “wuntil the law was given sin was in the world : but
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sin ig not imputed where there is no law;” that is, it i§
not put to the account of the person, but sin ewisted
before the law was given. 1 dwell upon this point be-
cause of the passage in 1 John iii. 4—“Sin is the
transgression of the law.” It should read, “Sin is
lawlessness.”” It comes from the same word as is
translated “without law ” in Romans ii. 12. If sin was
the transgression of the law, there would be no sin be-
fore the law was given; but there was, for we read in
Romans v.: “For until the law sin was in the world.”
Besides, it lowers the standard of the holiness of God.
Sin is lawlessness, insubjection to God ; the very fact of
having a will of our own in vpposition to God is sin,

The proof that sin was in the world before the law
is that “ death reigned from Adam to Moses, even over
them that had not sinned after the similitude of Adam’s
transgression, who is the figure of Him that was to come;”
d.e. Christ. In verse 20 we find why the law was in-
troduced: “The. law entered, that the offence might
abound.” Sin was there before; but the law by for-
bidding the sin made it an offence. TFor instance, we
will suppose a man born in sin, and lusting in his
heart, not knowing that it is sin, although in the sight
of God it is so. The law comes and says, “ Thou shalt
not lust;” that is the very thing he is doing. The lust
now becomes a positive act of disobedience and trans-
gression ; “for where no law is, there is no transgres-
sion” (Rom. iv. 15); “but where sin” (not offences)
“abounded, grace did much more abound ;” and “as sin
hath reigned unto death, even so might grace reign
through righteousness unto eternal life by Jesus Christ
our Lord.”

Addm had sinned, and had involved the whole race
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in ruin, and all that came into the world were sinners
by nature; and death, the just judgment of God, was
the result. But now grace reigns instead of sin; grace
reigns trinmphant. God is Sovereign, and does as
He wills; and although all seemed hopeless, and sin
seemed to have gained the mastery, Ie is above the
sin, and grace reigns. God has come in, and, in
spite of the sin, He can act in pure love towards the
sinner, although there is nothing in Him to deserve
it. But what about righteousness? Christ has died,
and accomplished a work upon the cross; and God is
so glorified by His work that He has raised Him from
the dead, and set Him at His own right hand in glory,
and His righteousness was shown in doing it; so that
now, on the ground of the death of Christ, God can
and does act in pure grace, but through. righteousness;
and the greater the sin, the more it magnifies the grace
of God that can put it away. If sin abounds, grace much
more abounds. The more the sin, the more the grace
to meet it; and you can never exhaust the grace of God.
Bring together all the sin in the world, and all the sins
of men, the failure of Christians, and of the Church as
a whole, and there is grace superabounding over it all.
Thus grace reigns through righteousness. Truly He is
“the God of all grace,” and it draws the soul out in
praise when we think of it.

But now we have to meet the perverse reasoning of
the human mind in chap. vi. 1: “If our sin does but
magnify the grace of God, we will go on sinning that
grace may abound.” Such is the flesh; but it is much
more sad when professing Christians speak thus. How
often, when the blessed truth of the believer’s security
in Christ is spoken of, we hear such expressions,
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“ Dangerous doctrine; if you know you are saved, you
can go and sin, and do just as you like!” But how
does the Spirit of God meet such objections? In a way
that at once completely refutes the wretched reasonings
of the flesh, and at the same time brings out a most
blessed truth which many believers even have never laid
hold of. “Shall we continue in sin, that grace may
abound ? God forbid. How shall we, that are dead to sin,
live any longer therein ?” (v. 2.) It is a contradiction of
terms. How can you live in a thing to which you have
died? The very profession of their faith as Christians
denied such a doctrine: “Xnow ye not, that so many
of us as were baptized into Jesus Christ were baptized
into His death ?” 1t is to a Christ that had died to sin
(v. 10) that they were baptized, and we are buried with
Him by baptism unto death. John baptized to a living
Messiah on earth ; Christian baptism is to a Christ that
has died and risen again. For this reason the disciples
of John in Acts xix. had to be baptized again in the
name of the Lord Jesus—the one who had died and
was risen, and that God had made Lord and Christ.
It is not “we that ought to be dead to sin,” but
“we that are dead to sin.” If you were to ask the
majority of Christians the question, “ Are you dead to
sin ?” what would be the answer? “Oh, no, I am sure
I am not dead to sin! I find it in me every day, and it
is a great trouble to me.” But this verse states the fact:
“We that are dead to sin.”* Scripture always looks at
a Christian as having died to sin, and this is how we

* This is so far correct; but the apostle is speaking of what is true
before God, and hence of what is true to faith. But when we come
to the application, we are exhorted to reckon ourselves dead to sin
(». 11), showing that we are not actually so.—[Ep.]
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are delivered from the sinful nature—from ourselves;
and the apostle goes on to speak of it in this chapter.
In chap. iv. we see how we are delivered from sins;
in this chapter how we are delivered from the old
nature—sin, F. K.

CHRIST EXALTED THE SOURCE OF BLESSING.

THE Jews did not understand the Scriptures, and ful-
filled them through not understanding them. God's
ways have gone on through all, manifesting His grace
and patience towards man. He placed man on the
earth, and then sent law, prophets, ete., until man gets
to the end in rejecting all. God tries man, and then
brings in the new man, who is the fulfilment of all His
blessed counsels—the second Man. Then He takes up
the last Adam as the Heavenly Man into a heavenly
place, and all now depends, not on the responsibility of
man, but on the stability of God. Life, righteousness,
and glory descend from heaven. Is it life that is
needed? God gives the life of Christ in resurrection.
Is it righteousness ? It is a divine righteousness that
God gives. Is it a kingdom? It is the kingdom of
heaven. All flows down, not simply from God in grace,
but from the place which man has in glory, from the
counsels of God about the Heavenly Man in glory.
He has first taken Him up, and thence the blessing
flows down. The man Christ Jesus has fully met all
man’s responsibilities. This is the reason of the fulness
of the blessing of the gospel, and also that of the king-
dom to come. The gospel is the power of God, and the
kingdom is to be set up in heaven. The King is gone
into the far country, and when He returns it will be to
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bring in the kingdom of heaven. - All the counsels of
God now take their centre and seat in heaven. Thus,
in the largest way, the turning-point in all the plans
and counsels of God, is Jesus being set at the right
hand of God. All the character, the stability, and the
perfectness of our blessing take their source from the
exalted Jesus.. The character of it is heavenly, the
stability is what God has done, and the righteousness
that fits me for it is God’s. J. N. D.

GOD’'S OBJECT IN OUR TRIALS.

An! has Christ ever touched the quick of your soul in
solitude ? Do you know the exquisite tenderness of
His touch? He does not tear and lacerate. The
necessities and trials of saints down here are created
by God in order to show them what Christ is for them.
If T have taken Him as Lord, I do not expect an easy
way. God never meant us to have it as disciples. He
takes us into a rough path to show what Christ is, and
that in it His grace may be able to vent itself. There
is a yearning in His heart up there to let this grace be
displayed in a poor, needy people down here—a longing
that His strength should be made perfect in their weak-
ness. Do you know for yourself the grace of that
living Christ? Do you know what Christ has to do
with you, and you with Him? Do you know yourself
as one of a flock that belongs to Him, that He is tending
and guarding through the wilderness, and carrying on
to glory to be for ever with Himself? G.V.W.
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TuAT which should characterize the saints is, not merely
holding the doctrine of the Lord’s coming as that which
they believe, but their souls should be in the daily
attitude of waiting, expecting, and desiring His coming.
But why ? That they may see Himself, and be with
Him and like Him for ever! Not because the world
which has been so hostile to them is going to be judged,
though God will smite the wicked. It is true there
will be mercy to those who are spared. But we have
obtained mercy now, and are therefore waiting for Him-
self—for what He is in Himself to us, and not because
of judgment. That would not be joy to me, though
it will be to some on the earth; for “in every place
where the grounded staff shall pass, which Jehovah shall
lay upon him, it shall be with tabrets and bharps,” &c.
(Tsa. xxx. 32.) This is not our hope, but simply waiting
for Himself. The whole walk and character of a saint
depends upon this—on his waiting for the Lord. Every
one should be able to read us by this, as having nothing
to do in this world but to get through it, and not as
having any portion in it—*Turned from idols to serve
the living and true God; and to wait for His Son from
heaven.” This is thought a strange thing now ; but the
Thessalonians were converted to this hope, for they
belonged to a world which had rejected God’s Son;
therefore they had to turn from these idols “to serve
the living and true God; and to wait for His Son from
heaven.”

What I desire to press upon you all, and myself too,

c
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is the individual waiting for the Lord ; not as a doctrine
merely, but as a daily waiting for Himself. Whatever
the Lord’s will may be, I should like Him to find me
doing it when He comes. But that is not the question ;
but, Am I waiting for Himself day by day? In
1 Thess. ii. the hope is connected with ministry :
“What is our hope, or joy, or crown of rejoicing? Are
not even ye in the presence of our Lord Jesus Christ
at His coming ?” Then Paul would get the reward of
his service to the saints. Then in the third chapter
the hope is connected with our walk, as a motive for
holiness: “ Unblameable in holiness before God, even
our Father, at the coming of our Lord Jesus Christ with
all His saints.” Then in the fourth chapter the doctrine
of the hope is unfolded, the manner of it comes out:
“The Lord Himself shall descend from heaven with a
shout, with the voice of the archangel, and with the
truwp of God: and the dead in Christ shall rise first :
then we which are alive and rewmain shall be caught up
together with them in the clouds, to meet the Lord in
the air: and so shall we ever be with the Lord.” Thus
we see what a present expectation the coming of the
Lord was; therefore Paul says, “ Wr which arve alive
and remain.” But why does he say “WE”? Because
he expected it then. This was Paul’s character then,
that of waiting for the Lord. And does he lose that
character because he died before He came? No; not
at all. Though Peter had a revelation that he should
put off the tabernacle of his body, yet did he daily wait
for the Lord’s coming then. And this will be Peter’s
character when the Lord does come; he will lose
nothing by his death. “Be ye like unto men that wait
for their Lord.
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The character of their waiting was to be like servants
at the hall-door, that, when the Master knocked, they
were ready to open to Him immediately. It is a
figure, of course, here; but it is the present power of
the expectation that is alluded to. And the ruin of
the church has come in by practically saying: “My
Lord delayeth His coming.” “Blessed are those ser-
vants, whom the Lord when He cometh shall find
watching.”.

“Let your loins be girded about, and your lights
burning ”—* your loins girt about with truth” for
service. You must not let your garments flow loose;
that is, you must not let your thoughts and affections
spread abroad, but be ready with your garments well
girt up, and your lights burning. This is not rest, for it
is an exceedingly tiring thing to have to sit up and
watch through a long dark night. But in the spirit of
service the heart, affections, thoughts, feelings, and
desires must all be girt up. And this requires real
painstaking not to let the flesh go its own way; for it
is a great comfort sometimes to do this, if but for a
moment ; but if we do we shall surely fall asleep like
the virgins. For as the virgins went to sleep with their
oil in their lamps, so may we go to sleep with the Holy
Ghost in our hearts. But blessed are those servants
who are found watching. The Lord says this is the
time for you to be girded, to take your turn in love to
serve and watch; but when I come again, and have
things my own way, then I will take my turn in love;
ungird you and gird myself, and come forth and serve
you. You must be well girt up and watchful in the
midst of evil; but when the evil is done with, then you
may take your rest. When in the Father’s house you
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may lie down and be at ease; and then your robes may
flow down without any fear of their being soiled. In
that blessed place of holiness and purity you may let
your affections, thoughts, and desires flow out without
the fear of their being defiled. J. N. D.

“MY LORD DELAYETH HIS COMING.”

MarT, xxiv. 48.

Few things are more clear to faith than the fact that
Satan ever seeks to corrupt what he cannot destroy,
whether the subject of his evil purpose be the saints of
God, or any special truth of His word which has
engaged and blessed their souls. The truth of the
Lord’s coming as the blessed hope of the believer is no
exception to this. Since the Lord has graciously revived
it in this “midnight” hour, the closing period of the
day of grace, it has taken so firm a hold, blessed be
His name, upon the souls of His saints everywhere as
was never known before since apostolic times; nor was
it since those days ever before so generally accepted
(through His goodness, and because the time is so near)
as it is now. No reason have we to apprehend that, as
a doctrine of Scripture, it will ever again lapse info
forgetfulness as it did during post-apostolic days down
to the commencement of this century.

At the beginning the virgins all went out to meet the
Bridegroom; but how soon this testimony was given
up, and the whole thing sank down to this—they all
slumbered and slept ”—so torpid was Christian life, so
silent was true Christian testimony !

But at midnight there went forth an arousing cry—
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(1) “Behold, the Bridegroom !” (2) “Go ye out to meet
Him!” How perfectly this has been fulfilled, and how
closely these two things—the person of Christ and the
meeting Him, or outgoing of heart to Himself as the
coming One in spiritual power and testimony, closely
allied as they are in character—were connected in the
recovered truth and revived testimony of recent times
is patent to many. And we thank God that the power
of the Holy Ghost has so accompanied this testimony
that Satan’s mightiest efforts will achieve no success in
depriving Christians of what God has so graciously
restored to His Church. But there is danger that the
very depth of our convictions on this score, may close:
our eyes to the more subtle snare to which we are
exposed while scripturally sound on the doctrine itself.
The finest characteristic which that hope possesses,
regarded practically, is its dateless imminence—in other
words, its undefined but certain nearness—and therefore
if Satan could succeed in removing this peculiar feature,
he knows well he would so emasculate it, that while
the shell of the doctrine remained in its structural
integrity to satisfy its adherents, the kernel would be
abstracted, and its intrinsic value surrendered, since 1t
could no longer be an ever-operating power and “ blessed
hope ” before the soul.

Such then is the peculiar danger of the present day ;
foreseeing which, Scripture in its divine perfectness
furnishes a parable expressly to warn against this
singular snare which the enemy lays for professing
Christians. (Matt. xxiv. 45-51.) Another scripture
warns against the scoffers of the last days (2 Peter iii.);
but that phase of the subject is not now before us.
The special snare of Satan in this “midnight” hour,
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which is the winding up of the last days, is that of the
retention of sound .doctrine as to “the second or
pre-millennial advent,” “the advent and personal reign
of Christ,” or “the Lord’s second coming,” whichever
men may term it, with the worldliness and the like
which the Lord sets forth in the beating of fellow-
servants, and eating and drinking with the drunken; in
other words, the violence and wantonness which, whether
exerted or restrained, are the real workings of the flesh
and the allowance of the world when developed and
digplayed.

Pressingly therefore would we bring home to our
own soul, and to those of our readers, the deep impor-
tance of watching against this declension of heart as to
the Lord’s return, which is the last snare of our cunning
and practised foe. To put what we mean into clear
and concise form, can we say, that having been looking
for Him so long, for that very reason we are more and
more convinced that He is near at hand, and both the
desire and the expectation of His coming are, by reason
of so long a time having elapsed, growing every day
stronger within our souls? This is the true reckoning
and conclusion of faith.

Of two things one is clear, that if the long-exercised
and dearly-cherished desire of our hearts has not yet
been gratified, our souls’ expectation not yet fulfilled,
either we have therefore clung the more tenaciously to
it, having the desire rekindled afresh and more cheerily
in our affections each recurring day, and our daily
expectation has approximated more and more towards a
certainty that He is close at hand, simply because He
is surely coming, and has now been expected for so
long ; or otherwise we have allowed our faith to fail, our
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desires to cool, and our expectations to falter, having
said, as it were, “ We have expected Him all these years,
and He has never come, nor know we at all when He
will;” thus the sense of it, as an everyday increasingly
“Dblessed hope,” has escaped from the heart. No marvel
that the poor faithless heart turns to the world which it
had unwittingly allowed to betray it into declension,
saying within itself, “My Lord delayeth His coming,”
and in consequence giving rein to the flesh and its
works.

How different is it to faith! Are earth’s scenes at
their darkest, the poor body brought down to death’s
door, as men speak, and life rapidly ebbing away ?
There is for us no darkness profound enough to be
impenetrable to the piercing rays of “the bright and the
morning Star,” no time so short as to preclude His
coming therein, since if there be but time for an eye to
twinkle, there is time for Him to come; and, to the joy
of His own heart, the first act of His coming will be to
produce its full effect upon the bodies of the untold
multitudes of His saints in the same twinkling of an
eye! To shift the scene, it is equally the privilege of
faith to find the Lord’s coming the very brightest thing
in our horizon, engaging our hearts supremely, and
asserting its full place and power never more distinctly
than when divine favours upon earth are in their most
sparkling array before our grateful and gratified hearts.
And if it be not so with us, we may well challenge our
souls whether the adorable person of Christ and the
promise of His coming again have ever yet assumed
their unrivalled place before the eye and in the heart
as they should, and as most assuredly they would, were
He to us all that He would love to be!

c 2
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It may suffice if we add to this, that we know
nothing that is used of the Holy Ghost more powerfully
and more refreshingly to revive from time to time this
precious doctrine and hope in the hearts of the saints,
than the Lord’s Table. And so divinely interlocked are
the two things, that seldom if ever are saints really
right about either one who are wrong about the other,

The Lord’s Supper indeed possesses the wonderful
and unique property of converging into one focus His
death and His coming, bringing back His death as our
only yesterday, and bringing forward His coming as our
only to-morrow, the Table being our only to-day, in
which our fellowship is with the Father and the Son,
and one with another “until He come.” Our yesterday
a dead Christ whom we remember, our to-day a glorified
Christ whom we are united to, our to-morrow a coming
Christ whom we are longing for, shining upon us as
the “bright and the morning Star” while we keep vigil
through the long and tearful night of His prolonged
and enforced absence.

May the Holy Ghost keep freshly before our souls
this “blessed hope,” nor suffer it to be impaired by any
of the changing scenes of earth; above all, preserving
us from, in ever so remote a degree, saying in our
hearts, with Laodicean levity and worldliness, “My
Lord delayeth His coming.” W. R.

D.

It is not in the quantity we do, but in the measure of
presenting Christ that the value of our service lies,
in a world where there is nothing of God. = , 4 &
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PLAIN PAPERS ON THE LORD’S COMING.

XI.
THE NEW JERUSALEM.

So far we have treated only, in the preceding paper, of
the earthly characteristics of the millennium. It will
be necessary therefore to consider also its heavenly
aspect, as presented to us in the new Jerusalem. If
the reader will turn to Revelation xix., he will observe
that from the eleventh verse of that chapter down to
the eighth verse of chapter xxi., we have a consecutive
narrative. It begins with the coming forth of the
Lord Jesus, followed by the armies that were in heaven,
to judgment; and then we have the destruction, as
already seen, of the “beast,” the false prophet, and their
hosts, the binding of Satan, the thousand years, the
loosing of Satan, &c., the great white throne, and the
eternal state (which will be considered in a future
paper). Immediately upon this we are led back, in the
ninth verse, to a description of the new Jerusalem,
which reaches onward to chapter xxii.; and in this
seripture we have the character of the city during the
millennium, and its relation, indeed, to the millennial
earth.

