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ADWERTISEMENT TO THE SECOND EDITION,

A Review of Mr. Fleming's work on Prophecy,

which two years ago was exciting much attention, was

placed as the first Paper in a former edition of this

work. It will be found in a latter part of the present

volume. I have appended an examination into the

prophetic system of Mr. Elliott and Dr. Cumming,

which was not in the first edition.

The two chapters which now stand first in order, are

likewise additions. One of these contains some remarks

on the Revival of Prophetic Enquiry—the other respects

the nature of the language of Scripture; its use ofsym

bols, &c. The chapter on the Futurity of Antichrist is

also enlarged.

Some extracts from the early Christian writers, which

were in the first edition, are omitted in this, because

similar quotations are given more copiously in another

work which I have since published.*

* * Its title is—“Prospects of the Ten Kingdoms of the Roman

Empire considered, being the Third Series of Aids to Prophetic

Enquiry.”



iy ADWERTISEMENT.

The chapters on Zechariah xi.-Zechariah xiv.–Mat

thew xxiv.–and Luke xxi., remain nearly as they were

in the first edition.

In quoting from the Apocalypse, I follow the Greek

version of that Book, lately edited by Dr. Tregelles.

It is a work whose merit is now generally recognised,

and should be possessed by all who desire to read the

Prophetic Scriptures carefully.”

* The Book of Revelation, in Greek, edited from Ancient

Authorities, with a new English version and various readings.

By Samuel Prideaux Tregelles. 8vo., cloth, 5s. 6d. (Bagsters,

London.)

. Also, without the Greek Text—The Book of Revelation, tran

slated from the Ancient Greek Text, by S. P. Tregelles. 2s., cloth.

(Bagsters, London.)



CHAPTER I.

INTRODUCTORY OBSERVATIONS.

THERE are few periods in the history of the world, that

have been marked by deeper spiritual darkness, than the

commencing part of the eighteenth century. From 1700

to 1750, Protestantism seemed to have lapsed into lifeless

formality—and this, together with the matured abomina

tions of Popery, opened the way for that tide of infi

delity, of which the French Revolution was the manifested

result.

The latter part of the eighteenth century however,

was, through the Lord's great mercy, marked by a very

decided revival of evangelical truth. The effect of the

writings and preaching of Whitfield—Romaine—Newton

and others, was widely felt in Europe and in America;

the simple message of salvation by grace through faith

being received by many: and thus the very era in which

Revolutionary Infidelity assumed its position of strength,

was marked also by a renovation of truth, the effects of

which will doubtless be discernible throughout the closing

period of Antichristian evil. º,

The result of the evangelical testimony to which I

have referred, was seen in the commencement of the

nineteenth century, in a widely-diffused desire to spread

the knowledge of the Gospel. The Bible Society, as well

as the chief Missionary Societies, date from the com

B 2
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mencement of the present century, and in many instances,

were doubtless the result of a sincere desire in the indi

viduals who founded them, of promulgating truths which

they had personally experienced to be precious. In order

to stimulate missionary exertion, the Prophets of the Old

Testament were appealed to. The time when creation

shall cease from its groan, and the lion feed with the kid,

and nations learn war no more, and the earth be full of

the knowledge of the Lord, was said to be the sure result

of that gospel testimony which was being sent forth

among the nations—a conclusion hastily indeed and erro

neously formed;—but God has mercy on ignorance when

it is advancing out of darkness into light. More light

therefore was given. The Prophetic Scriptures after

having been once appealed to, were more continually used,

and knowledge gradually increased.

The direction of missionary effort towards THE

JEWS, was I believe, the cause of the next advance in

prophetic truth. It would seem as though efforts spi

ritually to aid that people, were peculiarly acceptable to

God, even as He has said, “Blessed is he that blesseth

thee” (Num. xxiv. 9). The attempt to evangelize the

Jews, necessitated a more frequent and more intelligent

use of the Old Testament. The prospects of the Jews as

revealed in the Prophets, were more carefully enquired

into ; and it was soon discovered, that on them and their

repentance, the blessing of the Earth at large was made

instrumentally dependent: that it was therefore vain to

expect the universal conversion of the nations, or the

establishment of the reign of peace, until Israel should

first “convert and be healed.” It is the converted remnant

of Israel that is to be “in the midst of many peoples as

a dew from the Lord, as the showers upon the grass.”
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“Ethiopia will not stretch out her hands unto God,” until

Israel, long defiled as those that have lien among the

pots, shall become “as the wings of a dove covered with

silver, and her feathers with yellow gold.” God will first

bless Israel, and afterwards “all the ends of the earth

shall fear Him.”

But even when this important truth had been recog

mised, it was still imagined that Israel was to be con

verted by the instrumentality of the Gentiles, from whom

it was said the Jews nationally were to receive the Gospel

—and a wrong translation of the 31st verse in the

eleventh of Romans confirmed the delusion.* Gradually

however it was discerned that the Gentile Churches were

mot to be made the means of converting the Jews—indeed

that Israel nationally, would to the last resist the gospel

as now ministered in weakness, and would only bow to it

and believe, when suddenly confronted, like St. Paul in

his blasphemy, by the visible glory of the Lord from

Heaven. This indeed was an advance of unspeakable

importance in the knowledge of Scripture. The Advent

of the Lord Jesus in glory, was now recognised as the

alone means appointed of God, for the introduction of the

Millennium; and it was clearly seen, that not only the

conversion of Israel, but the binding of Satan, and the

release of creation from its groan, were made dependent

upon agency entirely different from any which God had

connected with the suffering period of His Church's

* The passage literally translated is as follows: “For the gifts

and calling of God are unrepented of. For as ye in times past

disobeyed God, but now have obtained mercy by means of their

disobedience: so these also have now disobeyed the mercy possessed

by you (i. e. the gospel) that they also might become objects of

mercy. For God hath shut up the whole in disobedience, that He

might have mercy upon the whole.”
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testimony. Indeed, no moral instrumentality such as the

preaching of the Gospel, could either bind Satan, or

raise the bodies of the Saints who sleep. Both these

things must be the result of manifested almighty power,

and both, according to the arrangements of God, are made

precursors to the Millennial reign.”

The eleventh and fourteenth chapters of Zechariah—

the third of Joel, and the last of Isaiah, were among the

passages appealed to, as clearly revealing, that the mani

festation of Christ in glory, was to precede the conversion

of Jerusalem, and the subsequent blessing of the Earth.

The last chapter of Zechariah, after describing the day of

the Lord's visitation on Jerusalem, says, “His feet shall

stand in that day upon the mount of Olives * * * * the

Lord my God shall come, and all the saints with thee

* * * * IN THAT DAY living waters shall go forth

from Jerusalem * * * and the Lord shall be king over

all the Earth * * * IN THAT DAY shall there be one

Lord, and His name one." Joel speaking of the same

period of visitation, says: “The sun and the moon shall

be darkened, and the stars shall withdraw their shining.

The Lord also shall roar out of Zion, and utter His voice

from Jerusalem; and the heavens and the earth shall

shake: but the Lord will be the hope of His people, and

the strength of the children of Israel. So shall ye know

that I am the Lord your God dwelling in Zion, my holy

* Thus in the last verse of the 26th of Isaiah, it is said, “Behold

the Lord cometh out of His place to punish the inhabitants of the

Earth for their iniquity”—in the next verse Satan is described as

smitten; after which it is said, “Israel shall blossom and bud, and

fill the face of the world with fruit.” - -

The same order of events is given in the nineteenth and twen

tieth chapters of Revelation; viz., Antichrist and the kings under

him, smitten by Christ and His saints manifested in glory—

Satan bound—Christ and the saints reigning.
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mountain: then shall Jerusalem be holy, and there shall

no strangers pass through, her any more.” No one can

doubt, after receiving the testimony of these passages, that

the manifestation of the Lord in glory must precede the

conversion of Jerusalem, and the reign of peace over the

nations.”

* It should perhaps be mentioned, that just at this period, the

progress of Prophetic Enquiry was greatly interrupted by the rise

of Irvingism. Many who were involved in that heresy had become

identified in general estimation with prophetic enquiry, and thus

many were stumbled and driven back in alarm from the pursuit of

a subject which seemed to involve such evil consequences.

They who teach on prophetic subjects cannot too carefully

remember that the foundation truths of our holy faith (such, for

example, as are given in the first seventeen Articles of the Church

of England) are to be regarded as settled for ever. The Eternity

and true Divinity of the Son of God—the doctrine of the Holy

Trinity—the union of the Divine and human natures in the Person

of Christ—the sinlessness and perfectness of all His experiences in

the flesh—the complete and finished satisfaction made for all His

believing people by His vicarious death upon the Cross, and the

doctrine of justification by faith through grace, are holy and un
alterable truths, the rejection of which unfits for further instruction

in the word of God.

It should be remembered however, that Mr. Irving and those

who followed him must on the whole be regarded as stern opposers

of that particular use of Prophetic Light which has since been

found of such value. They were quite willing to condemn certain

ecclesiastical systems to which they did not themselves belong;

but they were not willing to let the light of prophecy fall upon

the secular as well as the ecclesiastical systems around them. They

were not willing that the nations governmentally should be viewed
as “Beasts” and they shrunk from theº consequences

which such an acknowledgment would involve. Accordingly few

have done more than they to darken the testimonies both of

Daniel and the Revelation.

In the earlier part of their career, they allowed that the millen

nial promises respecting Jerusalem and Israel were to be under

stood of Jerusalem and Israel, and that they were not to be

appropriated to the Gentile Church of the present dispensation;

but as soon as they fell into the depth of their delusion, they

forsook their former statements, and their pretended prophets

began habitually to interpret millennial scripture of themselves—
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The pre-millennial Advent of the Lord, when thus

recognised and connected with the hopes which the

Scriptures reveal as specially belonging to the suffering

family of faith, became to many, the one absorbing

thought in connexion with prophecy; and they solingered

in it, that after a little, they contracted a dislike to all

further prophetic investigation. They seemed to forget,

that attention to signs predicted in the word of God, is a

duty; and that it is the prescribed means to that watch

fulness, which should characterise the servants of Christ

at His appearing. Others however were led to continue

their examination into prophetic Scripture, especially in

connexion with the prospects of Israel. It was soon

found, that there was a period in Israel's future history,

largely described in the Prophets, which had been entirely

neglected, even by those who had received the testimony

to their Millennial glory—I mean—the period when they

will again return in unbelief to their own Land, and there

underAntichrist,enter into their last grand planof rebellion

against God.

Antichristianism had been a subject on which the

minds of Protestant Christians had often dwelt; but they

had not connected it with Jerusalem, nor determined with

sufficient care, its characteristic features. In a word,

the object being to appropriate to themselves that place of supre:

macy in the truth which the Scripture reserves for converted

Israel in the millennium.

. It is remarkable too, that Puseyism which arose just at the same

time as Irvingism, equally assailed the truth that “the gifts and

calling of God are unrepented of"—and laboured to show that

Israel nationally have forfeited their blessings for ever. These two

most evil systems acted upon a different class of minds—but the

minds on which they acted resembled one another in this, that

they were very proud—and anxious to gratify their pride by exalt

ing themselves ecclesiastically. Hence the appropriation to them

selves of the millennial position of Israel.
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they had not derived their thoughts respecting it, simply

from the Scripture. And even now, when the blasphemous

infidelity of the French Revolution, as well as the more

disguised Infidelity elsewhere apparent, has given living

evidence, that there may be something more terrible than

Popery itself, yet great reluctance has been shown to

receive the history of Antichristianism as given in the

word of God. Efforts are still being made to represent

Antichristianism as limited to the comparatively narrow

circle of Popery; and Daniel and the Revelation are still

interpreted by many, as if Jerusalem and Israel were

entirely unconnected with the great consummation of evil

in the latter day.

But as soon as it is distinctly seen in Daniel, that at the

“ time of the end” when the Divine indignation against

Jerusalem is being “accomplished,” there is a king to

arise, who, doing in all things according to his will, is to

glorify himself on the glorious holy mountain—Mount

Zion; and is afterward to be destroyed at the time when

Michael stands up to deliver Israel; it is evident, that if

the prophetic parts of the New Testament, have been

interpreted so as to omit this great concluding fact, such

interpretation must have been emphatically wrong. The

prophecies of the New Testament cannot be interpreted

in opposition to those of the Old. If the Old has

definitely fixed the futurity and locality of the last great

Head of the Gentiles, they cannot be unfixed by anything

revealed in the New. And when we remember that the

Disciples to whom the prophecies of the New Testament

were given, were Jews—that they were already acquainted

with the Prophets, and that the prophecies of the New

Testament are professedly supplemental to those already

given in the Old (for Jesus came not to destroy the

B 3
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previous testimonies of God)—we can easily see the

importance of receiving the instructions of the Prophets,

if we wish to apprehend the additional lessons of the

Apostles. Accordingly, one of the most important con

sequences that has flowed from the examination of the

Old Testament Scriptures is this, that it has necessitated

a change in the habit of interpreting the Book of Re

velation, because the system of interpretation that has in

modern times prevailed, leaves no room for the accom

plishment of the events, of which the Old Testament

Prophets speak, as yet to occur in the Land of Israel.

Another consequence that followed the examination of

the Old Testament Prophecies, was the discovery, that all

detail in Prophetic Scripture is suspended, as soon as the

narrative reaches the point at which Jerusalem ceases to

hold a national existence in the Earth—that is, when it

was desolated by the Romans, eighteen hundred years

ago;-and the detail is not resumed, until Israel again

becomes possessed of recognised national position; which

will not be, until after they have returned to their own

Land in unbelief, and have entered upon the last season

of Antichristian abomination. Thus the many attempts

that have been so laboriously made to find a thread of

prophetic fulfilment throughout the past eighteen hundred

years, have been found to be as wrong in principle, as

they have been unsatisfactory in result. The facts of

prophetic history are made by Scripture to revolve around

Jerusalem as their centre—and therefore any system of

interpretation which violates this cardinal principle, will

soon find itself lost in inconsistency. -

There has also been, not unfrequently, greatinattention

to the mode in which Prophetic Scripture, and indeed all

Scripture is written. It is often read consecutively, as if
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the several chapters or visions as they proceed, must

necessarily follow each other as to time. It is forgotten

that in all instruction, especially in narration, whenever

the subject of instruction has various ramifications, it is

necessary to recur several times to the same point, and to

retrace; otherwise all the various features of the subject

cannot be fully and distinctly given. Thus the first

chapter of Genesis concludes with the day on which God

rested from His work, when all was finished; but the

second chapter, instead of proceeding consecutively as to

time, retraces and describes the creation of Eve. So also

in Isaiah. The first chapter leads us through the whole

scene of Israel's evil on to the hour of God's millennial

interference, when “He will turn his hand upon them, and

purely purge away their dross and take away all their tin,

when He will restore their judges as at the first, and their

counsellors as at the beginning.” The subsequent chapters

therefore necessarily retrace. So likewise in the Book

of Daniel. The first vision which is that of the Image,

leads us to the time when the Image is smitten—ground

to powder, and the Stone that smites it, becomes a great

mountain and fills the whole Earth. No subsequent

vision goes beyond this limit. They all retrace and

develop other features belonging to the same period. The

Book of Revelation is written on the same principle. The

sixth chapter, which speaking strictly, is the first of the

series of prophetic visions, brings us to that final hour

when men shall wail, because the great day of the Lamb's

wrath will have come. The other visions on to the

nineteenth chapter do but retrace, until, the end of the

nineteenth chapter describes the manifestation of the

Lord in the day of His wrath. Yet the Revelation has

not unfrequently been expounded, as if each vision fol
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lowed in order of time that which had preceded. Hence

hopeless perplexity has been the result.

Another principle of arrangement equally important to

be remembered is this: that the final event of blessing (for

blessing is the ultimate object of God in all His dealings

with His people) is frequently mentioned first, before the

evil or sorrow is pourtrayed through which that blessing

is to be reached. The second chapter of Isaiah affords

an example of this. The first part of that chapter de

scribes Israel's millennial blessing, when “the mountain

of the Lord's house shall be established in the top of the

mountains, and all nations shall flow unto it, when nation

shall not lift up sword against nation, neither shall they

learn war any more.” After the chapter has thus described

the final blessing, it suddenly turns to the day of Israel's

iniquity and transgression, and describes the coming of the

Day of the Lord which is to precede and usher in the

Millennial rest. The sixth chapter of the Revelation

affords a similar instance. The first verses describe the

Millennial triumphs of the Lord going forth conquering

and to conquer; the rest of the chapter describes the

preceding judgments that are to usher in the Day of His

appearing. The like may be said of all the succeeding

visions in the Revelation; they each begin by first re

cording some memorial of the scene of final triumph,

before they speak of the evil and judgment that is to

precede.

It is also necessary to distinguish very carefully between

the different periods of man's history as given in the

Scripture. They are five in number—the last of these

periods is an unchanged condition of eternal blessing—

but each of the other four is terminated by a direct inter

ference of God in judgment.
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The first of these periods extends from the Creation to

the Fall. It was terminated by the exclusion of Man from

the Paradise.

The second extends from the Fall to the Flood.

The third extends from the Flood to the Second

Coming of the Lord Jesus, when God will again interfere

as at the Flood, to stop the progress of human things by

an act of judgment.

The fourth is the Millennial period, which will be

marked by a general rebellion of nations at the close —

met by a final act of God in judgment.

The fifth period is everlasting, and commences by the

creation of the New Heavens and New Earth wherein

righteousness is to dwell.

Due discrimination between these periods is of the last

importance in reading the Scripture. If we were to apply

to the present condition of human life, the principles

which were once true of man in Paradise, who would not

instantly detect the falsehood? But the error is scarcely

less, if we fail to discriminate between the condition of

human life in the Millennium, and its condition now.

In the Millennium, Satan is to bound—Christ and His

truth to be supreme—Israel converted, and made a

mational witness for God—the nations, minutely regulated

by the governmental power of Christ. To confound such

a period, with one that is carefully and designedly marked

in the word of God by characteristics the very opposite to

these, is an error scarcely less delusive, than to suppose

that man is now in Paradise. Yet this mistake has been

continually made in the exposition of Scripture. How

constantly for example are Israel's triumphant Psalms

which they will sing in the Millennium, used as if they

were strictly applicable to the condition of humanity
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now. Men are asked to believe that the world, and all

that dwell therein should now rejoice before the Lord, .

because he has arisen to help all the meek upon earth

(Ps. xxxvii. 2), because He is judging the world with

righteousness, and the peoples with equity (Ps. xcvi.

and Xeviii.), because He is opening His hand and satisfying

the desire of every living thing (Ps. cxlv. 16), because He

hath remembered His mercy and His truth toward the

house of Israel, and all the ends of the earth have seen the

salvation of God (Ps. xcviii. 3). This, according to the

present use that is made of Scripture, is what men are

asked to believe. But all is a delusion. Reverse the

picture, and you have the truth. Satan is the God of

this world, the ruler of the darkness of this present age

—meekness is crushed—righteousness oppressed—Israel

scattered—“darkness covering the earth, and gross dark

ness the peoples,” and men are obliged to hear and

respond to the groan of creation. -

Nothing can be more disastrous, than the effect pro

duced on unconverted minds, especially if discontented or

tending to infidelity, when we tell them that they ought

to rejoice in the present arrangements of human things.

To teach men when smarting under oppression, or mis

government, or penury, or some unknown presence of

Satan's power, that all is proceeding rightly under the

hand of God, is to mock their misery, and to delude them

with a lie. It misrepresents the character of God, and

teaches them to mistake the selfishness of man, or the

cruelty of Satan, for the graciousness and goodness of

God. God has not said that all things are proceeding

rightly, or that they are progressing according to His

will; on the contrary, He tells us that, the foundations of

all things are out of course—that “pride hath budded,”
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and is bringing forth its fruits, and that iniquity is for a

season to occupy the high places of the authority of

earth. Let us tell men this:—let us tell them that God

is displeased with the present arrangements of the Earth;

... that He is grieved at the abounding misery, and will

soon interfere with “mighty hand, and with an out

stretched arm” to bring in, and establish principles which

every heart shall recognise as wise, beneficent and good :

although it may be that the hearts of those addressed,

will still reject the testimony of truth, yet whether they

will hear or no, we at least shall be guiltless of mis

representing the character of God; our words will not be

repugnant either to the convictions of men's consciences,

or to the experience of their hearts:–it may be that they

will be softened, and an opening afforded for the decla

ration of the Gospel of grace. -

Lastly, it is needful to distinguish very carefully

between the Millennial period, and the dispensation that

succeeds—a dispensation called in Scripture, “the dispen

sation of the fulness of times,” when New Heavens and a

New Earth will be created. The Millennial Earth

although visited and reigned over by Christ and the

risen saints, who will themselves dwell in heavenly

places not made with hands, will still be essentially the

same Earth as that in which we now dwell, inhabited by

men in unredeemed bodies liable to sickness and death;

men, who, even when sanctified by grace, will still have

to say as believers now do, “that in them (that is, in

their flesh) no good thing dwelleth.” The removal of

Satan and his temptations, will not change the character

of the flesh, nor will the diffusion of blessings from above,

and the repression of decay, destroy the consciousness

that the principle of corruption is still lurking in every
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created thing. The last enemy is not to be destroyed

until the thousand years are finished. (See'ſ Cor. xv. and

Rev. xx.) -

The reign of Christ over men in this Earth, will

indeed make manifest the wonderful resources of His

grace and power in remedying sorrow, and subduing

evil. It will prove that the natural and providential and

spiritual blessings of God, so abused in the dispensations

that have preceded, can be used, even in this now

groaning Earth, for His glory, and for the benefit of

those for whose sake they are given. It will be seen

how different the condition of human life is, when the

plans by which Satan has hindered human happiness, will

be supplanted by agencies which God will introduce for

blessing, and the wisdom and goodness of Christ will be

known in contrast with the evil, which, under unregenerate

man, has hitherto “destroyed the earth.” The Millennium

also will be the great harvest-time of the earth, when

millions of unconverted souls, will, through the gospel,

be gathered into the garners of God. Nevertheless the

Millennium will not be a scene of perfect or everlasting

blessing, and nothing that is not perfect can satisfy God.

It will afford another attestation to the truth of the Lord's

own saying, that new wine must not be put into old

bottles. The blessings of redemption, are not finally to

be connected with anything that is not NEW. There

fore the Millennial Heavens and Millennial Earth pass

away, and no place is found for them, and He that sitteth

on the Throne will say, “Behold I make all things new,”

and New Heavens and a New Earth are created wherein

righteousness dwelleth, and into which, the Holy City—

the Bride of the Lamb, will descend.

It will be a scene into which Satan will never enter.
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No apostacy will be there—no repression of evil—no

remedial agency against sorrow—for there will be no

grief to be soothed, no sickness to be remedied, no sin to

be restrained. All will be instinct with life—all made

worthy of Him, and His glory, who is not as the first

Adam, earthy; but who is the Second Man, the Lord from

Heaven: and if the first Heavens and Earth made in

connexion with the first Adam be glorious, what shall be

the excellency of that which shall be made in suitability

to Him, who is the Eternal Son of the Father—God over

all blessed for ever? -



CHAPTER II.

NO POETIC EXAGGERATION IN THE LANGUAGE OF

SCRIPTURE.

THERE exists in every human heart, an innate desire

after something more perfect and beautiful, than creation

in its present condition any where supplies. The eye

beholds no form that is quite faultless; no scene in sea

or in earth that is complete in beauty. Man, ever longing

after something more excellent than the realities of earth

afford, thus furnishes an abiding evidence of the ruin

wrought by the Fall, and proves that since Eden was lost,

natural perfectness has ceased to be, and man ceased to

be satisfied. - -

In order to remedy this, the powers of taste and ima

gination are employed. The painter for example, seeing

nothing in creation that is quite perfect—finding the beau

ties of nature scattered, and never existing in complete

and harmonious combination; strives by the power of

imagination to collect and to combine these scattered

elements; and thus to produce a whole more perfect, than

reality any where affords. This has been called the

Poetry of painting—its essence being ideality or fiction

whereby it leads from the real, into an unreal world. The

poet seeks after the same thing. Poetry is not a mere metri

cal arrangement of words. It is an attempt by means of

language to present to the mind, a picture heightened

above reality, and to add, for the sake of embellishment,
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circumstances which are not found in the facts, or in

the scene described. A bare narration of facts, would

be mere history: and this is so seldom welcome, that

even the historian, in order to please, is continually

tempted to embellish his narration by imagined senti

ments, or heightened colouring. In doing this, he so far

ceases to be an historian, and becomes a Poet. The

essence therefore of Poetry is ideality or fiction—the

secret of its pleasing is, that it leads into an unreal

world.*

Of the danger and sin of lingering in an ideal world,

it is not now my object to speak. The realities of human

life are around us: there is reality in our relation to God

here, as well as in the new creation. To tempt from

these realities into an unreal world, has ever been one

of the most successful efforts of Satan. Men know that

they are pleasing themselves with a dream—but it is

illusion they seek—they seek it as one of the opiates of

life. They are not deceived by poetry—they know well

that it supplies a heightened and unreal picture, and they

never think of mistaking it for truth.

But herein consists the evil of saying, that Poetry is

found in the word of God. If by this were meant merely,

that figurative language, and rhythmical arrangement are

found in Scripture, that would be very true. But more

than this is intended. It is meant, that as in human

compositions, so also in Scripture, the language is height

ened, so as to leave on the mind an exaggerated im

pression—an impression that far exceeds the reality of

truth. On this ground the terms of Scripture-description

* “The essence of poetry,” says Dr.Blair, is “supposed by Aristotle,

Plato, and others, to consist in fiction.” Sir Joshua Reynolds also,

in his remarks on the poetry of Painting, teaches the same thing:
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are continually subjected to a process of abatement; much,

it is said, must be allowed for embellishment; and thus

each reader, rejecting or retaining for himself what it

suits him to reject or retain, the Scripture becomes

nothing more than a flexible rule, to be bent according

to the inclination of those, who ought to find in it a rigid

and unyielding guide. We may therefore unhesitatingly

say, that there is no poetry in Scripture; for there is

no description—no statement, which, if received in all

the fulness of its meaning, would leave on the mind an

impression that would by one jot or tittle exceed the

reality. The impression so gained would probably fall

very far short of the truth, but would in no case exceed it.

The consequences of believing that the exaggerations

of Poetry are to be found in Scripture, have been most

disastrous. Indeed, it is difficult to see how the great

truth of verbal inspiration can consistently be maintained

in connexion with such a notion: for it seems like

mockery to say, that each word is carefully inspired

by the Holy Ghost, in order that the meaning may be

conveyed with rigorous precision, and at the same time

to speak of poetic embellishment or exaggeration. And

the error is the worse, because it necessarily affects those

parts of Scripture most, which we ought chiefly to receive

with reverent caution and exactness—I mean those parts

which speak of the yet future periods of Divine inter

ference in the Earth. These periods in consequence of

being seasons of superhuman and miraculous agency,

when the Lord will, in a manner that never yet has been,

“make bare His holy arm,” are described in language,

which must necessarily be of heightened character, in

order to convey any just notion of events, which exceed

every thing which man's experience has hitherto known.
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Thus the very passages, which are of such transcendant

importance, because they teach us of that wonderful period,

when the great results of redemption in relation to this

Earth, are to be accomplished by the direct interference

of almighty power—passages therefore in which of ne

cessity the language bears some proportion to the magni

tude of the events described—these are the very parts

of Scripture which are not believed, because the force

of the language is explained away under pretence of

poetic embellishment or exaggeration.*

Let us take as an example the words in which Daniel

describes the time when Israel shall be delivered and

forgiven; when “there is to be a time of trouble such

as never was since there was a nation even to that

same time” “ * * when “many of them that sleep in the

dust of the earth shall awake, some to everlasting life,

and some to shame and everlasting contempt, and they

that be wise shall shine as the brightness of the firma

ment; and they that turn many to righteousness, as

* There is something revolting and indeedº in such a

passage as the following. It is from Dr. Blair, in his chapter on the

Poetry of the Hebrews: “Of the sacred poets, the most eminent are

the author of the Book ofJob, David and Isaiah. In the compositions

of David there is a great variety of style and manner. In the soft

and tender he excels; and there are many lofty passages in his

Psalms. But in strength of description he yields to Job, and in

sublimity he is inferior to Isaiah. The most sublime of all poets,

without exception, is Isaiah. Dr. Lowth compares Isaiah to

Homer, Jeremiah to Simonides, and Ezekiel to AEschylus. Among

the minor prophets, Hosea, Joel, Micah, Habakkuk, and especially

Nahum, are eminent for poetical spirit. * * * The poetry of Job

is highly descriptive. It abounds in a peculiar glow of fancy and

in metaphor.”—Blair's Essays. It is obvious that persons who so

think and write of Scripture, can only in name receive them as the

testimony of the Holy Ghost. If they read them with these

thoughts, they may expect to find in them “a gin and a smare” to
their own Souls.
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the stars for ever and ever.” This passage is supposed

by Porphyry, Grotius, and others, to have been fulfilled

when the Maccabees were conflicting with Antiochus and

his successors—the language of course being considered

hyperbolical. -

The manner in which the eighteenth Psalm is com

monly interpreted, affords a no less marked instance of

perversion. That Psalm is a prophetic description of the

period at which the power and majesty of the Divine

glory will be put forth, in order to deliver the remnant

of Israel, who will then be forgiven and treated as part

of the mystical body of Christ: “Then the earth shook

and trembled; the foundations also of the hills moved

and were shaken, because He was wroth. There went up

a smoke out of His nostrils, and fire out of His mouth

devoured: coals were kindled by it. He bowed the

heavens also, and came down: and darkness was under .

His feet. And He rode upon a cherub, and did fly, yea,

He did fly upon the wings of the wind. * * * * The

Lord also thundered in the heavens, and the Highest gave

His voice; hailstones and coals of fire. Yea, He sent out

Hisarrows and scattered them ; and He shot out light

nings, and discomfitted them. Then the channels of

waters were seen, and the foundations of the world were

discovered at thy rebuke, O Lord, at the blast of the

breath of thy nostrils.” These words so solemn, and

so incapable of being interpreted of any event excepting

one, have nevertheless been continually explained as if

accomplished, either at the deliverance of David from

his enemies, or at the Resurrection—whereas neither of

those events were accompanied by any such manifestation

of Divine glory. The Resurrection and Ascension were

events accomplished with peculiar secrecy. They were



23

the silent withdrawal of Christ from a world that had

rejected Him; and the commencement of a testimony of

grace, the like to which never before had been. No

arrows were sent forth to scatter—no lightnings to dis

comfit—no fires to consume.

In the prophecy recorded in the twenty-fourth chapter

of Matthew, our Lord after referring to the words of

Daniel, which have just been quoted, respecting the un

equalled season of tribulation, says: “Immediately after the

tribulation of those days shall the Sun be darkened, and

the Moon shall not give her light, and the stars shall

fall from Heaven, and the powers of the heavens shall

be shaken. And then shall appear the sign of the Son

of Man in heaven, and then shall all the tribes of the Land

mourn, and they shall see the Son of Man coming in the

clouds of heaven with power and great glory. And He

shall send His angels with a great sound of a trumpet;

and they shall gather together His elect from the four

winds, from one end of heaven to the other.” These

words are still supposed by many to have been fulfilled at

the time of the destruction of Jerusalem by the Romans.

The conclusion of the sixth chapter of Revelation re

veals in a symbolic vision, the circumstances of the same

great day of visitation: “I saw “ * * and there was a

great earthquake; and the Sun became black as sack

cloth of hair, and the whole of the moon became as blood;

and the stars of heaven fell unto the earth, even as a

fig-tree casteth her untimely figs, when shaken by a

mighty wind. And the heaven was separated from its

place as a scroll when it rolleth itself together; and every

mountain and island were moved out of their places.

And the kings of the earth, and the great men, and the

chief captains, and the rich men, and mighty men, and
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every bondman, and freeman hid themselves in the caves

and in the rocks of the mountains; and they say to

the mountains and the rocks, ‘Fall on us, and hide us

from the face of Him that sitteth on the throne, and

from the wrath of the Lamb : because the great day of

His wrath hath come; and who is able to stand?” These

words have been commonly referred to the period when

Constantine and the Roman Empire assumed the pro

fession of Christianity. Such error seems almost inexcusa

ble—but surely it never would have obtained credence,

unless lax thoughts respecting the language of Scripture

had first been received. It may I believe, be safely said,

that the thoughts that have prevailed respecting the

“poetry" of Scripture, have nullified the practical use, or

rather I might say, falsified the testimony, of two-thirds of

the word of God. - -

It seems to have been imagined, that whenever the

Scripture employs figurative words or symbols instead of

simple language, that its statements at once become sha

dowy and unreal. But even in ordinary human intercourse,

men employ sometimes symbols and sometimes figurative

language for the communication of plain substantive facts.

Suppose an Indian were to stand before us, and breaking

his arrows and his bow, were to bury them beneath a tree

that was regarded as the emblem of peace—we should

understand that his action was symbolic, and intended

to signify, that he had ceased from warfare and had

resolved on peace: or if he used words and said, “Let us

sit down together by the river of peace and drink of

the water of quietness,” we should understand that his

words were figurative, but intended to express his desire

after peace: nor would his meaning be conveyed at all

more clearly, if instead of using figurative words or
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symbolic action, he were to say in simple language, “I

desire peace with you.” It would be a strange mistake

to suppose, that because the action was symbolic, or the

words figurative, that therefore no plain intelligible fact

was intended. Yet this is the mistake into which many

have fallen; and virtually their words imply, that literal

facts are never conveyed, except when no figure nor any

symbol is employed as the medium. The Scripture

employs simple language—figurative language—and sym

bols to reveal its truth; but whichever of these be used

as the medium, that which is communicated is or will be

when accomplished, a REALITY-in no respect falling

short of the fulness of the description given. Thus the

restoration of Jerusalem and her people to the Divine

favour, which will be, when accomplished, a literal fact,

is thus taught in Scripture.

. It is taught by simple statement, as in Zechariah xiv.

10: “Jerusalem shall be lifted up, and inhabited in her

place, from Benjamin's gate unto the place of the first

gate, and from the tower of Hananeel unto the king's

wine-presses. And men shall dwell in it, and there shall

be no more utter destruction; but Jerusalem shall be

safely inhabited.”

Again, the same event is taught us in Ezekiel xxxvii.

by a symbolic action. The Prophet is commanded to take

two sticks, to write on one the name of Judah or the two

tribes, and on the other the name of Ephraim or the ten

tribes, and then, in the sight of his people, to join the two

sticks together, so as for them to become one in his hand.

This is the symbol. Its explanation is next given, “Thus

saith the LordGod, Behold, I will take the children of Israel

from among the Gentiles, whither they be gone, and will

gather them on every side, and bring them into their own

C
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Land: and I will make them one nation in the Land

upon the mountains of Israel; and one King shall be

King to them all; and they shall be no more two nations,

neither shall they be divided into two kingdoms any

more at all."

Thirdly, the same event is foretold in figurative lan

guage thus: “Rejoice ye with Jerusalem, and be glad

with her, all ye that love her: rejoice for joy with her,

all ye that mourn for her: That ye may suck, and be

satisfied with the breasts of her consolations; that ye may

milk out, and be delighted with the abundance of her

glory. For thus saith the Lord, Behold, I will extend

peace to her like a river, and the glory of the Gentiles

like a flowing stream: then shall ye suck, ye shall be

borne upon her sides, and be dandled upon her knees.”

(Is. lxvi. 10.) It is manifest that the two last-mentioned

passages are not less clear than that from Zechariah,

which is in simple language. The difficulty therefore

which has been supposed to exist in the interpretation of

symbols and figurative language, arises far more from the

indisposition of our minds to receive the truth, than from

any obscurity in the medium of instruction.

The two Books in which symbols are chiefly employed,

are Daniel and the Revelation. In other parts of Scrip

ture, the use of symbols is comparatively rare. The thirty

seventh chapter of Ezekiel already referred to, contains

two of the most remarkable instances; there are some in

the commencing chapters of Zechariah, and one in the Acts,

when Peter saw the sheet let down from heaven. No diffi

culty can existin the interpretation of the greater part ofthe

symbols of Scripture, because the Scripture itself supplies

the interpretation. Thus the two symbols in Ezekiel

xxxvii. are interpreted in the same chapter, for we are
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told that the two sticks on which the names of Israel and

Judah are written, represent Israel nationally dead. In

the Revelation, the greater part of the symbols are inter

preted either in the Book itself, or by connexion with

some other part of Scripture such as Daniel. The golden

Candlesticks are explained to represent Churches, and

the Stars held in the Lord's hand, are said to represent

the angels of these Churches. In other cases, where

explanation is not given, the clearness of the symbol

renders the interpretation so self-obvious, that no expla

nation is required. Thus an angel was seen in the vision

“coming down from heaven, having the key of the abyss

and a great chain in his hand. And he laid hold on the

Dragon, the old serpent, which is the Devil, and Satan,

and bound him a thousand years, and cast him into the

abyss, and shut him up, and set a seal upon him, that he

should deceive the nations no more, till the thousand years

should be completed.” In this case no explanation need

be given. The vision explains itself. The principal and

almost only rule to be remembered in the interpretation

of symbolic visions is, that the symbol is to be distin

guished from the thing symbolised. The first is a sign

merely, a sight seen in the vision, an unreal thing; but the

thing symbolised is a reality. The golden Candlesticks

were signs merely, but the Churches whose honoured

position in the earth was thereby symbolised, were reali

ties. The outer court of the Temple seen in the eleventh

chapter was a symbol merely—it was not a reality—but

that which is symbolised thereby is a reality, viz., Jeru

salem—the Holy City—for so the symbol is explained in

the passage itself. It would be an equal error therefore,

to assign reality to the symbol, or non-reality to the

thing symbolised. -

c 2
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With respect to the interpretation of the figurative

language of Scripture, we must remember that even when

the Scripture uses the strongest and most vivid figures,

the impression left on the mind thereby can never exceed

the reality. Moreover no language is to be regarded as

figurative, that can without involving an absurdity or

impossibility, be interpreted simply. When Israel is

spoken of as “borne upon the sides, and dandled on the

knees of Jerusalem,” we instantly see, that the language

is figurative, because a literal interpretation would involve

absurdity. But it is otherwise when we read—“that the

wolf shall dwell with the lamb, and the leopard shall lie

down with the kid; and the calf and the young lion and

the fatling together; and a little child shall lead them.

And the cow and the bear shall feed; their young ones

shall lie down together: and the lion shall eat straw like

an ox. And the sucking child shall play on the hole of

the asp, and the weaned child shall put his hand on the

cockatrice' den. They shall not hurt nor destroy in all

my holy mountain: for the earth shall be full of the

knowledge of the Lord, as the waters cover the sea.” In

this case there is no need to explain the language as

figurative—for there is no impossibility in animals again

becoming what they once were when originally created.

We are told in Genesis that in Paradise they all ate the herb

of the field, and until sin entered, death and destruction

was unknown amongst them. The promises therefore of

this passage, we expect to be literally fulfilled when the

Lord Jesus shall return and assume His Millennial

power. We say that the language is not figurative.

The rule that language is never to be regarded as

figurative, except when necessity requires it, is founded

on an examination of the mode in which past prophecy
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has been fulfilled: for we cannot but conclude, that the

mode which God has been pleased to adopt in the fulfil

ment of prophecies that are past, will be carefully adhered

to in the accomplishment of those that are to come.

The most important of the prophecies already fulfilled

concern the appearance of the Lord Jesus in humiliation.

If we had lived before those prophecies had been accom

plished we should probably have regarded much of the

language as figurative. We should doubtless have said, that

the prophecies respecting the vinegar and the gall—the

dividing the garments but the casting lots on the vesture

—the smiting on the cheek—the spitting—the riding on

the ass and the like, were to be understood as general

figurative descriptions of suffering and meekness, but

that the words were not to be interpreted with too minute

exactness. But they have all been fulfilled to the very

letter. The following are the circumstances of the cru

cifixion.

PROPHECY. FULFILMENT.

