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Hebrews x. 10.-4: Sanctified by the offering of the body of Jesus

once.”

Hebrews xiii. 12-‘‘Jesus that He might sanctify the people by

His own blood suffered without the gate.”

ON a former occasion,” we have considered that

great act of God’s grace in having provided for

His people a Substitute, who kept for them per

fectly, His holy Law, and who also bore the curse

that was due to their transgressions against it.

Thus, although we are criminals who deserve to be

placed at the bar of God’s justice and to be con

demned; yet, in virtue of the accepted service of

our Substitute, we are not condemned, but on the

contrary, “justified,” that is, pronounced righteous,

in the Courts of heaven. Mercy has rejoiced

against judgment; yet not without the govern

mental holiness of God, as expressed in His holy

Law, having been adequately glorified: for Im

manuel, as the Representative of His people,

"obeyed it, and Immanuel also, as the Representa

tive of His people, suffered and died beneath its

curse. Not one jot or one tittle has passed from the

Law: all has been fulfilled. As respects justifying

• See “Occasional Papers,” Wol. I., p. 1.
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4 ON SANCTIFICATION BY THE

righteousness therefore, believers have nothing to

do with the Law. They are justified “apart from

it,” (Rom. iii. 21), that is, apart from any personal

fulfilment thereof. We could neither fulfil its

righteousness, nor bear its curse. The claim of

the Law was met and ended, once and for ever,

by the satisfaction of our great Substitute, and

as a result, we have attained to righteousness

without works, i.e., without personal obedience of

our own. “By the obedience of ONE shall

many be constituted righteous.” There may be

indeed, and there are other relations in which we

stand to the Law. It is the principle of our

“new” nature to rejoice in its holiness. “We

delight in the Law of God after the inner man.”

We know the comprehensiveness and the blessed

ness of those first two commandments on which

all the Law and the Prophets hang. We know

that “love is the fulfilling of the Law.” We do

not despise the guiding light of the holy and

immutable commandments of God, livingly em

bodied, as they have been, in the ways and

character of Jesus; but we do not seek to obey

them with any thought of obtaining justification

thereby. That which has been attained, cannot

remain to be attained. Nor do we place so great

an indignity on “the righteousness of our God

and Saviour,” as to put the partial and imperfect

obedience which we render after we are justified,

on a level with that heavenly and perfect righteous

ness by which we have been justified. After we
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have been justified, grace may and does for

Christ's sake, accept as well-pleasing, our imperfect

obedience; but this being a consequence of our

perfected justification cannot be made a ground

thereof. Nor can anything that is in the least

degree imperfect, be presented to God with the

view of attaining justification. In respect of

this, the Courts of God admit of nothing that

falls short of His own absolute perfectness.

The Epistle to the Romans, is, as is well known,

that part of Scripture in which the question of justi

fication is most fully treated. There, especially,

we are taught to think of God as a Judge presiding

in the Courts of His holy judgment. Accordingly,

the expressions employed throughout that Epistle

are “forensic " or “judicial.” They refer to our

relation to God, or His relation to us, in His

judicial Courts—the great question there being,

how criminals can be brought into such a relation

to Him, as to have, not criminality, but righteous

ness, imputed to them.

But if, in the Epistle to the Romans we see God

in the Courts of His judgment, equally in the

Epistle to the Hebrews, we see Him in the Temple

of His worship. “Sanctified” is a word that has

the same prominence in the Epistle to the Hebrews,

that “justified ” has in the Epistle to the Romans.

It is a Temple-word, descriptive of our relation to

God in the Courts of His worship,just as “justified”

is a forensic word, descriptive of our relation to

God in the Courts of His judgment. Before there
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can be any question about serving or worshipping

God acceptably, the necessity of His holiness

requires that the claims both of the Courts of His

judgment, and also of the Courts of His worship,

should be fully met. He who is regarded in the

judicial Courts of God as an unpardoned criminal,

or who, in relation to the Temple of God,is regarded

as having the stain of his guilt upon him, cannot

be allowed to take his stand amongst God’s servants.

