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REMARKSON THE HISTORICAL PARTS

OF THE BOOK OF DANIEL.

CEHABTER I.

IT is often instructive to notice the significancy

of proper names in Scripture. The providence

of God seems to have arranged that there should

be, in many cases, a congruity between them

and something notable in the circumstances of

those to whom they belong. How fitly the pro

phet, whose writings are so full of the gospel,

is called Isaiah—the salvation of Jehovah. Jere

miah shrank from the vocation of the prophet;

but, amidst the severe persecutions he suffered,

his mild and sensitive spirit may have been

often strengthened by the promise virtually ex

pressed in his own name—whom Jehovah has

appointed; for, when He appoints, He will give

the needful sustainment.: #.The energy and

vigour of Ezekiel were valuable qualities in

P



2 PROPER NAMES IN SCRIPTURE.

one destined to be confronted with men who

are compared to briers, thorns, and scorpions;

'but his name also—whom God will strengthen

may have reminded him to depend upon the

aid of God, rather than upon his own extraor

dinary firmness. So also may the solemn truth,

“my judge is God,” expressed in the name

Daniel, have proved a useful memorial to the

Jewish youth, removed far from the restraints

of his family and his native land, to dwell

amidst the contaminations of heathenism and

the snares of a court. When chief president

of the kingdom, the same truth may have

exercised a salutary influence on the - man

whom, while invested with such authority over

others, it admonished to remember his own

responsibility to God. Possibly, too, it contri

buted to impart a chastened tone to the prophet

charged with the announcement of judgment

against the great nations of the earth, calcu

lated as it was to remind him that the holiness

which will prove exterminating to the enemies

of God, is also severe and searching to his

servants (Deut. iv. 24).

Daniel was born towards the close of Josiah’s

reign, and may have been fourteen or (as some

think) twenty years old when taken to Babylon.
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Not improbably the child of pious parents, he

enjoyed in his early years the advantages of the

reform made by Josiah, and perhaps profited,

like the king himself, by the republication of

the long-neglected volume of the law. Many

of those who kept the famous Passover with

Josiah, afterwards ate their defiled bread among

the Gentiles (Ezek. iv. 13): for this revival

was short-lived, and could not avert the nation’s

doom. Happy are we, with whom, after so

long a time, so many of the results of the

glorious Reformation still continue, and who,

with our children, have free access to the pre

cious Scriptures.

Daniel was probably of high birth, if not

of royal extraction (ver. 3), and, as far as we

know, was the only one of all the prophets who

enjoyed a large measure of worldly prosperity.

He and his three companions were selected for

their personal attractiveness and superiority of

mind. Yet, with all their natural endowments,

a three years' course of training and careful

instruction was considered necessary before they

were fitted to “stand before the king.” In

reading Scripture history, the blessed gospel

sometimes occurs to us in the way of contrast

as well as of parallelism. We have an instance



4 GOD’s wAYS AND MAN's.

of the latter in 2 Sam. xiv. 14.* Here we may

remember, with deep thankfulness, how dif

ferent are the thoughts and ways of God from

those of man. Degraded and corrupt in our

origin, and sinful in our lives, the grace which

took us up, as such, has fitted us for present

communion with God, and for dwelling here

after eternally in his presence. The moment

we have proved the virtue of the “laver of re

generation,” we are qualified to stand before

the King of heaven. The dealings of God with

us are, indeed, quite after another pattern than

those of the king of Babylon with respect to

the Jewish youths (Ezek. xvi. 3–14; Rev. vii.

14, 15).

Hananiah means, whom Jehovah graciously

gave; corresponding nearly to Theodore and

Theodosius in Greek. Mishael means, who is

that which God is ; and Azariah signifies, whom

Jehovah aids. Mementos of the goodness, ma

jesty, and power of God, thus compendiously

expressed in a few Hebrew syllables, valuable

* “For we must needs die, and are as water spilt on

the ground, which cannot be gathered up again:

neither doth God respect any person; yet doth He

devise means, that his banished be not expelled from

Him.”



HEBREW AND PAGAN NAMES. 5

to their possessors anywhere, must have been

particularly so amidst the temptations and diffi

culties of their novel situation. And it must

have been a trial to these young persons, when

names, thus happily suggestive, were changed

for others that embodied either idolatrous or

merely human associations.

There is often much in a name: much in

fluence, much silent power. Familiar and beau

tiful are the instances of Abraham, of Sarah,

of Israel, of Cephas, wherein, either by a slight

change in the original word, or the substitution

of a new one, the Lord keeps glorious facts

continually before us. The meaning of the

new names of Daniel and his fellows is as fol

lows: Belteshazzar, prince of Bel, i.e., prince

whom Belfavours; Shradrach (uncertain), per

haps, joyful in the way; Meshach, guest of the

king (uncertain); Abed-nego, worshipper of

Mego. These names, however distasteful, it

was of course not in their power to set aside,

though amongst themselves they probably used

their original ones, as Daniel certainly did.

He, too, may have often called to mind the

prophecy of the humiliation of Bel, the chief

god of the Babylonians, delivered a century

before by Isaiah (xlvi. 1), and found comfort

B 2



6 ENLIGHTENED CONSCIENCE.

in the gracious promise, remarkably verified in

his own case (vv. 3, 4). Known to him also,

most probably, was the prophecy of his con

temporary Jeremiah, only a few years after the

time of his exile, about the fall of Babylon,

and the confusion and punishment of Bel

(Jer. l. 2; li. 44). Nego is thought by some

to be the same as Nebo, which forms the first

syllable of many Chaldean names, as of Ne

buchadnezzar, which, according to Gesenius,

signifies the prince of the god Nebo (=Mercury).

The difference is important between a morbid

and scrupulous, and an enlightened and tender

conscience. The conscience of Daniel was as

little violated by his being, without his own

consent, called Belteshazzar, as that of Paul,

when he embarked in the vessel which was

dedicated to the Dioscuri (Castor and Pollux),

the tutelar deities of sailors, and had their

figures painted or sculptured on its prow (Acts

xxviii. 11). But, while to have objected to their

heathen names would have been as unnecessary

as it would have been useless, the defilement

occasioned by the use of meats and drinks,

connected perhaps with idolatrous rites, and

often unclean according to the law, was a case

for the manifestation of real principle. While,
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therefore, Daniel had fully determined that he

would not thus defile himself, he yet used tact

and prudence in making a request on the sub

ject to the prince of the eunuchs. It is time to

assume an uncompromising attitude, when per

suasive means have failed. The lion's courage

may come into play when the wisdom of the

serpent has proved ineffective. God had caused

this officer to regard Daniel with great affection

(one of the striking parallelisms between the

histories of Joseph and Daniel, Gen. xxxix. 21),

and why should he throw away this advan

tage It is a difficult and delicate case when

a person’s conscience compromises or endangers

others. Nevertheless, if the eye be single and

God be waited upon, He will extricate us from

all embarrassments. Faith wonderfully clears

and smoothes a person's way. Daniel had pre

served a good conscience, and he now exhibits

a remarkable instance of faith — two things

which the Apostle instructively links together

(1 Tim. i. 19); for, without a good conscience

there cannot be the exercise of faith, and with

out faith conscience cannot be the governing

principle, but is disobeyed; and when both

cease to be exercised, there is danger of making

shipwreck of the faith, i.e., of departing from
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sound doctrine altogether. The prince of the

eunuchs feared for his own head if he complied

with the request made to him, but Melzar, his

subordinate, was prevailed upon to consent to

a trial of ten days of Daniel and his com

panions on pulse and water; and the proposition,

made in simple and firm reliance on God, was

attended with the most complete success.

We may well admire the piety which, in

these young persons, was proof against a com

bination of circumstances, any one of which is

apt to be unfavourable to its development.

High birth, great personal beauty, distinguished

natural parts, a privileged condition, and, not

least, the deadening tendency of a course of

three years’ study of the various branches of

Chaldean learning, received a lustre from the

spirituality which the cherishing grace of God

permitted them not to injure. The daily sights

and sounds of heathenism were the channels

of no contamination to their minds. The Snares

and seductive influences of an idolatrous court

prevailed not to entangle them. With none of

those safeguards of the family, the church, and

the social system, to which ordinary virtue is

more indebted for preservation than it is some

times willing to admit, they allowed themselves

no latitudinarianism of practice. In a moral
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atmosphere, well nigh as antagonistic to pure

and undefiled religion, as the raging furnace

into which three of them were subsequently

cast was to physical life, they kept themselves

“unspotted from the world”—the world in oneof

the worst phases, perhaps, it has ever presented.

But, whilst we admire the piety, and seek to

imitate it, which, under similar circumstances

and conditions, was manifested by a Joseph, a

Moses, and a Daniel, we know that they were

men of like passions with ourselves, and not

free from sin, though, in the cases of two of

them, we have not perhaps any recorded in

stance of it. Moreover, the contemplation of

their excellencies is not of itself necessarily sacnti

fying. In Him alone in whom we recognize the

presence of every perfect grace, and the absence

of the faintest blemish, we find the power of

progressive sanctification, as we gaze upon his

glory mirrored to us in the gospel. In this

solitary and Divine instance, to contemplate is to

become conformed, and we almost unconsciously

grow in likeness to Him, whose but reflected

glory is endued with this transforming virtue

(2 Cor. iii. 18).

Learning is within the reach of compara

tively few, and is often perilous to its possessors.