“It was not he thathatedme that “And Judas also which betrayed

did magnify himself against Him, knew the place, for Jesus

me, then I would have hid ofttimes resorted thither with

myself from him; but it was His disciples.” John xviii. 2.

thou, a man, my equal, my .

guide, and mine acquaintance.

Ps. lv. 12.

“And I said unto them, If ye “What will ye give me, and I

think good, give me my price; will betray HYm unto you ?

so they weighed for my price And they weighed to him

thirty pieces of silver.” Zech. thirty pieces of silver.” Matt.

xi. 12. xxvi. 15.

“And the Lord said unto me, “Then Judas brought again the

Cast it unto the potter: a thirty pieces of silver, and cast

goodly price that I was prized them down in the temple, and
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at of them. And I took the

thirty pieces of silver, and

cast them to the potter in the

house of the Lord.” Zech.

xi. 13.

“They shall smite the judge of

Israel with a rod upon His

cheek.” Mic. v. 1.

“They gave me also gall for my

meat; and in my thirst they

gave me vinegar to drink.”

Ps. lxix. 21.

“My God! my God! why hast

thou forsaken me?” Ps.xxii. 1.

“I hid not my face from shame

and spitting.” Is. L. 6.

“They pierced my hands and

my feet.” Ps. xxii.

“He keepeth all His bones, not

one of them is broken.” Ps.

xxxiv. 20.

“He was numbered with the

transgressors.” Is, liii. 12.

“They part

amongst them.”

my garments

P8. xxii.

the chief priests took them,

and bought with them the

potter's field.” Matt. xxvii.

“They took the reed and smote

Him on the head.” Matt.

xxvii. 30.

“They gave Him vinegar to

drink, mingled with gall; and

when He had tasted thereof,

He would not drink.” Matt.

xxvii. 34. -

“Jesus cried with a loud voice,

saying, My God! my God 1

why hast thou forsaken me?”

Matt. xxvii. 46.

“Then they spit on Him.”

Matt. xxvii. 30.

“They crucified Him.” John

xix. 18. -

“These things were done that

the Scripture might be ful

filled: a bone of Him shall

not be broken.” John xix. 36.

“They crucified Him, and the

malefactors, one on the right

hand, and the other on the

left.” Luke xxiii. 33.

“The soldiers took the gar

ments of Jesus, and made four

parts; to every soldier a part.”

John xix. 23.
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“They cast lots for my vesture.” “But His coat was without seam,

Ps. xxii. woven from the top through

out; they said therefore among

themselves, Let not us rend it,

but cast lots for it, whose it

shall be.” John xix. 23.

Can there be more exact fulfilment, than these pro

phecies have received? Let past fulfilment then supply

us with the rule for that which is to come. There is

much yet to come, for the Prophets have not merely

testified of the sufferings of Christ—they speak also of

the glory that is to follow.

I have already spoken of the manner in which men

instinctively turn from the realities around them, and

seek relief in an ideal world. The Believer indeed does

not in the same way need relief, because he has joys

even in suffering for the Truth's sake which gild many

a dark scene in life. “Thou hast put gladness in my

heart more than in the time when their wine and their

oil increased.” There is a present knowledge of God

—of His kindness—of His grace, and of His truth

which comforts in many a sorrow, and enlightens many

a path that would otherwise be cheerless and forlorn.

Nevertheless even the Believer needs, and God designs

that he should have, the sustainment of anticipative

hope. There are things not seen as yet—things waited

for, which whilst they withdraw the heart from the sad

realities around, do nevertheless lead into no unreal

scene. They lead on into the future—but it is a future

pourtrayed by the words of the God of truth—words

none of which shall fail; “none want their mate”—for

every word that He has spoken is exact; every promise
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faithful. It is thus, through patience and comfort of the

Scripture we have hope.

The Scriptures reveal the happy prospects of the

Earth, and of those who are to reign over it with Christ,

in the age to come. They tell us of the time when con

verted Israel, and the nations, and creation freed from the

bondage of corruption, will together rejoice under the

hand of God. They reveal also, the higher glories of

those who shall dwell in heavenly places not made with

hands, and share in the glories of Christ risen, and have

power to follow Him whithersoever He goeth, whether

in Earth or Heaven. The Revelation especially presents

in a variety of aspects, the various glories of the risen

Saints. Thus the prospects of the future, and even the

circumstances of the kingdom of glory, are so presented,

as to give to our anticipations such a definiteness and

precision, as is almost essential to their being anticipations

of influential faith. But if the heightened language, in

which the Scripture describes these future scenes of

blessing, is explained away under the pretence of poetic

exaggeration, not only is the object of Scripture in giving

those descriptions nullified, but an occasion is afforded for

their perversion. Accordingly the principles of inter

pretation which have in modern times prevailed, have

not only caused the descriptions of the earth's millennial

blessing to be applied to this present period of creation's

sorrow, but have even so perverted visions of future glory,

as to apply them to past or present periods of man's worst

iniquity. Thus the corruptions of the early post-apostolic

Church—the sinful elevation of Christianity in the days

of Constantine, and the false expectations of Protestant

Christianity in England, a country which is governmen

tally tampering with, and fostering almost every form of
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influential evil that is to be found in earth, have been said

to be represented by some of the most holy and heavenly

visions which the Revelation contains.”

Is it any wonder that under such circumstances, confusion

and darkness should reign, when we are taught to believe

that the Scripture celebrates the period of creation's

groan, in psalms of thanksgiving : and represents dark

periods of man's evil, by visions of glory. If such

interpretations prevail, there is reason to fear that the

heart will soon cease to feel, or the conscience to judge,

and the book of Prophecy will be not understood, because

the eye of the soul will have become dim.

* Thus in the Revelation, the “woman clothed with the

Sun,” &c., has been said to represent the political elevation of

Christianity in the days of Constantine; and those standing on

the sea of glass having the harps of God and singing the song

of Moses, and of the Lamb, have been said to represent the

condition of Protestant Christians in England, rejoicing after the

conclusion of the Revolutionary wars.-See works of Mr. Elliott

and Dr. Cumming.



CHAPTER III.

SOME OBJECTIONS TO THE DOCTRINE OF THE

MILLENNIAL REIGN CONSIDERED.

Before we proceed to the definite consideration of some

of the prophetic parts of Scripture, it may be desirable

to consider briefly, some of the objections which have

been urged against the millennial reign of Christ.

It has been said, that if we teach the personal appearing

of the Lord, we must suppose that Christ and the glorified

saints, instead of having heaven for their home, and

heavenly glory for their portion, will be necessitated

to return to earth, and be restricted to earth as their

dwelling-place.

It cannot be denied that many who have written on

the millennium, from the earliest times to the present, are

justly chargeable with error on this subject. Very soon

after the Apostles died, the glory of the risen saints in

heavenly places, was confounded with that of Israel,

and the nations on earth. No adequate distinction was

drawn between the Jerusalem which is above, and the

Jerusalem which Israel is to inhabit on the earth. Thus

many were stumbled, and Jerome in the fourth century,

denounced the doctrine, and spoke “of the fable of the

thousand years reign.” It had indeed become a fable

as taught by men, but the fancies of men, are not to

be confounded with what the Scriptures reveal.

The Scriptures teach, that Heaven will always be the

home of Christ and of the risen saints. He is gone to
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prepare mansions for them in His Father's house, and

into those mansions they will be received, and will

have them for their own for ever. Hence they are

called in the Scripture “ saints of the high places”

(Dan. vii. 18)—“stars” (Dan. viii. 10)—“Host of the

Heavens” (Dan. viii. 10), but the same chapters which

thus describe their heavenly glory, speak of their reign

ing with Him to whom dominion “over all peoples,

nations, and languages” is to be given. (Dan. vii. 14.)

“The kingdom and dominion, and the greatness of the

kingdom UNDER the whole heaven, shall be given to the

people of the saints of the high places,” whose kingdom

is an everlasting kingdom, and all dominions shall serve

and obey Him.” (Dan. vii. 27.) They will indeed

superintend, together with Christ, the government of

earth, but they will not on that account vacate the

sphere of heavenly glory above. Angels even now,

during this dark dispensation of sorrow, daily visit this

earth, ministering to the heirs of salvation. Moses and

Elijah have already been seen in glory on this earth.

Their feet really stood upon an earthly mountain: and

their form was visible to mortal eyes; yet they did

not dwell on earth, Heaven was their dwelling-place, and

they were seen to return into clouds of heavenly glory.

So will it be with Christ and the risen saints. They will

visit the earth, they will be seen on earth—the seat or

Throne of Christ's earthly government will be established

on earth, but neither He nor they will dwell on earth.

His “glory will be set above the Heavens.” (Ps. viii.)

The ladder which Jacob saw did not indicate that

Heaven was changed into earth, or earth into Heaven; it

was the symbol of connexion between two places united

* See Chaldee original.
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in blessing, whilst remaining locally apart. “Ye shall

see,” said our Lord, “Heaven open, and the angels of

God ascending and descending upon the Son of Man.”

The millennial earth therefore, will not be the home

either of Christ or of His risen saints. -

Another difficulty has been felt by some in under

standing how it can be said of the Lord Jesus, that

He has already “all power in heaven and in earth,” and

yet, at a time still future, be brought before the Ancient

of Days to be invested with further sovereignty.

This difficulty is easily answered when we remember

that He who essentially possesses all power, may for a

season delegate to others the administration of a certain

portion of that power. To the Throne of God all power

essentially and eternally belongs. It is the source of

every thing—upholds everything, and ultimately controls

every thing. But it may delegate to others the admini

stration of a portion of its governmental rule; and it has

done this. When God punished Jerusalem by bringing

against it the King of Babylon, it was said to Nebuchad

nezzar, “the God of Heaven hath given thee a kingdom,

power, and strength, and glory,” &c.—and it was further

said, that the Empires that were to follow him, should

receive the like endowment, and bear rule in all the

earth. It was under this delegated power, when vested in

Rome, that the Lord Jesus when on earth lived and

suffered. When He ascended, it might well be said that

“all power was given unto Him in Heaven and in

earth,” for He entered upon the exercise of all the power

of the Throne of the Most High God. But the power

which that Throne had delegated, continued delegated

still; and so will continue, until the appointed hour

comes for its reassumption by the Throne to which it
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inherently belongs—and then, it will be committed unto

Christ, who will be pleased to undertake the definite

legislation and government of Israel and of the nations,

It will not be a possession of new power, but dele

gated government recovered and assumed.

It has also been asked by some, whether we admit that

Christ is now a King. He was ever a King—He was

born as a King—entered Jerusalem as a King—was cruci

fied as a King. As the rejected King of Israel He now

sits on the Throne of the Majesty in the Heavens—exer

cises all the power of that Throne—governs Heaven—

controls earth, and legislates for His Church. As King

also, He will return—destroy the governmental systems

of the nations, and undertake the minute governmental

regulation of Israel and the earth, without resigning the

sphere of His glorious majesty above.

Again it has been objected, that millennial writers

have represented the Christianity of the millennium, as

something different from Christianity as now received,

and thus teach another gospel; and it is true that not a

few, by their unguarded and erroneous statements, have

laid themselves open to the charge. But the Scriptures

teach no such error. They teach that Israel in the mil

lennium, will be brought under the same “New Cove

mant” of grace under which, we who believe in Jesus,

now are. They will have the same sacrifice, the same

Priest passed into the Heavens, the same forgiveness, the

same Spirit, the same union with a risen Lord, the same

prospects in new Heavens and a new earth; for there

are not two ways, or two ends of salvation. Indeed the

character of our dispensation is briefly this, it is one in

which all the spiritual and eternal blessings which by

and bye, will rest on Israel, are received beforehand by
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the suffering family of faith. When Israel nationally

receives the Gospel, the change in external circumstances,

will indeed be great. Satan will be bound, creation

freed from its groan, and the national government of the

earth, be vested in the same hand, to which, God has

already committed, the government of His Church. The

outward condition of human life, will be in harmony then

with the blessings inwardly received by faith; conflict

and tribulation will be no more, and truth will be

triumphant, instead of being rejected and despised. But

this change in the outward form of circumstances, will not

alter the essentialities of truth. The eternal verities of the

Gospel must always be the same—even as gems have the

same intrinsic preciousness, whether trodden in the dust, or

set in acknowledged excellency in the diadem of the King.

The resemblance, as regards spiritual blessings, be

tween the condition of Israel in the millennium, and that

of Believers now, enables us to remove another difficulty

which has been felt by many. It has long been a fa

vourite habit with many Believers, to interpret of them

selves, many passages in Isaiah and the Old Testament

Prophets, which speak of the blessings that will attach

to the people of God in the millennial age; and when

told, without explanation, that they are wrong in their

interpretation, and that these passages belong not to them,

but to Israel in another dispensation, they have been

offended, and felt as if they were being defrauded of some

of their most valued sources of consolation.

It is indeed true that it is wrong to interpret of the

Church now, passages that describe the outward, physical

blessings which will surround the people of God in the

millennial age. We can only interpret when every jot

and tittle of the description is applicable to the persons
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of whom it is spoken, and that will never be the case

except, when we use the passage of those for whom it

is primarily intended by the Holy Ghost. They who

are in circumstances of sorrow and reproach, cannot

interpret of themselves, passages which describe a con

dition of outward prosperity and triumph—but if the

spiritual blessings are essentially the same in the case of

those who are suffering, and in the case of those who are

triumphant; there must be parts in the descriptions of those

who triumph, which may well be borrowed and applied

to those who are in the sorrow. We cannot in this pre

sent dispensation say, that there is “no lion in the path of

the redeemed” (Is. xxxv. 10), or that “sorrow and sighing

have fled away” (Is. xxxv. 10), or that “tears have been

wiped away from all faces” (Is. xxv. 8), or that “the Lord

of Hosts is reigning in mount Zion and in Jerusalem and

before His ancients gloriously” (Is. xxiv. 23), but we can

say “the desire of our soul is to thy name and to the

remembrance of thee;” or, “thou wilt keep him in perfect

peace, whose mind is stayed on thee: because he trusteth

in thee. Trust ye in the Lord for ever: for in the Lord

Jehovah is everlasting strength.” Multitudes of such

statements we may apply to our own condition now and

from Israel's future songs of thanksgiving, borrow the

language of our present confidence.*

* Every spiritual blessing spoken of in millennial passages

may be taken by ourselves, and we may also use every passage

which speaks of the abstract character of God. Thus when it

is said: “A father of the fatherless and a judge of the widows,

is God in His holy habitation.” . This will be manifestly true

in the millennium—the fatherless will be befriended, and the

widow cease to be oppressed. But it is true even now, that

God is this, and faith can recognise it and rejoice while, it

suffers. Thus the love and sympathy and power of Christ,

were as real, during the time that He refrained from going to
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It is therefore of the last importance in reading the

Scripture, that we should distinguish the different periods

of which it treats; otherwise it is impossible to fulfil the

commandment of the Apostle, “rightly to divide the word

of truth.” The periods of which the Scripture treats, are

as I have already said, five in number.

I. The period of man's innocency in Paradise.

II. The period from Paradise to the Flood.

III. From the Flood to the Second Advent of the

Lord.

IV. The Millennial period.

V. The New Heavens and New Earth.

If these periods are confounded—if, for example, we

interpret of the present period, those parts of Scripture

which belong to the millennial age, nothing but confusion

and error can ensue. Before the Apostles died, the

temptation of the Church was to reign as Kings before

the time (1 Cor. iv. 8), and to obliterate the distinction

between Israel and themselves. It is no wonder therefore,

that they should have since sought to bend millennial

scripture to their purposes of self-exaltation, and have

laboured to sanction their false position, by perverted

applications of the word of God. They have wished that

“the glory of Lebanon” should come unto them, “the fir

tree, the pine-tree and the box together"—they have

wished to suck the milk of the Gentiles and to suck the

breast of kings, and so, they have tried to thrust themselves

the sorrowing sisters of Lazarus, as afterwards when He went

and put forth His power, and relieved them of their anguish.

It must also be remembered that we do not deny the truth

of Christ's spiritual reign, because we say that He will also

undertake the outward regulation of the nations. He will reign

spiritually in the hearts of His people in the millennium, even

as He now does in all those who are His.
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into the place of Jerusalem in her future excellency, and

have sought to gather around themselves, the riches and

glory of the world, before the time comes for its being

hallowed to the Lord of Hosts—before the officers of earth

are peace, or her exactors righteousness.

In rightly dividing the Scripture, it is also of essential

importance to distinguish certain points of subdivision, in

the history of the period in which we now are.

The first, is the call of Abraham and the consequent

separation of the nation of Israel.

The second, is the era of Nebuchadnezzar, when certain

successive Gentile Empires were prophetically ap

pointed to hold supreme power in the earth, during

the whole period of Jerusalem's abasement.

The third, is the formation of the Christian Church at

Pentecost.

As soon as the waters of the Flood were withdrawn,

the evil of man began to manifest itself throughout the

earth; and the progress of Idolatry was so rapid, that

even when Abraham was born, his family were serving

their gods. Universal idolatry would have reigned, unless

God had interfered in calling Abraham. The rest of the

world went onward in their course of darkness, when the

family of Israel were separated and brought into the

knowledge of the true God. From that time, the history

of the family of Abraham, forms a distinct subject in the

record of Scripture.

After many years of trial, Jerusalem was proved un

worthy of that place of supremacy in the Earth, which

she had held for a short period during the reign of Solo

mon. She was accordingly removed from that position,

and the place of supreme authority was assigned to Ba

bylon; and after Babylon, to three other Empires which
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successively followed. The history of these kingdoms is

chiefly given in the Book of Daniel. The whole period

of their dominance is called in Scripture the “Times of

the Gentiles,” and is coincident with the period of Jeru

salem's abasement. “Jerusalem,” said the Lord Jesus,

“shall be trodden down of the Gentiles till THE TIMES

OF THE GENTILES be fulfilled.” The history of this

period as given in the Scripture is divided thus.

I. From Nebuchadnezzar to the destruction of Jerusa

lem by the Romans.

II. The period that intervenes between the destruction

of Jerusalem and the return of the Jews in unbelief to

their own Land.

III. The period that intervenes between the return of

Israel in unbelief, and the commencement of the Millen

nial reign.

Of these periods the second is almost passed over in

silence in the history of Scripture—for the Scripture

gives no detailed history of the Gentile nations, except

in connexion with Jerusalem. But the third, or future

period, is treated of with peculiar precision. Indeed all

the most important parts of the visions of Daniel and the

Revelation, concern this future period.

Thirdly, we have to consider the history of Christianity

or the Professing Church, which commenced at Pentecost.

Its history from that time, proceeds concurrently with

that of Israel and the Gentile nations. I scarcely need

say, that it is of essential importance to distinguish

between those parts of Scripture which severally belong

to the Jews—the Gentile Empires, and the Professing

Church. The history of these bodies is kept carefully

separate in the Scripture, and the habit of confusing them,

which has almost universally prevailed among prophetic
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writers, has been one great cause of the difficulties which

have perplexed their systems. We can easily conceive

how great the confusion must be, if we assign to the

Church, prophecies which belong either to the Jews, or

to the ruling Gentile nations. Yet this has continually

been done.

From the moment when the Jews were first made a

separate people, on to the time when they shall look on

Him whom they have pierced; as well as afterwards

during the Millennium, they have in the Scripture a

distinct history of their own. It is by interpreting

therefore of Judah and Jerusalem, prophecies which are

avowedly written of Judah and Jerusalem, that one great

source of perplexity is avoided.

The prophecies which refer to Jerusalem after the Jews

regather there in unbelief (some of the most simple as

well as most important which the Scripture contain) have

been peculiarly neglected by prophetic writers. It is for

this reason that I have selected for the first subject of our

consideration, the concluding chapters of Zechariah. What

ever difference of judgment may exist as to the exposition

of particular expressions or verses, I can scarcely conceive

that any one can candidly read these chapters without

being constrained to allow :

I. That the Jews will be as a nation converted.

II. That they will be at the time of their conversion

in their own Land and City, and consequently must

have returned in unbelief.

III. That they are again punished after their return,

by Gentile nations being once more gathered in

siege against their City.

IV. That the Gentile nations so gathered, are there

(that is to say in the Land of Israel) to be destroyed.
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V. That they will be destroyed by the personal inter

vention and manifestation of the Lord on behalf of

Israel.

These are events of no trifling moment. If they

be true, if they can be definitely learned from these

simple chapters, and be established as ascertained truths,

we shall have gained no unimportant light. These facts

will be to us as land-marks. They will steadily guide us

in our subsequent enquiries, and we may safely say that

nothing can be true that contradicts them—every system

must be valueless, that makes no room for them.*

* It is worthy of remark, that writers whose views have for the

most part little harmonised with those we are now advocating,

have been constrained to admit the futurity of that part of Zecha

riah, which we are about to consider. Thus Scott in his Com

mentary, quotes with approbation, the following passage from

Lowth: “The former part of this chapter * * * * relates to an

invasion made upon the inhabitants of Judaea and Jerusalem in

the latter times of the world; probably after their return to, and

settlement in their own land.”—Lowth, quoted by Scott.
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CHAPTER IV.

ON ZECHARIAH XII. AND XIII.

The twelfth chapter of Zechariah is one of peculiar

simplicity. It treats, indeed, of the future, but its state

ments are so plain, that instruction could not be given

more simply by the most direct historic narrative of the

past. It commences by the Jehovah of Israel declaring

His title to almighty and creative power. At the period

of which this chapter treats, that title will have been de

nied. One will have arisen in the midst of Israel, of whom

it is written, that “he will do according to his will, and he

shall exalt himself and magnify himself above every god,

and shall speak marvellous things against the God of gods,

and shall prosper till the indignation be accomplished:

for that that is determined shall be done.” (Daniel xi.

36.) Multitudes, both in Israel and among the nations,

will have followed him, owned him, and concurred in

saying both of Jehovah and His Anointed, “Let us break

their bands asunder, and cast away their cords from us.”

It will be a time of abounding blasphemy; and therefore

many of those parts of Scripture that pertain to this

* It is important to notice the expression, “till the indignation

be accomplished,” i.e. God's indignation against Jerusalem. It

is a period frequently referred to in Daniel, called sometimes,

“end of the indignation,” as in chap. viii. 19. The occurrence

of these words identifies these passages in Daniel, as to time, with

the chapter in Zechariah we are considering—for that also treats

of the last end of the indignation against Jerusalem.
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period peculiarly bear testimony to the governmental and

creative power of God. “The burthen of the word of

Jehovah for Israel, saith Jehovah, which stretcheth forth

the heavens and layeth the foundations of the earth, and

formeth the spirit of man within him.”

This, His power, which He has so long used against

Israel because of their sins, He will now be about to put

forth on their behalf. That is the special subject of this

chapter. It speaks of Jerusalem as surrounded by un

numbered hosts of nations, who, surprised doubtless, and

enraged at the rebellion of this oft-conquered city, are

expecting again to make it their easy prey. But the

appointed hour will have come for the God of Israel to

interfere. “Behold, I will make Jerusalem a cup of

trembling unto all the peoples round about.” “I will

make Jerusalem a burthensome stone for all the peoples;*

all that burthen themselves with it shall be cut in pieces,

though all the nations of the earth be gathered together

against it.” -

These words sufficiently indicate the mighty strength

and multitude of these nations that will then be congre

gated against that apparently devoted city. The gathering

of these hosts is not unfrequently referred to in the Scrip

ture, and always in language, calculated to impress the -

mind, with the peculiar magnitude of the power to be dis

played, in this last great effort of man under Satan. In

the Revelation, for example (ch. xvi. 14), it is said that

“spirits of devils working miracles shall go forth to

gather the kings of the whole worldí to the battle of

* “Peoples,” not people, is the right translation throughout

these chapters. “Peoples” in the plural always appropriates the

expression to Gentiles. .

f That is, the Roman world, [ouroupevin j . orbis terrarum.

Compare Luke ii. 1. The words, “of the earth,” are an inter
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that great day of God Almighty." Joel also speaks of

the same mighty confederation: “Proclaim ye this among

the Gentiles, prepare war, wake up the mighty men, let

all the men of war draw near, let them come up;

beat your ploughshares into swords, and your pruning

hooks into spears; let the weak say, I am strong. As

semble yourselves, and come, all ye Gentiles, and gather

yourselves together round about.” (Joel iii. 9–12.) And

what will Jerusalem appear in their sight? It will

be even as nothing. The tribe of Judah, too, will be

with these nations fighting against Jerusalem,” so that it

will indeed be to that chastened city a day of weakness

and of bringing low.

But Jerusalem is not to be forsaken for ever. It is

the place which Jehovah hath chosen to set His name

terpolation, and should be omitted. See Tregelles' Version of the

Revelation, printed by Bagster, a book that should be possessed by

all who desire to read the Revelation carefully.

* That is, that part of Judah which will be dwelling in Judaea,

without the walls of Jerusalem. The literal translation of the

second verse is as follows. It is given almost correctly in the

margin of our Bibles. “Behold, I will make Jerusalem a cup of

trembling unto all the peoples round about, and also against Judah

shall it (or He) be in the siege against Jerusalem.” Whether we

take “it" as referring to the cup of trembling, or “He " as refer

ring to Jehovah, the general sense will be the same. It is obvious,

not only from this verse, but from all the rest of the chapter, that

Judah is regarded as in the camp of the enemy. They will not,

like the inhabitants of Jerusalem, be defended by walls, and there

fore terror, probably, will cause them to unite with these Gentile

hosts. The dreadfulness of these hosts is remarkably described

in Joel ii. “Blow ye the trumpet in Zion, and sound an alarm in
my holy mountain: let all the inhabitants of the land tremble, for

the day of the Lord cometh, for it is nigh at hand. A day of

darkness and of gloominess, a day of clouds and of thick darkness,

as the morning spread upon the mountains; a great people and

a strong, there hath not been ever the like, neither shall be any

more after it, even to the years of many generations.”
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there. He has even said that His eyes and His heart

are there perpetually. The nations may be allowed to

trample on it for a season—but they are strange nations

to Him, ever symbolised in Scripture by wild and evil

monsters—nations uncalled by His name, who, just at

that very moment, will have said—“Let us break their

bonds asunder, and cast away their cords from us.” We

have especial need to remember this, for they are the

very nations among whom we dwell. All the nations

of the Roman earth from England to the Euphrates (for

the gathering is said to be from the whole ouroupsym) will

have sent the flower of their strength to Armageddon.

The horsemen of western Europe, and of the Euphratean

countries in unnumbered squadrons.will be there, and

against them, (for these apparently are the pride of their

glory) against them first, Jehovah will direct His hand.

“In that day I will smite every horse with astonishment,

and his rider with madness, and I will open mine eyes

upon the house of Judah, and will smite every horse

of the peoples with blindness.” It will be literally true.

Astonishment and blindness will fall on every horse—

madness on every rider. This will commence the ruin

of those doomed nations. But with Judah it will be

otherwise. Judah will indeed be in the midst of these

Gentile hosts, and like them will stand in siege against

Jerusalem. But at the very moment when He thus

smites these hosts of the alien, He “opens His eyes upon

the house of Judah,” and their hearts are touched with

repentance. The sight of the maddened hosts around

them, combined with the sense of their own marvellous

exemption from the same well-deserved infliction, will

probably be the means whereby their hearts are softened

into repentance—but these means would have been in
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vain, their hearts would have been proof against every

mercy, and against every terror, if His eyes and His

power had not been directed towards them in grace and

pardoning love. “He will open His eyes upon the house

of Judah,” and their hearts will be softened.

The first evidence of the repentance of Judah is, that

they recognise Jerusalem to be indeed the City of God.

“The Governors of Judah shall say in their heart, The

inhabitants of Jerusalem shall be my strength in the Lord

of Hosts their God.” And as their hearts utter these

words—as soon as they seek their strength in those with

whom God is, then they are strengthened. “In that day

I will make the governors of Judah like an hearth of fire

among the wood, and like a torch of fire in a sheaf; and

they shall devour all the peoples round about, on the

right hand and on the left: and Jerusalem shall be inha

bited again in her own place, even in Jerusalem." Judah

shall be as the torch, and the nations as the sheaf, and

they shall be consumed as stubble before the fire. It will

be as the day of Midian again, and Jerusalem shall be

delivered.

It is grace, sovereign unmerited grace, that will work

this deliverance; and therefore Judah, even they who

had been in confederation with the foe, will be delivered

first. “The Lord also shall save the tents of Judah FIRST,

that the glory of the house of David, and the glory of the

inhabitants of Jerusalem do not magnify themselves

against Judah.” He knows the tendency of the human

heart to exalt itself, even at the expense of others, and

will therefore provide that no such manifestation of evil

should mar the excellency of that day of mercy. It will

be true that Judah will be found in a place more rebel

lious and more evil than that of Jerusalem; lest therefore

D
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Jerusalem and her people should seek to despise or taunt

their brethren, grace, which reaches even to the uttermost,

saves the most evil first, and thus Judah is strengthened

even before Jerusalem, that so every heart might be com

forted, every thought of pride silenced.

But Jerusalem and her people will in their turn be

strengthened also, and that with no ordinary strength.

They shall be so strengthened, that “he that is feeble

among them shall be as David, and the house of David

shall be as God, as the angel of the Lord before them.”

The house of David shall be as God, for the Son of David,

even the Lord Jesus in His glory, shall then assume the

headship of David's house. He will appear in His glory

as God. “His feet shall stand in that day upon the

Mount of Olives,” His saints surrounding Him. “The

Lord my God shall come, and all the saints with thee."

(Zech. xiv. 5.) He will come to render His anger with

fury, and His rebuke with flames of fire. No marvel

therefore that they should be strengthened with whom He

connects Himself in Salvation, or that they should be de

stroyed, who are gathered against Jerusalem and its King.

It will be an hour of triumph to Israel, such as they

never before have known—greater than when they quitted

Egypt—greater than when they entered the land, and the

walls of Jericho fell down. But great as their triumph

will be, great as will have been their individual might,

(for “he that is feeble among them will be as David,”)

yet when they return from their victory, this, their glo

rious day of triumph, will end in self-abasement and in

tears. On former occasions, when “Jeshurun had been

made to ride on the high places of the earth, he had

waxed fat and kicked; then he forsook God which made

him, and lightly esteemed the Rock of his salvation.”
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But it will never be so again. He who had come to

conquer their foes, had come also to subdue their hearts.

He “will pour upon them the Spirit of grace and of sup

plications, and they shall look upon Him whom they

pierced;” for He will stand before them, as another

Joseph in the midst of his astonished brethren, “and they

shall mourn for Him as one who mourneth for his only

son, and shall be in bitterness for Him, as one that is in

bitterness for his first-born.” He will desire that they

should mourn. Finally, indeed, He will dry their tears:

but mourning is first to have its course. “In that day shall

there be a great mourning in Jerusalem. The land shall

mourn, every family apart.” It will still be true that the

contrite in heart and the poor in spirit are alone blessed.

And seeing that this rescued and forgiven people are

destined for power, and are to be made “princes through

out all the earth,” and nations are to be regulated by

them, it is needful that they who are to be entrusted with

such power should themselves first be well broken in

spirit; for what more terrible than power wielded by the

proud, unbroken spirit of man.

Their day of conquest, therefore, ends in mourning.

But grace will accomplish its work. Their subdued souls

shall be brought into a full acquaintance with the Fountain

opened for sin and for uncleanness. “In that day there shall

be a Fountain opened to the house of David, and to the inha

bitants ofJerusalem, for sin and for uncleanness.” They will

not only be sprinkled and forgiven through the blood of

the Lamb, but they will understand also the reason and

ground of their forgiveness, and like ourselves (who in

this forestal their blessings) will be able to say that their

garments are washed and made white in the blood of the

Lamb. Although regenerate, their flesh will yet remain,

D 2
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and in the flesh “good doth not dwell." They will need,

therefore, from day to day, refreshment and consolation

in the remembrance of that blood once offered, which

cleanseth from all sit. The Holy Spirit will abundantly

be poured upon them, both that they might know the

things that have been freely given to them of God, and

also that they might be heralds of His salvation to the

dark heathen world. They will be sent “to Tarshish, Pul,

and Lud, that draw the bow, to Tubal and Javan, to the

isles afar off which have not heard His fame, nor seen His

glory, and they shall declare His glory among the Gen

tiles.” (Isaiah lxvi. 19.)

Their own land also will need cleansing, and it will

gradually be cleansed. Many an unclean spirit will have

been acting there; many a lying prophet will have pro

phesied; but then the hand of the Lord will be turned

upon them in grace, to purge away the evil. And if any

should venture yet to prophesy in the name of the Lord

falsely, even his own parents who begat him, will be

willing, rather than the Lord should be dishonoured, to

resign their son to punishment, or even to death. “His

father and his mother that begat him shall say unto him,

Thou shalt not live; for thou speakest lies in the name of

the Lord, and his father and his mother shall thrust him

through when he prophesieth." The claims of nature and

of natural love were once dominant in Israel. But they

will cease to be so; then grace will have turned the

course of the heart's deepest feelings, and they will refuse

to flow, save only for God. And the prophets themselves,

even they who have worn a rough garment to deceive—

they who have purchased influence by self-imposed

austerities—they too shall be reached, for grace is able to

save, even to the uttermost—they shall be reached and
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changed, and the desire even of distinction shall cease to

sway their spirits. The dignity of office will be surren

dered by their repentant hearts; each will say, “I am no

prophet, but only a husbandman—one who was taught to

keep cattle from my youth:” and he will willingly fall

back into the sphere from which Satan, and not God, had

raised him. He will bear also and be willing to acknow

ledge the tokens of his former shame, and confess to the

wounds which his deception had earned, even from the

hands of his friends. Here, indeed, is an instance of the

subduing, sanctifying power of grace. It is hard to resign

what we have prized, but harder still, after the resigna

tion, meekly to bear the tokens of the shame. But there

will be power of grace in Israel then, and it seems to be

the object of this passage to record the completeness of its

triumph over the hearts and ways of God's recovered people.

And if it be asked, how such grace could be shown to

such a people—how those so distant in evil should sud

denly receive such deliverance, and not deliverance merely,

but strength; and how, after being so strengthened, they

should be endowed with such riches of inward grace, the

answer is this—that long before, there had been One of

whom Jehovah had said, “Awake, O sword, against my

shepherd, against the man that is my fellow, saith the

Lord of hosts.” That sword has awaked—the Shepherd

has been smitten, and therefore this power of grace can

be extended even towards that people who had rejoiced

to see the sword do its work of destruction, and rejoiced

at beholding the scattering of the flock. It is on the

atonement once made, that these marvellous actings of

grace towards Israel are grounded; and hence this re

ference to the smiting of the Shepherd, after the detail of

the blessings that have flowed from His sacrifice.
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When the sword awoke against the Shepherd, the sheep

were indeed scattered. All the disciples were terrified,

forsook Him, and fled. Yet the Lord remembered them

in grace and turned His gentle hand upon the little ones.

Here is our present blessing—the blessing of the feeblest

who believes. In the land of Israel, there is desolation,

and a still severer doom stands yet pronounced against it.

*It shall come to pass, that in all the land, saith the Lord,

two parts therein shall be cut off and die.” But whilst the

action of destructive judgment is thus towards Israel, there

are some from among the Gentiles and a few from among

Israel, who believe on His name, and on them. His hand is

turned to guide, to strengthen, and to feed. And so it will

be till the last of these sheep shall have been gathered in,

and then He will remember Israel again, and though He

will bring fires upon them, even fires that shall burn unto

destruction against all but a remnant; yet that remnant,

though it be but a third, shall be spared and blessed;

“I will bring the third part through the fire, and will

refine them as silver is refined, and will try them as gold

is tried: they shall call upon my name, and I will hear

them: I will say, It is my people; and they shall say,

The Lord is my God.”



CHAPTER V.

ON ZECHARLAH XIV.

I MAY now safely appeal to any who have seriously

weighed the evidence of the preceding chapters, and ask

them to say, whether certain great substantive facts touch

ing the future, are not conclusively proved by them? It is

proved that vast Gentile nations will again be gathered

in siege against Jerusalem; that these hosts are in the

land of Israel destroyed; that the Heads of Israel in

Jerusalem, are delivered and also converted; that con

sequently they must have returned to their land and city

unconverted; and that they are delivered and converted

by the personal manifestation of the Lord. These and

other such events are ever recorded as the great charac

teristic features of that period which is termed in Scrip

ture, “the end of this age.”

There is only one of these facts that I can suppose as

at all likely to be questioned, and that is the personal

manifestation of the Lord. If the words, “they shall look

upon me whom they pierced,” and again, “in that day

the house of David shall be as God,” are not considered

conclusive, yet surely the fourteenth chapter, which we

are now about to consider, must remove all ambiguity.

“Then shall the Lord go forth, and fight against those

nations, as when He fought in the day of battle, and His

feet shall stand in that day on the Mount of Olives, which

is before Jerusalem on the east; * * * the Lord my God

shall come, and all the saints with thee.”
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It is thus that one part of Scripture confirms and

renders more definite the testimony of another. But the

fourteenth of Zechariah is not merely confirmatory. It

repeats,indeed,many of the statements that former chapters

had made, but it enlarges also, and adds new features.

In the twelfth chapter our minds have been exclusively

directed to the interference of the Lord on behalf of

Jerusalem. In that chapter destruction is spoken of as

being not against her, but against her enemies; and if it

were not for the concluding words of the thirteenth, we

might have almost supposed that no outpouring of judg

ment on Jerusalem, either immediately preceded or ac

companied the day of her final visitation. But the four

teenth chapter supplies this deficiency. It leads us back

to a period immediately preceding that with which the

twelfth chapter opens, and speaks of a blow that had just

been allowed to fall on Jerusalem, by means of these very

nations, whose destruction the self-same chapter records.

It is with this that the fourteenth chapter commences:

“Behold a day cometh for Jehovah,” and thy spoil shall

be divided in the midst of thee. For I will gather all

nations against Jerusalem to battle; and the city shall be

taken, and the houses rifled, and the women ravished;

and half of the city shall go forth into captivity, and the

residue of the people shall not be cut off from the city.”

Such will be in part the instrumentality by which the

Lord, even up to the very end, continues to punish that

city: “You only have I known of all the families of the

earth: therefore will I punish you for all your iniquities.”

* It is not the same expression as “the day of the Lord.”

When the latter expression is used, it always, I believe, denotes

THE day in which Jehovah personally interferes, and does not

include a prolonged period preceding.
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(Amos iii. 2.) The Scriptures again and again speak of

the wasting destruction that shall fall upon Israel until

only a “remnant” of them shall be left. “Though thy

people Israel be as the sand of the sea, yet (only) a rem

nant of them shall return: the consumption decreed shall

overflow with righteousness; for the Lord God of hosts

shall make a consumption, even determined, in the midst

of all the land." (Isaiah x. 22.) The assault and triumph

of these Gentile nations will be one of the means by

which this “decreed consumption” shall be wrought.

The nations will be allowed quietly to complete their

capture, and even to carry half of the people into captivity.

But after they have thus accomplished their purpose, and

think themselves secure of the subjection of their foe,

suddenly, for some untold reason, Jerusalem again dares

and excites their enmity, and again they gather together

against her; but it is for the last time. The appointed

hour for the interference of the Lord will have come, and

He will accomplish that which He has promised in the

twelfth chapter, and in the second verse of the chapter we

are considering. “He will go forth and fight against those

nations, as when He fought in the day of battle; and His

feet shall stand in that day upon the Mount of Olives.”

But Israel as a whole will be little prepared for this

sudden visitation. They, as well as the nations, will be

overtaken by it as by a snare. “Ye shall flee—yea, ye

shall flee, like as ye fled from before the earthquake in the

days of Uzziah, king of Judah.” “Enemies,” “adver

saries,” and “hypocrites” are spoken of as in the midst of

Israel, even up to the hour of its final visitation. “The

sinners in Zion are afraid; fearfulness hath surprised the

hypocrites; who among us shall dwell with the devour

ing fire? who among us shall dwell with everlasting

D 3
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burnings?” (Isa. xxxiii. 14) “Therefore, saith the Lord,

the Lord of hosts, the mighty One of Israel, Ah, I will

ease me of mine adversaries, and avenge me of mine

enemies; and I will turn my hand upon thee, and purely

purge away thy dross, and take away all thy tin; and I

will restore thy judges as at the first, and thy counsellors

as at the beginning; afterward thou shalt be called, The

city of righteousness, the faithful city. Zion shall be

redeemed with judgment, and her converts with righteous

ness, and the destruction of the transgressors and of the

sinners shall be together, and they that forsake the Lord

shall be consumed.” (Isa. i. 24–28.)

