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PREFATORY NOTE.

It would be well for the reader to remember that

these observations on the Epistle to the Komans are

mere " notes," penned by the writer from his own

Bible, and were never intended for publication.

Though brief, they are most valuable, and full of

divine truth, and show the sweet power he had

of presenting the exact mind of the Spirit, as he

himself had learnt it in the Word.

Had he spoken them, we know how he would have

amplified and enforced their meaning. As it is,

they form a beautiful testimony to the truth of the

Word, as contained in the Epistle to the Komans,

the result, I believe, of the action of the Spirit of

God ; for he was a man full of grace and of com

munion with the Lord; and the joy of his faith

ever led him to dwell on the work and person of

Christ. He himself, though he had ample oppor

tunity through a long and peaceful illness, which

preceded his departure, made no reference what
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ever to publication. "It was needful that the

alabaster box should be broken before the house

could be filled with the odour of the ointment."

Were it necessary, it would be a delightful task to

write a biographical sketch of so blessed a life.

For indeed he was no ordinary man, and especially

no ordinary Christian. A charm spread itself over

the early days of his ministry, which, as a clergy

man of the Church of Ireland, he spent in the

west of Mayo. The letters written concerning

him at that time show what kind of man he

was* It was there in that far off spot that the

light of God, which made him what he was, so

powerfully broke upon his mind. His subsequent

labours in Cork, Dublin, Bath, and elsewhere, will

never be forgotten by those whose delight is in the

law of the Lord. But to prefix a memoir would

necessitate much that would be of value only to

those who knew him, or to those who are interested

in questions of ecclesiastical arrangements and

changes, whilst the notes which we now publish

will be of deep value to all who delight in an

uncompromising testimony to the eternal truths

contained in the word of God.

It has been remarked, that mill streams which

turn the wheels of the world for the most part

* Memoirs of the last Archbishop of Tuam, by J. D'arcy Sin,.
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rise in solitary places. This- illustration, it has

been said, is not inapt or inapplicable in the case

of those servants of Christ who, from being much

alone with God, come forth before others, revealing

the brightness and beauty imparted to them in

such intercourse which in one sense is and another

is not solitude. (John xvi. 32.) Of the Spirit Him

self it is said, "Whatsoever He shall hear, that

shall He speak." None who knew the writer of

these notes could doubt that he spent much of his

time with the Lord. Real, personal, and experi

mental, was his acquaintance with the deep things

of God. His private conversation and public min

istrations alike gave striking evidence of this.

My object has been an easy one, viz., to present

these notes just as they were written. Not one

word has been altered. This may show the won

derful accuracy and consistency with which he

thought ; for these notes are just his thoughts, as

they flowed to his soul from the Word. And

such thoughts, so clearly do they display the

truth of God, would be simply impossible to the

natural mind. Thus it was when the Son was

revealed in Paul, there was such a breaking up

of all his former conceptions as a natural mau.

And it was when Job had seen God, by the eye

of his faith, that he was enabled by divine teach
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ing to apprehend the truth of God. I say by

the eye of faith, and by divine teaching, for there

is no other way. "To hear some speak on this

subject," remarks the late Mr. Krause, "you

would suppose that this was a matter which some

of our giants in intellect have a greater capacity

for receiving than men of inferior minds; and

accordingly we have to resist that argument,

which is so common in the present day, when

men would bring to bear upon us the whole

battery of human authorities. They go to their

shelves, they take down their volumes, they say

to us, read what this and that great man has

written, see how he stands opposed to your views,

and then they tell us of living authorities, and

they say, surely you do not mean to affirm that

such could lead us into error." They may, or

may not ; but what is insisted on is that men and

doctrines must be brought to the standard of

God's Word. "The whole scripture teaches us

what a divine work it is which brings the truth

home to the heart of a sinner. It is no effort of

human intellect ; it is not a man screwing up his

understanding to a certain pitch; but it is a

divine communication to the poorest, the weakest,

the most insignificant, so that the beggar in his

rags, who is taught to call Jesus Lord, is as much
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enabled to say this, by the power of the Holy

Ghost, as if he were a bishop in his robes, or a

king seated upon his throne." Do any enquire

how this is ? do they ask how such light is shed

into the soul? The answer is, "God who com

manded the light to shine out of darkness, hath

shined in our hearts, to give the light of the

knowledge of the glory of God in the face of

Jesus Christ." (2 Cor. iv. 6. See also 1 Cor. ii. 9, 10.)

Each time I read these notes I become more

and more conscious of their value. They contain

strong and original thoughts, clothed in strong and

original language, and constantly bring to recol

lection the loved image of one of the safest minds

in the teaching of the word of God I have ever

known. He has drawn out those riches in this

epistle which are of special interest in the present

time ; for in one respect it is an age of great error

on the leading doctrines contained in Romans.

Chapters i. ii. show, contrary to the scepticism

of the age, that man's apostacy from God is com

plete; and chapter iii. that human nature has

undergone no change, no improvement as to God

since the fall. Were there any who patiently

continued in well-doing, without any exception,

God would assuredly award to them glory, honour,

and eternal life; but failing in such well-doing,
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their own merit can be of no avail ; for only doers

of the law, on law ground, can be justified.

Chapter iv. shows God justifying the ungodly.

Chapter v. that it is by faith. Chapter vi. shows

how the believer is dead, or has died in Christ ; and

chapter vii. that by the same he has died to the

law, the knowledge of both which is so needful to

the peace and full liberty of a child of God.

Chapter viii. is a perfect banqueting-house of

blessing ; grace and glory are there ; it is full of

soul-emancipating truth, so that he who reads and

realizes it will be filled with the Spirit. It begins

with " no condemnation," and ends with " no separ

ation." It contains a complete Magna Charta—a

bill of rights and privileges for all the people of

God, along with the only experience natural to a

Christian. Chapters ix. x. and xi. are most

valuable as showing God's dispensational dealings

with Israel—past, present, and future—together

with a clear vindication of divine sovereignty.

Chapter xii. follows as an exhortation to the

Christian not to be conformed to this world—

a precious compendium of Christian walk and

practice ; whilst chapter xiii. gives us the writer's

view, decidedly given, as to what is a saint's re

lationship with the political arrangements of this

present evil age.
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Chapter xiv. is on "judging one another," which

Christians are not to do. Chapter xv. finds the

apostle, through grace, sweetly glorying in his own

labours for God, all to His praise who had so

signally used him.

Chapter xvi. is a fitting conclusion to a wonder

ful letter. It is (shall I say?) a postscript of

grateful and loving notices of individual saints.

Precious book of God ! and precious, too, that which

enables us to understand and prize it more.

To the reader, anxious about his soul, I would

say, You cannot truly understand this Epistle to

the Romans without being saved. To believe it is

to have peace with God. The whole epistle is one

continued line of divine assurance. It is God who

assures us, laying down for our acquaintance all

. the great foundations of our relations with Him.

" Placed at the head of the epistles," it more than

any other tells of our utter ruin by sin, and of

our salvation by Christ. It discloses what God

sees as our worst ; and then shows what, on be

lieving, we now are and have in Christ. We are

saved by "faith in Christ Jesus; not by works,

lest any man should boast." We are children of

God. We are heirs of God, and joint-heirs with

Christ. We have the Spirit of God, who now

dwells within us—God's seal that we are His.
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We have the Spirit of adoption. We do not hope

to be saved, but are saved by or in hope; "for

every man that hath this hope in Him purifies

himself, even as He is pure." Our hope is the

hope of glory. All this here ; but the epistle dis

closes what we shall be hereafter. The "eternal

purposes" and "counselled glories" are all plainly

displayed, as we have seen. We have died to

gether with Christ when He died, and so our doom

for sin is overpast, and we shall not come into

judgment. We are to be glorified together with

Him, having been predestinated by God to be

conformed to the image of His Son. All this, and

much more, as in a mirror, will be seen in these

notes from the pen of one who wrote what he

knew and had experienced what he wrote.

Dear and honoured servant of God ! he " sleeps

in Jesus," and "rests from his labours;" but,

until the Lord come, many a precious fruit of

life, and joy, and peace in those who read may,

through the divine blessing, continually follow.

Meanwhile we would fain remember those who

have spoken to us the word of God, whose faith

we would follow, considering the end of their

conversation, "Jesus Christ, the same yesterday,

to-day, and for ever." We sorrow over his absence

now, but we shall again rejoice. It is only a
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little while, and He that shall come will come,

and will not tarry. "For the Lord Himself shall

descend from heaven with a shout, with the voice

of the archangel, and with the trump of God:

and the dead in Christ shall rise first : then we

which are alive and remain unto the coming of

the Lord shall be caught up together with them

in the clouds, to meet the Lord in the air: and

so shall we ever be with the Lord." (1 Thess. iv.)

Yes, we sorrow at the tomb ;

But the resurrection soon !

Soon the Lord Himself will say,

" Haste, beloved ; come away."

Oh, what change ! what sweet surprise !

Seeing Jesus as we rise ;

Seeing, too, each loved one there,

Joyous meeting in the air !

'Twere a clouded mystery,

Ne'er again their face to see ;

Not to know them, though we meet,

Each one at the Saviour's feet !

Glory, glory to the Son,

Who hath Satan's work undone,

Who hath thus to sinners given

Immortality and heaven !

J. Denham Smith.

June, 1874,
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NOTES

ON THB

EPISTLE TO THE ROMANS.

CHAPTEES I. II.

HUMAN APOSTACY—GOD'S JUDGMENT ON MAN.

Verse 1. " Therefore thou art inexcusable, 0 man,

whosoever thou art that judgest : for wherein thou

judgest another, thou condemnest thyself; for thou

that judgest doest the same things."

This follows from chap. i. 32 ; and indeed from

verse 18-32. People are very sharp and correct

in their judgment of others, but partial in their

own case. There is a free and unbiassed verdict

of conscience where one's own will and pleasure

are not touched. How remarkable the truth of

conscience ! Before ever God pronounced the

penalty of blood for blood, as in Genesis ix. 6,

Cain's conscientious sense of what the murder of

his brother deserved said (Gen. iv. 14) : " It shall
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come to pass, that every one that findeth me shall

slay me." Here he instinctively acknowledged the

principle of chap. ix. 6.

The mere mental judgment of evil in another

is the condemnation of self, if committing the

same things; and we are sure that God's judg

ment is in accordance with truth against them

which commit such things.

Verse 3. Now, as your fellow-creature cannot

escape your judgment, how can you escape God's ?

In going on in the commission of the things

you condemn in another, you must be influenced

by one or other of two things. First, you expect

that God will not judge you. Perhaps you think

He is too indulgent to notice these things, and

thus you make Him less careful about morality

than yourself when you judge others. Or, secondly,

you are contumacious and reckless of what He

thinks, and will judge hereafter, despising His

present goodness, &c, not acknowledging that His

goodness (in which He suffers long and is patient)

is intended to lead you to repentance. Thus, in

stead of repenting, by abusing His patient grace,

you are treasuring up to yourself wrath—"Who will

render to every man according to his deeds."

Mark the importance of works being the subject-

matter of the judicial verdict of God, works the

criteria of the heart and its sentiments—"After

thy hardness and impenitent heart." It will be
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the revelation of the righteous judgment of God.

How very fearful a responsibility men who sit on

the magistrates' and judges' bench incur ! Also

teachers. (See James iii. 1.) They shall receive

the greater judgment, not condemnation.

Verse 7. God will render according to their

deeds: "To them who by patient continuance in

well doing seek for glory and honour and immor

tality, eternal life." Certainly, if any of mankind,

heathen or Jew, seek for glory, honour, and im

mortality, God will render to him who deserves

it eternal life. It seems as if this was the prin

ciple of law—to propose to man to merit by works

what God knew could only be bestowed by His

grace in Christ. But why should the heathen

have any idea of seeking for glory, honour, and

immortality? "What did they know about such

things ? They ought to have known that God is

the rewarder of obedience ; for they knew the judg

ment of God against disobedience, and what His

reward must be. (Chap. i. 32.)

Mark in this place that eternal life could only

be awarded to those who patiently continued in

well doing without any interruption.

To them . that are contentious, full of strife,

striving and disputing against the truth, He will

render "indignation and wrath," which will be

vented, and executed in "tribulation and anguish"

against every soul of man that doeth evil, of the

B
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Jew first, and also of the Gentile; for there is no

respect of persons with God. If it be a question

of divine adjudication concerning the conduct of

men, the Jew will be first in judgment. All this

judgment is prior to, and commendatory of, the

atoning work of Christ.

Verse 12. Those who have sinned without law

have sinned ; they are not innocent because they

are ignorant. Their just judgment is that they

shall perish without law. It is necessary that all

human desert of judgment should be at first ad

mitted. This is the great postulate. Then it is

that there is opportunity to show mercy upon

whom He will. Those who have sinned in law

shall be judged by law. The parties contemplated

in this adjudication are found in verse 12 ; i.e.

Jews and Gentiles, not Christians.

Verse 13. How absurd to imagine that hearing

or having the law makes a person righteous ! No ;

it is the doers of it that shall be justified. So far

from this, the case would be, that if Gentiles

did by nature the things of law, they would be

better off without the law than the privileged

Jews, who arrogated to themselves an importance

and advantage in having the law which they

broke.

Verse 16 links on with verse 12. God will

judge the secrets of men; and this judgment of

men's secrets is in accordance with my gospel, i.e.
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with the testimony contained in the gospel which

I preach.

Verse 17. "Behold, thou art called (named) a

Jew, and restest in the law, and makest thy boast

of God."

Verse 20. " Which hast the form of knowledge

and of the truth in the law." Here the Jew is

condemned by his very privilege. He gloried in

that which condemned him. All he got by the

law was to have the form of knowledge and of the

truth. He was vain and infatuated enough to

think much of himself by this, and boast himself

above others. We know that this is not a fault

peculiar to a Jew. The Gentile formalists, and,

alas ! many Gentile believers, vaunt themselves in

their knowledge of the word of the gospel.

