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recollects tnlcs of n secret pnssnge lending fron1 that very 
1-oon1; he tnps round the ,.vninscot, nnd finds n hollow panel 
and secret spring; n door flies open, and by some subter
ranean passage he n1nnngcs to n1akc good his escape. Every 
tcn1ptation is like that room. Every avenue may seem closed, 
but son1cwhere or other God has made 'the way of escape' . 1

Let us be plain and practical, and learn how deliverance is 
to be had. What would not some give to get it, if they only 
knew how! 

In the first place we must avoid temptation. 'Make not 
provision for the flesh, to fulfil the lusts thereof.' 2 This was 
the text that helped the great Augustine of Hippo to conquer 
his besetting sin. It is sheer hypocrisy to pray, 'Lead us not 
into temptation', when our own eyes and ears and legs take 
us into temptation every day. The man whose temptation is 
strong drink and who chooses some occupation that bi;-ings 
him into daily contact '"rith it; the lad tempted to impurity, 
·who listens to· vile talk and frequents immoral exhibitio_ns;
the woman with a hasty temper, who gets up so late and
arranges her day so badly that she is always in a hurry
these need not expect the grace of God to do for them what
they are not in sufficient earnest to do for themselves. Some
times temptation is connected with some particular person
or so•ciety. In that case we ought to refuse to have anything
to do with such. Some temptations, of course, cannot be
avo.ided; but 'He giveth more grace'.

Then we must call sin, sin. Occasionally, sensitive souls
make themselves miserable, like Christian in the Valley of
the Shadow of Death, by confusing temptation repelled,
which is not sinful, with temptation yielded to, which is. A
few are distressed by what may be a question of health

1 1 Cor. x. 13 (R.v.�.
IR 

... 
om. Xlll. 14. 
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i:ather than of sin; some ailments, for instance, lead to evil 
thoughts, or irritable speech, or even public scandal, such 
as suicide. Putting these aside, it is essential that one who 
would conquer besetting sin should call it by its proper name. 
Sin is almost an obsolete word in the world today. 

The story is told of an old Scottish elder who got very 
drunk. The minister later went down to pray with him about 
his difficulty. The elder began to pray, and he said, 'Lord, 
thou knowest that Thy servant has been overtaken in a very 
grievous fault'. 'No, no', said the minister, 'you tell the Lord 

you got drunk!' Months afterwards the incident was all 
repeated. The elder knelt down and said, 'Lord, Thou 
knowest that Thy servant-has been overtaken-in-in fact, 
Lord, I got very drunk again, and--' and the tears poured 
down the old man's face, and he was delivered from that 
besetting sin. 

Then, we must trust and obey Him. Here are two women, 
both sincerely trying to do right. One is sweet, patient, 
gentle and loving. The other is bitter of speech, hasty, and 
tyrannical. She says despairingly, 'I wish I was like--, 
but she has an inborn gracious spirit, and I have not!' 
Now it is the very glory of the gospel that the Lord Jesus can 
and does supply the very indwelling spirit which• is lacking. 
He was gracious, pure, holy; He will come into our life, and 
impart of His own Spirit to conquer evil and bring forth 
good. That is the only thing that can help us. He gave us 
good advice and it helps; but we want more than that. He 
set us a marvellous example; it helps, but we want more than 
that. We want power. And He is the power of God unto 
salvation. His very name bears witness. He bears the name 
of Jesus that He may 'save his people from their sins'. 

All this power flows from. the cross. We need the cro�s to 
conquer besetting sin. 'l(nowing this, that 

·
our old man (that 
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is, in modern spe�ch, our natural disposition} is crucified with 
him, that the body of sin might be de$tro.yed (or sterilized), 
that henceforth we should not serve sin.' 1 To claim His 
pow·er, we need, first� trust-trust in His atonement, and 
trust in the present day fulfihnent of His .promise of deliver
ance. Someone says, 'But I have.prayed and prayed, a�d it 
does not. do ,any good in spite of all my struggles'. Yes, but 
the Lord is to be obeyed, if He is to give us the deliverance; 
not obeyed only at the moment of temptation, but with a 
continual obedience. 2 He also demands full control. It is 
unthinkable that we should be content to treat Him as some 
do. Imagine the position of a _great ocean liner entering a 
difficult harbour, when a p'ilot offers his services. 'Yes, 
follow near', says the liner, 'and if we are getting on rocks, 
we will send for you.' The pilot will refuse service on those 
terms. 'Well, come aboard, and go and sit down below. I 
will take the helm', says the captain; 'but if I think I am 
nearing a mud bank, I will hand it over to you.' Ag�in the 
pilot refuses service. He asks to have the helm all tlze time. 
Many want to keep the helm of their lives themselves, but to 
look to Christ for 'emergency grace'. He must have the helm 
all the time. Then deliverance is as sure as the Gospels. 
There may be stumbling and backsliding, victory may not 
come all at once, but we shall at length be 'more than 
conquerors through our Lord Jesus Christ'. 

REFERENOES 

The following passages of Scripture may be consulted in 
addition to those mentioned already: 

(a) We have all sinned: Jn. iii. 18, 36, xvi. g; Rom. iii. g,

1 Rom. vi. 6; see also 2 Cor. iv. 10, 1 r.

'Jn. xv. 10.

D 



50 THE ROCK BENEATH

10, 11, 12, 23, v. 12, xi. 32; Gal. iii. I 1, 22; Jas. iii. 2; 1 Pet. 
ii. 25; I jn. i. 8, V. 19.

(b) On judgment and everlasting punishment: Mt. xviii. 8, xxv.
31-46 (see verses 41, 46); Mk. ix. 48; Lk. xvi. 19-31; 2 Thes.
i. 8, g; Heb. x. 27; Rev. xx. 10-15. The Greek word trans
lated 'everlasting', or 'for ever and ever', is the same as that
used in 2 Pet. iii. 18, and similar passages. It is the same in
both clauses of Mt. xxv. 46.

(c) On Christ's death as our Substitute: Mt. xxvi. 28; Lk. xxii.
20·; Jn. vi. 51, x. 15, xi. _50; Acts xx. 28; Rom. iii. 25, iv. 25, 
v. 6; 1 Cor. xv. 3; Heb. ix. 13, 14, 28, x. r 2; 1 Pet. iii. 18.

(d) On the way of salvation: Mt. xviii. 3; Lk. xiv. 27, 33;Jn.
iii. 3, 16, 18, v. 24; Acts ii. 38

., 
iii. 19, xvi. 31.



CHAPTER V 

THE DIVINE AUTHORITY OF 

THE BIBLE 

I
T is difficult to live in a tainted atmosphere and not to 

breathe it, not to let its poisonous elements enter into the 
very framework of our bodies. We young people, especi

ally such of us as study science or literature, or move about 
amongst all sorts and conditions of men, soon learn that 
others, inside and outside the churches, do not regard the 
Bible with the old time reverence. It is comparatively rare 
to find educated young people, or old people either, ,-vho 
still believe that we must take it to be entirely the Word of 
God, throughout inbreathed by the Holy Spirit, commanding 
and teaching not merely the opinions of gifted men, but the 
revelation of the Most High. Men are no longer willing to 
accept a clear word from a prophet, an Epistle, or even a 
Gospel, as utterly binding in its authority over their lives, 
conduct, and principles. It is common knowledge that in 
every city preachers are to be found who think they see 
errors of history and errors of doctrine in the Book which 
our fathers looked upon as infallible. 

In these difficult days it is probably true that all thinking 
folk between sixteen and thirty, in the process of forming 
their life principles, must necessarily be tempted, at times, to 
give up their faith in the perfection of the revelation of God, 
and to begin to pick and choose what they will believe and 
what they will obey, or, at least, to believe their beliefs so 
insecurely that they seem to hold their faith instead of their 
faith holding them. 

With these preliminary remarks let us turn to examine the 
evidence for the divine authority of the Bible. We must 

51 
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consider first the claims of the writers, and then the endorse
ments of those claiins. Both are necessary. We do not need to 
believe in the pretentions of every religious quack, but, on 
the other hand, we shall not believe that men are speaking 
with divine authority unless they plainly tell us they are 
doing so. 

I. THE CLAIMS OF THE WRITERS

Both the Old Testame_nt and the New state clearly that the 
first five books of the Bible, which they called 'the Law', are 
the Word of God. 'Behold,' says Moses, 'I have taught you 
statutes and judgments, even as the Lord my God com
manded me.' 1 Five hundred and one times, about three 
times in every chapter, do these five books claim divine 
authority-'The Lord said unto Moses,' or 'God spake all 
these words.' Nehemiah, centuries later, speaks of 'the book 
of the law of Moses, which the Lord had commanded to 
Israel'. 2

David announced that at least one of his Psalms was taught 
him by God. His last words are recorded for us, beginning, 
'The Spirit of the Lord spake by me, and his word was in 
my tongue'. 3 Peter confirmed the claim: 'it was needful that 
the scripture should be fulfilled, whi<;h the Holy Ghost spake 
before by the mouth of David' 4

The prophets state their majestic authority on every page 
of their pronouncements. It rings like an undertone, verse 
after verse, 'thus saith the Lord of hosts', through Isaiah, 
Jeremiah, and Zechariah, even down to the little prophecy 
of Obadiah. Nehemiah takes up without hesitation the 
daring conviction they used to express that their words were 

l D . t. IV. 5•
2 Ne. viii. 1.

3 s 
... 

2 a. XXlll. 2.

'Acts i. 16 (R.v.). 
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n1ore than human: 'Yet many years', he says in his prayer, 
'didst thou forbear them, and testifiedst against them by thy 
spirit in thy prophets' . 1 Zechariah, almost at the close of the 
Old Testament canon, speaks of 'the words which the Lord 
of hosts had sent by his spirit by the hand of the former 
prophets'. 2 Paul, Peter, and the writer to the Hebrews 
repeat over and over again that God was speaking through 
the old prophets. A single reference here must suffice, that in 
which Peter says that these prophets often did not under
stand the import of their own words; they spoke them in 
ignorance but in faith, as the Spirit of Christ within them 
testified. 3

We find similar claims in the New Testament. Paul 
repeatedly and in the most solemn manner declared that he 
was merely the mouthpiece of God. He rejoices that his 
converts received from him 'the word of the message, eve!} 
the word of God,' and 'accepted it not as the word of men, 
but, as it is in truth, the Word of God'. 4 'Which things also 
we speak,' he says, 'not in words which man's wisdom 
teacheth, but which the Spirit teacheth.' 5 In one remarkable 
passage 6 he admits that he is not sure of the inward divine 
voice, he 'gives his judgment', and thinks also that he has the 
Spirit of God! This makes his confident claim elsewhere all 
the stronger. Peter freely puts Paul's writings on a par with 
Holy Scripture. 7 John, in the first verse of the Revelation, 
ascribes its origin to God; in his first Epistle8 he says, 'This 
then is the message which we have heard of him'. 

The whole canon of Scripture is summed up in two deci
sive pronouncements: 'All scripture is given by inspiration 

l N . e. IX. 30.

:i Zc. vii. 12 (R.v.). 

4 1 Thes. ii. 13 (R.v.). 7 2 Pet. iii. 15, 16. 
6 1 Cor. ii. 13 (R.v.). 8 

I Jn. i. 5. 
a p · o C .. 

J et. 1. 10, Ir, 12. 1 or. vu. 25-40. 
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of God'; 1 'No prophecy ever came by the will of man: but 
men spake from God, being moved by the Holy Ghost.' 2

II. THE EVIDENCES OF INSPIRATION

It is impossible to set out in their full force even a half of the 
overwhelming proofs of the inspiration of the Bible without 
writing a large book. Several must be dismissed with the 
barest mention here. For instance, it is amazing, and beyond 
all human probability, that the collected works of some forty 
authors, written in three languages, extending over a period 
of more than a thousand years, and emanating from coun
tries as far apart as Babylon and Rome, should furnish one 
coherent whole, instead of making a mere patchwork. It is 
all very well for the sceptic to declare that the Bible is full of 
contradictions; by following the simple rule of reading the 
context of apparently conflicting verses practically all the 
differences vanish away. When in building a large house it is 
found that without any planning on the part of the actual 
builders, all the materials, just so much and no more, are 
accurately supplied, with the shaped blocks for every corner 
exactly fitting in their place, and every iron girder of pre
cisely the correct dimensions, it is obvious that behind the 
mason's labourers there has been a master mind planning 
the whole edifice. So it is with the Bible. 

1 
2 Tim. iii. 16. The English Revisers translate differently, but their 

reading has been very powerfully criticized, and in other similar con
structions they usually, if not jnvariably, take the two adjectives together 
as the Authorized Version does. Such ancient Greek scholars as Clement 
of Alexandria, Origen and Chrysostom, and amongst moderns Scrivener 
and Tregelles, stand for the reading as we have quoted it. (The recently 
published American Revised Standard Version has returned to tl1e 
Authorized Version reading.) 

2 2 Pet. i. 21 (R.v.). 
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The grandeur of the moral teaching of the Book which 
even records and condemns the sins of its greatest saints-the 
falsehoods told by Abraham, the disobedience of Moses, the 
wickedness of David in the matter of Bathsheba and Uriah 
the Hittite, and the temporary cowardice of Elijah, furnishes 
another powerful argument. There are gems of truth, and 
elevated precepts, in the writings of heathen philosophers, 
but we should not dare to contend that their morality was 
beyond reproach. Marcus Aurelius was the purest and most 
enlightened writer of antiquity, but can we respect one who 
took the responsibility of murdering and torturing his sub
jects for no other crime than that of serving the Lord Jesus 
Christ, and who could see only brute beast obstinacy in the 
heroism with which they bore the sufferings he inflicted on 
them? The Bible stands alone in that its moral teaching 
never falls short of the highest standard, even when the 
writers lived in days of the most abandoned and universal 
wickedness. Again, it cannot be denied that the Bible has 
done infinitely more to make men strong, and loving, and 
holy, and clean living, than all the other writings in the 
world put together. 

We find another argument in the way in which the Word 
of God has defied all the efforts of men to extinguish it. No 
other book in the world has been the object of so many 
determined attacks in every age. It has been the victim of 
neglect, of violence, of criticism, and of ridicule. In the bad 
days of Ahaz and Manasseh the number of copies of the law 
of Moses was apparently reduced to one. Possibly a few others 
were in existence, but if so, they had been lost to sight. 1 In 
the Diocletian persecution, at the beginning of the fourth 
century A.D., and indeed during the whole of the preceding 
centuries, the sacred writings were vigorously sought out by 

1 2 Ch. xxxiv. 14. 
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the heathen and committed to the flames along with their 
owners. Out of many thousands of Greek manuscripts of the 
whole or part of the New Testament which have come down 
to us, only two fragments of papyrus, comprising between 
them some sixty verses of the Gospels, can have been copied 
earlier than the clme of this tremendous ordeal for the 
Church and the Word. This helps to show how the Scrip
tures were hunted out and destroyed with unrelenting zeal. 
At the same time Porphyry, Celsus, and the philosophers of 
the age were pouring upon them all the bitter venom of their 
clever sarcasm and false accusation, and Marcion, Valentinus 
and the other heretics were rejecting one book and pervert
ing the meaning of another. When Wycliffe translated the 
Latin Vulgate into English, Church and State united their 
forces to take the Bible out of the hands of the people, and to 
persecute and burn at the stake those who sought to distri
bute it. To a large extent they succeeded, but 170 copies of 
Wycliffe's version have survived to our own day. When 
William Tyndale took advantage of the advent of the 
printing press to publish his translation of the New Testa
ment from the original Greek into the English tongue, the 
enmity of the Romish Church drove him out of England and 
finally hounded him to a cruel prison and a martyr's death. 
On one occasion his precious quarto sheets were all but 
seized as they issued from the press; he had to pick them up 
and flee with them by ship. The story is well known how, a 
little later, the whole edition was bought up and delivered 
to the Bishop of London to be burned in public at St. Paul's 
Cross, the purchase money enabling Tyndale, who was sadly 
in want of funds, to get to work with new and better editions! 
In spite of public denunciations by the bishops, it was not 
many years before every church in England possessed· an 
open Bible. 
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The whole history of the written Word of God reminds one 
of a long-besieged city. We go round about it, and find an 
old disused battery, with the broken and rusty remains of 
artillery stamped with the eagles of the Roman Empire; we 
go further, and unearth the dismantled guns bearing the 
triple crown of the Roman Papacy; we find all the shot and 
shell of the school of Voltaire, Rousseau, and Tom Paine, 
which thought to end the Bible in a generation, but is now 
itself so buried as to be all but forgotten. The battle is still 
raging, but it has shifted to a new quarter; the latest artillery 
bears the stamp of Science and of Literary Criticism, served, 
also, in many cases, by gunners flying Christian colours. In 
some countries, happily not so much in England, the cannon 
of the Papacy continues to sweep the ground between the 
Bible and the people. But we have no need to tremble for the 
safety of the beleaguered city. The ruins of the earlier attacks 
foretell what happens to the later. Year by year the gallant 
efforts of the defenders of the truth drive the opposing forces 
to shift their ground time and again. There is within the city 
itself an abundant store of ammunition. Some of it has been 
in use in every age. Some comes in fresh year by year, in the 
shape of reports of the, triumphs of the gospel over heathen 
lives, or provided by the excavations of some buried city of 
Egypt, Syria, or Babylon. Still the flag is flying; 'the word 
of the Lord abideth for ever' . 1 There are far more Bibles in 
the world today than ever before, and no other book 
approaches its circulation. 

Further evidence for the inspiration of the Scriptures is to 
be found in the fulfilment of prophecy. First, let us see ·what 
it says of the history of the Jewish nation. We all kno,v their 
story, how Jerusalem was besieged and taken by N ebuchad
nezzar, again by Antiochus Epiphanes, again by Titus, and 

1 1 Pet. i. 25 (R.v.). 
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many a time since. It is pre-eminently the ci t-y of sieges. This 
,-vould not be true of the other great world powers of anti
quity, such as Egypt, Babylon, Assyria, Persia, or Greece. 
"\Ale know how the Jews have been an exiled and persecuted 
people, once in Babylon, and now all over the world, but yet 
they keep in unique fashion their nationality. In recent 
times, under the influence of the Zionist movement, the 
nation of Israel has been re-established. All this is faithfully 
foretold in many striking prophecies, as, for instance, Deu
teronomy .xxviii. There all the abominable cruelties to which 
the Jews have been subjected throughout Europe and Asia 
are set forth. The s ·ieges are described in verse 52, and the 
captivity in verse 64. How true it still is, 'The Lord shall 
scatter thee among all people, from the one end of the earth 
even unto the other'. But besides the curses, the future 
blessings of restoration, now in process of fulfilment, are 
written by these men of old time ( see, for instance, Isaiah 
xlix). Who, by mere human wisdom, could have written in 
the year 606 B.c. such an age-long truism as this: 'I will make 
a full end of all the nations whither I have scattered thee, 
but I will not make a full end of thee; but I will correct thee 
with judgment, and will in no wise leave thee unpunished.' 1

Frederick the Great of Prussia once turned suddenly to his 
chaplain, and asked him to prove the inspiration of the Bible 
in a word. The chaplain instantly replied, 'The Jews, your 
Majesty'. 