The day of Jerusalem's deliverance is ever spoken of

in the Scriptures as a day also of consuming judgment, so

that only a remnant will be left; but that remnant, when

delivered and strengthened, is delivered and strengthened

as a nation. They are rescued, not as individuals merely,

but nationally. “A nation shall be born in a day;” “A

small one shall become a strong nation;” “Israel shall do

valiantly"—are all texts referring to this period of their

history, and speak of them as corporately and nationally

delivered.

And as regards the means of their deliverance. It is

said, that “the Lord shall go forth, and fight against those

nations, as when He fought in the day of battle; and His

feet shall stand in that day upon the Mount of Olives.”

Can language be more simply definite than this? We

believe, unless indeed we reject all the past testimonies of

the Word of God, that there have been occasions of old

when He has interfered in visible, almighty power on

behalf of Israel, and delivered them. He divided the sea;

He caused the walls of Jericho to fall down; He fought

for them against the kings of Canaan; He descended on
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Sinai in their sight, when Sinai trembled and was shaken;

and He has said “yet once more I shake not the earth

only, but also heaven.” And if we believe that Jesus is

Jehovah, and that His feet have already stood upon the

Mount of Olives—that thence He departed from the earth

when the angels said, “This same Jesus shall so come

even as ye have seen Him go;”—why should we doubt

that He will also stand there in glory—why should we

doubt what is so plainly written, that the Mount of Olives

shall tremble and cleave, and bear witness thus to the

presence of God? “Jehovah, my God, shall come, and

all the saints with thee.” They will be with Him, because

they will meet Him in the air; and return, so as to sur

round Him and be with Him, when He is thus revealed

with His mighty angels, in flaming fire, taking vengeance.

It will be a day the most momentous of all days in

the earth's history. It will not destroy the earth, for it is

said immediately afterwards, that “the Lord shall be

King over all the earth; in that day shall there be one

Lord, and his name one;” neither will it destroy Jeru

salem, for it is said, (ver. 10) “ Jerusalem shall be lifted

up and inhabited in her place;” and again, “Jerusalem

shall be safely inhabited.” Many a heathen nation also

will be spared, as we find from Isaiah.” But it will

be a day the like to which has never been. “Alas! for

that day is great, it is even the time of Jacob's trouble,

but he shall be saved out of it.” (Jer. xxx. 7.) It is

emphatically called in the Old Testament, THE day of

the Lord.

* See Isaiah lxvi. 19. “I will send those that escape of them

unto the nations, to Tarshish, Pul, and Lud, that draw the bow,

to Tubal and Javan, to the isles afar off, that have not heard my

fame, neither have seen my glory; and they shall declare my

glory among the Gentiles.”
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“It shall be one day known unto the Lord, not day nor

night.” It shall not be day, for all the natural sources of

light shall be withdrawn: “the sun shall be darkened, in

his going forth, and the moon shall not cause her light to

shine.” “The sun and the moon shall be darkened,

and the stars shall withdraw their shining.” (Joel ii.)

On the earth, therefore, blackness of darkness will rest,

such as was on the face of the waters before the Spirit

of God moved thereon—before God said, “Let there

be light.” But in the midst of this abyss of darkness,

there will suddenly be displayed the light of a glory

too terrible for human eyes to behold. “He will come in

His own glory, and in His Father's glory, and in the glory

of the holy angels.” Saints, also, as well as angels, in all

the brightness of their unearthly glory, will surround

Him in myriads unnumbered. “A fire goeth before

Him, and burneth up His enemies round about.” “His

lightnings enlightened the world; the earth saw, and

trembled.” (Ps. xcii. 3, 4)

But it shall be only one day. The covenant with

Noah forbids that this awful interruption of the course of

nature should extend beyond one day: “While the earth

lasteth, day and night shall not cease.” Therefore night

shall again resume its wonted course. The tempest of

wrath shall have rolled over Israel and the earth, and

will have wrought its work. “It will have destroyed

them that destroy the earth.” The evening shall return

with light, pure, serene, and blessed. The stars will

again shine peacefully, and a delivered earth wait for the

arising of a morning without clouds.

We can, in part, conceive the feelings with wheh the

spared remnant of Israel will behold the light of that

evening—the evening which is to introduce the new
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order of God. They have been described in the twelfth

chapter, as subdued, contrite, and mourning. And no

marvel: carried as they will have been, by a power that

they knew not, through such a day of terror—strengthened

for the Lord in it, and left at last in a scene of tranquil

blessing, received from the hands of One whom they had

despised, but to whom they had now learned to say, “My

Lord, and my God;"—it would be strange indeed if they

should not, whilst numbering such mercies, be bowed

in contrition of spirit. And when they shall at last be

comforted, and the Spirit be poured out upon them from

on high—when the knowledge of their own past history,

of the world's history, and of the Church's history, will

all be opened to them in the light of God—then, like

so many Pauls, monuments of sovereign grace, they shall

go forth to the dark places of the earth, rich in experience

and in the knowledge of God, and from them shall flow

rivers of living water.

We read in many parts of the Scripture, that the land

of Israel will, in that day, teem with evidences of the mi

raculous power of God in dispensing blessings. On the

sides of Zion for example, the wolf and the lamb, the

leopard and the kid, shall be seen together, and a little

child shall lead them. Nothing shall hurt or destroy

throughout God's holy mountain. These will be sights,

that no one will deny, to be in themselves excellent

and blessed. But they are types also—living types,

speaking of higher blessings—for they indicate the peace,

and harmony, and love that shall pervade all hearts

and all peoples whom the power of Zion shall effectually

reach. And if God has appointed, that the spiritual

influence of which I have spoken above, should go forth

from His forgiven and privileged nation in Jerusalem,
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we might expect to find some outward type of this, its

relation. And accordingly, a type is given in the peren

nial flow of those streams, which, going forth from the

sanctuary in Jerusalem, shall heal waters, which, like the

Dead Sea, have been accursed—and spread life and re

freshment in the midst of desolation. “It shall come

to pass in that day, that living waters shall go forth from

Jerusalem, half of them toward the former sea, and half

of them toward the hinder sea, in summer and winter

shall it be.” Ezekiel, in vision, saw them issue forth as a

river that he could not pass over, for the waters were

risen, waters to swim in, a river that could not be passed

over. “And he said unto me, Son of Man, hast thou

seen this? Then he brought me, and caused me to return

to the brink of the river. Now when I had returned,

behold, at the bank of the river were very many trees

on the one side, and on the other. Then said he unto me,

These waters issue out toward the east country, and go

down into the desert, and go into the sea; which being

brought forth into the sea, the waters shall be healed.

And it shall come to pass, that every thing that liveth

which moveth whithersoever the rivers shall come, shall

live,” &c. (Ezekiel xlvii. 6–9.)

No one, I suppose, who reads Ezekiel, especially his

reference to Engedi and Eneglaim, will doubt the lite

rality of the fact. Yet we should not, on that account,

forget the more blessed spiritual relation of Zion and

Jerusalem, which this fact symbolises—when “out of

Zion shall go forth the law, and the word of the Lord

from Jerusalem.”

National supremacy, i.e. Supremacy in the control and

regulation of nations, as well as supremacy in religious

truth, will attach to Jerusalem then. Diffusion of truth,
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such truth as Saves and enlightens individual souls, will,

doubtless, be the most important function of that favoured

city. It will be diffused partly by the service of its

people, severally—partly, by its own corporate testimony.

Individually, the saints in Israel will not be deprived

of that which is the joy and comfort of the saints now,

even to preach and to teach the Lord Jesus Christ, and to

cherish others with that same kind of care, with which

the Apostle once sought to nurture the Churches—“gen

tle among them, even as a nurse cherisheth her children.”

Jerusalem will doubtless esteem it her highest calling to

be the pillar and ground of the truth—the golden candle

stick fed with golden oil. (See Zech. iv.) But as the

chief of nations also, it will exercise authoritative control

over the earth, a control most blessed in its exercise,

because exerted for, and in subordination to TRUTH. Then

at last there will be no contrariety, no collision between

the ministration of God's Truth and the sovereignty of the

Throne; for He who sits upon the Throne as the King

of kings, will also be the Priest of the Most High God.

He will sit as a Priest upon His Throne, He will be the

true Melchizedek, King of Righteousness, and King of

Peace—but Priest also of the Most High God, Possessor

of heaven and earth.

The supremacy, therefore, of Jerusalem and its King,

the nations will be required to recognise. One prescribed

test of their obedience will be their coming up to Jeru

salem year by year, to keep the Feast of Tabernacles.

The Feast of Tabernacles was the most joyful of all the

feasts of Israel. Throughout it, they are commanded to

dwell in booths, in remembrance of the time when they

knew the sorrows of journeying through a waste and

howling wilderness, But the wilderness will no longer be
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around them. They will be in the land of their long

promised blessing: the joy of all lands. “Thou shalt no

more be termed Forsaken—neither shall thy land any

more be termed Desolate; but thou shalt be called Heph

zibah, and thy land Beulah, for the Lord delighteth in

thee, and thy land shall be married.” (Isa. lxii. 4.) And

seeing that nothing so much as contrast gives liveliness to

our apprehensions nothing so much heightens joy, as the

remembrance of sorrow past; there will be brought before

the recollections of Israel, by the booths in which they

sojourn, the features of a former scene that will stand

in strange but blessed contrast with their then present and

abiding joy. Around them will be the ingathered riches

of their land; pledges and tokens of their being recipients

not only of spiritual, but also of all natural blessings from

the hand of the Lord their God. “Thou shalt observe

the Feast of the Tabernacles seven days, after that thou

hast gathered in thy corn and thy wine, and thou shalt

rejoice in this feast " " " because the Lord thy God

shall bless thee in all thine increase and in all the

works of thine hands, therefore thou shalt surely rejoice.”

(Deut. xvi.) And in that day they will rejoice; “When

the Lord turned again the captivity of Zion, we were

like them that dream. Then was our mouth filled with

laughter, and our tongue with singing; then said they

among the Gentiles, the Lord hath done great things

for them. The Lord hath done great things for us,

whereof we are glad.” (Psalm crxvi. 1–4.

There seems a peculiar suitability in the Gentiles being

called to witness this great feast of the joy of Israel.

They had been the witnesses of its desolation—many

of them had been instrumental in causing that desolation.

As fierce and cruel monsters they had devoured God's
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heritage; they had trodden it down, and exulted in its

degradation. But now they will be gathered to behold

its glory and its joy. “The Gentiles shall come to

thy light, and kings to the brightness of thy rising.”

(Isa. lx.) But they shall not merely behold, they shall

also share the blessings of Israel. Grace will lead even to

this; for grace loves to widen the streams of its good

ness. And therefore, when we read of Israel's blessings,

we read also of the Gentiles being called on to give

thanks. “Rejoice ye Gentiles with His people.” “Sing

unto the Lord a new song, and His praise from the end of

the earth, ye that go down to the sea, and all that is therein;

the isles, and the inhabitants thereof. Let the wilderness

and the cities thereof lift up their voice, the villages that

Kedar doth inhabit: let the inhabitants of the rock sing:

let them shout from the top of the mountains.” (Isa. xlii.

10, 11.) These and such like passages plainly show, that

the inhabitants of the world at large, are called to share in

the joy of Israel in that day.”

* The Feast of Tabernacles was the only one of the feasts of

Israel that had an eighth day. (Lev. xxiii. 39.) The eighth,

being the day after the Sabbath—the day on which the Lord rose

from the dead, is always typical of resurrection-life in the new

creation. Israel, in the millennium, will be reminded by it, that

their final rest is not in the fair scene of prosperity which is then

spread around them. They will look beyond, even to the new

heavens and a new earth, wherein dwelleth righteousness. In the

millennium, Israel will be yet in the flesh, and “in the flesh good

doth not dwell.” “The flesh lusteth against the Spirit.” It baits

and allures away from God and His ways, even where Satan is

not, to stimulate its enmity. Their bodies also will be unredeemed,

and the earth, though renovated, will not be new. The Lord will not

yet have said, “Behold, I make all things new.” Restraint of moral

evil, or repression of natural decay, through the power of God

in redemption, is blessed—yet it is very different from a condition

in which there is nothing to be repressed, because all is good.

This last condition will not pertain to Israel and the nations of
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Yet, in the midst of all this prosperity, and glory, and

joy, Jerusalem will remain höly. Their “heart shall

not become uplifted, nor their tongue haughty." Other

nations, even while the hand of the Lord is pouring bless

ings upon them, will be discontented and disobey. Some

will refuse to go up to keep the Feast of Tabernacles, and

will receive, therefore, the due chastisement for their

rebellion. But it shall not be so with Israel. The same

grace that has given them their unequalled blessings, will

have also subdued their hearts, to know and to fear the

Lord their God. The prayer which they had offered

will have been heard. They had said: “Let thy hand

be upon the man of thy right hand, upon the Son of Man,

whom thou madest strong for thyself. So will we not go

back from thee." (Ps. lxxx, 17, 18.) And they will not

go back from Him: “In that day shall there be upon

the millennium, until the millennial earth and heavens have passed

away, and no place been found for them.

In the millennium certain distinctions connected with the flesh,

and which have no place in resurrection, will still continue—such,

for example, as those between male and female—Jew and Gentile.

In the millennium, the Gentiles, though entirely one with the

Jews in all spiritual privileges, (for in spiritual blessings there

is no difference between Jew or Greek, male or female,) yet, as to

national position, will stand in a secondary place. “The first domi

nion will come to the daughter of Jerusalem.” (Micah iv. 8.) This

seems, therefore, to be another reason why the Gentiles should

come up to celebrate that feast to which the eighth day was

added; for it spoke both to Israel and to them, of a future and

more blessed hour, when there should be perfect co-equality in

heavenly blessing in the new creation.

That typical ordinances, such as the celebration of the Feast of

Tabernacles, are not inconsistent with true spiritual religion, is

proved by the appointment of two typical rites now—Baptism and

the Lord's Supper. If such types do not militate against spiritual

worship in the Church, much less need the Feast of Tabernacles

be objected to, seeing that it is so peculiarly connected with the

national order of God's government.
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the bells of the horses holiness unto the Lord"—that is,

the whole external character of life (for that it is which is

exhibited in the streets of a city) shall bear in all its parts,

throughout all its detail, the impress of holiness unto

the Lord. Religious life and fellowship shall be holy also;

for the pots in the Lord's house, vessels which of old the

priests had so often defiled, shall be like the bowls before

the altar—holy. Private and domestic life shall be hal

lowed too; for “every pot in Jerusalem and in Judah

shall be holiness unto the Lord of hosts, and all they that

sacrifice shall come and take of them, and seethe therein;

and in that day there shall be no more the Trafficker

in the house of the Lord of hosts.” -

* The word which I have translated “Trafficker,” is the same as

Canaanite. . . It seems to be an allusion to that which had given its

characteristic feature to the closing period of the Times of the

Gentiles, viz. mercantile power. See Zechariah v.–vision of the

Ephah—and the whole of the eighteenth of Revelation, as con

sidered in “Second Series of Aids to Prophetic Enquiry.”



CHAPTER VI.

FUTURITY OF THE MANIFESTATION OF ANTICHRIST

—HIS CONNEXION WITH JERUSALEM.

THERE are few things more necessary in prophetic en

quiry, than to mark the place which JERUSALEM

occupies, in the dispensational arrangements of God.

The chapters which we have just been considering in

Zechariah, sufficiently manifest the wonderful character

of the events yet to occur in that city. A city on behalf

of which the Lord will visibly interfere, and which He

will so marvellously strengthen—a city that is to be so

marked by holiness, and destined to be the centre whence

light and truth are to be diffused over all nations, must

be important in the sight of God, in proportion as He

values that truth, and the spread of the knowledge of His

own holy name. Ethiopia shall not stretch out her hands

unto God, until Israel shall first have become white as the

Snow in Salmon. (See Ps. lxviii.) The ends of the earth

will not fear Him, until after He has lifted up the light of

His countenance on Israel. “Jehovah” (I quote the words

of one of Israel's Psalms, lxvii) “Jehovah shall bless

US,” and afterward “all the ends of the earth shall fear

Him.” -

After the Flood there were great developments of

energy in many Gentile nations. Assyria under Nimrod,

and Egypt under the Pharoahs, early rose into eminence.

But both Egypt and Assyria were restrained, until it had
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been fully proved whether Jerusalem was worthy of

supremacy in the earth. No Gentile empire was allowed

to rise into universal sovereignty—all were held, as it were,

in check, until Israel and Jerusalem had been sufficiently

tried, and had fully manifested their unworthiness. This

is one instance in which the dealings of God with the

nations were made dependent on the condition of Jeru

salem.

And when Israel and its kings had by transgression

lost their blessings, and the glory of the reign of Solomon

had faded away, the supremacy, which was taken from

them, was given to certain Gentile nations, who were

successively to arise and bear rule in the earth, during the

whole period of Israel's rejection. The first of these was

the Chaldean empire under Nebuchadnezzar. The period

termed by our Lord the “Times of the Gentiles,” com

mences with the capture of Jerusalem by Nebuchadnezzar.

It is a period, coincident from its beginning to its close,

with the treading down of Jerusalem. “Jerusalem shall

be trodden down of the Gentiles till the Times of the

Gentiles be fulfilled.” Nebuchadnezzar therefore, and the

Gentile empires that have succeeded him, have only re

ceived their pre-eminence in consequence of Jerusalem's

sin; and the reason why they were endowed with that

pre-eminence was, that they might chasten Jerusalem;

and when they shall have fulfilled that purpose, they

shall themselves be set aside and be made, because of their

own evil, “like the chaff of the summer threshing-floors.”

In this we have another evidence that the earthly dispen

sations of God revolve around Jerusalem as their centre.

The method which it has pleased God to adopt in

giving the prophetic history of these nations, is in strict

accordance with this principle. As soon as they arose
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into supremacy and supplanted Jerusalem, Prophets were

commissioned, especially Daniel, to delineate their course.

We might perhaps have expected that their history would

have been given minutely and consecutively from its be

ginning to its close. But instead of this, it is only given

in its connexion with Jerusalem; and as soon as Jerusa

lem was finally crushed by the Romans, and ceased to

retain a national position, all detailed history of the

Gentile Empires is suspended. Many a personage most

important in the world's history has since arisen. Charle

magne has lived, and Napoleon—many a monarch, and

many a conqueror–battles have been fought, kingdoms

raised, and kingdoms subverted—yet Scripture passes

silently over all these things, however great in the annals

of the Gentiles, because Jerusalem has nationally ceased

to be. Eighteen hundred years ago, the detail of Gentile

history was suspended—it is suspended still, nor will it be

resumed until Jerusalem re-assumes a national position.

Then the history of the Gentiles is again minutely given;

and the glory and dominion of their last great king

described. He is found to be especially connected with

Jerusalem and the Land. “He is to glorify himself on

Zion (Isaiah xiv. 13; Daniel xi. 45), and to be broken

and trodden under foot in the Land, and on the moun

tains of Israel.” (Isaiah xiv. 24–27)

That the Jews whilst yet unconverted will go back to

their land, and there re-assume a national standing, has

been already proved from the concluding chapters of

Zechariah; for if, as those chapters teach, they are na

tionally converted when in their city, they must of course

have returned to it when unconverted. Nor would any one

who contemplates their present circumstance in the light

of mere human probability, esteem that return to be im
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probable. Their land is, as it were, waiting for them—

unoccupied. It is still a goodly land, and as forming the

great link of connexion between Western Europe and the

East, it is peculiarly adapted for an intellectual, enter

prising and wealthy people whose idol is commercial

gain. The Gentile nations also, who used to persecute,

have begun to favour them. “Many,” says the prophet

Daniel, when speaking of this period, “many shall cleave

to them with flatteries.” (Chap. xi. 34.) They speak of

them as an ancient people—a people wise in their genera

tion and energetic—useful therefore, and even necessary

for purposes of national advancement and prosperity.

What wonder then, that the combined influences arising

from these things should soon lead them back to their

city, and that the blindness of the present hour should be

ready to mistake that return, for their restoration under

the hand of the Lord in blessing?

The condition of their land when they return, is just

such as might be expected from their character. “Re

plenished from the east, their land will be full of silver

and gold, neither is there any end of their treasures; their

land is also full of horses, neither is there any end of their

chariots; their land is also full of idols.” (Isa. ii.) Such

will be the aspect of their land; and as to themselves,

pride and haughtiness, the loftiness of the cedar of Leba

non, and the stiff sturdiness of the oak of Bashan will be

their characteristics, even till the day of the Lord shall come.

There is an awful passage in Ezekiel that speaks of this

their return. (Chap. xxii. 19–22) “Therefore thus saith

the Lord God: Because ye are all become dross, behold,

therefore I will gather you into the midst of Jerusalem.

As they gather silver, and brass, and iron, and lead, and

tin, into the midst of the furnace, to blow the fire upon it,
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to melt it; so will I gather you in my anger and in my

fury, and I will leave you there, and melt you. Yea, I

will gather you, and blow upon you in the fire of my

wrath, and ye shall be melted in the midst thereof; as

silver is melted in the midst of the furnace, so shall ye

be melted in the midst thereof; and ye shall know that I

the Lord have poured out my fury upon you.”

The last great king that is to arise among the Gentiles—

one who is called in Daniel emphatically, “THE King"

(xi. 36) and “THE Prince that shall come,” is one of the

chief instruments by which the judgments of the Divine

hand will reach that evil people. As the history of this

person is so important, and leads us to the very climax of

Jewish and Gentile iniquity, it is needful that the state

ments of Scripture respecting him, should, in outline at

least, be familiar to our minds. If his rise be future, it

behoves us to know that it is future. My present object

therefore will be to quote such passages as prove his futu

rity, and describe his actings in relation to Jerusalem.

The first chapters to which I will refer are the eighth

and the concluding part of the eleventh of Daniel. -

The subject of the Book of Daniel as a whole, is the

indignation of God directed through the instrumentality

of the Gentile Empires upon Jerusalem: but the vision

of the eighth chapter is expressly said to relate to the end

of that indignation. This is twice stated in this chapter;

first, in the seventeenth verse :

“Understand, O son of man for AT THE TIME

OF THE END shall be the vision.”

And again in the nineteenth verse:

“Behold, I will make thee know what shall be in the

LAST END OF THE INDIGNATION : for at the

time appointed the END shall be.”
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Unless therefore we are prepared to say that the indig

nation against Jerusalem has terminated, and that the

time of blessing, both on Israel and on the nations has

come; we must admit that the king described in this

chapter, has not yet arisen. Facts prove that no such

person is at present acting in the earth; and he cannot

have finished his course and be no more, for in that case

Jerusalem would have been forgiven—the indignation

against her would have ceased.

Whenever this last great King of the Gentiles does

arise, he will be known by answering to the criteria

supplied by this chapter, which are as follow:

He must arise, not from the West, but from part of the

EASTERN division of the Roman Empire, viz., from

one of the four parts into which the Empire of Alexander

the Great was divided. This we are taught in the eighth

VerSe. -

“Therefore the he-goat waxed very great: and when

he was strong, the great horn (which is said in verse

21 to be the first king of Greece—Alexander) was

broken; and for it came up four notable ones toward

the four winds of heaven. And OUT OF ONE

OF THEM came forth a little horn which waxed

exceeding great, toward the South, and toward the

East, and toward the pleasant land.” See also the

21st and following verses. -

II. He will find the daily sacrifice offered at Jerusalem,

and will take it away. This is taught in the eleventh

verse. “Yea, he magnified himself even to the prince

of the host, and by him the daily sacrifice was taken

away, and the place of his sanctuary was cast down.”

III. He is to arise “when the transgressors are come

to the full.” (Verse 23.)

E
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IV. He is to act during the last end of the indignation

against Jerusalem. (See verses 17 and 19, already

quoted.)

V. He exalts himself not only against Jehovah as

Jehovah, but also against the Prince of Princes, i.e.

against the Lord Jesus, the Messiah of Israel.

VI. He is broken without hand, that is, by no human

instrumentality, but immediately by the Lord. This is

taught us in the 25th verse. “He shall also stand up

against the Prince of princes; but he shall be broken

without hand.” -

It is scarcely needful to say, that no one, in whom

these characteristics are united, has yet arisen. Neither

the Pope, nor Mahomet, nor Antiochus Epiphanes (all of

whom have been supposed to fulfil this chapter) answer

to these tests. Mahomet and the Pope answer to none.

Mahomet arose from Arabia, which according to God's

covenant with Ishmael, has always remained independent

of the four great Empires that have successively arisen,

and has never been incorporated with either. Antiochus

however went far towards fulfilling the predictions of

this chapter, and was doubtless intended in an especial

manner to prefigure Antichrist. Antiochus visited Jeru

salem; took away the daily sacrifice and profaned the

Temple; (see first chapter of first book of Maccabees)

but he did not live in “the last end of the indignation;”

nor “when the transgressors are come to the full;” nor

“in the latter time of those kingdoms” (for Greece and

Egypt are still ruling); nor did “he stand up against

the Prince of princes” (for Christ had not then been

manifested); nor was he “broken without hand.” The

fulfilment therefore of this chapter must be future.*

* Antiochus Epiphanes was doubtless a remarkable type of

Antichrist, and was generally so regarded by the early Christian
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Let us now turn to the eleventh chapter. That chapter

after mentioning in the 33rd verse, the captivity of the

Jews under the Romans, rapidly, and in accordance with

the principle to which I have referred, passes without

detail over the present lengthened period of their disper

sion, and hastening on to the “time of the end,” renews

its detailed history as soon as he, who is emphatically

called THE KING, appears upon the scene. “THE

KING shall do according to his will; and he shall exalt

himself, and magnify himself above every god, and shall

speak marvellous things against the God of gods, and

'shall prosper till the indignation be accomplished: for

that that is determined shall be done. * * * * And he

shall plant the tabernacles of his palace between the seas

in the glorious holy mountain; yet he shall come to his

end, and none shall help him. * * * * And AT THAT

TIME thy people (i.e. Daniel's people—Israel) shall be

delivered, every one that shall be found written in the

book. And many of them that sleep in the dust of the

earth shall awake, some to everlasting life, and some to

shame and everlasting contempt. And they that be wise

shall shine as the brightness of the firmament; and they

that turn many to righteousness, as the stars for ever and

ever.”

Are all these things fulfilled? Has there been one

who has prospered till the indignation against Jerusalem

writers. Sulpitius Severus, born A.D. 366, says, that his desire to

establish uniformity led him not to persecute the Jews only, but

the Gentiles too. “He (Antiochus) did not even spare his Gentile

subjects. He tried to make them relinquish their inveterate

superstitions, and to make them adopt one form of worship (unum

ritum).” Lib. I., cap. xxi.

For further remarks on this subject see “Prospects of the Ten

Kingdoms,” page 113. Nisbet, London.

- - E 2
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has been accomplished? Has all “that determined”

against Jerusalem been done? Has any one thus glorified

himself on the glorious holy mountain? Has such an one

been destroyed after having so glorified himself, and that,

at the time of Israel's deliverance, and the resurrection of

the saints? Is Israel delivered? Are the saints raised

and shining as the brightness of the firmament? If then,

none of these things have yet come to pass, the prophecy

respecting this Wicked King, must still remain to be

accomplished.

The seventh chapter of Daniel describes this same last

monarch of the Gentiles under the symbol of a little

horn—the agent of the power of the Beast from which it

springs—that Beast representing all the kingdoms which

were of old included in the Roman Empire. This chap

ter is precise in fixing the period of this monarch's evil

reign, as immediately antecedent to the Advent of the

Lord in glory; and thereby identifies itself with the

chapters we have already been considering. Thus in the

eighth of Daniel, he is said to flourish “in the last end of

the indignation"—in the ninth, “until the consummation”

—in the eleventh, “until the indignation be accomplished”

—in the seventh, “until the Ancient of days came, and

judgment was given to the saints of the high places; and

the time came that the saints possessed the kingdom.” All

these are equivalent expressions, referring to the same

period. If therefore the passages that have been quoted

from the eighth, ninth, and eleventh chapters, have been

proved to be future, it is thereby proved that the pro

phecy respecting the Little Horn in the seventh chapter,

is future also.

Not that it is necessary to go from the seventh chapter

itself, in order to prove the futurity of its prediction
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respecting the Little Horn. That chapter teaches us,

that the whole of what was once the Roman Empire,

(that is from the Euphrates to Britain) is to be divided

into ten kingdoms, and that these ten kingdoms, when

once developed, are to continue until the close of the

dispensation. Are there any such ten kingdoms dividing

the Roman World at present? If not, there are no ten

kings amongst whom Antichrist could arise—or to use the

symbols of another chapter—no ten toes of the Image on

which the Stone could fall and “grind them to powder.”

The very fact that there is, at present, no one who concen

trates in his own person the power of the whole Roman

World, is of itself a sufficient evidence that the prediction

is future. When once he has arisen, he will not cease

to reign, and to persecute the saints throughout all the

kingdoms over which he rules, until the Millennial king

dom comes. This is expressly taught in the 21st and

22nd verses of this chapter. “I beheld, and the same

horn made war with the saints, and prevailed against

them, UNTIL the Ancient of days came, and judgment

was given to the saints of the high places; (see Chaldee)

and the time came that the saints possessed the kingdom."

The present is a time of latitudinarian liberality, not of

persecution. Even if the Western Branch of the Roman

Empire were alone regarded, there is at present no Sove

reign Individual or System that rules over it all—neither

are there ten kingdoms to be found within its scope.

Nor are the statements of the New Testament discordant

with the Old. It would be impossible that Daniel and

the Revelation should both describe (as they confessedly

do) the period which immediately precedes the appearing

of the Lord—that they should speak of the same ten

kingdoms, and of the same City Jerusalem, without men
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tioning the great characteristic fact of that period, viz.,

the manifestation and reign of this great instrument of

Satan.

Accordingly, we find the Revelation describing him in

close accordance with Daniel, and using in some instances

almost the same expressions:

Daniel. “He shall speak great words against the

Most High.” (vii. 25.)

Revelation. “Speaking great and blasphemous

things.” (xiii. 5)

Daniel. “He made war with the saints and

prevailed.” (vii. 21.)

Revelation. “He made war with the saints, and over

came them." (xiii. 7.)

Daniel. “They shall be given into his hand,

until a time and times and the divid

ing of time,” i.e. 1260 days. (vii. 25.)

Revelation. “Authority was given unto him to act

forty and two months,” i.e. 1260 days.

(xiii. 5)

In the thirteenth chapter of the Revelation, the distinctive

characteristics of Antichrist are given even more fully

than in the chapters we have been considering. Each

fresh characteristic as it is mentioned, adds new proof

that the person so characterised has not yet appeared.

Who is there for example that is now “making war with

the saints and overcoming them” throughout theWHOLE

Roman World?

Who is there that controls the Ten diadems of the

Roman World?

Where are there any such Ten diadems?

Who is there worshipped by every one whose name is

not written in the Lamb's book of life?
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Who is there, who, himself distinctively a king, has

standing in his presence, one who acts as an ecclesiastical

minister on his behalf, and gathers around the King, or

rather, around his Image, the worship of all over whom

he reigns?

Where is there any such Image, or any such worship

now 2

Where is fire being made to come down from Heaven

in the sight of men, or where is there an Image miracu

lously made to speak?

None of these things are seen as yet. The “strong

delusion” and the “deceiving miracles,” of which the

Apostle speaks are not yet sent.

The countries once included within the Roman Empire,

are those which are to be placed under the headship of

this great instrument of Satan. We cannot wonder that

they should be judicially visited, and that “strong delusion

should be sent on them to believe a lie,” when we re

member how great their responsibilities have been. In

these countries the light of revelation, first through Israel,

and afterwards through the Christian Church, has most

peculiarly shone. In them, Christ and His Apostles per

sonally ministered. Supremacy also in the earth, and

therefore responsibility as to its control, has from the time

of Nebuchadnezzar to the present hour, rested with these

nations. Here, arts and civilization have chiefly flourished;

and the influence thus acquired has stamped, religiously

and secularly, a character on the whole world. And what

has that character been? It would be vain to argue, if

conscience does not rightly answer that question.

The Eastern part of the Roman Empire was the birth

place of Christianity. Syria, Asia Minor, and the Euro

pean parts of Turkey, abounded with Churches which the
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Apostles themselves watched over, and which for a time

walked worthy of Him who had called them into His

kingdom and glory. Antioch, Ephesus, Thessalonica,

Corinth, as known in Scripture history, recal to our minds

the freshness and power of Apostolic Christianity. But

what are those regions now? Has the light by which

they were thus visited been retained? No, Christianity

itself became corrupted, and now the hardened Apostacy

of Mahomedanism—and the abominations of the Eastern

Churches, as evil or more evil than those of Popery itself,

have settled in upon the very countries, which were once

the home of the early and pure testimony of Christian

Truth.

And if we turn to the Western division of the Roman

Empire—speaking generally, it is divided between the

superstitions and idolatries of Popery, and the rising

power of democratic infidelity. Protestantism as exhi

bited in Switzerland, and many of the German provinces,

has become the parent of heartless infidelity. In the

midst of all these corruptions, stand, proudly isolated,

the Jewish people—civilized, skilful, and energetic—but

not less opposed to God and to His ways, than when they

said of the Lord of glory—“not this man, but Barabbas:”

ignorant of their own present condition, and of their

future prospects, yet scarcely more ignorant than the

professing Christianity that surrounds them.

But whilst the energies of Truth have thus decayed,

the vigour of the world under Satan, aided by debased

and prostituted Christianity, is being developed to an ex

tent never before equalled. Not only is the whole earth

traversed, and its resources laid open to human enterprise;

but the inventions of arts, and the discoveries of science,

have furnished men with so many new and mighty
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instruments of action, that a fresh era has confessedly been

commenced in the history of mankind. The power thus

acquired has already been directed in part, and will be

directed yet more decidedly, towards the renovation of

those countries, which were the birth-place and home of

early civilization; but which, because of their iniquity,

have been smitten and brought low under the judgments

of God. The condition of Nineveh, Babylon, Egypt, and

Jerusalem, has borne witness to the severity of the blow.

But when renovated by the influences of western civiliza

tion, will those countries be at all nearer to God and to His

truth, than they were in times of old? If Egypt, and the

cities of Asia Minor and Syria, are to be inoculated with

the principles that prevail in France or Italy, will their

moral condition be better than in the days when Pharoah

reigned in Egypt, or Nebuchadnezzar in Babylon? And

when we remember that the regeneration (as men will

term it) of the East, is mainly to be effected by the return

of the Jews hardened in guilt, to their own Land and

City, we can easily understand how great must be the

worldliness, and how flagrant the evil, of countries that

are moulded under their hand. That also will be the

hour when the Ephah in which “Wickedness” is hidden,

is to be transplanted to the Land of Shinar, and “set

there upon her own base.” (See Zechariah v.)*

If at such a moment, the Lord Jesus were again pre

sented to the world in the meek and lowly ministration

of grace, the result would be the same as when He visited

the earth before—He would again be despised, rejected

and abhorred. The only difference would be, that the

* See “Second Series of Aids to Prophetic Enquiry,” where this

chapter is considered,

E 3
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scorn would be greater and the hatred more intense, even

as He said, “if they do these things in a green tree, what

shall be done in the dry?” that is, if in the youth time of

their evil, they reject and crucify me, what will be done

when the old age of matured iniquity shall have come?

The Holy One of God will indeed never again be sub

jected to the contumely and reproach of a rebellious world,

except indeed as He still suffers in His people. The

world has been tested by the mission of Him who came in

His Father's name, and it has rejected Him. It is soon to be

tested by another who shall come in his own name, glo

rifying himself, and him, it will receive. He will be one

in whom Satan will peculiarly dwell—“his coming,” says

the Apostle, “shall be after the inworking (evepystav) of

Satan.”

Satan indeed will not, for he cannot, become man. It

belongs to Omnipotence alone, to unite two distinct

natures in one undivided Person. Jesus was not indwelt

in by God merely, He was God manifest in the flesh—

God and man in one Person. This coming instrument

of Satan, will not be Satan manifest in the flesh. He

will be simply a man, but a man in whom Satan will

live and act, in a manner in which he has never lived and

acted in man before. God will permit it, for the coming

of Antichrist is a judicial infliction of His hand.

Satan has long studied and practised on the human

heart. He knows how to dazzle men by the attractive

ness of power, and how to cause them to quail before its

terror. He can gratify the taste by refinement, and the

understanding by knowledge—he can delight the ear with

melody, and the eye by beauty—can stimulate energy,

and direct enquiry, and employ his own knowledge of the

secrets of creation in assisting men to subdue the powers of
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nature to their will—delighted to make men great, if only

he can control that greatness when attained, and use it

against God.

Hitherto indeed, his power has been restrained, and

often counteracted by the truth and testimonies of God.

The brightest fires of Satan's kindling cannot but burn

dimly whenever God sheds around them, the power of

heavenly light. They require the full darkness of night,

in order to shine in the strength of their deceiving

brightness. Hitherto light has been continually given

from above, but a time is coming when it will be pecu

liarly withdrawn; and God will Himself send on men

“strong delusion, that they should believe a lie.”

If we examine the present condition of the nations that

fall within the scope of the ancient Roman Empire, we

find that all are more or less in a state of transition. Not

only are the governments being remodelled, but besides

this, those forms of religion which have been hitherto

dominant in particular countries, are being so counter

balanced by the introduction of other influences, as to

be deprived of that exclusive pre-eminence, which they

have, in past ages, possessed. In Turkey for example,

and in Egypt, many principles are being gradually intro

duced, which will take from Mahomedanism exclusive

dominance there. The reign of Popery, in countries

where it was once supreme, is being checked by other

influences. In our own country, the increase of Popery,

as well as the spread of latitudinarian infidelity, is taking

from Protestantism the exclusive position it once occupied

here. Neutralisation of religious influences anciently

dominant, not their destruction, is the characteristic of the

present hour. Thus it will become more easy for the

secular power to assume the place of authoritative control
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and to mould the religious systems into subservient sub

jection.

All this might be well, if the secular power were indeed

the servant of God's truth and appointed by Him, for

the work of final rectification. But secular government

among the Gentiles, never has been the servant of the

Truth. As regards its present condition, the constitu

tional principle, or as it has been termed, the principle of

self-government, must necessarily make governments sub

servient to the will of the people. In former times, even

after they began to acknowledge the people as the source

of power, Governments professed to have a judgment

of their own, and to rule according to that judgment.

Now, they seek to embody the will of society—in other

words, to embody and carry out the will of the people,

whom, professedly they govern, but whom in reality they

serve. If Judaism be found among the people, Judaism

must be honoured. However abominable the idolatries,

they must not be neglected—the Temple must be main

tained for Juggernaut and the mysteries of Buddha

reverenced. This has been habitually done by England,

in India, and in Ceylon. The Priests of Rome must be

educated and sustained; Socinianism, if necessary, pa

tronised or endowed; for society has a right to think

for itself, and the mind of society is that which govern

ment is intended to express. Many too are beginning to

speak as if God had not revealed His will; or revealed

it so obscurely, that it cannot be understood. “Truth

“and error, (says a living and influential statesman) what

“words, what mockeries are these in the lips of such as we,

“and of all like us! Truth and error—which perhaps may

“escape the accurate discernment even of angelic natures.

