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“BABYLON THE GREAT.”

–––4–

READ REV. XVII. & D.A.N. VII.

1. HERE we have a compound symbol—a woman and a

beast—not so intimately united as the fabulous Centaur,

which was half horse and half man; or as the fabulous Mer

maid—half woman and half fish—but still closely allied,

like the mythological bull Jupiter and his paramour Europa.

Indeed, the two are precisely similar, for in both a woman is

riding upon a beast, and there is unlawful love between them.

Perhaps, therefore, the Apocalypse is indebted to the myth

for its symbol.

2. The complete distinction between the woman and the

beast, although they are closely allied, requires a distinction

in the objects symbolized; that is, the woman represents one

object, and the beast another. Accordingly, such a distinction

is recognized in the angelic explanation :-"I will tell thee,”

says the angel, “the mystery of the woman, and of the

beast;” and then the twofold solution follows.

3. The woman carries her name upon her forehead, and

here it is, “MySTERY, BABYLON THE GREAT, THE MOTHER

OF HARLOTS AND ABOMINATIONS OF THE EARTH.” She is

in the first verse called “The great whore,” and, in keep

ing with this title she is decorated in most meretricious

array.

4. The object represented by the beast offers, I think, no
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4 BABYLON THE GREAT.

difficulty; for the same symbol in Daniel vii. is generally

admitted to designate the Roman Empire, from its first rise

to its ultimate fall. Some, I know, dispute this application

of the symbol; but the propriety of thus applying it has been

so often proved, that I need not give the proofs here. In

Daniel, however, the beast is seen alone; he is, so to speak,

living in single life. In the Apocalypse he is beheld married

to the woman; that is, the Roman Empire, at Some period of

its existence, is portrayed as in alliance with what is sym

bolized by “The great whore.”

5. But though there is little difficulty about interpreting

this bestial symbol, it is not so easy to solve the feminine

one. “The mystery of the beast” has been already unfolded

by Daniel, but there is no such inspired solution of “The

mystery of the woman:” I mean that there is no such solution

out of the Apocalypse itself—whilst in the Apocalypse the

solution needs solving.

6. Yet, I apprehend, prayer, patience, and study will reveal

this riddle; let us, then, with these accompaniments, essay

to unfold it.

7. The woman, there can be no doubt, derives her proper

name from the ancient kingdom and city of Nebuchadnezzar,

the great oppressor of God's covenant people, who destroyed

their capital, and captured their remaining tribes. We have

only to read the prophets, particularly Isaiah and Jeremiah,

to see how large a space is occupied in their writings with

complaints of Babylonish cruelty, and predictions of divine

vengeance; and we have only to compare the descriptions

of the Apocalyptic and the Old Testament Babylons, to re

cognize a most striking similarity between them.

8. The Babylon of the New Testament is evidently thus

christened because of her moral resemblance to the Babylon

of the Old. Both are represented as persecutors of God's

people. Of the one we read, in the 79th Psalm, “O God,

the heathen are come into thine inheritance; thy holy temple
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have they defiled; they have laid Jerusalem on heaps; the

dead bodies of thy servants have they given to be meat unto

the fowls of the heaven, the flesh of thy saints unto the

beasts of the earth; their blood have they shed like water

round about Jerusalem.” Of the other we read, in the chap

ter we are considering, “And I saw the woman drunken

with the blood of the saints, and with the blood of the

martyrs of Jesus.”

9. But the woman is not only a persecutor, she is a harlot,

and the head and front of her offence is not her persecution,

but her whoredom. Not that the former goes unpunished,

but that the latter is her crying sin, for it gives her the

descriptive name on her forehead. She is not designated

Babylon the persecutor, but Babylon the mother of harlots;

and when the angel calls John's attention to her punishment,

he says, “I will show thee the judgment (including the

crime) of the great whore,” not the great persecutor.