The prophecies of the Messiah were fulfilled with exacti
tude in the person of our Lord Jesus Christ. Avoiding all 
texts which might not specially refer to the hope of Israel, 
and using only those which clearly look forward to the 
coming Prince, we find the following: 

(i) The coming was to be preceded by a herald. 'The voice of
l Je. XXX. I I (R.v.).
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him that crieth in the wilderness, Prepare ye the way of tpe 
Lord.' 1 'Behold, I send my messenger, and he shall prepare 
the way before me: and the Lord, whom ye seek, shall 
suddenly come to his temple.' 2 ( ii) The Messiah was to be born 
as a child in Bethlehem. He would.be of the seed of David. 'Unto 
us a .child is born.' 3 'But thou, Bethlehem- ... out of thee 
shall come forth unto me that which is to be the Ruler.' 4 'I 
will raise unto David a righteous Branch; and he shall reign 
as king.' 5 (iii) Particular incidents in His life were foretold. These 
included the ministry in Galilee; Hi� preaching the gospel of 
deliverance; His riding on the ass. ' ... Galilee of the nations. 
The people that walked in darkness have seen a great light.' 6

'To preach good tidings unto the meek; to bind up the broken 
hearted, to proclaim liberty to the captives.' 7 'Thy King 
cometh unto thee ... riding upon an ass.' 8 (iv) The betrayal, 
death and resurrection. 'They weighed for my price thirty pieces 
of silver ... Cast it unto the potter.'9 'They shall look upon 
me whom they have pierced.'10 'Awake, 0 sword, against 
my shepherd, the man that is my fellow.'11 'Mess�ah shall be 
cut off.'12 'Neither wilt thou suffer thine Holy One to see
corruption.' 13

More detailed, and if possible, clearer prophecies may be 
read in the twenty-second Psalm and in the amazjng fifty
third chapter of Isaiah. The whole analogy of the Passover 
offerings is also full of significance. A perfect male, in the 
prime of life, was to be killed at evening; no bone was to be 
broken; the sprinkled blood was to make an atonement. At 
the very time when the Passover lamb ,vas killed in the 
temple of Jerusalem, there was dying on the cross of Calvary 

1 Is. xl. 3. 
2 Mal. iii. 1 (n.v.). 
3 Is. ix. 6. 
'Mi . v. 2.

. J ... ( ) " e. XXlll. 5 R.V .. 

e I S. lX, I, 2. 
7 Is. lxi. 1.

sz C, lX. g. 
9 z C. Xl, 12, 13 . 

10 Zc. xii. 1 o. 
11 z ... 

c. X:111. 7. 
12 Dn. i.x. 26. 
13 Ps. xvi. Io . 
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the Lamb of God, which taketh away the sin of the world. 
There yet remain for fulfilment the majestic promises of the 
time when 'He shall take His great power and reign'. 

Unfortunately, the arguments we have been piling up, 
the unity of the Bible, the unfailing grandeur of its moral 
teaching, its effect on human lives and characters, its victory 
over all attempts to destroy it, and the fulfilment of prophecy, 
are not likely to appeal to some readers in the least. The 
explanation is not far to seek. A man who has never read 
the Bible with any care will naturally fail to have noticed the 
force of any of the above points. Some critics of the Book 
seem never to have so much as read it through. It is doubtful 
if they could recount the progress of the argument, from 
memory, in a single one of the Epistles. The historical stories 
may be familiar to them, but the inner teaching of the Bible 
has never entered theirminds. Even the defenders of the Word 
are only too frequently in the same position. If we would 
believe in its divine authority, we must read the Book itself, 
not the books about it. 

III. THE WITNESS OF OUR LORD TO THE SCRIPTURES

If we are prepared to believe that Jesus Christ was the 
divine Son of God, His verdict on the Scriptures will settle 
all doubts. We find that our Lord recognized that the Holy 
Spirit spoke through the Old Testament writers. Quoting 
from a Psalm, He said, 'David himself said, in the Holy 
Spirit'. 1 We notice in passing that not only the divine but 
also the Davidic authorship of the Psalm is maintained. 
Again, in Mk. vii. 10, 13, He recognizes the human and the 
divine in the origin of the law; 'For Moses said ... but ye

say ... ; making void the word of God by your tradition'. 
Our Lord accepted as authentic the history of the Old 

1 :Mk. xii. 36 (R.V.). 
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l'estament. I-le believed in the doom of Sodom and Gomor
rah, 1 the story of David and the shewbread, 2 the Deluge, 3

the story of Jonah in the whale's belly, 4 the cleansing of 
N aaman, 6 the miraculous feeding of the widow at Zare
ph.ath, 6 the Serpent lifted up in the wilderness, 7 and the 
daily supply of manna. 8

Our Lord believed in and testified to the fulfilment of 
prophecy. 'But that the scripture may be fulfilled'; 9 'How, 
then, should the scriptures be fulfilled?': 10 words such as 
these were continually on His tongue. It is unnecessary to 
show how He used the Old Testament to repel temptation, 
to silence controversy, and to form the basis for His moral 
teaching. Although He superseded the Law, He said, 'I am 
not come to destroy, but to fulfil' . 11

His relation to the Old Testament may be summed up in 
two of His own sayings. 'The scripture cannot be broken'; 12

'Verily I say unto you, Till heaven and earth pass, one jot 
or one tittle shall in no wise pass from the law, till all be 
fulfilled.' 1.

3 He claims very solemnly the approval of God the 
Father for all His teaching, which must include all these 
quotations; 'whatsoever I speak therefore, even as the Father 
said unto me, so I speak' . 14 For the obvious reason that it was 
not yet written, our Lord does not endorse, directly, the 
inspiration of the New Testament, although, as we shall see 
in the next chapter, He foretold that the Holy Spirit would 
speak through the apostles. 

Those who will not accept the divine authority of the Old 
Testament have made immense efforts to save some sem
blance of reverence for our Lord's Person, whilst refusing to 

1 Mt. x. 15. 
2.Mk. ii. 26.
a M t. XXIV, 37• 

'M 
.. 

t. Xll. 40. 
6 Lk. iv. 27.

. 

8 Lk. iv. 26. 

7 J ... n. 111. 14.
BJ n. Vl, 49•

0 J ... 8 n. Xlll, I ·•

1 ° Mt. xxvi. 54. 

11 Mt. v. 17. 
UI jn. X, 35• 
1arvft.v.18. 
14 J n. xii. 50. 
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believe His ,vords as above recorded. We may dismiss the 
notion that He kne\\r that the J c,vish view of their sacred 
Scriptures ,vas erroneous, but that He seemed to acquiesce in 
it to avoid trouble, as n1orally in1possiblc for One whose 
character ,vas so transcendently holy. He never hesitated to 
run counter to the opinions of the scribes and Pharisees 
"'hen truth ,vas at stake. It is widely taught that when He 
,vas made in the likeness of men He emptied Himself of His 
divine omniscience, and became subject to the current mis
conceptions of His time, so that in ignorance He enforced 
,vith all His might theories of the inspiration of the Old 
Testament ,vhich modern research has discredited. The mere 
cold statement of such a doctrine should carry with it its 
own death-warrant to Christian minds. It is true that our 
Lord's wisdom and knowledge grew up with Him; it is true 
that the date of His final coming in power was veiled from 
His eyes. But it is an enormous supposition to conclude on 
these slender grounds that He based His conduct and teach
ing on a false foundation, and that 'the fulness of the God
head, leaned on a broken reed. His incarnation was not 
stained by human sin, nor was it nourished by human error. 
However, there are simple means of discovering whether 
His knowledge was real.ly limited. All heresies crumble away 
when tested by all Scripture, though they may seem to stand 
firmly on the foundation of one Scripture. We ask, is there 
tvidence that His knowledge of men and affairs did in fact 
exceed merely human knowledge? We ask further, did He, 
after His resurrection, when He had laid aside the limitation 
of His flesh, still endorse the authority of the Old Testament? 
A very brief examination of the records will satisfy us on both 
points. He knew all about the chequered married life of-the 
woman of Samaria; He foresaw Peter's denial, and Judas' 
treachery, and His own crucifixion; He knew there was a 
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colt tied at Bcthphagc, and that there was a fish in the Lake 
of Galilee with a shekel in its mouth. Numerous other 
incidents will suggest themselves to the reader. Even the 
co1nmon people remarked on the authority and confidence 
with ,vhich rle imparted spiritual teaching, and contrasted 
it with the custom of the scribes. It would indeed be in
congruous if the great miracle-worker was liable to error in
His teaching. 

After His resurrection, there was no change in our Lord's 
attitude to the sacred writings. 'Behoved it not,' that is to 
say, was it not essential, 'that the Christ should suffer?', He 
exclaimed to the two disciples on the road to Emmaus. 1

Then He explained to them all the Scriptures, Moses and 
the prophets, in their references to Himself. Later, coming 
to the assembled apostles, He said, 'All things must be ful
filled, which were written in the law of Moses, and in the 
prophets, and in the psalms, concerning me'. 2 Dare we think 
that His knowledge could be limited even after He rose from 
the dead? 

Let us now pick up the threads of the argument above, and 
summarize it by an illustration. Some teachers speak of the 
inspiration of the Bible as though it were comparable with 
some great work of genius. We shall not be doing Tennyson's 
'In Memoriam' an injustice if we use it as an in,stance. But is 
it feasible to apply to the poem, great as it is, the testimonies 
we have read to the inspiration of the Bible? Can we imagine 
Christ saying of it, 'The Scripture cannot be broken!' or 
would He have declared that the Holy Spirit spoke by 
Tennyson? Should we expect to find that events many cen
turies hence were clearly foretold and fulfilled? Does the poet 
ever give a hint that he got his lines from God Himself by a 
revelation? 

1 Lk. xxiv. 26. 2 Lk. xxiv. 44. 
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There is only one logical ground on which it is possible to 
deny the divine authority of the Bible, and even that involves 
immense difficulties. We must accuse the four evangelists of 
hopeless misrepresentation of the words of our Lord. Putting 
aside the logical difficulties of such an accusation, let us 
realize once and for all what it involves. to us as individuals. 
All we know of God becomes guess-work. If there is a divine 
Being at all, we can only say, 'Verily thou art a God that 
hidest thyself'. It becomes exceedingly improbable, as any 
psychologist will tell us, that there is any life beyond the 
present. There is no real essential difference between right 
and wrong. We had better follow Nature, and each fight for 
his own hand, and push the weakling to the wall. 

We are but frail craft crossing the great sea of human 
destiny. A Chart is put into our hands, which directs us by 
safe water-ways to a fair haven. A divine Pilot will come on 
board, if we will allow Him to take the helm, and guide us 
home. Once, it may be, we trusted the Chart and the Pilot, 
and felt happy and secure. Now, we are in busier, more open 
waters, and we see big boats and little boats with their 
sterns towards the haven, disdaining our Chart and our 
Pilot. Shall we put both overboard? To do so is to drift out 
inevitably into the homeless ocean, fog-ridden or tempest
tossed. Some. of us have heard already the melancholy 
moaning of its dark waters. Men think they can find some 
anchorage before they reach that ocean; they even hope, 
vainly hope, to drive their boats into the haven without 
Chart or Pilot. The truth is that, although many are trying 
to find an anchorage somewhere between faith in the divine 
authority of the Bible and the ocean of modern materialism, 
and to take a short cut to heaven without the blood of the 
atonement, the anchors are continually dragging. The ne'\\' 
way leads not to heaven, but to hell. 
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consulted, noting their claim for divine inspiration for the 
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29, 31;Jn. xiv. 26, xvi. 12-15; Acts iv. 25, xiii. 33-35; Rom. 
i. 2; I Cor. ii. g-10, xiv. 37, xv. 3-4; Gal. i. I r-12; Eph. iii.
3-4; I Thes. iv. 2, 15; 1 Tim. iv. 1; Heb. i. I.
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CHAPTER VI 

PROBLE:tv!S OF INSPIRATION 

I
T is obviousl)' in1possible in so short a space to deal with 
such a vast subject except in the most cursory fashion. 
Again, it is no help to those "'hose minds are happily free 

fron1 intellectual difficulties to suggest to the1n the difficul
ties felt by others. '"'hat is set down here can be regarded 
Of!lY as the author's own way of looking at the problems. 
Nevertheless, it n1ay be that a brief discussion of a few out
standing proble1ns '\vill be of assistance to some. Let it be 
said at the beginning that we write here for young men and 
,vomen who think and study, in an amateur fashion, and 
,vho really feel these difficulties. 

'"-'e shall speak, first, of the question of the inspiration and 
authority of the New Testament; secondly of the literary, 
historical and moral difficulties of the Old Testament; 
thirdly, in the following chapter, of the scientific difficulties 
of the Bible. 

I. THE DIVINE INSPIRATION AND CANONICITY

OF THE NEW TESTAMENT 

There is a present fashion of belittling the divine authority 
of the New Testament writers. Some say that they will hear 
and accept the words of Jesus Christ, but they decline to 
bow to the teaching of Paul, and Peter, and John, and the 
evangelists. It is said that in all these, Jewish preconceptions 
have beclouded the truth, and that the clearer light of our 
own modern teachers is necessary to dispel the clouds. That 
the aforesaid modern teachers all differ profoundly among 
themselves, and change their standpoint at least every 

66 



PROBLEMS OF INSPIRATION 

generation; that their opportunities and, it may be, capabili
ties for knowing, proving, and suffering for the truth cannot 
be compared with those of the apostles, does not seem to 
make men hesitate to rush out of the sunlight of the Word 
of God into a ve1y dim twilight illuminated by sparks of 
human kindling. An old prophet foresaw that the inevitable 
result is a lying down in sorrow. 

It is quite true that we have a sure foundation for our 
confidence in the divine authority of the Old Testament, in 
the direct testimony of our Lord Jesus Christ. We liave been 
studying His endorsements of the Holy Book which He held 
in His human hands. There is no rooi;n, for doubt that the 
Scriptures He regarded as God-breathed were the same as 
our Old Testament. He Himself quoted from at least twenty
two of the thirty-nine books, and the New Testament writers 
quote from all but about seven. Even to those there are 
indirect references. Josephus, who lived from A.D. 37 to 97, 
writes that the Jewish Scriptures were given by inspiration, 
and although his mode of counting differs from ours, it is 
evident that he includes the same list as ours in the canon. 
Other contemporary Jewish writers, such as Philo of Alex
andria, confirm this. The very fact that neither th� New 
Testament writers, nor Josephus, nor Philo, accepted the old 
Jewish books written in the Greek language instead of 
Hebrew ( or Aramaic), shows what a clear distinction was 
drawn between that which was inspired, and that which was 
merely of ancient and historical interest. These Greek books 
constitute what we call the Apoc.rypha. All, or nearly all, 
were written long before the Christian era; in form they are 
not unlike the Old Testament, but in moral worth they 
cannot be compared with it. They are never definitely quoted 
by Christ or the apostles, though there are some thoughts in 
common. 
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V"hcn, ho,"rcvcr, ,vc turn to the New Testament, we know 
that our Lord did not hold in I-Iis human hands, and His 
endorsements of Scripture did not necessarily or directly 
refer to, the twenty-seven books we bind together and read 
as the second part of the Word of God. Indeed, it was not till 
the latter years of the fourth century that Church councils, 
at Laodicea and Carthage, recognized the list which we now 
use of the canon of the New Testament. Somewhere about 
that time, perhaps a generation or two earlier, the twenty
seven books came to be preserved together. The oldest com
plete manuscript we have was written in the fourth century, 
and includes just these books, with two others, the Epistles of 
Barnabas, and the Shepherd of Hermas, compiled in the second 
century. These are included as a sort of appendix. 

How then are we to know that the New Testament is 
inspired, and if so, what constitutes the New Testament? If 
the direct testimony of our Lord fails us

,, 
what have we left 

to trust in? 
The answer falls under various headings. 
( 1) Our Lord Jesus Christ foretold that the apostles would be

given the inspiration of the Holy Ghost .for their ministry. Just to 
choose a few out of many passages, we may remind the 
reader of Mk. xiii. 11, 'It is not ye that speak, but the Holy 
Ghost'. InJn. xvi. 12-15, we have some account given of the 
coming ministry of the Spirit; 'He will guide you into all 
truth'. InJn. xiv. 26, 'The Comforter, even the Holy Spirit 
... shall teach you all things, and bring to your remem
brance all that I said unto you'. Here we may claim to have 
reference to the inspiration of the Gospels. Again, the 
apostles were given special authority. There is a solemn 
word for anyone who rejects the teaching of the apostles. 
Christ said, 'He that heareth you heareth me; and he thal 
rejecteth you rejectetl1 me; and he that rejecteth me rejectetl1 
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him that sent me.' 1 We cannot refuse credence to their 
writings without turning away the ear from God. 

( 2) There is evidence that supernatural power did come upon the
apostles. For instance, it is recorded that at Pentecost the 
Holy Spirit fell on them like tongues of fire,· and that they 
did, as a matter of fact, speak as the Spirit gave them 
utterance. Lik� the Old Testament writers whose claims 
were endorsed by our Lord Jesus Christ, the New Testament 
writers repeatedly assert that they are speaking by inspira
tion of God. Again, we are told of miracles of healing 
wrought by some of the New Testament writers, such as 
Peter, John, and Paul. In a few instances special spiritual 
gifts were given to men not in the actual circle of the Twelve, 
but contemporary with them, such as Philip the Evangelist 
and Agc;1.bus. In the next generation these miraculous gifts 
passed away. Other arguments might be drawn from the 
lofty character of the writings, and from their influence over 
history and character. No one, from a comparison of the 
moral value of the Old and New Testaments, would venture 
to defend the proposition that µie former was given by God, 
but not the latter. 

We turn next to the other aspect of the problem, and ask, 
'How can we know whether our twenty-seven books are all 
God-given? How do we know that we have not included 
some that are of merely human origin, or on the other hand, 
excluded, and it may be lost entirely, some of the very works 
of God? Finally, how are we to know that the documents in 
our hands, none of them older than the year A.D. 270 or 
thereabouts, are substantially the same as the actual writings 
of the apostles?' 

Let us admit from the outset that exact mathematical 
proof is, in the nature of things, impossible. V'./e must be 

1 Lk. x.. 16. 
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content to establish a reasonable probability. There is one 
argument which, though it may not convince an unbeliever, 
will be of enormous weight with the Christian. The scattered 
writings of the Old Testament Scriptures were collected by 
the Jews, somewhere about 250 B.c., into one book. The date, 
circumstances, and even the names of the men who were 
engaged in this wonderful work are quite unknown to us. 
They had to decide what to include and what to omit, and 
they had their difficulties in recovering the original text. 
Nevertheless, the Lord Jesus Christ accepted their compila
tion as 'the Scriptures that cannot be broken'. If we reject 
the New Testament as it has come down to us, we are saying, 
in effect, that the divine wisdom given to those earlier un
known Jews who were responsible for the Old Testament 
canon was denied to the early Christians, and that the 
martyr-heroes of the first three centuries, who won the 
awful battle against Roman cruelty and pagan sophistry, 
were less taught of God than the men of the Great Syna
gogue. Ifwe believe that God in His grace gave us the Word, 
we are bound to believe that He has also preserved for us the 
Word. 