It is pleasant to see it. as in the case of Daniel
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and his three friends, consecrated to God. To

them, in addition to sanctified mental powers

and acquirements, God gave “knowledge and

skill in all learning and wisdom,” and to Daniel

“understanding in all visions and dreams,”

which in all times have been occasionally the

medium of divine communications, and will

form a remarkable feature of the new age

which we expect (Joel ii. 28). If we may de

pend upon the chronology of our Bibles, the

wisdom of Daniel had become almost proverbial

in less than fifteen years after this (Ezek.

xxviii. 3), and, in a prophecy that dates but

nine years after, the Lord speaks of his right

eousness, and couples his name with those of

Noah and Job (Ezek. xiv. 14–20). Nebuchad

nezzar found the wisdom of all the four youths

far to exceed that of all his own magicians and

astrologers, over whom, as pre-eminent in gifts

and understanding, he afterwards made Daniel

master (chap. v. 11, 12).

The “man greatly beloved” lived to upwards

of eighty years, resembling in this the beloved

disciple of gospel times, whose wonderful

“Revelation” his own prophetic visions are

so important to elucidate. -
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CHAPTER II.

THE chronological difficulty in verse 1 has been

explained by understanding the “second year”

of Nebuchadnezzar's sole government, and re

ferring the events recorded in chap i. to the

time when he was regent under his father Na

bopolassar. It is generally thought that the

king had forgotten the wonderful dream which

God sent him. The opinion of many, both in

ancient and modern times, is more probable,

that he perfectly well remembered it, but pur

posely withheld the communication, as a means

of testing the trustworthiness of the persons to

whom he looked for its interpretation (see verse

9). To the demand of the Chaldeans he re

plies, “The word [or decree] is gone out from

me, if,” &c. (verse 5), and he charges them

with endeavouring to temporize and obtain

some delay, “because ye see the word is gone

out from me” (verse 8). The phrase may be

compared with chap. ix. 23; Isa. xlv. 23.

Conscience, and their position at court, pro
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bably kept the Hebrew youths apart from the

company of the astrologers, to whom, never

theless, they were regarded as belonging. A

mixture of imposture and Satanic agency has

ever been found in the prophets and oracles of

heathenism. A remarkable instance of the

latter is afforded in the girl who was possessed

by a spirit of Python (Acts xvi. 16), a name of

Apollo in his oracular character. Some of the

things performed by the Chaldeans, as related

by Diodorus, if true, must be attributed to

wicked spirits. Enchantments and sorceries

abounded in Babylon (Isa. xlvii. 12, 13), but

the magicians of Nebuchadnezzar were forced

on the present occasion to acknowledge their

own impotence, and recognize in the sequel,

like those of Pharaoh, the “finger of God.”

A certain ambiguity in verse 13 makes it

doubtful whether the slaughter of some of them

had not already commenced; for it may also be

rendered, “and the wise men were being

slain; ” and so it is translated in the Greek

and Latin versions. Perhaps, however, the

context favours the common version. It be

comes the servant of God to retain his presence

of mind in circumstances of danger, and

“counsel and wisdom” can effect much with
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men (verse 14). The secret, however, of Daniel’s

calmness and strength lay in his being a man of

faith, “an Israelite indeed,” one who had

power to prevail as a prince with God, and who

therefore prevailed with men also. Always

in the attitude of dependence on God, and not

needing, therefore, to summon up his powers,

as for an extraordinary effort, he does not

hesitate at once to promise to show the king

the interpretation, if time should be given him.

We do not even know that, like Nehemiah in a

critical moment, he previously offered up a

silent prayer to the God of heaven. The fine

heraldic motto of one of our distinguished fa

milies, “Ready, aye ready,” may describe the

one who lives in communion with God; for he

is always ready; prepared, even on the spur of

the moment, to deal with any crisis in which he

may be placed. \

Daniel's faith, which had ventured so prompt

and confident a promise to the king, was next

exercised privately in the lowly seeking to God

for his mercies; and in this he sought the co

operation of his pious companions. Fellowship

in prayer and praise (2 Cor. i. 11) is a privilege

to believers, and glorifies God, and this was a

case in which they were all vitally interested.

C:



14 DANIEL's THANKSGIVING AND HUMILITY.

When the secret is revealed unto him, he

does not hasten at once with it into the presence

of the king, but adores God in a thanksgiving

of great sublimity and beauty. Like the Sa

maritan (Luke xvii. 18), he returns to give

glory to God, before availing himself of all the

benefits of the mercy he had received.

The former part of the 21st verse appears to

allude to the subject of the king's dream; the

latter, to its explanation by virtue of Him who

is the alone source of wisdom and knowledge.

In Daniel’s answer to the king, we see the

total absence of all pretentiousness and self

glorification (compare Gen. xl. 8–xli. 16; Acts

iii. 12). Richly endowed as he was, he dis

claims any merit whatever for himself. He

gives all the glory to God, whose wisdom and

might he proclaims to his idolatrous sovereign.

In verse 30, the marginal rendering is cor

rect. Those who wish for an explanation of

the prophetic visions of this book, should con

sult, Remarks on the Prophetic Visions in the

Book of Daniel, by S. P. TREGELLEs, L.L.D.

In the silence of Scripture, we may infer

that Daniel declined the idolatrous homage

which Nebuchadnezzar ordered to be paid him

(verse 46). “Daniel does not relate what was
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done, but what the king ordered to be done,”

says Calvin. The king may have designed to

honour in him the God whose servant and in

terpreter he was, even as Josephus (Ant. xi. 8.

5) relates that when Alexander fell down

before Jaddua, he explained to his attendants,

who were astonished at his act, that he had

not worshipped him, but God, whose high

priest he was, and whose sacred name was in

scribed on his forehead. Such conduct is very

intelligible in heathens, into whose minds only

a little light has entered.

Nebuchadnezzar, however, was brought to

the acknowledgment of the “God of gods, and

Lord of kings,” a result of the first of those

remarkable dealings of God with him, which

we would fain hope were ultimately the means,

not merely of the change of his creed, but of

the renewal of his heart.

The extraordinary gifts, divine and human,

which Daniel received, produced no injurious

effect on his disposition. All his honours were

borne with uniform and unfeigned humility.

Nor were his early friendships impaired by his

elevation. His companions in exile, and in

various trying circumstances, were sharers also

in his prosperity, and at his request were placed

in office under him.
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CHAPTER III.

THE success of Nebuchadnezzar in his wars

with the Jews, Egyptians, and many other

nations (Jer. xxv. xxxix. xlvi.—xlix.), appears

to have intoxicated him. The vast spoils taken

in his expeditions seem to have been employed

in beautifying and adorning his capital; and

some of them went to form the colossal image

(or, as some think, obelisk, with a figure on the

top) which, either of solid gold or covered with

plates of gold, he set up to be worshipped in

the plain of Dura. “The planet Mars,” says

Sir Henry Rawlinson,” “called Merodach by

the Babylonians, . . . . . . is called ‘the

god of battles, and temples and memorial

tablets to him abound both in Assyria and

Babylonia. Merodach and Nebo, or ‘Mars’

and ‘Mercury, were the tutelar gods of Nebu

chadnezzar, and the long inscription at the

East India House is almost entirely devoted to

* “Outline of Assyrian History, collected from the

Cuneiform Inscriptions.”
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their glorification (p. 7). “Nebo . . . . . is

termed ‘the king of heaven and earth,” . . . .

and was the tutelar divinity of the family of

Nebuchadnezzar ” (p. 8). Of the one or

the other of these two, therefore, the great

image appears to have been a representation.

There may also have been, as some think,

a reference to his dream (chap. ii.), though

in that case he chose to pervert the symbol

and its solemn instruction, and flattering

himself that his empire would be as lasting

as it was universal, made his image all of gold,

and not the head only. Heathenism, perhaps,

never exhibited a more grand and imposing

spectacle than that recorded in this chapter. At

the word of one man, grandees and represen

tatives of all nations subject to him forgot their

own gods for the time, to prostrate themselves

before the huge idol which they worshipped,

with the accompaniment of every kind of music.

Power, taken from Israel because of their sin,

was given in its best, its golden form, to the

king who was made head of the Gentiles, and

was by him abused to the worst of purposes.

How differently this irresponsible and truly ab

solute monarch might and ought to have used

it! Power, to find the like of which in character

C 2
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and comprehensiveness, we should either have

to go back to the primeval headship of Adam,

or forward to the future supremacy of the Son

of Man (Psalm viii.; Jer. xxvii. 5–8). That

which, rightly used, might have presented a

foreshadowing of the happy age, for which all

creation still waits, in its perversion exhibits the

abominations of Antichrist. For as “the times

of the Gentiles” began thus with the worship of

an image, ordered and enforced by imperial au

thority, so also they will end (Rev. xiii. 14, 15).

The world will worship the image of antichrist,

while he himself, the last king of Babylon (Isa.

xiv. 4, &c.), will have some Merodach or Nebo

—it may be Satan himself (Dan. xi. 38, 39),

whom he will honour as his god, and the source

of his power (Rev. xiii. 2–4; comp. Luke iv.

5–7). Every dispensation set up by God has

invariably and at once failed in the hands of

men; David’s last words show that a perfect

world-ruler would not spring from his house in

the way of nature (2 Sam. xxiii. 3, &c.), and

the conduct of Nebuchadnezzar, which may be

regarded as the first apostasy of Gentile power,

proved that it was equally vain to expect such

an one to arise among the nations. His golden

image marks the ruin of the dispensation of
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the Gentiles, as distinctly as the golden calf

does that of Israel. Nevertheless, the resources

of God are unlimited, and the histories both of

Jew and Gentile present numberless instances

of his curative hand, and interpositions in grace

and providence, so that wickedness has been

prevented from prematurely coming to a head,

and the “times and seasons” have preserved

their destined course, and their even flow, in

spite of all the complications occasioned by men

and devils.