John says: “And there came unto me one of the
seven angels which had the seven vials full of the last
seven plagues, and talked with me, saying, Come hither,
I will shew thee the Bride, the Lamb’s wife. And he
carried me away in the spirit to a great and high
meountain, and shewed me that great city, the holy



38 PLAIN PAPERS ON THE LORD'S COMING.

Jerusalem, descending out of heaven from God, having
the glory of God.” (xxi. 9-11.) The first thing that
strikes the reader is the designed contrast between this
scripture and that in chapter xvii.: “And there came
one of the seven angels which had the seven vials, and
talked with me, saying unto me, Come hither; I will
shew unto thee the judgment of the great harlot that
sitteth upon many waters,” (v. 1.) In this chapter we
have Babylon depicted, in chapter xxi. the new Jerusa-
lem. The former is man’s city, and the latter God’s;
the one the expression of what man is, the other the
perfection of God’s thoughts, robed in the glory of God.
Let the reader carefully ponder the contrast, and learn
its divine lessons. Another thing must be remarked :
the city is “the Bride, the Lamb’s wife.” This deter-
mines its character. It is the Church which Christ has
now presented “to Himself a glorious Church, not
having spot, or wrinkle, or any such thing . . . . holy
and without blemish ” (Eph. v. 27), beautified with His
own beauty, and having the glory of God. Its position
is also to be noted. Both in the second and tenth verses
it is seen to come down from God out of heaven; but
a comparison of the two seriptures will show us the
place the city occupies throughout the thousand years.
In the tenth verse it is seen descending out of heaven
from God; but after the similar statement in the second,
John hears the proclamation, “ Behold, the tabernacle
of God is with men,” showing that the city now had
come down to, and rested upon, the new earth. The
inference therefore is—and one which is abundantly
substantiated from other scriptures—that in the tenth
verse the city descends towards the millennial earth, but
rests above it, over the earthly Jerusalem. Poised thus,
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as it were, above the earthly city, it will be a visible
object of light and glory; and this perhaps may explain
the language which the prophet addressed to Jerusalem,
“The sun shall be no more thy light by day; neither
for brightness shall the moon give light unto thee: but
the Lord shall be unto thee an everlasting light, and
thy God thy glory.” (Isa. lx. 19.)

We may now examine some of its characteristics.
(1) It is divine in its origin, and heavenly in its
character. It comes down from God out of heaven.
(2) It has “the glory of God: and her light was like
unto a stone most precious, even like a jasper stone,
clear as crystal.” Her light therefore is the outshining
of the glory in which she is set; for jasper is a symbol
of the glory of God. (Rev. iv. 3.) The Church is
glorified together with Christ in the glory of God, and
as such is here displayed. In verses 18 and 19, it
is stated that the building of the wall, and the first
foundation, are both alike of jasper. The glory of God
is thus the stability and security, as well as the light
and beauty, of the heavenly city. But the wall ex-
cluded everything unsuitable to that glory, as well as
guarded everything according to it. (3) The next
feature is, that it “had twelve gates, and at the gates
twelve angels, and names written thereon, which are
the names of the twelve tribes of the children of Israel:
on the east three gates; on the north three gates; on
the south three gates; and on the west three gates.
And the wall of the city had twelve foundations, and in
them the names of the twelve apostles of the Lamb.”
(vv. 12-14) It must be carvefully observed that all
this concerns the wall of the city, and its distinguishing
characteristic is the number twelve—twelve angels,
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twelve ftribes, and twelve apostles. As one has said,
“It has twelve gates. Angels are become the willing
doorkeepers of the great city, the fruit of Christ’s
redemption work in glory. This marked the possession
too, by man thus brought in the assembly to glory, of
the highest place in the creation, and providential order
of God, of which angels had previously been the ad-
ministrators. The twelve gates are full human perfect-
ness of governmental administrative power. The gate
was the place of judgment. Twelve, we have often
seen, notes perfection and governmental power. The
character of it is noted by the names of the twelve
tribes. God had so governed these. They were not
the foundation ; but this character of power was found
there. There were twelve foundations; but these were
the twelve apostles of the Lamb. They were, in their
work, the foundation of the heavenly city. Thus the
creative and providential display of power, the govern-
mental (Jehovah), and the assembly once founded at
Jerusalem, are all brought together in the heavenly
city, the organized seat of heavenly power. . . . . It is
the assembly as founded at Jerusalem under the
twelve, the organized seat of heavenly power, the new
and mnow heavenly capital of God’s government.”
(4) Then it is measured (vv. 15-17), indicating that it
is owned and appropriated by God. The measurements
are, it need hardly be said, symbolical—symbolical of a
divinely-given perfectness. Thus the city is a cube—
equal on every side—finite perfection. (5) Then we
have the materials of which the city and the founda-
tions were formed. Again we borrow the language of
another: “The city was formed, in its nature, in divine
righteousness and holiness—gold transparent as glass.
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That which was now by the Word wrought in and
applied to men below was the very nature of the whole
place. (Comp. Eph. iv. 24.) The precious stones, or
varied display of God’s nature, who is light, in connec-
tion with the creature (seen in creation, Ezek. xxviii. ;
in grace in the high priest’s breastplate), now shone in
permanent glory, and adorned the foundations of the
city. The gates had the moral beauty (every several
gate was of one pearl) which attracted Christ in the
assembly, and in a glorious way. That on which men
walked, instead of bringing danger of defilement, was
itself righteous and holy; the streets, all that men
came in contact with, were righteousness and holiness
—gold transparent as glass.” (6) It has no temple.
“And I saw no temple therein: for the Lord God
Almighty and the Lamb are the temple of it.” (v. 22.)
A temple would speak of concealment, or of a special
place where God manifested Himself to those who drew
nigh to worship. But all this is past. Even now, while
here, we have liberty of access into the holiest of all
(Heb. x.); yea, our place is in the light as God is in
the light. In the heavenly city, therefore, God is fully
displayed.
“The Lamb is there, my soul—
There God Himself doth rest,

In love divine diffused through all,
With Him supremely blest.

God and the Lamb—'tis well,
I know that source divine

Of joy and love no tongue can tell,
Yet know that all is mine.”

(7.) There is no need of created light. “And the
city hath no need of the sun, neither of the moon, to
shine in it: for the glory of God did lighten it, and
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the Lamb is the light thereof.” (v. 23.) If God is fully
displayed this would be impossible. When He stands
disclosed His glory lightens the city, and the Lamb
is the light thereof.

“ But who that glorious blaze
Of living light shall tell ?
There all His brightness God displays,
And the Lamb’s glories dwell.

God and the Lamb shall there
The light and temple be ;

And radiant hosts for ever share
The unveiled mystery.”

Having directed attention to the characteristics of
the city, we may now pass to consider what is next
indicated ; viz., the relation of the city to the millennial
earth. First we are told that “the nations of them
which are saved shall walk in the light of it: and the
kings of the earth do bring their glory and honour into
it” (v. 24) Two slight alterations will make this
scripture far more intelligible. The words “of them
that are saved” are omitted in all the best editions of
the New Testament, as being an unwarranted addition ;
and the word translated “into” should be given as “to,”
or “unto;” or otherwise it would seem as‘if the kings
of the earth had access into the heavenly city! What
we are taught then is, first, that the new Jerusalem
will shine with such surpassing lustre that the nations
will walk in its light—the light of the glory in which
it is set, and by which it is illumined. It will be thus
suspended above the earthly Jerusalem, and from thence
will transmit the rays of the glory of God by which it
is encompassed and transfused. Moreover, the kings of
the earth will render their homage by bringing their
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glory and honour, as offerings, unto it; thus recognizing
it as the object of God’s delight, and the scene of the
display of His presence and glory, because the throne
of God and the Lamb are there.

It is then added that “the gates of it shall not be
shut at all by day: for there shall be no night there.
And they shall bring the glory and honour of the
nations into (unto) it. And there shall in no wise
enter into it anything that defileth, neither whatsoever
worketh abomination, or maketh a lie: but they which
are written in the Lamb’s book of life.” (vv. 25-27.)
One cannot fail to be struck with the correspondency
between this language and that addressed to the earthly
Jerusalem by the prophet: «Therefore thy gates shall
be open continually; they shall not be shut day nor
night ; that men may bring unto thee the forces of the
Gentiles, and that their kings may be brought.” (Isa.
Ix. 11.) And undoubtedly there will be an intimate
relation between the two cities, similar to that between
the holy place and the holy of holies in the tabernacle ;
though the distinction must ever be remembered, that
the one city is. heavenly, and the other earthly in its
character. The open gates are an emblem of the per-
fect security which the city enjoys, there being “mno
adversary or evil occurrent”; while the absence of night
tells that evil has passed away, and hence there is
perpetual day. “It is not merely the absence of evil,
but the impossibility of its entrance, which characterized
the holy city;” for none “but they which are written
in the Lamb’s book of life” are found within.

Next we have the river of water of life and the tree
of life. “And he showed me a pure river of water of
life, clear as crystal, proceeding out of the throne of
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God and of the Lamb. In the midst of the street of it,
and on either side of the river, was there the tree of
life, which bare twelve [manner of] fruits, and yielded
her fruit every month : and the leaves of the tree were
for the healing of the nations” (Rev. xxii. 1,2.) All
this again speaks of the relation of the city to the
millennial earth, and reveals the source of millennial
life and blessedness. The throne of God and the Lamb
are the fount, as ever, of grace and life; and the leaves
of the tree of life are for the healing of the nations.
The glorified only will feed upon the: twelve fruits of
the tree. Hence it is" added, “ There shall be no more
curse: but the throne of God and of the Lamb shall be
in it; and His servants shall serve Him: and they
shall see His face; and His name shall be in their
foreheads. And there shall be no night there: and they
‘need no candle, neither light of the sun; for-the Lord
God giveth them light: and they shall reign for ever
and ever.” (wv. 3-5) - Adam after his fall was shut out
-of the garden, and God “placed at the east of the
garden of Eden cherubims, and a flaming sword which
turned every way, to keep the way. of the tree of life.”
(Gen. iii. 24)) -Now the tree of life is on either side of
the street of the golden city, and the glorified saints
find in its fruit sustenance and joy.- The curse therefore
is for ever abolished; for the throne of God and the
Lamb are there, and His servants serve Him perfectly,
see His face, and have His name in their foreheads.
‘Wondrous expressions of the full and perfect bliss of
the redeemed ! It is now repeated that there shall be
no night there, and that they have no need of created
light ; for God Himself is the source of their light, as
of their blessing, and His glory illuminates the whole
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scene, In this condition they will reign for ever and
ever, associated with Christ in all the glories of His
royalty and kingdom.

It is therefore not only the earthly blessing we are
admitted to view, but God has also brought before us
the varied perfections and glories of this heavenly city,
which will form such a prominent feature of the mil-
lennial period. We have not permitted ourselves to
touch upon the question of communication between the
heavenly and the earthly spheres. That such com-
munication will exist is beyond a doubt; but upon its
modes, or the exact way in which Christ will carry on
the government of the earth as King, Scripture is silent.
But we are told that “the government shall be upon
His shoulder : and His name shall be called Wonderful,
Counsellor, The mighty God, The everlasting Father,
The Prince of Peace. Of the increase of His govern-
ment and peace there shall be no end, upon the throne
of David, and upon his kingdom, to order it, and to
establish it with judgment and with justice from hence-
forth even for ever.” (Isa. ix. 6, 7.) E. D.

AT HIS GATE.

¢« Blessed is the man that heareth me, watching daily at my gates,
waiting at the posts of my doors.” —Prov. viii. 34.

“They that wait upon the Lord shall renew their strength; they
ghall mount up with wings as eagles; they shall run, and not be weary ;
they shall walk, and not faint.”—Isa. x1. 31.

“Thine ears shall hear a word behind thee, saying, This is the way,
walk ye in it, when ye turn to the right hand, and when ye turn to
the left.”’—Isa. xxx. 21.

I aM watching at Thy gateway :
Master, speak “a word,” I pray !

Life’s journey lies before me,
A’lonely, rugged way,
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AT HIS GATE.

Oh, speak a word of power,
‘Which my soul will gladly own
Was just the word I needed,
And meant for me alone !

Some, more richly, grandly gifted,
’Midst the throng of hurrying feet,
Sound the tidings—Thou art ¢ coming,”

In the busy, crowded street.
Souls arrested stand to listen,

Wooed and won for heaven above
By that tale of matchless sorrow,

And that tale of wondrous love !

But more humble is my service :
Can I give it such a name

‘While my heart is filled with sorrow,
And my head is bowed in shame ?

Few to speak to, few to listen
As T point them up above ;

For the words are faint and faltering,
And my only “gift” is love,.

But I'm watching at Thy gateway
For “a word” of sympathy
To some broken heart to whisper,
A message straight from Thee !
That blest acquaintanceship with grief
Which Thou didst learn below,
Has fitted Thee to minister
To every child of woe.

And give “a word ” to keep me
From snares which lie around ;
A melody to charm me
From every earthly sound.
A message—by Thy Spirit
Brought home in power—I pray,
Of guidance, cheer, or warning ;

A message for tosday ! A. 8. 0.
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THE GIFTS OF AN ASCENDED CHRIST.
Epu, iv. 7-11.

WE have seen how the first exhortations, with respect
to walking worthy of our vocation, are directed to “en-
deavouring to keep the unity of the spirit in the bond
of peace” Nothing is more practical, nothing dearer
to the Lord’s heart, than this manifested oneness; and
though its restoration is now impossible, yet the prin-
ciple on which it was founded can be owned, and
obedience to the word of God exhibited.

But it is objected that in all God’s works there is
variety, that men’s minds are differently constituted,
and that it is impracticable to mould all to the same
monotonous pattern. Does the oneness then, so strongly
insisted upon in Scripture, imply a lifeless uniformity ?
The very illustration by which it is constantly described
proves the exact opposite. In the human body no two
portions are alike, and the endless differences in each
of its bones, veins, muscles, and ligaments, all contribute
to its healthy action as a whole. Diversity of action
‘does not ‘involve schism and division. Such is the
apostle’s argument with respect to the setting of the
individual members in the body of Christ, “If the
whole body were an eye, where were the hearing? If
the whole were hearing, where were the smelling? But
now hath God set the members every one of them in
the body, as it hath pleased Him. And if they were
"all one member, where were the body ? But now are
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they many members, yet but one body.” (1 Cor. xii.
17-20.) The same fact as to diversity of gifts in one
body is presented in the epistle to the Ephesians. The
apostle, after dwelling strongly on the manifestation of
unity, goes on to say: “But unto every one of us is
given grace according to the measure of the gift of
Christ. 'Wherefore He saith, When He ascended up on
high, He led captivity captive, and gave gifts unto men.”
(. 7, 8.) The second of these verses explains the sense
in which the word “grace” is used in the first. It is
not that display of grace by which sinners are saved,
but that by which believers are endowed with the gifts
of an ascended Christ. The grace, of course, is the
same in both instances, but exercised in a different
manner,

There is a marked distinction between the way in
which gifts are spoken of in this epistle and in the
epistle to the Corinthians. In writing to the Church at
Corinth the apostle was giving directions as to.the use
of gift in the assembly, which is regarded as the house
of God on earth, administered by the Holy Ghost.
Hence the teaching is not so much with respect to the
origin of gifts as with respect to their distribution and
exercise, which is the proper circle of the Spirit’s
activity. “To one,” we read, “is given by the Spirit
the word of wisdom, to another the word of knowledge
by the same Spirit,” and so on through the other gifts;
“but all these worketh that one and the selfsame Spirit,
dividing to every man severally as He will” (1 Cor.
xii. 8-11.) Moreover, as the subject here dealt with is
the Spirit’s sovereignty in regulating the exercise of
gift in the assembly, all gifts that might be used in the
assembly are taken into account——the sign gifts, such
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as the speaking with tongues; as well as the gifts for
edifying the body. -

In the epistle to the Ephesians the question is not
the exercise of gift, but its origin and its object. The
object is, “For the perfecting of the saints, unto the
work of the ministry, unto the edifying of the body of
Christ.” (v. 12.) The origin is Christ Himself, not
acting, however, in-His sovereign rights as the eternal
Son of God, but in His acquired rights as the victorious,
risen, and ascended man. This agrees with the general
character of the epistle. In its earlier chapters we see
Jod’s “mighty power, which He wrought in Christ,
when He raised Him from the dead, and set Him at
His own right hand in the heavenly places, far above
all principality, and power, and might, and dominion,
and every name that is named, not only in this age,
but also in that which is to come.” (i. 19-21.) It is in
virtue of the same victory and exaltation that Christ
now bestows gifts on believers. “When He ascended
up on high, He led captivity captive, and gave gifts
unto men.” (v.8.) To lead captivity captive is a poetical
expression signifying the complete triumph over a power
by which one has formerly been subjugated, as it is said
of Israel in reference to Babylon, “They shall take them
captives whose captives they were.” (Isa. xiv. 2.) The
words are first found in the song of Deborah, when cele-
brating the victory of Barak over the armies of Jabin,
by whom the Israelites had long been oppressed: “Arise,
Barak, and lead thy captivity captive, thou son of
Abinoam.” (Judges v.12.) It is adopted in the passage
here quoted by the apostle from the Psalms, where it
is clearly prophetic of Christ’s triumph: “Thou hast
ascended on high, thou hast led captivity captive, thou
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hast received gifts for men,” (Ps. 1xviii, 18.) The title by
which Christ bestows these gifts is therefore as follows :
Man, as fallen, was in bondage under the fear of death,
‘and under the power of the devil. Jesus has come as
man, has entered into our wretchedness, charged Him-
self with our responsibilities, gone down under our
judgment, so that “through death He might destroy
him that had the power of death, that is, the devil.”
(Heb. ii. 14.) Having thus descended and conquered
the foe who held us in captivity, He has ascended in
trinmph, and received gifts from God in His character
as the risen, victorious man., Hence it is said, “ Now
that He ascended, what is it but that He also descended
first into the lower parts of the earth? He that
descended is the same also that ascended up far above
all heavens, that He might fill all things.” (vz. 9,10.) It
was in consequence of His humbling Himself and
taking the lowest place that He obtained this victory ;
and in virtue of this victory He “receives gifts for
men,” or, as the margin reads, “in the man,” that is, in
His character as man.

It will be seen that the Spirit of God, in quoting this
passage, has somewhat varied and extended its scope.
The psalm, after declaring Christ’s victory, says: “ Thou
hast received gifts for men,” or, “in the man.” The
apostle quotes it thus: “And gave gifts unto men.”
The Old Testament shows Christ, as man, receiving
gifts in consequence of His triumph. But the Holy
Ghost in the New Testament so applies the passage as
to show the actual bestowing of these gifts on those for
whom they were acquired. Nor is this all. The psalm
describes the time when God arises, and His enemies
are scattered; when God “is blessed in the congrega-
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tion, even the Lord from the fountain of Israel;” when,
“hecause of His temple at Jerusalem, kings shall bring
presents unto Him;” when “princes shall come out of
Kgypt, and Ethiopia shall stretch out her hands unto
God.”  All this looks on to the reign of Christ in glory
and majesty ; to the full blessing of Israel and the world.
Then it is that He receives “gifts for men ; yea, for the
rebellious also, that the Lord God might dwell among
them.” But in the epistle Christ is shown as bestowing
these gifts before this reign and this period of earthly
blessing begin-—bestowing them in the sphere of His
present interests “unto every one of us.” Though the
victory has been won, its consequences, in respect to
Israel and the world, are not yet seen. But towards the
Church He already exercises His rights in bestowing the
gifts He has acquired. How remarkably this insertion
of the present use of gifts, not alluded to in the Old
Testament, agrees with the character of the Church as
a mystery “ which in other ages was not made known
unto the sons of men, as it is now revealed unto His
holy apostles and prophets by the Spirit.”