“I doubt even if we could summon before us, some bright
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“inhabitant of the upper sphere, whether he might not be

“the foremost to tell us, that the Almighty has made all

“His creatures to love Him, and none to comprehend

“Him.” The inference from this (which is simply dis

guised Deism) is, that, if truth cannot be distinguished

from error, Governments need not, indeed cannot, attempt

to discriminate between them. The Scriptures are so ob

scure, that they cannot be appealed to as a guide. They

will not help us to determine what Idolatry is, or whether

it be, or be not, a sin. It is possible that the doctrines of

Mahomet, and of Socinus, and of the Jewish Teacher,

may be only various aspects of truth, capable of being

reconciled, if we had only sufficient penetration to discern

the hidden links of unity. At all events, whatever be

right, or whatever be wrong, the mind of society must be

expressed; and the government, seeing that it owes to

society, its creation and its authority, is the fit organ for

its expression. Such are the growing principles of the

present hour, requiring to be met by all who fear God,

with an adherence more close and rigorous than ever, to

the plain, simple and unbending principles of His word,

God has not forgotten the preciousness of His truth,

nor forsaken the plans of His own eternal wisdom—He

will in due time visit these abominations; although for

the present, He may allow them to progress, until they

shall have developed themselves in full maturity.

At the present moment, men are not prepared for

the blasphemies of open infidelity. In some instances,

as has been lately seen in France, such blasphemies are

also connected with principles,which shake the arrange

ments of society to their centre. But even where this

is not the case, men are not yet prepared for an open

rejection of the name and authority of God; and are
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therefore not ripe for the full development of Antichris

tianism. An intermediate link is necessary.

Accordingly, the system which is now beginning to

prevail, although it has begun to exclude God's truth from

governmental arrangements, excludes it, not on the ground

of its being valueless, but because of the difficulty of

determining what truth is; and the still greater difficulty

of acting on it, if determined. Necessity therefore is

made the plea. It is impossible, men say, in the present

condition of society, to legislate uncompromisingly for

Truth, whatever Truth may be. Expediency will not

permit it. Such is the justification of this new system;

and then too it is argued, that it is a system that does

practically succeed. That it should seem to succeed, is

not to be wondered at, for when we remember the firm

unbending character of Truth, we might expect that

the course of human things would run more smoothly,

when freed from its resisting influences—and smoothness

is likely to be deemed prosperity, especially whilst a

spurious philanthropic morality throws, for a season, a

delusive brightness over the scene.

The manner in which this rising system will be de

veloped in those very countries of the East, in which

civilization found its earliest home—its connexion with that

commercial greatness which is becoming THE pillar of the

nations' strength, and the recognition of this system, when

established in “the Land of Shinar,” by the kingdoms of

the Roman world, as a federal system which they will

unitedly acknowledge, are subjects on which I do not

enlarge, because they are elsewhere considered.” It will

be a System distinctively secular; but false religious

* See “Second Series of Aids to Prophetic Enquiry.”
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systems, whether Jewish, or Mahomedan, or nominally

Christian, (Popery, will probably be among the foremost)

will finally bow to it, and become its handmaids. They

will sell themselves to be the channels of its influence

and will thus add to their own intrinsic evil, the guilt

of being the pillars of this form of concentrated ungod

liness. The Harlot of the seventeenth of Revelation and

“the Woman sitting in the Ephah” (Zech. v.) reveal

the history of this evil system.

Antichristianism, in its full development comes as

God's scourge upon the iniquity of this system. Anti

christ when he first arises, will adopt and sustain it.

The Woman is seen riding on the Beast. But as soon as

he has sufficient power, as soon as the Ten Kings, having

one mind give their power and authority unto him, (Rev.

xvii. 13) he will turn upon the system whose servant

he has been, destroy it, and become himself supreme. He

will be the last centre of all governmental authority in

the Roman earth, and all shall wonder after and worship

him, whose names are not written in the Lamb's book

of life. The liberty of the mind of man, and all the other

boasts of latitudinarianism will vanish then. One will

have come in his own name, and God will allow him to

enforce the power of that name, and Jew and Gentile alike,

will bow beneath his power throughout all the appointed

sphere. They will own him as their Master, and worship

him as their God.

Such are the prospects of the nations in the midst of

which we dwell. The tide of circumstances is setting

rapidly towards this last great gathering point of evil.

It is an hour when we peculiarly need watchfulness and

wisdom, to judge every principle and every system, simply

by the word of God. God's truths and God's principles,
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remain unchanged. He has revealed them, and revealed

them plainly, by His holy Apostles and Prophets, and

blessed are they who cleave to them, and seek to walk

according to their testimonies. In the midst of the Anti

christian darkness of the closing hour, there are some who

will keep and testify to truth. They are mentioned in

the Revelation, as those “who keep the commandments of

God, and have the testimony of Jesus;” (Rev. xii. 17) and

even in heaven, their faithfulness is remembered with

praise and; with thanksgiving, as having “overcome be

cause of the blood of the Lamb, and because of the word

of their testimony; and they loved not their life even

unto death.” (Rev. xii. 11.)



CHAPTER VII.

PASSAGES OF SCRIPTURE RESPECTING ANTICHRIST

COMPARED.

THE passages which have been quoted in the preceding

chapter to prove the futurity of Antichrist, have been

chiefly taken from the Book of Daniel. But Daniel is

not the only one of the Old Testament Prophets, who

refers to the actings of this Wicked One, and his con

nexion with the Land of Israel. In the eleventh of

Zechariah, we find one remarkable passage which is, as

yet, manifestly unfulfilled. After the Prophet had de

scribed the rejection of the true Shepherd of Israel, and

His valuation at thirty pieces of silver, the prophecy con

tinues thus: “And the Lord said unto me, Take unto

thee yet the instruments of a foolish shepherd: For, lo,

I will raise up a shepherd IN THE LAND, which shall

not visit those that be cut off, neither shall seek the young

one, nor heal that that is broken, nor feed that that stand

eth still ; but he shall eat the flesh of the fat, and tear

their claws in pieces. Woe to the idol shepherd that

leaveth the flock' the sword shall be upon his arm, and

upon his right eye: his arm shall be clean dried up, and

his right eye shall be utterly darkened.” These words

are evidently unfulfilled, for since the Jews were scattered

by the Romans, no such person has been raised up to be

their shepherd “in the Land.”
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In Isaiah also, several prophecies are found respecting

him. Thus in the eleventh chapter, after describing what

the Messiah of Israel shall be, and what the establishment

of His kingdom will effect, when “He shall judge the

poor with righteousness, and reprove with equity for the

meek of the earth”—the Prophet adds, “He shall Smite

the earth with the rod of His mouth, and with the breath

of His lips shall He slay the Wicked One.” (Isaiah xi.)

That these last words refer to Antichrist, is manifest from

the use made of them by the Apostle in the Thessalonians.

Wicked One.

vº, nº wrºp rºl

ſº with the breath of His lips shall He slay the

(The Wicked One whom the Lord shall consume by| the breath of His mouth.
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In the tenth chapter of Isaiah we find a very full

description of the actings of this last great scourge of

Israel. The concluding verses of the ninth, and the

commencing verses of the tenth chapter, foretel the long

series of successive chastisements which the Lord would

send upon the wickedness of Israel. Each clause of the

description concludes with those oft-repeated words: “for

all this His anger is not turned away, but His hand is

stretched out still.”

But after the fourth verse of the tenth chapter, these

words are repeated no longer, because the hour of the last

infliction on Israel will have come. A king of Assyria is

to be raised up by whom “the Lord will perform. His

whole work upon Mount Zion and on Jerusalem” (verse
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12), and at the time of whose destruction “the indignation

shall cease” (verse 25). The rise of this person therefore

must be future—for the Lord has not yet “performed His

whole work" against Jerusalem, neither has the time of

the “last indigmation” come. His commission against

Israel is thus described: “I will send him against an

hypocritical nation, and against the people of my wrath

will I give him a charge, to take the spoil, and to take

the prey, and to tread them down like the mire of the

streets. Howbeit he meaneth not so, neither doth his

heart think so; * * * wherefore it shall come to pass,

that when the Lord hath performed His whole work upon

Mount Zion and on Jerusalem, I will punish the fruit of

the stout heart of the king of Assyria, and the glory of

his high looks. For he saith, By the strength of my

hand I have done it, and by my wisdom; * * * There

fore shall the Lord, the Lord of Hosts, send among His

fat ones leanness; and under his glory he shall kindle a

burning like the burning of a fire. And the light of

Israel shall be for a fire, and his Holy One for a flame:

and it shall burn and devour his thorns and his briers

(i.e. all his defences) in one day; And it shall come to

pass in that day, that the remnant of Israel, and such as

are escaped of the house of Jacob, shall no more again

stay upon him that smote them; but shall stay upon the

Lord, the Holy One of Israel, in truth. The remnant

shall return, even the remnant of Jacob, unto the mighty

God. For though thy people Israel be as the sand of the

sea, yet (only) a remnant of them shall return: the con

sumption decreed shall overflow with righteousness. For

the Lord God of Hosts shall make a consumption, even

determined, in the midst of all the Land.” No words

can be plainer than these. They cannot be fulfilled until
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“the remnant of Jacob shall return unto the mighty God,"

when “the Lord, the Lord of Hosts, shall lop the bough

(of Gentile power) with terror: and the high ones of

stature shall be hewn down, and the haughty shall be

humbled”—in other words—the day of man will have

ended, and the day of the Lord have come.

The last verse of the ninth of Daniel, contains a virtual

quotation from the passage just cited from Isaiah x. The

words of Daniel, literally translated, are as follow: “And

he (the prince that cometh) shall confirm a covenant with

the many (i.e. with the multitude) for one hebdomad; and

at half the hebdomad, he shall cause sacrifice and oblation

to cease, and upon the pinnacle of abominations (i.e. the

idolatrous pinnacle) shall be that which causeth desolation;

even until the consummation, and that determined, be

poured upon the causer of desolation.”

The words “consummation” and “ that determined.”

show that the two passages in Isaiah and Daniel, speak of

the same event, and of the same period. In the Hebrew

this connexion is clearly seen:

For a consummation, and that determined, the Lord

Tº nº nylº, º myſ, nº º

Jehovah of Hosts maketh. (Is. x. 23.)

Tr riv :

Even until the consummation, and that determined.

mºrſ) rºy

| (Dan, ix. 27.)

“The King of Assyria”—“the Prince that shall come,”

and “the Desolater” are thus shown to be the same,
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The following quotations identify the King of the

eighth chapter of Daniel, with “the Prince that shall

come” in the ninth chapter.

ſº 11. He shall take away the daily sacrifice.

ix. 27. He shall cause sacrifice and oblation to cease.

viii. 19. He shall prosper in the last end of the

indignation.

ix. 27. * * * till that determined is poured on the

desolater.

Thus “the King of Assyria” (Is. x.), “the Prince that

shall come” (Dan. ix.), and “the King of fierce counte

nance” (Dan. viii.), are identified.

The following comparison proves the connexion of the

eighth, with the latter part of the eleventh chapter.

ſº 9. He waxes great toward the pleasant land.

xi. 41. He enters into the glorious land.

{. 17. At the time of the end shall be the vision.

xi. 40, 41. At the time of the end shall he enter.

viii. 19, 24. He prospers in the last end of the in

dignation.

xi. 36. He shall prosper till the indignation be

accomplished.

Thus * the King of Assyria” (Is. x.), “the Prince that

shall come” (Dan. ix.), “the King of fierce countenance”

(Dan. viii.), and “the King who shall do according to his

will,” are identified.
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A comparison of Dan. xi. and Dan. vii. identifies “the

King who shall do according to his own will” and the

little horn.

vii. 25. He shall speak great words against the Most

High.

xi. 36. He shall speak marvellous things against the

God of gods.

vii. 25. He changes times and laws.

xi. 37. He shall not regard the God of his fathers,

* * * nor any god, but shall magnify

himself above all.

vii. 22. He shall continue until the saints possess the

kingdom.

xi. 36. He shall prosper till the indignation be

accomplished.

By a comparison of passages already made (page 78)

the little horn of the seventh of Daniel has been shown to

symbolise the same person as the ten-horned Beast of the

thirteenth of Revelation. Thus “the King of Assyria”

(Is. x.), “the Prince that shall come” (Dan. ix.), “the

King of fierce countenance” (Dan. viii.), “the King who

shall do according to his will” (Dan. xi.), the “little horn”

(Dan.vii.), and the ten-horned Beast (Rev. xiii.), are shown

to be identical. The following summary clearly proves

that the period spoken of in these several chapters is the

Sarıſle -

“The King of Assyria” (Is. x.)—

period— “When the indignation shall

cease” (v. 25), and “when

the Lord shall have fulfilled

His whole work upon Jeru

salem.” (v. 12.)
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“The Prince that shall come” (Dan. ix.)—

period— “Until the consummation, and

that determined be poured

upon the Desolater.” (v. 27.)

“The King of fierce countenance” (Dan. viii.)—

period— “The last end of the indigna

tion.” (v. 23.)

“The King who shall do according to his will” (Dan. xi.)—

period— “Till the indignation be accom

plished.” (v. 36.)

“The little horn” (Dan. vii.)— -

period— “Until the time comes for the

saints to possess the kingdom.”

(v. 22.)

The ten-horned Beast (Rev. xiii.)—

period— Until the gathering at Arma

geddon, and the coming forth

of the Lord, with the armies

of Heaven following.

In the fourteenth of Isaiah, Antichrist is again called

the Assyrian. “The Lord of hosts hath sworn, saying,

Surely as I have thought, so shall it come to pass; and

as I have purposed, so shall it stand: That I will break

the Assyrian in my Land, and upon my mountains tread

him under foot: then shall his yoke depart from off them

and his burden depart from off their shoulders”—i.e. the

shoulders of Israel. -

In the same chapter he is also called “the King of

Babylon” and “Lucifer” (the Bringer of light)—because

he will blasphemously assume the character of Christ as

the bright and morning star.”

* For the nature of his connexion with Babylon and Assyria,

see “Second Series of Aids to Prophetic Enquiry.”
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His connexion with Mount Zion, and the Temple of

God at Jerusalem, is distinctly marked in the following

passages:

Isaiah xiv. “I will sit also upon the Mount of the

congregation (Zion), in the sides of the

north.”

Dan, viii. “By him the daily sacrifice was taken away."

Dan. ix. “Upon the pinnacle of abominations shall

be that which causeth desolation.”

Dan. xi. “He shall plant the tabernacles of his palace

in the glorious holy mountain.”

Dan. xii. “From the time that the daily sacrifice shall

be taken away, and the abomination (idol)

that maketh desolate set up,” &c.

Matt. xxiv. “When ye shall see the abomination of

desolation (desolation-idol) spoken of by

Daniel the prophet, stand in the Holy

Place,” &c.

2 Thess. ii. “He shall sit in the Temple of God, show

ing himself that he is God."

The idol or abomination (for the word is the same in

Hebrew) which is referred to in the preceding passages,

is more fully described in Rev. xiii. It is there spoken

of as the great object of worship throughout the whole

extent of Antichrist's dominions—“Whosoever would

not worship the image of the beast should be killed.”

It is evident that none of these things have as yet been

fulfilled either at Jerusalem or elsewhere. It is true

indeed that every form of influential wickedness that has

yet appeared, has displayed some feature of evil that will
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finally be found in Antichrist—for he will be the con

centration of all evil. Sennacherib, Nebuchadnezzar,

Alexander, Antiochus, Herod, may all be regarded as

types or forerunners of the last great Destroyer. God

has appointed them to be this, in order that we might be

forewarned. The same may be said of systems like

Popery, and individuals like Napoleon who have appeared

since the thread of the prophetic narrative of Scripture

was broken at the destruction of Jerusalem. Many of the

principles of Antichrist were no doubt developed in the

latter, and many of the features of the false Prophet who

will minister in the presence of Antichrist are traceable in

Popery. But none of these things, nor any thing that has

yet appeared among men, answer to the specific descrip

tions by which Scripture identifies the last great Destroyer.

His reign is to be but for a little season, and with him the

triumph of iniquity will end for ever.

THE two following quotations sufficiently show, how

distinctly the expectation of Antichrist, and his future

connexion with the Jews, was retained in the early ages of

Christianity; even after the progress of corruption had

perverted or destroyed other branches of truth. The first

is from Cyril—who was Bishop of Jerusalem in the fourth

century. The second is from John Damascene—who

lived in the end of the seventh and beginning of the

eighth century.

CYRIL-But this afore-mentioned Antichrist comes when the

times of the sovereignty of the Romans shall be fulfilled, and the .

concluding events of the world draw nigh. Ten kings of the

F.
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Romans arise at the same time, in different places perhaps, but

reigning at the same period. But after these, the Antichrist is

the eleventh, having by his magic and evil skill, violently pos

sessed himself of the Roman power. Three of those who have

reigned before him, he will subdue—the other seven, he will hold

in subjection to himself. At first, he assumes a character of

gentleness (as if a wise and understanding person) pretending both

to moderation and philanthropy—deceiving, both by lying miracles

and prodigies which come from his magical deceptions, the Jews—

as if he were the expected Messiah. Afterwards, he will addict

himself to every kind of evil, cruelty, and excess, so as to surpass

all who have been unjust and impious before him, having a bloody

and relentless and pitiless mind, and full of wily devices against all,

but especially against us Christians. But after having dared such

things for three years and six months, he will be annihilated by

the second glorious coming from heaven of the Only begotten Son

of God, even Him who is our Lord and Saviour, Jesus, the true

Messiah, who, having destroyed Antichrist by the Spirit of His

mouth, will deliver him to the fire of Gehenna.

John DAMAscENE writes as follows: We ought to know that

THE Antichrist must come. It is true indeed, that every one

that doth not acknowledge that the Son of God hath come in

the flesh, and that He is perfect God, and hath become (in addi

tion to being God) perfect man, is an antichrist—nevertheless in a

peculiar and especial manner he is called Antichrist, who is to

come at the conclusion of the age. Accordingly, the Gospel must

first be preached among all the Gentiles, even as the Lord hath

said, and then Antichrist will come for the conviction of the re

bellious Jews, for the Lord said to them: “I have come in the

name of my Father, and ye receive me not—another is coming

in his own name, and him ye will receive.” So also the Apostle :

“Because they received not the love of the truth, that they might

be saved, and for this cause God shall send upon them strong

delusion,” &c. Accordingly, the Jews did not receive Him who is

the Son of God, our Lord and God, Jesus Christ; but the Deceiver

who calleth himself God, him they will receive. That he will

call himself God, the angel when teaching Daniel, signifies thus—

“The gods of his fathers he (Antichrist) will not acknowledge,”
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&c. So also the Apostle: “Let no one man deceive you by any

means,” &c. After quoting this passage from the Thessalonians

John Damascene continues—“By the Temple of God, he means

not ours, but the ancient one of the Jews; for he will come not to

us, but to the Jews. He will come not on behalf of Christ, but

against Christ and those who are Christ's—therefore also he is

called Antichrist.* (Page 299–Vol. I.)

* For further quotations on this subject see “Prospects of the

Ten Kingdoms.” (Appendix.)

F 2



CHAPTER VIII,

THOUGHTS ON MATTHEW XXIV.

From all that has been said in the preceding chapters, it

is obvious that the great leading events of “the end of this

age” (Matt. xiii. 40) have been revealed very plainly in

the Old Testament prophets. They have spoken of the

final visitation on Jerusalem—of the destruction of the

Gentile power now paramount in the earth—of the mani

festation of the Messiah of Israel in glory—and of the

forgiveness and restitution of Jerusalem. Consequently,

these events must have been familiar to the expectations

of all, who knew what God had spoken through the

prophets of Israel.

When, therefore, the disciples of the Lord Jesus stood

around Him, as He was quitting for the last time the

gates of Jerusalem, and heard Him speak of the desolation

that was about to come upon that City and its Temple, it

was most natural that their thoughts should instantly

revert to the testimonies of the prophets respecting the

closing events of the age—that they should think of what

Daniel and Zechariah had written, respecting the “last

end of the indignation,” and imagine that the Lord was

speaking respecting that same final hour of visitation.

How could they have thought otherwise, with the know

ledge they then possessed ? Hence, as soon as He had
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spoken of the desolation of the Temple, they instantly said,

“Master, when shall these things be?”—that is, when

shall this destruction, of which thou hast spoken, fall upon

this Temple?—and, “what shall be the sign of thy

coming, and of the end of the age?”

They instantly connected (and herein lay their error)

the destruction of the Temple with “the end of the age,”

and with the manifestation of the Lord in glory. They

imagined that when His prediction respecting the over

throw of the Temple should be accomplished, He would

appear in His glory and terminate the indignation against

Jerusalem, by the destruction both of its Gentile oppres

sors, and of His own adversaries in Israel. It was this

error that the Lord Jesus, in the succeeding prophecy,

sought to correct. He had no desire to lessen in their

souls their apprehension of those great events, which are

yet to occur at “the end of the age.” He did not wish

that they should forget one word which the prophets had

spoken respecting that all-important crisis in the history

of Israel and of men; but He did desire to correct their

mistake as to the time of His appearing, and to enlarge

their knowledge respecting the circumstances that were

first to come to pass.

The history of the present dispensation—the dispensa

tion in which we live—was that of which the disciples

were chiefly ignorant. They imagined that the time of

suffering and reproach for the servants of God was nearly

concluded, and that the kingdom of God was about im

mediately to APPEAR. They were uninstructed in the

history of Christianity through the long eighteen hundred

years which have since witnessed its rise and its corrup

tion. The long absence of their Master from the earth—

the character of the service in which they were about to
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be employed, in gathering together the Church of God—

and all the attendant sorrows, were as yet unknown to

them. Of the corruptions of professing Christianity, and

how it would combine both with Judaism and national

Gentilism in giving birth to the antichristian abomina

tions of the latter day—of all this they knew nothing.

They thought that the evil generation then around them,

was almost immediately to pass away from before the

presence of their Master, manifested as the King of Israel

in His glory; and that it was to be succeeded by that new

generation who should “know the Lord,” whom men

should call “priests of the Lord, and ministers of their

God.”

Accordingly, the first object of the Lord Jesus in this

prophecy, was to instruct them as to the character of the

period, in which they themselves were about to serve and

to suffer. He knew that wars were about to come upon

the land of Israel—to result in a more entire desolation

of Jerusalem than any that had yet been. He knew that

the Sorrows thus about to come, would in many respects

resemble those more terrible calamities which are to con

clude the age; and that His disciples, if not forewarned,

would be likely to regard these early sorrows (especially

when Satan had raised up false Christs around them) as

signs of the near approach of the end. Against this He

guards them. He tells them to beware of considering

these things as signs of the end: “And Jesus answered

and said unto them, Take heed that no man deceive you;

for many shall come in my name, saying, I am Christ,

and shall deceive many. And ye shall hear of wars and

rumours of wars; see that ye be not troubled, for all

these things must come to pass. BUT THE END IS

NOT YET.”
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It would indeed have been joy to the disciples, if these

events had ushered in the end. They would have rested

from their labours, and received their crown of life, and

been numbered among those “saints of the high places,”

to whom, it had been said in Daniel, “the kingdom, and

dominion, and greatness of the kingdom under the whole

heaven, should be given.” “Creation would have been

freed from the bondage of corruption, and all the trees

of the wood have clapped their hands.” “Nation would

have ceased to rise up against nation, neither would they

have learned war any more.” “The Lord would have

opened His hand to satisfy the desire of every living

thing.” “Truth would have sprung out of the earth, and

righteousness have looked down from heaven.”

But how different was the scene about to be opened.

Christianity, first to appear in Jerusalem, and to be re

jected—like another Naomi–driven from the land of its

birth, was to go down and complete a sorrowful sojourn

among the Gentiles, there to lose its manhood and its

strength. The nations, unreached by its gracious testi

mony, were to continue fierce monsters, devouring one

another. “Nation,” said our Lord, “shall rise against

nation, and kingdom against kingdom.” The relation of

God to the earth, instead of being one of millennial peace,

was to be a relation of judgment. He would be obliged,

because of iniquity, to send the earthquake, the pestilence,

and the famine. “There shall be famines, and pestilences,

and earthquakes in divers places.” The relation of the

nations to the Church was to be one of fierce and de

structive persecution. “They shall deliver you up to be

afflicted, and shall kill you, and ye shall be hated of all

the Gentiles (rùv eóvãv) for my name's sake.” And in

the midst of these trials the energy of the Church itself
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would decay; evil would arise in its own bosom; and

because iniquity should abound, the love of the greater

part (rºv tro)\ºv), even of real saints, would wax cold;

and it would be found a hard thing to hold fast unto the

end. “He that ENDURETH to the end, the same shall

be saved.”

Such is the picture drawn by our Lord Himself, of the

dispensation in which we live. And how truly has it

been verified' Yet this is the picture which we Gentile

Christians have ventured to reverse. “Wise in our own

conceits,” we have not only borne false witness to Israel,

and quenched the prophecies which speak of the judg

ments coming on them, and of the succeeding glory, but

we have perverted also the prophecies which speak of our

own corruptions. We have said that there has been, and

shall be, both in the Churches and in the world, progress

of light and increase of blessing; and neither the most

obvious facts, nor the plainest testimonies of Scripture,

have availed to awaken us from the delusive dream. We

turn to the countries where St. Paul and the Apostles

first spread the light of Christianity, and we behold black,

settled darkness; we look upon the western nations of

Europe, and we see worldliness—idolatry—infidelity; we

look to the condition of real Christianity, we discern un

settlement—discord—love waxing cold; and yet, many

still persist in saying that progress is being made—pro

gress according to Christ and to God. But the Lord does

not say so. He has said, “As it was in the days of Noah,

so shall it be when the Son of Man is revealed.” (Matt.

xxiv. 37) “This know, that in the last days, perilous

times shall come.” “Evil men and seducers shall wax

worse and worse.” (2 Tim. iii. 13.) Such is the picture

drawn by the word of God, and verified by each day's
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experience. Nevertheless, in the midst of all this ruin,

“the Gospel shall be preached for a witness”—(observe

the word, for a witness,)—throughout all the world,

(otkovpievm.) and then shall the END come.

Here the first division of this prophecy concludes. The

Lord had given a brief and rapid statement of the general

character of events throughout the dispensation, up to

the “time of the END.” It is usual in Scripture to give

general descriptions first. They are given first, and extend

over the whole of the period spoken of, and then the same,

or part of the same ground, is traced again with more

particularity of detail. Accordingly, the next division of

this chapter, extending from the 15th to the 28th verses

inclusive, is as specific as the former part had been general.

It refers to a period yet future—the period termed in

Daniel “the time of the end”—when Jerusalem shall again

be inhabited by her own people, and the iniquity of Israel

—of the Gentiles—and of a large portion of professing

Christianity, be gathered round a common centre of apos

tasy in the worship of Antichrist in Jerusalem.

And here we arrive at that part of the prophecy, in

which the words of our Lord agree with those of Daniel,

and the Prophets of the Old Testament. He had indeed

added new things; for a scribe well instructed unto the

kingdom of heaven should bring out of his treasures

things new and old. He had given the moral history of

the lengthened period in which we live—a period respect

ing which the Old Testament affords no detail—and now,

in proceeding to speak of the hour which immediately

precedes His appearing, He would necessarily dwell on

those events which form the great theme of the Old

Testament prophecy, when treating of “the time of the

end.”

F 3
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I have already referred, in the previous papers, to the

testimony of Isaiah, Daniel, and Zechariah, respecting

that “time of the end.” We have seen that they all speak

of Israel—unconverted—being nationally in Jerusalem at

the time when the Lord appears. We have seen that they

speak of the Temple as existing—of its being profaned,

and the Idol of the Desolater being set there—and that it

is said by Daniel to be “a time of trouble, such as never

was since there was a nation, even to that same time.”

And these are the very things of which the Lord Jesus

speaks. He speaks of the Idol (for abomination is in

Hebrew the same word as Idol) being set in the Holy

Place. He speaks of the time of trouble, such as never

was. His words are, in fact, a quotation of the words of

Daniel. The words in Daniel are, “a time of trouble,

such as never was since there was a nation, even to that

same time.” (Dan. xii. 1.) The words in Matthew are,

“There shall be great tribulation, such as was not since

the beginning of the world to this time, no, nor ever shall

be.” (Ver. 22.) -

It seems wonderful that any doubt should ever have

arisen, as to the futurity of all that is recorded in this

part of the prophecy—that is, from verse 15 to 28 inclu

sive. There cannot be two unequalled seasons of tribula

tion, and therefore the reference by our Lord to the words

of Daniel just quoted would be alone sufficient to prove

that the period of which he speaks, is future still. For

who doubts the futurity of the words as found in Daniel?

They are there expressly connected, first—with the de

struction of that wicked king, who, after “planting the

tabernacles of his palace in the glorious holy mountain,

comes to his end, and none shall help him” (Dan. xi. 45);

secondly—with the deliverance and forgiveness of Daniel's
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people, Israel; thirdly—with the resurrection of the saints.

It is the time when the “wise shall shine as the brightness

of the firmament, and they that turn many to righteous

ness, as the stars for ever and ever.” Unless, therefore,

we can say that Antichrist has glorified himself in Zion

and been destroyed, and that Israel has been forgiven,

and that all the sleeping saints have been raised, we must

admit that the time of unequalled tribulation spoken of in

Daniel is yet future; and if future in Daniel, it must be

future likewise when spoken of by our Lord; for, as I

have already said, there cannot be two unequalled periods

of woe. -

But again, even if the reference to the words of

Daniel were not conclusive, (which it is, and therefore no

other argument need be added.) yet a careful examination

of the words of our Lord, as recorded in Matthew, would

sufficiently prove the same thing. For His mention of

the unequalled season of tribulation is His reply to the

enquiry of His disciples respecting the sign of His coming.

They had asked, “What shall be the sign of thy coming,

and of the end of the age?” In the first part of the pro

phecy. He tells them of certain events which are not the

sign of His coming, (ver. 6) but in this second part of His

prophecy,He speaks of this unequalled season of tribulation

as being the great constituted sign. IMMEDIATELY

(no word can be more emphatic; it is the emphatic word

of the chapter)—immediately after the tribulation of those

days shall the sun be darkened, and the moon shall not

give her light, * * * and then shall appear the sign of

the Son of Man in heaven.” And seeing that there is at

this present moment, no such season of tribulation—a

tribulation such as never was—resting either upon Jew

or Gentile—that the Jews are being relieved even of
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their lighter pressures, and that they are “to be holpen

with a little help, and that many will cleave to them with

flatteries,” (Dan. xi. 34) it follows that the unequalled

season of sorrow to be immediately followed by the ap

pearing of the Lord, must be future.

Nor would the argument be less conclusive, if founded

simply on the words “abomination of desolation.” Since

our Lord spake these words, no idol has ever been set in

the sanctuary at Jerusalem. The Romans, even if they

had desired it (which they did not) would have been

unable to do so; for during the capture of the city, the

temple was burnt by a firebrand accidentally thrown by

a Roman soldier, though Titus exerted himself to the

utmost to stop the flames. The sanctuary therefore was

destroyed, and it has never since been restored, and there

fore neither Roman, nor Saracen, nor Turk, would have

been able (even if they had wished it) to plant an Idol

there.* -

But this argument becomes even more conclusive when

connected with the words of Daniel—and it must be so

connected, because our Lord Himself says, “when ye see

the abomination of desolation, spoken of by Daniel the

Prophet” (Ver. 15)

There are three passages in Daniel which speak of an

Idol in connexion with the temple of Jerusalem. A King,

named Antiochus Epiphanes, who lived about a hundred

and sixty-eight years before our Lord, placed an idol in

the temple of God at Jerusalem, and caused it to be

worshipped there. This is referred to in the 31st verse

of Daniel xi. where it is said that this king, and they who

* It is remarkable that the Romans are referred to in Daniel

as “destroying the city and sanctuary,” (chap. ix. 26,) but not as

planting the abomination.
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are with him “shall pollute the sanctuary of strength, and

shall place the abomination that maketh desolate.” But

seeing that this was done more than a century and a half

before our Lord was born, the prophecy of our Lord in

Matthew can have no reference thereto. It was a fact

accomplished, and therefore incapable of being predicted.*

The other two passages in Daniel, in which the

“abomination of desolation” is mentioned, refer to a time

which is still future. The first of these is Daniel ix.

27, of which the literal translation is as follows: “And

upon the pinnacle of abominations (i.e. the idolatrous

pinnacle) shall be the Desolater, even until the consum

* The history of Antiochus is important, as being evidently in

tended to foreshadow the actings of the last great Gentile persecutor

in Jerusalem. The first chapter of the first of Maccabees, which

is perfectly authentic, should be read throughout. It gives a vivid

impression of what the future scene in Jerusalem is to be. Antio

chus is there said to have “set up the abomination of desolation,”

and “sacrifice was offered upon the idol altar which was upon the

altar of God.” -

“Now the fifteenth day of the month Casleu, in the hundred

and forty and fifth year, they set up the abomination of desolation

upon the altar, and builded idol altars throughout the cities of

Judah on every side—and burnt incense at the doors of their

houses and in the streets. And when they had rent in pieces the

books of the law which they had found, they burnt them with fire.

And wheresoever was found with any the book of the Testament, or

if any consented to the law, the king's commandment was that

they should put him to death. Thus did they by their authority to

the Israelites every month, to as many as were found in the cities.

Now the five and twentieth day of the month they did sacrifice

upon the idol altar which was upon the altar of God. At which

time, according to the commandment, they put to death certain

women that had caused their children to be circumcised; and they

hanged their infants about their necks, and rifled their houses and

slew them that had circumcised them.” Maccabees i.

These things had occurred not very long before the Lord Jesus

was born. They were fresh in the remembrance of Israel. They

well understood what “abomination of desolation” meant. When

the Lord therefore used that expression, it was one which the

disciples found little difficulty in apprehending.
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mation and that determined be poured upon the Desolater.”

In the preceding'paper, I have remarked on this passage,

and on the force of the words “consummation” and “that

determined.” Unless therefore we can prove that the

close of Jewish desolation has been already reached, and

that all that is determined has been poured upon their last

great Gentile enemy, it follows that the setting up of the

abomination of desolation, is an event yet to be accom

plished.

The other place in which the abomination of desolation

is mentioned, is in the 11th verse of the xiith chapter.

This must be future, because the completed period of

Jewish blessing is mentioned as occurring 1335 days after

it has been set up. Since therefore the words of our Lord

in Matthew cannot refer to Antiochus, who lived 160

years before the Lord Jesus came, they must be quoted

from one of the other passages, and both these are future,

and belong to the close of Jewish desolation. .

And can we, after all that we have read in Isaiah and

in Daniel respecting the history of Antichrist and of

Israel in the latter day, doubt respecting the meaning

of the passage before us? Are not the Jews to return

to Jerusalem in unbelief? Will they not rebuild their

Temple? Are they not quite ready to welcome any one

who shall come to them, glorious in this world's glory,

and to make him their staff whereon to lean? They would

not receive Jesus of Nazareth, their King. They saw no

beauty in Him that they should desire Him; but when

another shall come to them (as this great messenger of

Satan will) in his own name, him they will receive.

(John v. 43.) We read in the Revelation of his glory,

for he is to wear the ten diadems of the Roman world—

* See p. 92.
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we read also of his Image, and of its being worshipped.

How then can we doubt that the abomination of desolation

will indeed stand in the holy place, and that Antichrist

will be worshipped there. “He as God shall sit in the

Temple of God, showing himself that he is God.” (2

Thess. ii. 4.)

It is possible that our own eyes may behold these

things—for the time is at hand. But however this may

be, there will be some “holding the faith of Jesus,” who

will be in Jerusalem at that hour. They may tarry there

until then, but as soon as this consummation of blasphemy

takes place, they are commanded instantly to depart.

They are commanded to flee, not because of man, not

because of Antichrist, but because the Lord God of Israel

—He who will have been so long outraged and con

temned—will at last begin to put forth His long-restrained

power, and will bring upon that land and city “the tribu

lation such as never was since there was a nation, even

to that same hour.” His chastening hand will rest with

overwhelming fury on Israel then: “You only have I

known of all the families of the earth: therefore will

I punish you for all your iniquities.” (Amos iii. 2.)

“Except those days should be shortened, no flesh should

be saved, but for the elect's sake those days shall be

shortened.” (Ver. 22.) There is a remnant, even in Israel,

whom grace will preserve.

The merciful loving-kindness of the Lord Jesus desires

that His people—even all who believe in His name—

should be withdrawn from the sphere on which the weight

of this sore tribulation is to fall. He directs them, there

fore, to quit Judaea and Jerusalem: and, as if to show

the minuteness of His care, He directs them to pray that

things may be so ordered, as that neither local circum
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stances nor the inclemency of winter may impede their

way. “Pray ye that your flight be not in the winter,

neither on the Sabbath day.” (Ver. 20.) He will not

cease to number the hairs of the head of His people:

themselves, their families, their children will still be the

subjects of His solicitude and care. On a former occasion,”

when the days of vengeance first began to close in upon

Jerusalem, His people were commanded to flee (see Luke

xxi. 21), and they did flee, and a Pella was provided for

them. So will it be again in the yet deeper season of

coming woe. The circumstances may be different, the

tribulation more intense, faith perhaps weaker: but there

will be the same everlasting arm of power—the same

heart of faithfulness—and the Church shall, however

faint, come up at last out of the wilderness leaning on

her Beloved.

“IMMEDIATELY after the tribulation of those days

shall the sun be darkened, and the moon shall not give

her light, and the stars shall fall from heaven, and the

powers of the heavens shall be shaken. And then shall

* The twentieth verse of Luke xxi., which has commonly been

confounded with the fifteenth of Matthew xxiv., has no connexion

with it whatsoever. More than eighteen centuries separate the

two verses. Luke speaks of “Jerusalem being compassed with

armies,” i.e. the Roman armies under Titus, and then details the

sufferings and the scattering of the Jews which have since fol

lowed:—Matthew speaks of no armies—but of the abomination

cing set up by one who is in possession of the city in which he

quietly perpetrates this evil. The early Christians, in obedience

to the command in Luke, did quit Jerusalem when they saw the

Roman armies collecting against it; but it would be too late to

flee from armies when they had already captured the city, and

were in quiet possession of the Temple. Accordingly, in Matthew,

the reason of the flight is the coming judgments of God—not the

siege of armies. Luke speaks of the past—the central part of

Matthew xxiv. of the coming tribulation on Jerusalem.
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appear the sign of the Son of Man in heaven: and then

shall all the tribes of the land (Tâqat & pv) at rijc yijc)

mourn, and they shall see the Son of Man coming in the

clouds of heaven, with power and great glory. And He

shall send His angels with a great sound of a trumpet;

and they shall gather together His elect from the four

winds,from one end of heaven to the other.” (Ver.29–32)

These words require little comment. They teach, what

indeed all Scripture teaches—that Israel, as a whole, will

be unprepared for His coming. “All the tribes of the

land shall wail at Him. Even so, Amen.” (Rev. i. 7.)

The signs in the heavens—the darkening of the sun, and

moon, and stars—the shaking of heaven and earth, are

always mentioned as the accompaniments of the hour of

His appearing. “But now He hath promised, saying,

Yet once more and I shake not the earth only, but also

heaven.” (Heb. xii. 26.) I may here refer to the remarks

I have already made on the fourteenth of Zechariah in

confirmation of these things.

The age was not to end—the generation then present

was not to pass away, until all these things had first been

fulfilled. The individuals indeed, then living and acting,

were to die. Herod and Pilate, Annas and Caiaphas, were

to sink into the grave—but they were to be succeeded by

others, like themselves, who would still maintain the same

moral character of the generation, and make it, in the

estimate of God, one unchanged evil generation, even to

the end. Neither in the ordinary arrangements of men,

nor in the Scripture, are corporate bodies supposed to die.