But this is by no means the only argument. We are now 
perfectly certain that the writings in our hands are very 
nearly in their original state; that in spite of the total loss of 
the actual autographic manuscripts, and the hundredfold 
copying and recopying that took place before the art of 
printing was discovered, yet we can read still the very 
thoughts, and almost entirely the very words, of the men 
who themselves walked with the Lord on earth. The proof 
may be stated in this way. From Egypt, from North Africa, 
from Italy and from Syria, independent versions of the Ne,,· 
Testament writings, more or less complete, have come do,vn 
to us in the vernacular, and also in the form of quotations by 
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the earl)' 11nthcrs. 'fhcsc versions dntc fron1 the third and 
even the second century; the Fathers go back to the very 
da)rs of the npostlcs. All these ,vitncsscs, widely separated by 
tin1e and spncc, agree, in the main, on a co1nmon text, which 
n1ust therefore be older than any of them, so much older as 
lo have ncquircd a position of high estec1n und even rever
ence. 

It rnay ,vell be nskcd, if we have already had to institute 
111ore than one revision, how can we be sure that there must 
not one day be another, and if so, what guarantee is there 
tl1at the meaning of in1portant passages of Scripture will 
not then be radically altered? But what change of doctrine 
or ethical precept resulted even fro1n the drastic revision of 
1881? Dr. Hort estimates that 'the amount of what can in 
any sense be called substantial variation can hardly forin 
n1ore than one thousandth part of the entire text'. 

It is in the nature of things unlikely that our pr��ebt 
reconstruction of the original text of the New Testament can 
undergo any in1portant modifications. The Authorized Ver
sion of IGng James was based on a free editing of the sacred 
t�xt at the hands of J eron1e and other� which gave rise to the 
Vulgate in Latin, the 'Syriac' text in Greek, and the Peshitto 
in Syrian. This took place in the fifth century. Jerome died 
about the year A.D. 4.20. Since 1<.ing James' time the whole 
world has been ransacked· for old manuscripts, and many of 
great in1portance have come to light and received careful 
analysis, "''ritten in Greek, Latin, Syriac, various Egyptian 
dialects, and in the more recent Gothic, Arn1enian> and 
Anglo-Saxon. So thorough has been the search that it is 
in1possible that enough material can yet be discovered to 
alter the sense of the 111any thousands of docun1ents on ,,vhich 
Lhe Revised text is based. T·wo of the most important finds 
came from a 1nonastery on l\tiount Sinai, the Greek Codex 
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Sinaiticus, written in the fourth century, and a version of 
the old Syrian, before the time of the revision in Jerome's 
day. 

We have recovered, therefore, an immense body of 
material from which to reconstruct the purest form of the 
text before Jerome's revision, and thus it has been found 
possible to sweep aside the accidental miscopyings, omissions, 
and commentator's additions which had crept into the text 
underlying the Authorized Version. In the arduous toil 
leading up to the Revised Version of 1881, the most import
ant pioneer work in England was done by S. P. Tregelles. 

We repeat, all or nearly all the evidence as to the original 
text is no,v in our hands, and not more than a dozen words 
in a chapter present room for even a difference of opinion. 
It must of course be remembered that many of the changes 
in the Revised Version are simply corrections, not of the 
Greek text, but of the translation. Later workers have added 
considerably to the minutiae of textual emendation. There 
are not more than twenty or thirty passages in the New 
Testament where there is real doubt as to a reading which 
would seriously alter the sense or supply a new incident. All 
these are plainly indicated in the margin of a Revised Version 
Bible. 1 In some instances where there is strong reason to 
believe that a passage has been interpolated, it may never
theless relate true and valuable facts. It has been rightly said 
that whoever handed down to us the passage, J n. vii. 53-viii. 
1 1, deserved well of the world. 

Let us turn again to ask what evidence we have that our 
twenty-seven books constitute the truth, the whole truth, and 
nothing but the truth of God. For instance, could there be a 
twenty-eighth book somewhere, either lost or neglected by 
us? The answer is clear and conclusive. In all the copious 

1 See, for instance, Mk. xvi. 9-end; Lk. ii. 14, xx.ii. 43, 44, xx.iii. 34· 
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,vritings of the early Christians, there is no reference to any 
book which they put on such a high level, now lost. Four or 
five writings of the first two centuries, such as the Teaching of 
tlie Twelve Apostles, the Epistle of Barnabas, the Epistles of 
Clement of Rome, of Polycarp and of Ignatius, and the 
Shepherd of Hermas have come down to us. They are of great 
value because of the way in which they quote our New 
Testament books, which must therefore have been still older 
and already highly reverenced. But their contents are, in the 
judgment of every genera.tion of Christians, quite unworthy 
to be placed by the side of the New Testament books. In 
most of them, the writers themselves distinctly state and 
recognize their inferiority to the apostolic writings. No one, 
except perhaps a mere individual here or there, has ever 
supposed any one of them to be inspired. 

Turning to the positive side of the question, why do we 
accept each of the twenty-seven books now bound together 
as New Testament? Are any of them in doubt? What consti
tutes a right of entry to the canon? 

This is a much more difficult question. It is admitted that 
in the second and third century some of the books which we 
include were not included. If reasonable evidence could be 
adduced that any of them were forgeries written at a later 
date, covered by the assumed name of some apostle to give 
them a psuedo-authority, we should need to reject them. 

This opens up an immense subject, and the interested 
reader should consult the references at the end of the chapter. 
We may say at once that there is overwhelming, early, 
external evidence for nearly all our twenty-seven books. The 
four Gospels, Acts, and all the Epistles of St. Paul rest on a 
perfectly unassailable foundation. Irenaeus ofSouthern France 
(A.D. 130 to 200), Tertullian of Carthage (A.D. 200), Clement 
of Alexandria (A.D. 160 to 220), and the old Syriac Church 
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all accept as completely unquestioned the authenticity and 
inspiration of these books. Justin Martyr (A.D. 164) quotes 
from the four Gospels. Most of our New Testament books 
are mentioned by name in the old Canon of Scripture found 
at Mura tori, dated not later than A.D. 170. The very early 
writings of Polycarp, Ignatius, 'Barnabas' (probably not the 
Barnabas of the Acts) and Clement of Rome, all before A.D. 
120, quote, sometimes by express reference, from the Gospels, 
all Paul's Epistles, 1 John, Hebrews, James, and I Peter. 
Even the heretics who vexed the early Church accepted the 
authenticity and inspiration of various parts of the Ne\v 
Testament; thus Marcion (A.D. 140) based his heresy on the 
Gospel of Luke and Paul's Epistles, and Valentinus on the 
Gospel of John. There is no evidence that the heretics had 
other apostolic writings before them. At the end of the 
second century there was in wide circulation a iife of our 
Lord, the Diatessaron of Titian, composed by piecing together 
the four Gospels into one consecutive whole. 

Concerning the above-mentioned books, then, it is quite 
certain that they were accepted as authentic and inspired 
from the earliest times. The evidence with regard to I Peter, 
1 John, and James is just as conclusive, although there is 
some ground for believing that the early Syrian Church did 
not know of them. They are, however, freely quoted by the 
very earliest writers; so also is Hebrews, but it is not ascribed 
to Paul. Then, as now, the author remained unknown. The 
Revelation was known and accepted by Justin Martyr and 
Papias (A.D. 160), and, with Jude and 2 and 3 John, was 
included in the early Latin Bible and in the Muratorian 
Canon. When we remember how few relics we have of the 
first two centuries, it is evident that we have convincing 
testimony of the early date, apostolic authorship, and recog
nized inspiration of practically the whole New Testament, 
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although certain Churches did not become acquainted with 
all the books for a couple of generations. It is easy to under
stand that private letters like the two Epistles of John might 
not be widely known at first. 

Most controversy has raged about the Second Epistle of 
Peter, which was not universally accepted, because not 
generally known, before the fourth century. The spiritual 
beauty and force of its teaching have however satisfied 
Christian scholars during many centuries that it ought to be 
included in the canon, and there is, moreover, clear internal 
evidence that it was written by Peter. 1 The differing style 
of the first and second Epistle is probably due to th� help of 
Silvanus in the former. 

We promised in a former chapter, on account of the 
fundamental importance of the subject, to show that the 
four Gospels were written by contemporaries of the events 
they describe, and by the men whose names they bear; that 
they were written so early, in fact, that they cannot by any 
possibility be the outcome of the growth of a legend, gather
ing wonders as it is handed down from father to son, as has 
happened with the legends of the miracle-working Romish 
'saints'. We have already shown that these four Gospels were 
in the hands of the very earliest Christian writers, such as 
Justin Martyr and Marcion the heretic; that the Gospel of 
Luke was already so old and respected by the middle of the 
second century that Marcion could make it the basis of his 
heresy. It would take too long to enter into a full proof of the 

1 Note, for instance, characteristic Petrine expressions, cf. 1 Pet. i. 19 
with 2 Pet. iii. 14 (Greek). Jude, whose short Epistle is full of quotations 
( verses I 4, I 5 from the book of Enoch), makes use of many expressions 
recalling 2 Pet. ii, picking out the most striking phrases, using the past 
tense where Peter used the future (cf. Jude 4 with 2 Pet. ii. 1), and 
definitely referring to the words of the apostles of the Lord (cf. Jude 18 
with 2 Pet .  iii. 2, 3). 
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authenticity of all four Gospels; ,ve must content ourselves 
by choosing just this one, the Gospel of Luke. 

In the first place, if, as the critics say, the title merely 
means that the tradition was handed down through many 
lips fron1 Luke, and only committed to writing many years 
later, ,vhy is it carried back to so obscure a personage as 
Luke? Luke was but the mouthpiece of Paul; why not trace 
the so-called tradition back to the great apostle? Even 
Renan, the sceptic, saw the force of this argument, and after 
advocating the 'tradition' theory, gave it up in a later edition 
of hls book. Again, we notice in the opening verses that the 
writer claims to be an accurate and well-informed historian, 
but does not claim to have witnessed our Lord's life or death. 

It will probably be allowed that whoever wrote this 
Gospel also wrote the Acts. Tradition is unanimous on this 
point. The one takes up where the other leaves off. Both are 
addressed to Theophilus, and in Acts a 'former treatise' to 
the same individual is referred to. The very distinctive style 
of the writer pervades both books. 

We believe that the writer was a physician, not because 
the fact is anywhere stated, but from internal evidence of 
phraseology. There are in the two books at least twenty-three 
absolutely technical medical expressions, used by no other 
New Testament writer, but common in the works of Hip
pocrates, Galen, and other Greek medical writers of the 
period. Strange to say, a number of these remain to this day 
technical tern1s, such as 'diagnosis', 'syndrome', 'dropsical', 
'dysentery', 'thrombi'. These occur only in Luke and the 
Acts in the whole New Testament. Further, in these two 
books, four different words are used expressing different sorts 
of bed or couch. Only Luke quotes the proverb, 'Physician, 
heal thyself'. He is careful to specify the right hand, 1 just as 

1 Lk. vi. 6, cf •. xxii. 50. 
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every medical student is taught to write carefully in his 
notes which side of the body is affected. He remarks in some 
instances whether an ailment was congenital or acquired, as 
in several passages in the Acts. 

There is evidence, moreover, that the writer must have 
been a companion of Paul in his travels. Several times in the 
Acts, the third person suddenly, without note or comment, 
changes to the first. These passages in which 'we' is the 
nomenclature pronoun are instructive. One is in Acts xvi, 
beginning at verse 10. The narrative of Eutychus, and the 
story of-the shipwreck, are other instances. It is exceedingly 
interesting to notice how the rapid sketch of the apostle's 
adventures suddenly fills out into a detailed picture in the 
'we' passages, all sorts of little incidents being mentioned. 
Obviously, the writer of the Acts joined Paul in his travels at 
these times. Another indication of the close association of 
this writer and the apostle Paul is brought out in the accounts 
'given in I Cor. iv, and in Lk. xxii, of the Lord's Supper, 
where the wording of our Saviour's charge is almost identical. 
The other Gospels express the same sense but in quite differ
ent words. 

We ask, therefore, where in the circle of the Christian 
Church mentioned by name in the New Testament can we 
find a physician, a companion of St. Paul, but not an eye
witness of the earthly ministry of our Lord? Only one answer 
can possibly be given. Luke was the beloved physician; 1 he 
remained close by Paul's side to the end; 2 he is never 
mentioned in the narratives of our Lord's work or Passion. 
No one would be so wild as to suggest that all these technical 
medical terms, and the added details of the 'we' sections, 
were cleverly introduced by a second century forger to give 

1 Col. iv. 14.
• T' . 

2 un.1v. 11. 
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a verisimilitude destined only to be noticed in the nineteenth 
century! 

vVhat do we gain by all this? First, we sec the 'Second 
Century Myth' theory of the Gospels, diligently taught by 
Strauss, Baur, and later writers, come crashing down. Even 
radical critics such as Harnack admit as much. Second, we 
learn that the early Christian tradition as to the authorship 
was true. It is only a step further to admit that Luke's 
narrative, with its fourfold corroboration by Matthew, Mark, 
John, and Paul, is also true. 

II. THE LITERARY AND HISTORICAL DIFFICULTIES

Anyone who attempts to defend the inspiration of the Bible 
will have to face a hurricane of questions. How can the 
opening chapters of Genesis be reconciled with the estab
lished facts of scientific discovery and with the current prin
ciples of scientific deduction, such as the theory of evolution? 
How long has man lived on the earth? Must we believe the 
narratives of the miraculous in the Old Testament, such as 
the adventures of the children of Israel in Egypt, the Sinai tic 
desert, and Palestine? When the Bible appears to clash with 
the newly discovered evidence of the monuments of Egypt, 
Babylon, and Assyria, which shall we accept? What are we 
to make of the apparently stern, hard Being whom the 
patriarchs and early Jewish national heroes worshipped as 
God, so unlike Him who is revealed to us in the Lord Jesus 
Christ? And is it true that large parts of the Old Testament 
were written hundreds of years after the events which they 
record, and by hands other than those whose names they bear? 
These questions, and many more, clamour for an answer. 

Without attempting tq chop off all the heads of the hydra 
of modern criticism, we shall content ourselves with stating 
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a few general principles, leaving the reader to apply them to 
his own particular problems. Let it be remembered that 
these_ problems are not worth arguing about except with a 
small minority of the critics. There are some who are per
fectly honest in their questioning. They say that they will 
not, like the Roman Catholic, worship relics that are his
torically incredible or scientifically unsound. And having 
rejected the alleged martyr's bones, or wood of the true 
Cross, they will not turn and put their faith in what they 
regard as a discredited Book. But with earnest purpose and 
constant research they will seek to know the truth, deter
mined that when they find it, they will die for it. Men or 
women of this type are rare, but it is a joy to be able to turn 
their eyes to the historic Christ, and to see them find in Him 
the truth. Everyone that is of the truth heareth His voice. 

The average questioner does not belong to this class. He 
has no settled determination to search for the 'treasure hid 
in the field', to sell all that he has and to buy it. To such a 
man we can only say that it is not he who is the critic. The 
Word of God is the critic; his thoughts and motives are the 
subject of the·criticism. 1 For such a man to turn the book 
inside out, to throw away this and toy with that, is exactly 
like a South Sea Islander investigating a loaded revolver. 
Every year hundreds of young men and women doubt and 
question and reject the Bible, and the result is their moral 
and eternal ruin. 

There are four important considerations which must be 
borne in mind whenever we discuss these literary and his
torical problems. 

(a) Our Englis/z Bible is a translation of a traditional text

In the nature of the case, our immediate practical interest
1 Heb. vi. 12 (Greek). 
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must be- not so much with the original, but with the Book in 
our hands, 'God-breathed' and God-preserved. But a num
ber of difficulties would no doubt vanish, if we could ref er to 
the original writings. In a very few passages in the Old 
Testament the true reading seems lost. There seems little 
doubt also that the difficulties with some of the numbers 
given in the Old Testament are due to errors of transcription 
by old copyists. 1

( b) The principle of a gradual revelation

It is a fact that none of us deals with children in the same 
way as with adults. For example, a child needs to know that 
punishment will follow quickly on the heels of the wrong
doing. His code of morals needs to be 'you must' and 'you 
must not'. It is quite fitting that he should think that his 
parents care infinitely more for him than for the rest of the 
world's children. Later, however, he comes to find out that 
his father's heart is large enough to take in  many besides 
himself; and when he leaves school, rewards and punish
ments become slow and uncertain; and more moral than 
physical. 

It was impossible that a primitive people should learn to 
comprehend God by any other discipline. Conceive of a 
world of primitive people watched over by a loving God 
who sought means of making Himself known to them. l\liust 
He not seek first some responsive individual and his descend
ants, and generation by generation reveal a little and a little 
more, as they might be able to bear it? They must come first 
to know His power and eternity, then His justice must be 
impressed upon them by signal rewards and punishments, 

1 As, for example, 1 Sa. xiii. 1-'Saul was a year old when he began 
to reign' (Hebrew-see R.v. margin); 2 Sa. xx.iv. 13-'Seven yeru-s of 
famine'; cf. I Ch. xxi. I 2-'Three years of famine.' 
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and His love by peculiar favours. At last there would be a 
sufficient compn�hension in the world of the elements of 
Deity, to make a fuller revelation possible. 

This is just the history of God's dealings with our race. 
He appeared in simple, almost human form, to the patri
archs; to Adam, Enoch, Noah, Abraham. Then He chose 
for Himself the Jewi�h nation; finally, He showed to the 
whole world the 'brightness of his glory, and the express 
image of his person', in the Lord Jesus Christ. 

All this is plainly declared by our Lord Himself: 'It was 
said to them of old time ... but / say unto you,' rings 
through.the Sermon on the Mount. Part of the old law was· 
given 'for the hardness of your hearts'. Here we find a key 
to an immense number of perplexities, as, for instance, the 
so-called vindictive Psalms. 

Two fallacies lurk in the argument, which have brought 
it into disrepute. We are not entitled to say, 'Therefore the 
old writers held distorted views of the truth'. Every revelation 
of God is perfect in itself, but it may be partial. We take our 
piece of smoked glass, and look at a crescent sun partially 
eclipsed by the moon; our sight detects only half the sun's 
full glories, and even that has to be modified lest it blinds us; 
but it is a pure unsullied light, and all the spectral elements 
of normal sunlight are present in it. By and by, the moon 
passes on, and the full orb is revealed. It is very note,vorthy 
that the New Testament always claims to fulfil the Old, 
never to correct it. 

Nor are we entitled to say that the revelation of Christ, as 
taught us by His apostles, can be superseded by any supposed 
light of modern discovery. It is true that He needs to be 
interpreted afresh to the changing needs of every generation; 
but in Him dwelt all the fulness of the Godhead, and no 
mere man can add to His teaching. 

p 
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( c) 1\tf iracles
'"'hen divine Power first seeks to make itself known to man
kind, it is not surprising that miracles should occur. rlow
else could an ignorant and undeveloped race possibly under
stand that such a Power existed, if they did not see it in
exercise?

Men say that we do not see miracles today, and therefore 
they can never have been. As a matter of fact, miracles of 
lives revolutionized by the power of the gospel and miracles 
of answers given to believing prayer are so common that 
most of us cease to wonder at them. It is wholly short-sighted 
for a man who believes in God to object to miracles on the 
ground that God will not reverse His own laws in Nature. 
What the objector really means is that He will not reverse 
our present conception of the laws of Nature, which may be, and 
usually is, quite inadequate. 