No leper that was not thoroughly cleansed could

serve in the Tabernacle. The existence of one stain

not adequately covered by compensatory atonement,

shuts out from the presence of God. We must

stand “uncharged” (aveyk\rrot) in relation fo

the judicial Courts of God and imputatively

“spotless” (apopot) in relation to the Courts of

His worship—in other words, we must be per

fectly “justified,” and perfectly “sanctified,”

before we can attempt to worship or serve Him.

“Sanctification,” therefore, when used in this

sense, is not to be contrasted with justification, as

if the latter were complete, but the former in

complete and progressive. Both are complete to

the believer. The same moment that brings the

complete “justification” of the fifth of Romans,

brings the equally complete “sanctification ” of

the tenth of Hebrews—both being equally needed

in order that God, as respects the claims of His

holiness, might be “appeased” or “placated ”

(\aarea(at) toward us; and therefore both

equally needed as pre-requisites to our entrance on
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the worship and service of God in His heavenly

Temple: for until wrath is effectually appeased

there can be no entrance there.

The complete and finished sanctification of

believers by the blood of Jesus, is the great

subject of the ninth and tenth chapters of the

Hebrews. “The blood of bulls and of goats”

gave to them who were sprinkled therewith, a

title to enter into the Courts of the typical

Tabernacle, but that title was not an abiding

title. It was no sooner gained than it was lost

by the first recurring taint. Repetition there

fore of offering, and repetition of sprinkling was

needed again and again, and again. The same

circle was endlessly trodden and retrodden; and

yet never was perpetuity of acceptance obtained.

Nor was the typical Tabernacle Heaven. The

Tabernacle and its services were but shadows;

but they teach us that, as “the blood of bulls

and goats” gave to them who were sprinkled

therewith a temporary title to enter into that

typical Tabernacle, so, the blood of Christ, once

offered, gives to all those who are once sprinkled

therewith (and all believers are sprinkled) a title,

not temporary but abiding, to enter into God's

presence as those who are sanctified for Heaven.

“Sanctified,” says the Apostle, “by the offering

of the body of Jesus once.” This is the tenth

verse of the tenth of Hebrews. In close con

nexion therewith follows the fourteenth verse,

“By one offering He hath perfected for ever (or
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in perpetuity, (ets to buyvekes) them that are

sanctified,” that is, them that are so sanctified—

sanctified in the manner that the tenth verse had

defined. And again, “Jesus that He might

Sanctify the people by His own blood, suffered

without the gate.”

The types to which the Apostle more especially

refers in the ninth of Hebrews, when he speaks of

“the blood of bulls and goats, and the ashes of a

heifer sprinkling the unclean,” are, first, the cere

monies of the Day of Atonement, as described in

the sixteenth of Leviticus; and secondly, the

ordinance respecting the ashes of the red heifer as

given in the nineteenth of Numbers. The first of

these refers to transgressions committed by God’s

people in respect of holy things whilst serving and

worshipping in His Tabernacle; the second, that

is, the ordinance of the red heifer, refers to defile

ments contracted by them, not in the Tabernacle,

but in the external world, where the presence and

power of moral death in all fulness dwells.

Israel were yet in Egypt, when, in the ordin

ance of the Passover, they received their first

great typical lesson respecting redemption.* The

doom of Egypt and their own deliverance there

from, because of the blood sprinkled on their doors,

were the thoughts there presented to their souls.

It was not sin, as detected in the servants of God

* I do not mean that there were no types of redemption before.

There were many. But I am speaking of the lessons given to

Israel as a typically redeemed people.
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serving in the midst of holy things, but sin as

manifested in Egypt and the Egyptian, that was

there made prominent to their thoughts. But

when separated into the wilderness, a new sphere

of knowledge was opened to them. In the wilder

ness they were brought nigh to God and to His

Tabernacle, that they might findin His service new

interests and new joys. That service was, indeed,

a counterbalance to the travail and sorrows of their

weary way: but it soon taught them new lessons

respecting themselves. They had not, aforetime,

been brought so nigh to God. The order and

services of His house were in Egypt unknown to

them. They had, aforetime, thought of themselves

as in the presence of Egypt's abominations, but

they had little thought of themselves as standing

in the presence of God’s holiness. But now, a

new test of their condition was presented. They

entered indeed God's Tabernacle, but they carried

uncleanness with them. Holy vestments and holy

offices ill became those whose touch generated

defilement. The uncleanness of Israel might be

hidden in the midst of Egypt's darkness; but in

the light of the presence of God’s holiness it was

hidden no longer. Blackness and every shade of

blackness is made manifest in the presence of light.