They may be abolished; but as long as they are permitted

to remain, their existence and action corporately, is en

tirely irrespective of the presence or absence of the indi

viduals, of whom they may have been originally composed.
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They have a corporate identity, unaffected by mere cir

cumstantial variations. The generation, therefore, that

rejected the Lord, is still considered to live—and it will

not pass away and be succeeded by that new generation,

which shall know the Lord, “from the least of them unto

the greatest of them,” (Jer. xxxi. 34) until the things of

which the Lord has here spoken, have been fulfilled.*

It is not my desire at present, to dwell on the practical

consequences that may flow from these things—my object

chiefly is, to awaken attention to the facts of this prophecy

—especially to the great future facts which mark the

character of this dispensation at its close. It can scarcely

surprise any, who mark what is now passing in the world,

to be told, that the present convulsions, will at last termi

nate in establishing a tenfold division of territory among

the countries once reigned over by Rome—that similarity

* The contrast between the generation which is to continue till

the end of the age, and the new millennial generation, is sustained

throughout the Scripture. The thought of “newness” is so

marked, that in the Psalms the millennial generation is even

called “a people that shall be created.” “This shall be written

for the generation to come, and the people that shall be created

shall praise the Lord.” (Psalm cii. 18.) . The lxvth of Isaiah is

almost equally distinct. “And ye (that is, you who compose the

old generation) shall leave your name for a curse unto my chosen;

for the Lord God shall slay thee, and call His servants by another

name.”

The same corporate sense attaches to words in other parts of

this prophecy. When our Lord quitted the gates of Jerusalem,

and saw certain persons before Him who stood as the representa

tives of Israel nationally, He said, “Ye shall not see me till ye

shall say, Blessed,” &c. They have not yet said this, so that

“ye,” in its corporate sense, has already extended over more than

1800 years. So also it was said to the Apostles, who were the

representatives of Christians, “When ye shall see the abomination

of desolation.” Personally, they never lived to see it, but those

whom they represented, will. So also St. Paul says, “We which

are alive and remain unto the coming of the Lord.” He knew

that he was to die. It is the corporate “we.”
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of institutions and laws will prevail throughout the coun

tries thus divided, and that infidelity will reign in their

midst. He must be blind indeed, who discerns not already

its rising floods. It is difficult to understand how any

one, judging even from present appearances, can doubt,

that iniquity will prevail over the most civilized and

influential nations of the earth; and that of them it may

be peculiarly said, “as it was in the days of Noah, so

shall it be when the Son of Man is revealed.”

But whilst such is, and will be, the condition of the

nations, there is a relation to Christ that may be held in

the midst of them, which can be owned by Him, even in

these days of weakness, as according with His will.

“Who then is that faithful and wise servant, whom his

Lord shall make ruler over his household, to give them

their portion of meat in due season?” There may be

households—gatherings of the family of faith, having

over them wise and faithful servants, dispensing to each

his portion of meat in due season: with such may we

desire to be—whether teaching or taught, it is the position

that the Lord has pronounced blessed. Association in the

name of the Lord Jesus, when its principles are not self

devised and arbitrary, but the principles of His revealed

will, stand in such contrast with the confederated evil of

the latter day, that it cannot be valueless in the sight of

Him who does not “despise the day of small things.”

That the general condition of real Christianity throughout

the whole earth, will be one of slumber at the close, is too

plainly taught in the parable of the virgins to admit of

question. But because Christianity—as a whole—slumbers,

therefore we, as individuals, are exhorted to watch and to

trade with our talents—not believing that our Master is

austere or hard—gathering where He has not strawed—
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but that His grace is such, that the least act, dome to the

feeblest of His believing people for His name's sake, shall

be owned by Him, even when He shall sit upon the throne

of His glory, as if done to Himself. It will stimulate us

to trade on with our talent, when we remember that we

are serving One, who so estimates and so acknowledges,

what any thing but grace would scorn. If the close of

this dispensation settles down into a night of deep dark

ness, the more precious any light that even glimmers in

the midst of the gloom.



CHAPTER IX.

ON LUKE XXI,

It may seem scarcely needful, after reading the enlarged

and specific prophecy in the twenty-fourth of Matthew,

to dwell on the more brief and general statements in the

gospel of Luke. The prophecy in Luke has been com

monly considered to be a mere repetition, in a more

general form, of the instructions in Matthew; and at

tempts have frequently been made to represent them as

strictly parallel in structure.

But there are seldom, if ever, mere re-statements in

Scripture. It is true, indeed, that when two different

passages record the same facts or deliver like precepts,

there must be a substantial similarity between them. But

even then, the addition of new circumstances, or an altered

arrangement in the order of instruction, or even a change

in the form of expression, may mark a character of differ

ence, important to be recognised in a careful exposition of

the word of God. Passages strictly parallel are seldom,

if ever, found.

So is it in the chapter before us. There is, of course,

a substantial agreement with the prophecy in Matthew.

The events which were immediately to follow our Lord's

departure from the earth—and also the signs—signs in

the Sun, and moon, and stars, which are to usher in His

return, are spoken of almost in the same language both in
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Matthew and Luke. But in treating of the intervening

period, there is a marked difference. The great event

recorded in Luke respecting Jerusalem, is, its destruction

by the Roman armies. He speaks also of the events

connected with that destruction, in their relation both to

the disciples, and to the Jews. But in Matthew, all this

is so slightly touched on, that it may be almost said to be

passed over in silence.” In Luke, on the other hand, the

great event which Matthew records respecting the latter

day history of Jerusalem, is not mentioned. Nothing is

said respecting the “abomination of desolation,” and

merely a general reference made to “the Times of the

Gentiles” being concluded by distress, terror, and signs

from heaven. The two prophecies therefore are not

identical. It is by reading them separately, and then

uniting their instructions, that we learn respecting the

* The only reference to this event in the prophetic part of

Matthew xxiv. is in the sixth verse, where the Lord speaks of

those wars which were to follow His departure from the earth,

but which were NOT signs of “the end of the age.”

It is quite in consistency with the character ofWithews gospel,

to dwell on the last Antichristian abominations in Jerusalem, and

pass over in comparative silence its past destruction: for the gospel

of Matthew is specially concerned with the history of Christianity

and its corruptions. After stating the rejection of the Lord by

Israel and the setting aside of Israel corporately, (see close of ch.

xii.) it speaks in a number of prophetic parables (see chapters

xiii. and xxv., also ch. xxii.) of *. istory of Christianity and its

corporate failure. And inasmuch as the past destruction of Jeru

salem was not caused by Christianity or its corruptions, we should

not expect that much would be said respecting it—but seeing that

Antichristianism is to spring out of the very bosom of professin

Christianity, and absorb into itself the iniquities of Gentiles an

Jews in Jerusalem as a centre, we might, expect that an event so

intimately connected with the history of the professing Church,

would be very distinctly referred to in Matthew.

Besides this, it may be given as a general rule, that every thin

that is “corporate” in character is found in Matthew—that whic

is individual in Luke. -
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past and coming sorrows of Jerusalem: and with the past

and future history of Jerusalem, so many threads of Jewish

and Christian and national Gentile history are blended,

that we may almost say, that to know the two periods and

the events therewith connected, is to know the dispensa

tion in which we live, as to its most important and cha

racteristic features, from its beginning to its close.

The prophetic part of the xxist chapter of Luke com

mences with the eighth verse. The eighth and ninth

verses form the first division of the chapter. They are

as follow : “Take heed that ye be not deceived: for

many shall come in my name, saying, I am Christ; and

the time draweth near : go ye not therefore after them.

But when ye shall hear of wars and commotions, be not

terrified: for these things must come to pass; but the

end is not immediate.” (ovk ev6ewc.) These verses are

closely parallel to the fourth, fifth, and sixth verses of

Matthew xxiv., and speak of events which immediately

succeeded the Lord's departure from the earth, events

which were not to be mistaken for signs of the end.

“The end is not immediate.” Accordingly the troubles

in Judaea came ; Jerusalem was taken, its Temple de

stroyed, its people scattered, and eighteen hundred years

have since passed, but the end is not yet come.

The tenth and eleventh verses form the next division

of the chapter. “Then said He unto them, Nation shall

rise against nation, and kingdom against kingdom: and

great earthquakes shall be in divers places, andfamines,

and pestilences; and fearful sights and great signs shall

there be from heaven.” These verses describe the rela

tion of God to the earth, during all the long period of

Jerusalem's punishment, until “the Times of the Gentiles”

shall have been fulfilled. Instead of its being a millen
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nial relation of peace—wars, pestilences, and famines, are

from time to time, to be spread over the earth, throughout

this lengthened period—to be followed at the close, by

fearful sights and signs from heaven.

These fearful sights and signs from heaven have never

yet been. As yet, though the earth has been visited by

many a convulsion, the heavens have remained in their

tranquillity. “The sun has not yet been turned into

blackness, nor the moon into blood.” The still peaceful

ness of the firmament, as the stars nightly resume their

course, has often stood in strange contrast to the unquiet

restlessness of the scene below. But an hour is coming

when the heavens also shall be shaken. “Yet once more

I shake not the earth only, but also heaven,” and then

the end shall come.*

* These signs are again referred to in the concluding part of

this prophecy, (verse 25,) where our Lord, after re-tracing the same

period as is gone over in verses 10, 11, and re-tracing it with

specific reference to the capture of Jerusalem and the dispersion of

the Jews, again speaks of “the time of the end,” and refers to these

signs in the heavens—saying, “there shall be signs in the sun, and

in the moon, and in the stars.”

Some have imagined that signs of this kind were seen at the

past siege of Jerusalem, and have referred to Josephus in veri

fication of their statement. But in the first place our Lord does

not, either in this or in the corresponding passage of Matthew,

speak of the commencement, but of the close of the “days of ven

geance.” He is expressly speaking of the period when “the

Times of the Gentiles” are fulfilled: the same period that is called

in Daniel “the last end of the indignation.”

Moreover, all parts of Scripture which speak of these signs in the

heavens, speak of the period as one of universal dismay and terror

over the face of the whole earth; “men’s hearts failing them for

fear,” &c. It was any thing rather than this, throughout the

world generally, when the Romans took Jerusalem.

Nor does Josephus himself record any thing that is worthy of

being considered “signs in the sun, and moon, and stars.” The

1. prodigies recorded apparently on the report of others, are
aS iQllow.
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Having thus predicted the woes that were about to be

sent upon Judaea, and also the more general chastisements

upon the nations, which extend throughout the dispensa

tion, the prophecy, in its next division, from the twelfth

to the nineteenth verse inclusive, proceeds to speak of the

early condition of the Church. “But before all these, (i.e.

before the wars that are to desolate Jerusalem shall com

mence) they shall lay their hands upon you, and persecute

you, delivering you up to the synagogues, and into prisons,

being brought before kings and rulers for my name's sake.

Settle it therefore in your hearts, not to meditate before

First, a star resembling a sword, which is said to have stood

over the city, and a comet which lasted a year.

Secondly, a light, bright as day, shone around the altar and holy

place, at the ninth hour of the night, for half an hour.

Thirdly, a heifer, as she was led by the High Priest to be sacri

ficed, brought forth a lamb in the midst of the temple.

Fourthly, the brazen gate of the inner court of the temple, when

firmly fastened, opened of its own accord, and could not be shut

again without great difficulty.

Fifthly, on one occasion, before sunset, chariots and troops of

soldiers in their armour were seen running about among the clouds

and surrounding cities.

Lastly, the priests, when going by night into the inner court of

the temple, said they felt a quaking, and heard a great noise, and

afterward a sound as of a multitude, saying, “Let us remove hence.”

Such are the statements of Josephus, not one of which, it should

be remembered, is confirmed by Tacitus, who gives an account

of the siege, nor by any other historian. The habit of the Romans

apparently was, to invent stories of the kind to terrify the besieged

into the belief that they were forsaken by their gods. (See Livy,

passim.) But whatever may be thought respecting these statements,

it is manifest that they cannot be fulfilments either of Matthew or

of Luke. Matthew says, “Immediately after the tribulation of

those days shall the sun be darkened and the moon shall not give

her light, and the stars shall fall from heaven, and the powers

of the heavens shall be shaken.” Luke says, “There shall be

signs in the sun, and in the moon, and in the stars; and upon the

earth distress of nations, (not Jews merely) with perplexity, the sea

and the waves roaring.”

G
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what ye shall answer: for I will give you a mouth and

wisdom, which all your adversaries shall not be able

to gainsay nor resist. And ye shall be betrayed both

by parents, and brethren, and kinsfolk, and friends; and

some of you shall they cause to be put to death. And

ye shall be hated of all men for my name's sake. But

there shall not a hair of your head perish. In your

patience possess ye your souls.”

These words describe the early condition of Chris

tianity, when the Church in Pentecostal power, first took

its place as God's witness in the earth. It witnessed

of truth and of grace. It testified remission of sins

through the blood of the Cross, amongst those on whom

chiefly rested the guilt of the rejection and death of the

Lord Jesus. “Men and brethren, through this Man is

preached unto you the forgiveness of sins: and through

Him, all who believe are justified from all things.” Such

was the character of their testimony, even among those

who had been His betrayers and murderers. Before any

of the threatened chastisements were sent, either on the

land of Israel or on the nations, this message was first

to be given. It was given, and it was rejected. The

governors of Jerusalem and of the nations, heard and

scorned it, and at length began to persecute and destroy

those who bore it. James, Stephen, and others, sealed

their testimony with their blood, and then in well-deserved

retribution, the days of vengeance began to settle in upon

Jerusalem, and nothing but turbulence and sorrow has

prevailed throughout the earth ever since. Nor can it be

otherwise, for the destinies of the nations are bound up

with the destinies of Jerusalem. “The Deliverer must

come out of Zion, and turn away ungodliness from Jacob,”

before the earth or the nations thereof, can know tranquil

lity or rest.
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We do not find in these words of Luke any intimation,

as in Matthew, of the corruption and failure of Christianity.

We do not find it said, that “iniquity shall abound,” or

“love wax cold.” At the time when the “abomination of

desolation” shall be set up, it will be so. Indeed it is so

already. But before Jerusalem was compassed by the

Roman armies, it was not so. The Church was retaining

its position. Even the Gentile Churches were still worthy

of being represented by candlesticks of gold; and the

Church remembered the words of the Lord, that though

hated of all men and put to death, there should not

a hair of their head perish—that their hope was in resur

rection; and in patience they possessed their souls.

The “days of vengeance” began to settle in upon Jeru

salem, as soon as the Roman armies were gathered together

against it. These days of vengeance are continuing still,

and will continue, until all that has been written against

Jerusalem and her people shall have been fulfilled: “When

ye shall see Jerusalem compassed with armies, then know

that the desolation thereof is nigh. Then let them which

are in Judaea flee to the mountains; and let them which

are in the midst of it depart out; and let not them that

are in the countries enter thereinto. For these be the

days of vengeance, that all things which are written may

be fulfilled. But woe unto them that are with child, and

to them that give suck in those days! for there shall

be great distress in the land, and wrath upon this people.

And they shall fall by the edge of the sword, and shall be

led away captive into all nations: and Jerusalem shall be

trodden down of the Gentiles, until the Times of the Gen

tiles be fulfilled.” - *

The disciples obeyed these directions. They saw Jeru

Salem compassed with armies, and they fled. A refuge was

G 2
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provided for them in a little city named Pella; and their

history remains as a memorial of the faithfulness and care

of God—useful, doubtless, and encouraging to those who

will again, at an hour yet future, be called on to quit

Jerusalem, when a greater tribulation will fall upon it—

a tribulation not caused by Roman armies, but by the

more direct and terrible inflictions of God's own out

stretched hand. But this will not be until “the Times of

the Gentiles” are nigh being fulfilled. Not more than

twelve hundred and sixty days will pass between the

setting the abomination of desolation in the Holy Place,

and the conclusion of “the Times of the Gentiles”—when

the Lord Jesus shall come.

The intimation of their conclusion will be “signs in the

sun, and in the moon, and in the stars; and upon the

earth distress of nations, with perplexity; the sea and the

waves roaring; men's hearts failing them for fear, and

for looking after those things that are coming on the

earth: for the powers of heaven shall be shaken.” Such

are the signs that will at last effectually break in upon

the world's slumber. No one will doubt that it is the

intervention of God, for the heavens—the earth—the seas,

are alike spoken of as convulsed under .His hand, and

men's hearts fail them for fear. The cry will then at

length go forth throughout the slumbering Church, “Be

* It is not said ye, but they shall see. The saints will not see the

Lord coming to the earth, for they will be caught up to meet Him

in the air. They will however see the signs which precede His

coming. “When YE shall see these things begin to come to pass,”

&c. The signs are not spoken of as things to be escaped from, for

they will harm no one—they are but signs; but the judgments

poured out by the Lord when He comes, will be destructive to

those on whom they fall. From these, therefore, all believers will

be delivered, by being taken into the air before they are inflicted.
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hold, the Bridegroom cometh" No heart will doubt it,

because every eye will discern the signs of His approach.

And it is then that the believer is told to look up,

and lift up his head. “When these things begin to come

to pass,” i.e. as soon as these signs appear, “then look up,

and lift up your heads; for your redemption draweth

migh.” The blood of redemption will have been marked

upon their door-posts and doors, and it will not fail of its

efficacy then: “When I see the blood, I will pass over.”

The saints will have remained long enough upon the

earth to behold the signs, and to see the general convulsion

of nature begin; but before the Lord comes to the earth

to inflict the appointed blow—before any of His wrath

is poured out—they will be caught up to meet Him in

the air, and to be for ever with Him. They will be

“counted worthy to escape those things that are to come

to pass, and to stand before the Son of Man.”

And in order that it may be so, we are commanded to

watch and pray, and that, in the midst of circumstances

where surfeiting and drunkenness and cares of this life so

weigh upon the hearts of those professing the name of

Jesus, that even believers themselves are exhorted to

beware. Is this picture untrue? Is professing Chris

tianity free from being overcharged with surfeiting and

drunkenness and cares of this life? Is it in no danger of

that day coming upon it unawares? “As a snare shall

it come on all them who are “settled" (Kaffnuevoic, not

karoukoúat) on the face of the whole earth.”

“Settled” or “seated” is a word of moral import.

They who ate the flesh of the paschal lamb in haste,

because they were in the midst of a land devoted to judg

ment, were commanded to “stand” with their shoes on

their feet—their staves in their hand. They were as so
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journers who were about to be taken away to the promised

land of their inheritance, and therefore both their hopes

and their fears prevented them from resting in the land of

judgment—for they hoped for their inheritance, and they

feared because of the doom of the Egyptian. May we

remember them—the simplicity of the means of their

salvation in the blood of the Lamb, and the triumph of the

hour of their deliverance. “They kept the Passover, and

the sprinkling of blood, lest he that destroyed the first

born should touch them;" and they were not touched,

but God undertook for them, and guided them by His

strength into His holy habitation. And so shall it be

with the feeblest of those who have washed their gar

ments and made them white in the blood of the Lamb.

“Blessed are those who wash their robes, that they may

have right to the tree of life, and may enter in through

the gates into the city.” . (Rev. xxii. 14) “His blood

cleanseth from all sin.”



CHAPTER X.

REMARKS ON THE PROPHETIC STATEMENTS OF

MR. FLEMING."

Upwarps of twenty years have now passed since cir

cumstances, into the special character of which it is not

necessary to enter, awakened among many, both in this

country and abroad, an anxious desire to understand the

prophetic parts of Scripture. It resulted in not a few

being thoroughly and abidingly convinced, that whilst

the Scriptures teem with predictions of blessing both to

Israel and to the nations, previous to the dissolution, of

the present heavens and earth, yet that the period in

which these promised blessings are to be dispensed, is

one materially different from that in which the Church of

God is now suffering; and that the great event which is

to close this present dispensation and introduce the pro

mised age of blessing, is the appearing in glory of the

great God our Saviour, Jesus Christ.

I feel assured that I shall carry with me the feelings

of every heart that has learned to expect the personal

return of the Lord Jesus, when I say that they esteem it

now as one of the most precious of the truths of God—

at once the object of their hope, and the subject of their

testimony; and I shall not in vain ask them to discounte

nance the circulation of any writings that tend to destroy

* This paper was first published in 1848,
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the expectation of the Lord's return, or to throw any

veil over the interpretation of those parts of Scripture,

that are connected therewith.

It grieves me to be obliged to number among such

writings, the work of Mr. Fleming lately republished,

and now extensively circulated. We almost instinctively

feel a reverence for those who (though they may have

been mistaken) have written and acted in the fear of God.

This, however, must not deter us from openly exposing

their errors; being persuaded of this, that they themselves,

if they could now speak, would not ask that anything they

have said or done contrary to Christ and His truth should

be spared. Their earnest desire would be, that everything

which through them may be acting prejudicially on the

Church of God, might be frustrated in its results. And

that must be prejudicial to the Church of God, which

either subverts any of the great substantive facts that He

has revealed, or which presents those facts in different

order and connexion, from that in which He has been

pleased to set them in His word.

To those then who expect the pre-millennial Advent of

the Lord Jesus, (and to such principally I now write,) it is

sufficient to say, that the book we are considering denies

that Advent to be personal. On this ground only, I might

ask that its claim should be rejected, for it claims to be

regarded as a true exposition of the prophetic testimonies

of God. As such, it must utterly be rejected. All who

have learned to wait for God's Son from heaven, will

feel too distinctly the solemn force of the concluding part

of the nineteenth of Revelation, to admit of its being

exºined away on the ground of symbols or figurative

language, or on any other ground. To such the quotation

of the passage which I cite at the foot of the following
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page would be sufficient to secure their condemnation of

the work.” There are, however, a few other points to

which I would desire briefly to direct their attention.

One of the great objects of God in giving enlarged

acquaintance with the Scripture, especially prophetic

Scripture, is to bring into His Church a more distinct

recognition of the principles, which throughout this dis

pensation should have characterised His people, and

marked them as separate, both from Israel, and from the

mations. The leading nations of the earth, up to the very

end of the present dispensation, are symbolised in the

Scripture by fierce beasts which know not Christ nor

subjection to His laws—and Israel is left to grope in

judicial blindness and sin; but in contrast with both, the

people of God stand peculiar in their principles and

testimonies, commanded indeed to fight, but to fight only

with spiritual weapons—holding both the shield and the

sword, yet entering no path unsuited to those whose “feet

are shod with the preparation of the gospel of peace.”

Such, while the Apostles lived, were the principles

and the position of the children of God. Such ought

they to have been throughout the dispensation. But they

soon abandoned this position, and mingling with the

* “Seeing I have but slightly touched upon the millennium or

the thousand years' reign of the saints on earth, I shall desire you

to think a little further on this, as the greatest event that is to

happen before the end of the world. I dare not indeed expatiate

upon this vast subject; only Ishal) suggest a few things concerning

it. . The first is, that this is to begin immediately after the total

and final destruction of Rome papal, in or about the year 2000;

and that therefore Christ.# will have the honour of destroy

ing that formidable enemy, by a new and remarkable appearance

of Himself, as I said before. But, secondly, we must not imagine

that this appearance of Christ will be a personal one,” &c.—Fleming,

pp. 39, 93,

G 3
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nations, learned their ways; and now as the latter days are

closing in, God, whose word we have neglected, seeks, in

mercy, to awaken us from our slumber, and to lead us back

to that “sure word of prophecy” which marks the course

of these nations, and their evil end. Many have read in

the light of that word, the history and the doom both of

Israel and the nations, and have seen the necessity of

seeking to recover those principles, which give a charac

teristic separateness to the children of God.

Any book, therefore, especially any book on Prophecy,

which counterworks this end; any book which tends to

rivet the principles which have so long and so ruinously

sunk the Church into identification with the nations, and

deprived it of its peculiar testimonies, is most earnestly

to be deprecated at a moment like the present. The

principles of this book did not, and could not raise Mr.

Fleming into dissociation from the nations or their ways.

On the contrary, his principles (and it was their neces

sary result) led him to ask that their swords should be

unsheathed for the maintenance or protection of the

truths of God. A war between France and England

was the immediate result of the influence he exerted

over the monarch of the day. This was the practical

result of his prophetic principles. How indeed could it

be otherwise? For if angels coming forth with golden

vials from the temple of God, and “clothed in linen pure

and bright,” are symbols really employed by God to

designate the struggles and victories of Protestant over

Popish nations, who would not desire to set such agency

in action—who would not long to be engaged in conflicts

worthy of being represented by symbols such as these ?

But it is not so. They who are commanded to follow

Him, who, “when He was reviled, reviled not again,”
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are not commissioned to wield the sword of destruction.

If any thing could have justified its use by a disciple, it

would have been the hour when Jesus was betrayed.

But if even the defence of His sacred Person did not

justify it—if even then it was said, “Put up thy sword

within its sheath, for all they that take the sword, shall

perish by the sword;" how much more does it become

us to allow it to continue sheathed till it shall please

Another, wiser and more mighty than we-Himself to

take hold on judgment, and to terminate the age in which

it has pleased Him to appoint that Truth should suffer.

The very distinctive feature of the Church at present is

meek and patient suffering. How then ought we to

shrink from the principles of a system which destroys our

apprehension of the Church's present calling—recognises

not the distinction as drawn in the Scripture, between

the coming dispensation in which Truth is to triumph,

and the present in which it is appointed to suffer; and

conceives that the sword of the earthly potentate is the

fitting instrument whereby Christ's people are to be made

to conquer.

But even if we could persuade ourselves to glory in

those evil and cruel wars by which, after the true power

and vigour of the Reformation had departed, the Protes

tant kingdoms fought for mastery; if we could deceive

ourselves into the belief that the agency of those guilty

kingdoms so contending with the Papacy, may fitly be

represented by holy angels clothed in white, and that

their triumphs were celebrated with thanksgivings in

heaven; even if there were nothing in all this to shock

us—if angels so clothed in white, could fitly represent

the agencies of England, and Holland, and Sweden, con

tending with the Pope, shall we likewise say, that these
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same holy symbols are employed also to designate that

agency which, in 1793, overthrew the throne of the French

monarchs, and is now, in 1848, destroying, as is supposed,

the authority of the Pope? This we must believe, if we

receive the interpretations of Mr. Fleming. The triumphs

of revolutionists and infidels, must be the triumphs of

Christ and His truth.

I have no desire to shield Popery or its abominations.

A system which solemnly and deliberately pronounces

those who teach the blessed doctrine of justification by

faith and the imputed righteousness of Christ, to be

accursed, must be itself accursed.* (Gal. i.) But shall

* Conc. Trid. Canon IX. Si quis dixerit solā fide impium justi

ficari, ita ut intelligat nihil aliud requiri, quod ad justificationis

gratiam consequendam co-operetur, et nullā ex parte necesse esse

eum suae voluntatis motu praeparari atque disponi, anathema sit.

“If any one shall say that an ungodly person is justified by

“faith only, so as to understand that nothing else is required to

“co-operate to the attainment of the grace of justification, and

“ that it is in no respect necessary that he should be disposed and

“prepared by the motion of his own will, let him be accursed.”

Canon XI. Si quis dixerit homines justificari vel solà impu

tatione justitiae Christi, vel solā peccatorum remissione, exclusá

gratiâ et caritate, quae in cordibus eorum per Spiritum Sanctum

diffundatur atque illis inha-reat, aut etiam gratiam quâ justificamur

esse tantum favorem Dei, anathema sit.

“If any one shall say that men are justified, either by the mere

“imputation of the righteousness of Christ or by the mere remis

“sion of sins, to the exclusion of grace and love, to be diffused in

“their hearts by the Holy Spirit and to inhere in them, or more

“over that the grace by which we are justified in only the favour

“of God, let him be accursed.”

Canon XII. Si quis dixerit fidem justificantem nihil aliud esse

quam fiduciam divinae misericordiae, peeccata remittentis propter

Christum, vel eam fiduciam Solam esse, quâ justificamur, anathema
sit.

“If any one shall say that justifying faith is nothing else than

“reliance on the divine mercy remitting sin for Christ's sake, or
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we, because we see the wickedness of Popery hallow, as

it were, and pronounce blessed, the even greater abomi

nations of those agents of Satan who were permitted of

God to overthrow the monarchy of France? or shall we

consider the triumph of those who are now introducing

the principles of infidel liberalism into the government of

Rome, to be indeed the victory of God's truth over the

lie of Satan? If it be so—if the agencies of such men

as Voltaire and Robespierre—if liberalism and infidelity

are to be thus regarded—if these agencies are to be

symbolised by angels of white, and rejoiced over in

heaven, then indeed we may abandon all hope of dis

guishing between light and darkness, evil and good, the

actings of God, and the actings of Satan. We may say

that evil and good have exchanged places one with the

other, or that all has been commingled in hopeless un

distinguishable confusion.

The analogy of the past would little teach us, that that

which overthrows evil, must itself be good. Jerusalem

was overthrown for its iniquity, but were the nations that

trampled it down blessed? Were they not, on the con

trary, stronger and more obdurate in evil, even than that

which they overthrew” Scripture and facts alike teach

us, that it has been the order of God to allow evil to

punish evil, and then to permit the evil that punishes, to

exalt itself and to wax stronger in iniquity, than that

“that that by which we are justified is reliance, and reliance only,

“let him be accursed.”

Condemnation for the rejection of these the cardinal doctrines

ºf our faith rests equally on that system known as Tractarianism

in this country. I mention this, lest, because I maintain, as they

do, that Antichrist is a secular person yet to arise, it should be

supposed that I do not recognise the evil of their soul-destroying

system. -
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which it has supplanted. And, thus, there has ever been

an onward progress of evil, a strengthening and consoli

dation of iniquity—and prophetic Scripture declares that

it shall be thus even to the end. But God has appointed

that end, and this it is the especial subject of the Revela

tion to declare. The object of the Revelation is not to

trace the steps by which the evil of this present dispensa

tion gradually advances. Its object is not the history of

evil in its progress, but in its doom. It describes not,

the growth of the great and flourishing tree of Gentile

greatness, but the manner in which, after it has attained

that growth, it will be smitten and cut down, and that by

no mere human hand. The Revelation does not detail the

steps by which one system of evil supersedes another,

and then flourishes more abundantly than that which it

has supplanted: but it reveals the form which the evil

of this dispensation will exhibit, when it has attained the

maturity of its growth–and the manner in which God

will at first chasten, and at last send His Son utterly to

destroy that which has thus been allowed to ripen. This,

however, has not been recognised by Mr. Fleming. He

has read the Revelation as if it were the history of the

gradual growth of evil, and of its gradual subjugation,

by providential means. And even that evil he has sought

in one small section of the prophetic earth, as if there

were no evil against which God prophesies excepting

Popery.*

* By the prophetic earth, I mean the part included within the

Roman Empire. The Roman Empire embraced most impor

tant countries in the East; Syria for example, and Greece and

Egypt. Its eastern division was more important even than the

western. Yet by some strange carelessness, the western only has

been regarded by modern interpreters of prophecy, and the east

forgotten. The seventh chapter of Daniel'speaks of the ten horns
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And what has been the actual practical result of this

system of interpretation? Has it placed the testimonies

of the Revelation in firm and solemn opposition to the

wickedness of these latter days? Has it put the sword

of the Spirit into the hands of the Church for warfare

against Satan, and enabled them to testify “against (sti)

peoples, and nations, and tongues, and many kings?”

No! it has done exactly the reverse. It has enabled the

world, and some of the worst in the world, to seize on

these most solemn of the testimonies of God, and to use

them not merely as a palliation or defence, but even as a

sanction for the darkest deeds of their iniquity. At the

time of the Revolution of 1793, Mr. Fleming's book was

republished, both in America and in England, and used

by the liberal party of the day in justification of their

views touching the occurrences in France. Doubtless it

well suited them to be told, that the revolutionists of

Paris were symbolised by angels of God. But when we

remember what the liberalism of that moment was, how

truly it answered to the fearful picture which the Apos

tles draw, we may well tremble to think of the delusion

which has made even the Book of Revelation to testify

on their behalf. The Apostles speak of those who “de

spise government; presumptuous are they, Self-willed;

which represent the last ten kingdoms, into which the Roman

territories are finally to be divided, as seen on a monster which

is allowed to represent all, not part of the Roman Empire. And

the second chapter of Daniel does not place the ten toes which

represent the same ten kingdoms on one only of the feet of the

image. Five were found on each foot. We shall finally see the

present convulsions in Europe terminate in the development of

ten kingdoms, five in the eastern and five in the western branch

of the Roman Empire. It is manifest that Popery has never pre

vailed in the eastern branch of the Roman Empire—but Anti

christianism will.
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they are not afraid to speak evil of dignities. Whereas

angels, which are greater in power and might, bring not

railing accusations against them beforethe Lord. But these,

as natural brute beasts, made to be taken and destroyed,

speak evil of the things that they understand not; and

shall utterly perish in their own corruption.” (2 Pet. ii.10.)

“Likewise also these filthy dreamers defile the flesh, de

spise dominion, and speak evil of dignities. Yet Michael

the archangel, when contending with the devil he dis

puted about the body of Moses, durst not bring against

him a railing accusation, but said, The Lord rebuke thee.

But these speak evil of those things which they know not;

but what they know naturally, as brute beasts, in those

things they corrupt themselves.” (Jude 8–10) Such is

God's description of the insubjection of the latter days.

Such the iniquity which the book before us has been

quoted to defend.

And now let us turn from the moral effects produced

by this work, to the system of interpretation adopted in it.

It teaches (and in this indeed it is not singular) that

“days” in prophetic Scripture do not mean “days” but

“years,” on which assertion the whole of this system is

based.

As this assertion is so important, and affects so vitally

every thought that we can form in connexion with the

whole scope of prophetic enquiry, it becomes very needful

to examiue most carefully into the ground on which it

is made. It would seem at first sight very strange,

very contrary to the simplicity of Scripture, that God

should use the word “day,” when really He means not

“day,” but “year.” What then are the grounds on

which it is asserted that He does so?
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The arguments used by Mr. Fleming, are as follow :

he refers first to Exodus xxiii. 10–12. “Six years thou

shalt sow thy land, and shalt gather in the fruits thereof.

But the seventh year thou shalt let it rest and lie still,

that the poor of thy people may eat; and what they

leave, the beasts of the field shall eat. * * * * Six days

thou shalt do thy work, and on the seventh day thou

shalt rest; that thine ox and thine ass may rest, and the

son of thy handmaid and the stranger may be refreshed.”

These are the verses which Mr. Fleming quotes in

support of his theory, that a day means a year. But

surely if there be any passage in which day means day,

and year means year, it is this: for every one knows that

Israel were commanded to keep every seventh year, as

a sabbatical year, and every seventh day, as a sabbatical

day; and every seventh day they did keep, and no one

among them ever dreamed of its meaning any thing else

than a day.

The second argument is, that after the spies of Israel

had searched the land for forty days, they were punished

by wandering in the wilderness for forty years. Is day

here put for year? Did they not search the land for

forty literal days, and were they not punished for forty

literal years? No passage could prove more convincingly

that day means day, and that year means year.

Again, he quotes a similar passage in Ezekiel. (Ch. iv.)

Ezekiel is commanded to lie on his side for forty days,

typically to bear the punishment of sins which Judah had

committed for forty years. Did not Ezekiel lie on his

side for forty literal days, and did not Judah sin for forty

literal years? Ezekiel would surely have considered it

a strange thing, if he had been told, that God had said
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indeed that he was to lie on his side forty days, but that

He really meant forty years. It must have been so, if

day be put for year. Did Ezekiel so think or so act?

Mr. Fleming adds, “Nay, our Saviour Himself speaks

in this dialect, when He calls the years of His ministry

‘days,’ saying, ‘I do cures to-day and to-morrow, and the

third day I shall be perfected.’” But Mr. Fleming in

saying this seems to have forgotten two things—first, that

these words were spoken at the time when He wept over

Jerusalem, and left it for the last time just three literal

days before His death, whereas on Mr. Fleming's theory,

they ought to have been spoken during the first year

of His ministry; secondly, he has forgotten that the

duration of our Lord's ministry was not three years,

but three years and a half. Each, therefore, of these

arguments proves exactly the reverse of that which it

is adduced to sustain.”

The next and last argument derived from Daniel's

prophecy of the seventy weeks, appears to an English

ear more plausible. But it also fails equally in proving

* Mr. Fleming adds also, “The seven years ofNebuchadnezzar's

lycanthropy is called indefinitely days or times.” But this is not

true. The seven years of Nebuchadnezzar's madness is never

called “days.” The Hebrew word for days, is ºr, and the

Chaldee word for times, is tº It is the same word that is used

in the seventh chapter, where the power of Antichrist is said to be

for a time, times, and dividing of time, i.e. for three years and half

a year, or 42 months, or 1260 days. Now, if three times and

a half mean, as Mr. Fleming asserts, 1260 years, then Nebuchad

mezzar's madness must last double that time, for it is said to be for

seven times, which would be equal, on Mr. Fleming's principle, to

2520 years, and consequently, since he, i.e. Nebuchadnezzar, lived

only about 600 years before the Christian era, his madness must be

continuing still.
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the point intended. It appears more plausible to an

English ear, because we are not accustomed to apply the

word “week,” (a word which our translators have chosen as

their rendering of the Hebrew expression) to any period

longer than seven days. We are not accustomed to say

a week of weeks, or a week of months, or a week of years.

We confine the expression to a seven of days. In Hebrew,

however, it is otherwise. The word which our translators

have rendered by week, means simply what the Greeks

would call a “hebdomad,” i.e. a septenary number, or

a number consisting of seven. The word “hebdomad”

stands in the same relation to seven, that “decad” does

to ten, or our English word “dozen” to twelve. As there

fore we can say a dozen of days, or a dozen of months, or

a dozen of years, so we can say, a hebdomad of days, (i.e.

seven days) or a hebdomad of months, (i.e. seven months.)

or a hebdomad of years, (i.e. Seven years.)

Now supposing that in the prophecy before us it

had been said, “Seventy dozen of days are to be ful

filled,” and it was afterwards found that the prophecy

really meant seventy dozens of years, then indeed it might

be said that “day ” meant year, and the point would

be unquestionably proved. But if the word day was not

mentioned at all, and the prophecy simply said, “Seventy

dozens are to be fulfilled,” then we should say that the

prophecy was ambiguous—that it might mean dozens of

days, or of months, or of years, and that we must endea

vour by other means to discover which of these was

intended. And if on examination we found that days

should be supplied, we should supply days, and interpret

them as days; or if months, we should insert months, and

interpret them as months; or if years, we should insert

years, and interpret them as years. In either case, day
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would mean day, and month, month, and year, year. It

would simply be a question of which should be inserted.

There would be no question respecting their meaning

when inserted.

Thus is it in this prophecy of Daniel. It is not said,

“Seventy hebdomads of days are appointed;" it is merely

said, “Seventy hebdomads are appointed.” Consequently,

seeing that the word “day” does not exist in the passage,

that which does not exist cannot be put for any thing, nor

mean any thing, and there is an end of the question.

Such, then, are the reasons given for this strange ima

gination—reasons—of which it may be fairly said, that

they are no reasons at all, and therefore it follows that the

whole superstructure built on such a foundation utterly

falls.

And if it be asked, how it can have happened that

Mr. Fleming's predictions have in certain cases been

verified by the event, I reply, where is there any instance

of such verification? The verification of a Scripture

prophecy is the fulfilment of it in that sense in which

God has spoken it. Where then has any prophecy of the

Scripture been fulfilled at the time, and by the circum

stances spoken of by Mr. Fleming as about to fulfil it?

Have circumstances which he has predicted fulfilled one

prophecy of the word of God? We may safely answer,

No!

Let us take for example his prediction respecting the

present year, 1848, in which he supposes the 1260 days

will end by the weakening of the Papacy under the

pouring out of the fifth vial. Now supposing that 1260

days mean 1260 years, which they do not;-and supposing

the Beast symbolised the Papacy, which it does not;-

and supposing the previous vials had been poured out,
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which they have not;-yet even then, will any one

venture to affirm that Rome has in this year begun to be

full of darkness, in the sense meant in the Scripture, and

that they have begun to “gnaw their tongues for pain, and

blaspheme the God of Heaven, because of their pains and

their sores?” Revelry and rejoicing, because of conquest

and deliverance, is far more likely to resound from one

end of Italy to the other. Where then is there any

fulfilment in this? But again, his prediction is, that the

1260 days are to conclude in 1848 by the Papacy being

weakened, not abolished. He denies that it can be .

abolished. Now it is impossible that this prediction

can be fulfilled, either in this year, or any other year.