Daniel and his three friends had now been

many years in office, and not a few Chaldeans

had, doubtless, viewed their advancement with

jealousy. That during this long time they had

preserved a conscience void of offence towards

God and man, and that their piety had not suf

fered through prosperity, we have the best proof

in their constancy when subjected to the most

terrible ordeals. Various questions suggest

themselves in reading this narrative. Where

was Daniel at this time? and Ezekiel? and

Mordecai? Were any other Jews present, and

if so, did they comply with the idolatrous man

date? But these points we have not the means

of clearing up. An idiomatic expression, which

has a correspondent also in other languages,
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occurs in ver. 8, “Certain Chaldeans . . . . ate

pieces of the Jews” (i.e. accused). This phrase,

well suited to describe malicious informers and

calumniators, occurs again, chap. vi. 24, “which

had eaten pieces of (accused) Daniel.” In verse

14, the marginal reading seems preferable:

(“Is it of) purpose (or, design). . . . (that) ye

do not serve P” &c. With ver. 15, as to the

supplying of the word “well,” compare Luke

xiii. 9. “Dulcimer,” in vv. 5, 10, 15, should

be bagpipe. “Coats,” “hosen,” and “hats”

(ver. 21), should be rather, trousers, tunics, and

cloaks. Nebuchadnezzar seems to have thought

much of his great band of music. We should

probably have thought it discordant enough.

Perhaps the effect was not unlike that which is

heard in the temples in India, on festivals and

other occasions. The frequent recital of the

king's proclamation, each time nearly in the

same words, has something in it ceremonious

and stately. It looks as if any abridgment

would have been contrary to etiquette. Daniel

indeed (ver. 7) omits the “bagpipe,” but the

informing Chaldeans repeat the full list of in

struments, the whole of which is also gone over

by Nebuchadnezzar himself, when addressing

the three Jews. This is one of the many in
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stances which the reader of Homer recognizes

of the similarity of the manners of the Old

Testament and those of the Iliad and Odyssey.

The furnace—probably a building without a

covering—was, perhaps, ready before-hand, and

it may have been within sight and sound of its

raging flames that these servants of God made

their brief but fearless and memorable answer:

“O Nebuchadnezzar, we do not need to answer

thee a word concerning this (matter). Behold,

our God, whom we serve,” &c. It might be in

ferred that they rather expected to be delivered;

and that God would thus answer the king's im

pious defiance (ver. 15). But if not, they would

perish rather than perform an act of idolatrous

worship. Many martyrs, as worthy as Shadrach,

Meshach, and Abed-nego, have since died in the

fires; but if by faith they have not, like the

latter, “quenched the violence of fire” (Heb.

xi. 34,) by faith they have trodden the fiery

path to Paradise, honoured their Lord in the

extremest circumstances to which any can be

exposed, and benefited their brethren by their

death more than they would have done by any

deliverance that could have been given to them.

Many more, too, have been ready to endure the

pains and win the crown of martyrdom, who
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have never been called upon so to confess their

Master. But whilst feeling our hearts warmed,

as well we may, in reading the inspiriting nar

rative before us, a voice from the New Testa

ment whispers its instruction in our ear, as we

stand in spirit by the burning fiery furnace of

the monarch of Babylon. It puts a case to us.

It is that of a person endowed with the pro

foundest and most extensive knowledge, with

the mightiest faith, with benevolence the most

expansive and unbounded. A life thus richly

graced is closed, with unyielding fortitude, by

a death like that which Nebuchadnezzar made

the penalty of disobeying his command. The

ashes are gathered up. What words of me

morial shall be graven on the sepulchral urn?

Stay! Who has anticipated us? Already words

appear inscribed—there are but two (offs,

&pexojua), and their mournful import is—“IT

PROFITETH ME NOTHING.” Are these days in

which believers can afford to lose sight of the

greatest of christian graces? (see 1 Cor. xiii.).

It is one of the secrets of the Divine govern

ment, that the less guilty are often punished

now (ver. 22), while greater criminals escape.

Even the innocent perish in the calamities of

the wicked (chap. vi. 24; compare Job. ix. 22–
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24; Luke xiii. 1–5). In the effect, however,

of the raging flames, which, stimulated to the

highest fury, extended beyond the walls of the

furnace, and burned up his chosen mighty men

in the execution of their orders, the king and

all who saw it had the clearest evidence of the

exactness with which those orders had been

obeyed, and of the unmistakable reality of the

stupendous miracle that ensued. They wit

nessed the executioners consumed; they saw the

helpless Jews cast bound into the fire; a few

moments more, and the king starts up in amaze

ment from his throne. To his eager inquiry,

his counsellors assure him that three men, and

no more, had been cast in bound. “Hah!”

he said, “I see four men loose, walking in the

midst of the fire, and they have no hurt; and

the form of the fourth is like a son of gods.”

The common version expresses more than is the

fair meaning of these last words. The king

meant by them an angel (ver. 28). It may,

nevertheless, in reality have been the Uncreated

Angel of the Covenant, the Son of God Him

self. Had the men been seen alone, their pre

servation might have been attributed to magic

by the Chaldeans. When at the bidding of

Nebuchadnezzar they walked out of the door of
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the furnace, they were found by the king and

all his nobles and officers to have been perfectly

unscathed: not a hair had been singed, not a

garment injured; not even had the smell of

fire passed on them. If any of their country

men were then present who had fallen down

before the image to save their lives, how hum

bled they must have felt, how ashamed of their

cowardice, and mortified because of the honour

they had forfeited ! This is an uncertainty.

But we know that a similar high honour was

once lost by unworthy timidity to the saints in

Rome, whom the fury of Nero and the “form

of his visage,” deterred from giving the Apostle

their countenance when he made his first defence

before the Roman emperor (2 Tim. iv. 16, 17).

That, too, was a hot furnace. But though

forsaken by all, yet Paul was not alone. And

had Nero been allowed to see as much as Ne

buchadnezzar, he would have been as astounded

as the latter at the Divine Form of Him who

stood by his servant and strengthened him in

that trying hour. Occasions like these are rare.

But we may have communion with the Lord in

all our daily conflicts and trials: in spirit He

will walk with and stand by us; the promise

which may perhaps hereafter be fulfilled to the
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very letter to the countrymen of Shadrach,

Meshach, and Abednego, when they shall return

from the lands of their dispersion (Isa. xliii. 2),

may be applied in various ways to ourselves:

and when the sounding brass and tinkling cym

bal of a profession without vitality shall be

silent for ever, they who have not defiled their

garments shall walk with the Lord in white

(Rev. iii. 4).

Between verses 23 and 24, in the Romish

Bible, comes in the apocryphal writing, called

the “Song of the Three Children.” This modest

forgery, consisting of no less than sixty-eight

verses, has come down to us in the Greek, Latin,

Syriac, and Arabic versions. An account of it

may be found in Horne's Introduction, and other

works. The English reader will easily recog

nize its wearisome and servile imitation of

Scripture language, the manifest falsehood in

verse 15, and the violent impertinence and

wretched taste with which it has been thrust

in, where there is no room for it, and where it

spoils the simplicity and impressiveness of the

narrative.

If Nebuchadnezzar remained true to his con

fession of the “Most High God” (ver. 26),

who alone must be served and worshipped

D
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(ver. 28), he henceforth personally renounced

idolatry, and the golden image, in one hour

dedicated and disgraced, did not stand much

longer on the plain. “On numberless bricks

from the mounds of Babylon are read the name

and titles of Nebuchadnezzar” (Layard). It is

possible, though perhaps not very probable,

that on some future cylinder or tablet may be

deciphered something that relates to the events

of this chapter. But we need not wait for such

a discovery, interesting as it would be, in order

to recognize the important bearing of Nebuchad

nezzar's decree on the whole Gentile world (ver.

29). Though his empire may not have actually

extended beyond the confines of Persia in the

East, and of Egypt in the West, yet Babylon

was long the trading centre of a large portion

of the ancient world (Ezek. xvii. 4, 12). Be

sides the river communication, there was a con

siderable overland trade with Persia, India, and

Central Asia. From Babylon the Phoenicians

got the products of India in exchange for the

tin of Britain, the cedar of Lebanon, and other

products (English Cyclopædia, art. “Babylon”).

It is thus far from improbable that the fame of

this miracle extended greatly beyond the ter

ritories within which the royal decree could be
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enforced. . As in Paul’s case, God may have

thus ordered “that all the Gentiles might hear”

(2 Tim. iv. 17). A testimony to the Most High

may thus have gone forth to the Magians of

Persia and the Brahmans of India; and may

have reached even the Druids (?) in Britain.

Who can say that faith may not have come in

some instances by this report, and been strength

ened in others? The situation of the captive

Jews generally must have been improved after

this: the fullest toleration was allowed them in

religious matters, for terrible punishment was

to be inflicted upon any one who should speak

a word against their God. The fear of God,

not that of man, dictated this decree. In sin

cerity of motive, and real regard for the truth,

it contrasts favourably with the infidellatitudi

narianism of such as use religion merely to

advance their own secular ends. Napoleon I.

appeared for some time likely to inherit the

imperial power over the nations, transmitted

from the “head of gold.” In his proclamation,

as General-in-chief of the French army, to the

people of Egypt, dated July 1, 1798, he said,

“People of Egypt, they will tell you that I am

came to destroy your religion; do not believe

it: answer that I am come to restore your



28 RELIGION SUBORDINATED TO SECULAR ENDS.

rights, to punish the usurpers, and that I

respect, more than the Mamlouks, God, his

prophet, and the Koran.” Our own govern

ment, too, as is well known, in the past years

of its Indian administration, has virtually in

this respect more resembled Napoleon than Ne

buchadnezzar. The decree of the latter caused

the true God to be respected throughout his

empire, and it may be concluded, that no one

who should have been a convert to the true

faith would have been discouraged or disquali

fied for office by reason of it.