Though some special gifts are named in verse 11, the
language used in verse 7 takes in a wider field. It is
said : “ Unto every one of wus is given grace according to
the measure of the gift of Christ.” In the parable of
the talents the Lord distributes “to every man according
to his several ability.” (Matt. xxv. 15.) This, as the
parable shows, includes false professors as well as true
believers. It makes clear, however, that all believers
are entrusted with some gift to use for their absent
Lord. So in the text before us the grace spoken of is
given not merely to a few, but “unto every one of us.”
In connection with Christ, the Head, “the whole body
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fitly joined together and compacted by that which
every joint supplieth, according to the effectual working
in the measure of every part, maketh increase of the
body unto the edifying of itself in love.” (v.16.) While,
therefore, the special gifts needed for public labour are
confined to comparatively few, each believer has some
gift for the edifying of the body. In Rom. xii. where
the question is the faithful and diligent use of the gifts
bestowed, the apostle names, among others, liberality,
showing mercy, and ministry—or service—in the widest
sense of the word. A vast circle of responsibility and
activity is thus opened up, and a set of gifts brought to
light which are equally distinct from the miraculous
sign-gifts named in the Corinthians, and from the gifts
for public teaching. In this wider sense all receive
some gift, for the use of which they are responsible. In
verse 11, however, the writer comes to a special class
of gifts. “ He gave some, apostles; and some, prophets;
and some, evangelists ; and some, pastors and teachers.”
It does not say that the apostles or others received gifts,
but that they were gifts. The subject is not, therefore,
the gifts bestowed upon individual believers, but the
gifts bestowed upon the Church in the form of apostles,
prophets, evangelists, pastors, and teachers.

Nothing is said about the continuance of these gifts,
and we must look at them separately to see how far
they were meant to be permanent or only temporary.
As to the apostle, the distinguishing feature was his
ability to bear testimony to Christ’s resurrection. Thus
in the case of the new apostle chosen by lot, the object,
as explained by Peter, was that he might “be a witness
with us of His resurrection.” (Acts i. 22.) And even
Paul, who had never seen Jesus either during His life
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or in the forty days before His ascension, rests his
apostleship on the same ground. “Am I not an
apostle ?” he asks. “Have I not seen Jesus Christ
our Lord 2” (1 Cor. ix. 1.) And afterwards, speaking
of Christ’s resurrection, he says, “ Last of all He was
seen of me also, as of one born out of due time. For I
am the least of the apostles, that am not meet to be
called an apostle” (1 Cor. xv. 8, 9), thus again asso-
ciating his apostleship with his having seen the risen
Christ. Since this, then, was a condition of apostleship,
it is clear that no one who has not seen Christ risen
could be an apostle; or, in other words, that apostles
were only temporary gifts. But again, apostles and
prophets were, so to speak, the foundation course of the
Church; for we are “built upon the foundation of the
apostles and prophets, Jesus Christ Himself being the
chief corner stone.” No doubt the foundation is per-
manent, and in this sense the gift is permanent. But
this very fact precludes the thought of a succession of
apostles ; for how could there be a succession of foun-
dations to the same building? The idea of a succession
or revival of apostles is therefore a mere fancy of the
mind of man, entirely opposed to Scripture, and sub-
versive of all that is there taught concerning apostolic
qualifications and functions.

The prophet was also a foundation gift. It was to
prophets as well as to apostles that the mystery which
bad before been hidden was revealed by the Spirit. In
certain cases too the prophet foretold future events. In
all these characters the gift of a prophet was only
temporary. On the other hand, that part of the pro-
phetic gift which consists of speaking “unto men to
edification, and exhortation, and comfort,” and in this
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way “edifying the Church” (1 Cor. xiv. 3, 4), has
never been removed, though whether those possessing
it are prophets, in the scriptural seuse of the word, is
at least doubtful.

The gifts of evangelists, pastors, and teachers are of
course permanent, and require little explanation. An
evangelist is one who brings glad tidings. It may be
well to observe that there is nothing to identify evan-
gelization with public preaching. No-doubt many
evangelists are public preachers; but it would be a
great mistake to confine the term to those who thus
labour. Perhaps some of the most largely-blessed
cvangelists are those who, by their writings, or even by
their private visits and conversation, have set forth
Christ, with little or no qualification for addressing
large audiences. No one would for a moment speak
slightingly of preaching; but it is more easy to be led
by a desire for display in this work than in work of a
quieter and less public character. Moreover, the effoct
produced on the conscience and on the heart by the
presentation of the truth in private is often far deeper
and more durable than that wrought amidst the excite-
ment of preaching. The same may be said of the
teacher, who is really the same gift as the pastor, only
as teacher he is looked upon rather in respect of the
truth he sets forth, and as pastor rather in respect of
the flock which this truth nourishes. But there is
nothing in either case which necessarily identifies the
gift with public ministry. Indeed, while the labours of
a teacher may be, those of a pastor almost inevitably
must be, of a private rather than of a public character.

T. B. B.
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THE SECRET OF OUR WEAKNESS.
THE solemn question that needs to be pressed home
again and again upon the hearts of the children of God
is, What is the secret of our weakness? We have been
born again; we have received the indwelling Spirit;
we have much knowledge of Scripture, of God’s dis-
pensations and ways, and yet weakness—spiritual
weakness—is our prevailing characteristic. There are
few who would not assent to this statement. Let us
speak boldly, and challenge the consciences of the
saints if it be not so. Let us ask whether the sense of
it is not often painfully present to our souls? In our
contact with the world, are we not often made to feel
it? Beholding our fellow-believers entangled in the
snares of the world, or in evil associations, do we not
often pass them by, because we are conscious of our
powerlessness to extricate them ? If others are over-
taken in a fault, how many of us are “spiritual”
enough to restore them in the spirit of meekness?
Have we not often to confess that we know not how to
meet the difficulties that arise in the Church? Nay, is
not our weakness expressed in every direction of our
spiritual life ? In walk and in service, in private and
in public? If this be so, why is it? It is quite true
our blessed Lord said, “ Without me ye can do nothing.”
(John xv. §.) But it is equally true that His servant
Paul said, “I can do all things through Christ that
strengtheneth me” (Phil. iv. 13); and the same apostle
reminds Timothy that “God hath not given us the
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spirit of fear; but of power, and of love, and of a sound
mind.” (2 Tim. i. 7.) If indeed we are taught that we
are not “sufficient of ourselves to think anything as of
ourselves,” we are also told that “our sufficiency is of
God.” (2 Cor. iil. 3.) Again therefore we ask, Whence
our weakness? There is reason to fear that it all
springs FROM WANT OF WAITING UPON GioD. “They that
wait upon the Lord shall renew their strength; they
shall mount up with wings as eagles; they shall run,
and not be weary ; and they shall walk, and not faint.”
(Isa. x1. 31.) This scripture is conclusive, and assures
us that spiritual strength is the direct consequence of
waiting upon God. It is so of necessity; for in so
doing wé, confess our weakness, and express our de-
pendence, and it is only when we are dependent that
the Lord can display through us His almighty power.
It is here therefore that the recovery must begin, Let
us then, individually, and when we meet together, seek
for a larger spirit of patient, persevering waiting upon
God. The effect of this would soon be manifest in
every department of spiritual life. Ministry, worship,
prayer meetings, testimony, and walk would all be in
the power of the Holy Ghost. We should then fear no
difficulty, be afraid of no opposition; but conscious of
our utter weakness in ourselves, we should yet con-
tinually rejoice in the all-sufficient and omnipotent
resources of our God. “Wait on the Lord : be of good
courage, and He shall strengthen thine heart: wair, 1
SAY, oN THE Lorp.” (Ps. xxvil 14.) * *
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WHAT IS A CHRISTIAN?

Two ladies being in conversation, one said to the other,
in reference to a gentleman who had recently died,
“Was he a Christian ?” “ Was he—a what ?” the other
instantly replied, with a puzzled and indignant air.
Again, the same lady asked a similar question of a
clergyman, respecting a neighbour cut off in the prime
of youth. “I don’t understand you,” he answered in
an embarrassed way; but, recovering himself, added,
“Oh, certainly ; she regularly attended my church, and
was most attentive in taking the sacrament!” The
indignant answer of the lady was due to the question
having implied, as she thought, that possibly the de-
ceased was an infidel, a Mahommedan, or a Jew. The
clergyman’s answer disclosed his conviction that obser-
vance of ordinances and attendance on the so-called
“means of grace,” conclusively gave title to be termed
a Christian. No doubt in each case, were it a question
of outward profession and responsibility, distinguished
from what does not own the name of Christ, the term
could be rightly applied ; but the enquiry referred to a
state of soul before God, for each of the persons in
question had passed out of the sphere of nominal
Christianity into another in which the having a name
to live while dead could only aggravate eternal guilt.
But there is a third class—the great evangelical body
—who, utterly rejecting mere nominal Christianity,
and equally so a religion of ordinances, insist upon a
doctrinal soundness, especially on justification by faith,
as the alone ground of approach to God, escape from
D
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wrath to come, and making sure of heaven after this
life. To be sound upon these doctrines with them
constitutes the Ghristian.

To the first of these classes, it is a mere matter of
profession; to the second, a point of observances or
religiousness after the flesh; to the third, a question of
forgiveness of sing, through faith and sound doctrine.
With the first, a Christian is one whose religion is
Christianity ; with the second, one who carefully fulfils
the religious duties enjoined by the clergy; with the

.* third, one who, having exercised faith, will, by final
perseverance, be saved at last.

And nfw, dear reader, if we were asked the question at
the head of this paper by the One who once said, “Whom -
say ye that T am ?” what would our answer be to Him?
First, He put the question generally, “ Whom do men
say that I, the Son of man, am?” Then came the
more searching enquiry, “ But whom say ye that I am 27
Leaving then what men say to one anotber, what should
we reply to Himself did He in His own person prefer
this weighty problem before our souls: “What is a
Christian 22 T assume that we are believers, and are
divinely assured of the sovereign grace of God baving
apprehended us for glory together with Christ. Well,
from the moment that we became believers, to that
other moment when at His coming we shall be presented
faultless before the presence of His glory with exceed-
ing joy, and be eternally embosomed in the glory itself,
this whole period of our spiritual history upon earth
is the practical working out of this divine problem
which philosophy and science can never unravel, and
human wisdom never resolve. But through mercy we
are privileged here to learn, and now to know, by divine



WHAT IS A CHRISTIAN ? 59

teaching, that which divine power and love will display
in glory by-and-by ; for when glory fills the scene, God
will make manifest to angelic hosts, to Old Testament
saints, and to His earthly people, what we Christians
are (another class altogether) when made perfect. But
that which will then be displayed in manifested, cir-
cumstantial, and heavenly glory, ought, in the power of
its own moral and spiritual qualities, to be thus far
exhibited and expressed now upon earth by those who
are the subjects of this magnificent heavenly calling;
and it is only as I learn the former that I am made
competent for the latter. Hence we read, “It has not
yet been manifested what we shall be; but we know
that, when He shall be manifested, we shall be like
Him ; for we shall see Him as He is. And every man
that hath this hope in Him purifieth himself, even as
He is pure.” It has not yet, that is, been displayed,
but we are meanwhile divinely certified that we shall
be perfectly like Christ in glory. The moral and spiritual
transformation will then be blessedly completed without
a single instance of failure or an ever-so-minute flaw
in any. The certainty of this presents a cheering and
invigorating prospect before the soul of the saint, which
he may cherish and delight in; and knowing it on
divine testimony, he is led of the Holy Ghost, by this
hope in Him, the Christ of glory, to purify himself
now in all practical holiness and Christ-likeness, ex-
hibiting thus how truly he is “one spirit with the
Lord” by anticipating the accomplishment, as far as
he can, of that which the heart of Christ is set upon,
His first and most delightsome work when He comes,
the conforming us to His own likeness, morally and
spiritually, and before Himself for ever,
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To this end it is deeply important that the divine
ideal of a Christian should be conceived and appre-
hended ; otherwise we shall go along upon a low level
without knowing it, and in a self-satisfied state of soul,
while in thorough failure as to true testimony for God.

Positionally, let it be remembered, the first man,
once the innocent one, lies under the pronounced and
partially -executed judgment of God, a blasted ruin!
The second Man, the sinless One, the Holy and
the True, having been refused a place here, is at the
right hand of the Majesty of the throne of God in

" the heavens. A Christian is the marvellous outcome,
by divine grace, of those two momentous facts; one
who, deriwing everything naturally from the first man,
has morally broken with him, and finished with
his world for ever, being now united to the second
Man, and last Adam, and is thus positionally before
God “a man in Christ.” In the first man “we were in
the flesh,” waiting for judgment; in the second Man
we are “in Christ, a new creation,” having a heavenly
calling, made God’s righteousness in, and waiting for
glory together with, HiM. And all along the way to
that looked-for consummation we are proving that the
flesh, which we are no longer debtors to, to live after,
and which we are no longer in positionally, but which
practically never ceases to be in us, while we are here,
be it ever so little allowed, is a positive, sensible hind-
rance, and always so, to every Glodward movement of
hand or foot, of word or thought, in the divine life;
proving too that there is not one thing in the scene
itself, save the Holy Ghost, the word of God, and the
interests of Christ, that is worthy for a single moment
to detain the heart here.
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It may be convenient first to look at what constitutes
a Christian according to God, and afterward at what
according to God characterises him as such. The first
will show us what we are, and the second what we
ought to be—this being the scriptural order.

As to the former, the Christian was in the counsels
of God before the world, elect of God, chosen in Christ,
foreknown and in purpose—predestinated, called, justi-
fied, glorified. Being predestinated to be conformed to
the image of God’s Son, and heing of the many sons to
be brought unto glory, of the men given of the Father to
Christ, and chosen of Him out of the world, a vessel of
mercy prepared for the riches of God’s glory to be made
known upon, he is justified freely by His grace, has
peace with God, having been quickened together with
Christ, who has loved him, and given Himself for him;
who has borne his sins, and brought his history, as a
man in the flesh, to an eternal end in His cross.
Having died with Chuist, he is risen with Him, and is
not of the world, even as Christ is not of the world, but
is seated in Him in the heavenlies, where also he is
blessed with all spiritual blessings, being accepted in
the Beloved. Having been consecrated a priest unto
God and the Father, he has been born of the water
of the word, been cleansed by the blood of Christ, and
anointed with oil, which is sealing with the Holy
Ghost. His eyes have been opened, he has been turned
from darkness unto light, and from Satan’s power unto
God; has forgiveness of his sins, and inheritance
among the sanctified through faith in Christ, and has
been translated from the power of darkness into the
kingdom of the Son of the Father’s love. As one
separated off for God, he is perfected for ever by the
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one offering of the body of Jesus Christ once for all, is
thus clean every whit, and complete in Him. Brought
nigh by the blood of Christ, he has by the same blood
title to enter even the holiest with boldness. Before
God he has died with Christ, been circumecised with the
circumeision of Christ, and has crucified the flesh with
its affections and lusts. He has through faith eternal
life, the knowledge of the.Father and the Son, life
abundantly ; and this life 4s Christ, is ¢n Christ, and is
hid with Christ in God. As a sheep of the good Shep-
herd he is called of Him by name, hears and knows
His voice, and knows Himself as the Father knows Him
and He knows the Father; and he shall never perish,
for he is in the hand of the Son and of the Father,
from whence none can pluck him. He has God for him,
with him, 4n him, and he is 4n God and ¢f God. He
is a partaker of the divine nature, is born of God as
His child, is also an adopted son entitled to say,
“ Abba, Father”—an heir of God, and joint-heir with
Christ ; has the mind of Christ, and the Spirit of God,
that he may know the things freely given us of God;
is inseparable from the love of God in Christ Jesus, an
object of the intercession in priesthood of Christ; with
God, and of His advocacy with the Father, and is one
in whom He is glorified. He is united to Him by the
Holy Ghost, is bone of His bone, and flesh of His flesh.
His body is a temple of the Holy Ghost, and he is a
vessel of Christ. His body is a member of Christ,
and he a member of the body of Christ. The Holy
Ghost wrought with Him, a sinner, to bring him to
Christ; works ¢» Him, as a believer, for the glory of
Christ, and by him, as a servant, for the interests of
Christ. He is born of the Spirit, and afterwards sealed
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with the Spirit (who then dwells in him) as God’s
property for Christ’s glory ; thus has he fellowship with
the Father and the Son, and is no longer in the flesh,
but in the Spirit. In a word, he is in relationship to
the Father, is united to Christ, and is indwelt by the
Holy Ghost; is of the one body by the one Spirit, and
is cheered by the one hope of the Lord’s return to
receive him to Himself, A

The Christian ¢s all this, God’s new thing upon the
earth; he has a new motive, the exalted Man, the
Christ of glory; he has a new power, the Holy Ghost
dwelling in his body; and he has a new rule, that of
the new creation. (Gal. vi. 16.) He has new privileges,
new pleasures, new possessions, and a new place, those
of the house of God and of the body of Christ on earth,
and of the Father’s house in heaven, and those joys
and affections of relationship which perfain to a holy
and beloved child in the family of God, whether here
or there. It will be seen that these are all matters of
divine power and grace which God, on His part exclu-
sively, makes good to us, and not one jot or tittle of
which, blessed be His name, can ever fail. Turning
now to the other side, it is all responsibility on our part
—the things which we have to make good down here
for Him, and it is herein we so lamentably fail. May
the review of what His word puts before us on this
head incite our souls to greater diligence for His glory!

If we look at what characterizes a Christian ac-
cording to God, we find in the New Testament a
thousand things presented as to this by the Holy Ghost.
A few of these may be profitably pointed out, chiefly
from the words of the Lord Himself, and from Paul’s
writings. He confesses Christ before men, loves his

c 2
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enemies, has his loins girded and his light burning,
waiting for his Lord; and while watching for Him to
come, occupies himself diligently with His interests,
trades with the talents committed to him on His Lord’s
account, submits to His action through the word in
cleansing his feet, and seeks to wash those of his
fellow-disciples; has the commandments of Christ, and
keepeth them, and His word also, rejoicing, because he
loves Him with an unselfish love, that He is gone to
tbe Father, He knows the Father and God, and loves
because he knows; and loving Him that begat, loves
those who are begotten of Him. e ought to walk as
Christ walked, and, if need be, ought to lay down his
life for the brethren. ¥e is filled with the Spirit, is
led of the Spirit, minds the things of the Spirit, walks
in the Spirit, lives in the Spirit, sows to the Spirit, and
brings forth the fruit of the Spirit.