10. What, then, is meant by the woman's whoredom? She

is loved by, and she loves, “the kings of the earth,” and with

these she commits fornication; observe, not with the subjects,

but with the rulers; the former only drink of the wine of her

fornication with the latter. And this prostitution of herself

to the earth's kings is shown by her familiar position on the

beast; she is seen caressing its heads, and dallying with its

horns. But what is the nature of this prostitution? as it

cannot be literal, it must be spiritual: it must be an unlawful

moral intimacy between her and the secular powers of the

empire, in consideration of which, they give her physical

support, or as the symbol expresses it, they “carry her,” and

she gives them moral influence, by which indeed, as with

reins, she guides them. Furthermore, the terms of this

intimacy are, that the beast shall gore and tear, and trample

her enemies under foot; that is, that she shall employ the

secular power for the destruction of her foes; in a word, that

the beast shall fill her cup with the blood of the Saints, and
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go on replenishing it, till she is drunken therewith; that the

kings with whom she commits fornication, shall make her

presents of purple and Scarlet robes, of gold and precious

stones and pearls; that, being decorated with these, and being

elevated on the beast, she may be “the observed of all

observers.” In return for the use of the beast's horns and

feet, and for the rich presents of the kings, she submits to

their illicit embraces; she commits fornication, a crime

whose nature I shall now try to explain.

11. Spiritual fornication is of two kinds. ist. The prac

tice of idolatry. 2nd. The reliance on forbidden help. Nor is

there any distinction in the Bible between fornication and

adultery in their spiritual sense, for idolatry is frequently

designated by them both; and Israel, for her love of idols, is

as often called a harlot as an adulteress. See especially

Ezekiel xvi. Indeed, literal adultery is sometimes called

whoredom in the Scriptures, as in the well-known passage in

the sermon on the Mount, “Whosoever shall put away his

wife, saving for the cause of fornication, (i.e. clearly adul

tery) causeth her to commit adultery.” I have said, however,

that spiritual fornication is also reliance on forbidden help;

for the proof of this I quote the following text from Ezekiel

xvi. 26: “Thou hast also committed fornication with the

Egyptians thy neighbours, great of flesh; thou hast played

the whore also with the Assyrians.” Now how did Israel

play the whore with these nations? The following passages

will answer. “Woe unto them that go down to Egypt for

help, and stay on horses, and trust in chariots.” (Isaiah xxxi.

1) Again, “Thou hast enlarged thy bed, and made thee a

covenant with them: thou lovedst their bed where thou

sawest it; and thou wentest to the king with ointment.”

(Isaiah lvii. 8, 9.) Again, “When Ephraim saw his sickness,

and Judah saw his wound, then went Ephraim to the Assy

rian, and sent to king Jareb.” (Hosea v. 13.)

From these and numerous similar texts, it is plain, that
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one phase of Israel's fornication was applying to the heathen

for help, instead of trusting in the Lord.”

There is yet another kind of figurative fornication referred

to in the Bible, namely, commerce. We read of Tyre in

Isaiah xxiii. 17, that “she shall commit fornication with

all the kingdoms of the world;” and the whole context,

as well as the character of the city, make it evident that

commerce is intended. But this sort of fornication is very

Seldom spoken of in the prophets, nor is it denounced.

Commerce, I apprehend, is so called, because it is going

abroad for those commodities which are not to be found at

home, and in this it resembles the selling of the body “ropveua.”

for foreign gain. I cannot think, therefore, that the forni

cation of the apocalyptic woman is commercial, for it is her

chief crime, that which calls down her judgment, just as the

same offence was Israel's chief crime, and we know that this

was idolatry, and heathen reliance. Moreover, one can

hardly see how mere commercial fornication could be con

nected with the wholesale persecution of the saints.