After this, the three Jewish confessors disap

pear from history. Their devotedness not only

led to the most important results and benefits to

others, but, as often happens, promoted, in

place of injuring, their own worldly prospects

(ver. 30). And not least, in the brief apostolic

allusion to them already referred to (Heb. xi.

34), they appear amongst the brightest exem

plars of faith of all ages; persons held up for

our encouragement and imitation, so long as

there remains a contest to be waged, a race to

be run, and a good confession to be witnessed.
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CHAPTER IV.

“NEBUCHADNEZZAR the king” has, within the last

few years, spoken to us from beneath the ruins

of his capital. Explorations have revealed to us

the sites of his magnificent works, and a disin

terred inscription gives us, with curious minute

ness, the details of their construction or repairs,

and the high complacency with which they were

regarded by their author. The reader who is

interested in these matters will find ample infor

mation about them in the works of Dr. Layard,

and the first and second volumes of Rawlinson's

Herodotus. A few extracts are here presented,

as bearing upon the chapter before us.

“The ruin called the Kasr marks the site of

the more modern palace of Nebuchadnezzar. It

crowns the mound called Mujellibeh, a construc

tion which the king says, he erected in fifteen

days Many slabs from the Kasr bear the

inscription, “the palace of Nebuchadnezzar.”

TD 2
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Dr. Layard says, “This wonderful piece of

masonry is so perfect and so fresh in colour,

that it seems but the work of yesterday. . . . .

Upon nearly every brick is clearly and deeply

stamped the name and titles of Nebuchadnezzar.

. ...This ruin has for ages been the mine from

which the builders of cities rising after the fall

of Babylon have obtained their materials. To

this day there are men who have no other trade

than that of gathering bricks from the vast

heaps, and taking them for sale to the neigh

bouring towns andvillages, and even to Baghdad.

There is scarcely a house in Hillah which is not

entirely built of them; and as the traveller

passes through the narrow streets, he sees in the

walls of every hovel a record of the glory and

power of Nebuchadnezzar.” The following is

from the inscription of this monarch, relative to

Birs-Nimrud (Borsippa), which he repaired:

“Nebo, the strengthener of his children, he who

ministers to the gods (?); and Merodach, the

supporter of sovereignty: may they cause my

work to be established for ever ! May it last

through the seven ages ! May the stability of

my throne, and the antiquity of my empire,

secure against strangers and triumphant over

many foes, continue to the end of time” (Rawlin



GREAT 12ALACE OF NEBUCHADNEZZAR. 31

son’s Herod. vol. ii. p. 585). In the “standard

inscription” of Nebuchadnezzar he says, “I

completely made strong the defences of Babylon.

May it last for ever!” and such words as these

occur: “Babylon—the city which is the delight

of my eyes, and which I have glorified”—“the

great palace called Taprati-nisi,” or the Wonder

of Mankind (ib. p. 586).

This must have been the palace in which the

king says he was “flourishing” (ver. 4), and

where he had the dream which made him afraid.

In some lofty terrace of this palace he was

walking, and whilst surveying the great city

which he had built, he gave utterance to the

proud words that brought down upon him the

wrath of heaven. In this palace, too, Alexander

appears to have died. He had intended to make

Babylon the capital of his empire, as the best

point of communication between his eastern and

western dominions. A grand idea; but one re

served for other times and another power to

accomplish. This same palace was probably the

scene of Belshazzar's feast. There are few ruins

in the world linked with such interesting

associations as the massive remains of the Kasr.

Kings of Babylon, Persia, and Greece, have

successively occupied its halls, to which the
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couplet of the Persian poet has so long been

applicable:

“The spider holds the veil in the palace of Caesar;

The owl stands sentinel on the watch-tower of

Afrasiab,”

Benjamin of Tudela, in the twelfth century, says

that no one dared to enter the remains of Nebu

chadnezzar's palace, owing to the number of

scorpions and serpents that infested the ruins.

Man's great city, and God’s, stand in marked

contrast in Scripture (Gen. x. 10; xi. 1–9; Rev.

xviii.; xxi. 10–27). The hope of the latter was

early presented to the wandering patriarchs.

They looked for “the city which hath the foun

dations, whose builder and maker is God” (Heb.

xi. 10, 16). When the Babylon of the latter

days shall sink as a millstone in the deep waters

(Rev. xviii. 21; Jer. li. 64), that hope will be

realized: when her music shall cease for ever,

the people of God will sing his praises to their

golden harps. When the light of a lamp shall

shine no more at all in her, the glory of Godwill

lighten the city of the saints, and the Lamb will

be their lamp. When the voice of the bride

groom and of the bride shall be heard no more

at all in her, that of the Lamb and of his

wife will gladden the “holy city Jerusalem.”
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The fourth of Daniel is a truly remarkable

chapter. We know of no other instance wherein

an absolute ruler of the world has voluntarily

and formally published to all nations the record

of God’s dealings with himself, and told to far

and near the tale of his pride and of its humili

ating punishment. This great king was under

no compulsion to send, as he did, such an ency

clical letter over all western Asia, as far as the

Mediterranean, and perhaps to many places

beyond his actual dominions. And he might

have been tempted to suppress, or gloss over,

some of the features of his guilt. So far from

this, his confession is as frank and unreserved

as it is spontaneous. It is very different from

the evasive and shuffling words with which

Aaron (Exod. xxxii. 22–24) and Saul (1 Sam.

xiii. 11, 12; xv. 13, 15, 20, 21) sought to defend

themselves. Must it not have been the grace of

God in him that caused him thus to exalt

God at his own expense before all the world?

and have we not ground to hope well of his final

state Pride was the condemnation of the

devil; it is deeply ingrained in man's fallen

nature, and is the subject of abundant warnings

in Scripture. But next to the words and the

example of the beloved Son of God, perhaps we
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have no more powerful dissuasive from it than

in this chapter, every word of which is Nebuchad

nezzar's own—solemn and weighty instruction to

the world in his day, and transcribed by the in

spired pen of Daniel for the profit of the church

in all times.

Wer. 5.—Admonition in dreams we find in Job

xxxiii. 14—17, sent by the Lord before severer

measures, as bodily inflictions, are employed, in

order to “hide pride from man.” Wer. 6.—The

king appears to have consulted first the ordinary

magicians, as those expressly appointed for such

purposes, and only referred to Daniel on the

failure of the former. Wer. 8.—This has led

some to suppose that the king always continued

to worship false gods, whilst he acknowledged

the Most High as supreme. This would be like

the mixed religion of the people whom the king

of Assyria placedin the citiesof Samaria (2 Kings

xvii. 24–41); or like that of Hiram, if what is

said of him be true, that although he contributed

so much gold towards the building of the Lord's

temple in Jerusalem, yet in his own country he

dedicated a golden pillar to Jupiter, and built

temples to Hercules and to Astarte, which he

enriched with many valuable gifts. All the rest

of the chapter is opposed to this unfavourable

, , ts^
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view, and we shall probably be right in under

standing the words, “according to the name of

my god,” as having a past reference; something

in the way that Matthew is called “the publican”

(Matt. x. 3). By the expression, “holy gods,”

the king may have meant the Most High God,

and the host of heaven (cf. iii. 25, 28). Wer, 9.

—There is another sense in which “no secret

troubleth” the humble believer who is living in

communion with the Father and with his Son

Jesus Christ. He finds many difficulties—diffi

culties in Scripture, and in the ways of the

Divine government and providence—but he is

peaceful and happy in what he knows and has

experienced of the character and dealings of

God, and therefore secrets, however dark, per

plexing, or inscrutable, do not trouble him (Ps.

cxxxi. 1, 2). Wv. 10–12.—The greatness and

the overthrow of the Assyrian empire had been

described by Ezekiel, not long before this, under

a similar figure (Ezek. xxxi. 3, &c.)—a descrip

tion which, in point of language merely, it has

truly been said, is “conceived in the finest style

of eastern poetry, and adorned with the most

splendid imagery.” Nabopolassar and Cyaxares

the Mede, as is well known, took Nineveh, and

put an end to the Assyrian kingdom. A similar

*11ty.
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ruin to that of this “cedar in Lebanon” is de

nounced to Pharaoh, and it was effected by Ne

buchadnezzar. Two stately trees had thus fallen

before father and son respectively; and the latter,

who had grown up to be one more magnificent

than either, is warned by a like symbol in his

portentous vision of the punishment that awaited

his arrogance and pride. The ancient and still

common view of the parable of the mustard seed.”

is not very consistent with the Scripture usage

o' this symbol. A great and wide-spreading

tree, affording shelter to all manner of fowls,

well represents the secularized state of the church

as it has existed from the fourth century down

* The following exposition of this parable by Theophy

lact is a specimen of the fanciful interpretations in which

the good fathers often indulged. “The grain of mustard

seed is the preaching of the apostles. For, few in appear

ance, they occupied the whole world; so that the birds of

the air, that is, those whose mind is light and winged

towards heavenly things, repose in them. Do thou then

be as a grain of mustard seed: small, indeed, to look at

(for virtue should not be paraded), but hot and zealous,

pungent and apt at reproof. For thus thou wilt become

greater than the herbs, that is, the weak and imperfect,

being thyself perfect; so that also the birds of the air,

that is, the angels, repose in thee, who livest an angelic

life: for they too rejoice in the righteous.”
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wards. At no time has “the truth as it is in

Jesus” thus spread, nor can it, so long as Satan

is permitted to rule over and deceive the nations.