Reckoning himself dead, he presents his body a living
sacrifice, holy, acceptable unto God, and is not con-
formed to the world, but is transformed from it—oputs
on the Lord Jesus, and provides not for lusts of the
flesh, yields the members of his body as instruments of
righteousness unto God, is not overcome of evil, but
overcomes evil with good. (Romans.)) If he have a
wife, is as though he had none, weeping is as though
he wept not, rejoicing is as though he rejoiced not, buys
as though he possessed not, and uses the world as not
his own; caring for the things of the Lord, that he
may be holy both in body and in spirit; keeps under
his body, and brings it into subjection. Judging and
examining himself, he eats of the bread, and drinks
of the cup, discerning the Lord’s body, and showing
Iis death until He come. He is stedfast and un- -
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moveable, always abounding in the work of the ILord,
Beholding the glory of the Lord, he is changed into
the same image; bearing about in the body the dying
of the Lord Jesus, the life also of Jesus is manifested
in his body; he lives unto Him who died for him, and
rose again. He refuses to be unequally yoked together
with unbelievers, but does good unto all, chiefly unto
them who are of the household of faith. (1 and 2 Corinthi-
ans.) He stands fast in the liberty wherewith Christ has
made him free, glories in the cross of the Lord Jesus
Christ, and walks according to the rule of the new
creation. (Galatians.) He walks worthy of his vocation,
endeavours to keep the unity of the Spirit in the bond
of peace, grieves not the Holy Spirit of God, is kind,
tender-hearted, forgiving even as Christ, and an imitator
of God as a beloved child ; walks in love and as a child
of light, proving what is agreeable unto the Lord, and
having no fellowship with unfruitful works of darkness;
giving thanks always for all things, wearing the panoply
of God, that Satan may gain no advantage, nor pre-
vent his enjoyment of his present portion in heaven.
(Ephesians.) He looks not on his own things, but on
the things of others, esteeming his brother more highly
than himself; works out his salvation with fear and
trembling, shining all the while as a light in the world,
and holding forth the word of life, Worships God in
the Spirit, rejoices in Christ Jesus, has no confidence in
the flesh, forgets the things behind, and presses toward
the mark for the prize of the calling on high of God in
Christ Jesus. Is careful for nothing, but makes every
request known to God. Things true, honest, just, pure,
lovely, and of good report engage his thoughts. He
learns in every state to be content, and is able to
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do all things through Christ who gives him power.
(Philippians.) Walks worthy of the Lord, being fruitful
in every good work, growing by the knowledge of God;
seeks and sets his mind on things above; as elect of
God, holy and beloved, puts on bowels of mercies,
kindness, humbleness of mind, &ec.; doing all things
in the name of the Lord Jesus, giving thanks unto
God and the Father by Him. Walks in wisdom
toward them that are without, redeeming the time, his
speech being with grace seasoned with salt. (Colossians.)
Not rendering evil for evil, but abstaining from every
appearance of it; always rejoicing, unceasingly praying,
proving all things, holding fast the good. (1 and 2 Thessa-
lonians. Endures hardness as a good soldier of Jesus
Christ, purging himself from every vessel unto dis-
honour that he may be a vessel unto honour, sanctified
and meet for his Master’s use, and prepared unto every
good work. Adorning the doctrine of our Saviour-God
in all things, he denies ungodliness and worldly lusts,
living righteously, soberly, and godly in this present
world, locking for the blessed hope and appearing in
glory of our great God and Saviour Jesus Christ, and
speaking evil of no man, shows all meekness unto all
men for His sake. (1 and 2 Timothy and Titus.) He runs
with patience the race set before him, laying aside every
weight, and looking stedfastly on Jesus; follows peace
with all men and holiness ; goes forth to Christ without
the camp, bearing His reproach ; offers the fruit of his
lips in praise to God continually, nor forgets the other
sacrifice of doing good and communicating; obeys his
leaders, and submits to such because they watch for his
soul, counting upon the God of peace to make him
full-grown in all this, working in him whatever is well-
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pleasing in His sight through Jesus Christ, to whom be
glory for ever and ever. Amen., (Hebrews.)

Now what is of exceeding interest and of deepest
moment is to see that both what constitutes and whab
characterizes a Christian are entirely new things in
revelation, neither constituting nor characterizing Old
Testament saints.

But in His word God has been pleased, not only to
teach us doctrinally and by precept what a Christian is,
but to give us a specimen Christian in Stephen, and
another in Paul. The former was a man full of faith
and of the Holy Ghost; full of grace and power;
exhibiting the energy of divine life, and the reality
of present union with Christ by the Holy Ghost,
under the most violent antagonism and enmity from
those in whom His very name gave rise to dire and
deadly hatred; presenting under such conditions the
greatest composure of spirit, and testifying of the
ways of God and the failure of His people, until their
gnashing teeth led him to turn away from this ruthless
world to find in a waiting Christ up there all his
expectation and all his desire. And thus while the
stones of his enemies (undeterred by his beautiful face,
shining as the face of an angel) were showered upon
his mangled body, his bleeding eyes were directed to
that glorified Christ, the sight of whom enabled him,
while commending to Him his spirit, to pray after His
own example for those who, not wisting what they did,
were by their profane violence sending His martyred:
servant into His presence as the messenger of their
further refusal of Himself and His grace. This was a-
pattern Christian’s pattern death !

In the other case we have a Christian’s pattern life
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on earth, Already it has been remarked, that before
God the Christian is “a man in Christ” It was such
an one that was caught up into the third heaven. But
Paul was not always there, nor were we ever; .yet
always was he “a man in Christ;” never for a moment
was that interrupted. Fourteen years had elapsed
since his rapture into paradise; but then as now, and
now as then, was he the “man in Christ,” who had
been that once in such wondrous elevation. He says,
“] know a man in Christ . . . . such an one caught up
to the third heaven.” Clearly does he distinguish three
things—(1) Visions and revelations of the Lord, as to
which he had been caught up into paradise; (2) The
man in Christ, which was his true and abiding state as
a Christian before God; (3) What he was actually and
personally, concerning which he said, “Of myself I
will not boast, unless in my weaknesses.” Of these
the first was peculiar to him as &n apostle—a special
grace conferred in relation to visions and revelations
of the Lord, of which he was to be the depository,
In this experience we have no part, it being an unique
thing for the special object God had in view by this
His chosen vessel. But as to the second, we maintain
it to be what essentially pertains to the constitution
of a Christian—he is generically “a man in Christ.”
Nothing short of this can suffice before God; and we,
dear reader, may predicate this of one another, that
“just as much as the beloved and honoured apostle
himself (though we may have failed to apprehend it)
are we, through the grace of God, eternally before
Himself men “in Christ.” For, be it observed, were
it otherwise we should not be of the new creation at
all; for “in Christ” is its special feature. We are
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made “alive unto God #n Christ Jesus;” any one “in
Christ is a new creation,” “created ¢n Christ Jesus
unto good works.” The third thing is practical. As
to this even Paul would not boast, except as to those
weaknesses which the flesh ever seeks either to apologize
for or to conceal. Not so he. On the contrary, he would
glory or boast in them; for thus he proved the suffi-
ciency of the grace of Christ for His feeble servant,
and the reality of the power of Christ tabernacling
over him. The first, then, is what is possible; the sccond,
what is essential; the third, what is desirable in the
Christian state; that which is “essential” being what
constetutes the Christian, and that which is “ desirable”
what characterizes him according to God.

Thus we get the Christian divinely delineated—
always and unchangeably before God “a man in
Christ,” but practically in weakness. If extraordinarily
elevated, as Paul, needing an extraordinary thorn to
keep the flesh in check, the weakness proving the suffi-
ciency of the grace of Christ, so that we glory in i,
having in result the mantle of His power cast over us,
as the covering of a tent, thus overspreading wus, and
finding, as it were, its sojourning-place with the very
feeblest saint on earth.

The Christian, then, is “a man ¢»n Christ” before God;
but he is characteristically a man for Christ before
men. So perfectly was Paul this that he could say,
and say it soberly and sincerely, “For me to live s
Christ” And so far as Scripture teaches us, perhaps
the best definition of a Christian is found in these two
things—one who before God is o man in Cherist, and
before men is living a life which is Christ. 1t is sur-
passingly beautiful to see Paul’s confidence in Him,
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and as profoundly blessed as beautiful: “Christ shall
be magnified in my body, whether by life, or by death.”
He seems to survey every inch of the ground between
himself and the glory, and finds Christ equal to it all,
and himself in Him. “I can do all things through
Christ who gives me power” Was this the apostle or
the Christian? We unhesitatingly say that this was
characteristically the Christian. “To me to live is
Christ.” This was what he expressed before the saints,
what he was before the world (though it might not
understand it), living down here upon earth a life in
which “Christ is all” (Col. iii. 11)—his light and his
life, his motive and object, his power for walk and
service, and his prize for ever in glory, centre and
circumference of every plan and purpose of his soul,
of every desire and prospect he indulged, in all things
and always—Christ magnified in his body. Thus we
learn that a Christian is one who is out and out for
God; going along with Him day by day; led by His
unseen hand, and sustained by His unseen power ; fed
from His precious word, and guided with His loving
eye; with no end in view but the interests of Christ
on earth, and no future before him but glory with Himself
at His coming. Such are they upon whom through an
opened heaven angelic beings now look down as erst
they did upon “ Christ, once humbled here ;” every day
an object of unflagging interest to them, of unbounded
affection to the Father, of joy and delight to the heart
of Christ, and of His unwearied ministrations by the
Holy Ghost the Comforter !

Eternally saved and perfectly happy in Christ, having
confidence and joy in His presence, being in divine
rightcousness, spotless perfection, and cloudless favour
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unchangeably before God for ever, he is also upon
earth “a Man of God,” who, like his Lord, is here to
bear witness unto the truth, entering into the thoughts
and purposes of God for the glory of Christ, to whom
he is united, and tracking his Master’s steps along
the scene of His refusal. Thus he fills a wonder-
fully blessed place, new and singular, in God’s present
actings in the world, answering to the endearing rela-
tionship in which he is set to the Father, to the blessed
association he has already with the Christ, and to the
glory to which he is predestinated when He comes.
Thus is he led to express, through grace supplied, what
He would have His joint-heirs now to be after the
example He left His own, and seeking full and entire
identification with Him in His spirit, His walk, His
ways, His refusal, the fellowship of His sufferings, or
whatever else His path conducts us through. This of
course brings constant self-judgment and conscience-
work ; for the heart imbued with the thoughts and
feelings of Christ will ever desire to judge in itself
everything contrary to Him; and one’s apprehension of
the course of things around us being formed by the
knowledge of God’s estimate of it, one becomes more
and more a stranger_and an outcast in the scene, know-
ing it to be no rest for us, but merely an arena in which
to further the interests of one’s Lord and Master while
we wait for His call to the glories that shall follow. Thus
has he judged himself, and also condemned the world,
as Noah in his day, and is 4n 4¢ only to be a witness of
God’s grace fo 7¢, and as reflecting as His representative
the glory of the glorified man at His right hand, sus-
tained too in that testimony by the cheering thought
that there is not a moment in the history of his soul
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that he is not an object of tenderest solicitude to the
heart of Christ.

In conclusion, wonderful a thing as the Christian is,
let us remember, first, that apart from Christ he can
do nothing (John xv. 5); and second, that he is but
a means to an end, and not the end itself. All the
counsels of God relate to the glory of Christ; and our
calling and blessing, the present ways of God with us,
and our glorification with Him ere long, all converge
to that one purpose of the heart of the Father—the
glory He has predetermined for the Son of His love.
But if we reflect that a Christian’s body is a temple of
the Holy Ghost; that he is himself united to Christ
already, and is in Him a new creation; that he is an
adopted son of God, and is loved as Christ is loved, we
must acknowledge that he is before God the very next
thing to Christ, and, save that blessed One Himself, is
the greatest personage ever seen upon earth, or to be
manifested in glory.

In view of the wonderful scope of Christianity
according to God, may not the language of our hearts
day by day fittingly be, “I am just trying to be a
Christian ; not to be constituted one, but to be charac-
teristically that which I am eternally before God—“a
man in Christ”? W. R.

D.

The lack of spiritual perception is the sure sign of
spiritual decay.

On the failure of the priesthood the prophet becomes
supreme. * %
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PLAIN PAPERS ON THE LORD’S COMING.
XII.

THE GREAT WHITE THRONE AND THE ETERNAL STATE.
(Concluding Paper.)

THE millennium closes the long series of earthly dis-
pensations, God’s dealings with the earth, whether in
grace, mercy, or judgment, are now concluded; and
hence the earth and the heaven disappear before the
face of Him who has taken His seat on the great white
throne. (Rev. xx. 11.) The final judgment comes
between the end of the millennium aund the commence-
ment of the eternal state; but before this, an event
takes place, dismissed in a word in the scripture just
adduced, of great magnitude and importance. It is
the destruction of the earth and the heavens by fire.
St. Peter thus speaks of it: “The day of the Lord will
come as a thief in the night; in the which the heavens
shall pass away with a great noise, and the elements
shall melt with fervent heat; the earth also, and the
works that are therein, shall be burned up.” And again :
“Looking for and hasting unto the coming of the day
of God, wherein” (rather, on account of which) “the
heavens, being on fire, shall be dissolved, and the
- elements shall melt with fervent heat.” (2 Peter iii.
10, 12.) The day of the Loxd, it should be remarked,
covers the whole period of the thousand years. It
comes as a thief, introduced as it will be by the Lord’s
appearing; and at its close, the consumption of the
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earth and heavens by fire takes place. Hence St. Peter
says, “In the which,” because it is included in, though
at the end of, the day of the Lord. It is the same
event indicated in the Revelation by the words, “ From
whose face the heaven and the earth fled away,” stating
the fact only without giving the means of their dis-
appearance ; but, as we see from St. Peter, fire is God’s
chosen instrumentality for the destruction of this present
scene. Then follows the great white throne; the final
judgment therefore takes place after the passing away
of the earth and the heaven. The character of this
judgment will demand a closer examination.”

First, then, as to the Judge. It is made to appear
from the authorised version that God Himself is the
Judge: “I saw the dead, small and great, stand before
God.” (Chap. xx. 12.) It is, however, well known that
“throne” should be substituted for “God;” and it is
very clear from other scriptures that the Lord Jesus is
the occupant of, the One that will sit upon, the great
white throne. He Himself said, “ The Father judgeth
no man, but hath committed all judgment unto the
Son; that all men should honour the Son, even as they
honour the Father” Again: “As the Father hath life
in Himself; so hath He given to the Son to have life
in Himself; and hath given Him authority to execute
judgment also, because He is the Son of man.” (John
v. 22-27.) 'With this agree also the words of St. Paul
when he says that every knee shall bow, and every
tongue confess that Jesus Christ is Lord, to the glory
of God the Father. (Phil. ii. 10, 11.) The One therefore
who was once upon this earth, but rejected and crucified,
is He who will sit in judgment upon those who refused
Him as Saviour and Lord; for the Father wills that all
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men should honour the Son, even as they honour
Himself. In His occupancy therefore of this throne
of judgment, God publicly vindicates Christ in the
presence of men and angels, and holds Him forth as
the object of universal honour and homage; so that
now every knee that had refused to own Him in the
day of grace must at last bow before Him in acknow-
ledgment of His Lordship and supremacy., As seated
on the great white throne, He has become the Arbiter
of the eternal destinies of all His enemies.

The throne on which He sits is described as “ great,”
and as “white.” It is great as suited to the dignity of
its occupant; and it is white as a symbol of the
character of the judgments that will be pronounced,
every one of which will be according to the holiness of
the nature of God.

This judgment is upon persons, not things, and upon
unbelievers only. John says, “And I saw the dead,
small and great, stand before the throne; and the books
were openéd ; and another book was opened, which is
the book of life: and the dead were judged out of those
things which were written in the books, according to their
works. And the sea gave up the dead which were in
it; and death and hell [hades] delivered up the dead
which were in them: and they were judged every man
according to their works. And death and hell [hades]
were cast into the lake of fire. This is the second
death. And whosoever was not found written in the
book of life was cast into the lake of fire.” (12-15.)
If the exact statements of this Secripture are examined,
it will be apparent that there is no trace of any believer
in this vast and unnumbered throng. Indeed, as already
shown in previous papers, all believers are caught up
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in the clouds to meet the Lord in the air at His second
coming. There remain therefore, besides those who are
left in their graves at His return, only two classes—
millennial saints, and millennial unbelievers or rebels.
But millennial saints will not die; and hence, since
this scene includes only the dead (v. 12), those who
stand before His throne for judgment is composed
entirely of the wicked or unbelievers, This conclusion
is established in another way. We have two kinds of
books opened as the basis of judgment. There are the
books of works, and there i the book of life; and it
is said that “the dead were judged out of those things
which were written in the books, according to their
works.” (v. 12)) They are judged, in fact, upon two
grounds—npositive and negative. Their works are pro-
duced in evidence against them; and the absence of
their names from the book of life shows that they have
no title to mercy or favour; for “whosoever was not
found written in the book of life was cast into the lake
of fire.” There is no trace of a single one having his
name there, and their works therefore become the ground
of their sentence; and we know that by the works of
the law shall no flesh be justified. (Rom. iii. 20.) As
another has said, “ Another element was brought into
view. Sovereign grace alone had saved according to
the purpose of God. There was a book of life. 'Who-
soever was not written there was east into the lake of
firee. DBut it was the finally closing and separating
scene for the whole race of men and this world. And
though they were judged every man according to his
works, yet sovereign grace only had delivered any; and
whoever was not found in grace’s book was cast into
the lake of fire. The sea gave up the dead in it; death
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and hades the dead in them. And death and hades
were put an end to for ever by the divine judgment.
The heaven and earth passed away, but they were to be
revived; but death and hades never. There was for them
only divine destruction and judgment. They are looked
at as the power of Satan. He has the power of death,
and the gates of hades; and hence these are for ever
destroyed judicially.” The last enemy, death, is now
destroyed ; for Christ “must reign, till He hath put all
enemies under His feet.”

" Before we pass on to the eternal state, another serip-
ture must be considered. We read in Corinthians, “As
in Adam all die, even so in Christ shall all be made
alive. But every man in his own order; Christ the
first-fruits ; afterward they that are Christ’s at His
coming. Then [cometh] the end, when He shall have
delivered up the kingdom to God, even the Father;
when He shall have put down all rule and all authority
and power., For He must reign, till He hath put all
enemies under His feet. The last enemy that shall be
destroyed is death. For He hath put all things under
His feet. But when He saith, All things are put under
Him, it is manifest that He is excepted, which did put
all things under Him. And when all things shall be
subdued unto Him, then shall the Son also Himself be
subject unto Him that put all things under Him, that
God may be all in all.” (1 Cor. xv. 22-28.) This in
many ways i3 a most remarkable passage, comprehend-
ing as it does all dispensations, or at least covering
them in its scope. The immediate subject of the
apostle is that of the resurrection. After therefore
stating the fact that all die in Adam, and the corres-
ponding truth that all shall be made alive in Christ—
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2.e. the “all” connected with Christ, as the “all” in
the former case include all connected with Adam—he
gives us the order in which the latter shall be accom-
plished. The resurrection of Christ was the first-fruits
of this wondrous harvest, they that are Christ’s, which
should be gathered in at His coming. “Then cometh
the end.” But between this “then” and the foregoing
“afterward” the millennium is included, so that “the
end” brings us down to its close; and, indeed, farther
still, down to the close of the judgment of the great
white throne. It is this point which needs to be
observed ; for it is the termination, as such, of the
mediatorial kingdom. Hence we find that He delivers
up the kingdom to God the Father. All things
having been subdued under Him, He yields up the
kingdom to Him that put all things under Him, and
Himself takes a subject place, that henceforward God
may be all in all. It is the close and the surrender of
His earthly kingdom, and thenceforward as the glorified
man He is Himself subject. But it must be carefully
remembered that His essential Deity for ever abides;
indeed, the term “God,” used thus absolutely, includes
Father, Son, and Holy Ghost. It is a wondrous revela-
tion; for thereby we learn that throughout eternity He
will retain His glorified humanity, moving among the
ranks of the redeemed, all of whom are conformed to
His image, as the FIRSTBORN among many brethren,
If therefore we have, on the one hand, in this seripture
the surrender of the earthly kingdom, we have also, on
the other, the introduction to the eternal state, wherein
God is all in all.