It remains, then, that Babylon's fornication with the kings

of the earth, is like Israel's fornication with Egypt and

Assyria, namely, a God-forsaking dependence on the rulers of

the Roman Empire. At the same time, I admit that Babylon

is represented as eminently commercial; for in the eighteenth

chapter we are told that “the merchants of the earth are

waxed rich through the abundance of her delicacies,” and

then we have a long catalogue of her wares. But we do not

read that the merchants committed fornication with her, but

the kings; besides, when her doom is pronounced, “the holy

apostles and prophets” are summoned “to rejoice, because

God hath avenged them on her.” But what had these holy

men to do with Babylonish commerce 7 or how could they

* Similar to this was the “fornication” of Esau. (Heb. xii. 16. See

also James iv. 4.)
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rejoice over the destruction of a system which was chiefly

characterised by trade? Understand fornication as an ille

gitimate alliance with secular power, and as using that

power for the persecution of the Saints, and then there is no

difficulty about the summons in question.

12. I now come to the pith of the matter. What is

represented by the woman 7 She is a brazen-faced harlot,

for she carries her name on her forehead; and yet this name

is intended to be a partial disguise, for it is not her surname,

but one assumed for a purpose; unless, indeed, God brands

it on her brow, that the watchful may discern her character,

and shun her embrace. That Babylon is not her real name

is clear, from the prefix—“mystery.” Some expositors

maintain that the woman is literal Babylon restored, city

and system. Babylon on the Euphrates, the city of uni

versal commerce, the emporium of the East, and of the

world. But if so, why prefix “mystery” to her name, when

there is no mystery about it? Why, too, should the Evan

gelist “wonder with great admiration when he saw her ?”

What was there for John to wonder at in the revival of old

Babylon ? The very locality, moreover, namely, “the seven

hills,” forbids this interpretation, as well as the last verse in

the seventeenth chapter, “And the woman which thou

sawest Is that great city, which REIGNETH (present tense)

over the kings of the earth.” Further still, the distinctness

of the symbols, though they are united, demands a distinc

tion between the objects symbolized; but if the woman be

literal Babylon—what essential difference is there between

the beast and her'? or if this woman represents the com

mercial system, what essential difference is there between

her and the empire which she rules? In that case, both

are essentially and avowedly secular.

13. In the seventeenth chapter of the Revelation, Babylon

is seen as a woman. In the eighteenth chapter, she is seen

as a city—two distinct symbols for the same thing under
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different aspects.” As a woman, Babylon commits fornication

with the kings of the earth. As a city, she is rich herself,

and makes the merchants of the earth rich. As a woman,

“she is the mother of harlots and of abominations of the

earth.” Mark that, “abominations of the earth.” This ex

pression clearly points to her religious character, for “abomi

nation” is the well-known scriptural synonym of idolatry.

She is, then, a harlot with the kings, and a teacher of idola

try with the people. But what sort of idolatry : The

idolatry of Pagans? What had John, or the seven churches,

to do with that? and why should the apostle wonder at that

“with great admiration?” Clearly, it is Christian idolatry

that is pointed at, and this is wonderful indeed! Now if we

connect this marked feature with the locality of the seven

hills—the well-known classical designation of Rome—the

“urbs septicollis,” which, when the apostle wrote, actually

did “reign over the kings of the earth,” we can hardly

escape the conviction, that by the woman seated on the

beast, is represented the ecclesiastico-political system of the

vast Roman Empire, or the European Church and State,

with the city of Rome as its centre and source. At any

rate it is a fact, that for many hundreds of years a corrupt,

and idolatrous, and persecuting religion, called Christianity,

has reigned at Rome, and from thence has spread its influ

ence over Christendom. It is a fact, that this system has

allied itself with the secular powers for its own worldly

aggrandizement, and for the destruction of all that opposed

it. It is a fact, that it has been “drunk with the blood of

the saints,” and at the same time intoacicated the nations

under her sway, with the wine of her idolatries. I submit,

therefore, that no symbol more apt could have been devised,

than the symbol in the text, to foreshadow the system above

mentioned.