Nevertheless, God was present among them in

mercy, and they were not consumed. The Day of

Atonement was appointed to meet these trespasses

in holy things. Every returning year, it spread

over Israel the protection of its typical expiation.

A 3
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Otherwise they would have perished—cut off like

Nadab and Abihu. -

But whilst, in the sixteenth of Leviticus, we see

Israel, in their connexion with the Tabernacle,

learning respecting unholiness by proximity to

holiness, in the nineteenth of Numbers we find

another aspect of their defilement. An Israelite

might quit the Tabernacle as one temporarily

atoned for and temporarily clean, and go forth

into the mingled scene of good and evil around.

He finds himself begirt with defiling influences.

He breathes a tainted air. If he touched a dead

body, or a bone, or a grave, or if haply, he

entered a tent where death was, he became in

stantly unclean; and unless duly sprinkled, he

became exposed to wrath, and to “cutting off

from his people.” And even if he had not him

self touched any unclean thing—if he had not

himself breathed the atmosphere of death, yet

duty might call him to go and sprinkle another

who had breathed it: and then, even by the mere

fact of being so brought into proximity to unclean

ness, he became himself unclean. Thus even the

discharge of social duties (for it might be a social

duty to touch a dead body or a grave), and the

discharge of religious duties (for it was a religious

duty to sprinkle the unclean), alike brought un

cleanness on those who, because of their affinity

with corruption, could not go into the presence of

corruption without being acted on thereby. Affini

ties are developed by contact. Kindred elements

combine.
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Can these things be strange to any believer who

has considered the relation in which he stands to

God and to sin P Let us view ourselves as placed

in the midst of holy things. When delivered from

Egypt—the scene of our unregenerate activities,

new interests and employments are opened to us in

the service of God and of His Truth. But are we

satisfied with ourselves in these new relations?

Dowe deem our worship,and service, andtestimony,

to be worthy of God? Or, does the near presence

of light make manifest the darkness that is in us,

and detect the iniquity of our most holy things P

And if, from occupation with the moreimmediate

service of God we go forth into the busy scene of

human life around us, do we not find it teem with

corruption and moral death ? “Death” is the

name that faith writes on everything that will not,

in the Day of Christ, be found included within the

circle of Life. Many things useful for mere

present purposes of human life—many things that

seem fair and goodly if judged of merely by the

light of “man’s day,” are found to be as dead

bones or “graves” when viewed in the light of

the Day of God. A cup of cold water given to

a disciple in the name of a disciple has in it the

power of eternal life, but all that belongs to

the mere natural circle of man’s unregenerate

energy—all the efforts of his taste, and intellect,

and skill, to beautify the place of his banishment

(for a fallen earth is not Eden)—all his endeavours

to veil the corruption and ruin of a lost world, and
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to hide creation's groan—all such efforts and their

results, however seemingly fair, however com

mended and extolled by those who think only of

earth, are “dead things ’’ in the estimate of God.

There is nothing in them of the power of the new

creation: nothing that is of the spirit and mind of

Christ: nothing that adapts itself to the garb of

Nazareth : nothing that connects itself with the

practical place of faith as going without the camp.

Yet it is on these things of death that our fallen

nature feeds. Nature gravitates towards earth.

It cannot rise out of its own sphere: it is earthy,

and to earthiness it cleaves—its affinities being

with evil—not with God. And although grace in

the believer may and does restrain these tendencies,

yet tendency towards evil is in itself sin. Are

there then no tendencies in us to sip honey from

flowers that we know to belong only to the gardens

of earth—that bloom not in the power of the new

creation ? Is there no tendency in us to have

fellowship with things, or persons, or books, or

systems, from which the world’s leaven of falsehood

is not purged away ?