Wer. 13.—It would seem that the angels as

semble together at certain seasons in the Divine

presence (Job i. 6; ii. 1; 1 Kings xxii. 19–23),

and receive instructions concerning their offices

toward individuals and nations. They not only

minister to the heirs of salvation (Heb. i. 14),

but watch the mighty of the earth, and control

the affairs of its kingdoms. The decree for the

judgment on Nebuchadnezzar appears, from vv.

17, 24, to have emanated from one of the assem

blies above alluded to; and one of the “watchers”

and the “holy ones” was charged with the exe

cution of it. It is a comfort to reflect that so

many mighty spirits thus superintend, with

minute care and sleepless vigilance, the course

of the kingdoms of this world, and carry out

the providences of God towards his people, and

mankind generally. Wer. 16.—The latter part

of chap. vii. 4 appears to denote the removal of

this degradation from Nebuchadnezzar: his re

covery from a bestial to a human and a humble

condition, when he knew (and all “the living”

(ver. 17) through him) “that the Most High

ruleth in the kingdom of men, and giveth it to

E
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whomsoever He will.” Wer. 19.—“For one

hour,” should rather be for a moment, or a short

time. The same word is better translated mo

ment in chap. iii. 6, 15; iv. 33; v. 5. Daniel

felt a deep concern for his sovereign, and was

troubled on account of the judgment that was

impending over him. And the king, however

arbitrary and violent, very likely had qualities

that endeared him to his officers and attendants.

With perfect sincerity, then, Daniel prefaced his

interpretation with a wish that this fearful dream

concerned the enemies of his royal master rather

than himself. The object of God was to correct

and humble, not to destroy; therefore the abject

state of the king was to be limited to seven times

(years), at the expiration of which period his

kingdom should be restored to him (ver. 26).

Yet Daniel concluded by offering such counsel

as might, if followed, be the means of indefi

nitely postponing the execution of the sentence.

He knew that the Lord is “gracious and mer

ciful, slow to anger, and of great kindness, and

repenteth Him of the evil” (Joel ii. 13); and the

case of Hezekiah (Isa. xxxviii.), of the Nine

vites (Jon. iii.4–10), as well as the Lord's

words to Jeremiah (xviii. 7, 8), might have been

present to his mind, when he held out to one
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who had been so great an offender against God

and man, the hope of a lengthened tranquillity,

as the fruit of breaking off his sins by righteous

ness, and his iniquities by showing mercy to the

poor.

And indeed, He who, long after this, gave

“space to repent” even to Jezebel (Rev. ii. 21),

waited in his long-suffering twelve months for

Nebuchadnezzar (ver. 29). He waited in vain.

The proud spirit whose idolatrous and extra

vagant aspirations, after the lapse of more than

2400 years, are still read on the slabs from

Babylon, was as unsubdued as ever. Even if it

had ceased to worship Merodach and Nebo, it

had not ceased to idolize self. From Taprati

nisi the king looked abroad upon the “delight

of his eyes,” and beholding its great walls, ram

parts, and canals, its great reservoir, its parks,

orchards, and the hanging gardens, its palaces

and temples; amongst the latter the temple of

Belus (Bel-Merodach, one of the chief wonders of

the eastern world), and the temple of the “Seven

Spheres” (Borsippa, especially dedicated to

Nebo)beholdingtheseand others of hisworksthat

spread over an area of nearly 130 square miles,

and out of the ruins of which four capital cities,

and numerous towns and villages, have been
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built, he broke out with the rapturous exclama

tions in which he took all the glory to himself.

With the words “my majesty” yet in his mouth

a voice from heaven told him that he was de

prived of all; it repeated with awful precision

the interpretation of his dream; and as its last

accents fell on the ears of this superb monarch,

the loss of reason followed the forfeiture of

empire. God preserve us in humility! How

easily He could strip us of everything; how soon

the most powerful and cultivated intellect may

sink into imbecility; its noblest emanations be

exchanged for the ravings of a madman | Let

the spectacle of Nebuchadnezzar grazing like an

oxin one of his own parks, teach us to “go softly”

all our days.

During the seven years he passed in this way,

he was still the object of Divine preservation.

Daniel doubtless took all the care of him that

the case admitted, and his subjects, perhaps,

regarded him with that superstitious feeling

commonly manifested in the east towards insane

and idiotic persons. The great tree was indeed

hewn down; and the one under whose shadow

all the living had reposed, was driven from

men, and nightly wet with the dew of heaven.

But there was hope in his end, and he finally
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recovered all he had lost, and excellent majesty

was added unto him. Thus God has often

watched over some lowly relic of departed

greatness and prosperity: the poor stump of a

once majestic tree has been secured by a band

of iron and brass; and when the time arrived

for Him who brought low to lift up, the scent

of water has made it bud and bring forth boughs;

and the latter end has been better than the

beginning.

May the seven times duration of the brute

condition of Nebuchadnezzar mystically point

to the character of the Gentile sovereignty during

all its course up to the eighth or resurrection

period? All four empires are likened to wild

beasts in chap. vii. It were well if all persons

—and especially the sovereigns who now rule

over the last of these empires—duly pondered

the memorable words in which Nebuchadnezzar

relates the use he made of his recovered intellect,

and his reflections on the power, character,

and ways of the King of heaven (vv. 34–37).

The centuries which have made the mounds of

Babylon the silent yet crushing reprovers of the

boastful inscriptions they have yielded up, have

neither lessened the importance, nor diminished

the need to ourselves, of the great lesson, in this

E 2
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instance so wonderfully taught, so slowly and

painfully, and with such humiliation, learned.

Nebuchadnezzar died B.C. 561, after a reign of

forty-three years. The spade of the excavator

may yet bring to light further memorials of him,

and patient skill decipher more (if more exist)

of the characters on his graven stones. Some

thing more may be revealed of interest to the

scholar, the antiquarian, and the historian; but

the Bible-reader already possesses a document

of unrivalled value—one that it required no

Layard to dig out, and no Rawlinson to inter

pret for him. He might have stood amidst the

desolations of Babylon, before a shaft had been

sunk, or a character deciphered, and he would

have needed no other hand-book than a few

pages of Isaiah and Jeremiah. In prophecies

and their fulfilment he would have seen faith

confirmed and scepticism rebuked. He would

not have been indebted to the enterprise and

learning of his own age for expounding to him

the great moral conveyed by the scene around

him. That would not be a secret for the first

time disclosed to him, which for seventy gene

rations has been proclaimed by the ruins of this

great city, and has longer still been recorded

by its great sovereign; when to all people,
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nations, and languages, that dwell in all the

earth, he wrote concerning the signs and wonders

that the High God had wrought toward him,

and added the weight of his personal experience

to the solemn truth of his closing words: “Those

that walk in pride IIe is able to abase.”
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CHAPTER W.

THE primitive Chaldean empire existed from the

middle of the 23rd to the end of the 16th cen

tury, B. C. (Rawlinson's Herod. vol. i. p. 433).

The Arab and the Assyrian dynasties followed,

and then the Babylonian. It may be useful to

the reader to have a view of the chronology of

the Babylonian dynasty, taken from the work

above mentioned.

B. C.

625.

604.

561.

559.

556.

555.

539.

Nabopolassar.

Nebuchadnezzar. [The true orthography is,

Nabu-Kuduri-uzur, which is well represented

by the Nebuchadrezzar of Ezekiel and Jere

miah.]

Evil-Merodach.

Neriglissar.

Laborosoarchod.

Nabonidus

associates Belshazzar (?) [This name is read as

Bil-shar-uzur. Sir H. Rawlinson suggests

that Belshazzar may have been grandson of

Nebuchadnezzar, on the mother's side.]
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Cyrus invested Babylon; he drained the Eu

phrates of its water, and entered the city by its

channel, having waited for a general festival

which was likely to engage the attention of the

inhabitants, before turning the stream from its

natural bed. If the sinking of the water had

been observed, his plan would have been frus

trated by the closing of the city water-gates, and

his army would have been caught, as Herodotus

expresses it, “in a trap" (Rawlinson, p. 524).

“The city was taken at the extremities, long,

ere the inhabitants of the central parts had a

suspicion of their danger. Then it may well be

that “one post ran to meet another, and one

messenger to meet another, to show the king of

Babylon that his city was taken at one end’

(Jer. li. 31). According to Berosus, indeed,

Nabonidus was not in Babylon but at Borsippa,

at the time when Babylon was taken. . . . . .He

seems, however, to have left in Babylon a repre

sentative in the person of his son, whom a few

years previously he had associated with him in

the government. . . . . . Belshazzar, who was pro

bably a mere youth, left to enjoy the supreme

power without check or control, neglected the

duty of watching the enemy, and gave himself

up to enjoyment” (id. p. 525).
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The seventy years allotted to the Babylonian

empire were expired; the iniquity of the Chal

deans was to be punished, and the king of She

shach must drink of the winecup of the fury of

the Lord, as so many nations had done before

him (Jer. xxv. 11, 12, 15–26; xxvii. 6, 7). It

was at this crisis, whilst the engineers of Cyrus

were drawing off the waters of the river, and

his archers were ready to pass over, as soon as

it became fordable, that “Belshazzar the king

made a great feast to a thousand of his lords.”

It must be left to imagination to form some

idea of this splendid entertainment. Rank and

beauty were there; the richest viands ministered

to the palate; magnificence dazzled the eye, and

music, perhaps, accompanied the voices of the

king and his guests, as they drank wine from

the vessels of gold and silver, and praised their

idol gods in the brilliantly-lighted hall.