* As the same man may be spoken of either as to his body or as to

his soul.
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14. But bear in mind, that whilst the woman is also

characterized by her idolatries, her chief crime is her forni

cation. It is this from which she derives her title—not

the great idolator, or the great persecutor, but “the great

whore;” that is, her crying, damning offence is her forni

cating alliance with the kings of the earth.” She is called

“Babylon the great,” for her capture and persecution of

God's people—“mystery,” to denote, firstly, the enigma of

her title; secondly, the riddle of her character, a professor

of God's religion, and yet an oppressor of his saints; “the

great whore” for the immense extent of her fornication, and

“the mother of whores,” for the fornicating religious systems

which she has borne and nursed.

15. But if whoredom is her chief offence,—if her judg

ment-sin is a God-forsaking alliance with the secular power,

then it follows that all so-called Christian systems, which

have formed the same alliance, are guilty of the same sin.

Nor does it matter what the doctrines of the systems may be.

They may be sound or unsound; if sound, then “abomi

nations” must be struck out of the indictment; but still

“whoredom” remains. What, then, becomes of those Pro

testant systems or churches which, while renouncing Rome's

“abominations,” her false doctrines, and her idolatries, have

retained her fornication with the kings of the earth : What

if Israel had adopted no false gods? What if she had strictly

conformed to the rites and ceremonies of the law, and yet

had gone down to Egypt for help, would she not have been

guilty of fornication ? She would;—not of the fornication

of idolatry, but of the fornication of heathen reliance. Even

so those Protestant Churches which have a true creed, accom

panied with State alliance and dependence, are not guilty of

the former kind of fornication, but they are of the latter,

* The kings might be personally pious, but the governments which

they represent must needs be worldly; i.e., animated by “the god of

this world.”
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that is, they are “harlots,” and daughters of the great

Babylonian (Roman) whore. I will go farther, and say, that

the State alliance fornication of Protestantism is more gross

and scandalous than that of the Babylonish whore, for it

is far more dependent on Royal favour; in other words, the

secular powers are dominant in Protestant nations, and

subordinate in Popish. Compare, for instance, England,

Prussia, and Sweden, with Spain, Portugal, and Austria. In

the former, the State rules the Church; in the latter, the

Church rules the State. I know there is a transition going on

in Popish countries, but of that I shall say more by and bye.

Protestantism, therefore, is better than Popery in doctrine,

but worse in State alliance,—that is, in spiritual fornication.

In this, it out-herods Herod, and is a harlot that transcends

her mother, the “great whore” herself.

As to the connection between Popery and State Protest

antism (notwithstanding the difference of doctrine), Goldwin

Smith, a Churchman, and Regius Professor of Modern History

at Oxford, thus writes in reply to Lord Stanley,-“The

English Establishment is a relic of that great European Es

tablishment of the Middle Ages, of which the Papacy was,

the centre and the life.” If so, then the Church of England,

as by law established—not her doctrine, but her State con

nection—is part and parcel of “Babylon the Great,”—a

member of “the great whore” that rides the beast.

16. But let not unestablished Churches glory in their

separation from Babylon merely on the ground of their inde

pendence of the State. “The mother of harlots” has many

daughters, and though “fornication with the kings of the

earth” is her chief characteristic, yet any kind of alliance

between the world and the Church,-any leaning upon “an

arm of flesh” in religious affairs, any courting of the rich

and great for the sake of their patronage and support in

Church matters, is spiritual harlotry, and identifies those

who are guilty of it with “Babylon the Great.” Dissenters,
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then, of all grades, should look well to themselves. Let them

consider whether they do not commit fornication with the

world, in the choice and support of ministers, -in indis

criminate appeals for money, in the building and sustaining

of chapels, in the maintenance of religious institutions,—

and in the general management of pecuniary affairs.

17. The divine contrast of the woman on the beast on

earth, is the woman on nothing in heaven. (See Rev. xii.)