It is a prediction that secures its own frustration. For

whenever the period of 1260 concludes, (and, as regards

the present point, it is immaterial whether it be a period

of days, or years) whenever it ends, the reign of evil

ends. The dominance, not merely of Popery, but of

every other evil system in the earth, will then utterly,

and for ever end. The night will have passed, and the

morning without clouds will have arisen—it will have

dawned with its unchangeable light of blessing on a

reconciled and recovered earth. His prediction, therefore,

seeing that it consists of two parts necessarily incompatible

with each other, secures its own frustration. If the Pa

pacy is only to be weakened, and not abolished, then his

prediction respecting the termination of the 1260 days is

falsified—for they cannot terminate until all evil ter

minates. If, on the other hand, the period of 1260 were

now to end, then his prediction respecting the Papacy

being weakened merely, and not abolished, would be falsi

fied—for it would be abolished, and not weakened.

Whether the Papacy be really weakened by that which
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is now occurring at Rome, is a question on which I

express no opinion. Facts may possibly prove that it

is rather being strengthened. But however this may be,

we may with all certainty affirm, that the events now

happening at Rome are no more the fulfilment of the

passage above quoted in the Revelation, than the conver

sion of Constantine was the fulfilment of the solemn words

that follow the opening of the sixth seal. He who can

persuade himself to believe, that a vision such as that

in which “the sun was seen to become black as sackcloth

of hair, and the whole of the moon became as blood; and

the stars of heaven fell unto the earth, even as a fig-tree

casteth her untimely figs, when shaken by a mighty wind.

And the heaven was separated from its place as a scroll

when it rolleth itself together: and every mountain and

island were moved out of their places. And the kings of

the earth, and the great men, and the chief captains, and

the rich men, and the mighty men, and every bondman,

and freeman, hid themselves in the caves and in the rocks

of the mountains; and they say to the mountains and the

rocks, ‘Fall on us, and hide us from the face of Him that

sitteth on the throne, and from the wrath of the Lamb :

because the great day of His wrath hath come; and who

is able to stand?’”—he who can persuade himself, that a

vision like this has been accomplished in such an event as

the nominal conversion of the Roman Empire, will cer

tainly find little difficulty in making any part of the word

of God accommodate itself to any prediction that he may

please to utter. Such interpretations of the word of God

will accommodate themselves to any thing, and mean any

thing. Mr. Fleming has accepted this interpretation of

the sixth seal. It is not wonderful, therefore, that such a

system of interpretation adopted throughout the Reve
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lation as a whole, should open a door sufficiently wide for

every kind of prediction and supposed fulfilment. But

there is in all this no accomplishment of the word of God.

To take another example, viz. his conjecture respecting

the fulfilment of the fourth vial, in the abasement of popish

countries throughout the seventeenth and eighteenth cen

turies, and especially by the overthrow of the French mo

narchy in 1793. Whatever may be thought of this as a

conjecture, it has no title to be regarded as any fulfilment

of Scripture prophecy. The words of the Scripture

are these, “And the fourth angel poured out his bowl

upon the sun; and it was given unto it to scorch men

with fire. And men were scorched with great scorching,

and blasphemed the name of God, who hath authority

over these plagues: and they repented not to give Him

glory.”

Now even if we were to admit that the sun represents

a number of popish monarchs and kingdoms, from our

James II. to Louis XVI. of France, how is it that in

creased power given to the sun indicates increased weak

ness in those whom that sun is said to represent? If

these kings and kingdoms are symbolised by the sun

in this passage, we ought to have seen them, and all popish

kings and kingdoms, greatly increased in power, and

beginning to scorch others, I suppose, Protestants, for

they could hardly be supposed to scorch themselves. This

surely must have been the interpretation—the Papists

must have been strengthened, not weakened; yet for some

unexplained reason, Mr. Fleming suddenly reverses the

symbol and, says that the strengthening of the sun in

dicates the weakening of the Papists, whom that very sun

is said to represent. Is this fulfilment of prophecy?

But again, when James II, was driven from England,
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or when Louis XVI. fell, or during the intervening cen

turies, were men so “scorched with fire” and “great scorch

ing,” or did they in an especial manner, because of their

special plagues, blaspheme God? The fall of James II. is

looked on in England, as the dawn of liberty and pros

perity, and the fall of the French monarchy is looked at in

France, as issuing in the most glorious period of their his

tory under the empire. And as to Papists, their joy and

self-congratulation at the supposed advance of their system,

both in France, England, and the colonies, has been cer

tainly very unlike the wail of torment or despair.

It would be easy to accumulate instances of similar in

consistencies of interpretation. We might ask, if the ten

horned beast of Revelation xiii. represents the Papacy,

how it happens that there are within the sphere of its

influence unconverted men who are not Papists? for it is

written, that all “shall worship the beast,--he whose name

hath not been written from the foundation of the world, in

the book of life of the Lamb slain.” Have all wicked

men worshipped the Pope? We might ask how, if the

ten-horned beast represent the Pope, (who is ecclesiastical)

another beast, also ecclesiastical in character, is in the same

chapter (Rev. xiii.) said to minister in his presence, and

what the image is, which speaks and is worshipped, and

commands that whosoever will not worship it should be

killed? Has the world ever yet seen such an image?

We might ask how a beast, which wears throughout

the whole of the 1260 days the crowns of all the king

doms of the Roman world, can represent the Pope, who

has never worn these crowns? and how, if the harlot

represents the Papacy, can she be destroyed by the ten

horns of the beast, (Rev. xvii. 16, 17) who is supposed to

represent the Pope? How is it that during the whole of
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the 1260 days, the beast is represented as having authority

in the holy city, even “the city where our Lord was

crucified,” (see Rev. xi. 7, 8) whereas the Pope has never

exercised authority in Jerusalem at all? How can it be,

that all who shall worship the beast or receive his mark,

are certainly doomed to everlasting wrath, (Rev. xiv. 9)

whereas it is possible for Papists to believe, and be saved?

Many a question of this kind might be multiplied, difficult

indeed to be answered by those who seem to speak, as

if all evil were concentrated in the Pope alone.

God does not think so. He sees in the corrupt churches

of the East, in Mahomedanism, in Judaism, and in worldly

or infidel Protestantism, evil as great, and, in the latter

instance, greater than in Popery itself; and He has not

delineated in His word the final climax of evil, without

including in that delineation all the channels which

unite in that final meeting point. The Old Testament, in

many of its prophecies, describes the same period as that

of which the Revelation treats, that is to say, the period

which immediately precedes the appearing of the Lord.

It speaks abundantly of the antichristianism of Israel

in Jerusalem, and of the antichristianism of the great

Gentile nations (the nations of the Roman earth) at the

closing hour. Does the Revelation contradict these tes

timonies of the Old Testament Scriptures, or is it silent

respecting these great events of the latter day, which

are to knit the East and the West together in a con

federacy of evil, the like to which, has never yet been

seen—silent, therefore, respecting the very events which

give to the period of which the Revelation professes to

treat, its most distinguishing and characteristic features?

It must be silent about these things if it only speaks

of Popery, for neither the Jews, nor half of the Gentile

H
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nations are Papists, and therefore, never could be included

in the warnings respecting the beast nor his image, if

Popery be that which is designated thereby.

And is this really to be the tendency of our teaching?

Are we to teach the Jew, the Mahomedan, the Protestant

infidel, that he is in no danger of the greatest of all

delusions, and the most fearful of all judgments that have

as yet visited the earth?—an hour which is said by the

Lord Jesus Himself to be an “hour of temptation that

shall come upon the whole world, to try those who dwell

upon the earth.” (Rev. iii. 10.) Are we to teach them

that Popery so concentrates all evil, that they who are

not Papists are safe from the fearful denunciations of the

closing book of the Scripture? Are we thus to nullify

the word of God—to turn the course of the sword of

the Spirit, and to blunt its edge?

This no doubt is the desire of Satan. To lead into such

vagueness of thought and interpretation as takes all de

finiteness from the symbols and expressions of Scripture—

to confine the most solemn of its warnings and denuncia

tions within a circle too narrow to include half of those,

for whom they are intended—to persuade us, that that

is past, which is not only future, but near, and so to hide

from men the gulph which is yawning almost before their

feet—this no doubt, is one of the chief anxieties of the

great enemy of souls. And he has fearfully succeeded.

He has succeeded in perverting, when he has not been able

to hide, the very light which is set to guide us through

the night until the day-star arise.

No one, I suppose, who believes in the personal exist

ence of Satan, will doubt that he is able to tempt, and to

put evil thoughts into the heart. And if able on other

subjects to deceive, he is able also to lead into wrong
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interpretations of the word of God. He is acquainted

with the facts that Scripture reveals as about to be, and

he is frequently himself permitted (as when he was

allowed to afflict Job) to conduct the train of circum

stances which is to lead on the series of events to their

appointed issue. It is not therefore to be wondered at,

that, after having turned our minds into a wrong channel

of thought, he should suggest such anticipations as should

receive confirmation from the events which he knows are

about to happen.

If, for example, we could now be persuaded to believe

that the pouring out of the sixth vial on the river

Euphrates, indicates the weakening of the Turkish power,

and “that the way of the kings from the East being pre

pared,” refers to the return of Israel to their own land,

and that the solemn reference to the appearing of the

Lord is to be understood figuratively, and refers not to

His personal Advent, but some other manifestation of His

power-if we could be persuaded into such false expo

sitions of the word of God, we should find in events

which are soon about to occur, an apparent verification of

our interpretations. It is true that an apparent weaken

ing of the Turkish power will take place by the separa

tion of Syria from Turkey, (just as Egypt and Greece

have been separated) and that might be esteemed the

action of the vial on the Euphrates: it is true that Israe

will return in unbelief to their own land, and that might

be regarded as the return of the kings from the East; and

the false prosperity which for a season will attend them.

after their return, might easily be represented as the

figurative coming of the Lord. We might even venture

to predict the periods (for they are not far off) when

these things are likely to be, and yet all would be delu

H 2
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sion. The events are not the events which God has

intended to indicate, and the very fulfilment of our anti

cipations, would only lead into deeper darkness as to the

real meaning of His word. Is it otherwise in the case

before us?

There are many other grave and serious objections

that might be urged against this work. It might be

shown how entirely it fails in rightly dividing the Scrip

tures. It is really written as if God had made no dis

tinctions in His word between the Jews, the Gentile

nations, and the Church. The history of Christianity is

confoundad with that of the Gentile nations and the

coming prospects of Israel, both when they return to

their land in unbelief, and also after they are restored

under the blessing of the Lord; all that they are to be

in sin, and all that they are be in millennial blessedness,

appears to have been unnoticed and unknown. And yet

Israel is the very centre of the earthly arrangements of

God—the turning point on which His dispensations hinge.

But I have said enough. He who, after considering

the practical effects of this work—its failure in the very

first principles of prophetic interpretation, and above all,

its rejection of the personal Advent of the LoRD, can yet

consent to regard it with complacency, will be little

affected by any accumulation of further evidence. But I

trust, that many will escape the snare; and that the very

publication of this book may tend to excite an enquiry,

that may end in the attainment of truth. The very per

plexities in which this subject has been so industriously

involved, may teach us its importance, for in a world

like this, that which is most precious, is likely to be most

hidden. But if there be a little patience—a little honest

perseverance in using the Scripture, these mists of dark
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ness will disappear, and truth will be seen in the clearness

and simplicity which might be supposed to belong to a

subject, which the word of GoD professes to REVEAL.

“His testimonies are sure, making wise the simple.”



CHAPTER XI.

THE PROPHETIC SYSTEM OF MR. ELLIOTT AND

DR. CUMMING CONSIDERED.

THE political and social convulsions which spread through

out Western Europe after the late French Revolution in

1848, had a marked effect in arousing the minds of many,

to enquiry respecting the,future. They knew that they

were very ignorant of all that God had revealed touching

the prospects of the nations: they felt ashamed of that

ignorance, and not a few rushed with inconsiderate haste

to the perusal of any writings that seemed likely to satisfy

their enquiries. The avidity with which the book of Mr.

Fleming was sought after, bears witness to the state of

feverish excitement that then prevailed. Two years have

since passed, and now that book is scarcely heard of any

longer. Men probably are convinced that Mr. Fleming

was wrong. They see that in 1848, Popery neither re

ceived its death-blow, nor ceased to be supported by

France. Indeed, the attempt now being made in Aus

tria, Italy, and France, is to rule by help of the Jesuits;

and with this object, Popery is sustained. The final

impression left on men's minds by Mr. Fleming's work,

will probably be a painful conviction of having been

deceived; and thus deeper prejudice than ever, will be

excited against every form of Prophetic enquiry.

There is, however, another work, the Horae Apocalyp

tica of Mr. Elliott, which although not less open to
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objection than that of Mr. Fleming, is still maintaining a

considerable influence over many. Its influence has been

extended more widely, in consequence of its having been

made the ground-work of a popular exposition of the

Revelation, lately published by Dr. Cumming. Dr.

Cumming avowedly adopts the opinions of Mr. Elliott,

stating that he regards his “Horae' as about to “occupy

a place in reference to unfulfilled prophecy, that New

ton's “Principia' has occupied in reference to science.”

We may therefore consider these two writers as identified.

In the following remarks, I shall regard them as one—

and my observations, even when I do not specify the

name of each, must be regarded as applying equally to

the opinions of both.

It will not be necessary, in order to determine the

character of these works, to follow the authors through

all their statements. The consideration of a few cardinal

points will be sufficient; nor will I at present enter into

the question, whether the Revelation be intended to supply

the continuous history of the past 1800 years, or whether

it be on the contrary, the declaration of the manner in

which God will visit with His judgments, the evil of the

present dispensation when matured. Mr. Elliott and Dr.

Cumming have unhappily determined, that the Revela

tion does supply the consecutive history of the past 1800

years; and hence their effort to find in it the record of

events, which the very character of the Book requires to

be passed over in silence.

One of the most remarkable events that have occurred

during the past 1800 years—an event which Mr. Elliott

supposes to be largely dwelt on in the Revelation, is the

assumption of Christianity by the Roman Empire in the

* Cumming, p. 15.
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days of Constantine. Long before Constantine, not only

had the freshness and vigour of Christianity entirely

departed, but there was scarcely a truth that had not

been adulterated or denied—scarcely an error that has

since flourished under Popery, of which the seed had not

been abundantly sown. Even the very framework and

order of the Church, had become entirely diverse from

that which the Apostles had prescribed in their Epistles.

Persecution instead of driving back to God, caused many,

according to the words of the Lord, to be offended—they

betrayed and hated one another—iniquity abounded, and

love waxed cold. (Matt. xxiv.) Well indeed it may be

said that iniquity did abound. The Church had become

in many places, a mere school of philosophy—an arena

for the display of Rhetoricians and Sophists: and the

writings of those Teachers who were considered most

orthodox and influential, such for example as Origen,

had deepened the darkness which since the Apostles died,

had steadily settled in upon the word of God, Heresies

of various kinds abounded; and Arianism at the time

when Constantine assumed the profession of Christianity,

was in many places destroying the very form of orthodoxy.

Such was the condition of the fallen Church, when

Constantine, professedly converted by a vision, adopted

the Cross as his distinctive military ensign. That token

of the relation of the Prince of Peace to a world that

had rejected Him—the sign to a Believer that he has

been crucified to the world, and the world unto him—

the sign also that he has been entrusted with the minis

tration of the Gospel of peace and grace—that emblem

was now adopted by the proud and warlike master of the

Roman World as his peculiar device. “It was seen,” says

Mr. Elliott, “glittering in the helmets, engraved on the
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shields, and interwoven with the banners of his soldiers.

More especially in his principal banner, the Labarum, he

displayed at its summit the same once accursed emblem,

with a crown of gold beside it, and the monogram of the

name of Him who, after bearing the one, now wore the

other.” (Elliott, p. 113.)

The character of the religion of Constantine may be

judged of from this, that subsequently to the celebrated

vision by which he was said to be converted (A.D. 312)

he publicly invoked the Deity as one and the same, in

all forms of worship; and at a later period, (A.D. 321) he

promulgated simultaneous edicts for the observance of

Sunday, and the due consultation of the heathen sooth

sayers.” Many of the heretics and schismatics, whose

conventicles he suppressed, “through fear of the Imperial

threat,” says Eusebius, “joined the Church with hypo

critical minds.” The prelates of the Church began to

revel in king's courts. Eusebius Bishop of Nicomedia,

and Eusebius Bishop of Caesarea, were Constantine's chief

favourites. Both were patrons of Arianism, the former

probably, because he virtually was an Arian, the second

because he was a worldly latitudinarian. The first banish

ment of Athanasius, and the temporary restoration of Arius,

was effected by their wiles; nor did even the awful death

of Arius under the hand of God, damp the efforts of the

court party against those, who still retained the true

confession of the Person of the Son of God. Constantius,

the successor of Constantine, was a persecuting Ariani

* See Newman's Hist, of Arianism, p. 281.

f Immediately after the Nicene Council, the semi-Arian party

who hypocritically adopted its confession, contrived, by flattering

Constantine, and accommodating themselves to his political and

latitudinarian views, to get the power into their own hands; and

:

H 3
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This is but a faint picture of the corruptions of that evil

hour. How then can it be imagined, that such an exalta

tion of such Christianity could be the work of God in

the orthodox, after having apparently triumphed at the council,

found themselves discountenanced and persecuted. This was one

of the first results of the Church being patronised by the Imperial

power. Sulpitius Severus, born A.D. 366, who was by no means

disposed to look unfavourably on the attempt to dignify Chris

tianity—after referring to what the Empress Helena had done in

building Churches, and the liberty from persecution attained under

a Christian Monarch, proceeds thus: “But a far more tremendous

danger ensued to all the Churches from the peace thus acquired,

for at that time, the heresy of Arius burst forth, and by the error

it introduced, threw the whole world into confusion. For even the

Emperor himself was drawn aside by the two acute authors of this

perfidious doctrine, both of whom bore the name of Arius. (Etenim

duobus Ariis, acerrimis perfidiae hujus auctoribus, Imperator etiam

depravatur.) Underthe impression that he was fulfilling a religious

duty, the Emperor began violently to persecute; the Bishops were

driven into exile; the clergy were raged against; the laity pun

ished, in "cases where they had separated themselves from com

munion with the Arians. The doctrine which the Arians main

tained was to this effect, that the Father of the Lord for the sake

of creating the world, had begotten a Son—that so according to

His almighty power, a new and another Lord was made, in a new

and another substance; and that a time was, when the Son was

not. In consequence of this evil, a Synod was convened at Nicaea

from the whole world. Three hundred and twenty-two Bishops

were assembled; a full confession of faith drawn up, and the Arian

heresy condemned. The Emperor accepted the Episcopal decree.

The Arians not daring any longer to treat of the question in

opposition to the orthodox faith, mingled with the Churches, as if

acquiescing in the decision, and not differing in opinion. Never

theless there remained in their bosoms a deep-seated enmity

against men of catholic doctrines, and seeing that they could not

overcome them in discussion, they began to attack them by suborn

ing accusers, and inventing charges. * * * By such means they

So far influenced the Emperor that Athanasius was sent into exile

to Gaul. (Sulpitius Severus, Lib. II., c. xxxvi.)

As regards Eusebius, nothing can be more wickedly latitudina

rian than the manner in which he continually speaks of the Arian

controversy. Instead of marking the doctrine of Arius, as being,

what it really was, utterly subversive of the faith, he strives, in his

life of Constantine, to represent the controversy raised upon the
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blessing? Besides, even if there had not been such

corruption of truth, could it ever have been the desire

of God that the Cross should be identified with the banner

of Imperial Rome—setting aside for the present the ques

tion of its ungodliness. In that case the essential character

of the Dispensation must have been changed—the time

would have come for the saints to reign as Kings—and

Constantine the Master of the Roman World, and the

Prelates who shared his dignity, would have become the

proper representatives of the right condition of Christian

Truth, instead of the Apostle Paul who died daily. But

was it so 2

Mr. Elliott and Dr. Cumming according to their prin

ciples, should answer, Yes.”

It is said that the Cross was seen by Constantine in a

question, as entirely needless, and speaks of the Bishops on both

sides as “arranging themselves in angry hostility against each

other on pretence of a jealous regard for the doctrines of Divine

Truth.” (Ch. 61.) He quotes with delight the letter which Con

stantine wrote to Alexandria, in which the Emperor speaks of the

difference between Arius and his opponents as being “intrinsically

trifling, and of little moment,” (pukpac kal Atav Evrºovg.) and tells

them that they are in reality “ of one and the same judgment.”

It is said by some, that Constantine would not have so written

after he had learned more about the real nature of the contro

versy. That is questionable—for he persecuted Athanasius after

the Nicene Council. But however this may be, it cannot affect

Eusebius. Eusebius well understood the controversy, and wrote

thus, long after the Nicene Council—and Eusebius was Constan

tine's favourite. The condition of Eusebius' mind on other sub

jects, may be judged of from the following passage. Speaking of

the structures that had been reared by Constantine at Jerusalem

in honour of Christ, he adds, “It may be that this was that second

and new Jerusalem spoken of in the predictions of the prophets,

concerning which such abundant testimony is given in the divinely

inspired record.” (Eusebius, Vita Constant., ch. xxxiii.)

* “Constantine (says Mr. Elliott) was the first crusader; and,

with better reason than the Princes of the eleventh century at

Clermont, might feel as he prosecuted the war, that it was the

will of God.” (Elliott, p. 114.)
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dream, with the inscription, “By this conquer.” Put is

it forgotten that Satan can send deluding dreams, and that

God is likely to permit it, when men cease to walk by the

principles of His written word, and give themselves over

to other guidance? Or, dreams may arise from the mul

titude of our own thoughts within us. In every case, both

miracles and dreams need to be tested by the word of God.

Their origin is soon determined to be not from Him, if

they lead into practices which His word condemns. There

had been another occasion on which Satan had sought to

connect himself with Christianity and to grasp its influence.

When Paul and Barnabas first turned their steps towards

Europe, and began to preach in Philippi, who would have

thought that an unclean spirit would have been the first to

say of those two despised strangers, “These men are the

servants of the Most High God who show unto us the way

of salvation?” Satan's object, doubtless, was to connect

himself with the testimonies of Christianity, in order that

he might mar and ruin thqm. St. Paul was on his guard;

but the Church in the days of Constantine were not as

St. Paul. They had long ceased to be guided by the

word of God.

It is not necessary to say whether the vision or dream

of Constantine came immediately from Satan, in order to

determine the character of the Christianity that prevailed

both at, and after, his conversion. That is a question for

conscience to decide. And will any real Christian with

the Scripture in his hand, deliberately say, that even the

orthodox Christianity that prevailed before Constantine,

was such as God could honour: or, if He had intended to

honour it, that He would have done so by exalting it into

the Imperial Throne? This is a question which needs

no reference to prophetic Scripture: it is determined by
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the essential characteristics of the primary doctrine of

Christ.*

If the conversion of Constantine and the subsequent

exaltation of Christianity, had really been an act of God's

hand in blessing, there are two parts of Scripture, which,

from the nature of their subject, must have so mentioned

it. One is the prophecy of our Lord in the 24th of Mat

thew. In that prophecy the Lord speaks of the early

* Hagenbach, in his “History of Doctrines,” gives the following

account of doctrines taught immediately after the Apostles died.

It shows how early the distinctive truth of the Gospel was lost.

Clement, the earliest of the Fathers, writes as follows: “Perhaps

as we have been redeemed by the precious blood of Christ, so some

will be* by the precious blood of the martyrs.” (Vol. I.,

p. 178.
“Origen also ascribed somewhat of the effects of an atonement

to the death of the martyrs, as Clement had done before him.”

(Hagenbach, p. 173.)
“That theory of satisfaction had not then been formed which

represents Christ as satisfying the justice of God, by suffering, in

the room of the sinner, the punishment due to him. The term

‘satisfactio’ occurs indeed in the writings of Tertullian, but in a

sense essentially different from and opposed to the idea of a sacri

fice made by a substitute.” (P. 173.)

“The forgiveness of sins was made dependent both on true

repentance, and the performance of good works.” (P. 180.)

“From all that has been said in reference to the subject in

uestion, it would follow that the primitive Church held the

octrine of vicARIous sufferings, but not of vicarious satisfaction”

(p. 178)—that is, although they admitted that no one could be saved

unless Christ had suffered on his behalf, yet they also taught, that

something else was needful in addition to those sufferings of the

Redeemer: consequently, His sufferings did not make “satisfac

tion.” Thus the distinctive truth of the Gospel was utterly set

aside, and the doctrines of the Epistles to the Romans and to the

Hebrews virtually blotted out from the Bible.

What a mercy to be able to turn from these “doctrines of men”

to the sure testimonies of God's own word. There we find that all

who believe, are “sanctified by the offering of Christ's body once”

(Hebrews x. 10)—and that all so sanctified are “PERFECTED

FOR EVER.” (Heb. x. 14.)
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persecutions which Christianity would meet when it should

go forth among the Gentiles. “Then shall they deliver

you up to be afflicted, and shall kill you: and ye shall be

hated of all the Gentiles (iro ravrºv rºw 0Vºv) for my

name's sake. And then shall many be offended, and shall

betray one another, and shall hate one another.” Such is

the picture of the condition of Christianity in the midst ofits

early persecutions. And does the Lord say that after this,

the scene would change, and that God would interfere to

exalt Christianity in the earth and so give it His blessing?

No : the prophecy says exactly the reverse; it says that

“iniquity shall abound, and the love of the greater part

(rāv troXA&v) wax cold, so that it should be a hard

thing to endure unto the end.” The Lord could not have

thus spoken, if God had miraculously interfered in the

days of Constantine to make Christianity triumphant.

Again, in the seventh of Daniel, the Empire over which

Constantine ruled, is represented from the beginning to the

end of its course, by one unaltered symbol, viz., a “beast

dreadful and terrible, and strong exceedingly;" always

evil, and, at the last, blasphemous. It would have been

impossible to represent it thus, if God had at any one

moment of its course, brought it into holy and blessed

connexion with the Cross of His Son. In that case the

symbol would have been changed. The terrible monster

would have disappeared, and Constantine's Empire would

have been represented by a Lamb, or some other such

symbol of gentleness and peace. But the symbol remains

unchanged. The Roman nations governmentally regarded,

whether Pagan as at first—or nominally Christian as under

Constantine—or as now, partly Mahomedan, partly of the

Greek communion, partly Papal, and partly Protestant—

are, in each and in all these conditions, represented by the
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same Monster which ends its course in blasphemy, and is

then “given to the burning flame” when the Ancient of

Days comes.

And now let us consider those parts of the Revelation

which are interpreted by Mr. Elliott and Dr. Cumming of

the conversion of Constantine. The first is the following

most solemn passage from the end of the sixth chapter.

“And I saw when he opened the sixth seal, and there

was a great earthquake; and the sun became black as

sackcloth of hair, and the whole of the moon became as

blood; and the stars of heaven fell unto the earth, even as

a fig-tree casteth her untimely figs, when shaken by a

mighty wind. And the heaven was separated from its

place as a scroll when it rolleth itself together; and every

mountain and island were moved out of their places. And

the kings of the earth, and the great men, and the chief

captains, and the rich men, and the mighty men, and every

bondman, and freeman, hid themselves in the caves and in

the rocks of the mountains; and they say to the mountains

and the rocks, ‘Fall on us, and hide us from the face of

Him that sitteth on the throne, and from the wrath of the

Lamb: because the great day of His wrath hath come; and

who is able to stand?’”

This is the passage which Mr. Elliott and Dr. Cumming

interpret of the political fall of Paganism, in the days of

Constantine. Mr. Elliott, indeed, seems constrained to

allow, that the language may also refer to the great final

convulsion when the Lord shall return, and shake all

things; and adds, that it is the habit of Scripture to make

a less event of the same character, typical of a greater that

is to follow. It is indeed most true, that a less event of

the same character, is often made typical of a greater that

is to follow. Thus the past destruction of Jerusalem,
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forewarns us of the greater and more terrible season of

tribulation, yet to come on that City. The desolations

that have fallen upon Egypt and the cities of the East, are

intended to warn us of greater judgments yet to fall upon

those regions. In such cases, the actings of the Divine

hand may rightly be said to be of the same character.

But are we to believe that the great final act of God in

shaking all things in order to establish the glorious king

dom of His Son, is of the same character as His provi

dential permission that secularised Christians, whom He

designed to chasten, should introduce the wicked Chris

tianity of the days of Constantine? Did God indeed put

forth His mighty power in order to establish and give

effect to evil? Is He the author of sin?

It would be strange, indeed, if a period when all kinds

of worldliness flourished with new strength, and when

even Paganism continued in such vigour, as after a little

again to threaten Christianity with extermination, it were

strange if such a period were one in which the great day

of the Lamb's wrath had come, or in which men imagined

that it had come. There were, doubtless, many individual

Pagans who were vexed and angered that Christianity

was favoured, and Paganism endangered; but does Mr.

Elliott really believe that there was one living Pagan

throughout the whole Roman Earth, who thought, when

Constantine assumed the profession of Christianity, that

the day of the Lamb's wrath was come? Why they did

not believe even in the existence of the Lamb of God.

How, then, can it be said that “EVERY bondman, and

freeman,” as well as “the kings of the earth, and the great

men, and the chief captains, and the rich men, and the

mighty men, hid themselves in the caves and in the rocks

of the mountains; and said to the mountains and the rocks,
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‘Fall on us, and hide us from the face of Him that sitteth

on the throne, and from the wrath of the Lamb’” It is

language thoroughly inapplicable to the days of Constan

tine, for then not only was there no general wail, but the

shield of Imperial protection was thrown even over Pagan

ism itself. It was anything rather than a day of general

WOe.*

The disastrous effect of explaining away passages like

this, which belong exclusively to the great coming hour of

Christ's return in glory, and the encouragement thereby

afforded to neologian tendencies, cannot be appreciated.

Two things should have been sufficient to guard Mr.

Elliott against such an interpretation of this passage, first,

a conscientious judgment of the circumstances, which

would have showed him that the establishment of the

wicked Christianity of the days of Constantine, could not

have been an act of God analogous to that by which He

will introduce the kingdom of His Son. Secondly, a

regard to the structure of the Book of Revelation, would

have preserved him from the error. It is written on the

same principle as the visions of Daniel—visions which are

not chronologically successive to each other, for the very

first vision—the vision of the Image reaches to the end,

when the Image is smitten, ground to powder, and the

Stone by which it is smitten, fills the whole earth. The

* The twentieth anniversary of Constantine's accession (says a

recent writer) was hailed with general rejoicings throughout the

world. Since the Augustan age, so long a cessation from blood:

shed had not been known. “Throughout the whole kingdom,”

says Eusebius, “the sword of justice hung idle; and men and

nations obeyed rather from filial affection than by means of orce.”

The heathen rejoiced scarcely less than the Church: it was clear

that no rod of iron was as yet to be swayed by the triumphant

faith. Therefore, on the twentieth anniversary, the people set

apart a day for feasting. (Maitland, p. 207.)
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visions of the Revelation are arranged on the same prin

ciple. The sixth chapter which we have been considering,

reaches on to the end, and speaks of the time when the Day

of the Lord shall come, and the subsequent visions do but

retrace and lead us to the same end. The words of our

Lord in Luke xxi. may be quoted as parallel to the end of

the sixth chapter of the Revelation. “And there shall be

signs in the Sun, and in the moon, and in the stars; and

upon the earth distress of nations, with perplexity; the

sea and the waves roaring; men's hearts failing them for

fear, and for looking after those things which are coming

on the earth: for the powers of heaven shall be shaken.

And then shall they see the Son of Man coming in a

cloud with power and great glory.” Our Lord describes

in simple language, the same event that is signified in the

Revelation by a symbolic vision.

But this is not the only passage in the Revelation,

which these writers consider to belong to the days of

Constantine. One of the objects of the Book of Revela

tion is to show, how differently things are estimated by

God in Heaven, and by man upon the earth beneath.

Thus golden candlesticks, in the midst of which the Son

of Man walketh, are used as the expression of God's

heavenly estimate of the honourable position of some in

the earth, who, viewed in the light of human judgment,

were contemptible and worthless, and counted as the off

scouring of all things. Thus also the kingdoms of the

Roman World when manifested in their utmost glory, and

delighted in by men, are symbolised in the Revelation by

“a Dragon great and fiery red (?pakov Heyac rvppoc) hav

ing seven heads and ten horns, and upon his heads seven

diadems;” and the Dragon is said to be “the old serpent,

that is called the Devil, and Satan.” Such is Heaven's
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estimate of the kingdoms most glorious in the sight of men.

And at the same moment when God gives this as His

expression of the condition of the Roman Kingdoms, He

also signifies His estimate of the only thing which He

now sees pure and precious in the earth, viz., His own

system of revealed Truth—that system which, however it

may be outcast and despised, He will by and by establish

by His own mighty power, in the place of supremacy and

honour. “A woman clothed with the sun, and the moon

under her feet, and upon her head a crown of twelve stars,”

is the symbol by which God expresses His sense of the

excellency of His own Truth—Christ's Truth—now suf

fering in the earth. The symbol was seen in Heaven,

because it is Heaven's, and not Earth's estimate of the

value of God's holy system of revealed truth.*

But Mr. Elliott having first determined that the en

thronement of Christianity in the days of Constantine,

was a work of God's hand in blessing, says, that the

* There are in the Revelation, some symbols which refer to a

corporate condition of God's people, whilst other symbols refer to

them as individuals. But there is still another class of symbols

which do not refer to them at all, but to the Truth which has an

abstract existence in the earth, and remains unchanged in its excel

lency, even when God's people may have failed and fallen from the

corporate place of honour which they once held. After the Apostles

died, the Church as to its corporate position in the earth, was not

worthy of being represented, and is not represented in Scripture,

by any symbol of honour. The “golden candlesticks,” was the

last symbol which so represented it. Immediately after the Reve

lation was given, the Church corporately ceased to answer to that

symbol, and lapsed into the world; and it is never again represented

by any corporate symbol of honour, until it is made perfect in

lory. The condition of the Church at, and after the days of

§and. was such that it could not be represented by such a

symbol as “a woman clothed with the sun,” &c. But God's system

of Truth which stands revealed in His word, and is in the earth,

- cannot lose its excellency. Christianity is something that may be

distinguished from Christians: they may change, it cannot.
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woman clothed with the sun, &c., represents the Church

elevated under Constantine into the Heaven of political

power. “The heaven meant,” says Mr. Elliott, “is evi

dently that of political elevation.” (Elliott, Vol. II.,

p. 772.) And again, “was not the state of things in the

Roman Empire” (i.e. under Constantine) “one that pre

cisely answered the crisis depicted in the vision?—First,

the Christian Church, united as one, and morally bright

and beautiful, abundantly the more so from the purifying

effect of the late persecution,-appeared before the world

ascendant, for the first time, in the political heaven; with

the sunshine embracing it of the highest of the three

Imperial dignities, and the light and favour of the second

also beaming on it: moreover with the chief Bishops

resplendent at its head, as a starry coronal.” (Elliott, Vol.

II, p. 779)

Surely one might well weep over the delusion which

causes any one thus to speak of the corrupted Christianity

of the days of Constantine, and to sanctify the evil act of

its elevation, by attributing to that act these holy symbols.

One born in the days of Constantine, and who lived to

witness the effects of his proceedings, says, that the con

dition of Christianity was such, that one might “weep

over it like Jeremiah. To what will these things grow,

and at what point will they stop? I fear lest the things

now around us should be the smoke of the expected fire,

lest Antichrist should come in upon these things, and

- * It is a favourite thought with Mr. Elliott, that “political

elevation” is in this dispensation a blessing. Thus he speaks of

the rod given by the angel to John when he was told to measure

the sanctuary, (Rev. xi.), as representing “the authority of the

civil magistrate or ruler” as given to Luther and the Reformers.

Thus the very blot and reproach of the Reformation, is looked .

upon as its honour and blessing.
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make our failures and weaknesses the occasion of his own

greatness.”

And if we turn to the remarks of Mr. Elliott on the

twelfth chapter of the Apocalypse, why should he say that

“Heaven” is not to be understood as meaning “Heaven,”

but that it indicates the “heaven of political authority

and power." If this were so, we might certainly expect

to find the symbolic parts of the Revelation habitually

employing the word in this meaning. Let us take, then,

the six first instances and the last instance in which the

word occurs in the symbolic parts of the Revelation.

“After these things I saw, and, behold, a door was

opened in heaven: and the first voice which I heard, was

as it were of a trumpet speaking with me;—saying,

‘Come up hither, and I will show thee things which must

be hereafter.’” (iv. 1.)

“Immediately I was in the Spirit: and, behold, a

throne was set in heaven, and upon the throne one

sitting." (iv. 2.)

“And no one was able in heaven, nor in earth, * * *

to open the roll." (v. 3.)

“And every creature which is in heaven, and on the

earth, * * * heard I saying, “Unto Him that sitteth upon

the throne,’” &c. (v. 13.)

* Gregory Nazianzen, born A.D. 324. His words are just as

applicable to the beginning, as to the close of the century in

which he lived. Mr. Elliott seems to speak of the Woman

appearing in Heaven, as representing the exaltation of the real,

as contrasted with the professing Church. But this is refuted by

fact. The Christianity exalted in the days of Constantine was

Christianity as a whole: it was emphatically professing Christianity.

Ages before Constantine, the true Church had become an invisible

remnant in the midst of a corrupt visible body.
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“And the stars of heaven fell unto the earth, * * *

And the heaven was separated from its place as a scroll

when it rolleth itself together.” (vi. 13, 14.)

“He showed me the holy city, Jerusalem, descending

out of heaven from God.” (xxi. 10.)

In these, and a multitude of similar passages, few would

think of saying that Heaven meant “political authority

and power.” If bad. political authority and power be

meant, then God's throne could not be set therein; if good

be intended, then it could not pass away as a scroll either

before or when the Millennium begins. Moreover it

would be difficult to say in what sense John could be

commanded to come up into “political authority and

power,” or how the Heavenly City could descend from it.

If, then, Mr. Elliott be deterred by these difficulties from

saying that in these cases Heaven means “political autho

rity and power,” why should he deviate from the general

meaning of the word throughout the Apocalypse, and

arbitrarily assign another signification in the twelfth

chapter?

But let us adopt the strange hypothesis, and suppose

that in the twelfth chapter of the Revelation, Heaven

does mean the Heaven of “political authority and power.”

How then will the interpretation hold? We must be

lieve, if we adopt the system of Mr. Elliott, that Satan

after having held political authority and power till the

days of Constantine, was at the conversion of Constantine

deprived of “political authority and power;” and if so

he must have been deprived of it for ever, because it

is expressly said that his place was not “found ANY

MORE in Heaven.” Was then Satan deprived, and
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that FOR EVER of all political authority and power

when Constantine assumed the profession of Christianity?

Did he exercise no “political authority and power” when

under Constantine, he strove to persecute Athanasius and

to exalt Arius 2 In the days of Constantius, Constan

tine's Arian successor, and of Julian the Apostate, and

of the Arian Goths, did Satan exercise “no more”

“political authority and power?” In the days of the

Popes, and of the Emperors and Kings of Papal Europe;

or in the days of Mahomet and his successors; or in the

days of Robespierre or Napoleon, was Satan possessed

“no more” of political authority and power? Why,

even the very chapter which is quoted in support of this

extraordinary statement expressly teaches the very reverse;

for at the moment when Satan is supposed by Mr. Elliott

to be cast down from “political authority and power,” a

“voice is heard in heaven, saying, * * * Woe to the

earth and to the sea! because the devil hath come down

unto you, having great wrath, knowing that he hath but a

short time.” In other words, it is a time when his power

will be increased and not diminished, and as a conse

quence, he raises up Antichrist, (it matters not in the

present question who Antichrist may be) and Satan gives

to Antichrist “his power, and his throne, and great

authority, * * * and all the earth is astonished after

him.” All this immediately follows the final ejectment

of Satan from the presence of God in heaven, or as

Mr. Elliott says, his ejectment from political power. It

would be strange if such undisputed Supremacy in the

earth, should be the immediate consequence of his loss of

all political power.