Verse 22. But the Jew, and every one in the

same state, is told, that surely when he teaches

others he teaches himself. What then is his con

demnation, if when he says to another, "Thou

shalt not steal," he steals himself? Why, the

name of God was blasphemed (or spoken against)

among the Gentiles by means of those who looked

upon these Gentiles as "babes," and "ignorant,"

and " foolish." Note that in the Jew is the second

phase of the sin of "holding the truth in unright

eousness." (Compare with chap. i. 18.)

Verse 25. If there was mere outward privilege

and ordinance, and not inward reality or corre
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spondence with that which was outward, it was

all vain; and indeed it was condemnatory, if, as

in the case of circumcision, there was great boast

about the token, and the absence of the thing

betokened. How profitably would this teaching

apply to those among us who think so much of

knowledge, and the privilege of keeping ordinances

such as baptism and the Lord's Supper, and yet

know little or nothing of the reality of the signi

fied things. Note that when the apostle speaks

here of circumcision, it is as it was given in the

law ; not as given to Abram, in whose case it was

the seal of the righteousness of the faith which

he had while yet he was uncircumcised. There

he was circumcised after he was justified. Here

they were by circumcision in the law responsible

to be practically holy and righteous by keeping

the law; or, if not attaining to that, righteous by

believing in God as Abram.

To show the vanity of mere outward privilege

without the reality, the apostle supposes the case

of a Gentile uncircumcised who keeps, not the

law, but "the righteousness of the law." "Shall

not his uncircumcision be counted for circum

cision," and the Jew's circumcision be counted

as uncircumcision, when with the letter and cir

cumcision he transgresses the law ? The one

without the law keeps its righteousness; the other

with the letter, transgresses it.
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Verses 28, 29. The true meaning of circumcision

is that it is not outward in the flesh, but it is that

of the heart in the spirit. The same is true of a

Jew ; a real Jew being one inwardly in the heart,

the hidden motives, and correspondent outward

actions, of which God is the only judge, and God

alone can praise. This reminds us of what Paul

says in 1 Cor. iv. 1-5, " Then shall every one have

praise of God."

Note that circumcision is fulfilled in Christ's

death. Then God judged the hidden evil of the

flesh, "sending His own Son in the likeness of

sinful flesh, and for sin, condemned sin in the flesh :

that the righteousness of the law might be fulfilled

in us."
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CHAPTER III.

JEW AND GENTILE UNRIGHTEOUS UNDER SIN.

Verse 1. If it be so that (according to chap. ii )

God required inward and practical truthfulness in

men, insomuch that he only was a real Jew who

was one inwardly, and circumcision was of the

heart, " what advantage then hath the Jew ? (in the

flesh) or what profit is there of circumcision ? "

While there was much every way, the chief ad

vantage in being a Jew was, that unto them were

entrusted the oracles of God to be believed in

(f7r«n-£v0T7o-uv) ; when there was no value in them

selves, or what they did as under law, there was

in the faithfulness of God, as the God of grace

testified in those oracles.

Verse 3. If some did not believe these oracles,

was not God therefore credible ? Shall their infi

delity make inefficacious the revelation of God's

faith, or God's testimony to be believed, or His

faithfulness therein ? (See Eomans xiv. : " Him

that is weak in the faith," not weak in faith.)

God forbid. Let God be true, and therefore

worthy of being believed, but every man (who

believes not) a liar.
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Note. When God's testimony is proposed to

faith, the question arises whether God or man

tells the lie, and faith says, God is true. (John

iii. 33.) Unbelief says, God is a liar! (1 John

v. 10.) But God will be justified in His sayings,

and will overcome when judged of by contentious

unbelief.

Verse 5. But it being admitted that we Jews

have not been what was required, and that we

have not profited by believing those oracles en

trusted to faith, we are unrighteous ; but then, does

not our imrighteousness serve to set off, or establish

more conspicuously, the righteousness of God by

way of contrast ? and if so, is God unrighteous,

who takes vengeance on that which illustrates

His perfection and superiority ?

Verse 6. " God forbid : for then how shall God

judge the world ? " If it be unjust to judge us

Jews, it would be unjust to judge the world ; but

then all Jews admit that God will judge the world.

He certainly will judge our (the Jews') unrighteous

ness, although His righteousness may be made

more manifest and bright by it ; for if His truth

hath more abounded through my lie to His glory,

why am I judged as a sinner? If my lie hath

glorified God by being the cause of illustrating

His excellence in truth, I admit that His truth

hath been made more conspicuous by contrasting

it with my frailty, but my lie has not glorified
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His truth ; otherwise I should not be judged as a

sinner, but I should rather do evil that good (i.e.

glory to God) may come. This indeed is the

slanderous report against us; the damnation of

those who act on such a principle as this is just.

But this charge cannot lie against us by those

who know and love the truth.

Verse 9. " What then ? are we," the children of

Israel, " better than they," the Gentiles ? This is

what their boasted pride has come to. Are we at

all better than Gentile dogs ?

Not a bit. I have proved that all, both Jews

and Gentiles, are " under sin." Sin is the tyrant-

master they are under, and whom they obey, as it

is written.

The quotations from the law which the Jews

were under, were selected to show the report

which the law made, about those who were so

fond of boasting of it.

Note that verses 10-12 speak negatively; i.e. they

show what they were not : there was not one

good, all unprofitable ; none did good. God is good,

and doeth good; and refuses that which is not

like Himself.

Verses 13-18 show what they were positively ;

they were in their every member instruments of

evil doing—throat, tongue, lips, mouth, feet ; in a

word, " there was no fear of God before their eyes."

This is what they were, rather than what they did.
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If the law said this, it said it of those who were

under it, at any rate, and thus every mouth was

stopped as to self-justification ; for if the people

who had such advantages as the Jews were so,

there is no question about the Gentiles.

Consequently the whole world is guilty, or liable

to the righteous judgment of God. Now this

arraignment of all before the bar of God is the

preparation for introducing the propitiatory or

mercy-seat into the world; that if the judgment

be universal, the proclamation of righteousness

through faith might be equally universal.

By the deeds of law no flesh shall be justified

in God's sight ; so far from it, that by the law is

the knowledge of sin. But is there no righteous

ness but law righteousness? Yes, there is the

righteousness of God by faith, a without-law

righteousness. Law prescribed the measure of

man's righteousness, and discovered that he had

none, but rather that he was " under sin ; " and

now comes out, or is manifested with the proof of

man's unrighteousness, God's righteousness as a

gift to the unrighteous.

Note that no man can be the fit subject for the

gift of righteousness, but the man who has none

of his own. And this righteousness of God was

witnessed to, borne testimony to, by the law and

the prophets, though it was not in them nor by

them. It is the righteousness of God by faith unto
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all, without exception; but only upon all that

believe. If man has no righteousness, and the law

is the rule of that, there remains no righteousness

but in God ; that is, the righteousness of faith.

Verse 20. Therefore by the deeds of the law

shall no flesh, either Jewish or Gentile, be justified

in His sight ; for instead of righteousness by law

is the knowledge of sin.

Verse 21. But now the righteousness of God

without or apart from law is manifested; it is

brought out or brought to light, like as in 2 Tim.

i. 10, to meet the discovery or proof that man has

none.

Note that the law is the proposal of a rule for

man to measure himself by as to his righteous

ness; but in connection with the Person and

work of Jesus is the manifestation of God's right

eousness—

Verse 22. "Even the righteousness of God

which is by faith of Jesus Christ unto all and

upon all them that believe."

1st. The mode or manner of possessing this

righteousness of God is in direct contrast with

the mode of righteousness by law, by faith, not

by works.

2nd. The extent of its manifestation or publi

cation "unto all." The proclamation of God's

righteousness is co-extensive with the human race

convicted and exposed to judgment, " and upon all
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them that believe." While it is unlimited in its

aspect or declaration to all men, it is limited in

its application to them only who believe. "For

there >is no difference ; for all have sinned, and

come short of the glory of God." (Verse 23.) It

is towards all without exception ; for all, without

exception, have sinned, and come short of, or

failed in coming up to, the glory of God.

Note that to come short of the glory of God, is

to be unable to stand in the presence of His glory;

nothing less than that ability is righteousness

with God. This is what the righteousness of God

enables us for; and Christ will present us to

Himself without spot and blemish, with exceeding

joy in the presence of His glory, while those who

know not God, and obey not the gospel, shall be

punished with everlasting destruction, from " the

presence of the Lord, and from the glory of His

power."

Verse 24. " Being justified freely by His grace

through the redemption that is in Christ Jesus."

By the word "freely," that is gratuitously, there

is no room for allowing the least shadow of human

merit, or reason in the justified one, for this grace,

not even the faith of the justified is allowed as a

ground of this righteousness of God "upon" him,

but it is entirely through the redemption or the

ransoming that is in Christ ; that is the only thing

considered as the ground of this righteous and
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holy act of divine grace. Therefore it is said,

" Being justified freely"

Verses 25, 26. God who imputed righteousness

to Abram, and endured with longsuffering, and

" passed over " (see margin), or passed by, sins in

time past in the Old Testament people, has now

set forth Jesus Christ for the declaration of His

righteousness in so doing; now at this time to

declare His righteousness, that He might be

(known to be) just or righteous, in making right

eous or justifying him that believeth in Jesus.

Note that God is so exceedingly glorious and

glorified in freely justifying with His own right

eousness him that believes in Jesus, that the

leading and predominating consideration is not

the good to the sinner, but the good to His own

name. In truth, such is the revelation of Himself,

in relation to the justification of the sinner

through Christ, that there is no alternative left,

between denying God and His righteousness, and

being made the righteousness of God by believing

in Jesus. But let us remember the words—

"Through faith in His blood;" for His death is the

point to which the eye of faith is directed, there

to see, in the death of Jesus Christ, sin judged and

God's righteousness magnified by that death. The

righteousness of God to which Christ, the God-

man victim, paid the tribute of His obedience

unto death, that is the righteousness which God
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in righteousness does most graciously impute to,

and make in Christ, him that believeth in Jesus !

Verse 27. This excludes all boasting in man.

By the law, or principle of faith, and not of

works ; for by works we glory in ourselves, by

faith, in God's righteousness. " Therefore" (verse

28) " we conclude that a man is justified by faith

without the deeds of the law," and therefore

without any deeds; for man's deeds must be

prompted either by the hope of being made right

eous thereby, or from the belief of having been

made righteous through faith in Christ crucified.

If the righteousness in which the believer

stands be the imputation to him of Christ's

obedience to the law instead of him, as doing his

work, then it could not be truly said that it was

God's righteousness; for it would be then dis

tinctly man's righteousness, of which the law is

the rule and limit; but because Christ glorified

God and His righteous claims in dying for sin,

therefore God's righteousness is the gift of grace.

Neither could it be said that it would be right

eousness without works, seeing that it would be

very emphatically righteousness by works, and

works of law which would give no title to heaven,

and which, by reason of Gentiles never being put

under law by God, would give no title to earth

Verse 29. " Is He the God of Jews only ? Is

He not also of Gentiles ? Yes, of Gentiles also :
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seeing it is one God, which shall justify the cir

cumcision by faith, and uncircumcision through

faith." Here, then, is the complete levelling up

of all differences between Jews and Gentiles. The

ancient privilege and prestige of Jewish ascen

dency and exclusivism is now abolished by God's

becoming the God of those only who believe—

whether Jews or Gentiles. It is not one God for

Jews and another for Gentiles, the one God

justifies both through faith.

Verse 31. " Do we then make void the law

through faith ? God forbid : yea, we establish the

law." The law was not given with the expecta

tion that men would keep it, though, of course,

it rightly and righteously demanded man's obe

dience; but it was given with the purpose of

convicting men of sin, and therefore showing

them the impossibility of being justified by their

own obedience ; and therefore, instead of nullify

ing it by faith, we establish it. The law denounced

the death of the sinner in the absence of right

eousness; faith confesses the death of Jesus for

righteousness.
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CHAPTER IV.

RIGHTEOUSNESS BY FAITH.

Verse 1. What about Abraham himself, from

whom we Jews derive our privileges, and in whom

we make our boast ? What hath he, who is our

father according to the flesh, found ? If he was

justified by works, he has cause for glorying. But

certainly none before, or towards God; for Scrip

ture tells us that he believed God and it, or his

believing God was counted to him for righteous

ness. (Gen. xv.) Now it is very evident that if a

man works, his wages or his reward is not con

sidered as a matter of grace or a gift, but a debt.

He has earned it. Why then should the reward

be reckoned or imputed to him ? But if he does

not work, but believes on Him who justifies the

ungodly, his faith is counted to him for righteous

ness.

This Scripture testimony about Abraham's justi

fication is confirmed by another by David ; for he

describeth the blessedness of the man to whom

God imputes righteousness without works, saying,

"Blessed are they whose iniquities are forgiven,
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and whose sins are covered. Blessed is the man to

whom the Lord will not impute sin." (Verses 7, 8.)

Note that in this Scripture the non-imputation of

sin is tantamount to the imputation of righteous

ness ; and in the mind of the Holy Ghost this

imputation of righteousness, or non-imputation of

sin by grace, constitutes the blessedness of a man.

Note also on verse 5 that there is no room for

God to work in grace as the justifier of the un

godly ; if there be the smallest iota of anything in

the man to be justified, that could remove him

from the condition of the "ungodly" in His sight.

Verse 9. Does this blessedness of the man whose

iniquities are forgiven, whose sin is covered, unto

whom the Lord will not impute sin—does it Goine

on those who are the circumcision only, i.e. the

fleshly descendants of Abraham, or on the uncir-

cumcision also ? For remember that we have ad

vanced thus far to decide that faith was reckoned

to Abraham for righteousness. Verse 10. How

was faith then reckoned to him for righteousness ?

before or after he was circumcised ? Before ; i.e.

when he was, like Gentiles, in uncircumcision.