Let us give an illustration. In an immense number of cases, 
physicians discovered that in patients affected with loss of 
speech due to some gross brain disease, the damage was 
always on the left side of·the brain, and for years this passed 
as an infallible law of Nature. A few cases in which the 
trouble was on the right side were discredited or explained 
away-were treated, in fact, just as the critics treat miracles. 
Eventually it was found that each half of the brain governs 
the opposite half of the body, and that in right-handed 
people the left side of the brain, being the dominant half, 
controlled the speech functions. All the patients with speech 
trouble associated with disease of the right brain were left
handed. The law has therefore to be re-stated in the light of 
fuller knowledge. 

If we understood the divine purpose throughout, we should 
see that, although the raising of Lazarus is contrary to the 
usual laws of life and death, it is quite in keeping with the 
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age-long law of God. The stars shine every night, but some 
comets have only been seen once in human history. It is a 
mistake to suppose that miracles are scattered haphazard 
throughout the Bible history. They nearly all relate to three 
critical periods, the deliverance of Israel from Egypt, the 
apostasy in the days of Ahab and his successors, and the 
foundation of the Christian Church .. Remarkable happenings 
are recorded at other times, but they are seldom actually 
supernatural. 

( d) The moral difficulties

Although the Bible is being attacked today both by scientific 
materialists and by theologians who criticize its historical 
accuracy, there are also moral difficulties which would seem 
to be more pressing, and more universal than the problems 
raised by either of the others. 

It has often been stoutly maintained, for example, that the 
God of the Old Testament is different from the God of the 
New Testament, that we can love and reverence the God of 
the New Testament, but we have no use for the God of the 
Old. Now this is no new heresy. It was taught in the second 
century by a professing Christian writer called Marcion. But 
is the God of the Old Testament different in character from 
the God of the New? The suggestion is of course, that God, 
as we read of Him in the New Testament, is revealed as all
loving, whereas, in the Old Testament, He appears to be 
all-powerful and vindictive. I venture to say that anyone 
who can fall into any such heresy has not carefully read or 
considered either the New or the Old Testament. Let us look 
at some passages in the Old Testament. 'The Lord is my 
Shepherd; I shall not want. He maketh me to lie down in 
green pastures: he leadeth me beside the still waters.' What 
is that, New Testament or Old? 'Bless the Lord, 0 my soul: 
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and all that is within me, bless his holy name.' What is that, 
Old Testament or New? Both these passages, of course, are 
from the Psalms. One of the most tender appeals in the 
Word of God is found in Hosea. 'O Isr�el, return unto the 
Lord thy God, for thou hast fallen by thine iniquity ... I 
will heal their backsliding, I will love them freely: for mine 
anger is turned away from him. I will be as the dew unto 
Israel: he shall grow as the lily, and cast forth his roots as 
Lebanon.' 1 Old Testament or New? We know that these and 
countless other passages, revealing to us the fatherly care and 
loving kindness of our God, are found in the Old Testament, 
and we find expressions of trust in God in the Old as we. find 
them in the New. On the other hand, do we not read in the 
New Testament just as stern denunciations of sin and judg
ment for wrong-doing as we find in the Old? It was from the 
lips of Christ Himself. that the terrible parable of the second 
half of Lk. xvi fell, and we remember that Paul in the island 
of Cyprus smote Elymas with blindness. And if you read 
Revelation, at the blowing of the trumpets and at the 
pouring out of the vials, you find that there are terrible 
judgments from God in the New Testament as· well as in the 
Old. 

I am not denying that there is a grain of truth in the 
suggestion that there is a difference in God as revealed in the 
Old Testament and in the New. It is true in the main that 
God in earlier times was revealing His majesty. In the later 
times He revealed Himself as the loving God. But to main
tain that it is a different God merely shows a gross ignorance 
of both books. 

i H 
. 

0. XlV. I, 4, 5•



OHAPTER VII 

SCIENTIFIC DIFFICULTIES OF 

THE BIBLE 

I
F due weight be allowed to the argument of the preceding 
chapter, the remaining scientific difficulti�s of the Bible 
will cluster, for the most part, about the origin of the 

world and of the human race. Some years ago, the Deluge 
might have been adduced as a difficulty, but a very ordinary 
acquaintance with geology or even geography will convince 
anyone that the flooding of an immense area is one of the 
commonplaces of our world's past history. There are still to 
be seen the borings of marine shell-fish on the pillars of ·a 
temple to Jupiter Serapis near Naples, showing that it must 
have sunk beneath the sea and risen again. Sir E. Shackle
ton's expedition to the Antartic in 1908 found recent shells 
high up on a mountain, which had evidently been under 
water not long ago. Just as I write, the sea is washing ashore 
on the East coast of England the relics of some buried city. 
Local upheavals and depressions of the earth's surface, 
sufficient to submerge wide areas of land, have taken place 
constantly. In past geological ages nearly every mountain in 
England was beneath the ocean. Professor Wright, some 
years ago, brought conclusive evidence before the Geological 
Society 1 that within recent times, since the advent of man in 
the world, the area now occupied by Persia, Armenia, and 
Turkestan, was· deeply under water. It is, I think, quite 

1 Qµarterfy Journal, Geological Society, 1 go 1, p. 244-At Trebizond, 
on the Black Sea, there is. a raised beach 650 feet up a mountain. :rhe 
Caspian, the Sea of Aral, and Lake Balkash, l.ike the Dead Sea, bave no 
outlet, but their waters are still comparatively fresh. They must therefore 
be of recent origin, geologically speaking. 

85 
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legitimate to conclude that the area submerged by the 
Noachian deluge included no more than the then known

world, and that the animals preserved alive included no 
more than the species then known in that area. If we take 
any other view, immense zoological and other difficulties are 
involved, which are none the less real in that they may not 
appeal to those who lack a scientific training. 

With regard to the origin of the world, and particularly of 
the human race, it is true that there are a few difficult 
problems to be solved. Their significance has often been 
exaggerated. It is highly unfortunate that nearly all the 
def enders of the Bible, in this connection, make very unsatis
factory reading to the young Christian with a scientific 
education, and many whose faith has been second-hand and 
not personal have been stumbled thereby. Some popular 
books of apologetics are full of mis-statements of the well
ascertained facts of science, and the authors have never 
grasped its real arguments in consequence of their lack of the 
necessary education. It discourages a young soldier very 
much when he can �ee the mistakes of his general's tactics. 
On the other hand, many so-called defenders fling recklessly 
away the essential verities, and appear never to have realized 
that the divine Son of God must surely have known more 
about these problems than we do, and that if He accepted 
the inspiration of Genesis, we must. 

One might venture to make an appeal to evangelists and 
others who have the privilege of putting the gospel before 
those who have been taught all the modern scientific theories 
of the origin of the world and of the human race. We should 
concentrate less on. arguing with them about evolution and 
the opening chapters of Genesis. Saving faith is not immedi
ately concerned with the interpretation of these chapters, but 
with the Lord Jesus Christ and His atonement. The hearer 
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,,vill in1agine that the preacher who tells them that the wor]d 
,vas furnished in six literal days by successive acts of creative 
po\ver is as ignorant or as perverse as the man who proclaims 
that the world is flat. Everything he says will be regarded 
\vith suspicion. We ought not to let side issues block the way 
to the cross, and for· the unconverted these problems are 
mostly side issues. 

The Christian, however, dare not fling contemptuously 
aside what the Lord Jesus Christ made the basis of His 
teaching. It is a matter of supreme importance to recognize 
God as the Creator and to understand what vitiated man's 
life soon after its start. The- unfolding of events in the first 
chapter of Genesis is so remarkable in itself, and agrees so 
well with the successive stages of life from plants to marine 
life, birds, mammals, finally culminating in man himself, as 
revealed to us in the record of the rocks, that it would be 
rash indeed to relegate this and the succeeding chapters to 
the realm of myth, even if the difficulties of interpretation 
,.-vere greater. The Bible was written to reveal God to us, not 
to teach science in precise terms. Much has been read into it 
by the Church in the past ( such as the date 4004 B.C. for the 
creation of man), which is not necessarily a part of revealed 
truth. 

When those who have been taught from childhood that 
the Scriptures are divinely inspired first come into real 
touch with the evolutionary and other doctrines of the 
biological and anthropological sciences, whether it be in the 
conversation of friends, in some lecture or book, or in the 
class-room of a university, they are strongly tempted to jump 
to the conclusion that the whole Bible is shaken from its 
throne. The scientific facts and theories are put before them 
in dogmatic form, as established truths, by teachers who 
have usually no sympathy at all with their faith. The students 
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see the force of their teachers' illustrations, and are im
pressed with their show of logic. So students may begin to 
conclude that the teachers are right, and that the Christian 
revelation must therefore be wrong. 

If we had but the patience and humility to see it, this is 
really the judgment of a half-educated child-mind. We teach 
children that everything is very right, or very wrong; a 
child's world is like a moonlight scene, all very dark and very 
light. The advent of the sun throws a flood of light over much 
that was black, and the sharp contrasts disappear. When we 
first take up a subject, our teachers have to bring it before us
in the same dogmatic 'childish' fashion. After five or ten 
years of study and research into the underlying facts, when 
we begin to think for ourselves and perhaps to teach others, 
we find that around every island of knowledge there is a 
wide ocean of ignorance, and conflicting evidence encircles 
us in every direction. All science is edged with mystery. When 
we are one and twenty we rebel at this, and have no use for 
theories that clash. After a while we get accustomed to 
finding such things everywhere. We do not give up what we 
do know because of the mystery beyond. The surgeon has 
little or no idea what the functions of the appendix may be; 
there are theories, which he may believe or not as he pleases. 
But in the presence of a patient whose appendix has per
forated he knows that to remove it will bring life· and health, 
and to leave it will mean death. He acts on the knowledge 
gained by a life-long experience and puts aside what he 
cannot, and happily need not, understand. So, in time, we 
find that it is childish to give up the Bible, and with it the 
pathway to eternal life, because we cannot explain parts 
which are not essential either for salvation or for daily living. 

The main lines of attack by the unbelieving scientists have 
been the following: that the theory of evolution will account 
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for all things living and inorganic, without any need to 
invoke the idea of a divine Creator; that man is a slightly 
improved animal; that man's mind is merely the result of 
chemical and physical forces producing inevitable actions; 
that the Bible accou:n.t of the origin of the world and of living 
things is contrary to scientific knowledge. 

When Charles Darwin launched the theory of evolution, 
he had an explanation to offer for the transformation of one 
species into another, his theory of 'Natural Selection', and 
at first it looked as if God might be bowed out of the universe. 
But even so, the theory left much unexplained; for example, 
the origin of matter, the origin of life, the origin of mind. 
Pasteur showed that spontaneous generation, the theory that 
new ( though humble) forms of life arise today from pre
viously non-living matter, does not occur. In the inorganic 
world we see the same wonderful adaptation of the structure 
and function of chemical substance to serve some useful 
purpose that led Darwin to propose a theory of natural 
selection to account for it in the world of living things. 
Consider, for instance, the properties of water; it dissolves 
most chemical substances in nature; it freezes at the top 
(instead of at the bottom as do practically all other fluids), 
and so preserves fish-life _through the winter; it expands as it 
freezes and bursts the rocks and produces soil. If God made 
and chose this substance for the part it plays in the world, all 
is explained; if it just happened, our minds are baffled. 

As a matter of fact, though it is probable enough that in 
past geological time some species have been derived from 
older species, and also that some modern species, for instance, 
the cat-lion-tiger family, may have a common ancestor, yet 
today the theory of natural selection is largely discredited. 
One of the most shattering blows directed against it was the 
publication of the book Nomogenesis by Professor L. Berg of 
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Leningrad. Another difficulty is the fact that there is no 
satisfactory evidence that acquired characters can be in
herited; and another, that the law of recapitulation (that 
every animal in its foetal stages climbs up its own genea
logical tree) proves to be largely untrue. In the words of 
Professor D' Arey Thompson, the zoologist, 'How species are 
actually produced remains a great mystery. Here at least is 
a conclusion that few men of our time will venture to dis
pute.' And again, in the words of Sir James Jeans, the 
astronomer, 'We discover that the universe shows evidence 
of a designing or controlling Power_ that has something in 
common with our own minds.' Moreover, the designing 
Power has not merely brought into existence a world where 
eve.rything is strictly necessary and useful; there is much that 
may or may not be useful, but is undoubtedly beautiful and 
elevating to the mind. 

The theory that man is a slightly improved animal ignores 
too many facts. There are notable differences, as well as 
resemblances, between the human body and that of the ape; 
for instance, man has a totally different foot, a much larger 
brain, and no thick furry coat of hair. No one has ever seen a 
human being with the thumb-like great-toe of an ape, nor 
with an ape's projecting jaws and receding forehead. The 
human foetus is not at all ape-like, as it ought to be if we 
have to climb up our own genealogical tree and are descended 
from an ape-like ancestor. Physiologically, a major difference 
between man and beast, of course, is in the fa cul ties of the 
mind. The children of even the most undeveloped races can 
profit by a modern education; an ape cannot. 

The theory that man's mind and soul are merely a kind of 
emanation from the physical and chemical processes of his 
organs, and that his actions and reactions are the inevitable 
result of the ,vorking of chemical and physical laws, leaves 
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out of account the sense of choosing and planning of which 
"'Care nll conscious. We know th.at we can plan a.journey and 
an address, nnd choose who.t we will do or say. 

The earliest chapters of the Bible, when their words are 
given the sense that they bore when the Book was written 
and not tJ1c changed sense that those words arc made to bear 
today, show an extraordinary parallelism with the most 
modern scientific observations. The science of cosmogony 
teaches us that the earth was originally pulled out from the 
primitive solar system and covered with cloud and water, 
through which an observer on the earth's surface could 
distinguish light and darkness as the earth revolved on i tc; 
axis. Later, the continental masses were ridged up, and land 
and ocean took up their places. Then the cloud cleared 
sufficiently fo,r the sun, moon and stars to be visible from the 
earth's surface. If we read the first chapter of Genesis we 
find that this is just what the Bible says, so long as we bear in 
mind that the word 'day' in the Hebrew of the Bible itse]f is 
frequently used for a period of time. 

Geology tells us that plants appeared before animals, that, 
if we leave out of account the shell-fish, the order of appear
ance of animals was first fish, then amphibians; then beasts, 
then man .. This is just the order given by Genesis. It has been 
objected that birds are put into the story too early, but this 
is due to misunderstanding the Hebrew word oph ,.vhicb 
includes flying insects ( such as locusts) as well as birds. 
Correctly translated, the order is just the same in the record 
of the rocks and in the Bible. But geology is a young science; 
presumably no one knew any when this chapter in Genesis 
was written. So far from there bei�g any conflict between the 
Bible and science, we are bound to conclude that there is no 
reasonable explanation of the accuracy of this chapter unless 
we admit that it was given by inspiration of God. 
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Some of the very princes of science have found it possible 
to be earnest Christians and believers in the Word of God. 1

We recall with pride Lord Kelvin, the physicist; Dana, the 
geologist; and even G. J. Romanes, the zoologist, in the 
evening of his days. One could also mention the names of 
such eminent men as Sir James Young Simpson, the intro
ducer of chloroform anaesthesia; Lord Lister, the founder of 
the antiseptic system of surgery; Lord Rayleigh, Sir George 
Stokes and Clerk Maxwell, the physicists; Professor J. H. 
Gladstone, Sir William Ramsay and Sir William Perkin, the 
chemists; Professors James, Boyd Dawkins, Edward Hill, Sir 
J. Prestwich and Sir J. W. Dawson, to mention only five
well-known English geologists, and a very large number of
famous medical men. There have been scores of modern
university men-scholars and scientists-who have faced
the problems of recent science, and have nevertheless devoted
their spare time, and some their whole lives, to the preaching
of the gospel.

Someone may accuse us of intellectual dishonesty in 
taking up such an attitude; they may imagine that we are 
trying to hold on to the Bible in the teeth of convincing facts 
that disprove its authority. That is not a fair deduction. 
There are no convincing facts that disprove the authority of 
the Bible. Each may discover for himself more than one 
possible way in which the inspired narrative squares with the 
well-accredited observations (I do not say the theories) of 
the scientist. There may be difficulties, and he may not 
expect that his ideas would be convincing to any but him
self. The Bible is full of mysteries that elude our grasp, 
just as the sciences, and engineering, and medicine, and 

1 There lies in the Bodleian Library at Oxford a confession of faith in 
'God's Word written in Holy Scripture' sign�d by no fewer than 617 
members of the British Association for the year 1865. 
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econon1ics nro full of unsolved probJcms. 1-Iappily, there is 
nbundnncc of light besides, nnd in daily life we do not throw 
n,vny n "'hole letter because n word here and there is blurred. 
If, ns ,vc believe, the eternal God of infinite truth and 
,visdo111 is nt once the Creator and Controller of all material 
things, and the Author both of I-Ioly Scripture and of natural 
lrnv, then it stands to reason that conflict between science 
and revelation is an impossibility. God cannot deny Himself. 
It is we ,vho arc short-sighted; our vision of these mysteries 
is blurred. Thus we think we see conflict where, in fact, there 
is none. 



CHAPTER VIII 

THE CI-IRISTIAN'S ATTITUDE TO 

SOCIAL AND POLITICAL PROBLEMS 

T
HE first century was full of political and social prob
lems. J udaea was in a state of chronic insurrection 
against the Roman suzerainty. The Herodians, the

courtiers at the little provincial courts, aping the manners 
and style of the conquerors, were at continual strife with the

patriotic party, the Pharisees. The common people were 
scorned and despised by both, the prey of tax-gatherers and 
impostors. Outside Judaea there were problems. The Jews, 
scattered all over the civilized world, were liable to the most 
abominable treatment everywhere. Half Rome and Italy 
consisted of slaves; these were the absolute property of their 
masters; and could be tortured to death for no provocation, 
without the least redress. Every now and then they rose in
rebellion, only to be crushed down by awful cruelties. Then 
there were moral problems. The rank, disgusting, sensual 
immoralities that clustered under the mantle of Oriental 
religions were slowly eating the heart of the old time purity 
and noble manhood of Greece and Rome. 

There were social problems. The most hopeless starvation, 
relieved only by occasional State doles, groaned side by side 
with the most wanton luxury; with £easts composed of a 
thousand nightingales' tongues and of delicacies brought in 
at fabulous cost from every corner of the earth; it was the 
age when ladies dissolved priceless pearls in vinegar and 
drank them for sheer display. 

What was the attitude of our Lord and His apostles to 
these gross and crying evils? A surprise awaits those who 
�ead the New Testament to seek for an ans,vcr to this 

94 
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question. One would have expected ceaseless denunciation 
a.nd urgent effort to right matters. There is, truly, a fearless 
and outspoken indictment of all forms of moral evil. But of 
poll tical energies, of taking of sides, of appeals to rulers, of 
attempts to raise the popular indignation against abuses, we 
find not a trace. Christ and the apostles denounced the 
luxuries of the individual rich, but said nothing to fan a 
class war. They did not actively interfere with the miserable 
system of slavery. They did not try to protect persecuted 
Jews in the law courts. When the Pharisees cried against 
Jesus that He stirred up the people, and forbade to give 
tribute to Caesar, and made Himself a king, their real objev 
tion to Him was that He would not do these very things and 
become a political agitator, and lead the nation against the 
Romans. 