But it is in the Revelation that we find the fullest
description of the eternal state: “And I saw a new
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heaven and a new earth: for the first heaven and the
first earth were passed away; and there was no more
sea.” (Rev. xxi. 1.) Isaiah had spoken of new heavens
and a new earth (chap. lxv. 17), but only in a moral
sense as connected with the millennium. St. Peter
takes up his language, and under the guidance of the
Holy Ghost gives to it a deeper meaning. “Neverthe-
less,” he says, “we, according to His promise, look for
new heavens and a new earth, wherein dwelleth right-
eousness.” (2 Peter 1ii. 13.) But it is in the Revelation
that we see in the vision the actual fulfilment of the
promise. We are morcover told that “there was no
more sea;” for the time of separation was over and
gone, and every part of the new scene was brought
into ordered beauty before God ; everything would be
according to His own mind. Thereon the holy city
comes into view. “And I John saw the holy city, new
Jerusalem, coming down from God out of heaven, pre-
pared as a bride adorned for her husband. And I heard
a great voice out of heaven saying, Behold, the tabernacle
of God is with men, and He will dwell with them, and
they shall be His people, and God Himself shall be with
them, and be their God. And God shall wipe away all
tears from their eyes; and there shall be no more death,
" neither sorrow, nor crying, neither shall there be any
more pain: for the former things are passed away.”
There are several points to be noticed in this wondrous
description of the perfection of the eternal state. First,
the holy city is seen coming down from God out of
heaven. As we have before remarked, during the
millennium it is set above the earthly Jerusalem ; but
now, though John goes back both to its origin and
character, it descends lower still, until it rests upon the
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new earth which has now been formed. The millennial
earth could not have received it, because, great as was
its blessedness, it could not, being still imperfect, have
been the home of the eternal tabernacle of God. This
is reserved for the new earth wherein righteousness
would dwell—have its abiding home. And mark how
the city is depicted— prepared as a bride adorned for
her husband.” The thousand years have passed, and
the city is still robed in her bridal beauty. Age cannot
dim her youth, and hence she is still “a glorious Church,
not having spot, or wrinkle, or any such thing.” The
proclamation is now made, “Behold, the tabernacle of
God is with men.” We gather therefore that the glorified
Church is the dwelling-place of God; and just as in
the wilderness encampment the tribes were arranged
round about the tabernacle, so here we find men—the
saints of other dispensations—grouped about God’s
tabernacle in the eternal state. The Lord had said to
His people Israel in the wilderness, “I will set my
tabernacle among you: and my soul shall not abhor
you. And I will walk among you, and will be your
God, and ye shall be my people.” (Lev. xxvi, 11, 12;
see also Ezekiel xxxvii. 26, 27.) And now in the un-
foldings of His grace, according to the purposes of His
love, His word is accomplished after the perfection of
His own thoughts. His tabernacle is now with men,
and He will dwell with them, and they shall be His
people, and God Himself shall be with them, their
God.

Next we have the blessedness of the inhabitants of
the scene. But how is it described ? In the very way
that appeals the most powerfully to hearts that have
known the sorrows and tribulations of the wilderness.
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There will be the absence of everything that had caused
us grief or anguish here. First, “ God shall wipe away
all tears from their eyes;” not a trace of former sorrow
shall remain, and God Himself will remove it. What
infinite tenderness in the expression that God Himself
shall do this! Even as a mother will tenderly wipe away
the tears of her child, so God Himself will delight to
wipe away all tears from the eyes of His saints. And
once wiped away they can never return ; for «there shall
be no more death” (how many tears has death wrung
from bereaved ones in this scene!), “neither sorrow,
nor crying, neither shall there be any more pain.” All
these, the former, things will have for ever passed away
—these dark clouds—before the perpetual sunlight and
joy of the eternal presence of God.

~ “And He that sat upon the throne said, Behold, I
make all things new. And He said unto me, Write;
for these words are true and faithful. And He said
unto me, It is done. I am Alpha and Omega, the
beginning and the end. I will give unto him that is
athirst of the fountain of the water of life freely. He
that overcometh shall inherit all things” (rather, these
things); “and I will be his God, and he shall be my
son. DBut the fearful, and unbelieving, and the abomi-
nable, and murderers, and whoremongers, and sorcerers,
and idolaters, and all liars, shall have their part in the
lake which burneth with fire and brimstone: which is
the second death.” (vv. 5-8,) Thus all is made new;
the new creation has reached its consummation. Every-
thing within and without is very good; perfect, as
measured by the holiness of God. It is therefore a
scene in which He can dwell with complacency and
delight. All has flowed from Himself, and all redounds
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to His glory; for He is both Alpha and Omega, the
beginning and the end.

The scene is then closed by the announcement of
grace, promise and judgment. Every one that is athirst
may receive of the fountain of the water of life freely.
The overcomer shall inherit all these things. To borrow
another’s language; “ The world for the Christian is now
a great Rephidim. This is the twofold portion of his
final blessedness: he shall have God for His God, and
be His son. Those who feared this path—did not over-
come the world and Satan, but had walked in iniquity
—would have their part in the lake of fire. This
closes the history of God’s ways.” It will be remarked
that there is no mention of the Lamb. The reason is,
as has been pointed out, that the Son also Himself is
now subject unto Him that put all things under Him,
that God may be all in all.

“For or Him, AND THROUGH Him, AND TO HIM, ARE
ALL THINGS: TO WHOM BE GLORY FOR EVER. AMEN.”

E.D.

THE EDIFICATION OF THE BODY OF CHRIST.
Eru. iv. 11-16.

ArosTLES, prophets, evangelists, pastors and teachers,
such, as we have seen, are the gifts of an ascended
Christ. But it is important to take notice that they
are gifts, not offices. The confusion of these two things
has led to the greatest disorder, and the widest depar-
ture from God’s thoughts. In the epistles to the
Ephesians and Corinthians, where we have the fullest
teaching with respect to gift, office is not even named.
The most complete instruction concerning office is con-
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tained in the first epistle to Timothy, where the subiject
is the proper ordering and administration of the house
of God. This harmonises precisely with the character
of the truth contained in these various letters, and
shows how completely distinet gift and office arve from
one another. Gift is the provision made by an ascended
Christ for the building up of His body, the Church.
Official character and responsibility, on the one hand,
are associated with the regular ordering of the Church
as administered by man; and as soon as that order
ceased to exist, office had no further place.

The only officers named in Scripture are elders (also
called overseers or bishops) and deacons. Both these
were ordained by apostles, or apostolic delegates, and
exercised their office in the assembly of the city to
which they belonged. This assembly consisted of all
believers in the city, who were gathered together as one
body. Since no such assembly is now to be found, or
is indeed possible—since the Church, as Yo its outward
order, has become a ruinous heap, no more presenting
even a semblance of its divinely-instituted oneness— it
is clear that there can no longer be any officers similar
to those named in Scripture. Nay, even if there could
be a restoration of church unity, and an assembly
which could, in the Scripture sense, be styled the
assembly of any particular town, it would still be
impossible to have officers, inasmuch as there is no
longer any scriptural mode of ordaining them. Man
may invent substitutes in his scctarian gatherings; but
they are not, and cannot be, the officers spoken of in
the word of God. They are mere arrangements of
human convenience, without any scriptural sanction or
authority., The use of the same names as those given
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to the officers of the apostolic church is simply mis-
leading, and the claim to appoint such officers, in
whatever way, is at once a denial of the Church’s ruin,
and a usurpation, however unintended, of apostolic
authority.

This will make it clear that the distinction between
gift and office is one of the very deepest importance to
the Church’s welfare; for had gift been in any way
dependent upon office, the gift must have ceased as
soon as the Church fell into ruins. But as it is, though
office has ceased through the failure and disorder into
which the Church has fallen, gift, the grace bestowed
by an ascended Christ, is just as free as ever. Amidst
the wildest confusion, amidst the grossest corruption,
amidst the infinite sub-division of that which ought to
have retained and exhibited its divine unity, the Lord
can still freely bestow His gifts, and has done so, in
matchless grace, through every age of the melancholy
history of the Church on earth.

(To be continued.)

THE STATE OF TIHE HEART.

A HEART identified with the interests and glory of God
has known and believed the love of God, and has
confidence in the thoughts of God towards us. Our
hearts ought to be able to go to God without the
slightest thought of anything but the outflowing of
God’s heart toward us in Christ. He looks for it—with
such a walk that the conscience will not have to get clean
when it comes to Him. * %%
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THE FATHER'S LOVE.

JouN xiv, 23, &c.

AL here is put conditionally as to the ways of God
towards us. Their place and position is not only settled,
but known. “Peace I leave with you, my peace I give
unto you.” We get the known life being in Him. (v. 20.)
Now then, “ If a man love me he will keep my words:
and my Father will love him, and we will come unto
him, and make our abode with him.” There’s the con-
dition. Tt is not here loving Him because He first
loved us, but it is another thing; ¢ 4s dealing with a
child. It is not a question of being a child, that ques-
tion is never raised, but a question of an obedient child,
and of love in dealing with a child; and I find the
thing that comes first is our loving Him and the Father’s
government ; that depends on the conduct of the child,
and is because he 7s a child. You are under this gov-
ernment of God. “Holy Father, keep through thine
own name those whom thou hast given me.” He does
keep in the name of Father all His children; but Zoly
- Father, that is Zow He keeps. We know that we are in
Christ, and Christ in us; and if Christ is in me, nothing
ought to be seen in me but Him, and peace in our souls :
the peace Christ had Himself, that He made for us.
He never had a cloud upon His conscience; He stood
ever in the perfect sense of divine favour. We are in
His place in this world, loved as He is loved. As soon
as He has set us on this ground—the only true Christion
ground—in no other aspect can God look at us but as
“accepted in the Beloved.” Christ being in us, we are
' E
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called to walk with God; and ¢f I am keeping His
commandments, I get a little further into His mind.
The proof of our love to Him is obedience.

Now how far are we Waﬁ{mg in the present enjoy-
ment of the manifestation of Christ to our souls? How
far are we conscious of the affections belonging to this
relationship to the Father? walking in it, the Holy
.Ghost not grieved ? and the effect is (not to make me
think of myself, as of failure, but) to occupy me with
the blessed manifestation of God to my soul, the posi-
tive enjoyment of the certainty of my place with Him
never to be lost, conscious acceptance. Then He does
begin to deal with us as walking with Him. Again, in
chap. xv,, it is our abiding first; but He will make His
abode with us. This is the practice after “ye are clean.”
You are clean; now then “abide in me” It is not a
question of acceptance, but to bring forth much fruit.
Tt is the Father's government in respect of our walk.
God as a loving Father, as a holy Father, taking cog-
nizance of our walk, ways, words, &c. The whole
question becomes one of walk and communion, of Christ
manifesting Himself to my soul, and of that which
hinders and interrupts this. He says, “I am going away,
but I am coming to be with you that you may enjoy
my presence.” Are we so walking that we can enjoy
Christ’'s presence ? If He comes, is the effect to bring
to light some of my badness? or would it be the full
blessedness of joy in Him ? If in the power of Christ’s
word my habit is walking with Christ in everything,
and if Christ comes in, there is only joy in my heart
(of course, if my heart has got enfeebled as fo present
grace in Him, it has to deal with my state), death has
lost all its power; the only thing left is, “ Absent from
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the body, present with the Lord.” The manifestation of
Christ to the soul gives the manifestation of the love
and interest He has in His own.

Things that used to delight us become dung and
dross ; more than that, they have lost their power, and
are things that become oppression to the spirit, that are
not Christ. Souls get accustomed to live without Christ,
without full communion with Him, in the blessedness
of full salvation. He ¢s the blessedness of it, as He
will be our everlasting joy ; this is fellowship. I desire
that your hearts may have activity of the Spirit to get
into the atmosphere of what will be in heaven—to live
in its fellowship with Him—common feelings, common
thoughts, common joys; and if we do, the Father and
the Son come and make their abode with us, to live in
the thoughts, the joys of holiness and love, and we with
a nature capable of delighting in it. But even when we
do enjoy the real manifestation of Christ, we find there
is very little power of doing so continuously. Stephen
looked up stedfastly y into heaven, and he was full of the
Holy Ghost; that is the effect of it. But with us it
does not last long; we do not look up stedfastly. It
dies out, is lost ; not lost so as not to come again, but it
is not with us the constant living in that place where
all else is judged out.

“If a man love me, he will keep my words” Tt is
always that, and the Father and the Son, with the
revelation of all that they are to the soul, the things on
which our affections are to be set, which prop every-
thing else. The effect is, I am joying in Him. It gives
amazing strength to heart and spirit in our walk; the
heart is discovered if living in these joys, the eye is
single, and the whole body full of light. We find in
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Hebrews the means of being sustained in that position.
‘Walking in the world, the tendency of everything is to
distract; we have to live in the things not seen. Paul
says, “Henceforth know we no man after the flesh;” all
he had to do with the world as a man identified with
Christ in glory, was to bring that Christ into the world.
All T know about myself is that I am dead.

It is a great thing to know that we are walking in a
world of which Satan is the god and prince; and that
“the lust of the flesh, and the lust of the eyes, and the
pride of life, is not of the Father, but is of the world.”
The world is not of God. He made all things, but He
did not make the world as it is; sinful man, deceit and
vanity, made the world; it is all in the bondage of cor-
ruption. Christ came into the world, took up our place
as man, was tempted in all points, and now appears in
the presence of God for us. Of course He had no
lust; but I don’t want intercession for my lusts, I want
the hatchet of God’s word, which is sharper than a two-
edged sword. The word of God comes in to detect

_every thought and intent of my heart. I find the devil
putting up in every shop something to draw me aside,
and I do want mercy and grace to help in time of need.
He presented all things to Christ to turn Him aside in
the way, and it is when we are <n the way that he seeks
to stop us. It is the testing and trying of the inward
life, to see if we will walk after Christ, having no object
but Him, following hard after Him. There ¢s mercy ;
we are weak ; He helps our infirmities. He knows all
the trials ¢n the path of faith. Others may mnot stick
fast; I may be left alone. He understands all perfectly;
He has been thoroughly put to the test; though out of
it now, He is thoroughly cognizant of all that we pass
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through. It is not failure in Hebrews; the heart can
always go boldly. Tt is access to God into communion,
title to look up to God because Christ has appeared in
the presence of God for us. There can be no imputa-
tion. We get into the thought of forgetting that He is
in the presence of God for us.

When I get to the epistle of John it is fellowship.
The moment I have an idle thought, an uncharitable
thought, the fellowship is gone. Nothing that does not
come from the Spirit of God can be fellowship. It may
be restored, but the thing is stopped, and if you go on
long a terrible hardness comes over the conscience.
God is light; light and darkness can have no com-
munion. Here I get Christ in the character of advocate
to restore. I have not been obedient, not kept His
commandments, not been diligent in looking for mercy
and grace, the word of God is not abiding in me; then
the Advocate comes in, in virtue of righteousness and
in virtue of propitiation, bows me and humbles me
before God, and communion is restored. There is
nothing so dangerous as getting the soul to do without
that,. getting into the state of being away from God
without finding it out. He that is accustomed to walk
in the light of God’s countenance will find it out. It
is not a question of sin, but you are so walking with
God that you are conscious smmediately if you are not
in the light, if you feel anything creeping over your
heart which would enable you to go a whole day without
finding God revealed to your heart. Are you content
to live without any manifestation of Christ to your
soul ¢ He loved us, and He desires that this should be
a spring of joy in our souls.

He has gone back to heaven, but He is not going to
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leave you comfortless. “I will come to you.” Is there
an echo in your hearts to this coming Christ ? Is this
fellowship with Him your heart’s joy? He will come
and will manifest Himself to us as not to the world.
Let us remember that we are bought with a price. God
has taken us up for efernal salvation, and the way He
takes us up is to draw our hearts after Christ. He does
create a want in the heart for this manifestation of
Christ. Does your heart say, “That’s what [ want?”
Or is it possible you avoid it because it is a claim upon
you ? ' _

The Lord give us to keep so close to Him that the
affections of Christ’s heart, so wonderfully declared to
us, may find an echo in our hearts. ++ +

THE SECRET OF POWER.

WHAT 4s now, and what has always been, the secret of
spiritual power in any? This is a question of grave
importance for us; but the answer is one we as Chris-
tians ought to know something at least about. Such a
question is seriously necessary to be both asked and
answered to-day; and little able as we may be to reply
to it fully, our lack may help us to seek the divine
answer. One thing at least is clear, that where power
has been known, either individual or collective, two
things (among others perhaps) have been realized by
the saints who have known it. First, God’s own im-
mediate presence with His people; and secondly, man’s
(i.e. their own) utter impotency.

Tt is to be regretted that with certain Christians there
should be such an appearance of satisfaction in speaking
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of that power which they knew in early years long
past, and which they gravely tell us has now passed
- away. They are fain to cry out with Job, “ Oh that it
were with me as in months past, as in the day when
- God preserved me; when His candle shined upon my
head, and when by His light I walked through dark-
ness; as I was in the days of my youth, when the
secret of God was upon my tabernacle.” (Job xxix.
2-4) All this is sorrowful, inasmuch as it. neither
helps themselves nor any who hear them. Very different
is such a state of soul from that of Paul, who says, “But
one thing . . . forgetting those things which are behind,
and reaching forth unto those things which are before,
I press toward the mark for the prize of the high
calling of God in Christ Jesus.” (Phil. iii. 13,14.) Very
different too was this experience of Job from that of
the wise man in an earlier day than that of Paul, who
declares that “the path of the just is as the shining
light, that shineth more and more unto the perfect
day.” (Prov. iv. 18.) And surely this is as it should
be. Nearing the obejet of desire, the way becomes
brighter and brighter. Brightened as the past may
have been by His presence, I am nearer to Him now;
how can I therefore regret and long for those days of
shadow and darkness to come again through which in
the past He led me? “Now is our salvation nearer
than when we believed” (Rom. xiii. 11, 12), and we
are journeying from the night of shadows (illumined
notwithstanding by His love) to the day of His mani-
fested glory; and if glimpses of His power and presence
have cheered us here, what will it be to abide with
Him ?

But as to power, I turn now to a passage in the Old

E 2
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Testament to see how in the past His presence was
manifested, the power of which wrought in a twofold
way; and then I desire to note for myself this twofold
effect: first, on His own people; and secondly, on all
that raised opposition thereto. “When Israel went out .
of Egypt, the house of Jacob from a people of strange
language; Judah was His sanctuary, and Israel His
dominion. (Consequence.) The sea saw it, and fled:
Jordan was driven back. The mountains skipped like
rams, and the little hills like lambs. What ailed thee,
O thou sea, that tholti wast driven back ? Ye mountains,
that ye skipped like rams; and ye little hills, like
lambs? (Answer.) Tremble, thou earth, at the presence
of the Lord, at the presence of the God: of Jacob;
which turned the rock into a standing water, the flint
into a fountain of waters.” (Psalm exiv. 1-7.)

What a picture we have here drawn by the Spirit
for our contemplation! As the morning light dawns
on Rameses we see, not a well-disciplined army with
ability to meet its enemies, but six hundred thousand
footmen going forth apparently without resources, and
encumbered with the care of wives and little ones. May
we not say, What a powerless, defenceless, and easy
prey they are to the wandering hordes of the desert?
But no, beloved reader; a blood-bought people, and
powerless in themselves truly, is going forth; but not
alone. At that time “ Judah was His sanctuary, and
Tsrael His dominion.” Jehovah was in the midst of
His people, and what was the result? “The sea saw
it, and fled: Jordan was driven back. The mountains
skipped like rams, and the little hills like lambs.”
Now nothing in nature is more restless than the sea.
(Isa. Ivii. 20, &e.), and nothing in nature so apparently
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immovable and unbending as the mountain (Ps. xlvi.
2, 3; Matt. xvii. 20); but both confess to a power
sovereign and supreme; both bow to its presence, and
own it. Nature’s might must flee and tremble in His
presence; and this is man, who hath power as lord
over all His creation—man in his restlessness, man in
his pride!

And while they marched on in obedience and de-
pendence on ¢ (the power of His presence with them),
all was well. It scattered all the opposers; it prepared
for them fountains in the desert. But they must re-
memember that IHe is with them; they must not be
inconsistent therewith. Truly He is for them, and
against all who are against them; as He says, “ Blessed
is he that blesseth thee, and cursed is he that curseth
thee” (Num. xxiv.); but He cannot overlook incon-
gsistency in any of His people with the fact that He is
there. If they practically ignore Him, it is but that
independent restlessness and pride of man which ever
opposes Him; and if it work in them, then because they
are His people He must deal with it. So again and
again He had to remind them of Himself, there in their
midst, as they murmur and wander forty years in the
wilderness to humble them. (Deut. viii. 2, 3)) If they
desire to have Hobab for eyes (Num. x. 31-33), He
(the ark) immediately goes before them to find out
their resting-places. If they faint, feeling but as grass-
hoppers before the giants of Anak, and the “cities
great and walled up to heaven,” they faint because
they have left the Lord out. But Caleb, the man of
faith, cannot do this. He brings Hém before the
rebellions company, saying, “If the Lord delight in
us, then He will bring us into this land.” Yet the
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people must bear their iniquities for this their unbelief
forty years, “each day for a year,” from twenty years
old and upward; “in this wilderness they shall be
consumed, and there shall they die.” (Num. xiv.)