This is God's idea of a church. (See also Colos. iii. 1–3, and

Ephes. ii. 5–7.) So far is this woman from standing on

sublunary things, that she stands above the moon, with no

visible support; for she walks by faith, not by sight, and is

sustained by the unseen God. This heavenly system is

called “the new Jerusalem,” in allusion to ancient Jeru

salem, “the city of the great king,” and in opposition to

“Babylon the Great.” The one is “a chaste virgin,” the

other is “a great whore.” The virginity of the former con

sists in her simple dependence on God; the whoredom of

the latter consists in her dependence on the world; and as

old Babylon persecuted old Jerusalem, so new Babylon per

secutes new Jerusalem; for all State Churches are necessarily

persecutors of the true bride. The serpent's sting may,

indeed, be restrained, but his hiss will ever be heard.

Popery, State-Protestantism, and World-Protestantism, are

all guilty of persecution in some shape or other.

Further, the obvious contrast between Jerusalem above, and

Babylon beneath, precludes the notion of a mere commercial

harlot; for surely old Jerusalem was not contrasted with old

Babylon merely in commerce. The one was God's city, the

other the devil's; and the devil's city was characterized by

something infinitely worse than a spirit of trade. Analogy,

therefore, demands that modern Babylon should be noted,

not simply for her commerce, but also principally for her

idolatry, persecution, and fornication. And as there is no

question of mere heathen idolatry, and fornication in the
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Apocalypse, it remains that Babylon the Great is a

Pseudo-Christian system.

18. But will Babylon's lovers never change their love?

Alas! the kings she courted and embraced “shall hate the

whore, and shall make her desolate, and naked, and shall

eat her flesh, and burn her with fire,” precisely as Israel's

lovers changed their love into hatred, and their kindness

into cruelty. Compare Rev. xvii. 16, with Ezekiel xvi. 35–

41, that is, as the kings of Egypt, Assyria, and Babylon, on

whom Israel from time to time depended for succour against

her enemies, at length joined hands in her destruction; so

the rulers of the Roman Empire shall band together to de

stroy “the great whore”—not her doctrine, but her garments,

and “her flesh.” (Rev. xvii. 16.) “Her purple and scarlet

robes, her gold, silver, and precious stone,” and her pam

pered body. What is this but the renunciation of State

connection on the part of kings, and the resumption of

State pay? And how strikingly was this accomplished in the

first French Revolution, by the confiscation of all Church

property! how strikingly has it been accomplished ever since

in the loosening allegiance of the secular power to the

spiritual, in Popish countries, and in the appropriation of

Church revenues to State purposes I Look at France—look

at Italy Are not the kings hating the whore, and burning

her flesh with fire? Nor will the daughters escape, when

the mother is despoiled. Look at Ireland, what have be

come of ten bishoprics there? Look at England; one half of

the Parliament is tugging against the other half for the

Church-rate—“flesh” of the establishment; and if I rightly

understand prophecy, the tithe “flesh” will be contended for

before long. Nor will young Babylon retain either her

purple or her skin. All for which she has committed forni

cation will be wrested from her grasp. Goldwin Smith,

without the least glance at prophecy, but taking history

alone as his guide, thus pronounces the doom of Establish



14 BABYLON THE GREAT.

ments: “If the fall of the Papacy does not shake the whole

system of Establishments in Europe, the sympathetic con

nection between the derivative institutions and that from

which they are derived, must have been more completely cut

off than is commonly the case. Depend upon it, too, that as

the end of the Papacy comes in view, the hope and the desire

of reunion are beginning to show themselves at widely dis

tant points of divided Christendom. If that hope and that

desire grow, they must sweep State Establishments out of their

path.”