Verse 11. When he received the sign or mark

of circumcision in the flesh, he received it as the

seal of the righteousness of the faith, or righteous

ness by faith, which he had when he was in un

circumcision. And this was in order that he

might be the father of all that believe, though
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they be uncircumcised ; or who believe, by reason

of uncircumcision, that righteousness might be

imputed to them also, as well as to him to whom

it was imputed when he was uncircumcised ; and

that he might be the father of circumcision to

them who are not of the circumcision in the flesh

only, but who also walk in the steps of the faith

which he had, being yet uncircumcised.

Verse 13. Another argument is in reference to

inheritance or heirship of the world—Whether

was the promise of inheritance given in connec

tion with law to Abraham and to his seed ? For

surely if heirship belongs to them that are in the

law, if the promise is to them, then faith, by

which Abraham was justified before the law was

given, is made void (we have before proved that

Abraham was justified by faith without works),

and the promise is nullified ; because, so far from

gaining the blessing by law, or so far from law

producing it, it only works wrath, because it only

elicits from man what is in him—sin. For where

there is no law, there is no transgression ; not no

sin. (See chap. v. 20, and 1 John iii. 4, where it

ought to be "sin is lawlessness," not transgression),

as if there was no such thing as indwelling sin,

or inside sin ; as if, in a word, sin only consisted in

that which was overt, and outwardly perpetrated.

The law then, instead of promoting the promise,

in its tendency, through sin in the flesh only

a
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hindered and ignored it. God gave everything to

Abraham by promise ; and promise is not law or

human works. Indeed, the idea of condition seems

to be allowed no place by God in Holy Scripture

in connection with what is properly called promise;

as one has said, " We believe in a promise ; we do

not ourselves fulfil a promise that has been made

to us." No person can be God's heir without

being righteous. Abraham received righteousness

by faith, and inheritance by faith.

Verse 16. Thus the promise of heirship or in

heritance is apprehended by faith, and is therefore

insured to all the seed of Abraham ; not to that

portion of the seed only that were under the law,

but to every one who, like Abraham, believed ; i.e.

Gentiles who believed without circumcision and

without law were as salvable thereby, since Jews

who were circumcised and in the law could only

be saved, as Abraham was, by faith without cir

cumcision, and without ever being under the law.

Note the meaning of the words, " Therefore it is

of faith, that it might be by grace." This means

that the inheritance is of faith, or is taken pos

session of by faith, as the gift of grace by promise.

Thus we see the apostle proves that righteousness

and inheritance are both by faith.

But there is another thing brought out with

respect to these. It is this, that they are resur

rection blessings. It is the God who raises the
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dead that justifies. It is in Christ risan from

among the dead we have righteousness and in

heritance. (1 Peter i. 3, 4.)

Verse 17. It was in God, who quickeneth the

dead, that Abraham believed, when his faith was

imputed to him for righteousness.

Verse 18. " Who against hope believed in hope,

that he might (or should) become the father of

many nations." Here it appears that what was

literally promised in Gen. xvii. 4, 5, was involved

in Gen. xv., " So shall thy seed be."

Verses 19-22. The entire fulfilment of the pro

mise depended on the ability of the promiser.

Abraham was one hundred years old, and his wife

Sarah ninety years. Abraham's body was " dead ; "

his wife's womb was "deadness." But Abraham

did not consider this weakness in himself. If he

was told to do the thing himself, then well might

he consider his incapability, and stagger through

infirmity. But it was God he had to consider—

God's ability ; and therefore he was strong in faith,

though weak in himself, and thus he " gave glory

to God." He was fully persuaded that what God

had promised, God was able to perform ; and there

fore his faith in God was imputed, or reckoned, to

him for righteousness.

Now although Abraham might have understood

little of all that was wrapped up in this promise,

yet the promise involved the principle of resur
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rection power. In saying that Isaac should be

born from dead parents was the announcement

and exercise of the power that raised up Christ

from the dead, not merely from death.

Now that the resurrection of Christ from among

the dead was involved in the promise to dead

parents, "So shall thy seed be" is seen in the

application in verse 23 : " It was not written for

his sake alone." Note the difference in the testi

mony to Abraham's faith. He believed that what

God had promised, He was able to perform. We

believe on Him who has performed, in that He

has raised up Christ from the dead. Note in this

place it is not believing on Christ, but on Him

who raised Him up. And God has raised Him up

to be righteousness for us whose offences He was

delivered for. -



THE EPISTLE TO THE ROMANS. 37

CHAPTEK V.

THE RESULTS OF FAITH.

Verse 1. "Therefore being justified by faith, we

have peace with God through our Lord Jesus

Christ: by whom also we have access by faith

into this grace wherein we stand, and rejoice in

hope of the glory of God."

The grammatical rendering is "having been,"

not "being justified." The question had been dis

cussed whether righteousness were by works of

law or by faith.

Being by faith, we have peace with God; not

only justification, or safety from penalty, but

peace with God. This we never could be sure of

in this world, if the principle was righteousness

by works ; and this is the case with all that are of

works : they never have peace with God, because

they are never justified.

It is not here said, we feel or we experience

peace, though doubtless we do experience the

blessedness of having peace. The point is that it

is not at all a matter depending on us, but by

reason of having been justified by faith in God,
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who raised up from the dead Him who was de

livered for our offences : our righteousness is God's

act, and peace with Him is the consequence.

There can l>e nothing against us from God, who is

our justifier. We must not forget that this is all

through our Lord Jesus Christ. There is a second

thing here, that by Him " we have access by faith

into this grace (or gracious acceptance) wherein

we stand." We have this access now through

Christ. This access is stereotyped, because Christ

ever liveth. A third thing is glory, even the glory

of God ; nothing less than God's glory can be the

portion and expectation of those whom God has

justified with the righteousness of God. So that, as

one has observed, " if we look back we see that

we have been justified ; all that could be against

our peace with God, blotted out by God Himself.

If we look at the present, we have access into this

grace, in which we stand firmly and immoveably.

If we look forward, it is the glory of God. Past,

present, future ; all of God ! "

Verse 3. "And not only so, but we glory in

tribulations also." We. not only rejoice in this

hope, but we also rejoice in tribulations—the very

evils which sin has introduced, and which also

may come upon us from wicked enemies of the

gospel; these by grace are made the occasion of

rejoicing or glorying in. " Knowing that tribu

lation worketh patience." If Ave did not know the
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effects produced in the grace of God by tribula

tions, we could not glory in them ; for they are

not in themselves joyous, but grievous : but as

chastening " worketh the peaceable fruit of right

eousness in them that are exercised thereby," so

"tribulation worketh patience." God alone is

patient, the God of patience, and needeth not

that anything should produce it in Him. Not

so with us.. It is not in us by nature; no, nor

by new birth. Adverse circumstances, troubles

and sorro.vs, which we cannot extricate ourselves

from, but must bear, grace enables us to bear in

the spirit of obedience, and not like the world, in

the spirit of rebellion and murmuring, or of des

peration. Then patience worketh experience, i.e.

the provedness, which is the result of trials; we

have got experimental proof in ourselves of the

power of God's grace working in us to will and to

do ; we become proved vessels, not reprobate siLyer,

but that which stands the fiery trial. " Blessed is

the man that erdureth temptation (or trial) ; for

when he is provd (see Greek), he shall receive

the crown of lift." And then when experience

has been wrought it produceth hope experimen

tally ; everything ',hat happens contributes to in

crease the value of what God hath promised,

and its desirableness. "And hope maketh not

ashamed ; " it does tot disappoint, it cannot fail or

be in vain as to fruition, because it is secured on
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the best and surest foundation—" God's love "

(towards us), which is shed abroad in our hearts

by the Holy Ghost given to us.

Verse 6. "For when we were yet without

strength." Mark the force of the word "for" as

showing the nature and character of the love pf

God freely bestowed. "For" is demonstrative

why our confidence is in God's love, and not at

all in ourselves, nor in anything in us. When

we were yet, or still, without any capability to

deliver ourselves from our condition and exposure

to judgment; being in this helpless state, and

man having arrived at such a proted state of

hopeless evil, this was the due time that Christ

died, when it was proved that nsn were the

ungodly. This was the advantage which God's

love took of those who could not hdp themselves,

and with whom He could do vhatsoever He

pleased in judgment ; this was thi due time for

dying for us. Blessed be His lov3 ! glory to His

free grace !

Verses 7, 8. Here we have tie freeness and

genuine reality of God's love denonstrated. Men

may do generous acts for men, but only on account

of some reason or moving cause in the object to

whom the good is done. For irstance, it is barely

possible, though scarcely, that one would die in

the place of a righteous man, yet perhaps some

one would dare, or venture upon the magnanimity
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of dying for a good man. There might be some

thing in him to prompt the devoted act; there

might be some incentive and sustainment by the

supposed chivalry of the deed in the eyes of men ;

"but God commendeth His love toward us, in

that, while we were yet (or still) sinners"—in a

state of moral hatefulness, and of active warfare

against Himself, having nothing in us to move

His love, or on which His complacency could

rest—" Christ died for us !" Note that, in showing

the contrast between the highest degree of human

magnanimity and the divine love, he does not say,

" For scarcely will one love a righteous man." No ;

the quality of love is exclusively God's, and illus

trated in Christ's dying for the unlovely and the

enemy. This is love !

Verse 9. " Much more then, being now justified

by His blood, we shall be saved from wrath through

Him." If this justification through His blood be

now at this present, our state, there can be no

room for wrath for the future. If sinners have

been thus justified by His blood, much more then

shall justified people be saved from wrath.

Verse 10. "For if, when we were enemies."

This goes a step farther than verse 9. There it

is rather justifying or making us righteous, a state

of justification and immunity from wrath ; but

here, verse 10, it is the effect of that dying love

to reconcile us to God, justification and reconcilia
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T

tion not being synonymes. There are two antitheses

in this verse: enemies and reconciled, death and

life. If when we were enemies we were reconciled

to God by the death of His Son, much more, being

reconciled, we shall be saved by His life; i.e. by

His living as risen from the dead, and living for

evermore.

How contrary to our thoughts the way of God's

grace. We reason in the reverse to God. We say

that it would be much less likely that God should

forgive and save after we have been reconciled, if

we should sin afterwards. But God says, as it

were, if I could do so much for you when you

were my enemies, how much more shall I do for

you now that you are my friends—reconciled ?

Verse 11. This is the third thing in which

believers are said to glory or rejoice. We glory

(or rejoice) in God also through our Lord Jesus

Christ, by whom—that is, by God—we have now

received the atonement, literally, the reconciliation.

Thus we glory " in hope of glory ;" " we glory in

tribulations ;" we " glory in God." The greatest

of these three is God. This is the grand climac

teric step in the wonderful scale. It is all God.

The gospel of God. The gospel of God concerning

His Son. The gospel is the power of God unto

salvation. The righteousness of God upon all them

that believe. The love of God shed abroad in our

hearts. The hope of the glory of God. Rejoicing
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in God, by whom we have received the reconcilia

tion.

Verse 12. Sin entered into the world by one

man, and death by means of sin. For sin did not

begin with the introduction of the law by Moses ;

for sin had been in the world up to that promul

gation of law. Sin was in the world ; but sin is not

imputed when there is no law; but death, which

was introduced by sin, reigned from Adam to

Moses, over those who had not sinned in the same

way as Adam had ; i.e. against a law which he had,

we might say, in a covenant relation with God.

Now Adam, by whose sin death reigned through

all that no-law interval, was the figure or type of

Christ, who was to come as the second man.

But if sin is not imputed when there is no

law, why did death reign during that no-law

period ? for death is the imputation or punishment

of sin. It was "in the world," in men; trans

mitted from Adam, the progenitor of a sinful

race, by or in whom all have sinned. Thus the

whole affair was settled in Paradise before Adam

and Eve were driven out ; and the trial of men,

whether Gentiles or Jews, under their several

responsibilities to the measure of light afforded

them, only confirmed the fact of their radical

sinfulness, already true and affirmed in their very

being. But when we say that Adam was the

figure of Him that was to come, in respect of
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federal headship, we must remember that, though

there is an analogy, there is also a great dissimi

larity between the effects transmitted by each to

men, the grace of God by the man Christ Jesus

vastly preponderating in blessing over the judg

ment by one man's sin.

This dissimilarity or preponderance of blessing

through Christ he marks in some important

features.

Through the offence of one (verse 15) many are

dead. Through one man, Jesus Christ, the grace

of God, and the gift by grace, hath much more

abounded to many.

The judgment was by one sin unto condemna

tion; that is, ultimate damnation. (Heb. ix. 27.)

Verse 16. But if this was so, how much more was

the free gift, which justifies from many offences?

For if by the offence of one death reigned by

one (man) ; much more they which receive the

abundance of grace and (the abundance) of the

gift of righteousness shall reign in life by one,

Jesus Christ.

Note that in verse 15 we have death, and in

verse 16 we have condemnation. Death and con

demnation. (2 Cor. iii.)

In verse 17 the point of excess in the grace is,

that whereas by Adam's sin death hath reigned,

by Christ we who receive the abundance of grace

and of the gift of righteousness shall reign in life
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by one, Jesus Christ. Wonderful contrast ! Surely

not as the judgment, so is the free grace. The

blessedness of reigning in life !

Verses 18 and 19 contain the general extent of

the scope, or bearing, or aim of the one offence

and the one righteousness. Verse 19 shows the

particular application of either—the effects applied.

These two verses are summarily expressed in some

measure in Romans iii. 22 : " Even the righteous

ness of God which is . . . UNTO all and upon all

them that believe." The literal translation of verse

18 shows the incorrectness of our version in this

respect: Therefore as by one offence towards (or

unto) all for condemnation ; even so by one right

eousness towards (or unto) all for justification of

life. This is the general bearing, as to effects,

not yet consummated. In the meantime there is

being effected a particular application to the many.

Observe the difference between " all" and " many"

in verses 18 and 19.