“Qur God is a consuming fire,” and His saints must
not forget it; they must own it first, before (going out
in power) it makes itself felt for them. I see this
everywhere among the saints who have gone before us
in the path of faith, Thus it wrought in Jacob’s case.
‘While he was in servitude in Padan-Aram, and op-
pressed by Laban (Gen. xxxi. 38-41), far away from
the place of testimony, God does not interfere on
Jacob’s behalf; but when (himself in obedience, and a
crippled man) he is again on the way, though weaker
than before as to outward appearance, yet it is then, as
he journeyed, that the Spirit writes of him: “The terror
of God was upon the cities that were round about them;”
and they did not pursue after Jacob. (Gen. xxxv. b.)
Ah! in that being crippled lies the secret. e has learnt
that he is in the way with God—it regulated him—
and then God makes the power of His presence to be
felt on those who would hinder His poor servant. It is
the same to-day. And Paul learnt it in his path down
here. “Most gladly,” says he, “therefore will I glory
in mine infirmities, that the power of Christ may
tabernacle (lit. have its dwelling-place) on me.” (2 Cor.
xii. 9.) And thus, too, it bowed Job in its presence
before it dealt with his three friends, and before it
blessed his own family. (Job xlii. 5, 6.) Similar also
was its effect upon the prophets Isaiah (Isa. vi. 5) and
Elijah. (1 Kings xix. 11~13.)) That power which can
if it please “rend the mountains, and break in pieces
the rocks before the Lord,” makes itself known to
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Elijah, and to His saints, in a still small voice: “And
it was so, that when Elijah heard it ke wrapped his face
in his mantle” Blessed Master, and blessed servant,
may we now more diligently listen to catch Thy voice !

‘What have we left, beloved reader, as our resource
to-day ? The most blessed revelation that we can have
here on earth: “Where two or three are gathered
together in my name, there am I in the midst of them.”
(Matt. xviii. 20.) He1s THERE. (Not He will come there
perhaps before our meeting closes; He nowhere says
that) ; He s there when we come. Does the fact of His
presence regulate us who are gathered ? Does it banish
for ever all that restlessness and pride of nature which
we all more or less possess, so that His people may
unhinderedly go up to Him? Do restlessness, natural
ability, and the pride of man, ever exalting itself, flee
and tremble in s presence ? In short, do we really
desire spiritual power individually, and in the assembly?
Then we must begin with ourselves. Can I expect to
know it myself, or to see its action on others (1 Cor.
xiv. 24, 25), if it have no power over me then present ?
Nature, and the carnal mind, can find no quarter in any
soul who truly realizes the LoORD’s presence, whatever
others may allow. But He 18 there, even if I do not
realize it individually. May it lead us to judge and
refuse that in us which we know HE cannot own.

One question more. If I go on, forgetful of what is
due to His presence, must He not deal with me, and
will He not do so sooner or later, in order to maintain
what is due to Him, and to separate me from evil?
(1 Cor. xi. 30-32.) H. C. A
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THE EDIFICATION OF THE BODY OF CHRIST.
(Concluded from.page 84.)

Wz have seen that office was local in its character,
and required the ordination of apostles or apostolic
delegates. In both these particulars gift presents an
entire contrast. We read of the bishops and deacons of
a particular church; but we never read of the evan-
gelist, pastor, or teacher, of any particular church.
These were gifts bestowed upon the Church as a whole,
and a teacher or evangelist in one place was also a
teacher or evangelist in every place to which he went.
Moreover, they were the gifts of an ascended Christ,
and never required, or could have received, any human
sanction. This was clearly the case with apostles; for
when, as Paul tells the Galatians, “it pleased God-to
reveal His Son in me, that I might preach Him among
the heathen, immediately I conferred not with flesh and
blood : neither went I up to Jerusalem to them which
were apostles before me; but I went into Arabia, and
returned again unto Damascus.” (Gal i. 15-17.) And
it was the same with respect to the teacher. As soon
as Aquila and Priscilla had taken Apollos, “and ex-
pounded unto him the way of God more perfectly,”
without asking any ordination or authorisation he
began to proclaim the truth which he bad learnt. Nor
was this deemed irregular; for “when he was disposed
to pass into Achaia, the brethren wrote, exhorting the
disciples to receive him: who, when he was come,
helped them much that had believed through grace.”
(Acts xviii. 26, 27.)
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The gifts of an ascended Churist, then, whether apostles,
evangelists, or teachers, received their authority from
Him alone, and exercised it in responsibility to Him
alone. Of course an apostle’s advice as to the place or
mode of labour would be received with great respect;
but he possessed no authority, nor did his advice take
away from the responsibility of the individual workman.
Thus when Paul “greatly desired” Apollos to go to
Corinth “his will was not at all to come at this time.”
And as with the exercise, so with the authorisation—it
came from Christ only. To accept sanction or ordina-
tion from men, or to connect their labours with any
local appointment, would have been a departure from
God’s order, and would have been a marked affront to
Christ’s authority, by declaring it insufficient unless
supported by human approval.

These gifts were bestowed “for the perfecting of the
saints, unto the work of the ministry, unto the edifying
of the body of Christ” (v. 12.) As to standing, the
saints are perfected already. All the blessings and
privileges recorded in the earlier portion of the epistle
belong to the weakest believer, who is sealed by the
"Spirit of God, no less than to the strongest. But the
question here is our practical acquaintance with the
truth, and the power it gives us both for maintaining
sound doctrine and for pursuing a godly walk. The
two prayers in the first and third chapters are directed
to these ends, and in the things they ask there is
unlimited room for growth. Christ, ascended and
triumphant, has therefore bestowed the gifts named in
this chapter in order that saints may be perfected.
This is always His object. We may be content with a
low state, 2 low walk, a low appreciation of our bless-
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ings, a low intelligence of the ways and purposes of
God; but Christ is not content. From the height of
His glory He is still occupied with the wants of His
people, and the first purpose to which He turns His
triumph is to send down gifts which shall minister to
their growth. '

These gifts are provided “unto the work of the
ministry.” This does not mean, as we have shown, the
establishment of any official order of men. It is really
Christ’s ministry, the work of service He began on
earth, now carried on in another form through these
gifts which He has bestowed upon the Church. There
is another object dear to His heart besides the per-
fecting of individual saints, and this is “the edifying
of His body.” Whether this is carried on through the
work of the evangelist in bringing sinners to the
knowledge of the truth, or whether through that of
the teacher and pastor in establishing and strengthening
those who are thus brought in, it is equally precious to
Him who “loved the Church, and gave Himself for it,”
and who recognizes in it, notwithstanding all its failures,
His own “body, the fulness of Him that filleth all in
all” How little do we enter into Christ’s thoughts as’
to the preciousness either of the individual believer or
of the Church, the “one pearl of great price,” which
He has purchased at such a cost!

-+ In verse 14 the apostle shows more fully what is
meant by “the perfecting of the saints” It is, thab
“we all come in the unity of the faith, and of the
knowledge of the Son of God, unto a perfect man,
unto the measure of the stature of the fulness of
Christ.” Nothing less than this will meet God’s
thoughts about us. Here it is not a question of filling
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up the body of Christ, but of individual growth. The
point towards which we are to grow, that which con-
stitutes the perfect man or the full stature, is oneness
in the faith and in the knowledge of the Son of God.
This will not indeed be fully reached till we see face
to face; but meanwhile there is to be growth—growth
in “the faith;” that is, in acquaintance with God’s re-
vealed mind, and growth of heart in knowledge of
Jesus the Son of God Himself. These are in accordance
with the two prayers of the first and third chapters.
In the first the apostle asks for growth in the faith,
“that the eyes of your understanding may be en-
lightened ; that ye may know what is the hope of
His calling, and what the riches of the glory of His
inheritance in the saints, and what is the exceeding
greatness of His power to us-ward who believe.” In
the second He asks for growth in knowledge of Christ,
that He “may dwell. in your hearts by faith;” that ye
may be “rooted and grounded in love;” and that ye may
“know the love of Christ, which passeth knowledge.”
It is not only growth in the faith, however, or even
in the knowledge of the Son of God, that is here spoken
of. Besides this, we find that the “oneness ” elsewhere
insisted on is again introduced. The goal towards which
the gifts should aid us is, “till we all come unto the
unity of the faith and of the knowledge of the Son of
God.” TIn this there should be progress; for thus only
do we come “unto a perfect man, unto the measure of
the stature of the fulness of Christ.” We are to exhibit
a perfect man—a man fully grown up in Christ. But
where there are sects and divisions, believers, instead of
being full-grown men in Christ, are only babes. They
are carnal, not spiritual—walking as men instead of
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showing forth Christ. These divisions came in, as we
have seen, through the eye being taken off Christ and
occupied with men. If the eye is fixed on Christ, the
maturity—“ the measure of the stature of the fulness
of Christ”—here spoken of will practically display
itself in our walk. Thus alone believers, “ with open
face beholding as in a glass the glory of the Lord, are
changed into the same image from glory to glory, even
as by the Spirit of the Lord.” (2 Cor. iii. 18.)

The apostle then shows us the results of this maturity
in Christ. The first is, that soundness of judgment in
spiritual things which renders even the most unlearned
believer proof against the subtleties of the human
 intellect, drawing away the heart from “the simplicity
that is in Christ” into all sorts of false teaching—¢ that
we henceforth be no more children, tossed to and fro,
and carried about with every wind of doctrine, by the
sleight of men, and cunning craftiness, whereby they
lie in wait to deceive.” (v. 14.) It is important to
observe how this vantage-ground is gained. It is not
by human learning, or by skill in controversy. This
verse connects itself with the one immediately preceding
it, showing that our stability in the midst of the shifting
currents of human opinion and speculation is the result
of our being full-grown in the faith, and the knowledge
of the Son of God; that is, of our possessing an intelli-
gent acquaintance with the word of God, and a heart
acquaintance with the blessed Lord Himself. No safe-
guards against error and false doctrine are proposed by
the Scriptures, or can be of the smallest avail if set up
by man, except these two.

But God is never satisfied with negative results, and
it is not enough therefore that we should be shielded
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from error, He desires something more for us, that we,
“holding ” (not merely “speaking ). the truth in love,
may grow up unto Him in all things, which is the
Head, even Christ” "(v. 15.) The knowledge of the
faith is, as we have seen, the weapon which alone
enables us to “ hold the truth” amidst the opposition
of science falsely so called” DBut there must be a
corresponding state of soul, showing that the truth is
operative in the heart as well as the mind, that it is
forming the affections as well as the intellect. Hence
the truth must be held in love; for without both of
these there can be no “growing up unto Christ in all
things.” Where, on the other hand, the truth of God
is really held, not simply as an intellectual creed, but -
in love, the believer will grow up unto Christ—will
become more and more assimilated in his walk and
ways to the blessed' Lord.

And it is from Him alone, who is “the truth,” and
who “is love,” that real growth must come. From Him
“the whole body fitly joined together and compacted
by that which every joint supplieth, according to the
effectual working in the measure of every part, maketh
increase of the body unto the edifying of itself in love.”
(v. 16.) Here then we have important teaching, not
only as to the part which the Head, but also as to that
which the members play, in this “ increase of the body.”
Of course all the power for growth, all the supplies,
come from the Head. Hence the whole is said to be
“from,” or “out of” Him. But the “compacting” of
the whole is “through (not from) that which every
joint supplieth, according to the working in its measure
of each part.” Though all comes from Christ, yet each
believer takes his proper place; and thus through him,



102 THOU ART MY FATHER.

in his measure, the cementing and filling up of the body
is carried on. This is true through grace in spite of
man’s failure; but surely it is a deeply humbling fact,
that this wondrous unity should hawe no outward
manifestation here on earth. Our failure cannot indeed
prevent God's grace ; but should not His grace make us
ashamed of our failure ? T. B. B.

THOU ART MY FATHER.

FroM THE GGERMAN.

Try hand, O God, on me bestoweth
So many blessings full and free,
That my whole soul with joy o’erfloweth,
And poureth out glad praise to Thee.
Yet poor and cold my praise comparéd
With this which Christ hath taught my heart—
This truth which, risen, He declaréd,
That Thou, O God, my Father art.

Though by my friends I be forsaken,
And T go travelling on alone,
Though health and strength are from me taken,
And all earth’s joys from me are gone,
Yet have I still this priceless treasure,
Which Christ hides deep within my heart—
Its value I can never measure—
That Thou, O God, my Father art.

T have Thyself ! Nought further needing,
I rest in peace while here I roam ;
The road along which Thou art leading,
However rough, aye tends to home.
Teach me to walk along it near Thee,
Thy love controlling all my heart,
With evermore this truth to cheer me,
That Thou, O God, my Father art,
A, L. M,
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THE INSTITUTION OF ANIMAL SACRIFICE.

Tie institution of sacrifice is not shrouded in mystery.
It is true that there is only one book which furnishes
us with authentic information about it, and there is
only one historian who has given us any account of
what took place on that occasion. But that book is
the Bible-—God’s inspired Word ; and the historian is
Moses, a prophet mighty in words and in deeds. (Acts
vil. 22.) No eye-witness then, as men would speak of
one, has transmitted any record of it; yet it is from
one who was present that we learn anything about it.
He to whom acceptable sacrifice was that day offered
has caused the history of it to be related, and has
furnished us in His grace with the suited instruction
which flows from it.

As long then as the Bible remains extant upon earth,
so long will that history be preserved amongst men.
For ever and ever we know will the remembrance of
that sacrifice abide before God. It was late however
in the world’s history, and towards the close of that
period during which a written revelation was being
provided, that the full teaching about Abel’s offering
was set forth in God’s book. The Lord caused Moses
to write the history as a bystander might have narrated
it. God, by the writer of the epistle to the Hebrews, has
placed on record the secret history connected with it,
but only when that secret history could be made avail-
able for the instruction of mankind. For Israel under
law the history of Abel’s sacrifice would be instructive ;
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for saints who are called to walk by faith, the principle
on which righteous Abel acted, it is of all-importance
for them to know.

Before the fall, and until after the flood, animal food
was not given to man. The life of the animal was not
therefore to be taken to nourish man’s bodily frame.
Whence then came the thought of animal sacrifice?
Adam and Eve, in the garden just after the fall, learn-
ing that they were naked, sewed fig leaves together to
make themselves aprons, or girdles—a vain attempt at
covering their nakedness, as they quickly discovered,
for the girdle of fig leaves was found to be insufficient
the moment that they heard the voice of the Lord God
walking in the garden in the cool of the day. Naked
they both were, that was too true; but the attempt to
cover their nakedness with the fig leaves was an admitted
failure. The attempt however proved two things; first,
that they had no idea of procuring a covering by killing
any animal; and second, that man’s own thought of
that which is sufficient to cover his nakedness falls
short of what is needed, as well as of God’s gracious
provision on his behalf. The guilty pair formed girdles
of fig leaves; the Lord God made coats of skin, and
clothed them. A coat is more than a girdle, and it
clothed them ; but the coats were of skin. The life of
an animal which was not needed for their bodily sus-
tainment had to be taken that the nakedness of the
transgressors should be covered ; but this thought was
wholly of God.

Again, when Cain and Abel approached the Lord
with an offering, they each came with a present or gift
(minghah) as an acknowledgment of whose creatures
they were, but without, it would seem, the offering
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being called forth by anything wrong that they had
done. Cain, we may believe from the order of the
narrative, approached first, and brought of the fruit of
the ground. Abel brought of the firstlings of the flock
and their fat. Each brought of that which they had an
offering unto the Lord. Now, bearing in mind that the
ground was then cursed in a way it is not now, nor has
been since the flood (Gen. v. 29), Cain’s offering must
have cost him a great deal of toil. Wherein then
consisted the difference between the sacrifice of the
brothers? What made the one acceptable and the
other not? The epistle to the Hebrews tells us, as it
recounts, that “by faith Abel offered unto God a more
excellent sacrifice than Cain.” It was not then from
mere intuition on his part, nor from convenience either,
that his selection of a sacrifice proceeded. He offered
of the firstlings of his flock and of their fat by faith,
understanding in some way, unrevealed to us, that such
would be acceptable to God. For creatures born in sin
can only approach a holy God on the ground of the
death of the sacrifice.

From that day this truth has never been allowed to
die out. But such a truth was foreign to man’s
thoughts till God disclosed it; for just as Adam and
Eve resorted to the fig leaves, so Cain sought to ap-
proach God with the fruits of the ground. Adam and
Lve learnt the inutility of the girdles; Cain was taught
the impossibility of one born in sin approaching God
with acceptance through offering of the fruits of the
ground. The voice of the Lord God made Adam and
Eve conscious of their mistake. The Lord, looking on
Abel's sacrifice with acceptance, demonstrated to Cain
the insufficicney of the ground on which he was
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attempting to stand before God. In both cases the
teaching that was lacking came from God. Cain might
have said that he had done his best, and that his fruit
had cost him a great deal of labour; but all that
weighed nothing in the balance, for the simple question
to be answered was not what he would bring, but what
would be acceptable to God. For this the mind of God
had to be made known ; and henceforth it was patent
that death was needful, if the offering and the offerer
were to be accepted before the throne.

This truth then made known, was taken up by man
after the flood in his ignorance and dread of God's
wrath, and sadly perverted ; for, not content with bring-
ing animals in sacrifice to God, the heathen, and Israel
too in their apostasy, resorted to human sacrifices to
appease an offended deity. How the devil, if he cannot
hide from a man a truth, will endeavour to pervert it,
that, whilst appearing to do right, man may in reality
do wrong! For man is blind indeed, and a ready prey
to the devil, unless subject to divine teaching.

That life must be surrendered on man’s behalf is a
cardinal doctrine of Scripture; and that no life, but that
of one who is man, will really avail before God, is also
plainly taught us in the Word (Heb. ix. 22), and this
was God’s purpose before the foundation of the world ;
but that God would accept on behalf of a sinner the
fruit of his body for the sin of his soul, would be either
a denial of the fall and of the sinfulness of man, or of
the holiness of the Being whom man thus attempted to
propitiate. Thus, whether we think of the need of
death in sacrifice, or of the One by whose death all
was accomplished for those who believe on Him, this
is clear, that man of his own thoughts, or as led of the
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enemy, would never have understood what God could
accept on behalf of the sinner; for, apart from divine
teaching, man knows not the depth of his need, nor the
holy nature of his God; and nothing more is wanted
to demonstrate this than to leave man to act in such a
matter after the counsel of his own will. Adam and
Eve, and Cain, and men after the flood, are solemn
witnesses to the truth of this allegation ; but Scripture,
which tells us of this, instructs us as to all that is
needful for the vilest and-the lost to have a perfect and
everlasting standing before God ; and the earliest teach-
ing about it is provided in the history of the two
brothers, Cain and Abel. So early in the world’s
history was the question raised, and when raised settled
for ever by the Lord Himself-——How shall one born in
sin be accepted before Him ?