And even when we approach evil with the intent

of dealing with it according to the will of God, do

we betray no moral infirmity in ourselves? We

may be anxious perhaps to remove some stumbling

block or some temptation out of another's way.

We may try to rescue another from some at

mosphere of moral death. We may rebuke, or

admonish, or seek to bring back to God, some one
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who has gone astray. In doing such things are

our appreciations of the evil wherewith we are

dealing perfect according tothe perfectness of God?

Is our eye quite single P Is there no ignorance,

no hastiness, no want of wisdom or of love P Is

there within us no affinity with the evil which we

are judging P Are we neither unduly lenient, nor

unduly severe? Is our inward purpose and our

mode of carrying that purpose into effect quite free

from vacillation ? Even St. Paul when dealing

with the evil at Corinth, confessed that he had

vacillated. He resolved to write with severity,

and he wrote. Afterward he regretted that he had

written; and then again he recalled the expression

of his regret. 2 Cor. vii. 8. What he had done

was right. He had written in and according to

the Spirit; but his nature shrunk from con

templating the pain that might be caused to others

from that which he had rightly done; and for a

little, he regretted that he had done it. Holiness

according to the holiness of God is needed in order

to deal either with evil, or with good, perfectly.

Wherever the presence of moral infirmity lurks,

such infirmity will be more or less developed

before the eye of God, even in the execution of our

best designs—even whilst we are really acting

against evil, and on behalf of good.

There is only One who, having taken in the

earth a place of service to God, brought into it the

perfectness of Heaven. He served in holy things,

but He brought to the holy things that He touched,
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a holiness equal to the holiness of God. The

defilements of earth surrounded Him. He went

forth and stood in their midst, but they tainted

Him not ; for there was in Him not only no

affinity with defilement, but every thing that

was repellent thereof. Morally His feet were

always “like fine brass as though they burned in

a furnace.” What symbol can more strongly

denote perfect repellancy of corruption ? All His

tendencies were toward God. His appreciations.

of all things, whether of truth or of falsehood; of

evil or of good; of joy or of sorrow, were perfect.

His sensibilities too were perfect. They became

in no degree deadened by long familiarity with

scenes of woe; nor did He seek to relieve Himself

from the painfulness attendant on their exercise,

by turning away from the contemplation of sorrow.

His ear heard the groan of creation. His heart

meditated on the misery and the doom of a lost

world. If His righteous indignation was awakened

and He rebuked, there was no undue excess of

severity toward His enemies, nor undue leniency

toward His friends. If He pitied, He pitied

without weakness; if He showed sympathy, He

sympathized without compromising the claims of

holiness. All His appreciations, estimates, and

feelings were those of perfect righteousness, holi

ness, and truth. The typical priest could not even

sprinkle another without contracting defilement

thereby, but Christ could eat and drink with

publicans and sinners, could forgive sins, could
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minister consolation to the repentant sinner, could

take upon Himself all the mighty load of the sins.

of His people, could bear all that righteousness

inflicted as due to those sins, and yet remain the

untainted One still; as pure, and as holy, and as

precious in the sight of God, whilst groaning under

the infliction of damnatory wrath on the accursed

tree, as when He was in the bosom of the Father

before all worlds—the very same moment in which

He was “bruised” and “made a curse” for us, being

also that in which He offered Himself for us “an

offering and a sacrifice to God for a sweet-smelling

savour.” He was at once the Burnt-offering, and

the Meat-offering; the Peace-offering, the Sin

offering, and the Trespass-offering. All these

various aspects of the sacrificial work of Jesus were

found united in His one offering on Calvary. The

Cross was the great manifestation of the perfect

voluntary obedience, and willing devotedness of

God’s righteous Servant. Never was the character

of Jesus exhibited in more transcendent excellency:

never were His relations to God and to man main

tained in greater perfectness than during the time

that He suffered for us on the Tree. Never did the

Father more delight in, and appreciate, the

excellency of the Son of His love: never did the

Son more love, and honour, and delight in the

Father, than when He uttered that bitter cry,

“My God, my God, why hast thou forsaken me.”