Mr. Elliott indeed supposes—when it is said that Satan

is to be “cast out into the earth," (xii.9) and again, “Woe
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to the earth and to the sea! because the devil hath come

down unto you, having great wrath, knowing that he hath

but a short time,”—Mr. Elliott supposes that “earth" does

not mean “earth." What it does mean, he does not very

explicitly state, but he can be allowed no liberty of choice

as to the interpretation. If he insist on saying that “heaven”

means political power, he is bound to give a corresponding

meaning to “earth." If the being in heaven is supposed

to signify the possession of political power, the being in

the earth, when used in contrast, must signify the non

possession of political power: and inasmuch as those

supposed to be exalted into the heaven of political power

were Christians, those represented by the “earth," must

be Pagans. In what way then did Satan when dis

possessed (as Mr. Elliott asserts) of political power, attack

the non-possessors of political power—i.e. the Pagans—

in what sense had he great wrath against them # Why

he must rather have favoured them, for they were his own

servants, and how should they be the objects of his rage?

Moreover, how does their being the object of Satan's

wrath, consist with Mr. Elliott's former interpretation of

their being at that moment subjected to the wrath of the

Lamb” -

But once more; there are few passages in Scripture of

more solemn moment than that which, in this chapter

directs our thoughts to the accusations of Satan against us

“before God," or more literally, “in the presence of God,”

(evortov 9tov.)* What Satan was in the days of Job and

of Jehoshaphat, that he still is—“the Accuser of the

* “And I heard a loud voice in heaven, saying, ‘Now hath

come the salvation, and the power, and kingdom of our God,

and the authority of His Christ: because the accuser of our bre

thren, hath been cast out, who accused them before our God day

and night.’” (Rev. xii. 10.)

*
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brethren,” accusing “them before our God day and night.”

Few verses perhaps are more mysterious than that in Job,

which says, “Now there was a day when the sons of God

came to present themselves before the Lord, and Satan

came also among them;” but it plainly reveals just what

this passage in the Revelation declares, that Satan, as the

Accuser, is admitted even into the presence of God. Mr.

Elliott seems to forget the words “before God,” and treats

the passage as if it merely referred to the persecutions

conducted by earthly Pagan Princes, acting on the accusa

tion of earthly adversaries instigated by Satan.

But if it were so, there should have been no persecution

of any kind, or in any place, since the days of Constantine;

for when Satan is once excluded as the Accuser, his place

after that is “found NO MORE in Heaven;” consequently

if he had been excluded in the days of Constantine, all

accusation (i.e. according to Mr. Elliott, all persecution

instigated by him) must from that time have ceased. But

persecutions instigated by Satan abounded after the days

of Constantine—witness the persecutions under Arianism,

and under Julian the Apostate; and in later days the

Inquisition and fires of Popery.

The elevation of Christianity by God into political

power, and the exclusion of Satan from it, would cer

tainly have been followed by a peculiar season of tran

quillity and peace; but instead of this, the chapter before

us expressly declares that the ejectment of Satan from

Heaven, is immediately followed by a time of peculiar

persecution and distress. “When the dragon saw that he

was cast out unto the earth, he persecuted the woman.*

* That the ejectment of Satan from Heaven is immediately fol

lowed by the persecution of the woman, is sufficiently proved by the

word when in verse 13. “WHEN the dragon saw that he was cast

I
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If then ejectment from Heaven means the loss of political

power, how could he who had just lost power in the earth,

begin, and that successfully, to persecute her who had just

received power in the earth? And if the imperial favour

that Christianity received in the days of Constantine,

raised her into “the heaven of political power,” surely the

subsequent and far more effectual favour of Theodosius,

should have preserved her there: yet in the time of Con

stantine, Mr. Elliott speaks of her as being in heaven—in

the time of Theodosius, as on the earth. Again, if the

Woman when driven into the wilderness, represents “the

true, primitive, orthodox Church,” (Elliott, vol.II, p. 792)

in contrast with the false professing body, does she when

seen in Heaven represent only “the true, primitive, ortho

dox Church?” Was the true Church only exalted into

political power? Alas, the Church had not only brought

itself into a condition in which no mortal eye could

certainly distinguish the true children of the kingdom;

but, more than this, the influence of worldly professors

had become so predominant long before the days of

Constantine, that the history of his reign is little more

than a record of their successful agency.

But I forbear to enlarge further on this subject. It

may be that Mr. Elliott and Dr. Cumming will live

to be convinced, that this chapter is as yet unfulfilled.

out unto the earth, he persecuted the woman.” Mr. Elliott's system

requires that nearly 300 years should elapse between the ejectment

of Satan, and the Woman's reaching the wilderness.

Theodosius the Great, is supposed by Mr. Elliott, to be “THE

great eagle” whose wings were given to Christianity, to flee into the

wilderness. It is rather strange that an Emperor who far more

effectually than any other, exalted Christianity, should be the

person who helped it into the wilderness. Constantine and Con

stantius did persecute Athanasius—but Ambrose made Theodosius

bow down at his feet.
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Then they will bitterly regret having written as they

have. It cannot be fulfilled, until the whole Roman

earth—Eastern and Western—has been divided into Ten

Kingdoms, answering to the ten horns that were seen

on the head of the Dragon. It cannot be fulfilled, until

Satan is finally excluded from Heaven, and ceases to be

“ the Accuser of the brethren before our God.” It

cannot be fulfilled, until Satan, being confined to earth,

enters on the last and shortened period of his power—

shortened, because limited to twelve hundred and sixty

days. During that time, Christianity will be driven from

all the Ten Kingdoms of the Roman World; and blas

phemous infidelity, under THE ANTICHRIST, will

reign.

I 2



§ II.

THE whole prophetic system of Mr. Elliott and Dr.

Cumming, depends like that of Mr. Fleming, on the as

sumption that days in the language of Scripture, mean

not days, but years.

The doctrine that days mean years, is a comparatively

modern notion. The following quotations sufficiently

show the prevailing doctrine on this subject, during the

early centuries.

Irenaeus, in the second century, says: “When Anti

christ shall have ravaged all things in this world, reigning

three years and six months, and shall have sat in the

Temple at Jerusalem, then the Lord shall come from

Heaven in clouds, in the glory of the Father, to cast him

and those who obey him, into the lake of fire.” (Irenaeus,

Adv. Heres, chap. xxx.)

Hippolytus, in the third century, says, commenting

on Daniel: “Time, times, and half a time; by which

Daniel means three years and a half.”

Cyril of Jerusalem, A.D. 360, says: “Antichrist shall

reign three and a half years only. I say not this from

the Apocryphal writings, but from Daniel, for he says,

‘and it shall be given into his hand until a time, &c.;'

now a time, is one year.” (Catech. xv.)

Jerome, in the fifth century, says: “Time signifies
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a year; times (according to the idiom of the Hebrews,

who themselves have a dual number) signify two years;

half a time six months.” Jerome speaks of this, as being

the doctrine which “all ecclesiastical writers have de

livered." (Jerome on Daniel.)

Theodoret, who lived in the middle of the fifth century,

says in his commentary on Daniel vii.: “By a time, times,

and a half a time, the prophet means three and a half

3years, during which, that horn which speaketh great

things, shall prevail.”

Bede, who lived in the seventh and eighth centuries,

commenting on the twelfth and thirteenth chapters of the

Apocalypse, says: “Time signifies a year; times, two

years; half a time, six months: for before the three and

a half years, he (Antichrist) does not blaspheme openly.”

(aperto Ore.) -

Quotations to this effect, might be almost indefinitely

multiplied—but it is unnecessary. Even Mede allows,

that until the twelfth century, all expected an Antichrist

“who would last for three years and six months.” (Trien

nalem et semestrem expectabant.) Indeed Mr. Elliott him

self says, “It is, I believe, the fact, that for the first four

centuries, the days mentioned in Daniel and the Apocalyptic

prophecies respecting Antichrist, were interpreted literally

as days, not as years, by the Fathers of the Christian

Church. * * * They lookéd perpetually for the breaking

wp of the Roman Empire into ten kingdoms, as a sign of

its near approach: that division being understood by them

to mark the time of Antichrist's revelation; and, in ac

cordance with the literal interpretation of the prophetic

days, as the forerunner, at only three and a half years'

interval, of the coming of the Son of Man. Such was the

expectation of Irenaeus, Hippolytus, Tertullian, Cyprian
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Lactantius, Cyril, Chrysostom, Jerome, and in fine Augus

time.” (Elliott, vol. III, p. 966)*

It is of course possible that all these writers may have

been wrong. On many most important truths, their

testimony was wrong; but in such cases we are able

* Nor are testimonies to this effect confined to writers before the

twelfth century.

Sebastian Munster, born in 1489, originally a Franciscan Monk,

but eventually one of the Reformers, and said by Dupin to have

been one of the ablest of those who embraced the Protestant faith,

in his commentary on Daniel vii., writes thus: “God, says the

Prophet, will not permit the tribulation from Antichrist and his

followers to assail His elect with undue severity; but it shall con

tinue for a time, that is a year; and times, that is two years; and

half a time, that is half a year; in other words, it shall not last

through a septenary and full period, but through the half of a heb

domad or septenary period. For those days shall be shortened for

the elect's sake.” (See Critici Sacri in loco.) Clarius also, a Bendictine

of the sixteenth century, and Vatablus, Professor of Divinity at Paris

in that century, write to the same effect. Their remarks may

be seen in the commentaries on Daniel given in the Critici Sacri.

See also the commentary of Zeger on the Apocalypse given in the

same work.

Grotius gives the same interpretation, and quotes in confirmation

the following passage from Josephus, who speaking of Antiochus,

says, that he despoiled the Temple, and caused the daily sacrifice

to cease for three years and siz months. (Josephus on the Jewish

War, Lib. I., cap. 1.) Clarius also refers to this: after saying that

the saints would suffer under Antichrist for three years and a half—

or as stated by John, forty and two months, he adds: “for so long

a time the Temple was profaned by Antiochus, who was himself

a type of Antichrist.”

The passage from Josephus clearly proves that he understood days

to mean days. The following passage shows the doctrine of the Jews

on this subject at a later period. Aben Ezra, who lived in the

twelfth century, referring to Saadias, a celebrated Jewish Teacher,

says: “Now Saadias expounds correctly and well; know also that

in Holy Scripture days are always days, and never years. . Yet it

is possible that the word days may mean an entire year, since the

repetition of the days produces a return of the year; as when it

is said, Ex. xiii. 10, ‘from days to days,’ that is from year to year;

days meaning a complete year. But when the number is stated, as

two days, three days, it cannot mean years, but must be days, as it

stands.” (Aben Ezra, as quoted by Maitland. See also Dr. Mc.Caul.)
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clearly to disprove their statements by the word of

God. What ground then is there in Scripture for saying

that days mean years & The arguments used by Mr.

Elliott are as follow:

The first is nearly the same as that given by Mr.

Fleming. It is argued that because Israel had a sabbatical

day, and also a sabbatical year, that this may be an intima

tion that day is to be understood as meaning year. But

surely there can be no better argument to prove that day

means day, and year means year. Did not Israel under

stand that every seventh day was a sabbath day, and every

seventh year was a sabbatical year? Did they not know

that God intended that they should keep the day, and

keep the year? They would have been astonished indeed,

if any one had told them, that day meant year, and that

year meant 360 years; for in that case they ought not to

have kept any seventh day at all. “Remember the sab

bath day to keep it holy” would have meant, “Remember

the sabbath year.” Six years should have intervened

between each sabbath day; and six times 360 years be

tween each sabbatical year; and each sabbatical year,

when it at last came, should have been 360 years in

duration.

Another argument is, that when the spies of Israel had

searched the Land for forty days, Israel was punished by

wandering in the wilderness a corresponding number of

years. But in this case also “day" means “day,” and

“year” means “year:” otherwise the spies must have

been in the Land for forty years, and the Israelites have

been punished for 40x360= 14,400 years, and therefore

be still in the wilderness.

Again, it is argued, that Ezekiel was commanded to lie

on his side, and did lie on his side for 390 days, in order
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typically to bear the iniquity that Israel had been com

mitting for 390 years. In this case also, days mean days,

and years mean years; otherwise Ezekiel must have

lain on his side 390 years, and Israel's iniquity must have

extended to 390x360= 140,400 years.”

Mr. Elliott's next argument is, I believe, peculiar to

himself—indeed he allows that it has never before been

used in this controversy; and it is this, that there is in

Hebrews vii. a text in which daily means not daily, but

yearly. The text is this: “Who needeth not daily (kað’

juspaw) as those high priests, to offer up sacrifice, first for

His own sins, and then for the people’s.” On this passage

Mr. Elliott observes, on the authority of Macknight, that

the High Priest of Israel never offered sacrifice, except

once in the year, and therefore daily (cab' juspaw) must

be understood to mean yearly. (kar’ viavrov.)

They who make this very extraordinary statement seem

to have forgotten that there is, in the tenth of Hebrews,

another text in which the word “daily” occurs. It is

this: “every Priest standeth DAILY ministering,” &c.

If daily means yearly in the seventh of Hebrews, we

must of course suppose that it means yearly in the tenth

chapter. Indeed there is no alternative; for seeing that

the words “EVERY Priest” must include the High

Priest, the same reason which is supposed to necessitate

the alteration in the seventh chapter, must necessitate the

same alteration in the tenth chapter. If it be true that

* I am aware that the writers who quote these passages, are not

accustomed to insist upon the non-literality of the years as they

do on that of the days. But they must in consistency do so. If

in Daniel the word “time,” which all allow to be equivalent to

the word “year,” is to be understood of a year of years, and not

of days; year in the other passages must mean a year of years—

and then all the impossibilities mentioned above would follow.
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the High Priest never sacrificed but once in the year,

then it cannot be true that “EVERY Priest standeth

daily” offering sacrifice. Thus “daily” must be altered

into “yearly” in the tenth of Hebrews also, and we should

be obliged to say that there was no “daily sacrifice”

offered in the Temple at all.

But it is not so. There is not in the whole Bible an

expression of more fixed and unalterable meaning than

the words translated “daily” (Kab' juspaw). It is used

sixteen times in the New Testament, and never means

any thing else than “daily.” Any one may satisfy him

self in a moment by turning to a Greek Concordance.

The notion that the High Priest of Israel only minis

tered at the altar once in the year, is entirely mistaken,

and arises from confounding between the ministration

in white linen garments, (which was special and peculiar

to the Day of Atonement) and the ministration which

devolved on him daily in his proper priestly garments,

which are fully described in Exodus xxviii. “And for

Aaron's sons thou shalt make coats, and thou shalt make

for them girdles, and bonnets shalt thou make for them,

for glory and for beauty. And thou shalt put them upon

Aaron thy brother, and his sons with him; and shalt

anoint them, and consecrate them, and sanctify them, that

they may minister unto me in the priest's office. * * * And

they shall be upon Aaron, and upon his sons, when they

come in unto the tabernacle of the congregation, or when

they come near unto the altar to minister in the holy place;

that they bear not iniquity, and die. It shall be a statute

for ever unto him, and his seed after him.” Aaron could

never have approached the altar in these his proper priestly

garments at all, if his ministration had been confined

to that of the white linen garments of the Day of Atone
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ment, which was annual: nor could he ever have offered

the necessary sin-offerings for himself according to the

ordinance in the fourth of Leviticus; and therefore his

priesthood must have been defiled; for the fourth of

Leviticus enacted that for every sin which the anointed

Priest committed in ignorance, he should as soon as it

came to his knowledge, immediately offer a sin-offering;

otherwise he would bear his iniquity. This might be

necessary many times every day; so untrue is it that

he only offered annually. Accordingly, the Epistle to

the Hebrews contrasts, not only the annual ministration

of the High Priest on the Day of Atonement, but also the

daily ministrations of all priests, with the one offering

now once and for ever made, and never repeated. The

daily as well as yearly sacrifices are contrasted with the

one offering—consequently, the word means emphatically

daily in the two passages quoted.

It may therefore be safely said that not only does

Scripture afford no instance of “days” meaning “years,”

but that all the instances quoted in support of this asser

tion, prove exactly the reverse. They prove that “days.”

mean “days,” and “years” mean “years.” It would be

strange indeed if it were otherwise: for what possible

reason could there be that Scripture should not say days

when it means days, and months when it means months,

and years when it means years?

Mr. Elliott candidly resigns the argument which is

commonly founded on the seventy hebdomads of Daniel,

and admits that no proof of days meaning years can

be founded on it.* Indeed, even in his mode of using

* Mr. Elliott's words are: “I do not rest, in this argument, on

the parallel of Daniel's celebrated prophecy of the seventy weeks:

* * * * * and for this reason, because the Hebrew word gºw,
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the arguments just recited, it appears to me that there is

a degree of hesitation apparent, which seems to intimate,

that he is somewhat mistrustful of their soundness. Other

writers, such for example as Mr. Fleming, boldly refer

to these arguments, as if they plainly and satisfactorily

proved, that “days” mean “years.” Mr. Elliott uses far

more cautious language, and speaks, somewhat obscurely,

of a “transition from days to years, as if the lesser were

a type of the greater.” (Elliott, vol. III, p. 958.) But

this very statement does in fact surrender the argument;

for the lesser must absolutely exist, otherwise it could not

be a type of something greater to follow. Therefore,

according to this principle, Antichrist must reign for 1260

literal days, in order to become a type of 1260 years,

which must on this hypothesis follow; for a type precedes

an antitype. Thus the fact of Antichrist's literal reign is

conceded. We may safely leave the consideration of the

1260 years that are supposed to succeed; for seeing that

the millennium immediately follows the reign of Anti

christ, there would be no room for the succession of 1260

3years of woe.

If there were no other argument to be urged against

this very extraordinary notion, the partiality of its appli

cation would be sufficient for its refutation; for why, when

the expressions, two days—three days—forty days—three

years—seventy years, and the like, occur hundreds of

times in Scripture, should the words days and years be

uniformly understood to mean days and years in all these

rendered a week, has been shown to be a word etymologically of

ambiguous meaning, signifying any septenary, and applicable to

seven years as well as seven days.” (Elliott, vol. III., p. 962.) For

further remarks on this passage of Daniel, see “Prospects of the

Ten Kingdoms,” p. 129. Also p. 138 of the present work.
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passages, and in one or two other passages equally defi

nite, be interpreted differently? Why, when it is said of

Nebuchadnezzar in his madness, that seven times should

pass over him, do we say that “seven times” mean seven

years—and immediately after, when the same word occurs,

say that three and a half times mean 1260 years? Sound

ness of interpretation requires consistency. If time, times,

and half a time in the seventh of Daniel mean 1260 years,

then seven times in the fourth of Daniel must mean the

double of that period, and then we must say that Nebu

chadnezzar is yet alive, and his madness continuing still.”

But if we were to allow Mr. Elliott's hypothesis, and

suppose that days mean years, even then, his system will

not bear the test either of Scripture or of fact, nor is it

consistent with itself.

The events to which the period of 1260 days, or as Mr.

Elliott says, years, belong, are:

The power of the little Horn, as described in Daniel vii.

The sackcloth testimony of the two Witnesses.

The sojourn of the Woman in the Wilderness.

The reign of Antichrist as the sole Head of the Roman

World, described in Rev. xiii.

* Mr. Elliott endeavours to obviate the force of this argument,

by supposing that Nebuchadnezzar was personally degraded for

seven literal years, in order to be a type of the degradation of his

Empire for 2520 years. But in this case the literal interpretation

as regards Antichrist is granted, and he must reign for three and

a half literal years. In this case too, seeing that a type precedes

that which it typifies—if the three years and a half of Antichrist's

reign were typical, it must precede that which it is supposed

to typify, viz., the 1260 years of his mystical reign; just as Nebu

chadnezzar's degradation precedes the supposed antitypical period

of his Empire's degradation. Thus the notion refutes itself; for

* literal reign terminates the dispensation of Sorrow and
Of eVII.
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These periods are made parallel or coincident periods in

the Scripture, and are rightly so regarded by Mr. Elliott

and Dr. Cumming. They begin at the same moment,

and they terminate at the same moment. The event that

terminates them, is the Advent of the Lord in glory.

Now it is obvious that the period thus marked by 1260,

whether days or years, must be a definite period. In other

words, it cannot extend over a period longer than 1260.

There must be a fixed moment in the counsels of God

(whether we discover it or not) for the commencement of

this period; and when it has once commenced, from that

moment the numbering of the 1260 must begin. To say

that there may be two different periods for its commence

ment, would be to say, that it was not a definite period at

all. It would be equivalent to saying that it did begin,

and yet that it did not begin—it would oblige us to say

that it has ended, and yet has not ended.

But Mr. Elliott maintains that there are different epochs

for the commencement of this period. One he places at

the aera of Justinian, A.D. 533—the other in A.D. 606,

when Phocas acknowledged the primacy of the See of

Rome; so that, after having commenced in A.D. 533,

about seventy years after, it commenced again; and con

sequently, after having ended in A.D. 1793, will, in about

fifteen years more from this present period, end again.

Therefore, according to the theory we are considering,

this most precise and definite period did, and that by the

appointment of God, commence in A.D. 533, and yet

did not commence: it did end in 1793, and yet will not

end until 1866.

, And when we consider the nature of the events that are

to close this period of 1260, we cannot but feel more than

ever astonished at the supposition of there being a dupli
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cate termination of such a period: for what are the events

that are to conclude this period? They are these—the

termination of the Woman's sojourn in the Wilderness—

the destruction of Antichrist by the brightness of the

Lord's appearing—in a word, the abolition of the reign of

evil, and the commencement of the reign of righteousness

and peace.* Did any of these things occur in 1793? Was

the Lord manifested in His glory? Was the reign of

Satan terminated, in any sense whatever, by the French

Revolution ? The French Revolution terminated no evil.

On the contrary, it was a period when the energies of men

were set more free than ever to work their own designs;

and the result is seen around us on every side, in the

continuance of old systems of iniquity, as well as in the

development of new.

Those periods in the past 1800 years, when God has

permitted one form of evil to chasten or to supplant

another, (and this was the case at the Revolution, when

Infidelity warred with Popery) are as differentin principle

from that great coming hour, when God will interfereby

the mission of His Son, as the workings of Satan are

different from the direct agencies of God. In the former

case, evil, and that of increased intensity, supplants former

evil, and strengthens itself on the ruins of that which it

has supplanted: in the latter case, God by His own imme

diate hand terminates for ever the reign of wickedness,

and brings in the kingdom of righteousness and peace.

This is the subject of the Revelation. It is not the history

* Nothing can be more express than the words of Daniel: “I

heheld, and the same horn made war with the saints, and prevailed'

against them; UNTIL the Ancient of Days came, and judgment

was given to the saints of the High Places;” i.e. the reign of the

Saints immediately follows the fall of Antichrist.
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of the progress of human evil. It is the record of the

manner in which God finally Smites that evil, and estab

lishes His own glory. Holy angels clothed in white,

issuing from the Temple of God, are fit expressions of

such agencies of Heaven: but who, unless his mind were

under the power of some radical error, could suppose that

such hallowed symbols could represent the wickedness and

triumphs of prospering Revolutions? Who, unless fatally

deceived, could find in the occurrences of 1793, anything

similar in principle to that hour, when God will “arise to

judgment, to save all the meek of the earth.”

But again, let us pass by this error also—let us suppose

that the 1260 days, or, as Mr. Elliott says, years, have a

duplicate commencement and a duplicate end—even then,

the system refutes itself. Mr. Elliott and Dr. Cumming

suppose this period to have commenced first in A.D. 533,

and to have commenced again in A.D. 606—in which case

it must have terminated first in 1793, and will again ter

minate in 1866. Now since we are told in the eleventh

of Revelation that the two Witnesses prophesy in sack

cloth throughout the whole of the 1260 days, or, as Mr.

Elliott says, years—the first termination of their testimony,

according to Mr. Elliott, should not be earlier than 1793;

and the second termination should not be earlier than 1866.

In apparent forgetfulness, however, of the dates they have

fixed on for the commencement of the sackcloth testimony,

Mr. Elliott and Dr. Cumming go on to say, that the Wit

nesses died in A.D. 1514, revived in 1517, and ascended

in 1555.” Now seeing that the sackcloth testimony

, * Mr. Elliott supposes the Witnesses to have died, when the

Lateran Council was held, and none of the “Bohemian Heretics”

appeared to plead before it: their resurrection and ascent is sup

£i. to be at the political establishment of the Reformation. See

lliott, vol. II., p. 735.
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cannot be continued after they have died and ascended,

(whatever that ascent may mean), for the Scripture

expressly says, “When they shall have completed their

testimony, the beast shall kill them.”—it follows, that if

they were killed in 1514, the 1260 days, or years, ought

then to have concluded, whereas, according to Mr. Elliott's

previous statement, they cannot conclude earlier than

1793 or 1866.

Another inconsistency is this—if, as Mr. Elliott says,

the Witnesses ascended into the “heaven of political

power” in 1555—how can the Woman be in the wilder

ness hundreds of years after they have reached the “heaven

of political power?”—for Mr. Elliott supposes the Woman

to remain in the wilderness till the middle of the present

century. Nor, if the period of Satan's being excluded

from heaven was, as Mr. Elliott says, in the days of Con

stantine, i.e. about A.D. 320, must Mr. Elliott be permitted

to delay the flight of the Woman into the wilderness until

A.D. 600 or 606, i.e. nearly three hundred years after. The

Scripture expressly says that “when the Dragon saw that

he was cast unto the earth, he persecuted the Woman,”

and seeing that the Woman did not, and could not resist,

she has no alternative save instant flight and sojourn

in the wilderness. It cannot therefore be admitted, that

there should be three hundred years, or even one year

between the exclusion of Satan from heaven, and her

flight.

It is instructive to observe the inconsistencies into

which, even thoughtful minds may be led, when they

cling to an erroneous system. The truth is, that all these

things are future. The Day of the Lamb's wrath did not

come, nor was supposed by men to have come, when Con

stantine was nominally converted. It will not come until
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the Lord is revealed in His glory—the armies of heaven

following Him. The “Woman clothed with the sun,” &c.

does not represent the spurious Christianity of the days of

Constantine. The vision is future; it describes a scene

which immediately precedes the last 1260 days; the

Woman being the abstract expression of the essential ex

cellency of Truth apart from the condition of her supposed,

or even of her real children. Satan was not excluded from

Heaven, neither did his accusations before God cease, when

Constantine professed Christianity. That hour of exclu

sion is still future, and will be immediately followed by

the 1260 days of matured Antichristian blasphemy. The

two Witnesses did not begin their sackcloth testimony

when the Pope was acknowledged either in A.D. 533,

or in A.D. 606—nor did they ascend into Heaven

when Protestants in 1555 began to bask in the sunshine

of princely favour or (to use the words of Mr. Elliott)

“were admitted, equally as Romanists, to set as judges

in the Supreme Imperial Chamber.” (Elliott, vol. II, p.

741) The path of the two Witnesses, will be one very

different from that which either the Paulicians,” or the

Reformers trod. They are reserved for the furnace of

Antichristian evil—the place of their testimony will be

Jerusalem, “the city where their Lord also wascrucified"—

the time of their ascent into Heaven will be at the conclu

sion of the 1260 days of evil; and is immediately followed

by “the sovereignty of the world becoming the sovereignty

of our Lord and of His Christ.” Antichrist did not assume

the headship of the whole Roman World either in A.D.

* As regards the Paulicians, whom Mr. Elliott wishes to honour

by assigning to them the place of one of the Witnesses, he will

find, if he more closely examines their history, too much reason

to believe that their doctrines were deeply tinged with heresy on

many most important subjects.

z
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533 or in A.D. 606; for the Ten Kingdoms over which

he is to rule, are as yet undeveloped; neither did God

interfere in 1793 to stop the further progress of human

evil. On the contrary, the French Revolution was a

period when human evil gathered new strength, and

rushed forward into fresh channels which Satan opened

for its tide.

Whether, therefore, we regard the past, the present, or

the future, we have alike reason to sorrow over the views

of Mr. Elliott and Dr. Cumming. As to the future, their

doctrines hide it from us; and throw an impenetrable

covering over the very period which it is the object of the

Revelation to unveil. But more than this, they tend to

hide from us even present facts, such, for example, as that

of Satan's accusations against us before God;—and, as

regards the world's past history, its most important

periods, such as the exaltation of Christianity in the

days of Constantine—the political elevation of Protes

tantism—and the era of Infidelity's triumph at the

French Revolution—are presented in aspects essentially

untrue. The secular exaltation of Christianity was not

rejoiced over in Heaven, nor recorded in the Revelation

in honourable and heavenly symbols; the commingling of

Protestants with Papists in legislative councils was not

(as the ascent of the Witnesses will be) the result of a com

mand from Heaven, but was a device of the Evil One; nor

were the deeds of such men as Voltaire, Robespierre, and

Napoleon, similar either in kind or in effect to those holy

and heavenly agencies of God, which are finally to usher

in and establish, the kingdom of His Son.

We cannot too earnestly deprecate such principles.

They render right exposition of Scripture hopeless, and

may be said to nullify the very object for which the

Revelation is given.
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It will, I think, be admitted by all who carefully con

sider the objections already advanced, that they do entirely

invalidate any system of prophetic exposition to which

they apply. It is not therefore necessary to say anything

further. I will however briefly consider the remarks of

Mr. Elliott on the thirteenth and seventeenth chapters of

the Apocalypse.

Mr. Elliott begins by maintaining very properly, that

the little Horn of Daniel vii.-the Man of Sin of 2

Thessalonians ii-the Antichrist of St. John—the Beast

of the thirteenth of Revelation—and the Beast of the

seventeenth of Revelation—all refer to the same person,

or, as Mr. Elliott thinks, a succession of persons.

But Mr. Elliott seems to forget that two chapters which

treat of the same person, may treat of him at different

periods of his history. Thus for example, if we were

describing in symbols the history of the last great

Emperor of the French, we should represent him very

differently in the early period of his power, whilst the

servant of the Revolutionary System through which he

rose into greatness—and afterwards, when having de

stroyed that System, he became himself supreme. Thus

the seventeenth chapter of the Revelation, although it

speaks of the same person as the thirteenth, is not coin

cident with the thirteenth as to time. It treats of the

more early history of Antichrist. It supplies his history

before the Ten Kings who finally divide the Roman
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Empire, give him their authority; and before he and they

unite in destroying the harlot. The thirteenth chapter

describes him after he has ceased to be the servant of

the harlot, and after the Ten Kings are crowned—for in

the thirteenth chapter, the ten horns which represent them

are crowned. The thirteenth chapter. as to time, com

mences when the seventeenth ends.”

The difference of symbol in the seventeenth and thir

teenth chapter is very distinctly marked.

In the seventeenth chapter, Antichrist is represented

by a Beast with ten horns uncrowned—in the thirteenth,

by a Beast with ten horns crowned. In the seventeenth

chapter, he is sustaining some wicked system represented

by a Harlot—in the thirteenth chapter, having destroyed

the Harlot, he is himself supreme. In the seventeenth

chapter the Harlot is the object of attraction to the

nations—in the thirteenth, he is himself worshipped.

The seventeenth chapter is unlimited as to time—the

thirteenth, is confined to 1260 days, or, according to Mr.

Elliott, years.

Mr. Elliott has failed to draw the necessary distinc

tions between these two chapters. This would be of

itself, sufficient to invalidate his exposition of them.

But when we examine his statement more minutely,

we find still further inconsistency. His explanation of

the various symbols, is as follows:

The ten-horned Beast acting, as Mr. Elliott says, under

his eighth head, represents the Pope.

* The most simple method of instruction is, to communicate first

the end; afterwards, to narrate the circumstances that lead to that

end. This is the method adopted not only in the Revelation, but

also in all other books of prophecy. The order is that of narration

—not of fulfilment.
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The two-horned Beast of the same chapter, represents

the Papal Clergy. -

The Image of the ten-horned Beast, represents the

Papal General Councils.

The breath given to that Image, represents the Clergy

as voting in those Councils.

The Harlot represents the Church of Rome.

One single question suffices to nullify this extraor

dinary exposition. If the ten-horned Beast represents

the Pope, how is it that the Pope enters on his supre

macy by destroying the Harlot, that is, according to Mr.

Elliott, the Church of Rome? The words of the Scrip

ture are express: “The ten horns which thou sawest and

the Beast, these shall hate the Harlot, and shall make her

desolate and naked, and shall eat her flesh, and burn

her with fire.” If therefore Mr. Elliott's exposition be

true, the Pope must have entered on his supreme power

as Pope, by first destroying the Church over which he

rules |

But further, Mr. Elliott and Dr. Cumming are abso

lutely obliged to alter one of the leading symbols of the

chapter, in order to accommodate it to their system.

They continually speak of the “eighth head” of the Beast,

or “the Beast under its eighth head,” &c.; and they

make this possession of an eighth head one of the cardinal

points of their system,--whereas the symbol both of the

seventeenth and of the thirteenth chapter, is a Beast with

seven heads, and seven only. Even if the healing of the

wounded head in the thirteenth chapter, made it another

head, yet this could have no place in the seventeenth

chapter, where no head was wounded, and none healed; nor

is a healed head, another head, for if it were another, then

it could not be a head healed. What then becomes of
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their system? Its pillar is gone, as soon as it is proved

that the symbolic Beast had seven heads only.

It would not be too strong to say, that the interpre

tation which assigns these two chapters to the history of

the Pope or Popery, will not bear the test of one of the

criterion points of these chapters. For example, it is

said in the seventeenth chapter, that the Ten Kings

after receiving power as Kings at the same period as

the Beast, concur in giving their power unto the Beast

until the words of God are fulfilled. When did this

happen to the Pope? When did the Pope receive the

homage of all the Ten Kingdoms of the Roman World

—in its Eastern, as well as Western branches—from

the Euphrates to Britain? Or, if Mr. Elliott, contrary

to Scripture, insists on obliterating the Eastern and most

important branch of the Roman Empire, will he say,

that the Western branch of the Roman Empire is di

vided into Ten Kingdoms who have given, and are

giving their concurrent homage to the Pope—for observe

they continue to give it “until the words of God have

been fulfilled”—or to use the words of Daniel, “Until

the Ancient of Days has come, * * * and the time has

come that the saints should possess the kingdom 2"

According to the system of Mr. Elliott, all in these

Western countries, whose names are not written in the

Book of Life should worship the Pope. There should

be no Mahomedanism in North Western Africa—no

worldly Protestantism in England, or France, or Switzer

land. For 1260 years past, all evil in Western Europe

should have been concentrated in Popery alone.

Mr. Elliott's attempt to find various periods for the

commencement of the 1260 days, (or as he says, years)—

and thereby to destroy the definiteness of that period, has
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been already mentioned. If periods marked by dates are

not to be regarded as definite, there is certainly nothing in

Scripture that can be considered definite! If God be

pleased to inform us respecting a coming period of

unequalled blasphemy and tribulation, and at the same

time to tell us, that it is not to exceed three and a half

years—am I to believe that in order to make this instruc

tion indefinite, He purposely commences this period at

two epochs more than fifty years apart: in A.D.

553 under Justinian, and afterwards in A.D. 606 under

Phocas?” And even if it could be possible for Antichrist

to have appeared so many ages ago, and yet, for multitudes

of real Christians in ancient and in modern times, not to

have recognised him; if it should be possible for him

thus to have been unknown by a large portion of the

Church of God during his life, is it possible that he should

also have been destroyed, and yet that there should be one

real Christian who is ignorant of such an event? He is to

be destroyed, we are told, by no human instrumentality,

but by the Epiphany of the Lord in glory: and his de

struction is immediately to be followed by the saints pos

sessing the kingdom. Has anything of this kind taken

place? If the 1260 years of Antichrist did in any sense

whatever commence in A.D. 533, they must have ended

by his utter destruction, and that, by the Appearing of the

* Inº 1009, Vol. III., Mr. Elliott says—“I have noted the

epoch of the promulgation of Justinian's Code and Decretal Epistle

to the Pope, as that of the commencement (at least primary com

mencement) of the Papal Beast's 1260 predicted years of prosper

ing.” Justinian's era was A.D. 533.

In page 1011, Mr. Elliott says—“It may also be remembered

that I noted Phocas’ Decree in recognition and confirmation of the

Papal supremacy, as perhaps constituting a secondary epoch of

commencement to the Beast's 1260 years of prospering.” The

era of Phocas was 606,
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Lord in 1793. It is impossible that he should have a

primary destruction, and a secondary destruction; or a

gradual destruction in any sense—for the very point of all

the descriptions given of him during the period marked

by 1260, is this—that he is at the acme of triumphant

power throughout it, which instead of waning, never wanes

at all, but is destroyed by the sudden appearing of the

Lord from heaven.

There are many like statements on which we might

similarly comment. Thus, for example, the image of

Antichrist, which all in the whole Roman World will be

commanded to worship, is said by Mr. Elliott to mean the

General Councils of the Romish Church. But where are

these councils now? They ought, if they are the Idol

of Antichrist, and if the Pope be the Antichrist, to have

been in continuous existence for the past 1260 years, and

to have been “worshipped” throughout the whole period.

But instead of this, nothing has been more rare, nothing

of which the Popes have been more jealous, than General

Councils: and when they have been assembled, I know

not in what sense it could be said that they were wor

shipped, even by Papists—but certainly they were never

worshipped by Jews, Mahomedans, Greeks, or Protestants.

If for 1260 years throughout the whole Roman World,

men have been, and are, worshipping Papal General

Councils, and are punished with death in case of refusing

to worship them, none certainly are aware of the fact.

We are neither aware of the existence of such an Image,

nor of any such commandment to worship, nor of death

being inflicted on such as disobey.

But it is needless to multiply examples. It is evident,

that whatever system of interpretation be true, that of

Mr. Elliott cannot be true; for it is inconsistent with
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itself, as well as contradicted both by Scripture and by

act.

It should be observed also, that the principle which

Mr. Elliott has adopted as his guide in interpreting the

symbols of the Revelation, must necessarily and always

lead him into error. The symbols of Scripture should

be expounded from the Scripture itself, and not by re

ference to the works of men; but Mr. Elliott, neglecting

the guidance afforded by Scripture, seeks for the key of

interpretation in some incident of human history, such as

the inscription of a coin, or a sculpture upon a ruin, or

some practice adopted by men. Thus, the rider on the

white horse who goeth forth “conquering and to con

quer,” must, according to Mr. Elliott, be a Cretan,

because he has a bow, and Cretans had bows: (Elliott,

vol.I., p. 48) and the symbolic horsemen in the ninth

chapter, must be Turkmans, because prominence is given

in the vision to the tails of the symbolic horses, and the

standard of the Turkman's was three horse tails. (Elliott,

vol. I, p. 335.) Hence the pictures and inscriptions by

which Mr. Elliott has illustrated his whole work. We

might smile at these things if they were of less solemn

moment. Many of Mr. Elliott's analogies are doubtless

mere fancies; but when we remember how frequently

men in following their own plans of pride and wicked

ness, use expressions or illustrations found in Scripture

in a sense entirely diverse from that in which God

employs them, we may well tremble at a principle which

teaches us to seek in the perverted notions and words of

men, the key to the interpretation of the word of God.