Thus the aspect of Christ's one obedience is co

extensive with the aspect of Adam's one offence

towards " all men"

But in the ultimate result, the effects trans

mitted, whether for curse or blessing, whether

constituted sinner or constituted righteous, are

coextensive with those who actually belong to

either Adam or Christ.

Verse 20. But if the whole question was in
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principle decided, as to the whole race of Adam

being so involved in his fall, that all were ruined

by his sin, and all were justly liable to eternal

condemnation, why was the law given ? The law

entered that the offence might abound. This was

not an accident, or an unforeseen thing; but it

entered in order that the offence might abound.

Observe, not that sin might abound ; for that was

already in the world. The law entered, as it

were, en passant, to make sin more evident by the

abounding offence ; sin being the inward principle

already existing in man, the offence being the

outward demonstration or working of that inward

sin, striking against or transgressing prohibition.

Instead of the law weakening the power of sin,

it was only the more stirred up to wilful activity,

through its perverse and deadly opposition to

law or any restraint. See also in Romans viii. :

"What the law could not do, in that it was

weak through the flesh." See also Galatians iii.

19: "The law was added, or instituted, because

of transgressions, till the seed should come."

"Because of transgressions" means for the sake

of, or for the purpose of, bringing them out, in

order that by the discovery of man's sinful state

the promises in Christ, or the grace of God in

Christ, which were before the law, might be com

mended. "But where sin abounded, grace did

much more abound" (not with equal measure).
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Verse 21. " That as sin had reigned unto (liter

ally, in) death (eV ™ fa™), even so might grace

reign through righteousness unto eternal life by

means of Jesus Christ our Lord." As sin reigned

in the universality of death, so grace might reign

(through righteousness) unto eternal life.

Note. There is no way of accounting for the

universal reign of death but by the universal

existence of the plague of sin in man.

If one sin of one man was so deadly in its

effects, that by the judgment of God it withered

and killed every one of Adam's race, what must

be the effects of the many sins committed by

each man personally, superadded to which is the

crowning iniquity of refusing and despising the

great and costly salvation of God ?
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CHAPTER VI.

DEAD TO SIN.

Chapter v. concluded with the statement that the

law of God was not given with the expectation

that it would produce obedience (though all who

were under it were debtors to keep it), but it was

given that the offence (not sin) might abound;

that so, the abounding of sin in the flesh being

thus demonstrated, grace might be seen and known

much more to abound and reign through righteous1

ness unto eternal life through Jesus Christ. From

these premises, the thought would naturally arise,

if grace takes occasion to superabound over the

aboundings of sin, then the more sin the more

grace, and thus grace reigns the more abundantly.

But here comes in a truth which had not hitherto

been expressed in the doctrine discussed by the

apostle. Christ died for us, and rose again, not

only that we might be justified, but also that

through His substitution we might be judicially

dead with Him, and, as the necessary consequence,

risen with Him. Of this participation with Christ

in death and resurrection, water baptism is the
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divinely-appointed figurative instrument and ex

pression.

Verse 1. The question is not, Shall we continue

to sin ? but, " Shall we continue in sin, that grace

may abound?" That is, sin is here and through

out the chapter personified, as if it were a person

in whom we were incorporated, with whom iden

tified, and under whom we were slaves. The

question of sinning—although that is, of course,

involved in being under it as a master—is con

sidered in verse 15 : " Shall we sin" (or commit sin)

" because we are not under the law, but under

grace ? "

Verse 2. " How shall we, that are dead, or have

died to sin, live any longer in it ? "

Here sin is personified as the tyrant to which

they had died. If so, how could they be alive in

it or to it ? " Know ye not, that so many of us as

were baptized into Jesus Christ were baptized into

His death ? " Jesus Christ has died and risen

again; not merely died, and we are dead and buried

with Him. But we have not been buried with

Christ that we might be merely dead with Him.

He lias been raised from the dead by nothing less

than the glory of the Father. See also John xi. 40 :

" Said I not, if thou wouldest believe, thou shouldest

see tlie glory of God ? " Christ our substitute has

been raised from among the dead, not merely from

death ; and if we be dead with Him, and buried

D
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with Him, this fellowship with Him must be

followed by our actual bodily resurrection in like

ness to Him. Therefore, as we have been baptized

to Him who is raised up by the Father's glory,

we should now walk in newness of life, not only

because we are in Him now, but because as surely

as we have been planted together with Christ in

the likeness of His death, we shall be also in the

literal likeness of His bodily resurrection when

He comes. (1 Thess. iv. ; 1 John iii. 2.) This iden

tification with Christ now, and this expectation

as to His coming, should produce a walk in new

ness of life of which Christ is the model and

power. Note, the word "planted together with"

is very significant of such identification with Christ

in His death as must suppose the same result to

those planted with Him as to Himself, i.e. resur

rection. It is the natural growth of the planting.

Verse 6. This necessary consequence is made

stronger by the fact of our old man having been

crucified with Him, in order that the body of sin,

or, in other words, sin's body (keeping up the

figure of sin as personified) might be destroyed,

or brought to nought, or done away with, "that

we should no longer serve sin." Our body, as the

body of sin, is to faith judicially annihilated.

Observe this very important verse as bearing on

the question of the first verse.

The apostle says, "our old man"—not our flesh,
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but the whole man—our old man as common to

us all, in contrast to the new man. Our whole

old man, body and soul, has been as truly crucified

as Christ, in the totality of His person, has been

crucified. " God, sending His own Son in the like

ness of sinful flesh, and for sin, condemned sin in

the flesh."

" Our old man "—this is common to all—is

crucified with Christ; that is, the entire thing

which constitutes an old-man state has received

the executive judgment of God in the cross of

Christ. This reprobation and ignominious end of

our old man has been on the cross, in order that

the body of sin might be destroyed—nullified as

such ; that sin having now no body which it can

rightfully claim as its own, we may not henceforth

serve it. Properly speaking, and according to the

truth, this body which we now have has changed

masters; sin's title to it has been blotted out,

cancelled and ignored by the total judgment of

the cross. The body is bought, and is the Lord's.

Verse 7. " For he that is dead is justified from

sin" and its authority. It is not merely freed,

but "justified." We are not runaway slaves; we

have been delivered from all the claims of our

former master by a regular legal instrument.

Christ has gone through the judicial requirements

of God on our account.and we are now in Him risen.

Verse 8. " Now if we be dead with Christ, we
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believe that we shall also live with Him." If we

be dead with, and not merely as some think in

Him as the substitute, we believe that we shall

also live with Him. The sense in which we are

dead with Him, is the sense in which we believe

that we shall live with Him. It is not " as to the

flesh," or "in the flesh," or "in our old nature,"

that we are dead, nor is it our bodies or our souls

that are dead; but it is said, "if we" as to our

whole person, " be dead with Him." This view is

strengthened by the word "with;" for it was

Christ in the totality of His person that died ; so

also we, as to the totality of our persons, have

died with Him. We have believed in His death

instead of us ; we have escaped the judgment of

God passed on Him for us, and have believingly

died with Him. Of this, baptism is the expres

sion. We believe we shall live with Him, because

we are judicially dead with Him.

Verse 9. "Knowing that Christ being raised

from the dead dieth no more ; death hath no more

dominion over Him." Whatever is the security

of Christ's living, bodily living, is ours. We must

live with Him if we are dead with Him, because

He can never die again—death can never have

any dominion over Him who has been raised from

the dead, or from among the dead. He has been

under the dominion or lordship of death, and has

overcome it; therefore for them who believe, He
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has abolished it. This is proved by the fact of

His being raised up. Christ was bodily among

the dead, and is bodily alive ; we are in like

manner to live.

Verse 10. "For in that He died, He died unto

sin once " (f<£a7ra£, once for all) ; " but in that He

liveth, He liveth unto God." Here we have the

reason why death hath no more dominion over

Him. Sin is the cause of death. "By one man

sin entered into the world, and death by sin."

Our sin was the cause of Christ's death, through

grace. He died unto sin once. With sin as the

cause of judicial death, He never can have any

thing more to do. He died to it. He lives to

God. Nothing can be more complete than the

antithesis or contrast between Christ's condition

on the cross and His condition now—between

His condition in dying, and His condition in

living. Now, as raised, now as the Christ our

Head, He lives as completely to God as He died

completely to sin. What a model for us !

Verse 11. "Likewise reckon ye also yourselves

to be dead indeed unto sin, but alive unto God

through Jesus Christ our Lord."

We are to reckon ourselves as Christ is—dead

unto sin, and alive unto God in (not through)

Jesus Christ our Lord ; for we are dead and buried

and risen with Him. Whatever He is, we are

seen to be in God's sight, being in Him.
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Verse 12. As you are dead to sin, dead to its

voice and its authority, and alive unto God, don't

let sin reign in your mortal body. It is not said,

Let not sin exist or be in you ; for " if we say we

have no sin [in us], we deceive ourselves, and the

truth is not in us." It is a mortal body. "The

body is dead because of sin;'' but it is not the

property of sin ; it is not sin's body any more ;

sin must not reign in that which is the property

of the Lord, in that person who is alive unto Him.

" That ye should obey it in the lusts thereof." The

body, though it has changed masters, is not

changed in its state, nature, or condition; it has

its lusts, by which sin formerly exercised its

mastery over you ; but now you are not to allow

it (sin) to reign in your mortal body, by obeying

sin in the lusts of your body. This is the only

way in which it could possibly reign in you.

Verse 13. "Neither yield ye your members

instruments or weapons (see margin) of unright

eousness unto sin." It is not merely that sin

must not reign in your mortal body, but it must

not have any use of your members—the members

of your bodies, as weapons to war against God.

" But yield yourselves unto God, as those who are

alive from the dead, or from among the dead, and

your members instruments of righteousness unto

God." There is no capability of yielding the

members to God, unless we first yield or surrender
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ourselves totally and unreservedly to Him. Note,

the word "as" in connection with "members"

should be omitted, but retained in connection with

" yourselves." Our members are to be really instru

ments or weapons of righteousness. Ourselves only

as alive from among the dead, not yet really till

the Lord comes. This is borne out by the Greek.

Verse 14. " For sin shall not have dominion

over you : for ye are not under law, but under

grace." If ye Avere under law, then sin should

inevitably have the dominion over you ; for law

gives no help, and sin takes occasion, by the com

mandments, to stir up the lusts ; but grace not

only suggests the considerations by which it con

strains to obedience, but it also effectually helps.

But it is only where people are really and truly

under grace that sin has not the dominion. There

is a general sense in which the whole world is

under grace, but it derives no power against sin

thereby ; but believers who are in earnest, and abide

in Him who is full of grace and truth, are under

grace savingly. If sin has the dominion, you are

liable to be condemned for ever. But you are

under grace—grace has taken you up and possesses

you, and therefore neither sin nor any other power

can have dominion over y*ou.

Verse 1 5. "What then? shall we sin, because we

are not under law, but under grace ? God forbid."

This question differs from the question of verse 1,
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where it is, "Shall we continue in sin, that grace

may abound ?" Here it is, " Shall we sin, because

we are not under law, but under grace?" This

question supposes that there is no motive power

to produce obedience, or restraint to check the

commission of sin, but law. The question of versa

1 is answered by referring to our being identified

with Christ in death and burial. How shall we

that are dead to sin live any longer in it ? The

second question, verse 15, is answered by telling

them, that though they were not under law, but

under grace, they were servants to him to whom

they obeyed, or to whom they yielded themselves

servants to obey ; his servants they were to whom

they obeyed, whether the servants of sin unto

death as the result, or the servants of obedience

unto righteousness as the fruit.

Verse 17. "But God be thanked, that ye were

the servants of sin, but ye have obeyed from the

heart that form of doctrine unto which ye were

delivered, not which was delivered to you."

Verse 18. " Being then made free from sin."

You cannot serve two masters ; you must be free

from one ere you can serve the other. Now Christ

had liberated them from sin, and they became the

servants of righteousness ; the same that had

liberated or emancipated them from one master

(sin) had Himself become their owner, and they

had become His property, His slaves.
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Verse 19. As they had yielded their members

servants to uncleanness and to iniquity, unto the

production or committing of iniquity, even so as

they had done thus when they were the servants

to sin, now that they had become servants to

obedience they should yield their members ser

vants to righteousness, unto the result of practical

holiness.

Verse 20. "For when ye were the servants of

sin, ye were free from righteousness." Of course,

they could not serve two masters who were in the

two opposite extremes.

Verse 21 is parenthetical. He stops in his

argument to ask, What fruit had they then in

those things of which they were now ashamed ?

By the way, a strong reason in itself why they

should not sin, because they were not under law,

but under grace ; they were now ashamed of these

things. How could they be the servants of sin

any more ? for the end of these things was death.

" But now " (verse 22), continuing the argument

from verse 20, " as when ye were the servants of

sin, ye were free from righteousness ; so now that

ye have been made free from sin (as your lord),

and having become servants to God, ye have your

fruit unto holiness, and the end (or result) ever

lasting life." In the service of sin there is no

fruit—what fruit had ye then ? But as servants

of God ye have fruit. Also note, that fruit to
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holiness issues in everlasting life ; that is, ever

lasting life in resurrection.

Verse 23. " For the wages of sin is death ; but

the gift of God is eternal life in Jesus Christ our

Lord." Here sin is presented as a master paying

wages to his slave ; but God, as the God of grace,

bestowing the gift of eternal life in or through

Jesus Christ our Lord.
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CHAPTER VII.

DEAD TO THE LAW.

The question of justification from sin as a master,

by means of death through Christ's substitution,

had been decided in chap. vi. Now the question

of the believer's walk, begun in chap. vi. 15, is

continued and decided. What has a believer to

do with law, as such ? He is not only not under

it (vi. 15), but he is dead to it by the crucified

body of Christ, his substitute.

Verse 1. Pursuing the argument from the pre

vious chapter, the apostle asks : " Are ye ignorant

that the law has dominion or lordship over a man

so long as the man liveth ?" If so, if we be dead

with Christ, we must be dead to the law by His

dead body, as well as to sin. If we be not dead

with Christ by Christ's death, then the law asserts

its claim of lordship over us as long as we live,

and this dominion of the law must issue in the

condemnation of those who are sinners. The only

way then of escaping the grasp of the law is death.