There is a striking instance of this policy of non-interfer
ence in the incident of John the Baptist. He was unjustly 
imprisoned in a miserable, cramped dungeon, and in daily 
danger of his life. He was Christ's own kinsman, and had 
been His forerunner. Yet amongst all His mighty acts, He 
could not spare one to rend the prison walls, and no angel 
went in to deliver John as he did when Peter was the captive. 
We do not read that the Lord even sent a petition to Herod 
for his release. 

On questions of personal morality, of course, such as 
marriage and divorce, Christ spoke plainly enough, even 
when His earthly sovereign was a notorious off ender. The 
fact is that Christ and the apostles did not desire to work 
through poll ti cal parties. They proposed to bring blessing to 
the world by the method of individual regeneration, not by 
what we now call Act of Parliament. It is a slow method, but 
it is the only sure one; it remedies not only the evils that lie 
on the surface, but the deep-seated evils of the heart. 
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It may well be asked, what shall Christians do today? We 
must, no doubt, endeavour to follow the example of our 
Lord and the apostles which is well marked in several 
directions. In tl1e first place, there is the duv, o..f works of merr:y. 
The current ideals of that time were in marked contrast with 
those of the New Testament. 'No friend ever did me so much 
good, or enemy so much harm, but I repaid him with 
interest,' wrote Sulla; whereas the Lord told the rich young 
ruler, 'One thing thou lackest yet; sell all that thou hast, and 
distribute unto the poor, and thou shalt have treasure in 
heaven' .1 Our Lord placed human kindness always before 
ceremonial or religious observances, for example the obser
vance of the sabbath. Compare also r Jn. iii. 17: 'Whoso 
hath the world's goods, and beholdeth his brother in need, 
and shutteth up his compassion from him, how doth the love 
of God abide in him?' The evangelicals of today do not seem 
to be as prominent in this direction as they used to be. Let 
us hope that the duty of private charity is ever before us. 

Then, Christ cared very deep{'y .for justice, and the rights of the 
individual. It is to Him and to the apostles that we owe the 
great principle that all men are equal before God, and that 
even the wreckage of humanity is a jewel in His sight. He 
came, as He said, 'to preach good tidings to the poor: ... to 
set at liberty them that are bruised'.2 'Woe unto you,' He 
said to the scribes and Pharisees, 'hypocrites! for ye pay tithe 
of mint and anise and cummin, and have omitted the 
weightier matters of the law, judgment, mercy, and faith.' 3

Zaccheus the extortioner instinctively cries out in that holy 
Presence, with those eyes looking upon his furniture and 
ornaments, 'the half of my goods I give to the poor; and if 

iLk ..
.

( ) • XVW. 22 R.V . .

1 Lk. iv. 18. 
3M ...t. xxm. 23.
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I have taken any thing from any man by false accusation, I 
restore him fourfold'. 1

v\Te must remember, too, that Christ and the apostles were 
the first great champions of women's rights. Faithfulness and 
chastity were now required for the man as well as the woman. 
I often ,vonder deeply whenever I hear a woman deprecating 
the work and teaching of Christ. I feel like saying 'Go back 
to the dungeon and the slave chains from which He delivered 
you and learn gratitude'. So, too, the apostles were cham_. 
pions of the rights of the individual. 'My brethren', says 
James, 'hold not the faith of our Lord Jesus Christ, the· Lord 
of glory, with respect of persons. For if there come into your 
synagogue a man with a gold ring, in fine clothing, and there 
come in. also a poor man in vile clothing ... if ye have 
respect of persons, ye commit sin.' 2 Paul calls the slave 
Onesimus 'a brother beloved' when sending him back to his 
master, Philemon. On another occasion he writes: 'Masters, 
give unto your servants that which is just and equal.' 3 James 
says in a striking passage to the oppressive capitalist of those 
days: 'Behold, the hire of the labourers who mowed your fields, 
which is of you kept back by fraud, crieth out: and the cries 
of them that reaped have entered into the ears of the Lord 
of Sabaoth.' 4

Two duties arise clearly before us. First, we are to deal 
justly and generously with those who are responsible to us in 
their daily work. Secondly, we are to Wnk and speak kindly 
and sympathetically of those who are really poor and har
assed and are justly struggling for better conditions. Strikes 
vex an� alarm us; sometimes the points in dispute seem to us 
trivial. But we must not therefore yield to the temptation to 
despise the cause of those who are truly struggling with an 

1 Lk. xix. 8. 
2 Jas. ii. 1, 2, 9 (R. v.).
0 

3 Col.iv.1. 
"]as. v. 4 (R.v.). 
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inndcquntc living ,vng-o. It w·ould be n trngcdy if it bccninc 
possible for 1ucn to bclievc1 bccnuse of tho attitude of some 
Christiru.1s1 thnt God is nhvnys con the side of the cnpitnlist' . 

. Again
:, 

our urd was vtO' oulspoke11, in private and bi public, 
conc-muitg moral w1-011g. He ccrtninly denounced the oppressors 
_c, Voe unto you, Phnrisees ... , He rebuked Herod. He rid 
the teinple of those "rho sold there illicit 1nercha11dise. Here 
again is our clear duty. Heaven preserve us from mere political 
sermons; but let us have a right protest against public wrong. 
It m�y be very influential if it is done in the right spirit and 
as our Loni Hin1Self demonstrated. 

But there "ras one thing Christ emphatically was not. He 
"ras not a public politician or a demagogue. In vie,.v of the 
abuses of the tin1es

., 
His policy of non-interference is truly 

extraordinary. He paid ta..�es and taught respect for consti
tuted authority. He made no attempt to deny Pilate's right 
to try Him. He taught His disciples to give tribute to Caesar. 
He replied to those ,vho ,vished him to arbitrate, 'l\tlan, ,vho 
made me a judge or divider?' He emphasized: 'My kingdom 
is not of this ,vorld.' His method ,vas that of the preacher 
and the redeemer of the individual. Instead of petitioning 
the Sanhedrin to pass laws against immorality, He talked 
,vith a woman of Samaria, and said to the penitent, 'Go in 
peace'. 

Now, ,�.re might argue that all this was His method, 
because He had a special work to do, but it might not apply 
to us. For instance

., 
Christ never married; and we do. vVhen, 

ho,vever, ,.ve turn to the apostles, the lesson is just the same. 
There is no sign of the politician, no preaching of a class "'ar, 
no stirring up the slaves to better themselves, no atten1pt to 
grasp worldly po,.ver. On the other hand, they, like their 
Master, say 'Blessed are the peacemakers'. Paul nnd Peter 
alike teach slaves to be respectful and obedient: 'Let as 1nany 
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as are slaves count their own masters worthy of all honour.' 1

They teach all men to honour lawfully constituted authority. 
'Let every soul be in subjection to the higher powers: for 
there is no power but of God; and the powers that be are 
ordained of God!' 2 In these days of rebellion against all kinds 
of authority, and political agitation of every sort, this is a 
necessary and timely message for us to proclaim. 

But here I can imagine an objection. Someone will say: 
'Does it mean that the power of government is to be left 
entirely to ungodly men, and that we are not to raise a finger 
in defence of our own rights or those of others?' 

There are certain very clear principles discernible in Scrip
ture and the course of Church history: 

(a) Godfrom time to time raises up Christian reformers. Some
find their calling from hereditary sources, while others are 
converted in their calling. Others are led after conversion to 
serve their generation by the will of God in this particular 
form. 

( b) We are quite entitled to use our citizen rights to def end
ourselves against injustice. Paul did so on three occasions. 
To slaves he said, 'If you are able to obtain your freedom
do'. 

(c) The primary Christian method is the intensive spreading
of the gospel. It is slower, but far more sure .. This ,-vas 
Christ's way and that of the apostles. It aimed at the con
version of the individual, and teaching him his duty to his 
neighbour. Christians know the answer to the simple ques
tion, are the rich either happier or more moral than the 
poor? And even radical Socialists recognize that you cannot 
get social regeneration until there is what Beatrice and 
Sidney Webb themselves called 'a change of heart'. Of the 

i T" 
. 

J 1m. VI. J. 

2 R ... ( ) om. xm. 1-5 R.v . .
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hoped-for social an1elioration earlier Socialists such as Philip 
Snowden said: 'It will not be accomplished by a revolution, 
but by a co-operation of men and women of all classes whose 
moral senses have been developed.' 

(d) Tlze power of prayer is more potent than many-even
Christians-imagine in resolving strikes and governing poli
tics. One thing is quite clear. In our meetings for corporate 
prayer we ought to take much more interest than we do in 
public affairs. 

The New Testament clearly teaches us that the gospel 
calls for personal and collective ethical activity -which is 
consistent with its acceptance. We are forewarned, however, 
that instead of a millennium being brought in by the 
development of human forces, there will come a final, great, 
anti-Christian world power. It is a persecuting power, and 
certain domineering, godless syndicalisms of the day bid fair 
to be gathered under one international head and to constitute 
that power. But there is a Christian programme for the 
world's peace and prosperity. 'The whole creation groaneth 
and travaileth in pain together until now is subjected to 
vanity, but in hope; because the creation itself also shall be 
delivered from the bondage of corruption into the liberty of 
the glory of the children of God.' 1

Our. primary duty in the world is the preaching of the 
gospel. When the last of Christ's people has been brought 
into His Church, the reign of peace, · the Golden Age, will 
not be established by Act of Parliament or social revolution. 
It will result from God's judgment and restitution. It will be 
heralded by 'the voice of a great multitude, and as the 
voice of many waters, and as the voice of mighty thunders, 
saying, Hallelujah: for the Lord our God, the Almighty, 
reigneth. Let us rejoice and be exceeding glad.'2

1 Sec Rom. viii. 20-22.
11 Rev. xix. 6, 7 (n..v.). 
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'fHE SOCIAL VIRTUES OF THE EARLY CHURCH 

(a) Hospitality and Kindness to Travellers. To Paul: Lydia,
Onesiphorus, Acts xxi. 5. Examples: 3 Jn. 5-8; Acts xxi. 8. 
Precepts: Rom. xii. 13; 1 Tim. iii. 2, v. 10; Tit. i. 8; Heb. 
xiii. 2.

(b) Support of the Weak. Acts xx. 35; Rom. xv. 1; Gal. vi. 2;
1 Thes. v. 14. 

(c) Generosity. Rom. xii. 13; 2 Cor. viii; 1 Tim. vi. 18.
(d) Visiti.ng. Jas. i. 27.
(e) Obedience to Authority. Rom. xiii. 1-7; Tit. iii. 1.

(f) Work. Rom. xii. I I; Eph. iv. 28; I Thes. iv. 11; 2 Thes.
iii. I 0-I 2; Tit. iii. I 4.

(g) Time. Eph. v. 16.
(lz) Invitations. r Cor. x. 27.
(i) T/ze Unequal Toke. r Cor. v. 10; 2 Cor. vi. 14.
(j) Clothes. 1 Tim. ii. 9; 1 Pet. iii. 3.
(k) Debt. Rom. xiii. 8.
(l) Talk (clean). 2 Cor. xii. 20; Eph. v. 3, 4 (no evil speak

ing); r Tim. iii. 8, 11, v. 13; Tit. iii. 2;Jas. i. 2p, iii. 9, ro, 
iv. I 1; r Pet. ii. I.

(m) Family. Eph v, vi; 1 Tim. iii. 4; Tit. ii. 4, 5; 1 Pet. iii.
1-12. 

(n) iv/asters. Eph. vi. 9; Col. iv. 1.
(o) Servants. Eph. vi. 5-g; Col. iii. 22-25; Tit. ii. 9, 10;

1 Pet. ii. r 8-25. 



CHAPTER IX 

TI-IE IMPORTANCE OF 

CHURCH MEMBERSHIP 

I. WHY JOIN A CHURCH?

T
HERE are so many churches, all agreeing in many 
important particulars, all differing in smaller matters; 
there is much that is good in all of them. Why not go 

from place to place, wherever I may expect to find an 
interesting service or a helpful preacher; why throw in my 
lot with one in particular? In joining one church should I 
not find a good deal to put up with in the way of uninterest
ing sermons at times, also perhaps some internal friction, and 
sh9uld I not also lose the benefit of the ministry in other 
churches? These are real questions for many young Christians. 

In seeking for the right answer, ,ve need to ask first of all, 
whether it is more blessed to give, or to receive. It is a form 
of selfishness that tempts one to try to receive from all the 
churches, giving them nothing but a few pence in the collec
tion. A member can give a church far more than a casual 
visitor. I refer not only to money but to other things more 
valuable, such as prayer, influence, work, and sympathy. 

Aga:in, there will come times in our lives which are critical 
spiritually, when we shall need Christian help and shepherd
ing. It may be in bereavement or sickness, in poverty, or 
alas, in backsliding. We are far more likely to obtain such 
assistance if we are members of some church whose leaders 
know how to give spiritual guidance. It is only when one has 
seen prqmising young lives wrecked for want of this timely 
shepherding that one begins to realize the grace of God in 
setting the solitary in families, and the folly of shutting 

102 
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oneself out from His provision. Almost every reader who has 
not yet attained his twenty-first birthday will probably 
underestimate the importance of this reason for joining a 
church. 

Thirdly, we all admit that it is our duty to obey the Lord 
in everything. Therefore it is our duty to observe His ordin
ance of the Lord's Supper. 1 Some reader may say, 'Well, I 
can do that without joining a church'. Yes, but do you? It is 
not fair to expect the fellowship of all the churches and to 
join none. 

The principal reason why I should be a member of some 
company of believers is because it is the divine plan for me 
( except under rare circumstances where there may be no 
one with whom I can conscientiously join). When three 
thousand souls were converted at Pentecost, we read six 
significant things of them, in which they became a pattern 
to young converts in every generation. (a) They received the 
Word. (b) They were baptized. (c) ;-fhey were 'added unto 
them', i.e. to the local church. (d) They continued stead
fastly in the apostle's teaching and fellowship; (e) and.in the 
breaking of b�ead; (f) and in public prayer. 2

If we want more proof, let us remember how Thomas 
missed meeting the Risen Lord by staying away from the 
company of the disciples. Christ's dearest wish for His own 
was 'That they may all be one', 'that there may be on:e flock, 
and one Shepherd'. Finally, there is a plain hint and un
mistakable command in Heb. x. 25: 'not forsaking the 
assembling of ourselves together, as the custom of some is'. 

There are those who say that an immense number of 
Christians remain all their lives outside the churches. We do 
not believe it. Doubtless there are a few, a very few, who arc 

1 
1 Cor. xi. 23-26. 

2 Acts ii. 41, 42. 
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either mistaking ,vhat is the ,vill of God as to their place 
amongst His people, or who are peculiarly unfortunate, 
either in their neighbours or in their health. Apart from 
these, there are many professors, but few Christians, if by a 
Christian we mean one who has chosen Christ to be his 
Saviour and Lord. 

II. WHAT CHURCH SHOULD I JOIN?

?\1any factors must enter into this deeply important decision. 
For obvious reasons, family ties count for something, and 
questions of distance count for much. Scriptural methods 
must not be compromised, and it is better to join a church that 
is spiritually alive than one spiritually dead. It is of great 
importance to enter into a fellowship where one will find 
good opportunity for Christian work, whether in preaching, 
visiting, teaching a c�ass, or helping in some quieter fashion. 
_ one of us can afford to shut ourselves out from the privilege 
of trying to win others for God. 

But not one of these considerations rises to the highest 
level of all. In the last resort, implicit obedience to the 
revealed will of God will be the right path and the happy 
path. We cannot join a church, when we have a choice, 
without giving a moral sanction to all its teachings. If we 
work in harmony with a man who is preaching doctrine that 
would lose men's souls rather than save them, we become 
partakers of his evil deeds, 1 and therefore we cannot ally 
ourselves with some who claim to be Christians, however 
attractive they may be in other respects. True, it is not likely 
that we shall be able to agree absolutely on all points ,vith 
anyone, but we ought not to identify ourselves \vith those 
who hold what the New Testament describes to be funda
mental error. 

1 
2 jn. l I.
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The important practical question is this: in which of the 
churches in my neighbourhood shall I find principles and 
practice most in accordance with what is 'found written' in 
the divine plan for worship? Even though there be imperfec
tions in carrying out the plan, the failure of man cannot alter 
what is written. However dull it may appear, the· path of 
simple obedience will never lead to soul starvation nor to 
limitation of usefulness, but to the very best possible that our 
lives can attain. 

III. WHAT SHOULD BE MY ATTITUDE TOWARDS
OTHER PROFESSING CHRISTIANS? 

This brings us to a third problem of fellowship. We have 
asked why should I join a church, and which church should 
I join. Let us consider, finally, what ought to be our attitude 
to members of other churches, and especially in the matters 
of uniting with them in Christian work, and of inter-com
munion. Let us put aside all judgment in advance, and see 
what the Bible says. 

We very soon find that we ought not to extend our fellow
ship to everyone who pleases to call himself a Christian. It 
has become the custom in some Society functions nowadays 
to ask the guests to bring their invitation cards, because 
when great numbers are entertained the host and hostess 
find that perfect strangers are apt to come in, shake hands 
with the utmost assurance, and share in the good things 
provided! Interlopers like these, sometimes wilfully, but 
more often innocently, expect to share in the privileges of 
Christian fellowship when they have neither part nor lot in 
the matter. We are given certain tests in the New Testament 
to apply to all such, and if they are found to be intruders, we 
are to refuse them share in our worship, we are to avoid 
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their help in Chrislinn ,vork, nnd in some cases withdraw 
ourselves fron1 friendship wllh thcn1. Paradoxical as it may 
secn1, there nrc ens cs ,-vhcrc we may be f ricndly with un
converted people rather tha11 with professed believers, if the 
lnttcr arc bringing disgrace upon their profcssion.1

'\i\Thnt arc these tests as to fellowship? 

(I) M1e must 1zot have fellowship with professing Christians who
are leadt'.ng scandalous lives or who fall into oJ;en sin. For instance, 
,vc are not to keep company with the unchaste, with the 
covetous (it 1nay surprise us to see the covetous in such a 
category), or idolaters, or revilers (which presumably means 
those who use abusive language), or drunkards, or extor
tioners. 2 It \>Vould appear that contentious persons and those 
,vho stir up strife and divisions are to be included in this 
category. 3

( 2) There must be no fellows/zip with any who teach a different
gospel. 'Though we/ says Paul to the Galatians, 'or an angel 
from heaven, should preach unto you any other gospel ... 
let him be anathema.' 4 For the sake of emphasis, he repeats, 
'If any man preacheth unto you any gospel other than that 
which ye received, let him be anathema'. Again we hear the 
apostle of love saying, 'If anyone cometh unto you, and 
bringeth not this teaching, receive him not into your house, 
and give him no greeting: for he that giveth him greeting par
taketh in his evil works'. 5

What is the 'gospel', what is the 'teaching', referred to 
here? The first means, surely, the divinely appointed way of 
salvation by which our sins may be forgiven and conquered. 
The latter, as the context shows, means a right conception 

1 
1 Cor. v. 9-13. 

2 1 Cor. v. 1 1.

3 R 
. 

Hb .. om. XVI. I 7; e . Xll. 15. 

' Gal. i. 8, g (R.v.). 
6 2Jn. 10, II (R.v.).
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of the proper deity and humanity of Lhc Lord Jesus Christ, 
\Vhich the first two Epistles of John arc devoted to establish
ing. 