Nor is this violent resumption of Church property to be

regarded as “sacrilege” or persecution; “for,” says the

Apocalypse, “God hath put it in their hearts to fulfil his

will.” It is his punishment for her fornication. No doubt

the kings will not be actuated by religious feelings; nay, the

sequel shows that they will become openly antagonistic to

Christ (see Rev. xvii. 14, xix. 19); but the act of spoiling

the whore is not condemned, nor is it unjust in itself, for it

is merely the refusing of her “hire” when her prostitution is

no longer wanted. The people, too, “the many waters,” will

agree with the kings in their treatment of the woman; nay,

the kings could not spoil her without the people, and the

latter, who had been “made drunk with the wine of her

fornication,”—that is, who had been spiritually stupefied,

blinded, and made incompetent by the doctrines, rites, and

ceremonies resulting from State connexion—such as indis

criminate infant baptism, whereby whole nations were alleged

to have been made “members of Christ, children of God,

and inheritors of the kingdom of heaven;” and confirmation,

whereby whole flocks of giddy boys and girls have received

Episcopal assurance of “the forgiveness of their sins;” and

whole congregations of worldlings have been designated as

“dearly beloved brethren,” and “a visible Church of faithful

men;”—the people, I say, drunk—dead drunk—drunk in

soul with these delusions, and disgusted with the perpetual
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bother of parliamentary religion, will urge on the kings in

their despoiling of the whore. And do we not see this going

on now, on the Continent and in England? What is the

Liberation Society but a band of earnest, indignant men, of

all shades of religious opinion, including Churchmen them

selves, combined together for the purpose of making “the

whore desolate and naked, eating her flesh, and burning her

with fire;” not, I repeat it, meddling with the doctrines of

the Church, as a Church, but with her secular status, and

endowments as an Establishment.

19. But wicked and abominable as is this Babylonish

system, there are good people identified with it; and to

these, in the eighteenth chapter, just before the destruc

tion of the city, we hear the solemn proclamation from

heaven, “Come out of her, my people, that ye be not

partakers of her sins, and that ye receive not of her plagues.”

Hitherto, it seems, they were comparatively innocent of

Babylon's iniquity, perhaps, because in ignorance they were

connected with it; but at the crisis of her impending judg

ment, there could be innocence no longer; for the heavenly

summons declares, that whosoever should thereafter abide in

the city, should be “partakers of her sins, and her plagues.”

In elucidation of this part of the subject, we must look back

to old Babylon. Into that city then, two tribes were led

captive, and there they remained for seventy years. During

that period multitudes of Jewish children were born, and

became identified with the fortunes of their place of exile;

but Babylon was doomed to destruction for her sins, and

prior to the execution of her sentence, God's people were

summoned to depart. “Flee out of the midst of Babylon,

and deliver every man his soul; be not cut off in her iniquity,

for this is the time of the Lord's vengeance.” (Jeremiah li. 6)

To this passage the summons of the Apocalypse evidently

refers. As Jews were born in literal Babylon, so Christians

are born in spiritual Babylon, but at a certain crisis in the
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history of both these cities, Jews from the one, and Chris