Thus death is for us—our deliverer. And thus,

through oneness with Him who is risen from
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among the dead, the only way of being fruitful

to God in morality and obedience of walk, is by

having nothing at all to do with law, as such.

Note that law and morality are not synonymous.

Law demands morality by pains and penalties,

appealing to man's responsibility, but gives no

help. God in grace puts us into Christ, as the

risen, living source of fruitfulness, and produces

spiritual morality of life.

Verse 2. Here the apostle illustrates the ne

cessity of death, as loosing the relation to the

authority of the law over those under it by the law

of marriage. If a wife married another while her

husband lived, she should be called an adulteress.

To apply this to the case in hand, you must put it

vice versa. Death only dissolves the contract. It

is enough that one of the parties be dead.

Verse 4. "Ye" (as well as being dead to sin,

chap, vi.) " are also become dead to the law by the

body of Christ ; that ye might be married to

another, even to Him, being raised from among

the dead, in order that we should bring forth

fruit to God." There is no fruitfulness or fruit

but by union with Christ; and there can be no

union with Him who is risen but by previous

crucifixion with Him. You cannot have two hus

bands at once. Death must end the first marriage

first. The contract of the second marriage is in

and by life, and the Spirit of life, which death
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can never dissolve, because it begins after victory

over death in relation to one who is risen from

among the dead. By the fact stated above—that

the law has authority over a man so long as he

lives— it follows of necessity that it has none over

him if he be dead. (It is to be feared that too

many of us talk of resurrection and union in life

with Christ, and endeavour to realize it without

having sufficiently realized death with Him. This

I say, not as to acceptance, but as to power in

communion and walk.)

The law then cannot justify, so that under it

there should be no condemnation. But it cannot

coexist with Christ as an authority over a believer.

In a word, it cannot be the rule of life to a believer.

People say that " they receive the law as their rule

of life from the hand of Christ." But will Christ,

the new husband, allow His wife to be called an

adulteress, by allowing that any relationship exists

between her and her old husband ? Or will Christ

put His wife under the old legal husband, to keep

her in order, and make her good ? Can He not do

that Himself?

Verse 5. "When we were in the Mesh" (we are

not in the flesh, though it is in us), " the passions

of sins, which were by the law, did work in our

members to bring forth fruit unto death." Through

the weakness of the flesh, the law only provoked

and stirred up the fleshly passions. It was a severe
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and an exacting husband, always finding fault, but

producing no good.

Verse 7. There are two questions asked here

and in verse 13. The first question is, " Is the

law sin 1" Why say this ? Because he says above

that "the passions (see margin) of sins were by

the law." (Verse 5.) But far from the law being

sin ; he had not known sin but by means of the

law. The law, in forbidding the desires or wishes

of the heart, gave him an idea of sin which he

had not before. In fact, sin was asleep, as it were,

like a dormant viper, down in his inwards, till

awakened into opposition by the voice of authority.

For it is the nature of sin to become active by

prohibitory law.

Verse 8. Sin, as a tyrant power within, took

occasion from the commandment to stir up all

manner of lust. It is as if sin said, " I '11 lust

because law says, Thou shalt not lust." "For

without the law sin was dead."

Verse 9. "For I was alive without the law

once." That is, as to my conscience or conviction.

I was quite easy in my conscience, being unaware

of my dreadfully sinful state. This, of course,

comparatively ; for all men have some idea of sin,

for all have had consciences. But I died in my

own esteem, under the sentence of the law, when

the commandment came in power.

Verse 10. That commandment which said, "Do
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this and live," became death to nie by my in

dwelling sin."

Verse 11. Here again sin is said to take occasion.

In verse 8 sin takes occasion through the com

mandment, and works in me all manner of lust.

Here it takes occasion to deceive me into the pre

sumptuous conceit of keeping the law, that by the

law it might slay me.

Note how terrible a thing sin is. Under its

influence a sinner is deceived into damnation.

Here sin deceives by making me try to keep the

law. In Heb. iii. 13 it is departing from the living

God and His grace. " Lest any of you be hardened

through the deceitfidness of sin."

Verse 12. "Wherefore the law is," not sin

(verse 7), but " holy, and the commandment holy,

just, and good."

Verse 13. Was that which was good, death to

me ? Here is the second question. Is a good thing

death to me ? No; it was sin, that it might appear

sin, working death in me by that which was good ;

that sin by means of such a good commandment

might appear exceeding sinful, killing me by what

was good.

Verse 14. " For we know that the law is spiritual :

but I am carnal, sold under sin." Here comes out

what we know. The apostle uses the first person

singular throughout ; but now, when knowledge

spiritually is in question, he says " we." " The



64 THE EPISTLE TO THE ROMA.SS.

law is spiritual " in its requirements, and inquisi

tions, and searchings, as well as its nature ; but

" / am carnal." He does not say we are carnal ;

for he is drawing the picture of a person in a

position and state of experience which is abnor

mal, not that which is properly the church's. As

in chapter viii., we "are not in the flesh, but in

the Spirit." See this chapter, verse 5 : " when we

were in the flesh," in contrast with chapter viii. 9.

Verses 15, 16. The doing what I would not do,

but what I hate, is adduced as a proof that I ap

prove of and consent to the law that it is good ;

instead of being sin, and in its normal intent

death to me.

Verse 17. He not only consents to the law that

it is good when he does what he hates, but he dis

sents from what he does ; so that in a certain sense

it is not he that does the evil, but sin that dwells

in him. Of course this, far from being a comfort,

only increases his misery ; for (verse 18) he really

would do good, but he cannot, he is utterly " with

out strength " (chapter v. 6) : evil only is present

with him.

In this position, supposed to be quickened, yet

supposed to be ignorant of being dead to the law

by the body of Christ crucified ; and therefore

supposedly having two natures constituting his

judicial and his personal standing before God and

under the law, the struggle or conflict is in him
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as a whole to come up to the demands of the law.

Iu this struggle he is purposely left alone, and

unaided in the picture in order to make the case

the stronger. The apostle shows the necessity of

being partaker in the death and resurrection of

Christ, by drawing from his subject the cry,

after all his unavailing efforts to deliver himself:

" Wretched man that I am ! who shall deliver me

from this body of death 1 " Note that in chap. vi.

it is called the body of six, because there the

question was, " Shall we continue in, sin ?" Here

it is, whether the being under the law results in

life. (Verse 10.) No ; the commandment, through

the sin in me, results in death. Nothing short

therefore of being crucified and risen with Christ

can work any deliverance. Thus he says, " I thank

God through Jesus Christ our Lord." He is com

pletely prostrated and wearied in the vain attempt

to extricate himself from his evil case ; he is obliged

to cry out for some one to do it for him. This is

the great point in the argument. Death is his de

liverance—atoning death. Thus will it be with

saved Israel. They shall be reduced to the lowest

condition, they shall be brought to confess that

they are Lo-ammi, before God acknowledges them

to be Ammi—my people. It is not therefore law,

but grace that we are under, and that in order to

obedience, bringing forth fruit to God.

Verse 25. " So then with the mind I myself

E
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serve the law of God ; but with the flesh the law

of sin." That is, in purpose and principle, he

served the law of God with his mind ; but, alas !

he was chained to a body of death, he was over

borne in the state supposed by being "in the

flesh" as to his own view of his standing before

God. He would do the will of God, but the

tyrant sin ruled; and he could not do what he

would, but did what he would not. These last

words do not describe the proper standing and

experience of the Christian, which is described in

chap. viii.—" With the flesh, the law of sin." That

which was inward was right so far as purpose ;

but that which was without, or came forth, was

sin.

Eemark that this chapter does not describe the

proper experience of a Christian. If it does, it

presents a state of sin prevailing, and unrelieved

by any good. For there is not a word about the

person doing good, but all described in the words,

" The good that I would / do not : but the evil that

I would not, that I do!'

The case is presented by Paul, with his then

light, of a person in a mistake or a misapprehen

sion of the value of Christ's death; that is, that

Christ's death not only made atonement, but by

that death the sinner who believes in Him has

been put to death with Him, by the grace of God

imputing it to him ; so that all question of
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accountability to law is ended by death, as in

verse 4. Note also that throughout this chapter

self is the great subject, or rather object—"I,"

"I," "I;" this occurs forty times, or more, if you

include the word " me." But as soon as he comes

to the end of himself, God begins. Thus the

seventh chapter is full of " I," and " me," and

"myself;" but chap. viii. is full of grace, and

Christ, and the Holy Ghost.

Note again, the deliverance announced in the

end of chap. vii. is not by any alteration in the

man as to the sin that is in him ; but it is effected

by the knowledge of what God's grace has wrought

in the complete judgment of the flesh, with the

affections and lusts, by the cross of Christ.

The family of Abraham, before Ishmael was

cast out with his mother Hagar, may allegorize

this point. Ishmael born according to the flesh,

Isaac according to the Spirit. When they were

both allowed a place in the house or before God,

Ishmael, thirteen years older than Isaac, mocked

the latter, and of course always had the upper-

hand. These two allegorize the flesh and the

spirit in us. It was not till Ishmael was cast out

with his mother (who represents the legal coven

ant—Jerusalem in bondage with her children)

that there was any peace or happiness in the

house. Thus, though the flesh be still in us, yet

it is, through the judgment of the cross, a cast
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out thing to faith. It is actually existing in us

as to sense ; but as to faith, it is gone, and

cancelled, and nullified. We are delivered from

identification with it. We are to own Isaac as

God's heir, and walk as such alone.
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CHAPTER VIII.

"IN CHRIST JESUS."

The doctrine of this chapter, and especially that

with which it begins, " Therefore there is now no

condemnation to them that are in Christ Jesus,"

is the compressed result of the doctrine taught in

chapters v. vi. The seventh may be looked at as

a sort of diversion from the main course of argu

mentative teaching in v. vi. Perhaps we may

call the seventh parenthetical.

Verse 1. The previous teaching insisted on the

identification of the believer with Christ in His

position. Not merely looking at Christ as repre

senting Him in heaven ; but looking at the

believer as in Him by union, "baptized into Him"

as risen (chap, vi.), and "married to Him" as

risen. (Chap, vii.)

Now is brought out the glorious truth that

Christ's position is the believer's ! No condemna

tion : not merely no accusation, nor no blame, but

no execution of judgment. (See John viii. for the

difference between accusation and condemnation:

" Woman, where are thine accusers ? Hath no
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man condemned thee ?" They had all accused her,

but no one was sufficient, on the ground of sin-

lessness, to execute the sentence of the law upon

her by stoning her.) But this " no condemnation "

is for them only " who are in Christ Jesus." Be

cause His position, as raised up, after having

passed through the judgment of the death of the

cross for them, is theirs by faith in Him.

Note. The words, " Who walk not after the flesh,

but after the Spirit," are by general consent ex

punged, as not belonging to the context till lower

down. (Verse 4.)

Verse 2. " For the law of the Spirit of life in

Christ Jesus hath made me free from the law of

sin and death." Here is the first 'formal mention

of the Spirit in this epistle. The believer being

identified with Christ's person—being in Him is

in His position through death and resurrection—

Christ's condition in resurrection is to be here

contrasted with His condition in the days of His

flesh, and on the cross. Christ is morally the

same yesterday, to-day, and for ever ; but not the

same in condition and position. The change in

His condition is the change in the believer before

God. The Lord Jesus is raised from the dead in

a bodily state, in which He is " without sin " as

ever; but in which also it is impossible that He

could have our sins again imputed to Him, or that

He could ever be under condemnation and death
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again. Such is the condition and position of the

believer. While the believer has sin in him still,

his faith is instructed to stand in the same per

sonal acceptance on earth before God as Christ in

heaven. If he had not sin in him, then his

acceptance as Christ would not be a matter of

faith at all, but of fact experimentally. The

believer ought to know himself, as if he were

really and literally raised up from among the

dead (who lie in the graveyard) in a literal risen

body, without sin in it.

It is said, "The law of the Spirit of life in

Christ Jesus : " because the Holy Ghost identifies

Himself with Christ as alive from the dead, and

identifies the believer with Christ, it is the Spirit

of life in Christ Jesus. The law here is the power

of the Spirit of life. It is not in us; but it

is in Christ Jesus. "Hath made me free from

the law of sin and death." This law of sin and

death is in the believer (chap. vii. 23), in his

members. But the law of the Spirit of life in

Christ Jesus, who is after death and judgment

alive again, hath made me free from the law of

sin. The believer is made free from what is

in his members as though it did not exist, the

presence of life which he has in Christ Jesus

having come and superseded the law of sin, which

now has no claim upon him, no power to condemn

judicially, it having been itself condemned and
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tumbled to the dust by the death of Christ for

him.

Note. These verses (1, 2) teach us the position

of a believer in Christ. Verses 3, 4, teach us the

practice or walk of the believer, as the result of

that position. Verse 4. Here is the power of God

in producing practical righteousness where the law

had failed to do so. The law was weak through

the incapability of the flesh to respond to its

demand. The incorrigible and barren thing must

be put out of the way. This was effected oy God.