(3) We must withdraw fellowslziJJ from tlzose who refuse to
acknowledge the authoril:,Y of the aJ;ostolic writings and teachings. 'If 
any man obeyeth not our word by this epistle, note that man, 
that ye have no company with him, to the end that he may 
be ashamed. And yet count him not as an enemy, but 
admonish him as a brother.' 1 There is a similar thought in 
verse 6 of the same chapter. There are a few similar refer
ences more vaguely expressed, such as Rom. xvi. 17 and 
Tit. iii. Io. 

It does not follow that everybody who falls under one of 
these condemnations is to be treated with cool contempt and 
immediate excommunication. The heretic must have a first 
and second warning. 2 Our Lord prescribed the proper 
course to be followed in Mt. xviii. 1 5- 1 7. The business of the 
shepherd is not to drive out sheep from the fold, but to seek 
them when they go astray. If a person is overtaken in a 
fault, the duty is to restore such a one, if it be possible, in a 
spirit of meekness, 'considering thyself, lest thou also be 
tempted'. Nevertheless, we cannot read the solemn passages 
quoted above, and the letters to the Seven Churches in Rev. 
ii and iii, without seeing that we have a duty to refuse to 
associate with the classes mentioned, and we must obey 
although it brings us into direct conflict with what the 
Germans call the 'Zeitgeist', the spirit of the age, whose 
cardinal virtue is toleration. 

Let us turn to the other side of the subject. Obviously, very 
many Christians fail to live up to their God-given privileges 

1 2 Thes. iii. 14, 15 (R.v.). 
z T. . .. It. 111, I 0. 
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and arc careless in doctrine and conduct. How ought we to 
regard lhem? A perfect army of texts crowds to the mind 
exhorting us to embrace all such in loving fellowship, even 
if they are weak in the faith, 1 or do not 'follow us', as John 
put it. 2 We need barely mention such important chapters on 
love and unity as Jn. xvii; I Cor. xiii; Eph. iv. When Peter 
withdrew fellowship at Antioch on inadequate grounds, he 
'stood condemned'. When Apollos came to Ephesus, he had 
not received Christian baptism, but Priscilla and Aquila 
'took him unto them' (the same word as in Rom. xiv. 1). 
They neither refused his fellowship on the one hand, nor 
neglected to lead him on into more light on the other. When

he decided to go to Corinth, they gave him a letter of com
mendation. 

The spirit of narrow exclusivism was already at work in 
apostolic times, and one church, headed by Diotrephes, was 
so hedged about with orthodoxy that even the apostle John 
�as shut out! Not content with this, the leader put out of
fellowship those of his own company who did receive brethren
from the obnoxious local churches. This was not Christian
discipline but personal spite. Unfortunately, Diotrephes has
had imitators, if not admirers, in more modern times.

i R 
. 

om. xiv. 1. 

2 l\1k. ix. 38. 



CHAPTER X 

NEW TESTAMENT 

MISSIONARY METHODS 

IS success the best test 9f a work for God? In other words, when large numbers are genuinely and visibly converted by the preaching of the gospel, or a flourishing church is built up, does that prove that the methods used were right and pleasing to God? Conversely, when the current of prosperity runs low, does that prove that there is something radically wrong with the principles taught or means employed? We often hear statements that would advocate these propositions. We are told that God cannot and will not bless this method or that, or that such and such. an evangelist or ·preacher is so successful, as outward success visible on earthis counted, that criticism of his methods is disarmed. All thishas a very important bearing on missionary work. For ifsuccess is to be the criterion, then all we have to do is toexamine the history of various modern missions, find outwhich shows the largest results, and then confidently adoptits procedure as the best.'To this we suggest the reply that neither Scripture norexperience teaches that immediate and visible success is themain criterion. There is no accurate parallel between it andfaithful service, using the right methods. But both Scriptureand experience do teach that in the long run faithful serviceand right methods will reap a good harvest, both on earthand in heaven.There is a remarkable absence in the New Testament, asfar as I have noticed, of any clear passage to show that th
l O!)
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number of souls converted under a preacher's ministry will 
be in proportion to his faithfulness. It is true that in the 
parable of the true vine (Jn. xv) we are told 'He that abideth 
in me, and I in him, the same beareth much fruit'; but this 
surely refers to the fruit of Christian character, love, joy, 
peace and the like, spoken of in Gal. v. 22. It is true that in 
Rom. i. i 3, 'fruit' is mentioned in a way that may well refer 
to conversions; but it cannot be proved that this is the fruit 
referred to as growing on the true vine. There is surely no 
reason to suppose thatJohn was a preacher.whose matter, or 
methods, were less pleasing to God than Peter's; yet we have 
no record that anybody was converted by John's public or 
private ministry. Although he uses the word 'my children' in 
1 Jn. ii. r, 3 Jn. 4, and elsewhere, it is such a favourite word 
with him that it cannot be taken as meaning that they were 
all led to God by his instrumentality. On the other hand, 
Peter's preaching in the Acts was extraordinarily successful. 
No doubt John had converts, though this is not definitely 
stated; on the other hand, it is quite probable that his 
brother James had few, if any. Yet when we remember the 
special favour which Christ showed James, it is difficult to 
suppose that he pleased God less than Paul did. To us, 
however, the results of Paul's service look so much the larger. 
On the other hand, when Paul himself is setting out the 
proofs of his apostleship, they are such as are described in 
2 Cor. xi and xii-his sufferings, his patience, and his mighty 
works, not his converts. Finally, even our Lord Himself does 
not seem to have been extraordinarily successful, if success is 
to be measured merely by counting converts. Probably many 
modern evangelists could reckon a greater number. 

Experience and history surely tell the same tale. Martin 
Luther did a work of enormous value, but it is impossible to 
justify his acquiescence in the persecution of the Baptists, or 
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to accept every detail of his statements in theology. The 
methods and doctrine of William Carey and Francis Xavier 
in India and the Straits were diametrically opposed in 
certain respects. Yet both could show a considerable degree 
of out\vard success. Many pioneer missions, such as that of 
Gilmour in Mongolia, have an initial period of about ten 
years in which the visible results are few, if any; then, 
,-vithout any change in method or doctrine, a great tide of 
response to the message may set in. Sometimes when we 
compare two evangelistic missions in this country, one 
appears to be a huge success, and the other looks something 
very like a failure. Yet a careful. analysis may show more 
faults in the matter preached and the methods used in the 
first than the second. 

Yet, Scripture and experience do lead us to expect that a 
work that is pleasing to God will bring success visible on 
earth in the long run, though not necessarily on such a scale 
as to throw into the shade something less faithfully executed. 
Paul says that his converts at Corinth are his 'epistle of 
commendation'. Wherever he preached, some believed. 
'Your labour is not in vain in the Lord.' 'Let us not be weary 
in well-doing, for in due season we shall reap, if we faint not.' 
Although three grains of the good seed may fall into hopeless 
soil, the fourth may produce a harvest. It is difficult in the 
whole history of foreign missions to find one in ·which the 
labour was persevered with for ten years, and in ,vhich there 
was a measure of truth preached by men whose lives were 
clean and spirits earnest, without some conversions following, 
even in the hardest possible fields. The early Moravians in 
Greenland, Henry Richards in Banza Manteke, the first 
missionaries in the cannibal islands of the South Seas, 
Morrison in China, the Tierra del Fuego Mission, and many 
other examples go to show that this is true. 
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We may well ask, however, if success is not the primary 
criterion in missionary or evangelistic service, what is? 
Surely, to preach the gospel in such a way as to please God. 
This demands a right spirit, and a right method. How can 
we know that our method is right? There can only be one 
safe guide. That will be the pattern preserved for us in the 
New Testament. It is doubly safe-guarded. In the first place, 
the apostles were divinely guided to use certain methods. In 
the second place, such of their methods as were to be a 
permanent example to the Church down to the end of the 
dispensation, were recorded for us by the Holy Spirit. The 
work of ten of the apostles, and nine-tenths of the work of 
Peter and Paul, goes almost unrecorded, not because it may 
not have been divinely guided, but because its lessons were 
not of permanent importance for us. Moses was told, 'See 
that thou make it ( the tabernacle) after the pattern showed 
thee in the mount'. Paul wrote to the Corinthians 'That ye 
might learn not to go beyond the things ·which are written' .1 We 
must beware of the plea that more modern methods of human 
invention may be more successful. 'It is required in stewards 
that a man be found faithful.' It does not say successful. 

It therefore follows that the Christian worker or missionary 
who wishes above all things to please God is most likely to do 
so if he makes a faithful following of the apostolic method 
his first concern, and lets the assessment of his success come 
second. Certainly the apostles strove with might and main to 
win as many as possible that they might 'by all means save 
some'. But there was something which came first. It was to 
follow the guidance of the Holy Spirit. 

Let us therefore go back to the Book, and try to decipher, 
under the guidance of the divine Author, what the methods 
and principles of apostolic missions were. 

1 1 Cor. iv. 6 (R.v.). 
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I. THE MISSIONARY'S CALL

We find, first, that they,vere irresistibly attracted (or we might 
say 'divinely driven') to the places that were devojd of the gos
pel. 'The wind bloweth where it listeth'; yes, but the wind has 
lalvs. It rushes into a vacuum. Every hurricane is caused by 
the 'Wind hastening to an area of low atmospheric pressure. 

How wonderfully this is illustrated in Nature. After a 
do,mpour of rain the garden worms are out crossing even 
the hard tarred roads. v\Thy? Because they, like every other 
animal, must continually be seeking some fresh abode where 
they will find food and shelter not already taken possession 
of by other worms. This necessity to seek a far-away un
occupied soil is the key to all the marvels of plant-dispersion 
-the little wings of the wind-carried sycamore seed, the
burr that sticks to the coat of a passing animal who may
carry it and then rub it off a mile away, the ripe fruit of the
plum or apple tempting some creature to take and eat the
pulp, but throw away the stone or core. So Paul says, 'I must
also see Rome'. He took a pride in getting out beyond other
men's plantings. This does not mean that he was for ever
rushing from one new pitch to another. He was prepared to
spend one or two years in a place, if necessary. Of course we
must remember that he had not to spend time learning a
language; Greek would serve him everywhere. Yet mere need
was never alone the call. Asia and Bithynia ·were just as
needy as Macedonia, but it was to the latter they were
guided by the Spirit.

We notice, next, that their message was essentially an 
evangelistic one. Slavery, an alien, cruel, and despotic 
government, and the horrible conditions of the great cities 
of Greece, Rome, and Asia Minor-these were as poles 
asunder from the principles of the Kingdom of God. But the 
missionary embarks on no political reforms or agitations; he 
H 
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preaches the gospel. 'I determined not to know anything 
an1ong you, save Jesus Christ, and him crucified.' The 
apostles used gifts of healing, but strictly subordinate, and 
ns an adjunct, to their main mission of personal evangelism. 
In this labour they were prepared to face even such a cata
logue of hardship as those set out in I Cor. iv. 9-13, and 2

Cor. xi. Another aspect of their work there certainly was, 
namely that of raising up a local eldership in each church, 
and providing them with the written as well as the spoken 
Word of God. 'Living stones' were not simply quarried out 
and left. They were built up into churches; and these had tc; 
be guided in worship and service along lines laid down by 
the Spirit in the Bible. 

How were the missionaries of the first century church 
chosen, sent out, directed and supplied? Was there a com
mittee to select them, tell them where to go and what to do, 
and guarantee their support? Evidently they had the material 
ready to hand for such an organization. There was a council 
at Jerusalem, of which James was probably the most influen
tial member, that might have been very suitable for the 
purpose. As we shall see, there were circumstances in which 
this body could and did select delegates. But we do not read 
that it selected missionaries. 

For our present enquiry ,1/e shall rule out the Gospels and 
seek guidance only in the Acts and the Epistles. The reason 
for this is that there is evidence that the directions for 
evangelism changed somewhat after the Lord's death. Before 
that event, the disciples were told to preach only to Jew·s. 
After the resurrection they were directed into all the world. 
On their previous journeys they had taken no supplies, and 
lacked nothing. Later, we read 'but now, he that hath a 
purse, let him take it' . 1 But, in any case, it is doubtful 

1 Lk. xxii. 36. 
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whether the main principles which we are about to examine 
would in any way be altered by including the Gospels in the 
scope of our enquiry. 

The key passages with regard to the choosing and sending 
forth of missionaries are Acts xiii and xvi. 1-3. At Antioch 
there were five 'prophets and teachers'. The Holy Ghost 
took the initiative, an'd chose the two best, saying 'Separate 
me Barnabas and Saul for the work whereunto I have called 
them'. Paul never forgot that his call was of God. Again and 
again he refers to it. 1

May not a man, however, be mistaken as to the call of 
God, and imagine that he is called to go forth, when the 
Lord has not sent him? It is indeed possible, and therefore it 
is added that the church in Antioch shared in the responsi
bility. They 'fasted and prayed and laid their hands on 
them,' and 'they sent them away' (or lit.-'let them go'). 
The laying on of hands was presumably a token of fellow
ship, i.e. identification with them in their work, rather than 
of official ordination to the task. Could a Lucius or Symeon 
or Manaen 'ordain' a Paul or Barnabas? It was a token that 
they acquiesced in the call and in the new enterprise. Some 
months or years afterwards, when they perceived the grace 
that was given to these missionaries, Peter and James and 
John also gave them the right hand of fellowship, that they 
should go unto the Gentiles. Thus we have the call from the 
Holy Spirit, recognized not only by the candidates but also 
by the local church, and eventually by the elders of the 
larger church at Jerusalem. 

The other model is found in the call of Timothy. Here was 
a much younger man. To him the agency by which the 
Voice came was evidently a direct invitation from Paul. 
Timothy saw in it a call from the Lord. But that was not all. 

1 Acts xxvi. 17; Eph. iii. 7; Col. i. 25; 1 Tim. i. 12-14, ii. 7 
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He was well reported of by the responsible Christians who 
knew him best in his own town, and in the neighbouring 
town of Iconium. Probably it was they who laid their hands 
on his head in token of recognition of his gift. 1 ('The gift 
came' not by, but 'with' [that is, it was acknowledged by], 
'the laying on of hands'). Again, Paul chose Silas, who was 
accredited by the Jerusalem church, to accompany him from 
Antioch, and they were both recognized by the church there. 
The church at Jerusalem did not send Peter to Cornelius, or 
Philip to Samaria or to the desert. The guidance came direct 
from God in each case. 

On the other hand, we do find in three instances, where a 
new ,.\fitness had already been started and what was needed 
was something to confirm and steady the faith of the con
verts, that the council of apostles and elders at Jerusalem 
with the concurrence of the church sent out delegates for 
that purpose with a sort of official message. They sent 
Peter and John to Samaria, 2 Barnabas to Antioch, 3 and 
later Judas, called Barsabas, and Silas with Paul also to 
Antioch to communicate an important decision. 4 There 
seems to be a designed difference between the sending forth 
of these men by the apostles and elders to give sanction and 
blessing to a work already done, and the calling out by God, 
either directly or through the agency of a missionary's invita
tion of the original evangelists. 

It is noteworthy that the New Testament missionaries 
went forth two and two. In some cases it ,vas husband and 
wife; apparently Peter, James and Jude took their wives. 5

In others it was two brethren-Peter and John, Barsabas 
and Silas, Paul and Barnabas, Paul and Silas, Barnabas and 
Mark, Paul and Titus, Timothy and Erastus, 6 Titus and a 

i T' 
. 

I 1m. JV. 14. 

2 Acts viii. 14. 

:1 Acts xi. 22. 
" Acts xv. 22. 

G C 1 or. ix. 5.

II A 
. 

Cts XIX. 22. 
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,-vorker who is not named. 1 It is also worth noting that when 
a church like that at Antioch has commended missionaries 
in their going forth, they return to that same church to give 
an account of their activities. 

II. THE MISSIONARY'S CONTROL AND SUPPORT

"\That can we learn concerning the degree of control exercised 
over the missionaries? There is no evidence at all that Paul 
or his companions were actually directed in their work by 
the churches at Antioch or Jerusalem, or by any council of 
elders. Where the Bible mentions the fact their guidance is 
described as direct from God. A study of Acts xvi. 6-r o 
makes this very clear. When two missionaries were working 
separately, the one, even a Paul, exercises no direct control 
over the other. Paul wanted Apollos to go to Corinth, but 
Apollos has his own leading of God and is evidently able to 
act quite freely in the matter. 2 When, however, a younger 
man is working with a veteran, he is subject to him. Paul is 
continually 'sending' Timothy or Titus and others. This, 
however, is not merely because the younger is a missionary. 
Even in the settled churches, the younger are told to be 
subject to the elder, 3 and the church at Corinth is to be in 
subjection to Stephanas and those like him. It would be a 
profitable study to collect the numerous passages in the Acts 
and Epistles showing how Paul guided the movements and 
services of his younger fellow-workers, and Iiow readily they 
seem to have accepted his direction. This is surely intended 
to be a pattern to new missionaries going to an established 
station. 

Further, what about a missionary's support? Control and 
support more often than not go hand in hand, both in busi
ness undertakings and in work for God. The more definitely 

1 C ... 8 
2 or. vm. I • II C . .  

1 or. XVl. 12. 3 
1 Pct. v. 5. 
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a 1nan, or body of men, support any given worker, the more 
he will tend to look to them for direction. The question may 
,veil be asked whether, when his eyes are entirely on God for 
his support, a missionary will not be more ready to expect 
his guidance from the same Source? We must be careful not 
to build too much on the silences of Scripture. The fact is, 
however, that there is no trace in the New Testament of any 
individual, or committee, or church, promising or guarantee
ing regular maintenance for any of the missionaries. This is 
not because there are no references to the subject of the 
worker's support in Scripture. As a matter of fact, there is a 
great deal said about it. The key passages appear to be 
1 Cor. ix and Phil. iv. Io-1 8, though there are a number of 
incidental notices besides. In the Corinthians passage the 
principle is laid down that the labourer is worthy of his hire, 
and the ox deserves a mouthful of the corn he treads out. 
This is applied to mean that when the missionary or teacher 
visits or serves a local church, it is the business of that church 
to supply his needs. Evidently Peter and James and Jude and 
some of the apostles exercised this right, and not only received 
support for themselves, but for their wives. This brings up a 
very obvious difficulty when the preacher goes to a place 
where there is no church to support him. Either he must live 
by the support of his converts, or abandon the mission, unless 
he has private means. We know that Barnabas and the 
apostles, at least, had put all their possessions into the com
mon stock, so they had little or nothing of their own. This 
was evidently a real difficulty in the way of evangelism, 
because the objections to the missionary living on his recently 
converted or unconverted hearers are plain to everybody. 