The very circumstances which placed Jesus, out

wardly, in the extreme of distance from Heaven
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and from God, only proved that there was an

essential nearness—an everlasting moral nearness,

which not even the fact of His being the bearer of

damnatory wrath could for one moment alter.

Such is the offering by which we, that is, all who

are of faith, are for ever sanctified—“sanctified by

the offering of the body of Jesus once.”

“Sprinkled,” (ſepavtapevot) “washed,” (Xe

Novuevo) “cleansed,” (kekaðaptopſevoi) “purged,”

(keraðappevo) and “sanctified,” (rºtaguevo) are

the words which the Scripture employs to indicate

the abiding condition that pertains to those who,

as believers in Jesus, are recognised by God as

standing under the value of His blood. On this

ground we have a title to say, that although the

uncleanness that is in us, and which still spreads

more or less its defiling influence over our most

holy things, does in itself merit wrath, yet,

because of the blood once offered, it is not

imputed unto us. As to this, we are “perfected

in perpetuity, (ets to buyvekes) whereof,” says the

Apostle, “the Holy Ghost, speaking in Jeremiah

is a witness to us, for after that he had said

before. . . . . . . He also saith, “Their sins

and iniquities will I remember no more.” All

the atoning efficacy indicated by the typical

* The words that I have omitted are not a part of the argu

ment, but are merely quoted to identify the passage. The fact of

believers being “perfected in perpetuity” as respects the purga

tion of their guilt, is proved by the words, “Their sins and

iniquities I will remember no more.”
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'sacrifices of the Day of Atonement, together with

all the cleansing efficacy indicated by the ashes of

the red heifer and every other like type, is con.

centrated in the blood of Jesus once offered, and

therefore every believer, seeing that he stands

abidingly under the full value of that blood, is

once and for ever atoned for, and, once and for

ever, sprinkled — “sprinkled,” being a typical

word, implying that God recognises us as stand

ing under the applied efficacy of the blood of

Jesus. As there can be no repetition of atoning

offering, so there can be no repetition of sprink

ling to one once sprinkled. The being “un

sprinkled ” implies the being under an imputation

of guilt rendering amenable to wrath, and this

no believer ever is. Accordingly, our great High

Briest who intercedes for us in Heaven, and

thereby recognises and upholds the governmental

holiness of God, never makes confession or pleads

for us as if we were unatoned for and unsprinkled,

but always pleads for us on the ground of our

having been once and for ever both atoned for

and sprinkled. Believers may indeed through

defective instruction, or through unbelief and

sin, be ignorant or oblivious of that which the

blood of Jesus hath effected for them ; and when

recovered from a backsliding or careless condition

may seem to themselves to be sprinkled afresh ;

but it is not really so: they are only recovered

to the recognition of a condition that pertained

to them fixedly, from the first moment they

believed.
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Whilst, therefore, all that is implied by the

words “washed,” “cleansed,” &c., is included

in the condition of “the sanctified,” it would

nevertheless be a mistake to suppose that “sanc

tified” implies nothing more than the being

“washed” or “purified.” Both in the Old and

New Testaments different words are used to

express these several notions, and not unfre

quently, the being “sanctified" or “hallowed”

is emphatically marked as a condition that goes

beyond that of being simply “washed” or

“purified.” Thus in the consecration of the

Priests in Exodus xxix. they were early washed

(see verse 4), but it was not until they were

arrayed in their priestly garments and sprinkled

with blood, that they were said to be “sanctified”

or “hallowed.” (see verse 21.) The healed leper

too after he had passed through certain cere

monies was said to be “cleansed” or “purified,”

but he was not thereby like the priests “sanc

tified.” And when we read of “the Temple

sanctifying the gold,” and “the altar sanctifying

the gift,” it is evident that sanctified thus used,

expresses no mere negative condition, but implies

the positive ascription to the thing hallowed of

a holiness corresponding to the holiness of that

by which and unto which it was hallowed.