These vessels had been made and used for

very different purposes (Jer, lii. 18, 19), and

their impious desecration was the filling up of the

measure of iniquity. The silent coming forth

from the wall of the fingers of a hand, and their

silent tracing upon it of four mysterious words,

was in appalling contrast with the noisy revelry

thus suddenly hushed by so astounding a
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miracle. The typical character of the scene

shall be described in the words of another;

“Belshazzar . . . . . . ordered the holy vessels of

the temple to be brought, to adorn his triumph

and gratify his pride. Their presence sealed

the doom of the king. ‘In the same hour came

forth fingers of a man’s hand, and wrote over

against the candlestick, upon the plaster of the

wall of the king's palace, MENE, MENE, TEKEL,

UPHARSIN.” Have we not here portents of a

coming judgment 2 Does not this last act of

Belshazzar's iniquity, in desecrating the holy

vessels of the temple, depict some of the closing

features of the world's sin? The king had

sought to lower the God of heaven to the level

of the “gods of gold and of silver, of brass, of

iron, of wood, and of stone.” He had praised

the senseless idols of his own creating, instead of

glorifying the God “in whose hands was his

breath and all his ways. In seeking to advance

his own glory, he unconsciously introduced into

the scene his own judgment. The holy vessels,

those types of heavenly glory and perfectness,

were standards against which God would weigh

this monarch of the earth. The candlestick of

gold, with its completeness of light and beauty,

stood in bright but solemn contrast with the
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vanity and blasphemy around. The finger of

the man’s hand, that same hour, inscribed on the

wall the sentence, ‘Thou art weighed in the

balances, and art found wanting.” Here are

traces of evil and of judgment, which will have

their full accomplishment in these latter days.

Man in his pride and folly will exalt himself,

and his own acts and ways, above the God of

heaven. He will praise his gods—his own wis

dom, power, and skill. He will desecrate the

name of God and of Christ; even at this hour

he only ranks those holy names on a level with

the gods of the world. But the Most High will

bring all this pride and blasphemy into contrast

with the true glory of Christ and the Church.

The hand of a man will again write the sentence

of judgment: “For God has appointed a day,

in the which He will judge the world in

righteousness, by that MAN whom He hath or

dained’ (Acts xvii. 31). Christ, once despised

and rejected, ‘will come with ten thousands of

his saints, to execute judgment upon all, and to

convince all that are ungodly among them of all

their ungodly deeds, which they have ungodly

committed; and of all their hard speeches, which

ungodly sinners have spoken against Him' (Jude

15). Even now the believer sees, by the eye of
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faith, the sentence written on the plastered

palaces of the earth, “God hath numbered thy

kingdom and finished it.” When the mystery of

iniquity has reached its climax, and the man of

sin shall have exalted himself “above all that

is called God, or that is worshipped, then will

come the sudden and overwhelming judgment

and destruction of the power and greatness of

this world. Christ and the risen church will be

the standard against which all the vanity and

passing splendour of earth will be weighed.

The candlestick of gold is a sure witness of the

approaching joy and exaltation of the church,

and of the certain judgment and overturning of

the nations. ‘The kingdoms of this world shall

become the kingdoms of our Lord, and of his

Christ, and He shall reign for ever and ever’

(Rev. xi. 15).” *

“The candlestick” (ver. 5), is commonly un

derstood of a great chandelier that illuminated

the banquet-hall. It is not improbable, however,

that the view taken in the above extract is correct.

The candlestick of the tabernacle was used in the

temple (2 Chron. xiii. 11), as well as others, and

Belshazzar most likely caused all the vessels that

* The Holy Vessels and Furniture of the Tabernacle of

Israel, p. 37. (BAGSTER.)
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had been taken to Babylon to be brought to his

feast. This seems to have been the last occasion

on which the candlestick was used. Nothing

appears to be known of what subsequently

became of it. Sir H. Rawlinson observes, that

the religious character of the festival is indicated

by the words, .... “praised the gods,” &c. (ver.

4). Did some one or more of the guests escape

the slaughter of that night, from whom Daniel

learned the particulars recorded in vv. 3–12, or

were they revealed to him by inspiration ?

It is not necessary to adopt the latter conclusion:

the circumstantial details, especially the de

scription of the dreadful alarm of the king (ver.

6), whose brightness (i.e. his bright looks) were

changed (i.e. grew pale), and who trembled

violently, and cried out with might, &c., would

indicate the graphic account of an eye-witness.

It is uncertain whether the writing on the wall

was in the ancient Hebrew characters, and

known to Daniel, though unintelligible to the

rest, or whether it was traced in some other

characters. “The queen” (ver. 10) is evidently

the queen-mother, but who she was is uncertain.

Some think she was Nitocris, a “woman of

great energy and wisdom,” and the widow of

Nebuchadnezzar (?); others, that she was the
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mother of Belshazzar. Ver. 11.—“Daniel

appears always to have avoided connecting him

self very closely with the magi; and he probably

lost his office as their chief at the death of Ne

buchadnezzar, and thus ceased to be connected

with the king's court, though employed in some

department of the government (chap. viii. 27).

It might, therefore, easily happen that Belshaz

zar had little or no personal knowledge of

him.” + -

Wer. 16.—“The third ruler in the kingdom,”

would be tantamount to being next in rank to

Belshazzar, as the latter was son and associate

of Nabonidus. Instructed as Daniel (now about

eighty years old) was by experience in the insta

bility of worldly honours, and taught both by

Jeremiah’s prophecies, and the two remarkable

visions he had himself received shortly before

this (chap. vii. 1; viii. 1), concerning the

destinies ofthe Gentile dynasties, such an honour

as the king now offered him would probably

have been little valued by him at any time.

Besides which, his first glance at the writing on

the wall told him that it was no longer Belshaz

zar's to offer. Whilst therefore he answers the

* Tract Society's Annotated Paragraph Bible. An

excellent work.
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king with respect, he declines his gifts; he

manifests towards him no such sympathy as he

had shown to Nebuchadnezzar, nor does he

exhort him to repent, or hold out to him any

hope whatever. He reminds him of the astonish

ing majesty and power which God had given to

his grandfather, and of the no less extraordinary

punishment with which he had been visited for

his pride. He tells Belshazzar that knowing all

this (and who was there that did not?), he had

not humbled his heart, but openly insulted the

King of heaven, profaning the vessels of his

house, and praising senseless idols, whilst re

fusing to glorify Him, in whose hand was his

breath, and whose were all his ways.

Such a discourse, before such an audience, at

such a time, and under such circumstances, must

be unparalleled. We can imagine nothing like

it, unless we picture to ourselves one of the sack

cloth witnesses as the preacher: the Belshazzar

and his lords of the last days as the hearers:

the time, the eve of judgment: and the text, the

impending doom of Babylon the Great, its king

and his princes. Though addressed to the king,

the words of the prophet were in measure ap

plicable to, and calculated to convict, every one
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of those who listened to him, doubtless with

breathless attention, on that night in the great

hall. All had drank wine from the sacred

vessels; all had united in the praises of the gods

of gold, and of silver, of brass, of iron, of wood,

and of stone; all were familiar with the un

blushing licentiousness which Quintus Curtius

describes as prevailing among the people of

Babylon, and as especially characteristic of their

feasts. To all, therefore, to the king, his princes,

his wives, and his concubines, must these words

have come home with more or less of convincing

power. But as Paul reasoned of another subject

besides “righteousness and temperance,” before

Felix, so it still remained to Daniel to speak of

“the judgment to come.” To prove the righteous

ness of that sentence, and not as preliminary to

exhortation and offers of pardon, had memory

been refreshed and conscience aroused—fearful

foreshadowing of the day of judgment' And as

the prophet declared from whom the part of the

hand had been sent; as he pronounced each

terrible word of the mysterious writing it had

traced—still brightly illuminated by the light of

the candlestick—and gave the interpretation,

we may well imagine the intensity of horror

F 2
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with which he was listened to by the great

assembly and its presiding monarch. The

writing was:—

M’ NE, M NE, T' KEL, UPHARSIN.

And the meaning of these Chaldean words is,

numbered, numbered, weighed, and dividing

(plural). The repetition of the first word em

phatically signifying, as Hales remarks, that the

decree was certain and should shortly come to

pass (see Gen. xli. 32). It may also indicate

the accuracy with which God defined the limit

of the empire, and finished it when the fixed

term of seventy years had expired. PEREs, in

ver. 28, means divided (singular). The sense is

not affected by this slight change, which may

have been made in order to produce a significant

correspondency to the word Paras, Persia, or the

Persians. “Thy kingdom is divided (Peres),

and given to the Medes and Persians (Upharas).

The u is the conjunction “and.” Paranomasia (a

play upon words, as we call it), occurs frequently

in the Old Testament. Thus Joseph (Gen. xl.

13, 19) uses the words, “shall lift up thy head,”

in a double sense, adding the second time,

“from off thee;” doubtless to the surprise and

dismay of the chief baker. -

The interpretation of the writing did not
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prevent the king, who seems to have regained

some of his composure during the interval of

time occupied bythe magi and the queen-mother,

from giving effect to his promise. In obedience

to his command they clothed Daniel with scarlet,

and put a chain of gold about his neck; and the

proclamation, sounded through the streets,

stilled perhaps for a few moments the revelry of

the citizens, who were keeping the feast in the

houses and temples—a feast that was to end, in

many cases, in a “brazen sleep; ” for thus had

it been written by Jeremiah, “In their heat I

will make their feasts, and I will make them

drunken, that they may rejoice and sleep a

perpetual sleep, and not wake, saith the Lord”

(Jer. li. 39, 57). In all probability, neither the

king nor the prophet imagined that the catas

trophe was so very near as it really was; nor

did the former apprehend that his own death

was to be included in it.