God sent His own Son in the likeness of sinful

flesh—Christ made like to His brethren, to be for

sin (substitutionally) condemned, executively, sin

which is in the flesh—that the righteousness of

the law, not that the law, might be fulfilled in or

by us who walk not after or according to the flesh,

but according to the Spirit. Here is the right

place where the apostle speaks of walk, founded

on what we are in verses 1, 2. God has completely

inspected us as to what we are in the flesh. He

has made His Son to be the bearer of our sins

committed ; and not only that, but to be for sin ;

to be as the sinner on the cross, condemned as sin,

sin not only which appears, but which is " in the

flesh." So that, notwithstanding that sin is still

in us, that is, still in our flesh, yet the whole

weight of it is removed from our minds and con

science, Christ having answered for what we are
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by fallen nature, "that the righteousness of the

law might be fulfilled in us." There could be

no attempt to obey righteousness till made free

from sin ; nor could God put forth His power to

deliver us from its captivity till He was satisfied

in righteousness. But He has condemned sin that

is in the flesh ; He has completely put it out of

the way, in order that we, by the Holy Ghost who

dwelleth in us, and who is the Spirit of life in

Christ Jesus, might, in Christ abiding, fulfil the

righteousness of the law ; not fulfil the law as if we

were under it, walking not according to the flesh,

but according to the Spirit. Thus when we walk

according to the Spirit, the law's righteousness is

fulfilled by us ; for when we were under the law,

then we were " in the flesh," and by reason of its

evil affections we were only the more stirred up to

rebellion when that law prohibited. Now that we

are not under the law, but have the Spirit of

Christ, of life in Christ, we do that which we did

not, and could not do, when we were under it;

that is, our condition now and that which chapter

vii. 19 describes are contrasted.

Now of all that we have been saying this is the

sum, which, be it remembered, is true to faith, but

not to sense ; true to faith, because God says it.

The Son of God has come in the likeness of

sinful flesh, and has died for sins, and for sin that

secretly lurks in the flesh. He hath made an end
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of it, putting it away, nullifying, judicially an

nihilating it. In consequence of this complete

riddance of that which exposed Him (through

grace) to substitutional condemnation, He has been

raised up from the dead, free from all the sin that

was laid to His charge, and is in glory now. Thus

is every one seen by God that believes in Him,

and who is therefore " in Him." As He is, so are

we, even in this world now. No charge of sin ;

no condemnation; free from the law of sin and

death by the law of the Spirit of life in Christ

Jesus. This is his position before God—not less

accepted and recognized as sinless by Him than

if he were literally raised up in resurrection ; or,

which is more fully expressive, than if he were

Christ Himself. What perfect, what wonderful

love !

And as to his walk, when walking according to

the Spirit, which is the Spirit of life in Christ,

which is also in him, he fulfils the righteousness

of the law, though, or rather because, not under

the law.

Verse 5. " For they that are after (or according

to) the flesh do mind the things of the flesh ; but

they that are after the Spirit the things of the

Spirit." We have said in verse 4 that the right

eousness of the law is fulfilled in those who walk

not after the flesh, but after, or according to, the

Spirit ; for as they that are after the flesh do mind
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the tilings of the flesh, so they that are according

to the Spirit (and they alone) do mind the things

of the Spirit; and we know that the law is spiritual.

Note that the apostle is not showing the difference

between the flesh and the Spirit in an individual

believer, but drawing the contrast between two

classes—between the man who is in the flesh and

the man who is in the Spirit. The latter minds,

or thinks, the things of the Spirit. The carnal

mind ranges in a sphere entirely its own. It

receives not, and understands not, nor thinks,

the things of the Spirit; for the things of the

Spirit knoweth no man, but the Spirit of God that

is in him.

Verse 6. " For to be carnally minded is death ;

but to be spiritually minded is life and peace."

Another "for" shows another reason why they only

who walk according to the Spirit are they in whom

the righteousness of the law is fulfilled ; " for the

mind of the flesh is death." But " the command

ment was ordained to life." (Chap. vii. 10.) Every

thing of the carnal mind not only worketh death

under law judicially, but is death morally ; and

not only is the mind of the flesh death, but it

is (verse 7) enmity against God. How then can

it keep the righteousness of the law, which is

summed up in a word : " Thou shalt love the Lord

thy God, and with all thy heart, with all thy soul,

and with all thy mind" ? How can enmity love ?
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It is not subject to or under the law of God ; nor

can it be, or is not able to be. All the distressing

struggles and efforts to obey the law only issue in

the experience that "in my flesh dwelleth not

good."

Verse 8. " So then they that are in the flesh

cannot please God." It is impossible for enmity

to please God. It is not that God is hard to be

pleased. As men say : " Do what I will, there is

no pleasing you." No ; the difficulty is not in

God, but in us naturally. " They that are in the

flesh are not able to please God." It is not that

God is not capable of being pleased.

As long as we are in the flesh, or in our natural

old-man state ; as long as we are alive in the flesh,

i.e. uncrucified; as long as we do not see that

through Christ crucified for us we are dead before

God the Judge, and therefore no longer respon

sible in the flesh, we must ever be in the misery

of abortive efforts to come up to the claims of the

law upon us. This is the condition of the man

whose picture the apostle draws in chapter vii. :

"For when we were in the flesh, the motions or

passions of sins, which were by the law, did work

in our members to bring forth fruit unto death."

Verse 9. " But ye are not in the flesh, but in the

Spirit, if so be the Spirit of God dwell in you."

The Spirit of God dwells in you, not merely in

your new nature, but in you, and in you person
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ally. But He could not dwell in you if you had

not been crucified with Christ; if your sin, all

that is in your flesh, had not been judged, nullified,

and put away by the death of Christ, as above, in

verses 3, 4. By the Spirit of God dwelling in you,

it is no longer a vain struggle on your part to get

the spiritual element in you above the flesh ; that

question has been ended by God Himself. He has

put an end to the flesh, i.e. to you "in the flesh,"

as the Judge that dealt with Christ. In consequence

of this, the Holy Ghost has come and taken up

His abode in you ; and now it is not what you

are naturally or feelingly (which is of course fleshly

rather than spiritual, as a matter of experience),

but what you are believingly ; the presence of the

Spirit characterizes your condition before God.

Until the Spirit comes and dwells in you, it is as

to the conflict an even balance at best between

the two natures ; but the Holy Ghost in you turns

the scale, as to your position before God, and will

affect your walk. If the Spirit be in you, you are

in the Spirit, i.e. in accordance with Christ, who is

above, at the right hand of God. " Now if any man

have not the Spirit of Christ, he is none of His,"

or not of Him. The " Spirit of God " and " the

Spirit of Christ" are one and the same Spirit;

but as the Spirit of Christ, He dwells in believers

as the witness of their being in oneness of life with

Christ; also as the power of life in unison with
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Christ: thus we are taught to say, "The law of

the Spirit of life in Christ Jesus."

Verse 10. By the Spirit dwelling in us, " Christ

is in us, the hope of glory." The Christ who is in

glory, is in us by the Holy Ghost ; this confirms

our hope of glory. " If Christ be in you, the body

is dead because of sin ; but the Spirit is life be

cause of righteousness." The body is dead ; it is a

dead or mortal body owing to sin. This is not,

" Ye are dead by the judgment of God on Christ

crucified." It is the dead state of the body now ;

which, however, is counterbalanced, or rather con

trasted, by the Spirit which dwells in you being

life because of righteousness in Christ; which

righteousness, even the righteousness of God, you

are in Him. The Spirit being life because of

righteousness, involves life to the body, which in

itself is dead. Therefore He saith, " But if the

Spirit of Him that raised up Jesus from the dead

dwell in you, He that raised up Christ from among

the dead shall likewise quicken your mortal body

by His Spirit that dwelleth in you." So we see

that the Spirit of God is the Spirit of Christ ; and

that the same Spirit is the Spirit of Him that

raised up Jesus; and as surely as the Spirit in

this character dwells in you, He will also quicken

your mortal body by His Spirit than dwells in you ;

for it is the Spirit that raised up the Christ, which

title includes the idea of all the anointed ones.
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Verse 12. We are therefore under no obligation

to the flesh to live, to be responsible in the flesh

to be alive, or to live according to the flesh.

Verse 13. If we live according to the flesh, we

are about to die, or going to die. All that can

issue from living thus is to die ; but if through

the Spirit we mortify (not the body, which would

be Popery), but the deeds of the body, we shall

live. Here is a double antithesis : if we live we

shall die ; if we mortify or put to death we shall

live—life, death—death, life.

Verse 14. We have said that if we live accord

ing to the flesh, we shall die (morally) ; but if

through the Spirit we mortify the deeds of the

body, we shall live (morally or spiritually). The

resurrection of our body does not depend upon

our mortification of our members, but upon the

fact of being in Him who died for us, and rose

again. "We shall live" experimentally; for "as

many as are led by the Spirit of God, they are

sons of God ;" sons, I say, for we have not again

received the spirit of bondage to or unto («s) fear—

this is the character of the Spirit's instruction

under the law—" but we have received the Spirit

of sonship (literally), in which we cry, Abba,

Father." Therefore we, as sons, have the Spirit

of sonship—the Spirit of His Son. We therefore

walk in the same free and voluntary path of self-

renouncing obedience as His Son when on earth.
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We are therefore led by the Spirit; for He was

led as a lamb to the slaughter, and " through the

eternal Spirit He offered Himself without spot to

God."

As the Son of God, He endured all ; as the Son

of God, who was always in the bosom of the

Father, He did those things that pleased Him.

Having not merely more, but the only gratification

of doing His will, we are free. " Ye have received

the Spirit of adoption ;" yes, in receiving the Son

(John i. 12, 13) we receive also the Spirit of the

Son, " whereby we cry, Abba, Father." Wonderful

and precious privilege ! The very word which our

blessed Lord used in the hour of His distress. It

is no attainment of ours, no venture of our own,

to try to say, " Father." It is whereby we cry,

"Abba." The Spirit instructs and leads us in

this confidence and cry. And not only this, but

" the Spirit Himself beareth witness with our

spirit, that we are sons of God." That is, when

we believe in Jesus our Lord, and believe that we

are sons, then the Spirit confirms us in the con

fidence and assurance that we are sons. He bears

witness with (not to, but with) our spirits, that we

are sons of God. The more implicitly we believe

what God witnesses in His word as to our blessed

relationship and all our privileges, the more we

are rewarded by the confirming of the Holy Ghost

in us.
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Verse 17. "And if children, then heirs." Is

there no benefit in being God's children above the

bare relationship ? Are God's children portionless ?

No; if children of God, we are God's heirs. What

a splendid fortune we are heirs to !—riches of

glory, riches in glory ! We may little appreciate,

or perhaps think it below our spirituality, to talk

or think of our fortune ; but not so the Holy Ghost.

But to increase and intensify the point, we are

"joint-heirs with Christ." In human families some

sons are inferior to others in their inheritance. For

instance, the first-born is the chief inheritor. All

the other sons may have fortunes, but inferior to

the first-born. But in this work of divine love

we are made joint-heirs with God's first-born :

" All things are delivered unto me of my Father."

" All things are yours ; for ye are Christ's, and

Christ is God's." " If so be that we suffer with

Him (or together) that (or in order that) we may

be glorified together." Christ suffered that He

might be glorified : " Who for the joy that was

set before Him endured the cross, despising the

shame " The apostles went out from the

presence of the council rejoicing that they were

counted worthy to suffer shame for His sake.

Suffering with Christ is suffering on the same

principle. The difference is, that Christ made

atonement; we do not. The obedience of God's

children is a suffering obedience ; it is suffering

F
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love. This is the most intense expression and

proof of love. This is the grand honour of the

sons of God, Christ Himself being the leader. All

the angels of God are distinguished for obedience.

" Bless the Lord, ye His angels, that excel in

strength ; that do His commandments, hearkening

to the voice of His word." But they are not

called on to do His will by suffering ; for they are

not distinguished by the honour of declaring God's

love ; they are not in the noblest relationship to

God of sons. The higher the generation the greater

the demand and competency for self-renouncing

magnanimity, and likeness to God's perfection,

" Be ye therefore imitators of God, as dear chil

dren ; and walk in love." (Eph. v. 1.)

The heirs of God, the joint-heirs with Christ,

are sufferers with Christ, and shall be glorified

with Him. This is specially because they are

sous of God. We never heard of such a thing as

a suffering angel.

The sufferings of the sons of God with Christ

here contemplated are sufferings on the same prin

ciple ; not necessitated, but free, and in a measure

natural to their relationship to God, and their still

connection with the earth as the place of their

service. From the fact of their high birth and

blessedness, they cannot but commiserate the

misery around, and pity and groan within them

for their knowledge of the groaning and travailing

scene they are in.
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Verse 18. But we do suffer with Him thus, that

we may be glorified with Him. " For I reckon

that the sufferings of this present time are not

worthy to be compared with the glory that shall

be revealed in us."

It belongs to those who are in this near relation

ship of sons to God not merely to suffer sympa

thetically with the creature, or for its misery, but

to be the cause or occasion of immense benefit and

blessing, liberty and gladness, to it. Just as when

some great lord's son comes of age, in honour of

his majority and stepping into his property and

hereditary privileges, the dependants of the pro

perty should be partakers of the benefit. The

sufferings are not to be compared with the glory.

Here the glory is viewed by these sons of God in its

beneficial influence upon the bondaged creature :

" For the earnest expectation of the creature

waiteth for the manifestation (or revelation of not

merely the Son, but) the sons of God." " For the

creature" (i.e. non- intelligent) "was subjected to

vanity " (not willingly, but by reason of him who

has subjected the same) "in hope." Its subjection,

by reason of Adam's sin, was not willing on its

part ; and its liberation does not depend upon its

. will. In the judgment of God its bondage was by

man ; and its liberation shall be by man, even by

the man Christ, including those in Him. Thus

the groaning creation is said to be in a state of

hope, though not intelligently.
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Verse 21. The creature is in bondage to corrup

tion, because man, its original lord, fell from God

into the hands of Satan, and it fell with him. But

it shall be a partaker in the liberating glory of the

sons of God, or literally, the liberty of the glory ;

that glory will give liberty. This honour have

God's sons !

Verse 22. " We know that the whole creation

groaneth and travaileth in pain together until

now." This knowledge belongs properly and ex

clusively to those who have been brought into the

liberty with which the Son makes free. We

know it ; we are not insensible to it. We do not

know it merely because we are told it, but we

feel it.

Verse 23. We participate in sympathy with its

pains and travailings. "We ourselves, who have the

first-fruits of the Spirit, groan within ourselves."