Adam and Eve were transgressors who had thereby
fallen from innocence. As such they must always stand
out apart from their descendants. Cain and Abel were
the two earliest born in sin—the condition in which
we all were by nature. Hence God’s ways with them,
and the ground on which He could accept them, is
full of instruction for us. Cain brought what he thought
would do. Abel offered what he understood would be
acceptable to God. By faith he did it. And the Lord,
we read, settled the question speedily, simply, properly,
and that for ever. Speedily, for it was settled at once;
simply, “for the Lord had respect unto Abel and to his
offering, but unto Cain and to his offering He had not
respect ;” properly, for it is the prerogative of God to
determine as He will, on what grounds He can allow a
fallen creature such as man is to be at home for ever
before Him. This was made clear to both the brothers.
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Abel understood it; Cain was fully aware of it, and
his countenance fell. Both learnt it from God, and we
are to learn it from God likewise. The action of God
determined the question for them; the word of God
settles the matter for us. But as they, so we, are taught
it by God, and from the principles then established God
has never departed, nor ever will; and three important
ones are established for us by the history of Abels
sacrifice.

First. It is God’s prerogative to declare on what
terms He will accept one ruined by the fall. And He
does that, never allowing a creature to act in this
matter after the counsel of its own will. For what
creature that has sinned has a just estimate of God’s
character, and a due understanding of His holiness?
For all this we are cast upon revelation. So to ap-
proach Him acceptably we need divine instruction.

Second. If death is required ere we can stand in
acceptance before Him, we are thereby indebted to
another, and are proved to be helpless as regards our-
selves; for it is a cardinal and self-evident truth, that
no one can die to make atonement for himself, and no
one by his own death can deal effectively with the
question of his sinful nature. Needing then the death
of the sacrifice, all our toil, all our efforts to establish
by life-service a standing before God, must, like Cain’s,
be labour in vain. We shall be going on a wrong line,
and one which can never by any circuitous course,
however long, lead us to God. Hence we need that
which God tells us He has provided, and has also ac-
cepted—the death of His own Son on behalf of those
who shall believe on Him. Truth about His person,
establishing His fitness to be the sinner’s substitute, is
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brought out in succeeding revelations, which we need
not here anticipate. The deep necessity of death is the
point this history of Cain and Abel illustrates. Christ has
died, and has also been raised from the dead—+the token
that God has accepted Him as the substitute and sin-
offering in all its fulness, and that nothing is wanted to
make His atonement of full avail before God. (Heb.
ix. 14.) The importance of this truth is immense, and
is especially needful in these days to be remembered,
when sacrifice on the altar has ceased, as far as we are
concerned, for ever; for the principle, that death must
come in on behalf of the sinner, has not been altered,
nor ever will. Nay, it has been established on more
solid ground than ever since the death of the Son of
God has been set forth in the Word, and the danger to
man if he rejects that truth stands out more distinetly
than ever. “No man,” says the Lord, “cometh unto
the Father but by me.” (John xiv. 6.) Through the
veil, that is to say His flesh, a new and living way,
we have boldness to enter the holiest by His blood.
(Heb. x. 19, 20.) '

Third. The offerer, as we learn from Abel’s sacrifice, is
associated inseparably with the offering. “The Lord had
respect unto Abel and to his offering: but unto Cain
and to his offering He had not respect.” (Gen. iv. 4, 5.)
Abel was not accepted apart from the firstlings of his
flock; and, as we learn from Heb. xi. 4, the bringing
of his offering testified that he was righteous. The
value of the offering was known only to God, and Abel
stood before Him accepted according to all its value in
His eyes. And Cain could see, and did see, that an
accepted sacrifice had been that day presented to God.
How close to the accepted worshipper was Cain! yet
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how far off was he spiritually from God ! He knew his
brother was accepted, as the Lord looked to his offering,
buf, that acceptance availed not for him. The fact
of a sacrifice having heen accepted avails nothing for
any one who is not identified with it. Identified with
it, as Abel was, the knowledge of its acceptance is of
great importance. Hence the question becomes an in-
dividual one.” Since God has accepted the sacrifice of -
His Son (proved to us by raising Him from the dead,
and the sending of the Holy Ghost to teach us about
it), is each one standing before God on the ground of
that sacrifice, or is he not? If the former, each one is
accepted according to all its value; if the latter, though,
like Cain, such an one may know of its acceptance, he
has no part in the benefits which result from it.

From this short history connected with these two
brothers; who by birth after the flesh stood originally
on precisely the same ground, these different principles
are clearly to be deduced. DBut early as they were
established, how many have still need to learn about
them! DBlessed is that man for whom this history has
not been written in vain. C. E S

Errner Christ’s atoning sacrifice is sufficient, or it is not.
If it is sufficient, why those doubts and fears? The
words of our lgps profess that the work is finished, but
the doubts and fears of the keart declare that it is not.
Every one who doubts his full and everlasting forgive-
ness denies, as far as he is concerned, the completeness
of the sacrifice of Christ. C. H. M.
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THE PASSOVER AND THE RED SEA.

It is well to distinguish, for our souls’ profit, the
difference between the Passover and the Red Sea. For
a person may hear the gospel, and receive it with joy,
and be rejoicing in forgiveness of sins; he may see the
loveliness of Christ, and have his affections drawn out
toward Himself; but if full redemption is not known, '
as typified by the Red Sea, if he does not know himself
to be risen with Christ on the other side of death and
judgment, he is almost sure to lose his joy when temp-
tation comes and he feels his own weakness. The joy
of Exodus xv. is, that God has absolutely redeemed
them out of Egypt, and brought them in His strength
to His holy habitation. "This is a very different thing
from the joy of the Passover—being delivered from
just and deserved judgment. In the Passover Jehovah
had made Himself known to them as the God of judg-
ment. The blood on the door-posts screened them from
judgment; it kept Him out, and He did not come into
their houses to destroy. Had He come in, it must have
been in judgment. At the Red Sea it was another
_thing—even God coming in strength as their salvation.
The Passover delivered them from His judgment; the
Yed Sea from their enemies. The moment His people
arc in danger from Pharaoh, He comes.in. The very sea
they dreaded, and which appeared to throw them into -
Pharaol’s hands, becomes the means of their salvation.
Thus through death God delivered them from death;
like as Christ went down into the stronghold of Satan,
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‘went down under the power of death, and, rising again
from the dead, delivered us from death, Thus was there
an end of Pharaoh and Egypt to them for ever. The
Red Sea is redemption out of Egypt; God Himself is
their salvation, He whom they had feared, and justly
as a Judge, is become their salvation. They are re-
deemed ; no longer were hoping for mercy, but able to
rejoice that judgment was past, and to sing His praises
for having brought them to His holy habitation—to
God Himself; in the light as He is in the light—and
brought there before they had taken one step in the
wilderness, or fought one battle with their enemies.
There is no conflict properly till redemption is known.
They did not attempt to fight with Pharaoh, but only to
get away from him. They groaned under his yoke, but
did not combat against him. How could they? They
must be brought to God first—be the Lord’s host before
they can fight His enemies or their own. And so it is
with an individual soul. I have no power to combat
Satan while I am still his slave. I may groan under
his yoke, and sigh to be delivered from it; but before
my arm can be raised against him, I must have a com-
plete and known redemption. The Israelites are not
only happy in escaping the pursuer; it is a full con-
scious redemption from Egypt and Pharaoh, and they
can count on God’s power for all the rest. “The people
shall hear, and be afraid: the inhabitants of Canaan
shall melt away.” (Ixod. xv. 14, 15.) Their joy does
not arise from having no enemies, but from God’s own
divine power taking them up, and putting them in His
-OWN presence. J. N. D.
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MICHTAM  OF DAVID.
A GOLDEN PSALM.

IT is always interesting, and profitable surely, to trace
the way in which the Spirit of God conducts the soul of
the saint forward in truth, working, like the principle of
life in vegetation, silently and unseen, but ever working,
to carry forward the soul from its spring-time to its
autumn maturity. A thousand influences may stand op-
posed, like the chilling winds and leaden skies, the biting
frosts and devastating blight in nature; but in spite of
all, with ceaseless, noiseless activity, yet in divine
energy, the unwearied witness of a glorified Christ
works on toward the desired end—the presenting every
man perfect in Christ Jesus. As the Lord Himself
said to unbelieving Israel, “My Father worketh hitherto
aud I work,” so may we say of the Spirit of God ; there
is the same divine activity in goodness, not only in
respect to saints in their corporate character, but towards
individual believers. All are under the tutoring hand
of the Holy Ghost as objects of unflagging interest and
culture for the glory and joy of Christ.

Nor is it at all difficult, if we go back to a past dis-
pensation, to find the same principle underlying the
inspired words of David and others in the Old Testa-
ment. Like water seeking, and, if the supply be kept
up, invariably attaining, the level of its source, so the
sacred strain rises higher and higher till it loses itself
in the immeasurable elevation from whence it flowed,
and to which it has returned.

F




114 MICHTAM OF DAVID,

The sixteenth psalm is a case in point. The psalmist
cries to El (the mighty One), trusting in Him., It is
the place of dependent subjection; man trusting in
God, and leaning upon Him in holy, confiding de-
pendence. This is the key-note of the psalm. Fittingly
then the soul addresses Him, though no words be
uttered, and its language is, “Thou art my Lorp”
(Adonay, Lord in blessing). Tt is in fact Messiah
upon earth who speaks, pleading His trust and con-
fidence, and who then looking up unto Adonay says,
“My goodness extendeth not to thee;” for He speaks
as a man, and therefore will not assert His equality
with God; but looking to the saints, says of them, “In
whom is all my delight,” or “my good pleasure.” How
beautifully does David’s Michtam thus mark with pre-
cision the position of Christ as a man, taking a place of
subjection here upon the earth, and in that place making
Jehovah alone His portion, and the saints only His
delight! Every false god He refuses utterly: «Their
drink-offerings of blood will I not offer, nor take up
their names into my lips.” With His whole heart He
repudiated idolatry, that ancient sin of Israel soon to be
more blasphemously revived: as a man upon earth
Jehovah alone was Messiah’s Adonay. And surely this
was true of the psalmist, as it is to-day of every-true
saint of God.

The progress of the inspired strain is now marked
clearly ; for we read, “Jehovah” (name of divine rela-
tionship) “is the portion of mine inheritance and of my
cup; thou maintainest my lot.” The soul of the saint
is here confessedly in the presence of its object, and the
heart opens to its own blessedness. First I speak of
Him and of what He is to me, and then I speak to Him
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" and of what He does for me. He is my portion, my all;
or, as in Col. iii. 11, when correctly rendered, « Christ is
everything.” The portion of my inheritance, and the
portion of my cup. The “inheritance” of this verse
and the “heritage” of the next are the future thing,
while the “cup” and the “lines” are the present thing.
He speaks first of the inheritance and then of the cup.
How true is this in the experience of saints! Many an
one knows that Christ will be his portion for ever, who
has afterwards to learn that just as truly and as
blessedly is He his portion now. Both are true—
“We want Thee here each hour of need,
Shall want Thee, too, in glory !”

And both are equally true and equally important. Ior
when afterwards we have learnt that Christ is our por-
tion all along the road, and that in Him are infinite
resources for faith to draw upon, and when we have
proved how utterly impossible it is to get along a single
step heavenward without Him, we are apt to think that
He is more to us and more necessary here than ever He
can be there, where all the hindrances shall be gone.
Ah! neither will that do; whether we are in the wil-
derness or in the land, whether in the furnace or on the
throne, He is the essential element in all our blessing
and in all our joy. For this reason to be with Him
will be heaven, and to be like Him will be glory. When
my heart has left its every weight below, when my new
nature is unshackled and unassailed, when my spirit is
emancipated from its burdensome clay and has entered
upon the tenancy of a glorified body, its “house not
made with hands, eternal in the heavens,” what shall I
find in heaven capable of addressing me in a way suited
to my blessedness but #ke One who bled for me here to
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procure it? Whom shall I find, did I search every’
nook in glory, capable of assuring my heart amid its
rapturous new-born joy, or of receiving the first
adequate tribute of a love which Himself had inspired,
save the One who became incarnate, that in life, and in
death, and in resurrection, there should come forth unto
His saints the revelation of His Father and our Father,
of His God and our God ? How fittingly then says the
psalmist in another place, “ Whom have I in heaven
but thee? and there is none upon earth that I desire
beside thee.”

Next we have the speaking {0 Him. It is a real
privilege to the saint of God to speak of Christ; bub
how much greater the privilege of speaking fo Him?
especially since we know that with this is coupled an
even greater thing, His speaking o us, as He said, “My
sheep hear my voice” Here we speak to Him—“Thou
maintainest my lot.” Oh, what a joy it is, amidst all
the exigencies and vicissitudes of this chequered scene,
to be able to turn the heart from every opposing thing,
as we read, “ Though a host should encamp against me
niy heart shall not fear;” to be able to turn to Himself
and say, “ Thow maintainest my lot!” Oh, harassed,
tried, troubled, sorrow-filled saint of God, look up from
this time forth and exclaim, “Thou maintainest my
lot ” How tranquilly, then, the soul passes to the dis-
covery that our lot (whatever be its drawbacks) is a
singularly good one. As we sometimes sing—

%0, Lord, how blest our journey, while here on earth we roam,
‘Who find in Abba’s favour our spirit’s present home.”

In unison with this the psalmist says, “ The lines are
fallen unto me in pleasant places (or the best places);
yea, I have a goodly (or most excellent) heritage.” TIn
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the eyes of the worldling it may not appear an enviable
one, but “the secret of Jehovah is with them that fear
Him.” And when we have learnt that the Lord Himself
is His people’s portion, whether here or in glory, and
that Himself is the maintainer of their lot, we readily
acquiesce in David’s words, and own the pleasantness
and the goodliness of what His love has ordained for us.
Dear reader, is it so with you? Whatever your lot
below, and however it may appear to yourself or to
others on earthly principles, can you look up and say,
“The Iines are fallen unto me in thé best places; I
have a most excellent heritage. Thou maintainest my
lot”?

But the saints of God need guidance, and they also
need enstruction ; and David’s God was Paul’s, con-
cerning whom said the apostle, “ My God shall supply
all your need according to His riches in glory by Christ
Jesus.” 8o here we find, “I will bless Jehovah, who
hath given me counsel.” What beautiful confidence
was the psalmist’s—indeed, we may say, was that of
Christ as a dependent man., He had turned to Jehovah,
and Jehovah had answered him, and had opened his ear
morning by morning to hear as the learner (Isa. 1 4);
and now with a worshipping heart he can testdy of
Him that He had given him counsel. And the night-
season afforded its lessons too: when all else was hushed
into quietude his own heart spoke, and its exercises
yielded instruction of no little value. It is herein
saints lamentably fail. They know so little of retire-
ment of spirit in the presence of Gtod, when no eye
sees but His. In silence and solitude before the day
broke, bringing its calls and its claims, its discords and
its distractions, the psalmist had passed through a season
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of meditation, during which God wrought exercise of
heart and conscience, which spread its sober and salutary
effect over the day’s activities. Surely herein is some-
thing to be coveted, and to be cultivated too by the
saints of God. ,

But now we hear again and distinctly the voice of
One greater than David, the prophetic language of One
who was both David’s root and David’s offspring ; for
though the sweet singer of Israel no doubt entered into
it in measure, only He who was Jehovah’s fellow, « the
faithful and true witness,” could fully say, “I have set
Jehovah always before me.” Still the principle has its
direct application for us also, and is of immense im-
portance as a practical thing in the path of a saint
across this poor world. “T have set,” indicates settled
purpose of heart, a distinct spiritual activity of the
soul; and we, dear reader, may well ask ourselves
whether we can say that we have thus practically en-
throned Christ in the foreground, whether as a spiritual
action of the new nature we have given to Him this
commanding and abiding place before the soul, so that
He is ever in front of us, never to be less than our one
object, our one purpose, our one desire.

“My Lord, my Life, my Rest, my Shield,
My Rock, my Food, my Light !”

And if it is indeed thus with us, if this little couplet
be the truth, and not mere lip-language, shall we not
know the sequence in the verse as the blessed issue of
His tender mercy, “ Because He is at my right hand T
shall not be moved” ? Is it not just like Himself, that
when we have made Him our everything, He should
take up His place at our right hand as the answer to
our fealty of heart to Him, as though He said, Since
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you have put me before you, I will take sides with you
and be for you, so that you may never be moved ? The
next thing is, that the effect of this is seen in gladness
and r¢oicing of heart as a present reality; there is
resurrection, too, in the future. It is still the prophetic
language of David’s Son and David’s Lord; and thus
we read that in the same hour in which His heart was
broken over the woe-deserving cities, “ Jesus rejoiced in
spirit, and said, I thank thee, O Father, Lord of heaven
and earth.” (Luke x. 21.) Shall we venture, dear reader,
to tell you why you have so little joy of heart, so little
gladness of spirit? and why therefore you and I are such
a poor testimony of the power of grace, so poor epistles
of Christ? Ah! itis because we have in so small a degree
got Him as the one only ever-abiding and supremely-
enthroned object before the heart. The secret of joy is
obedience, confidence and dependence; and every saint
who is exhibiting a lack of it is publishing a libel upon
Christ. The Man of sorrows in the hour of sorrow
“rejoiced in spirit ;” and no servant of His ever trod a
" more thorny path than he who said, “ Rejoice in the
Lord alway : and again I say, Rejoice;” and who when
he said it was in bonds, and apparently at the merey of
an imperial and cruel despot.

But we must hasten on. “Thou wilt not leave my
soul in hades, nor suffer thine Holy One to see corrup-
tion.” This was literally fulfilled we know in His case
(Acts ii. 25-32 ; xiii. 34~37) ; for though He had power
to lay down His life, and power to take it again, He
was raised from the dead by the glory of the Father,
“crucified through weakness, yet He liveth by the power
of God” And then finally we read that Jehovah

opens before Him “the path of life.” Death and hades
F 2
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could not imprison Him, were powerless to hold Him,
and now He holds their keys (Rev. iii. 18) for us His
saints. Those in whom is His good pleasure, as in
-Him was that of His Father when He trod the path
of life (albeit to Him through death) in this terrible
world.

But in entering upon resurrection He has opened the
path of life to us in all its inviting beauty before our
souls, “a path which no fowl knoweth, and which the
vulture’s eye hath not seen: the lion’s whelps have not
trodden it, nor the fierce lion passed by it.” Taith de-
lights to have Him conduct it along that shining way
which His own steps have traced, that path of the just
which “is as the shining light, that shineth more and
more unto the perfect day.” In His presence even here
on earth cur fullest joy is found, and the fulness itself
awaits us, and is surely very nigh at hand! Addressing
Him, the saint loves to say, “ Thow wilt show me the
path of life” (is doing it, and will, the blessedness of it
being enhanced a thousand-fold by His own discovery
of it to our souls); “In thy presence is fulness of joy ”-
(oft in measure proved down here, but to be immeasur-
ably proved ere long when we shall know, if we have
not yet learnt it, that His presence is more, oh, how
much more! than the glory itself); “Af thy right hand
there are pleasures for evermore” (the unceasing, un-
abating bliss which shall be ours in endless enjoyment
in the place of dignity and glory).

Thus jubilantly ends this golden strain. The circle
is complete. And just as a lofty rainbow crowning the
summer skies derives all its splendour from the sun, yet
spans with its beauty the earth from whence its elements
have sprung, so throughout eternal ages shall the lustre
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of divine glory canopy the heavens and compass the
earth, and the happy and undying refrain of our never-
ending song shall be, “In thy presence is fulness of joy ;
at thy right hand there are pleasures for evermore.”
W. R.
i D.

THE TABLE OF SHEWBREAD.
A BIBLE STUDY.

Exop. xxv. 23-30; Lgev. xxiv, 5-9.

THREE articles only were found in the holy place—
scene of the customary service of the priests—of the
tabernacle. These were the table of shewbread, the
candlestick, and the golden altar of incense. All were
made with a special object in viéw, and therefore each
possesses its own distinet typical significance. That of
the shewbread table we propose to elucidate, as the
Lord may enable us, in this paper.