Paul found two solutions, and used them both. The Holy 
Spirit has directed that a permanent record of them should 
be preserved for our guidance. In the first place Paul, and it 
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may be Barnabas also, was able and willing, where necessary, 
to work for his living. All Jews were taught a trade. 'Whoso 
does not teach his son a trade,' said one of the Rabbis, 
'teaches him to be a thief.' So, although he was apparently 
being trained to be a Rabbi, he was also acquainted with the 
art of tentmaking. The staple manufacture of his native 
Tarsus was the weaving into tent-covers and garments of the 
hair of the enormous goat flocks of the Taurus mountains. 
It was not a highly skilled occupation, and it was malodorous 
and ill-paid; but it had the advantage that it could be con
ducted in any town without much stock-in-trade. Although 
it occupied his hands it left his thoughts free, and if, as seems 
probable, his sight was often defective, this would not 
seriously handicap him. Aquila was also a tentmaker, and in 
Corinth they went into partnership. Even so it was hard ·work 
to keep the wolf from the door. 1 Paul nobly persisted, 
because he would not have the efficacy of the gospel he 
preached discounted by any suspicion that he preached it 
for money. 'It were good for me rather to die, than that any 
man should make my glorying void.' At Ephesus, 'I coveted 
no man's silver or gold or apparel. Ye yourselves know that 
these hands'-spreading them out, stained it may be with 
the marks of the black goat's hair-'ministered unto my 
necessities and to them that were with me.' At Salonika, 'Ye 
remember, brethren, our labour and travail; working night 
and day, that we might not burden any of you, we preached 
unto you the gospel of God'. 2

This would seem to have been recorded as an example to 
be followed, and to some extent it has been followed in 
modern times. Given men with a Pauline determination and 
indus try, probably it could be followed to a much greater 

i C 
. 

2 or. x1. 9. 

:a I Th�. ii. g (R.v.). 
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c..-xtent. Positions which nrc open in trade, in railways, in the 
civil service, in n1incs, in the teaching profession, and so on, 
in overseas countdes n1ight be occupied not by nominal 
Christians or 1natcrialists who may fall a prey to every moral 
tc1nptatio11, but by earnest Christians who seek to live and 
preach the gospel. But., and it is an important but, such a 
course 1nakes great de111ands on spiritual and moral quality. 
Experience shows that there is more danger of shipwreck for 
such a one, than for the whole-tiine missionary. Also, in 
son1e countries it is frankly impossible to earn a living and 
also do missionary work. In others, some full-time missiona
ries may be necessary lb help the part-timers in pastoral or 
itinerant service. 

These are no new diffictdties. Paul found them also. No 
others of the first century missionaries, except perhaps 
Barnabas, were able to contribute much to their own sup
port.1 In Corintl.1, at least, the method proved inadequate, 
and probably elsewhere. God therefore raised up for him 
another source of supply; Paul accepted it, and it is recorded 
for our guidance. The church at Philippi repeatedly sent 
him gifts.2 when he was at Salonika, and at Corinth and at 
Rome. Someone, perhaps Onesiphorus, must surely have 
helped him during his second imprisonment in Rome, and 
we know that Epaphroditus brought him a contribution 
dwit�g his first captivity there, and nearly died on the 
journey. It n1ay have been typhus, the old gaol fever, or a 
malignant Italian malaria. 

The whole of I Cor ix and Paul's com1nendation of the 
Philippians (iv. r4), a�d the exhortations to Christian giving 
in 2 Cor. viii and ix, and John's encouragement of Gaius, 3

all show as clearly as possible that it is the duty of an estab
lished church and of individual Christians to help financially 

1 
1 Cor. ix. 6. 2 Phil. iv. 10-20. :i 3 Jn. 5-6. 
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those who go out to preach the gospel amongst the heathen. 
This duty seems to be specially enhanced if the given 
missionary has been of marked spiritual help to the church 
from which he sets out. Surely the fact that Christ's command 
to go in to all the world and preach the gospel, and the 
associated promise of His abiding presence, come not only 
to a select class but to the whole church. The other fact, that 
the church shares in the commendation and sending forth of 
the missionary, both establish its duty that its members should 
support him who, as their deputy, does their work. It is not 
a question of charity to the worker, but of giving to the Lord. 

Notice, however, the attitude of Paul, the missionary, 
himself. First, he never begs. His wants are made known to 
God only. He acknowledges years afterwards that he had 
been in need and that their help was most opportune; but 
for the present he even dares to say that he has all things and 
abounds-surely not the way to encourage further gifts! 
How thoroughly the early missionaries practised this is 
shown by the fact that in the next generation the Teaching qf 
the Twelve Apostles, written at the end of the first century, says 
that if a travelling preacher asks for money it shows that he 
is an impostor! 

Next, he believes that so long as he is doing God's work, 
all his needs (not, perhaps, all he would like) will be supplied, 
though God may have to use ravens or a widow to feed him; 
and he is therewith content. 'All things work together for 
good to them that love God.' 'Seek ye first the kingdom of 
God, and his righteousness, and all these things shall be 
added unto you.' 'My God shall supply all your need.' (Note 
that this is said to the donors!) Thirdly, although he will not 
look at the heathen for his support-'for the sake of the Name 
they went forth, taking nothing of the Gentiles' 1-yet he 

1 3 J n. 7 ( R. V.) • 
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makes no difficulty about receiving food and clothing and 
fuel in the spirit in which it is offered, even from unbelievers, 
such as the barbarians of Malta who 'showed us no lit'tle 
kindness'. Paul could be quite sure that the barbarians 
would not feel that they were patronizing a preacher, or 
exercising the power of the purse over his message, as the 
people of Corinth would assuredly have done if he had been 
supported by them to any extent. So the Jews in Ezra's day 
accepted the gifts of a heathen Icing for their temple building, 
but when Sanballat wanted to help them in their work, and 
get into a position of having a voice in their worship and 
practice, they risked his bitter hostility and shut him out. 

That we may not here and now see a sufficient reason for 
God's laying down a particular programme for carrying out 
his ,vork does not matter in the least. But this, at least,. may 
be said: nothing would be 1nore hopeless than for a few men 
and women, exiles from their homeland, to expect to shake 
the ramparts of heathenism, or win souls out of its terrific 
bondage, apart from the factor of divine power working 
with them. Everything depends on mobilizing the divine 
factor. And if the missionary has a daily education in looking 
to God, trusting in God, and in getting answers to prayer 
which are impressive and easily understood, how much 
easier does it become to learn to look to Him for needs in the 
much more difficult spiritual realn1. What the missionary 
needs above all else is power over besetting sin, daily guid
ance, conversion of the unsaved, preservation of converts 
from backsliding, and victory over the hostility of devil
possessed priests and the opposition of heathendom. 

Whether the ideal is impracticable, when God has called 
a man or a woman, it 1nust be left to missionary history and 
the final Day to determine. 



CHAPTER XI 

THE USE OF TIME 

I
T often happens in life that two or more duties seem to 
pull us in different directions. The Christian, during the 
brief years th�t he is an undergraduate in a university, 

nearly always experiences such a pull. His studies, and the 
necessity to work hard to pass examinations; the claims of 
home ( especially for women stud en ts) ; games and social 
activities; the exhortations he receives demanding time for 
Christian service both within and outside the walls of the 
university-these all call for time, and are all a good use of 
time. But the twenty-four hour day simply is not long 
enough. To increase the day by reducing sleep can be over
done. The old adage says: 'Nature wants .five, custom gives 
seven, laziness nine, and ,vickedness eleve:µ.' But veryfewmod
erns, living at the pace we do, can keep their brains bright 
on less than seven hours, and many need half an hour 
more. 

It is most important to regard time as a God-given 
stewardship, just as money is a stewardship. That is to say, 
it is definitely wrong to ,vaste it; it is misappropriation of 
goods. One day we shall have to give account how we have 
used time, because it is not ours, but God's. So let us look 
through our day and its doings, and see if we think He is 
likely to approve. 

It is extraordinarily easy to waste time. We leave gaps in 
our program.me, too short to fill ,vith anything important, 
but longer than is necessary to ensure punctuality at our 
next appointment (not that punctuality is one of the writer's 
shining virtues). This wants watching. It is most valuable to 
develop a really critical conscience on this subject. Granted 

123 
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that, late in the evening, perhaps, we may be too tired to do 
anything but relax; nevertheless during the working day let 
us remember the substance of another old adage: 'Lost, 
somewhere between sunrise and sunset, one golden hour, set 
with sixty diamond minutes. No reward is offered for its 
recove·ry; it is gone irretrievably.' 

For a student one most difficult decision, as a rule, is how 
much time to give to Christian Union meetings and service, 
and to outside church work, against the background of 
academic studies. On the one hand, parents 1 have invested 
a certain amount of money in providing an education for 
their son or daughter, and have every right to expect reason
able dividends in the shape of examinations passed at the 
correct intervals. If the student is paying his own expenses 
this argument has less weight (he may think it has more 
weight); but it is no advertisement for the cause if Christian 
Union committee members make a poor show in examina
tions. I am no believer in the theory that prayer is an 
efficient substitute for work in the matter of degree-hunting. 

On the other hand, the Christian admits that God has a 
claim on his time for His service. This means that the under
graduate has to decide where that service is to be given and 
what proportion of his time is to be devoted to it. The 
university is a little world of its own to which the majority of 
students have access only during the few years of their course. 
Within this community are to be found the future leaders of 
world thought. Their minds are open; their interests are 
wide; many are anxious to discuss the basic problems of life 
and to find workable solutions for them. If Christianity has 
any contribution to make to the thought-life of this com
munity, or wishes to exert any influence upon it, it can do so 
only through the Christian student during the short time of 

1 Today we must add 'the State or County Authorities'. 
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his course. This iH ,vhy 1nnny hnve set out dcJil>erateJy to 
lhnit the thnc given to outside Christian activities and, even 
when still living nt hon1c, hnvc nsked to be relieved of certain 
responsibilities or have refused invitations to extend work 
already undertaken. There will be time enough for this work 
after they hnvc graduated and the doors of the university 
world nre closed to them. 

Generally speaking we should agree with such a decision. 
Such tin1e as can be spared for weekday activities, for 
t-"{ample, ought probably to be devoted during one's under
graduate days to the work of the Christian Union. But we 
strongly advise every student to attend a place of worship at 
least once every Sunday. To look upon the Christian Union 
as talcing the place of church attendance is a pt to lead to disaster 
later on, after graduation. And if, during term time, our 
contacts with our church are somewhat limited, something 
can be done to remedy this during the vacations. 

In addition to thinking about letting our Christianity 
influence the life of the university we have our own souls to 
care for•. Therefore time must be found for prayer and Bible 
study with others as we endeavour to live the Christian life 
as a community within the university, and to answer from 
our special standpoint those problems which are so frequently 
the subject of discussion. Those who find such a programme 
rather formidable may take courage from the fact that hard 
study seven days a week and far into the night defeats its 
own ends. The student who shuts his books on Sunday is 
more likely to pass his examinations. Examiners understand 
well enough the symptoms of staleness that may lead the 
quite good student to do disappointingly badly in his finals. 

All this sounds very theoretical and generalized, no doubt. 
To be concrete, may I venture to recall n1y own practice 
during tl1c years of my pre-clinical studies? True, Christian 
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Unions in those days offered only one meeting a week, and 
there were few Christian Conferences. But as I lived in the 
town, there had to be church attendance every Sunday 
morning, I preached nearly every Sunday night, and regu
larly attended a weekly prayer meeting. There was also time, 
on Sundays, for a certain amount of Christian reading

., 
which 

has been of very great permanent value. It was quite possible 
to give this amount of time

., 
and still do justice to medical 

studies, but it did not leave leisure for much else, except on 
Saturday afternoons. 

University vacations are so long that the student's health 
would be unlikely to suffer if

., 
during term, he decided to 

give comparatively little time to games in order to spare 
more to be divided between his studies and Christian activi
ties. This is mentioned because far too many students are 
tempted away from serious study by the attractions of the 
sports field. Christianity, however, has its ovvn contribution 
to make to this side of university life and Christian students 
must consider well before they cut themselves off completely 
from it (or from any of the purely cultural activities of other 
university societies). It often happens, however, that the 
contribution is made through a Christian vvho is outstand
ingly good at some game or sport and who uses this talent
it may be his only one!-for the glory of God and in order to 
render to Him the respect ,vhich, as a first-class athlete, he 
may very likely earn from other students. 

In my own experience the combination of hospital and 
private surgical practice, instruction of medical students and 
post-graduates

., 
attendance on the innumerable committees 

that a position on a University Senate necessitates, ,vith 
preaching, home and far away, has not left much leisure for 
other things. But I cannot think of any other "'ay of life that 
I would have preferred to live. 



CHAPTER XII 

PRAYING AND GIVING 

T
HERE is a very real connection between two scenes, 
one enacted many centuries ago, and the other taking 
place constantly in our own presence. An account of 

the first has been written for our learning. An old man with 
bowed shoulders and feeble gait was standing out in the 
open in the midst of a severe thunderstorm, and all his 
people gathered about him. 'Pray for thy servants unto the 
Lord thy God,' they were saying. The aged Samuel made 
answer in the memorable and striking words, 'God forbid 
that I should sin against the Lord in ceasing to pray for 
you'. 

The other-the present-day scene, in which many of us 
have perhaps borne a part-is a crowded missionary meeting, 
with one standing up before all the rest to relate the story of 
his triumphs and his troubles and those of his brethren. This 
time the appeal has been from the one to the many; we have 
all heard it time and again. 'Pray,' he is saying, 'pray to the 
Lord for His servant who feels so conscious of his human 
weakness.' Unhappily, we do not always respond, 'As for 
me, God forbid that I should sin against the Lord in ceasing 
to pray for you'. Yet the missionary speaker has a real claim 
on our prayers. He is a soldier in the front line. We are in 
charge of the communications. Yet we are all wearing the 
same uniform and fighting in the same battle against a 
comrpon enemy. It is not a pleasant thought to try to 
recollect how many have begged for our prayers and have 
not got much of a response. Sometimes the speaker stands 
before us again years afterwards and thanks us for the 
prayers that were never offered! 

127 
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'Does praying really do any good at such a distance?' we 
are tempted to ask lazily, faithlessly. The answer is: That 
depends on the sort of praying. Some prayer, backed home 
by no faith, no live interest, dealing only in vague generali
ties, does little, if any, good. Prayer that is not sufficiently 
earnest to lead us to look around to see whether we can 
answer it ourselves is mere hypocrisy, and prayer that is 
offered only in public is not very likely to rend the heavens. 
But 'the effectual, fervent prayer of a righteous man' still 
'availeth much'. 

Some one will say, and quite rightly, that we have heard 
the appeals of scores of missionaries for our help at the 
Throne of Grace, and it would be impossible for our human 
minds to concentrate themselves with any power on so long 
a list of requests daily, even if we had the time and the 
memory. It is true that some men and women have devoted 
themselves diligently to this valuable service, and have 
helped by their prayers just as self-sacrificingly as others haye 
helped by their gifts. Yet a few suggestions for the weak�r 
ones among us, who nevertheless do desire to honour the 
Lord and strengthen the hands of His servants, may not be 
out of place. 

It is often said in missionary appeals, 'We may not all be 
able to give, but we can all pray'. This is tr1,1e theoretically; 
but if praying is to mean the 'effectual, fervent prayer of a 
righteous man', one fears that it is not often carried into 
practice. The explanation is that there are three things 
lacking. First, we lack personal quality. The Bible says 'of a 
righteous man'. Second, we lack interest. Missionary study 
will do something to create interest, but those whose enthusi
asm is deepest and most lasting will say, 'the love of Christ 
constraineth us'. Third, we lack system. 

May I suggest two systems, without attempting to decide 
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between thcn1, either of which would help us all to pray 
more effectually for 1nissions? One 1nethod is to draw up a 
n1onthly titnc-table. Let the first day be for some general 
intercession, the second for candidates in waiting, the third 
for financial help, the fourth for Christian workers holding 
the ropes at home, the fifth for the Jews, the sixth for the 
neglected counties of the British Isles, the seventh for France, 
the eighth for Spain and Portugal, and so on. Thus, by 
degrees, we get all round the world. In so doing it will be 
possible to ask for much for all the missionaries whom we 
know without forgetfulness or weariness or lack of attention. 
After a few months we shall remember the list so well that 
we shall not even need to refer to it. We shall say instinc
tively, 'Let me see: it was China yesterday;_ Japan today'. 

The other method is to concentrate our principal prayer 
on some particular field, say, the West Indies, and to watch 
for every scrap of information and carry it daily to the Lord. 
This need not exclude special prayer for missionaries we 
know of elsewhere. May the reader not close his eyes to the 
light, if anything written here should be a real light to him, 
but come to a definite decision here and now to find some 
way of remembering his fellow Christian workers continually 
before the mercy seat. Why not take pen and paper and 
clinch the matter right away? 'I made haste, and delayed not 
to keep thy commandments.' 

The other matter which we must all consider in connection 
with Christian work of all kinds i's that of giving. Few things 
have so dragged the banner of Christ in the mire, and 
alienated thoughtful and sensitive persons, as unworthy 
methods of raising funds for the Lord's work. We have read 
and heard the most abject begging appeals, and that to 
unbelievers; we have known cases of whisky raffled in church 
I 
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bnznnrs. Yet in New 1''cstn1ncnt Limes, aH well as Loday, 
l'noncy hncl to be found to relieve the poor, and to pay the 
c..-xpcnscs of Christlnn work. Our problem, Lhcn, is to know 
,vhnt finnncinl 1ncthocls nrc honouring to God and have New 
1"cstnn1cnt authority. It scc111s to us that the following 
general principles arc laid down: 

( 1) Those "'ho handle money for Christian purposes do
not appoint thcn1sclvcs, but arc elected. The deacons in 
1\cts vi were chosen by the church atJ crusalcm. The delegate 
who carried contributions from the Gentile churches to the 
poor saints at Jerusalem were chosen by the churches ( I Cor. 
xvi. 3; 2 Car. viii. 18-23). The same passages show that the
money should not be entirely in the hands of one man, but
that the honesty of the administration must be made crystal
clear. Paul refused to handle the contributions himself.

(2) It is permissible for totally disinterested persons to call
the attention of Christians to a special financial need and to 
indicate an avenue for sending help. So Paul did, for the 
need at J erus?,lem. But we find no begging for personal uses. 
Even when Paul is in the greatest want, he does not beg. 
Nor are there any appeals to outsiders. 

(3) Christians are exhorted as a matter of duty to give, to
give a definite proportion of their income, and to give 
generously. This is the main lesson of 2 Cor. viii-ix. 'On the 
first day of the week,' that is, r�gularly, 'let every one of you 
lay by him in store,' so that everyone feels the responsibility 
and exercises it thoughtfully, 'as God hath prospered him', 
that is in proportion to income. Gaius, in 3 John, is spoken 
of as prospering in his soul, because he helps forward Chris
tian,preachers and messengers on their journ�y 'worthily of 
God'. 

What the proportion of income should be is never stated. 
For the Jew, it was a tenth, and it is a pity if grace cannot 
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get as much out of the Christian. There is no manner of 
doubt that, if this duty were laid to heart and carried out, the 
present financial difficulties of the work of God at home and 
abroad would soon melt away. Nor is there any doubt that, 
when men have honoured Him with their substance, God 
has in many cases (not all, but see 2 Cor. ix. 10, R.v.), greatly 
increased their capacity to do so. The details are not usually 
published, but in a few cases they are. The records of the 
gifts and income of George Muller, of Bristol, and F. W. 
Crossley, of Manchester, are very instructive here. We desire 
to draw the attention, then, of younger Christians to the 
important matter of demonstrating by the disciplined use of 
their money where their interest really lies. 'Where your 
treasure is, there will your heart be also.' 