It is not that we groan, notwithstanding our having

the Spirit, but because we have the first-fruits of

the Spirit. The Holy Spirit in us enters into,

participates graciously, in the suffering saints.

We suffer according to our measure with Christ,

as Christ, in love and deep commiseration for the

sorrows and labours of a sin-stricken scene. While

waiting for the adoption, which is the redemption

of our body, we groan within ourselves intelli

gently with the unintelligent creatures around us.

The first-fruits is the spirit of sonship ; the adop
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tion of perfected sonship is the body, redeemed by

resurrection from among the dead.

Verse 24. I say, while waiting; for though we

are saved it is in a hoping state ; not by, but in

hope. But this hoped-for thing is not seen ; for a

man does not hope or wait for what he sees. But

if we hope, or expect what we do not see, then we

wait patiently for it. This hoping state is the

effect of the Holy Ghost in us, who is the first-

fruits of our hope. It is the power of God in us,

when hope of what is to come not only detaches

us from what is present, but links us to what is

coming. This hope in power is the only effectual

deliverance from the world. What an animating

stimulus to the heart, to wait for that day when

the appearance of God's sons to the world shall

produce such wonderful effects.

Note. As by the will and power of God the

non-intelligent creature shall be liberated from its

bondage by the revelation of the sons of God, so

now the intelligent creature is made free by faith

in the Son of God.

In the foregoing part of this chapter we have

seen the diversities of the Spirit's relation to the

saints as dwelling in them.

He is " the Spirit of life in Christ Jesus" as

the actuating power of the life which we have in

Christ Jesus.

He is " the Spirit of God " as from God, and as
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God in us ; whereby we are not in the flesh, but

in the Spirit.

He is "the Spirit of Christ" because given to

Christ, and given by Christ, and dwelling in us,

being Christ's.

He is the Spirit of resurrection power, as " the

Spirit of Him that raised up Jesus from the dead,"

who will, because He dwells in us, quicken our

mortal bodies also.

He is the Spirit by whom we " mortify the deeds

of the body"

He is " the Spirit of Adoption (or sonship), by

whom we cry, Abba, Father."

He is the Spirit that "bears witness with our

spirits that we are sons of God."

He is the Spirit of first-fruits, or the first-fruits

of the Spirit groaning within us, in the groaning

and bondaged creation, while we wait for the re

demption of our body. While here the Spirit is

conscious, and makes us conscious, in sympathy

with this travailing and desert scene.

And last, as in this 26th verse, He is the Spirit,

who Himself helpeth our infirmities.

The Greek word for "helpeth" has the fuller

meaning of " to lay hold on along with another."

This shows the exceeding grace of the Spirit

adapting Himself to the weakness of our condi

tion, helping with our infirmities, and sympathizing

with us in our necessities. It is not the same as
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in ver. 23, where His groanings are dictated within

us, as in the midst of and in sympathy with the

fallen and labouring creation around us. Here it

is the Spirit's groaning in us and with us, in

sympathy with our spiritual infirmities and de

sires. "We know not what to pray for as we

ought." He maketh intercession within us with

unutterable groanings. Christ as God, " who

searcheth the hearts," knows and interprets these

groans unutterable ; knows the mind of the Spirit,

because He maketh intercession for the saints ac

cording to God, not according to tJie will of God, as

in our version. Here, though He is said to search

our hearts, it is graciously/ not judicially ; not as

looking for the evil which has been already done,

and all laid on His Son, who has borne it away

atoningly, and purged the worshippers ; but as

looking for the mind of the interceding and groan

ing Spirit within us. God sees and interprets the

Spirit's mind in us. How astonishing and over

whelming to see the Holy Spirit of God so entirely

characterized by, and occupying Himself with,

everything which concerns our present and eternal

welfare ! Blessed Lord Jesus ! one thought, one

affection, wrapped up His mind and heart in His

path of trial and of sorrow here. One grand and

engrossing concern occupies Him in heaven now ;

one interest, one object of pursuit employs his

heart, and mind, and strength, in favour of those
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in whom He dwells by His Spirit sent down from

heaven as the precious objects of His devoted love

and care ! As He walked on earth, we were before

Him. As He entered heaven's glory, we were

before Him. There He is for us ! Here He is in

us ! From heaven He comes for us !

Note the difference between the Spirit's opera

tion in verse 23 and verse 26. In verse 23 He

groans in us in reference to the bondage of the

surrounding creation. He perceives its misery,

and leads us into the sense of its pangs, but in

the expectation of deliverance. In verse 26 the

Spirit's groans and sympathies are within us,

confined to our wants, and confined to this present

time.

Verse 28. " But" (not 'and') "we know," &c. We

know not what to pray for as we ought ; " but (8c)

we know that all things work together for good to

them that love God," &c. We know the end from

the beginning, concerning those who love God,

who are called according to His purpose. We

know that all things do work (not, as commonly

said, shall work) together for their good. We know

it, " For whom He did foreknow, He also did pre

destinate to be conformed to the image of His

Son, that He might be the firstborn among many

brethren." All things under the overruling

government of God must work together for their

sood who love God.
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How wonderful is this ! how certain the pros

perity of its eternal issue ! God called, according

to an eternal purpose, certain chosen ones. He

purposed this purpose in Himself freely, according

to His own counsel. Their destiny was the

greatest that God the Infinite could propose, con

formity to His own Son, whom He raised up from

among the dead, and glorified as the grand model

Man, the pattern of all His sons. The highest

reward in the power of the most high God—

possessor of heaven and earth—to bestow was

the due return to Him who had glorified Him,

making a manifestation of the hidden excellence

of God, which had never otherwise been known

to angels and to men. The glory given to His

Son is God's recompense to Him, the righteous

acknowledgment of His debtorship to His beloved,

the payment of perfect love for perfect obedience.

Who can tell what suffering love deserves, or

what glorified righteous love delights to bestow ?

Whatever is the measure and amount of honour,

exaltation, and eternal glory and joy, which is the

well-earned portion of this blessed Son, such is

the portion awarded in grace to the sons. God

cannot give less than that to those by whose

redemption He has been glorified !

Verse 30. Having determined on the grand re

sult, the predestination of the sons to the image

of the Son, all the intermediate steps were at the
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same time determined on. Like as when, in Rev.

xxi., the Lord says, " Behold, I make all things

new." He adds, " It is done." Thus the predes

tinated sons were in purpose glorified, when called

and justified. It is the determination of the will

of God concerning those He has loved !

Verse 31. The Holy Spirit dictates the question :

" What shall we say to these things ?" The sum

of all that has been stated in the foregoing part

of the epistle is that God is for us—for us who

believe, and who believe in consequence of eternal

purpose and love; and if God be for us, absolutely

and always, through all states, conditions, and cir

cumstances, till the accomplishment of His pur

pose, who can be against us ? What can interrupt

or divert the stream of His blessings from the

objects thereof ? " Who"—what person or persons

can be against us ? None. All are for us ; for

God, who made, and sustains, and overrules all, is

for us. (See this, verse 31, as a quotation from

Psalm cxviii. 6, and again referred to in Hebrews

xiii. 6.) In the psalm we are taught to trust in

the Lord against our enemies that would destroy

us. In Heb. xiii. 6, to trust in the Lord against

our enemies, that would rob and deprive us of all

things. "He that spared not His own Son, but

delivered Him up for us all, how shall He not

with Him also freely give us all things ?"

The word "spared not" does not refer to the
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act of God in bruising His Son and putting

Him to grief and pain on the cross as usually

understood, but points farther back to the ori

ginal gift of His Son. He withheld Him not

from us. He grudged not to give Him, knowing

all that was involved in the gift as to the result.

He spared not, but delivered Him up. He with

held Him not from us. The same Greek word

is used in the Septuagint of Gen. xxii. 12 : " Thou

hast not withheld thy son from me." He that

gave His own Son. Of all things which belonged

to God, nothing was so peculiarly His own as His

Son, and His only begotten Son. If He gave up

Him in love for us, knowing everything that was

to happen to Him from the hands of sinners; if

He loved us so much as to give Him up to be

spitefully, cruelly, and shamefully treated by the

hand of man ; if He gave Him up even to be

bruised and put to grief by His own hand, then

will He not freely give us all things with Him?

The word " with" does not mean in addition to

Him, but with Him in union. The love which

gave the Son with its own hand could design no

blessedness, inheritance, and glory less than His

own—His own Son's. This overflowing and mag

nificent gift, and all that it involves, is love's

satisfaction. This for eternity's enjoyment! for

His own eternal joy ! for dust's ! for ours !

Verse 33. " Who shall lay any thing to the
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charge of God's elect?" No manner or degree of

accusation can possibly stand against God's chosen

ones. It is God that justifieth. This is what

God is, and is doing, in reference to one of His

elect, when the devil would prefer an accusation

before God against him. Nobody can condemn

him whom God justifieth. "Christ hath died,"

&c. Here is the ground of the reason with God,

and the confidence of the believer, that there is no

condemnation for him. " Yea rather, that is risen

again." The fact of His being raised, and sit

ting at God's right hand, and making interces

sion, is adduced as evidential, and not causative,

of the believer's security from condemnation. The

Priesthood of Christ is to meet the difficulties and

hindrances of worshippers, and not of sinners ;

to maintain the believer in communion and the

enjoyment of his privileges, and not to deprecate

the judgment of God.

Verse 35. " Who shall separate us from the love

of Christ ? shall tribulation ?" &c. "As it is written,

For thy sake we are killed all the day long : we are

accounted as sheep for the slaughter." Note, these

words, " for thy sake," show that the adverse evil

things mentioned are not ordinary evils, but such as

come on those who confess Christ, and encountered

and endured for His sake. His love has been so

commended to us and become so necessary that

every thing evil is incapable of overcoming us ;



THE EPISTLE TO THE ROMANS. 93

but, on the contrary, " in all these things we are

more than conquerors through Him that loved us."

His love to us has so taken hold of and possessed

us, that we challenge all the power of evil to pre

vail against us. Christ is better than everything,

and worth the loss of everything for Christ's love

for us, received by faith into us.

Verse 38. "For I am persuaded, that neither

death," &c. This persuasion was by the Spirit of

God. It was also the effect of experience in evils

he had passed through for Christ's sake. They had

not been able to separate him from "the love of

God, which is in Christ Jesus our Lord." " The

love of God, which is in Christ Jesus our Lord ; "

that is, the same love which God has for Christ,

He has for us that are in Christ ; and the same

love of God is the love of Christ to us. " That

the love wherewith thou hast loved me may be

in them, and I in them." (John xvii. 26.)

Note. We have the benefit of the apostle's ex

perience, " I am persuaded, that neither death . . .

shall be able to separate us from the love of God,

which is in Christ Jesus our Lord."
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CHAPTER IX.

DIVINE SOVEREIGNTY.

Chapter viii. ends the course of doctrine which

treats of the salvation of Jews and Gentiles alike

in Jesus Christ our Lord. There is no difference

between Jew and Gentile by nature, for all have

sinned, and come ahort of the glory of God. There

is no difference between Jew and Gentile as to

the ground and state of acceptance in this present

time, " being justified freely by His grace, through

the redemption that is in Christ Jesus; to the

Jew first, and also to the Greek." But does not

the Jew possess privileges as a Jew over and above

a Gentile ? and are you not ignoring this special

birthright by the doctrine you have been teach

ing ? No, says the apostle ; for the privileges which

the Scriptures undoubtedly assign to Israel accord

ing to the flesh, above Gentiles according to the

flesh, are to be possessed only by those who have

something besides mere carnal relationship or de

scent from Abraham ; and this additional thing

the Scripture history of Abraham's family proves.

The apostle accordingly proceeds to treat specially
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the question of Israel's national position and hopes

in chapters ix. x. xi.

Verses 1-3. Instead ofmaking little of his nation,

he calls God to witness to the contrary. He has

continual sorrow of heart for his brethren and

kinsmen according to the flesh; for whose sake

he had wished himself even anathema from

Christ.

Verses 4, 5. As showing his estimation and

regretful interest . about them, he recounts their

special privileges according to the flesh. They

were " Israelites " as sprung from the stock of

Abraham, to whom as a nation belonged " sonship "

(if they believed the promise in Christ), " glory,"

" covenants," " legislation " (vo/Modema) ; i.e. the

honour of being the lawgivers to the world (Isa.

ii. 3 ; Micah iv. 2) ; " the service (or worship) of

God," " the promises " (of the Old Testament in

the law and prophets), "whose are the fathers"

(Abraham, Isaac, and Jacob. Eomans xi. 28,

" Beloved for the fathers' sakes "), and of whom

as concerning the flesh is Christ, " who is over all,

God blessed for ever. Amen."

Now these are the rights and privileges which

belong to them nationally, but which they were

for the present deprived of by unbelief.

Verse 6. But this privation is not through any

failure of the word of God ; for in that very word

it is evident that all are not Israel, in the inner
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and real meaning of the word, who are of Israel,

or who are merely born from Israel after the flesh ;

nor are all who are the seed of Abraham according

to the flesh ; they are not all God's children ; for

do you not know that God fixed the family line of

privilege and blessing in Isaac, who was born ac

cording to promise, as well as according to the

flesh (for he was Abraham's son, of his body be

gotten), and not in Ishmael, who was Abraham's

son also, but only after the flesh ? Now if the

bare fact of being Abraham's sons according to

the flesh entitled to these privileges, the Jews and

Ishmaelites were on the same platform, and equal

in privileges. No, says the Jew ; for God ordained

that privileges should run and descend in the line

of Isaac. Now we Jews are sprung from Isaac

according to the flesh ; why not have the stream

of blessing which runs in that channel ? If you

contend thus, you must allow Esau's posterity

ecpial inheritance with Jacob ; for Esau was Isaac's

firstborn son ; but it is plain in their case that the

fact of equal descent in the flesh does not entitle

to equal blessing; for Isaac's twin sons were not

equal. And what makes the matter of election

more intensely strong and absolute is, that it was

before either were born ; and before, consequently,

they had done good or bad, that God told their

mother Eebekah the destiny of these two sons

when in her womb, that the elder (or the greater)
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should serve the younger (or lesser) ; and this was

decreed according to that word in Malachi : " Jacob

have I loved ; but Esau have I hated." Here then

are two sons of one father Isaac, born at the same

time, which is a case in point, proving that mere

fleshly descent is not the title to blessing. And

this was ordained to show that the purpose of

God according to election might not stand accord

ing to works, but according to the will, the sove

reign will, of Him that calleth.