The taking of the city is circumstantially

narrated by Xenophon. When it was reported

to Cyrus that the river was fordable, he assem

bled his principal officers and gave them instruc

tions for the assault. The Assyrians, Gadates

and Gobryas, who had gone over to him, and

knew the localities, were ordered to lead straight
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to the palace. They found its gates closed, and

the guards carousing around a large fire. As

they fell upon these, the noise was heard by

those within, and the king ordered them to see

what was the matter. When they opened the

gates for this purpose, Gadates and his party

rushed in, pursuing and striking all whom they

overtook, till they came to where the king was,

whom they found standing up with a short

Persian sword drawn in his hand. Him they

killed, together with his attendants; and Cyrus

sent parties of horse through the streets, with

orders to slay all whom they found outside, but

to proclaim to those in the houses that they

should remain within, under penalty of death.

Gadates and Gobryas, adds the historian, then

adored the gods, because they had punished the

profane king.

Sir H. Rawlinson (i. p. 525), says: “Amid

the confusion and the darkness, the young

prince, probably unrecognized by the soldiery,

who would have respected his rank had they

perceived it, was struck down by an unknown

hand, and lost his life with his kingdom.”

These particulars, however, credible as they are,

are passed over by the inspired narrative, which

(in the original) closes with the brief but solemn
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statement “In that night was Belshazzar the

king of the Chaldeans slain.”

There may be an application of this chapter

to the individual sinner, as well as to the world

in general, which it is not unprofitable to notice.

When the lessons of the past and the warnings

of the future have been disregarded by such an

one, and he persists to the end in proud unbelief

and self-righteousness, or in worldliness and sin,

the time will come when God will number and

finish his days, give his substance to others, and

weigh him in the balances of strictest righteous

ness. And how will he come out of this terrible

ordeal? And his possessions, whose shall they

be in the night when his soul shall be required

of him? Thrice happy he who, when his days

on earth are numbered, enters on the enjoyment

of the endless pleasures ofheaven; who, whether

he leaves behind him the gold, and scarlet, and

rank of the world, or the rags of a beggar,

forthwith finds there a better and an enduring

substance: who through the infinite merits of

the adorable Saviour, the virtue of his precious

blood, and the efficacy of his unceasing interces

sion, will never be “found wanting.” For him

the hour of death and the day of judgment have

(or should have) no terrors. He reads unmoved
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the words of doom, which, if really believed and

laid to heart by the world, would be as the icy

wind of death blowing upon its thoughtless or

sinful gaieties. Thus, enlightened, faithful, and

calm, he stands in the scene of approaching

judgment, like Daniel at Belshazzar's feast.

Yet with a position like Daniel, he has a happier

than Daniel’s message. None so depraved, none

so reckless, but he may, with pitying love, invite

them to share the safety, the peace, and the

hopes, which, by grace, through faith, are his,

and by grace, through faith, may be theirs. It

is not as a priest from the altar, neither from the

imposing elevation of a Hebrew prophet, that

he addresses his perishing fellow-men. If it be

to do them good, he will, like his Divine Master,

sit down at table with the publican and the

sinner, and when touching on the awful theme

of the judgment-day, he will remember that

Jesus wept over Jerusalem, and deplored in

pathetic terms the deserved doom of the most

responsible and guilty city in the world.
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CHAPTER WI.

DARIUs is supposed by many to be Astyages, the

grandfather of Cyrus: others take him to be his

son, and uncle to Cyrus. There are difficulties

in the way of either supposition; and Sir H.

Rawlinson concludes, that “upon the whole it

must be acknowledged that there are scarcely

sufficient grounds for determining, whether the

Darius Medus of Daniel is identical with any

monarch known to us in profane history, or is a

personage of whose existence there remains no

other record.” (Herod. vol. i. p. 418). It is

uncertain whether the kingdom (ver. 1) means

the kingdom of Babylon alone, or not. There

are occasions, though not many, wherein it is

necessary to speak in one's own praise (vv. 3, 4).

Daniel, however, like Paul, dwells upon this no

more than he can help. (It may be remarked

that Num. xii. 3 was probably inserted by some

other writer. The expression “the man Moses”
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is not used by the lawgiver in speaking of him

self). The picture of the aged saint and prophet

in this chapter is very interesting. His early

piety had ripened without any deterioration. He

had ever maintained a conscience void of offence

both towards God and man; and his qualities

as an official person recommended him as much

to Darius, as before to Nebuchadnezzar. Excel

lent indeed must have been the spirit, great and

uniform the faithfulness, which baffled his

envious adversaries, and afforded to their keen

sight and rigid search no handle for a charge.

Happy is it, when the Christian’s consistent dis

charge of the duties of his worldly calling obliges

the ingenuity of malice to seek occasion against

him, not in things withheld from Caesar, but in

those rendered unto God. In vain did the

presidents and princes endeavour to find a

dead fly in the fragrant ointment (Eccl. x. 1).

Of the lengths, however, to which unscru

pulous enmity will go, we have illustration in

the cases of Job and of our blessed Lord and

Master, and that no amount of innocence is of

itself a safeguard against Satan and those whom

he inspires to plot against the righteous.

Christians, too, have to watch against a liability

to an envious spirit. James seems to declare
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that it is innate in us (Jas. iv. 5, cf. Ecc. iv. 4).

The spirit, if not the very words, of the excellent

petition in the litany may well be adopted by

us: “From envy, hatred, malice, and all un

charitableness, good Lord deliver us.”

Daniel’s enemies successfully worked upon the

vanity, easiness, and unreflecting character of

the king. Once committed to the proposed decree,

he could not recede from it. The deterioration

of power set forth in the great image (chap. ii.)

had commenced. The gold was followed by the

silver: the absolute autocracy of Nebuchad

nezzar, by regal power controlled by an aristo

cracy, such as characterized the Medo-Persian

empire. The king of Babylon could unmake, as

well as make, laws: his supreme will (chap. v.

19) knew no such limit as that which the ex

travagant lawof the Medes and Persians imposed

even upon the sovereign. But it is instructive

to see that the weakness of Darius, by which he

was led into a hampered position, entailing a

result he had never contemplated, forthwith

brings about, in the second Gentile empire, an

adumbration of Antichrist, in some respects

worse than that which had been exhibited in the

plain of Dura. For thirty days the too facile and

compliant—but at the same time deeply guilty

- G
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—monarch consents to occupy a position, such

as in the wildest paroxysms of his pride was

never assumed by Nebuchadnezzar. A man is

exalted above all other men, above all gods,

above the God of gods Himself (chap. xi. 36,

37) : This decree not only extinguished the fire

on every heathen altar, and closed the doors of

every heathen fane, but virtually dethroned the

Majesty of heaven. How soon, in fallen human

nature, will rise to the surface, brought out by

causes varying in different cases, not only general

indications of inherent corruption, but the most

malignant plague-spot of the desperate de

pravity which has its seat in the heart's core!

To be as God—the presumptuous idea first

suggested by the Serpent—appears ever after to

have been kept in view by the successive

generations of the deceived: and it would seem

as if the Deceiver, too, had seized upon every

occasion for attempting that which he will only

perfectly succeed in accomplishing in the last

days—the deification of a man. On the other

hand, God has always interposed in judgment

when the iniquity has overpassed certain limits.

Thus the type has never been allowed to assume

the full proportions and combine all the features

of the antitype, but has always remained a type
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—a shadow, and but a shadow, of the future

fulness of wickedness. The third, or Grecian,

empire, has produced, in Antiochus Epiphanes

(see 1 Macc. i.) a closer correspondency to the

great Antichrist than either of the two former.

When Daniel knew that the writing was

signed, he might have resorted to one of those

half measures to which timid and irresolute

spirits are usually so partial. He might have

contrived to absent himself on some pretext; or

he might have only prayed in secret; or have

confined himself, just for one month, to mental

prayer. But the light that had shone so brightly

and steadily for so many years, was not now to

be hidden under a bushel. He disdained to

condescend to unworthy compromise or cowardly

evasion; and his enemies themselves appear to

have reckoned upon his pursuing the open and

fearless course which he did. Determined to

bring the iniquitous decree to an issue, he gave

a noble testimony, when these men assembled,

and found him on his knees before his God, three

times a day, “as he did aforetime.” Some

translate these last words, “ because he did so

aforetime ’’ (cf. ver. 3, because; and ver. 4,

forasmuch as). The windows in his upper

chamber were open, to afford an unimpeded
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prospect in the direction of Jerusalem; not for

the purpose of making his devotions more than

ordinarily public. In the times and circum

stances of these he seems to have made no change

whatever. There is a quiet dignity and a calm

repose in faith, as removed from parade and

bravado on the hand, as from sinful shame and

fear on the other.

This was the year in which Daniel “under

stood by the books” (i.e., the Scriptures) the

period allotted to the desolations of Jerusalem

(ix. 1, 2). He was not only inspired to write,

but he was also (and in this he is an example to

us) a student of unfulfilled prophecy—an

earnest Bible-reader, whose diligent search was

signally rewarded by Gabriel’s mission to him.

There have been times when faithful testimony

for God has been given by few, sometimes by

only one person. Divine providence has

shielded, as in the days of Elijah, many true

persons, who may yet have been deficient in the

qualities of high courage and uncompromising

boldness. Whether Daniel was the only one

who at this time openly worshipped God, or

whether others besides did so, whom it did not

seem worth while to the presidents and princes,

intent as they were upon one object, to notice,
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he was especially the witness for God for the

time being, as his three friends had been His

witnesses before. And many a humbler in

dividual, in a humbler sphere, has been placed

in circumstances wherein an important testimony

has been devolved upon him, on the manner of

his acquitting himself of which, the precious

interests of others besides himself depended.

We remark that Daniel “gave thanks” (ver.

10), as well as made prayer and supplication,

according to his usual practice (cf. Phil. iv.6).