Satan well knows how to deceive by inducing men to

use thoughts or expressions borrowed from Scripture

in a way foreign to the intentions of God, and then

K
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leading us to take that perverted use, as the guide of

our interpretation.*

Many instances might be given of the manner in which

Mr. Elliott forsakes the guidance afforded by Scripture,

in the interpretation of its symbols. For example, the

imagery used in the fifteenth and following chapter of the

Revelation, where those who have triumphed over the

Beast, are seen on a sea of crystal, having the harps

of God, and singing the song of Moses, is imagery de

rived from the events of Israel's history, when, delivered

from Pharoah, they sang their song of triumph, and beheld

the waters of the Red Sea separating them for ever from

Egypt and its sorrows. The plain allusion to the deliver

ance from Egypt, might have deterred Mr. Elliott from

applying this passage to any event, except the final de

liverance of the people of God into their heavenly rest—

for when excepting then, will the antitypical Egypt be

visited by the destroying angel—when else, will the

saints of God, changed and glorified, be found perfect

in crystal purity—when else, can it be said that the song

of Moses could be sung because the Lord had triumphed

over His enemies, and delivered His people? But neg

lecting all these things which might have guided him—

forgetting that both the waters of the Red Sea in which

* This is especially to be remembered, in cases where the blas

phemous arrogance of Popery, has ascribed to itself expressions

and symbols, borrowed from the Revelation. Instead of such ap

plications being taken (as is not unfrequently done by Mr. Elliott)

as guides to the right interpretation, they should be regarded as

beacons of warning. Such applications are sure to be either per

versions or falsifications of the real meaning of the passage. The

object of the Church of Rome is to ascribe to the condition of

Christianity, as exhibited in herself, the titles and glories that

belong to the people of God, after they have entered into the

heavenly kingdom.
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Israel were typically buried, as well as the symbolic

sea of crystal, alike indicate the possession of heavenly

purity, and heavenly separation by those who antitypi

cally receive the blessings signified, Mr. Elliott seeks for

the fulfilment of these things in some place beneath the

skies, and in some earthly waters of separation. The

first he finds in the island home of the English Protes

tants; and the latter, in the protecting waters of the British

Channel, which is supposed to have kept them from the

terrors and evils of Revolutionary France.

Another instance of disregard to the guidance of Scrip

ture, may be found in Mr. Elliott's interpretation of the

rider on the white horse in the early part of the sixth

chapter. “And I saw, and behold a white horse; and

he that sat on him having a bow; and a crown was given

unto him: and he went forth conquering, and to conquer.”

The words “conquering, and to conquer” sufficiently

show, that there is One only, to whom this symbol can

apply: others may conquer, but of Him only whose king

dom is “unto everlasting,” can it be said, “conquering,

and to conquer.” It is the description of Him of whom

it is written, that “ of His kingdom there shall be no end.”

These words should have been sufficient to prevent Mr.

Elliott from interpreting the passage of a Roman Em

peror. If instead of searching into human history to

establish the fact that one of the Emperors was a Cretan,

and therefore an archer, and thereupon inferring that he

must be mentioned in this passage—if instead of this

Mr. Elliott had searched the Scripture, he would have

found how constantly “the bow” is mentioned to indicate

that far-searching, rapid, and destructive power which

“the King of kings” will exercise, when He is sent “forth

conquering, and to conquer.” Thus, when His appearing

K 2
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is described in Habakkuk, it is said that “His bow was

made quite naked." Israel's address to Him is, “Thine

arrows are sharp in the heart of the King's enemies;

whereby the people fall under thee.” (Ps. xlv. 5.) And

again, “Yea, He sent out His arrows, and scattered them;

and He shot out lightnings, and discomfitted them” (Ps.

xviii. 14.) Such is the character of the power symbolised

in this passage: but Mr. Elliott seeing nothing in it that

refers to the future, and seeking to history instead of

to Scripture for the guide of his interpretation, sinks this

description of the final triumphs of the Son of God, into

a description of the victories of a Roman Emperor.

The principle therefore that Mr. Elliott has adopted

for his guidance in the explication of symbols, would

be of itself sufficient to invalidate his interpretations.



§ IV.

IN concluding these remarks, it may be desirable to men

tion some of the principles which it is needful to observe

in interpreting the Revelation.

In the first place, we have to remember, that the Pro

phecies of the New Testament are supplemental to those

of the Old. One great theme of Old Testament prophecy,

is the condition of the Kingdoms of the Roman World,

and the condition of Jerusalem at the time immediately

preceding the Advent of the Lord in glory. Chapter

after chapter describes the dark picture of Israel's evil,

when they shall regather to their Land in hardened

unbelief. Jerusalem is continually mentioned as the

great scene of Israel's national blasphemy, and Mount

Zion as the place on which the last great Head of the

Gentiles glorifies himself against God. It is impossible,

therefore, that the Revelation should avowedly treat of

the same period, and yet say nothing of Jerusalem, and

Antichrist's relation to Jerusalem;-for in that case it

would bury every leading fact in Old Testament pro

phecy. The history of Antichristianism given in the

New Testament, must accord with that given in the Old;

and if, in our system of exposition, they do not accord,

it is a sufficient proof that our system must be erroneous.

We have also to remember, that the Revelation does not

record the steps by which Jerusalem and the nations
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gradually reach the height of their final greatness. When

Israel, after their deliverance from Egypt, slowly rose

into power, the steps of their progress are minutely given

in the Old Testament. But there is no such history of

progress in the Revelation. The prophetic part of the

Apocalypse commences when man has reached the height

of his evil glory; and when the Lord, no longer permitting

Satan and circumstances to favour the increase of that

glory, interferes to arrest its progress, and finally to crush

it by His judgments. Accordingly, the first mention that

is made of Antichrist in the Revelation (see chap. xi)

refers to him as already being in the plenitude of his

power; and the first allusion to Babylon, is the record

of its fall. (Rev. xiv. 8)

We have also carefully to distinguish between the ordi

mary providential inflictions of God's power, such as the

“earthqnakes, pestilences, and famines” which in every

age occur, and those interventions of His hand, which are

more direct and special in their character. Thus the

famine that drove Abraham into Egypt, was an act of

God's providence very different from that more wonderful

interference of His “outstretched arm,” when He sent

Moses and Aaron, clothed with miraculous power, to Smite

the land of Egypt with peculiar plagues: and again, the

plagues thus inflicted, are to be distinguished from His

final and utterly destroying judgments, such for example

as that at the Red Sea, which admitted of no repentance,

and was inflicted by the direct agency of God's own

presence.

The interventions of God in judgment admit therefore

of a three-fold classification, first, the ordinary inflictions

of His providence—secondly, the special and more direct

interventions of His hand—and thirdly, final acts of
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destroying judgment. The judgments of which the

Revelation treats, fall mainly under the second and third

of these classes. They will be the result of an action

of God's hand similar to that which He directed against

Pharaoh and the land of Egypt; concluding with the

visible manifestation of His glory, and the final deliver

ance of His people. Of such judgments, and of such

intervention we can still say, “the time is at hand.” We

could not so speak of His ordinary providential judgments

—we could not say of them, that they are at hand, be

cause they ever have been, and are around us on every

side.

The prophetic parts of the Revelation belong to the

same period, to which those parts of Daniel which are

yet unfulfilled belong. Whenever Israel has not only

returned to Jerusalem, but is nationally recognised in

Jerusalem, we may expect that period to begin.

We must also carefully remember that the Revelation,

like Daniel, is divided into many separate visions which

are independent of each other, and are not chronologically

successive. Thus the sixth chapter is a vision complete

in itself, tracing briefly and in outline, the whole period

of God's chastisements, and terminating as soon as it

has reached the hour at which the Lord Jesus is to

be revealed. Subsequent visions retrace the same period,

and fill up the outline. Isaiah and Daniel are also written

on this principle.

It must also be observed, that the Revelation (and the

same may be said of the rest of Prophetic Scripture)

having for one of its primary objects, the comfort of those

who in the midst of abounding evil, fear God, and abide

in His truth, is accustomed before it details the action

of God's hand in judgment, to preface each vision of



200

sorrow, with some intimation of the final blessing that

is to come, after the judgments have wrought their ap

pointed work. Thus the sixth chapter, before it refers

to those dark agencies of judgment which it is its chief

object to reveal, speaks of Him who finally shall go forth

“conquering, and to conquer,” the results of whose

triumphs will be to fill the earth with blessing. We

find a similar example in the fifteenth and sixteenth

chapters, which contain one connected vision. The last

of these chapters reveals the hand of God stretched out

to smite the glory of the future great Pharoah of the earth.

The scene in that chapter may be said to be laid in Egypt;

but the chapter which precedes, places us, so to speak,

on the happy side of the Red Sea, where the people of

God sing their song of triumph, delivered for ever from

the land of their travail, and guided by God's strength

unto His holy habitation. The song of triumph is recorded

first, before we hear of the dark circumstances out of which

it springs. Each separate vision in the Revelation has

thus its own preface of blessing.”

* The following may be given as a division of the Revelation,

on the principles which have been stated, from the sixth to the

eighteenth chapters inclusive.

The sixth chapter is a vision complete in itself—its preface

of blessing is in the second verse.

The seventh, eighth, and ninth chapters, form one series, and

º be read together. The preface of blessing is in the seventh

Chapter.

#. tenth, eleventh, twelfth, and thirteenth chapters, should be

read together. The tenth contains the preface of blessing; the

three chapters which follow it, being separate narratives of the same

evil period—the eleventh describing Jerusalem during the prophe

sying of the witnesses—the twelfth describing the sojourn of the

woman in the wilderness during the same period, with the addition

of some antecedent concurrent circumstances—the thirteenth de

scribing the concurrent period of Antichrist's full dominion.
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These visions of final glory have a needful prominence

given to them in the Revelation, because it is a Book es

pecially intended for the comfort of those who live during

the failure of the Church's testimony. The Revelation

was given to the Church at a time very similar to the

period when the Book of Daniel was given to Israel.

That Book was given to Israel, just at the moment when

Jerusalem lost the place of honoured separation, which

till then it had occupied in the earth: the Revelation was

given to the Churches, just at the moment when they too

were about to lose their separate place of testimony. Even

before the death of the Apostle Paul, Christianity had

begun to exhibit symptoms of its approaching fall. The

Church was ceasing to be “the pillar and ground of

the truth;" and many “seducers” had crept in, who were

perverting the pure testimonies of God, and “beguiling

unstable souls.” The messages sent in the Book of Re

velation to the Churches, clearly indicate the progress

of this corruption. Although warned, they gave no heed

to the warning, and repented not. Their candlesticks

therefore were removed—in other words, God refused any

The fourteenth should be read by itself—its preface of blessing

is in the five commencing verses,

: The fifteenth and sixteenth chapters form one vision—the preface

of blessing is in the fifteenth.

The seventeenth chapter must be read by itself. It describes

Babylon morally; and shows that Antichrist at first sustains, but

afterwards destroys the peculiar system of law, religion, &c., which

will give to Babylon its characteristic distinctness. The first verse

contains the announcement of destruction, previous to the descrip

tion of that which was to be destroyed.

The eighteenth chapter describes Babylon physically, as to its

outward wealth and greatness. As in the former chapter, the

announcement of the destruction is given before the description

of that which is destroyed. (For further remarks, see “Thoughts

on the Apocalypse.” Nisbet, London.)

K 3
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longer to own the corporate testimony of Christianity—

and visible Christianity became, from that time forward,

synonymous with visible evil. A remnant has indeed been

preserved in the midst of the general ruin, but they have

been few and feeble, divided one from the other, and not

unfrequently associated with the professing Church in

some of its worst corruptions. Unity and strength have

been no more restored to the fallen Church, than was the

presence of the glory of God restored to Israel, after it

departed before the desolating power of Babylon and of

the Gentiles.

It is impossible therefore that the prophetic part of the

Revelation should represent the corporate condition of

Christianity by any symbol of honour; for how could

it put light for darkness, or declare that evil was good?

When visible Christianity invited the world into its fel

lowship, and formally identified itself with the nations,

it could only be represented by symbols of the same cha

racter as those that pertained to those nations—symbols

not of honour, but of abomination—such as a “beast

dreadful and terrible” (Dan. vii.), or “a dragon great and

fiery red, having seven heads and ten horns, and upon his

heads seven diadems.” (Rev. xii. 3.) It could only have

been represented by some such symbol as this, because

the same principles that regulate the nations, have regu

lated and do regulate the visible Church.

The visions of glory therefore in the Revelation, even

when they refer, as in some cases they do, to a relation

which the Church is to hold towards the earth, do not

belong to any condition which Christianity has ever yet

occupied—nor do they belong to this dispensation at all.

They belong to other ages, and other scenes, when the
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present season of Satan's triumph shall have ended, and

the Day of the Lord have come. They are intended

to stand in contrast with every thing that the eye now

beholds, and to comfort those who through tribulation are

seeking to endure unto the end.

But how should we shock the faith of such—how should

we take from them their appointed consolations, if we

were to tell them, that these visions of glory referred not

to the future, but were designed to represent a visible

condition of Christianity yet found on earth. Suppose

we had said this to any (if such there were) whose eyes

were opened in the days of Constantine to discern the real

character of that evil hour—suppose we had told them

that the visions by which they were sustaining their souls

in hope towards the future, were not future; but were

being fulfilled in the scenes of rising greatness around

them —would they not have felt that we were not only

depriving them of their hopes, but that we were attempt

ing to hallow by some of the most sacred passages of

God's word, the very evils against which they were main

taining (for God's sake) a tried and sorrowing testimony?

Or if we had succeeded in persuading them, we should

thus far have become perverters of their souls; we should

have turned them back from the truth and testimonies of

God, to seek comfort in the false fires of Satan's kindling;

until perhaps they would have rejoiced like others in their

deceiving brightness, and have said with them, “Aha, we

are warm, we have seen the fire.” (Is. xliv, 16.)

Mr. Elliott and Dr. Cumming are, I doubt not, sincere

in their hatred of Popery and Puseyism. Indeed, who

that has learned to appreciate the way of salvation by

grace through faith, would not desire to lay down their
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lives (if need were) in testimony against those deadly

systems? But what gave birth to Popery? It was not

the growth of a moment. It sprang from earlier prin

ciples of evil long fostered. Are we to accept those

principles, and sanctify them by the visions of the Reve

lation?

The principles of evil that are now being systematised

and brought into concurrent operation in the RomanWorld,

are not to be attributed to Popery alone. The system

that has recently united in Damascus, Jews, Turks, Catho

lics, and Armenians, in governmental unity—the system

which Protestant England has long adopted in Ireland

and her colonies, and is seeking to encourage throughout

the world—that system cannot be less evil than Popery,

because it sustains and gives effect to Popery, and to every

known form of influential evil besides. It deliberately

quenches the light of Scripture, and avowedly seeks the

basis of its unity in the exclusion of Divine Truth. Some

say it cannot be ascertained—others, that even if ascer

tained, it is not to be regarded by a governor in governing,

any more than by a mechanic in making a machine; in

other words, a governor (whose work, be it remembered,

is moral) may neglect every moral principle that God has

revealed, and yet rule rightly and well.

If we examine the principles that are now chiefly in

fluential throughout this country—a country that has been

so long favoured with the unrestricted circulation of the

Holy Scripture, we shall find that they fall under one

of two classes—they are either such as lead men into the

darkness and death of mere ritual religion, or they are

the latitudinarian principles just described. These are at

present, the two conflicting systems—both however equally
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characterised by setting aside the supremacy of Holy

Scripture.

Of these systems, the latter is that which will finally

prevail. Its comprehensiveness (for it is as comprehensive

as evil itself) gives it a necessary superiority over a system

essentially contracted. A strict system of ritual Chris

tianity is far too narrow for a sphere, in which Judaism,

Mahomedanism, and every other form of human thought

have to be conciliated: it could not adopt itself to such

a sphere;—but a latitudinarian system can. The latitudi

narian system can honour and use even its rival, if that

rival will consent, as finally it will, to take a secondary

place; and to preserve a partial, though still extensive rule,

by resigning its claim to sovereign and universal sway.

When such a system—having wealth, or as men say,

“property,” for the pillar of its social fabric, and com

merce as the channel through which that wealth accrues—

has been established in the Eastern as well as Western

divisions of the Roman World, we shall see before us the

sphere of which the Revelation treats—the sphere on which

the judgments respecting which it forwarns us, are to fall.

Israel will be in Jerusalem, and will supply one chief

feature in the scene.

If we read the Revelation and the rest of Prophetic

Scripture, with this scene before our minds, and remember

the principles that have been stated—many a supposed

difficulty will vanish, and Prophetic Scripture in all its

leading statements, will be found as simple as any other

part of the word of God. It would then afford sub

stantial subject for our meditation, and for our service.

We might perhaps be able to meet the revived energies

of the nations, by the recovered testimonies of the Holy
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Apostles and Prophets—recovered out of a darkness in

which they have long been buried, as in a grave.”

* Many of the foregoing remarks apply equally to writers whose

&: views are very dissimilar from those of Mr. Elliott and Dr.

umming. ThusMr.Brown (of St. James'sFree Church, Glasgow),

whose book against the pre-millennial Advent of our Lord has

obtained such wide circulation, writes as follows:

“It is notorious, too, that a large number of the primitive

Christians for three centuries, fell into the same mistake, expecting

the struggles in which they were engaged, to issue in the personal

appearing of their Lord and “the first resurrection” of His mar

tyred witnesses. The militant did indeed become a triumphant

Church, but in a very different sense from what was expected. The

martyred testimony of Jesus “lived and reigned,” but the martyrs

themselves lived not. The Gospel slew the great red dragon—

Paganism was defeated in the; places of the field—Christianity

ascended the throne of the Caesars: that was the reality contem

plated in the word, but which the enthusiasm of so many had

led them to misinterpret.”

If our conscience misjudges facts—if we do indeed believe that

the great red Dragon was slain, and that the saints arose according

to the twenty-first of Revelation, when Christianity ascended the

Throne of the Caesars, in the days of Constantiné, it is quite cer

tain that the testimonies of the Revelation and all the Prophets

will be sealed books to us.



APPENDIX.

ANTICHRIST TO BE KING OF ASSYRIA AND BABY

LON.—PRESENT PROSPECTS OF THOSE COUNTRIES

AS SHOWN BY THE OFFICIAL REPORT OF COLONEL

CHESNEY.

ANTICHRIST is several times referred to in the Scriptures

as “King of Babylon” (Isaiah xiv. 4)—and “King of

Assyria” (Isaiah x. 12). He is also called in Daniel

“King of the North,” i.e. King of Syria. Syria, as so

applied, includes Assyria, and all the Euphratean district.

In the foregoing pages, I have not entered into the

question of Antichrist's relation to Assyria and Babylon,

because I have elsewhere considered it. In the “Second

Series of Aids to Prophetic Enquiry,” I have shown from

Scripture, that Babylon, at the period of the Lord's return,

will have recovered a condition of prosperity exceeding

even its former greatness. Like Jerusalem, Egypt and

other countries of the East, it will revive for a season

under the hand of man. The blow which brings it into

its final state of utter desolation, is to be inflicted when

Israel is forgiven, and when the Day of the Lord comes.

I have also shown, on the authority of Colonel Chesney

and others, that the present condition of Babylon and

Babylonia, is not one of utter desolation, such as the

Prophets describe. The site of Babylon has always been
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inhabited, and is, at this moment, the seat of a consider

able city containing more than 10,000 inhabitants.

The thought of Antichrist's connexion with Babylon

was preserved in the early ages of Christianity; and has

not been entirely quenched even in its darkest periods.

Cyprian, in the third century, applies to Antichrist, that

remarkable passage in Isaiah which describes the great

ness and fall of the last King of Babylon—“Is this the

man that made the earth to tremble, that did shake king

doms?” (Isaiah xiv. 16.) Jerome, in the fourth century,

speaks of Antichrist as about to arise from among the

Jews, and to come from Babylon. [Nasciturus de populo

Judaeorum et de Babylone venturus.-Jerome on Dan.

ti.] Cassiodorus, in the sixth century, again suggests

the thought of Babylon meaning the Chaldaean city.”

Aretas does the same. Bede also, in the eighth century,

in his remarks on the Apocalypse, hints at the possibility

of the Euphratean City being the place of Antichrist's

greatness. In the twelfth century, Roger of Hoveden

says: “in the City of Babylon which was of old, the

illustrious and glorious city of the Gentiles and the head

of the kingdom of the Parsians, Antichrist will be born—

after being born in the kingdom of Babylon, he will come

to Jerusalem.” (Scrip. Anglicani, p. 681)

Even as late as the sixteenth century, we find Malvenda

in his elaborate treatise on Antichrist, speaking of Baby

lon, as the place from which he is to arise. He connects

with this thought the fact of the Jews (from whom he

expects Antichrist to spring) having been so long esta

blished in the Euphratean regions. He quotes Josephus

in proof that two cities of Babylonia (Nearda and Nisibis)

* See “Prospects of the Ten Kingdoms,” p. 258.
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had been for a long time the chief depositories of Jewish

wealth. Thence also, the Jews promulgated their Talmud

in the latter part of the fifth century. “Although,” says

Malvenda, “the celebrity of these Talmudic Schools did

not continue after A.D. 1024, yet it cannot be denied that

innumerable Jews are up to the present moment (i.e., the

sixteenth century) collocated in those regions, and that it

still continues the great conservatory of Jewish doctrine.”

Malvenda supposes that the long settlement of the Jews

in Babylonia, will make it more easy for Antichrist, as

thence arising, to pretend that he is descended from their

royal line. (P. 82.)

“All,” continues Malvenda, “are aware that it is a

“universally-admitted truth,” that Antichrist is to be born

“in the city of Babylon. Jerome, in his commentary on

“Daniel ii., expressing his own judgment, and the judg

“ment of all the Fathers of the Church, says: “Our writers

“interpret all these things of Antichrist, who is to arise

“from the people of the Jews, and to come from Babylon.’

“Bede, referring to this opinion of Jerome and of the

“Fathers, observes, when commenting on the seventeenth

“of the Revelation: “Some interpreters say that Anti

“christ, having his origin from Babylon, will overthrow

“the King of Egypt, Africa, and Ethiopia.' Aretas, when

“explaining the following passage in the Apocalypse—

“‘Loose the four angels, who have been bound in the

“great river Euphrates, says: ‘the thought is not to be

“rejected that daemons are bound at the Euphrates, since in

“a short time Antichrist is to proceed thence, arising from

“among the Hebrews who are in captivity, either those

* “Communi omnium consensu receptissimum esse norunt

omnes, Antichristum in Babylone urbe in lucem edendum.”
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“reserved in Jerusalem, or those who have settled in those

“(Euphratean) districts.”

“The reasons for which it hath pleased God to appoint

“that Antichrist should arise from Babylon rather than

“elsewhere, He hath buried deep in the secrets of His

“own bosom; nor has He, up to the present time, revealed

“it, as far as can be ascertained, to any among men.

“Nevertheless the erudite and pious meditation of some

“orthodox believers has alleged " " * * the following

“fitting reasons for the Divine decree. In the first place,

“ as Nimrod—the founder of Babel, i.e. the Tower of Ba

“bylon—a savage Tyrant and cruel oppressor of men—

“was the person who declared open war against God; so it

“is meet that there should arise from the self-same Babylon,

“the last and most atrocious persecutor of the Church—

“Antichrist. Moreover, seeing that Nebuchadnezzar and

“Antiochus Epiphanes—two Monarchs who bore upon the

“Church with an overwhelming power of destruction, and

“who were the Antichrists of the Old Testament, and re

“markable types of the Antichrist that is to come—seeing,

“Isay, that these Monarchs reigned in Babylon—it is fitting

“that the true Antichrist of the New Testament should

“arise from the same Babylon.”

“Besides, no place can be pointed out more meet for the

“nativity of Antichrist than Babylon—for it is the City of

“the Devil—always diametrically opposed to Jerusalem,

“which is deemed the City of God—the former City, i.e.

“Babylon, being theMother and disseminator of every kind

“of confusion, idolatry, impiety—a vast sink of every foul

“pollution, crime, and iniquity—the first city in the world

“which cut itself off from the worship of the true God—

“which reared the citadel of universal vice—which per- .

“petually (according to the record of Holy Writ) carries
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“on the mystery of iniquity—and bears imprinted on her

“brow, the inscription of blasphemy against the name of

“God. The consummation therefore of impiousness which

“is to have its recapitulation in Antichrist, could not break

“forth from a place more fitting than Babylon.”

I make these quotations, not as agreeing with every

sentiment they express—much less with the doctrines of

the writers on other subjects—I have given them merely

to show, that the thought not only of the personality of

Antichrist, but of his connexion with Babylon, has never

been entirely extinguished, even by the black corruptions

of Romanism. It seems to be reserved for the worldliness

of Protestantism to quench this remaining light—and

then to cheer men onward in the course which is to end

in establishing “in the Land of Shinar” (see Zech. iv.)

that system of “wickedness,” under which Babylon, Israel,

and the nations, will ripen for their final doom.

There is no joy—no gratification in being obliged to

look forth upon the rising prospects of the nations—pros

pects, which are interesting the hearts and employing the

energies of millions, and to say that they will soon end in

overwhelming ruin—to say that the influences now being

developed around us, are urging men onward to the point,

where they will be confronted by the stern, but righteous,

judgments of God. But we dare not say otherwise—we

dare not hide the Scriptures of God, nor prophesy peace

where there is no peace.

This, our Protestant country has taken the lead in con

structing that new governmental system which avowedly

excludes a regard to God's truth in legislation and govern

ment: and calls together into Satanic union,Mahomedanism

—Judaism–Infidelity—and false Christianity, that they

maytogetherfashion—educationally—morally—religiously,
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the hearts of men. This country has taken the lead in

indissolubly connecting these principles with that rising

system of commercial greatness by which she expects the

nations to be swayed; and intends that wealth, derived

from commerce so pursued, should be the pillar of the

social system. This country also has been the first to

enter those once-flourishing regions of the East, which

have been smitten under the judgments of God, and are

still obnoxious to His curse: it has entered those regions

with the view of considering how far they can be recovered

from their ruin, and again made the depositories of wealth

and civilization.

Some years ago, the Government of this country sent

out an expedition to survey the Euphrates, and report

upon the facilities it afforded for commerce, and for

becoming the channel of communication between Europe

and the East. The expedition was commanded by

Colonel Chesney—and the Report which he has just pub

lished, affords abundant evidence to the zeal and ability

with which he fulfilled the mission.” Few after reading

it will question the capabilities of those regions. Can

it be doubted that the tempting picture will act upon the

cupidity of the present age? Is it likely that they, whose

energies are exploring every Land and traversing every

sea, will forbear from entering rivers such as the Euphrates

and Tigris—situate as they are in the midst of the ancient

garden of the earth, and having beyond them the Indian

seas, which have now become the seat of European

civilization? They will certainly be entered and probably

* It is entitled “The Expedition for the Survey of the Rivers

Euphrates and Tigris, carried on by order of the British Government

in the years 1835, 1836, and 1837, by Lieut. Colonel Chesney, R.A.,

F.R.S., &c., Commander of the Expedition.” (Longmans. 1850.)
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very soon. God indeed only knows the time—but He

has said that “the Ephah,” with “wickedness” hidden in

its midst, is to be established in the Land of Shinar, and

His words must be accomplished in their season. In the

meanwhile, whilst we behold the latitudinarian infidelity of

the rising commercial system strengthening around us—

and if we should live to see the river of Babylon re

entered and traversed by successful energy—and Babylon

and the Land of Israel touched by the hand of Western

civilization, and revived—may we then remember the words

of the angel who cried, saying, “Fallen, fallen, is Babylon

the great, who made all nations drink of the wine of the

wrath of her fornication:"—may we more anxiously than

ever read the circumstances of that day of man's chiefest

glory, in the light of the closing testimonies of the Book

of God.

The following quotations from Colonel Chesney's work

will sufficiently show the opening prospects of those

regions:

“The river now about to be described (i.e. the Euphrates) rises

at no great distance from the shores of the Euxine, and in its

course to the Indian Ocean, almost skirts those of the Mediterra

nean. * * * * The Euphrates at one time formed the principal

link connecting Europe commercially with the East. Its historical

celebrity has excited in its favour an interest superior to that

which has been felt for any other river; and it may reasonably be

expected, that when its advantages shall be fully known, and duly

appreciated, it will rise to a high degree of political and commercial

importance.”

“In a range of more than 1780 miles from its eastern source,

this river may be said to unite three great and important seas;

which, without it, would be destitute of any water communication

with each other, whilst the varied productions of the intervening

territory would, in a great measure, be lost to the rest of the

world.” Vol. I., p. 40.
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“Bir is one of the most frequented of all the passages into

Mesopotamia, and about sixteen large passage boats are kept, * * *

for the use of the caravans, which occasionally number 5,000

camels.” P. 46.

“This great river then proceeds through the Date-groves * * *

across a bare country onwards to Hillah. * * * This Town is built

on a part of Babylon, and chiefly with materials obtained from its

ruins: it contained, in 1831, the time of my first visit, about

10,000 inhabitants, whose dwellings are principally on the right

bank; the line of houses forming an obtuse angle, almost midway

between theMujellebé and the stillmore celebratedBirsNimroud.”

P. 57.

Extracts of Letters to Colonel Chesney, from Officers sent by him to

explore the capabilities of the Euphrates for Steam Navigation and

Traffic.

“SIR,

“The noble and interesting river Euphrates is far too celebrated

to require from me more than a fair view of the prospect it offers

for establishing an economical and more rapid communication be

tween Great Britain and her Indian possessions, than has hitherto

been attained. The brilliant prospects of a new channel being

opened to our enterprising mercantile world through a steam esta

blishment on the Euphrates, ought to awaken our best energies.”

“The Town of Hit produces salt and bitumen to any extent:-

190 miles below Hit is Hillah, a very considerable Town, having a

bridge of boats across the river, which being under the control of

the Musellim of the place, can always be opened by his orders on

the approach of steamers.”

“Basrah is about 40 miles below Kurnah, and I consider it

admirably suited for the magazines, dock-yards, &c., of a large

force.”

“I consider that a rapid steam voyage may be performed, both

up and down the Euphrates, at any season of the year.” (P. 687.)

(Signed) “R. F. CLEVELAND, R.N.”

“Dated 17th July, 1836.”

* For a further account of Hillah and the condition of Babylon

itself, see “Second Series of Aids to Prophetic Enquiry.” . For

many of the particulars there given, I was indebted to the kindness

of Colonel Chesney.
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Extract of Letter from E. P. Charlwood, Esq., R. W., to Colonel

Chesney. (P. 691.)

“The Arabs always evinced great eagerness to barter their

provisions, and in fact every thing they possessed, for our Glasgow

merchandise, * * * * so that I am convinced, considerable com

merce would be carried on with great success on the river. Taking

all these things into consideration, I should say it would be highly

advisable to navigate this river, as being the speediest and most

secure route between Great Britain and her Indian possessions.”

Extract of Letter from James Fitzjames, Esq., R.N., to Colonel

- Chesney. (P. 694.)

“The advantages that would ensue from the establishment of a

regular steam communication on the Euphrates, would, I am con

vinced, amply repay any outlay and trouble which might attend

the commencement. The avidity with which the inhabitants of

the different towns on the river bought our Manchester woollen

goods, &c., sufficiently proves, that a great opening is presented to

our commerce. Aleppo, Bagdad, Basrah, and (should the Karim

be navigated) Ispahan, would soon become marts for British pro

duce, and the influence of the British name be thus increased and

extended.”

“Taking these things into consideration, it appears to me, that

England would not have cause to regret having made the Euphrates

the high road to her Indian possessions, even should it afterwards

be found that letters and passengers might be conveyed with more

speed by the line of the Red Sea.”

“A splendid road might be made over the 100 miles which

separate the Euphrates from the Mediterranean. I should think

a railroad impracticable, but I think a canal might be cut. * * *

This would complete the communication by water, of England

with India, by the shortest possible line.”

Extract from Letter of W. Ainsworth, Esq., Surgeon and Geologist

to the Expedition,

“The river Euphrates is evidently a navigable stream. I am

acquainted with it * * * from the Taurus, to its embushure in
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the Persian Gulph, a distance of upwards of 1,200 miles; and in

that extent, there are only two real difficulties, both of which are

superable, by undergoing an expense quite disproportioned to the

importance of rendering efficient at all seasons of the year, and

throughout so lengthened a course, the navigation of this noble

river. * * * In a commercial point of view, the close communi

cation thus established with so great an emporium of trade as

Bagdad, is of the very first importance; nor is the connexion that

would be established between Basrah and Bagdad of a trifling

character; but there are also on the river between Kurmah and

Felujah, large towns, as Sheikhel-Shuyakh and Hillah, and power

ful tribes, as the Mountefik Arabs, who have long been actuated

by the spirit of commercial enterprise.”

“There is, indeed, amongst almost all the tribes a cupidity that

is easily aroused, and which would stir up the people to new exer

tion, in order to obtain comforts and luxuries with which they

would then first become acquainted, and would not be slow in

appreciating. The boasted frugality and indifference of the Arab,

are not proof against the inventions of an improved mechanism in

cutlery or fire-arms; and nowhere is there displayed, a greater

anxiety for gay dresses and ornaments: this taste has become

almost a passion with both sexes. We have abundant evidences

of the love of decorating their children, and of a desire to improve

their condition.”

“The advantages which are presented by the opening of the

navigation of the river Euphrates, belong to universal civilization,

as well as to increase of national power. The waters of this great

river flow past the habitations of four millions of human beings,

amongst whom their own traditions have transmitted, the sense of

a revolution to be effected by the introduction of a religion of .

humility, of charity, and of forbearance.”

“The intellectual powers of the descendants from the most noble

stocks of the human race, are not extinct in their present fallen

representatives, and it would be difficult to say to what extent civi

lization might flourish, when revived in its most antique home.”

“The national importance of this navigation, is of the most

comprehensive character. All acquainted with the history of the

communication of nations, which, as Montesquieu has ably pointed

out, is the history of commerce, must be aware, that those circum
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stances which led to the annihilation of the commerce of the East,

would be revolutionised by the opening now proposed to be

effected; and that whilst civilization might be confidently ex

pected to return to its almost primeval seat, it would do so

under a very different aspect, and with vastly improved means,

over the days of Opis and Ophir, or of Caucasium and Callinicum.”

“All these advantages are to be obtained by the navigation which

you have entered upon, and of which you have proved the prac

ticability.” P. 697.

Dr. Layard, writing to an eminent English merchant in 1843,

says, “I believe Susiana to be a province highly capable of the

most varied cultivation; the soil is rich, labour cheap, the inha

bitants well disposed, and the country traversed by several noble

rivers : * * * the land is highly favourable for the cultivation of

cotton, which is now much neglected, but which might be much

improved. I made many enquiries as to the growth of hemp, * * *

and I found the country well adapted for its cultivation.” P. 701.

“At Mosul (Nineveh) a considerable opening for British com

merce exists. The present consumption of British goods in Mosul

and the adjacent country, is more than sufficient to support a mer

cantile establishment. * * * A piece of print worth thirteen

shillings in Manchester, is sold in Mosul for thirty-two. * * *

The trade of such an establishment would probably soon extend

into Persia, where Russian trade is now increasing.” P. 703.

“Notwithstanding al the existing disadvantages, boats with

merchandise are continually tracked up the rivers in Mesopotamia;

but the fleets going up the Tigris against the stream, from Basrah

to Bagdad, consume from thirty to forty days, while a steamer

would perform this distance in four days and a half.” P. 705.

* “Good freights are therefore secured for steamers, and a valua

ble opening presented for trade, since an Arab population of about

twelve millions is to be supplied. The actual trade to Bagdad was

in 1833–12,000 bales or packages, brought up the Tigris at a

freight of 11. per bale.”

“The establishment of the navigation, would probably lead to

that of English mercantile houses at all the chief places of trade

on the Euphrates and other rivers and branches at the interior

stations.” Pp. 704, 705.

“Armenia is the territory ranging along the course of the

L
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Euphrates: * * * in the table lands, the soil is rich; it is but

partially cultivated, but almost every kind of vegetable production

is to be found.”

“The wheat and barley are particularly fine; nor is it very

uncommon to have three successive crops of grain in some places.

The gardens yield grapes in abundance, also oranges, peaches,

nectarines, figs, apples, pomegranates, and other fruits. Honey,

wax, manna, and gall-nuts, are exported from the more moun

tainous districts, where, especially eastward of Tarabusim, the

finest timber is very abundant. The scenery here is at once

beautiful and strikingly grand from various points of view, as the

mountains are seen rising abruptly from the sea to an elevation of

four or five thousand feet, their sides being covered with dense

forests, composed of gigantic chesnut, beech, walnut, alder,

poplar, willow, ash, maple, and box trees, with firs toward their

summits, and a magnificent underwood of rhododendron, bay,

and hazel, &c. * * * The less elevated grounds produce cotton,

hemp, tobacco, and raw silk in abundance; besides precious

stones, such as the turquoise, beryl, chrystal, pearl, and ruby.

Besides the more valuable metals, gold and silver, Armenia

abounds in copper, lead, iron, saltpetre, sulphur, bitumen, quar

ries of coal, marble, and jasper, with several mineral springs,

which have been celebrated for many ages.”

“The Armenians are exceedingly fond of foreign commerce

and home trade, both of which are prosecuted with such success,

that even the Jews are in many instances driven out of the field

of competition. The Armenians have been described as brave,

a quality however that has long passed from them. They are

now a commercial and agricultural people; well clad, abundantly

fed, and possessing sheep, cattle, and fine horses in abundance.”

Pp. 95–99.

“The exports of Mesopotamia are: wheat, barley, rice, and

other grains, horses, pearls, coral, honey, dates, cotton, silk,

tobacco, gall-nuts, wool, bitumen, naptha, saltpetre, salt, coarse

coloured cottons, fine handkerchiefs, and other manufactures of

a country enjoying advantages which will eventually make its

commerce more important than that of Egypt.” P. 109.

“The numerous towns along the Euphrates, and the extensive

population, partly permanent, and partly nomadic, on the banks

*
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of that river, will ultimately require several stations; but for the

present, one should be at Hillah (Babylon), and another at Anah,

and a third at Beles.”

“Though the subject has only been considered relatively to the

people in their present state, it should not be forgotten that

Mesopotamia possesses as many advantages as, or perhaps more

than, any other country in the world. Although greatly changed

by the neglect of man, those portions which are still cultivated, as

the country about Hillah (Babylon), show that the region has all

the fertility ascribed to it by Herodotus, who considered its pro

ductions as equal to one-third of those furnished by all Asia.

Being equal to, and in many respects even superior to Egypt

with regard to its position and its capabilities, the time need not

distant when the date-groves of the Euphrates may be inter

spersed with flourishing towns, surrounded with fields of the

finest wheat, and the most productive plantations of indigo, cotton,

and sugar-cane.” Vol. II., p. 603.

Extracts of the same character might be almost indefi

nitely multiplied; but enough has been quoted to show

that even if we judged merely from the present aspect

of circumstances, we should expect the revival of the

Euphratean countries at no distant period.

Professing Christianity in the days of Constantine, was

called upon to pronounce on the character of the change

that then took place in its condition, and it declared

the change to be of God. The consequences of that

fearful error are now seen around us, both in the East,

and in the West—on every side. “Iniquity abounds.”

Professing Christianity will be tried once more. It will

have to pronounce on the character of that rising system,

which will spread civilization throughout the countries of

the East, and reign over the Kingdoms of the Roman

World. It will pronounce that also, to be of God: and

will thus seal its own condemnation. It will declare the

master-piece of Satan, to be the work of God,
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The fair scene of prosperity soon to be displayed in

Jerusalem and in Babylon, will only be rejoiced in by

those who blot from their remembrance the testimonies

of Jeremiah and the Revelation. The words of such a

chapter as the eighteenth of Revelation, pronounce so so

lemn a denunciation on “civilization revived in its antique

home,” that the thought of such revival, is shrunk from

with horror by all who remember what God has spoken.

“I saw another angel coming down from Heaven, having

great authority; and the earth was lightened with his

glory. And he cried with a mighty voice, saying, ‘Fallen,

fallen, is Babylon the great, and is become a habitation

of demons; and a hold of every unclean spirit, and a cage

of every unclean and hateful bird. Because by reason

of the wrath of her fornication all the nations have fallen,

and the kings of the earth have committed fornication

with her, and the merchants of the earth have waxed rich

through the power of her delicacies.’ And I heard another

voice from heaven, saying, ‘Come out of her, my people,

that ye may have no fellowship with her sins, and that ye

receive not of her plagues—because her sins have been

builded together unto Heaven, and God hath remembered

her unrighteousnesses.’”

These are the words to be held fast by all who fear God,

and reverence His Scripture. They no doubt place us

in sorrowful isolation. The Revelation was given that it

might isolate us: but how blessed to be isolated in the

midst of such a scene ! God hath not said in vain:

“Blessed is he who readeth, and those who hear the words

of the prophecy, and keep the things which are written

therein: for the time is nigh.”

Printed by B/R. Peake, 20, Took's-court, Chancery-lane.
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