First, the composition of the table demands our atten-
tion. It was made of shittim-wood, and overlaid with
pure gold. (Exod. xxv. 23-25.) The shittim-wood is a
type of what is human ; and gold, as ever, is an emblem
of what is divine. Hence we have here presented to
us 2 figure of Christ in His human and divine natures
as combined in His person. As to the material there-
fore, there is entire correspondence with the ark, which
is also a symbol of the person of our Lord.

The Bread on the Table. It is in the passage from
Leviticus that we find the particulars of the loaves:
« And thou shalt take fine flour, and bake twelve cakes
thereof: two tenth deals shall be in one cake. And
thou shalt set them in two rows, six on a row, upon the
pure table before the Lord. And thou shalt put pure



122 THE TABLE OF SHEWBREAD.

frankincense upon each row, that it may be on the
bread for a memorial, even an offering made by fire
unto the Lord. Every sabbath he shall set it in order
before the Lord continually, being taken from the
children’of Israel by an everlasting covenant. And it
shall be Aaron’s and his sons’; and they shall eat it in
the holy place: for it is most holy unto Him of the
offerings of the Lord made by fire by 'a perpetual
statute.” (xxiv. 5-9.) (1) The loaves or cakes were
made of fine flour. This at once points to the meat-
offering, which in like manner was made of fine flour,
with the addition of oil and frankincense. (See Lev. ii.)
No leaven is mentioned, whereas in the two wave
loaves (Lev. xxiii. 17) leaven is expressly specified—for
the obvious reason that, in this case, the loaves repre-
sent the Church, and therefore leaven—emblem of evil
—is found in them. But the fine flour is a type of the
humanity of Christ, and hence the loaves of the shew-
bread are without leaven, He being holy, harmless,
undefiled, separate from sinners, absolutely without
sin. (2) The loaves were baked. They set forth there-
fore Christ as having been exposed to the action of
fire—the judgment of God’s holiness by which He was
searched and tested when upon the cross, and found
to answer, and to answer perfectly, its every claim.
(8) They were twelve in number—six in a row. So on
the shoulders of the high priest there were the names
of six tribes on the one, and the names of six tribes on
the other. The loaves equally point to the twelve tribes
of Israel. The number twelve signifies administrative
perfection of government in man, and hence there were
twelve tribes, twelve apostles, twelve gates, and twelve
foundations in the holy city, new Jerusalem. (See for
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an illustration of this meaning Matt. xix. 28.) The
twelve loaves may then be taken to represent Israel in
its twelve tribes; and this will give us, in connection
with the significance of the number twelve, God re-
vealed in Christ in association with Israel (for Christ
was of the seed of David, and heir to his throne— .
Luke i. 32) in perfection of government. This will be
displayed according to the predictions of the pro-
phets (eg. Psalm Ixxii) in the millennium. DBut the
loaves were on the table, and hence, on the other hand,
Israel is seen in association with Christ before God.
(4) Another thing should be noticed. “And thou shalt
put pure frankincense upon each row, that it may be on
the bread for a memorial, even an offering made by
. fire unto the Lord.” (Lev. xxiv. 7.) The frankincense
typifies the sweet fragrance of Christ to God. Observe
therefore that Israel in its twelve tribes is ever presented
before God, covered with all the fragrance of Christ,
and maintained there through all the night of their
unbelief in virtue of what He is, and has done—the
sure promise of their future restoration and blessing.
Hence the loaves were to be set in order “before the
Lord continually, being taken from the children of
Isracl by an everlasting covenant” (Lev. xxiv. 8)
They may be unfaithful, as they have been, but God
cannot deny Himself; He abideth faithful, and as a
consequence, though they have been scattered through-
out the world because of their unbelief, He will yet
perform His counsels of mercy and truth, and gather
them from the four corners of the earth, and reinstate
them in their own land in fulness of blessing—Dblessing
which will be established in and secured by Him who
is symbolized by the shewbread table.
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An illustration of this may be gathered from ke
border of the table: “And thou shalt make unto it a
border of an handbreadth round about, and thou shalt
make a golden crown to the border thereof round
about.” (Exod. xxv. 25) It is very clear that the
object of this border was to maintain the loaves in their
position ; and if the ornarnental crown of gold be taken
as an emblem of the divine glory of Christ, the lesson
taught will be, that Israel is secured in its position in
Christ before God by all that He is as divine ; nay, that
His divine glory is concerned in their maintenance in
it, as well as in preserving them for all the blessing
which He Himself has secured, and on which they will
therefore one day surely enter. But there is more than
Israel’s position in this symbol. It embraces in prin-
ciple that of every believer. There in the holy place
ever before the eye of God, covered with the grateful
fragrance of the frankincense, is he seen in Christ. It
is indeed the perfect presentation of the believer to
God. In other words, it is our acceptance in the
Beloved. ‘

We may now consider the bread as jfood for the
" priests: “And it shall be Aaron’s and his sons’; and
they shall eat it in the holy place: for it is most holy
unto Him of the offerings of the Lord made by fire by
g perpetual statute.” (Lev. xxiv. 9.) Feeding indicates
identification and communion with the thing fed upon.
This is expressly brought out by the apostle Paul in
his teaching concerning the Lord’s table. ¢“The bread
which we break, is it not the communion of the body of
Christ? For we being many, are one bread, and one
body: for we are all partakers of that one bread.”
(1 Cor. x. 16, 17.) It was the same with the priests.
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For example, they ate also of the sin-offering in cerfain
cases (Lev. vi 26), and thereby identified themselves
with it. Feeding therefore upon the shewbread is a
symbol of the fact that Christ, as the Priest, ever
identifies Himself with Israel before God. It was only
to be eaten, it will be remarked, in the holy place. It
is then Christ, in communion with the thoughts of God,
identifying Himself with the twelve tribes in the exer-
* cise of His priesthood. This brings before us a very
blessed aspect of truth. That He is the High Priest of
this dispensation all admit; but it is not sufficiently
borne in mind that, notwithstanding Israel’s unbelief,
He identifies Himself in His priestly office with them
before God, and that He will come out of the holiest
into which He has entered as Melchizedek, and he a
Priest upon His throne over a willing people. “The
Lord shall send the rod of thy strength out of Zion:
rule thou in the midst of thine enemies. Thy people
~ shall be willing in the day of thy power, in the beauties
of holiness from the womb of the morning: thou hast
the dew of thy youth. The Lord hath sworn, and will
not repent, Thou art a priest for ever after the order of
Melchizedek.” (Ps. cx. 2-4.)

Then we have the provision for the journcy: “ And
thou shalt make for it four rings of gold, and put the
rings in the four corners that are on the four feet
thereof. Over against the border shall the rings be for
places of the staves to bear the table. And thou shalt
make the staves of shittim-wood, and overlay them
with gold, that the table may be borne with them.”
(Iixod. xxv.) The children of Israel were pilgrims in
the wilderness, and hence the tabernacle and all its
furniture were made for them in this character, and
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accompanied them in all their wanderings. Christ is
ever with His people; and the very rings and staves,
equally with the table itself, composed of gold and
shittim-wood, point to Him as the God-man. But it is
in the book of Numbers that the details for the trans-
port of the table when on the march are given. “And
upon the table of shewbread they shall spread a cloth
of blue, and put thereon the dishes, and the spoons,
and the bowls, and covers to cover withal: and the
continual bread shall be thereon: and they shall spread
upon them a cloth of scarlet, and cover the same with a
covering of badgers’ skins, and shall put in the staves
thereof.” (Num. iv. 7, 8) The inner covering, it will
be observed, is a cloth of blue—symbol of what is
heavenly; next, a cloth of scarlet-—scarlet being an
emblem of human glory or Jewish royalty; and out-
side came the covering of badgers’ skins—a type of
protection from evil. Regarding the whole, the table
with its shewbread, as Christ in association with Israel,
to be hereafter displayed in perfection of administrative
government, the meaning of this arrangement will be
apparent. The cloth of blue was immediately upon
the gold; .. the heavenly character of Christ was in
intimate association with what He was as divine. The
scarlet next—royalty, or human glory, because being
in the wilderness the time for its manifestation had
not yet arrived. That will be connected with the
kingdom at His appearing. The badgers’ skins are
therefore outside, as concealing His human or royal
glory, and as expressive of that holy vigilance which
guarded Him on every hand from evil while in wilder-
ness circumstances.

All the vessels connected with the table were made
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of gold (v. 29), all significant of that which was divine
as befitted the service of the One who was really God
manifest in flesh, and who will be confessed in the
future day of Israel’s blessing as their Lord and their
God. It will thus be seen that every detail, as well
the whole table, speaks of Christ. May our eyes be
opened to perceive every aspect of His person and
work as presented to us by the Spirit of God.
E. D.

LIVING CHRIST IN THE WORLD.
Epu. iv. 17-29.

TuE believer, “through the law,” as shown by the
apostle Paul, is “dead to the law,” that he may “live
unto God.” He can say, like Paul, “T am crucified with
Christ : nevertheless I live ; yet not I, but Christ liveth
in me.” This is his standing before God, and the result
upon his outward conduct should be, as with the
apostle, “The life which I now live in the flesh I live
by the faith of the Son of God, who loved me, and gave
Himself for me.” (Gal ii. 19, 20.) He has no longer
the law, but Christ, for his standard. To live Christ,
that is, to reproduce as it were the life of Christ in our
own, is true Christian walk. Christ always walked in
the Spirit, and if we are walking in the Spirit we “ shall
not fulfil the lusts of the flesh,” but shall bring forth
those fruits of the Spirit—that “love, joy, peace, long-
suffering, gentleness, goodness, faith, meekness, temper-
ance,” which adorn in such rich clusters the life of the
blessed Lord. (Gal. v. 20-23.) It is impossible to
" gather grapes from the thorns of the old nature. Christ
is the true vine, the one stock from which fruit for God
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can be brought forth. Only as we are branches abiding
in Him can we bear fruit like His own; only thus is it
possible for us “so to walk even as He walked.” (John
xv. 5; 1 John ii, 6.)

These truths are beautifully brought out in the pas-
sage now before us. The apostle having shown how a
believer can walk worthy of the vocation wherewith he
is called in the church, next goes on to indicate how he
should carry out the same principle in his conduct to-
wards his fellow-men, whether believers or unbelievers.
He does not put Gentile converts under law ;, but while
not bringing them on to Jewish ground, he carefully
removes them from Gentile. “This I say therefore,
and testify in the Lord, that ye henceforth walk not as
other Gentiles walk, in the vanity of their mind, having
the understanding darkened, being alienated from the
life of God through the ignorance that is in them,
because of the blindness (or hardness) of their heart;
who being past feeling have given themselves over
unto lasciviousness, to work all uncleanness with
greediness.” (vv. 17-19.)

Such is man, as fallen, and left to the guidance of
natural conscience and reason. Truly he is “without
excuse,” for the ignorance is not a guiltless one. “ When
they knew God, they glorified Him not as God, neither
were thankful ; but became vain in their imaginations,
and their foolish heart was hardened.” Tt was because
“they did not like to retain God in their knowledge”
that He “gave them over to a reprobate mind,” or a
mind void of judgment. (Rom. i. 21, 28.) So in the
passage we are considering. It is “because of the
hardness of their heart” that their understanding is
darkened, and in their igmorance they are alienated
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from the life of God. Thus they walk “in the vanity
of their mind,” the vain, sinful desires and feelings of
the natural heart being their only guide. Nor is this
all. Corrupt appetites, followed without restraint, soon
deaden the conscience and poison the affections, so that
all right natural feeling is lost. This is the lamentable
condition of the Gentile world. They are “past feeling,”
the restraints of conscience and even decency are re-
moved, and giving themselves over to depraved appe-
tites, they “work all uncleanness with greediness.”
Thus it was with the world before the flood, when the
whole earth was filled with “corruption and violence.”
Thus it was with the cities of the plain, till God rained
upon them fire and brimstone from heaven. Thus it
ever has been when man has been left to himself to
follow the leading of his own evil heart.

But the Ephesians had, through grace, been brought
out of this state of things. They had another guide, as
widely removed from mere natural conscience on the
one side as from law on the other. “But ye,” says the
apostle, “ have not so learned Christ ; if so be that ye have
heard Him, and have been taught by Him, as the truth
is in Jesus: that ye put off concerning the former con-
versation the old man, which is corrupt according to
the deceitful lusts; and be renewed in the spirit of
your mind; and that ye put on the new man, which
after God is created in righteousmess and holiness of
truth.,” (wo. 20-24.) These Ephesians had learnt, not
law, but Christ. They had by faith heard Him, and
been taught by—or rather in—Him, according to the
truth of which His own life as man had been the
perfect and divine manifestation. The truth as it is in
Jesus does not mean the doctrinal truth of salvation,
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but the perfect, holy walk of truth, as shown in His
person; for when Jesus is spoken of in this way it
refers to His life and walk here in the world. The
Ephesians had “learned Christ” in the only way in
which He can be learned. The natural man may learn
of Christ; the spiritual man alone can learn Him. For
“the natural man receiveth not the things of the Spirit
of God, for they are foolishness unto him ; neither can
he know them, because they are spiritually discerned.”
(1 Cor. ii. 14.) There must be the hearing ear before
Christ’s words can be understood. As Jesus said to the
Pharisees, “Why do ye not understand my speech ?
even because ye cannot hear my word.” (John viii. 43.)
The Ephesians had heard Christ, and been instructed in
Him. The words that He spoke, “they are spirit and
they are life,” and they had produced their quickening
power on the hearts of thése saints. Hence they knew
the truth as it showed itself in the spotless, holy life of
Jesus.

This was to be practically manifested in their own
lives. They belonged no more to the flesh, and therefore
their walk was not to be according to the old model—
“the old man, which is corrupt according to the deceitful
lusts.” They had done with the old creation, as to their
standing before God, and were seen in a new creation,
as quickened together with Christ. This then was to be
their new model. Being “renewed in the spirit of their
mind,” they were to walk after a new fashion, not ac-
cording to the law of the old nature, but as having
“put on the new man, which after God is created in
righteousness and holiness of truth.” The new man is
man in the new creation—the creation which has its
head in Christ, the creation which draws its character
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from Christ. To walk as having put on the new man
is therefore to walk as Christ walked ; for this new man
is created according to God’s nature in righteousness
and holiness suited to His own truth.

This standard once acknowledged, practical results
are to follow ; and it is interesting to see how even the
most common-place acts are submitted to this new test.
Thus the apostle says, “ Wherefore putting away lying,
speak every man truth with his neighbour: for we are
members one of another” (v. 25.) Moral philosophers
have discussed the question why men should not lie,
and wide differences have existed among them on the
subject. But moral philosophy never assigned as a
reason anything like what is given here. The life of
Christ is to be our rule, not worked out through imita-
tion, but worked out by the fact that we are quickened
together with Him, and created anew on His model.
This settles the whole question. Who can imagine
falsehood from the lips of Him whose words were the
words of God, and whose truth was the truth of God?
Just as little could falsehood be found in the lips of one
who walked in His spirit, showed forth His life.

There is, indeed, another reason given, also character-
istic of this epistle, “ for we are members one of another.”
How practical the “one body” is. No man would lie
to himself; no man could imagine the hand trying to
deceive the foot, or the ears trying to deceive the eyes.
Just as little should believers in Christ deceive each
other. Being members of Christ, “we are members one
of another ”—parts, as it were, of the “one new man”
which Christ has made us “in Himself.”

Another result is seen in the next admonition, “ Be
ye angry, and sin not: let not the sun go down upon
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your wrath : neither give place to the devil.” (wv. 26, 27.)
Our Lord was angry with certain persons, “ being grieved
for the hardness of their hearts.” (Mark iii. 5.) There
is therefore an anger which is of God, but the abiding
wrath which springs from vindictive feeling is not of
God. Even the anger kindled by godly indignation
against evil may too readily degenerate into fleshly
passion. We must beware therefore that in anger we
“gin not,” and guard against vindictive feelings by
watching that the sun does not go down on our wrath.
Otherwise the tempter may come in, and we are not to
“give place to the devil.”

The next exhortation is a little startling from its very
obviousness, “ Let him that stole steal no more: but
rather let him labour, working with his hands the thing
which is good, that he may have to give to him that
needeth.” (v. 28.) We must remember that the early
assemblies were formed of persons just brought out of
heathenism, with all its abominations, and consisted in
part of slaves, an oppressed and degraded class, among
whom theft was practised without scruple or shame.
The exhortation too goes beyond open theft, and in
principle condemns all taking of unfair advantage, such
as even the fuller morality of our own day often but
feebly condemns. But the interest of the exhortation
lics rather in the motive than in the course of conduct
enjoined, If believers had been under the law, a simple
appeal to the eighth commandment of the decalogue
would have been enough, But we are not under the
law, bubt under grace. What is the obligation then im-
posed by this position ? Not only to do “the righteous-
ness of the law,” but a great deal more. Did Christ
stop with doing the righteousness of the law? On the
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contrary, He went far beyond it. The law requires that
we should love our neighbour as ourselves, but it does
not require us to lay down our lives for our neighbour.
This however was what Christ did; and if the life of
Christ is in us, “ we ought to lay down our lives for the
brethren.” (1 John iii. 16.) So extreme a sacrifice may
indeed be rarely demanded, but the spirit of it may
always be shown. Christ not only did not injure man,
but “though He was rich, yet for our sakes He became
poor, that we through His poverty might be rich.”
(2 Cor. viil. 9.) His whole life was one of self-sacrificing
love. How beautifully this reappears in Paul, «I will
very gladly spend and be spent for you.” (2 Cor. xii. 15.)
The Christian should walk in the sanie path, as he has
the same life, not only refraining from stealing, or
taking unfair advantage, but working to have the means
of ministering “to him that needeth.”

Thus the Holy Ghost, by one of the simplest exhor-
tations in Scripture—an exhortation which from its
common-place character might to our blind reasoning
seem hardly worthy of a place in such an epistle—
brings out one of the most striking differences between
law and grace. Law simply prohibits evil; grace de-
lights in doing good. Law is what God demands from
man; grace is what God is in Himself. How sad, then,
to see believers, who have been brought into liberty and
associated with Christ, falling back inte the lower class
of motives and principles, and putting themselves again
in bondage under a system to which they are declared
to be “dead by the body of Christ.” The whole
“righteousness of the law” shone out in the ways rof
Christ, and will shine out in the ways of one who is
abiding in Christ. But how infinitely beyond law the
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grace revealed in every action of that perfect life! And
this is what will appear, of course in a vastly inferior
degree, but still as a real fruit of abiding in Him, and
walking in the power of the new life in which we are
quickened together with Him. _
The same thing may be observed in the next exhor-

tation, “Let no corrupt communication proceed out of
your mouth, but that which is good to the use of edify-
ing, that it may minister grace to the hearers.” (v. 29.)
A special class of corrupt communications, such as
might be expected from Gentiles who wrought “all
uncleanness with greediness,” is alluded to in the next
chapter; bub here the exhortation has a wider scope.
“ How can ye, being evil, speak good things ?” asks our
Lord of the Jews. (Matt. xii. 34.) A corrupt tree can
only bring forth corrupt fruit. The words, as well as
the works, will bear the character of the heart from
which they proceed. But it is not enough that the
believer merely abstains from corrupt communications
such as naturally belong to “the old man, which is
corrupt according to the deceitful lusts” He has put
on the new man, of which Christ is the perfect repre-
sentative. Did Christ merely refrain from evil in His
conversation? No; His words, like His life, “ministered
grace unto the hearers.” And so will the words of one
who is in communion with Christ. Just so far as we
walk after “ the new man ” will our words resemble the
words of Him of whom it is written, “ Grace is poured
into thy lips, therefore God hath blessed thee for ever.”
(Ps. xlv. 2.) T. B. B.