Although his enemies did not use precaution

in order to surprise him when thus engaged—

for they tumultuously assembled (same word,

rightly translated in margin, ver. 6) before his

house—yet in the manner of their reporting him

to the king, they used some cunning; and,

referring to him in contemptuous terms, repre

sented his conduct as not only an infringement

of the king's decree, but as a personal insult to

the king himself (vv. 12, 13). The eyes of

Darius were at once opened to the real nature of

his position, andlike Herod, under circumstances

somewhat parallel (Mark vi. 26), he was sore

displeased (lit., greatly it displeased him).

When these men found that he was revolving in

his mind all manner of expedients to deliver

G 2
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Daniel, they tumultuously assembled for the

third time, and reminded him that the decree

was irrevocable. It was probably with many

misgivings—although, perhaps, acquainted with

the event described in chap. iii.—that he said to

Daniel, “Thy God, whom thou servest con

tinually, He will deliver thee.” The double

sealing of the stone at the mouth of the den of

lions, effectually precluded, as in the case of our

Lord's sepulchre, all human interference; so

that the reality of the miraculous deliverance

that followed could not be questioned.

The meaning of the word translated in the

common version instruments of music, and in the

margin table (ver. 18), is very uncertain. Some

render incense, others food. The rendering of Ge

senius and others, on the analogy of the Arabic,

appears the most to be depended upon : “Nor

did he allow concubines to be brought in to

him.” Against the English version it has been

well objected, that the Chaldee verb (he caused to

enter), here occurring, is never used of the

bringing in of things, but of persons. There is

another verb which is used for both. The night

which the king passed in fasting and sleepless

ness, a prey to remorse and the upbraidings of

conscience, was probably the happiest that the
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honoured servant of God ever spent. It is

probable he anticipated deliverance; it is certain

that he took with him into the den of lions a good

conscience, unfeigned faith, and an uncommonly

rich and lengthened experience of the goodness

and grace of his God. The mission of the angel

soon assured him of his safety. It was the

answer to his faith, the reward of his innocency,

one more wondrous interposition above those

which had before marked his long, eventful, and

devoted life. And when, six centuries later, the

apostle recorded among the achievements of

faith that it stopped the mouths of lions (Heb.

xi. 33), it was Daniel who furnished this spark

ling gem, strung with many others in a beautiful

necklace (Prov. iii. 3; vi. 21), at once the

ornament, the remembrancer, and the en

couragement of the faithful, to the end of time.

Daniel probably prayed and gave thanks to God

as composedly amidst the lions, as in the upper

chamber of his own house. He enjoyed,

doubtless, peaceful communion with God and

with the angel: and he may have slept such

sleep as God giveth to his beloved, and to which

the guilty conscience and the worldly mind are

strangers.

The powers of the world have often acknow
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ledged the superior merit of believers who have

saved them, whilst disliking or else indifferent

to their piety. They will often put up with their

religion or “peculiar views,” in consideration of

the value of their services; and they will some

times listen to their words of admonition and

instruction on the most important of all subjects.

Darius was sensible of the rare merit of Daniel

as chief president; he could also see that he

continually served his God: but when he

referred to that God as the “living God” (ver.

20) it would seem that this is evidence that he

had, moreover, heard concerning Him from the

prophet, and of the vanity of all other gods; for

the expression is exclusive. Thus the guilt of

the king is the more apparent, and his folly too,

in allowing himself to become the tool of a con

spiracy against the life of his own valued

minister, and the Lord's faithful servant. Great

must have been his relief, when having hastened

to the den of lions in the early morn, his anxious

inquiry, made with a lamentable voice, was

calmly answered by the prophet, who told him

of his miraculous preservation. “Then was

the king exceeding glad [for him, Eng. version,

should be cancelled], and commanded that they

should take Daniel up out of the den.” Every
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one must feel the impressive simplicity and

instructiveness of the following words: “So

Daniel was taken up out of the den, and no

manner of hurt was found upon him, because he

believed in his God.”

Thus, like many others of the Lord’s servants,

as Adam, Isaac, Joseph, Moses, Jonah, did

Daniel go through, in a figure, the mysterious

process of death and resurrection: a mystery,

which, shadowed forth in the first page of the

Bible, in the work of the third day of creation,

is afterwards so repeatedly presented to us in

typical ways, and in the New Testament brought

out with unprecedented clearness, and in all the

fulness of its comfort, and the comprehensiveness

of its practical bearings. Nature itself is full of

analogies which remind us of the wonderful

evolving of life out of death. And how much

there is in the believer's experience, and the

vicissitudes of his life, that corresponds with it!

Between the resurrection of his soul, when

quickened with Christ, and the resurrection of

his body, to which he looks forward—what a

multitude of circumstances reflect, as it were,

this great secret! How often the grave of

buried hopes and enjoyments becomes the birth

place of new joys and sources of comfort; and
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this not only in great, but comparatively trivial,

circumstances. Wonderful is that “germ of

vitality, preserved for twenty or thirty centuries,

which can make prolific, under our own eyes,

seeds taken from the mummy cases of ancient

Egypt”* Remarkable, too, is that vital principle

in the interests of the believer, when verdure

and fruit spring out from the dust of death.

Death itself, as well as life, is his (1 Cor. iii.

22; cf. Rom. viii. 28).

Some have considered that Daniel was even a

type of Christ, whom he shadowed forth by his

name, his prophetic gift, his sufferings, deliver

ance, and exaltation. f.

Wer. 24.—Indiscriminating judgment like

this, often involving the innocent as well as the

guilty, and taking no account of different degrees

of complicity, was common in ancient times.

The family of the men who had accused (eaten

pieces of; see chap. iii. 8) Daniel,were un

sparingly sacrificed with the guilty fathers and

husbands. The fury with which the lions seized

this large number of victims, and not barely

killed them, but “brake all their bones in pieces

or ever they came at the bottom of the den,”

* Edinb. Review, No. 221, Jan., 1859.

+ Carpzov. Introd, ad libros canonicos Bibl. vet. Test.
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appears to show that their fierceness was now as

preternaturally excited, as shortly before it had

been preternaturally restrained. And no sceptic

could doubt whether or not Daniel had been

preserved by a miracle. If so terrible a retri

bution as this was inflicted on the enemies of the

servant, what must await the finally impenitent

enemies of the Master ? What is the wrath of

Darius to the wrath of the Lamb (see Ps. xxxv.)?

The Divine Sufferer mayhave thoughtof Daniel,

amongst others, in his prayer, given us in that

astonishing Psalm (xxii. 4, 5) when hanging on

the cross, surrounded by enemies compared to

bulls, dogs, lions, and unicorns. But in the

coming day of his power, the despisers of his

grace would gladly seek, if it might be, a hiding

place from his countenance, even in the lions'

den.

The decree of Darius, consequent upon this

event, was addressed, like that of Nebuchad

nezzar (chap. iii.), to the whole world; and it

must have been another important testimony to

the Gentiles. Casting a glance at the state of

the world at this time, we find Peisistratus

tyrant at Athens; Servius Tullius reigning at

Rome; the Carthaginians in great power; the

commerce of Tyre and Sidon still prospering.
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Pythagoras was probably on his travels,

gathering the materials of his remarkable system

of philosophy; the disciples of Sakya-muni

(Buddha) werespreading their master'sdoctrines

in India—a religion which has long had more

followers than any other in the whole world;

and Confucius was teaching in China (accord

ing to some, however, a century later). The

world was busied, then, with legislation, com

merce, philosophy, science, and religion, when

this decree called upon all to “tremble and fear

before the God of Daniel.” Did, then, the

nations and individuals above mentioned, and

others besides, hear the decree ? We cannot

indeed show that they all heard it; but the

Providence which gave occasion to it, not im

probably caused that it had a wide circulation.

It does not appear in the letter to have ordered

the exclusive worship of God, although virtually,

and in the spirit of it, it proscribes all idolatry.

If a similar one could be addressed in the present

day to Papal Europe, throughout which, as has

been observed with painful truth, “the worship

of Christ, among the body of the middle and

lower orders, is fast becoming obliterated, and

supplanted by that of his mother,” we may well

doubt if it would effect any reformation. But
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the decree seems to express as much as it was

reasonable for Darius to expect, or possible for

him to enforce; and it must have been a great

satisfaction to Daniel, that such words were

proclaimed to, at least, the people of one king

dom, to whom the “living God,” and his eternal

kingdom, and his signs and wonders, were thus

emphatically presented: with what results a

future day will make manifest. One effect must

have been to better the condition of the captive

Jews, and elevate them in the estimation of their

Gentile rulers. His nation has had few greater

benefactors than this illustrious prophet, who

was spared to see its restoration from exile; and

whose prophecies, shown to Alexander, as Jo

sephus relates, occasioned his bestowing great

favours on the Jews.

We lose sight of Daniel in the third year of

Cyrus, king of Persia, by the banks of the Tigris

(chap. x. 1, 4). After waiting upon God, with

prayer and fasting, for further light on the

future of his own people and of the world

(vv. 12, 14), he was favoured with the deeply

important revelation of cc. xi. xii. If the wind,

earthquake, and fire had entered into the

experience of his life in periods of crisis, and

been felt in the awful series of his prophetic
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visions, a still small voice finally assured him of

a peaceful rest and a happy resurrection (xii. 13);

and the mantle fell from him to be taken up in

after days by John in Patmos. Thus graciously

was he dismissed, with words soothing to his

own spirit, and comforting to the heart of every

believing reader of his wonderful book. The

history of Susanna, and the narrative of Beland

the Dragon, are apocryphal additions to the book

of Daniel, and read by the Romanists as cc. xiii.

and xiv. They are read in the service of the

Anglican church on the 22nd and 23rd of No

vember.
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