An early student missionary conference still lives in my 
mind. 1 What has lived in memory till now is surely worth 
enshrining in more permanent form. Yet not half of it is 
capable of being expressed in writing. Who can bring back 
the sense of comradeship with a thousand seeking souls, 
awaking to new duties, and choosing rather, like Moses, to 
suffer for Christ's sake than to enjoy 'the pleasures of sin for 
a season'? How recall the sight of their bowed heads and 
clenched fists, or hear again their earnest conversation? Or 
see their deep emotion when the speaker, in trembling tones 
and fl.ashing eyes, spoke of sin, against self, society, and God 
-'against thee, thee only, have I sinned, and done this evil 
in thy sight'. Yet to the disciples who had fled the risen Christ 
condescends to say, 'As my Father sent me into the world, 
even so send I you.' And to Peter, who had denied, He first 

1 Taken from notes in a private note-book. It records the impressions 
of a Student Missionary Volunteer Conference, Baslow, July 1908. A 
note has been added in a later hand-'When this was written, I e.�ccted 
to sail in a month or two to Formosa.' 
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.asks 'Lovest thou me?', and then commands, 'Feed my 
sheep'. The scarcely returned rebel is made an ambassador! 

Of some thirty students who were about to go overseas in 
missionary service, some spoke. As the first said, 'We cannot 
conquer all our trials by signing the declaration. We cannot 
put all our hurdles together; they must be jumped one by 
one, big or small.' While we prayed for these volunteers, and 
while the golden sunset brightened in the west, we sang, 'For 
all the saints, who from their labours rest.' Will these ·con
tinue worthily those labours, and enter the apostolic succes
sion? Peter the heroic champion against Sanhedrin and 
Nero, Paul the builder of the Gentile Church, Polycarp and 
Justin, martyrs, Origen the mystic and apologist, Tertullian 
the devoted, the fiery Ambrose, who defied the emperor, 
Athanasius, alone against the world, Anthony the blessed 
hermit, Augustine the author of the 'Confessions' and the 
'City of God', P.erpetua and Blandina who overcame the 
sword and flame, Basil, Jerome, Francis of Assisi, Raymond 
Lull, Francis Xavier, Savonarola, Wycliffe, Tyndale, Luther, 
Thomas a Kempis, Wesley, Whitefield, Brainerd, Judson, 
Moffat, Allen Gardiner, Carey, Ian Keith Falconer, George 
M tiller-will they follow these? 
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MY TEACHERS 

Found in a notebook under May and September, 1908. The names in 
tlzis section are those of Rendle Short's seniors and friends in the early 

days at Bristol. 

T
HIS is the book of my meditations; ler me write down 
for gratitude, like Marcus Aurelius, what I owe to my 
teachers. Books first, then men. The writings of Paley 

taught me the laws of Christian conduct and its warfare 
with the world. Dean Farrar's Life of Christ and Life of St. 
Paul, and the historical and critical.writings of Bishop West
cott, taught me the historical setting of the New Testament 
and the early Church; add to these Hypatia and Backhouse. 
Medical Studies and Geology colour all my thought, and 
taught me the world of old and the world of today. To 
Darwin's Origin of Species I owe more than I can say, and to 
Drummond's Natural Law for linking together my science 
and my faith. The history of Missions must count for son1e
thing in my education. 

From George Muller I learned the power of a simple faith 
in God, to derive all practice and principle from the Word 
of God, and to obey in simplicity, whatever the consequence. 
From Mr. Bergin 1 I learned to contend earnestly for the 
faith in all its fullness, and to cultivate a fatherly sympathy 
and watchfulness for the souls of the younger and the stray
ing. From Mr. Arnot 2 I learned that the great man is 
unconscious of his greatness. From Dr. Fletcher Moorshead 3

1 Dr. G. F. Bergin, successor to George Milller at the Orphan Homes. 
2 Mr. F. S. Arnot, pioneer missionary to Central Africa. 
3 Dr. Fletcher Moorshead, Founder and Secretary of the l\lfedical 

Auxiliary of the Baptist Missionary Society. 
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I learned the supreme call of God to His servants to seek the 
lost world, and saw in him and Sparks 1 and Jenkins 2 gifted 
lives bravely given to that end. From Harry Taylor3 I 
learned more than I can appraise at its true worth-a long 
faithful friendship, an intimacy in plastic years that would 
have made or marred; always pure, manly and aspiring. 
From Dr. Mitchell Clar�e 4 I learned to observe. From my 
father I learned nearly everything. Best perhaps a trans
parent honesty of godliness in every word and work, a free
dom from all narrowness, pettiness or self-seeking, an un
swerving devotion to duty, and a character gay, strong, 
capable and lovable. From Nell 5 I learned unselfishness, and 
love made manifest. From Francis of Assisi I learned the 
sweetness of 'holy Lady Poverty', and the love of all created 
things. 

'I learned'. That is, they lived so before_ my eyes. When I 
give thanks, let me not forget the rare blessing of teachers 
such as these. If only they might one and all become part of 
myself, my character, and my life in the presence of God and 
man! Amen. 

1 Dr. Sparks, medical missionary. 
2 Dr. Stanley Jenkins, medical missionary, died in China. 
3 Mr. H. L. Taylor, Bristol business man, later became Treasurer 

and Vice-Chairman of the Baptist Missionary Society. 
'Dr. Mitchell Clarke, Physician, Bristol General Hospital. 
6 Mrs. Rendle Short. 



APPENDIX II 

AN OPEN LETTER TO A 

YOUNG PREACHER 

This letter was found in Rendle Short's brief case and is thought to 
have been written during his last train journey. 

T
HE other Sunday evening I was a member of your 
congregation, and formed a definite impression of your 
discourse. I feel sure others came away with the same 

impression, but they are not likely to tell you of it. 
As far as the most important things of all are concerned, 

there was little to find fault with. You did not distract the 
attention of the audience by unfortunate mannerisms. You 
have a good working knowledge of the Bible; you believe in 
it, and take it as your text-book. Your earnestness, _and 
desire to say the right thing, no one would question. The 
pity is, that having such valuable wares to offer, you market 
them so badly. Will you allow a complete stranger to drop 
you a few hints? 

In the first place, you are difficult to hear. This is not 
because your vocal powers are below average, but because 
you manage your voic,e badly. You fall into two very com
mon faults; you speak too fast, and you drop your voice at 
the end of a sentence. You should speak deliberately, trying 
to make every word distinct. Watch the people at the back 
of the hall and address your remarks to them. If they are not 
attending, probably they cannot hear; if they appear to be 
listening comfortably, those further forward will also be 
happy. Ask someone who sat at the back whether he could 
hear you plainly. 

Another error was, that you spoke too long. Most speakers 
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are tolerable for twenty 1ninutes; very few are tolerable for 
forty! It is not wise for most of us to presume that we belong 
to the exceptional class, and on a Sunday evening we hope 
people are present who are not accustomed to a long dis
course. The good work done in the first part of your address 
,-vas all cast away, when the audience became fatigued later. 
So keep an eye on the clock, or your watch. But frankly your 
greatest disaster was dullness. When you have prepared the 
notes for your next address, trim away a third of them. If 
someone had brought along an unconverted neighbour, 
telling him or her that the service was sure to be interesting, 
do you think that·neighbour would ever come again? We are 
told in the Old Testament that 'the preacher sought accept
able words'. 1 It is impossible to get people to listen patiently 
to a succession of more or less unconnected platitudes, that 
is to say, true but oft repeated statements. 

To preach well, a man must have something important to 
s_ay, something the audience did not expect at any rate in that 
form. He must ·carefully consider who in the audience he is 
trying to help. What is their age? What are their habits of 
thought? What are they likely to be interested in? Are they 
well instructed in the Bible, or is it a strange book to them? 
Notice how differently Christ spoke to the simple peasants of 
Galilee, and to the legally trained scribes of Jerusalem; how 
Paul varied his discourse to catch the attention of the 
philosophers at Athens, and of the mob at Jerusalem. If your 
audience do not know Bible terms, use ·the ordinary language 
of the people, use good modern English, avoiding vulgarisms 
and slang. Observe how New Testament preachers open and 
close their sermons. 'Blessed are the poor', said our Lord. If 
He had said, 'Blessed are the rich', no one would have 
bothered to listen further. Paul arrests attention by speaking 

i E 
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of an altar to an unknown god he has seen in the streets. 
Notice the bite in the concluding sentences of all the great 
New Testament sermons, the application to the will and the 
conscience of the hearer. 

To speak interestingly and profitably, it is needful to have 
thought out and studied a theme carefully, using the best 
available helps, and to set it out in orderly and consecutive 
fashion. Some speakers, especially those with an unusual 
personal experience, can hold the attention with little or no 
previous preparation, but they are likely' to have only one or 
n,vo good addresses, which soon become stale except to a 
ne,,v audience. For the ordinary speaker, there is no short cut 
to success; he must read, think, study. In particular, he 
must endeavour to illustrate well. Illustrations can be found 
in Bible stories well told, that is to say, told with insight into 
the mentality and circumstances of the persons in the story. 
Illustrations can be found in history, biography, magazines, 
natural science. It is well to watch out carefully.for these day 
after day, and to enter thein in a note-book. The best 
illustrations usually come from the preacher's personal ex
periences. The older man has an advantage here over the 
younger; the beginner may have to fall back on second-hand 
stories gleaned from tracts or biographies or other people's 
sermons. 

There is much more that might be said, but this letter is 
already over-long (like your sermon!). 

Nobody likes anonymous communications, but to spare 
your feelings, and to relieve myself of the reputation of being 
too censorious, I think I ,-vill merely sign myself 

Your Well-wisher. 
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To this letter may be appended the following brief suggestions to 
young preachers, wlzic/z have been culled from notes made by Rendle 
Short for an address on preaching: 

'In reading the passages from the Bible when conducting 
a service, it 'is important to be neither too monotonous nor 
too .theatrical. The reading of Scripture is often altogether 
too dull. It is vitally important that the reader should first 
read and thoroughly understand the passage before the 
service. He can then make the emphasis in the right place. 

'With regard to the address itself, it must be interesting, 
intelligible, and worthwhile to the audience. The speaker 
must be seen, so he must stand up! We read the Christ 
Himself stood on the mountain, and· "opened His mouth" 
when teaching the people. Although everyone in the church 
must hear, yet shouting is much to be deprecated and above 
all the speaker should beware of dropping his voice at the 
end of a sentence. 

' "Learn to speak slow 
Learn to speak low 
All the other graces 
Will follow in their places." 

'He should try to avoid all distracting mannerisms and 
stand as still as possible. He should avoid repetition of 
favourite words-such as 'absolutely' and such phrases as 'if 
I may say so', and the like. 

'I have found it advisable to have headings such as A, B, 
C, D, with sub-headings A 1, A 2, A 3. A sermon when it is 
written out completely loses its appeal. It must be something 
which remains alive and active in the mind of the preacher. 
If the address is on a text, this should be thoroughly e..x
plained, and the text itself repeated three or five times at 
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suitable intervals. The aixn is to leave the 1ncssagc of the text 
in the mind of the hearer. 

'The epding of the address should be ( 1) informal, i.e. when 
the 'chief object is instruction of the audience and the ending 
does not particularly matter, or (2) decisive, i.e. when the aim 
is to make a definite impression or to get a decision from the 
audience. It is often wise to set before one's hearers a choice. 
Our Lord Himself ended the Sermon on the Mount by the

picture of the house which was built on rock, as contrasted 
with the one built on sand. Finally, however, the preacher 
must avoid a mere emotional thrill. If this is his aim, then 
the average British a'l;ldience may appear to appreciate it at 
the time, but they will hate it the next morning, and despise 
themselves and the preacher. He must therefore be careful 
not to play on their feelings.' 
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GEORGE l\t!ULLER: 1\.N APPRECIATION 

This article is t/,e last written fD, Re12dle Short. It bears its own wit

ness lo the abiding influence of George ill/filler upon his own life and 

tldnking. 

D
URING the second half of the nineteenth century the 
life and �,a111ple of George Millier, of Bristol, were 
mightil? used of God to strengthen faith all round 

the "'orld. I have heard 1ny father say that through those 
years atheisn1 in Bristol scarcely dared to raise its voice, 
kno,ving that it ,,vould be instantly challenged. It ,vas 
l\litiller's nussion to sho,v, as he constantly affirmed, that 
God is still the living God, able and v.ri.lling to answer pra.yer. 
But men1ories are short; books ,vritten over fifty years ago do 
not get read, especially if they are long. It may be well, 
therefore, to remind the present generation of the astonishing 
facts. 

George Muller had a godless upbringing in Germany, and 
though a c�ndidate for holv orders ,vas an utter ne'er-do
,vell, i1nmoral, a thief, and a liar. At the age of twenty he 
,-vas converted, but not in a sudden or spectacular \vay. He 
was very ignorant of the Bible, but from the first fonned the 
habit of tiling it literally to mean v.rhat it said. He intended 
to become a n1issionary to the Jews and came to England to 
be trained by a society in London. His health was bad and a 
holiday in Devon was necessary. He was asked to preach at 
a chapel in Teignmouth, and further study of the Nc,,v Testa
ment gave lum light as to how a church today might con
form its elf to the primitive pattern. He left the J c, .. rish 
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n1ission
> 

gnvc up his stated salary at the chapel, and looked 
to God alone to supply his temporal needs, forming a resolu
tion never to beg, never to disclose his poverty, however low 
his resources might be. His faith was tried again and again, 
but invariably supplies arrived in answer to prayer, and 
always in time. 

'\Ale are accustomed to this 'living by faith' now, but it was 
almost ,vithout para

l

lel in England in 1830. Many details 
are given in his autobiography. He came to Bristol, preached 
to great crowds with much spiritual response and, with 
Henry Craik as fellow-worker, became pastor of a church 
called Bethesda. But he found that people were not inclined 
to accept his testimony that God does hear and answer 
prayer for temporal needs. So, after long waiting on Him for 
direction and certainty, he took the bold step of initiating a 
public experiment to demonstrate that prayer does have 
results. Though he had no money and no wealthy friends, 
he opened an orphanage on the singular principle that there 
,1/ere to be no appeals for help, no information to be given 
as to financial needs to any beside his actual staff in the 
homes, and all moneys and supplies to be obtained by prayer 
alone. One annual report was to be issued to provide things 
honest in the sight of all men and to bear testimony as to 
how prayer had been answered. But when funds were so low 
that this might be construed as an appeal, publication was 
postponed. 

In those days orphans were terribly needy. There were no 
public funds for their support except the poor-house, ,vhere 
the historian says they received 'the minimum of subsistence 
with the maximum of deterrent'. The moral atn1osphere was 
very corrupt. In the factories, children started ,vork at five 
years of age, worked fourteen hours a day, for six days a 
week. Many children ran the streets and lived by begging 
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and stealing. But the public demonstration that prayer is 
answered weighed with Muller even more than this bitter 
need. Needless to say, faith was greatly tried. Within two 
consecutive years they began the day on fifty occasions with
out sufficient food or money available to feed the orphans 
for the day, but in answer to urgent prayer, supplies invari
ably came. No narrative or summary can catch the thrill of 
those day-by-day entries in the autobiography, so vastly 
more impressive than anything written up long afterwards. 
Almost at random, we quote the entry for one such day. Feb. 
13th, 1839. 'This afternoon I paid out the last money which 
we had in hand, and in giving it to brother T., said, "We 
have now again to look to the Lord ·for further supplies". 
This evening . . .  a gentleman and lady visited the orphan 
homes, and met at the Boys' Orphan House two ladies who 
were likewise visiting. One of the ladies said to the matron; 
"Of course you cannot carry on these institutions without a 
good stock of funds." The gentleman turning to the matron 
said: "Have you a good stock?" She replied: "Our funds are 
deposited in a bank which cannot break." The tears came 
into the eyes of the enquiring lady. The gentleman, on 
leaving, gave to the master of the boys £5, which came in 
when I had not a penny in hand.' 

The work grew. After long prayer, studying of motives, 
and waiting on God, five large orphan homes were built 
be�een the years 1846 and 1870, and the number of children 
under his care rose to two thousand. During George Muller's 
lifetime, about ten thousand orphans passed through the 
homes, and £1 ,4.00,000 was donated, without any appeal to 
anybody. This great example of faith stimulated others. 
Orphan homes on similar lines have been opened in several 
countries, and missions such as the China Inland Mission 
fallowed like principles. 
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If the supply of funds had dried up and the work stopped 
when he died in I 898, it might have been said that this was all 
due to personal magnetism, and that the principles would 
not work in the hands of other people. It is therefore im
portant to add that the work did go on, and in just the same 
way. Perhaps the most striking illustration occurred in 
March 1922. The brief post-war boom of 1920 had given 
place to a desperate world-wide slump. Businesses were going 
bankrupt, unemployment figures in Britain and America 
were dreadfully high. The Orphanage began its financial 
year in May 1921, with a balance of £6,000 in hand, but this 
was all spent by September, and early in 1922, 'The Lord 
saw fit, in His wisdom, t9 allow the trial to deepen beyond 
any degree reached for years past, until we realized that only 
one of His mighty acts, or a succession of them, could deliver 
us'. Then, utterly unexpectedly, two donations were received 
from America, from a complete stranger who had never 
given before, amounting together to £10,969. 

Social conditions in Britain have improved to such an 
extent that the present younger generation can scarcely 
conceive how different things are now from what they were 
fifty years ago. Public authorities provide for needy children, 
and there are large orphanages under private management. 
Large, barrack-like buildings, and segregation from other 
children, are out of favour. f\lthough Muller's now admits 
boys and girls deprived of only one parent, and also illegiti
mate children, the numbers are much smaller than they 
were, and the children are younger. They are in process of 
being moved out into house parties, some at the seaside ·or in 
the country, with about fifteen in a house, under a matron 
or man and wife. The big buildings erected by George Muller 
in Bristol have been sold for other purposes. But in spite of all 
these changes, the basic principles have not altered and, in 



THE ROOK BENEATH 

ans·wer to prayer
1 

year by year the financial supplies have 
continued to come in, and the staff have continued to pro
vide for the spiritual· as well as the bodily needs of the 
children committed to their care. 



By the same AtJthor 

Modern Discovery and the .Bible 
A new and completely revised edition of an out
standing book. Its value to the ordinary student is 
increased by the fact that Professor Rendle Short 
does not limit himself to any one particular field of 
scientific research. Considerable space is devoted to 
the bearing of recent biological discoveries on the 
Biblical account of creation generally and of the 
origin of man in particular. In another section the 
accuracy of the Old and New Testaments is carefully 
examin�d in the light of recent work done by 
archaeologists, and a chapter is included dealing also 
with the literary problem of the Pentateuch. The 
author's aim is to show that there is no conflict 
between the assured results of scientific discovery 
and Bible teaching. Over 20,000 copies sold. 
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Why Believe? 
A book written with keen insight into the problems 
of those who fed that they cannot become Chris
tians because of sincere doubts as to the reasonable
ness of the Christian faith. Over 40,000 copies sold. 
112 pp. Paper 3s. 

By W. M. Capper and Douglas Johnson 

Arthur Rendle Short: 
Surgeon and Christian 
A biography based on a considerable amowit of 
autobiographical material found among Rendle 
Short's papers. The book deals first with his brilliant 
medical career and includes many of his own recol
lections of the lighter side of hospital life. It then goes 
on to describe his widespread Christian activity. 
208 pp. Cloth Boards 8s. 6d. 
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