tians from the other, are summoned to quit, under pain of a

participation in the sin and punishment of their respective

homes. But the question occurs, in what sense is the apo

calyptic summons to be understood? From literal Babylon,

no doubt, the departure must be literal; but what sort of

departure must be taken from the mystical Babylon? Ob

viously a mystical departure. The separation demanded, is

a separation from the whoredom of the city; that is, from all

state-dependence and worldly alliance. It requires Chris

tians of all sects, especially of state-sects, to renounce the

“arm of flesh” in every shape and form, and to trust ex

clusively in the living God; for I cannot conceive of a mere

geographical departure, when I consider the vast extent of the

territories over which the woman bears sway. If we under

stand this kind of departure, then the whole Roman Empire

must give up the saints that dwell in it, which would be a

physical impossibility for the greater number. And yet the

judgment of the eighteenth chapter is clearly local; see

verses 21–23. It is a destruction that will descend on all

within certain territorial limits, and my view is that these

limits will comprise at least the countries over which mys

tical Babylon rules; that is, the lands commonly, though

erroneously, called Christendom. Not that this judgment

will be measured by mile-stones or frontiers, for the spirit of

Babylon rules far beyond the Empire of the Caesars; but

that, since the whoredom that is judged sprung and spread

from Rome the city, throughout Rome the empire, and after

wards, in more modern times, over the outside nations; for

this reason, the Roman Empire, not to the exclusion of other

countries, is singled out for judgment in the Apocalypse. I

understand, therefore, that a spiritual separation from Baby

lon, will ensure physical safety; and I can conceive of no

physical safety over such a vast territorial surface, but that

which is called “The rapture of the saints.” (See 1 Thess.
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iv. 15–17, compared with Luke xxi. 35, 36.) I understand

by the mill-stone judgment of Babylon, the sudden destruction

of at least the Roman Empire, probably by earthquake and

volcanic eruption.* This is God's judgment by his own

hand; whereas the judgment in the seventeenth chapter is

his judgment by the hand of the kings; the one destroys

the whore's “flesh,” that is, the state-church system with its

emoluments; the other destroys the territory she has defiled,

and the peoples she has made drunk, the nations who at this

crisis will have become openly apostate. (Rev. xix. 19.)

Over the latter judgment the kings weep, over the former

they rejoice. But though suddenness characterizes the phy

sical judgment of the Empire, yet it would seem that some

grand central city is the first to perish (the description of

which certainly suits London more than any other city in the

world, and London in 1862, more than at any past time); for

we read that the kings who committed fornication with the

great whore, “bewail and lament, when they see the smoke

of the city's burning,” which they could not do, if they were

at once involved in her destruction. They, then, are spared

for a season, and their kingdoms also, probably to share the

fate of the beast in Rev. xix. 19. Afterwards, and very

soon, Babylon in its entirety—that is, all the territories com

prised in that name, will sink in earthquake and fire. (See

Daniel vii. 11.)

20. I have said that the summons to quit Babylon is sent

on the eve of her destruction. If, then, as I have shown

reason to suppose, all State Churches are approaching their

end, is not the proclamation already ringing in our ears,

“Come out of her, my people?" Christians in the Church

of Rome, the Church of England, the Church of Scotland,

* At a time when she is particularly notorious for commerce. (Rev.

xviii. 11, 12.)

t I do not insist on this part of the solution; I am far more confident

about the rest.
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the Lutheran Church,-Christians in all State Churches,L

Christians in all Dissenting Churches, where the worldly

element bears rule,_as one who has come out of Babylon in

all its forms, I solemnly and affectionately ask you to ponder

these questions,—Does the summons apply to you ? and is it

now proclaimed ?" Remember that false doctrine and polity

are not the chief features of Babylon, but State alliance;

so that if your Churches were as Scriptural as the Scriptures

themselves on those two points, and yet dependent on the

State or the world for patronage and support, they would be

essentially Babylonish. God forbid that I, “escaped as a

bird from the snare of the fowler,” should look superciliously

on Babylon-born Christians. My object is not to condemn,

but to deliver; and if, in the main, I have rightly expounded

the Apocalyptic Babylon, and the heavenly summons there

from, -if, too, the signs of the times point to the impending

destruction of State Churches (though after that destruction,

those Churches, like the Free Church of Scotland, may still

hanker for State alliance), if the signs of the times indicate

that Babylonish Christendom is approaching her mill-stone

judgment, then, as you would “escape all those things that

shall come to pass,”—as you would not partake of Babylon's

sins and plagues, as you would not be among the “left,”

when the Son of Man shall come to “make up his jewels,”—

I earnestly beseech you to obey the Apocalyptic summons,—

“COME OUT OF HER, MY PEOPLE.”

* For the definition of a “Christian,” see Gal. ii. 20; Col. iii. 3.

l5 AU 62
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