More, therefore, is expressed by “sanctified ” or

“hallowed” than is implied either by separation,

purification, or dedication. The notions expressed

by these three words are not to be excluded; but

we have to add to them another thought, viz.,
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that the sanctified or hallowed are regarded as

hallowed with a sanctification corresponding to

the holiness of that whereby or whereunto they

are hallowed; just as the priests and their gar

ments were considered to be holy according to

the holiness of that wherewith they were sprin

kled. The same blood that appeases the wrath

and covers the stain of our guilt, leaves in the

place of that which it cancels, its own excellency,

so that we are at the same moment regarded

as not only spotless (apopot) and uncharged,

(aveyk\rrot) but as “hallowed.” It is true

* This passage in Col. i. 21, is closely parallel to that which,

we have been considering in Heb. x. The being presented “holy,

spotless, and uncharged” is made the result of the one sacrifice

alone. “And you who were sometime alienated and enemies in

your mind by wicked works, yet now hath He (the Father)

reconciled by the body of His (Christ's) flesh through death to

present you holy, and spotless, and uncharged in His sight.”—

āquovs, apwpovs, kal aveykMntovs. “Holy,” therefore,

here expresses the result of being sanctified by the blood as

taught in Heb. x. And, observe, it is not regarded as synony

mous with apºw/wos, spotless, that word (also a Temple word),

conveying the negative thought of the stain of our guilt being

purged away: whereas āytos conveys the positive thought of

being also hallowed unto God.

Some have endeavoured to lower the meaning of “sanctify”

(tºp âquagw) into the sense of mere separation, but both in

Hebrew and in Greek we have other words (viz., 9-in, and

açãopuśw) to express separation, and these words would have

been used if nothing more than separation had been intended.

Dedication and the attainment of a condition in which we are

regarded as holy according to the holiness of that whereby, and

whereunto, we are hallowed, are the thoughts involved in Sanctified

when that expression is applied to us. In Leviticus xx. 25, 27,
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indeed that in speaking of sanctification by the

'blood of Jesus we may sometimes take the retro

spective view, and direct the mind back to that

from which we have been sanctified ; and in that

case, “purification” is a word that may sufficiently

represent the thought. At other times we may

seek to direct attention rather to the condition

unto which we are sanctified, and in that case we

shall soon see the importance of not limiting

sanctification simply to the purgation of our guilt.

No one who beheld the priest of old encompassed and

covered over by a cloud of incense, would doubt

that the qualities and characteristics of that incense

were regarded as ascribed to him. If the incense

was holy, and it was “most holy,” the priest was

regarded as being hallowed according to its holiness.

How then can it be otherwise with those who are

sanctified by the once offered sacrifice of Immanuel.

As being cleansed and as being holy (&ºyiot Col. i.)

we find the three connected, yet distinct thoughts of “separated,”

“clean,” and “sanctified to Jehovah,” contrasted.

The Fathers had sometimes an unwise habit of playing on

words. Thus, Theodoret, without apparently any intention of

seriously asserting any etymological connexion between words so

utterly different as drylos and āqetos, says, speaking ofthe angels

—twº to cat drywovs avtovs ovopagopaev tºs Yºjivov ověev

exovtas, a\\a twu Teplºyewvºraënuatu'v arºvanuevows.

In later times, however, this absurd derivation of dytos has

been strongly insisted on. A wrong reading in Jude i. has some

times furnished another ground of false argument respecting the

meaning of aquagw. The right reading there is, “those be

loved” (not sanctified) “in God the Father,” (Tous eveett ratpu

"Yam"muevows.) -
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they have a title to draw nigh even into the

Holiest of all. Christ hath become to them

“both righteousness and sanctification as well as

redemption.”*

To this subject, however, I hope on another

occasion to return. At present I will only repeat

that the sanctification of which we are now speak

ing being the result of the one finished sacrifice on

Calvary, must be as perfect and as abiding as the

justification that flows from the same finished

sacrifice. In virtue of the one, we are accounted

righteous in the Courts of God’s judgment: in

virtue of the other, we are looked on as hallowed

for the Courts of His worship.

* Such is the strict translation of 1 Cor. i. 31. “But of Him

are ye in Christ Jesus, who became unto us wisdom from God,

both righteousness and sanctification as well as redemption.”
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