Verse 14. " What shall we say then ? Is there

unrighteousness with God ? " Not at all. For

remember that it is not a debt which God pays

when He blesses, but mercy and compassion. God

said to Moses, " I will have mercy on whom I will

have mercy." This was said when all Israel

had forfeited all claim upon Him as to works of

law, and had incurred all judgment in worshipping

the golden calf. Then God steps in in sovereignty,

and shows mercy to whom He will. This proves

that the blessing is not by our will or our work

ings, but of God, who shows mercy sovereignly.

Verse 17. Pharaoh is adduced as an instance of

God's absolute power in judgment, as the word

spoken to Moses was of absolute sovereignty in

mercy. Pharaoh was the tyrant of God's people,

and God as a deliverer raised him up as an ex

ample of His wrath. The conclusion is that God

has mercy on whom He will, and hardens whom

G
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He will. It makes men as angry that God should

justify the ungodly as that He should harden

whom He will.

Verse 19. If God has mercy on whom He will,

and hardens whom He will, nobody ought to be

blamed; for nobody can be other than what He

wills; and "who hath resisted His will?" (The

word resist here means counter-working a thing,

in order that it should not be. There is another

Greek word for resist in Acts vii. : " Ye do. always

resist the Holy Ghost." The word here means—

Ye do always fall against, in the way of direct

opposition.)

Verse 20. The apostle allows the principle that

nobody can resist God's will, but rebukes the spirit

of the reply by marking the insignificancy and

impotency of the objector : " 0 man, who art thou

that repliest against God ? Shall the thing formed

say to Him that formed it, Why hast thou made

me thus ? " What a turning of things upside

down ' Such objections are at once met and

silenced by the absoluteness of God. He is the

God of truth ; all His works are done in truth.

He is in all He does the rule of what is

right.

Verse 21. " Hath not the potter power over the

clay, of the same lump to make one vessel unto

honour, and another unto dishonour ? " Here

God is compared to the potter. The potter does



THE EPISTLE TO THE ROMANS. 99

not create, but forms different vessels unto dif

ferent destinations out of the same lump. Fallen

humanity is the lump of clay. The people, after

worshipping the calf, were exposed to the right

eous judgment of God ; and if He did what was

strictly justice, or what was due to them, it must

be all judgment, and none saved. His divine

sovereignty came into action in saving any. Let

those who object to sovereignty choose between

it and the salvation of everybody, or of no

body.

Verse 22. What can man object, or what right

has he to murmur, if God, wishing to show His

wrath, and make His power known (see verse 17),

endured with much longsuffering the vessels of

wrath which were already fitted for destruction,

and which He might have at once destroyed, only

for this purposed manifestation. Has He no right

thus to act in sovereignty ? Is God alone to be

deprived of His rights ? May He not do what

He wills with His own? But man says it is

arbitrary ; nay, more, it is tyrannical. Well, sup

pose he thinks so ; does his thinking a thing make

it true ? And then what is his remedy ? Before

whom, or to what tribunal will he appeal ?

But this doctrine is so humbling and crushing

to man, yes, to sinful man ! This is what we need.

It is no hindrance to any man's salvation if re

ceived with meekness. It is the replying spirit
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which is so destructive, as standing in the way of

submissive faith.

Verse 23. God makes known the riches of His

GLOKY in connection with the vessels of mercy.

These He has afore prepared unto glory. Admit

His sovereignty, admit the righteousness of God

in exercising His judgment upon the vessels of

wrath, and you will see the riches of His glory in

making out of the same lump of clay these vessels

unto glory, which He has prepared beforehand.

Verse 24. These vessels thus prepared by God

unto glory are " us whom He hath called " with the

effectual power of His own voice, even by the

Holy Ghost ; not out of, or from among the Jews

only, but from among the Gentiles also. It is

quite an eclectic action of God for "this time

present."

Verse 25. "I will call them my people, which

were not my people ; and (I will call) her beloved,

which was not beloved." The apostle applies to

this election the Scripture, whose full interpre

tation (where Hosea ii. is fulfilled) is in Israel's

national restoration. As a nation it is now Lo-

ammi and Lo-ruhamah. It will then come in

on the ground of being no better than the Gentiles

by nature. They will then say: "We are the

clay, and thou our potter." When He saith, " I

will call," it means effectual and quickening ; not

only naming.
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Verse 26. " And it shall come to pass, that in

the place where it was said unto them, Ye are not

my people ; there shall they be called the children

of the living God." There where it had been said,

"Ye are not my people," ye shall be called (not

merely named) the children of the living God—

instead of being merely people, children. This

Scripture is now applied to us, Jews and Gentiles,

who are called. It will yet be fulfilled of those

to whom and of whom Hosea (chapter i. 10)

wrote.

Note. Peter, who wrote only to converted Jews,

quotes Hosea ii. 23. But in addition to this, Paul

quotes Hosea i. 10.

Verse 27. Isaiah x. 22, 23 shows the purpose of

God in setting aside Israel nationally in the flesh

for awhile, and retaining only a remnant. Though

it were as numerous as the sand on the sea shore,

only a remnant should be saved; for He would cut

it short in righteousness ; for a short account, or

tale, or number, He would make upon the earth.

This also Esaias had said before in chap. i. : " Ex

cept the Lord of Sabaoth had left us a seed, we

had been as Sodoma."

Verse 30. This then is what we say, That Israel,

which followed righteousness, had not attained it ;

but the Gentiles had attained it, because they

believed and had the righteousness of faith; but

Israel sought it by the law ; for they stumbled at
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the stumbling-stone. "Behold, I lay in Sion a

stumbling-stone and rock of offence." This was

Christ, who was intended to be an offence or

stumbling-block to all human self-righteousness,

but a rock of salvation to every one who believes

on Him. An unbeliever, or disobedient one, is

" appointed " to stumble over Christ. (1 Peter ii. 8.)
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CHAPTER X.

ISRAEL'S FAILURE.

In chapter ix. the apostle expressed himself as

having great heaviness and continual sorrow of

heart for his brethren and kinsmen, according to

the flesh ; that is, the Jewish people. And yet if

they did not partake of the benefits belonging to

their nation, this was not to be interpreted as if

God's word of promise had failed; for the promised

blessings had been plainly limited to the line (not

of Ishmael, but) of Isaac; not to Esau, but to

Jacob, showing that the bare fact of being the

descendants of Abraham by carnal birth did not

guarantee any of these promised blessings without

the purpose and promise of God, and faith in

God.

Here, in chapter x., he tells his brethren in the

Lord that his heart's desire and prayer for Israel

(who were not then believing) was, that they

might be saved, instead of their persisting in the

vain pursuit of righteousness by their own works

of law.

Verse 2. So far as he could speak in their
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favour lie did. He bore them record, or testified

to their zeal towards God; but it was grossly

ignorant ; they did not know God.

Verse 3. They did not know what God's own

righteousness was, how righteous He is ; and there

fore, instead of submitting to His righteousness, as

being so high above all creatures, they were going

about to establish their own righteousness.

In God's revelations to man as a sinner, all He

wants is submission to His righteousness, in order

that He may justify him that believeth in Jesus.

But man is either flattering himself in his own

eyes that he can come up to the standard of

righteous obedience put before him in the law, or,

having broken the law and failed, he quarrels with

the righteousness of the judgment which condemns

him as a transgressor. He pretends to the promises

of the law to the obedient, but disputes against

the righteousness of its judgment upon the diso

bedient. In either case he asserts his own right

eousness.

Verse 4. The moment a man submits himself

to the righteousness of God, especially in judging

sin, and glorifying His name in justifying the un

godly through faith, Christ becomes his righteous

ness, and he becomes the righteousness of God in

Him; for Christ is the end of law (there is no

article in the Greek) for righteousness to every one

that believes. It is no longer Moses coming to
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man with the tables of God's law, as when he came

down from God to Israel, who were theu worship

ping a calf; but it is Christ, having died for sin

atoningly, now gone up to God because of right

eousness, God's righteousness, accomplished and

glorified. It is not law, but it is Christ, to be

believed in, that is proposed to man for righteous

ness. The intrinsic righteousness of God, which

man submits to, becomes his justification through

Christ, who magnified it. The believer is thus

most effectually humbled, because he is forced to

own and submit to righteousness in another, even

in God; he is also most highly exalted, because

he is invested with that very righteousness in the

glorified Christ.

Verse 5. Moses describeth the righteousness of

the law, that the man that doeth, or that has done

these things (written therein), shall live in them.

Verse 6. "The righteousness which is of faith

speaketh on this wise," &c. That is, the righteous

ness of God to be believed in. First, negatively.

It protests against any questioning or replication

against the testimony of God. If it be a right

eousness given to the sinner, and to be received

by faith, then all exercise of human wisdom or

rationalism is utterly out of place, because all such

exercise of human judgment supposes capability

in man, which is properly at an end when he is

told to believe, " When we were yet without strength,
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in due time Christ died for the ungodly." Second,

it speaks positively : " The word is nigh thee, even

in thy mouth, and in thy heart ; that is, the word

of faith, which we preach." The righteousness of

faith is that which is to be apprehended by faith.

The word of faith is that which is received by

faith.

This word is brought nigh thee ; it is put into

thy heart to believe, into thy mouth to confess. It

is nothing done by thee. It is the contrast to the

righteousness of law. It is something believed

with the heart, and confessed by the mouth. It is

by this thou art saved. And mark the word thou.

It is applicable to any one—any one who will (of

course, by divine grace) answer to " thou." Thou

is the name that is named. To believe in the

heart that God raised up from the dead the Man

who was dead by reason of our sins, is to acknow

ledge the sufficiency before God of that death as

an atonement for sins.

Verse 10. "For with the heart man believeth

unto righteousness; and with the mouth confes

sion is made unto salvation." From the Scriptures,

which they had, and in which they boasted, the

apostle shows these Jews, who were pretending to

righteousness by law, that righteousness was a gift,

and not as wages for human work. It is proveable

from Scripture, that with the heart man believeth

unto righteousness ; for the Scripture (Isa. xxviii.
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16) saith, that "whosoever believeth on Him shall

not be ashamed." " With the mouth confession is

made unto salvation;" for "whosoever shall call

upon the name of the Lord shall be saved." Note

the distinct confession of the name of Jesus : " If

thou shalt confess with thy mouth the Lord Jesus,

thou shalt be saved." I say " whosoever " without

distinction of any kind, Jew or Gentile, moral or

immoral ; for there is no difference between Jew

and Gentile. The same Lord is rich to all who

call upon Him. The Jew has no longer any ex

clusive privilege ; he is levelled down to the

Gentile ; and both, if believing, are lifted up to

the same level of highest acceptance in God's

righteousness and salvation.

Verse 14. But if a man is to believe, he must

hear something to believe; and if he is to hear,

there must be some one to speak or preach to him ;

and if there must be a preacher, there must be a

mission, or one to send him.

But how shall we know the preacher who is

authorized and sent? Not by letters of ordina

tion, not by-.the badge of an office, but by his

message; he is accredited by God Himself, and

not by man on man's authority. God says of the

one who is sent : " How beautiful upon the moun

tains are the feet of him that bringeth good

tidings, that publisheth peace." This passage in

Isaiah lii. 7 points to Messiah, and is altered to
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the plural from " him " to " them " by the Holy

Ghost in this chapter, showing that the preachers

whom Christ sends are as acceptable to God, and

as commissioned by His authority, as Christ ! Oh

that we could remember that he who goes forth

with the gospel of peace, as sent by Christ, that

his feet as he goes are in God's sight beautiful,

and that he has the benediction of God !

Verse 16. "But they have not all obeyed the

gospel. For Esaias saith, Lord, who hath believed

our report?" or our word of hearing. This shows

that faith comes by hearing, and hearing comes

by the word of God. There is an outward and an

inward hearing. The latter is produced by means

of the word of God. It is a quickening word

when God uses it. Note that obeying the gospel

is believing it. (See verse 16.)

Verse 18. But have not Israel heard ? Yes ;

for their sound (that is, the sound of them that

publish peace, verse 15), like the testimony of the

stars, to the creative and providential glory of

God, has gone out into all the earth. (Psalm xix.)

Thus we have His creating glory and His redeem

ing glory equally diffusive. There are multitudes

who have never admired the heavens and their

constellations, though they have seen them; so

also with the revelations of God's grace and glory

in Christ Jesus.

Verse 19. But did not Israel know this way of
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God, by which He would ignore the pretentious

ness and self- righteousness in man by calling

whom He would ?

Moses foretold that God would provoke them

by those that were "no people," and anger them

by those who were "foolish ;" and Isaiah that God

should be found of those who sought Him not,

but that those to whom He stretched forth His

hands all day long should be " disobedient."

Note the character of those who are the called.

They are by nature "no people" (nobodies), and

" foolish"—fools in God's sight.



THE EPISTLE TO THE ROMANS.

CHAPTER XI.

Israel's future.

Verse 1. The question, "Hath God cast away

His people ?" is answered in the negative by the

apostle's adducing the case of his own conversion

by faith in the Lord Jesus. He was one of God's

people in the flesh—" an Israelite, of the seed of

Abraham, of the tribe of Benjamin." God had

not cast away His people whom He foreknew.

These "people" were the seed of Abraham in a

double sense—carnally, as Saul of Tarsus was by

nature; and spiritually, as Paul, believing in Christ.

" If ye be Christ's, then are ye Abraham's seed, and

heirs according to the promise." Paul being re

tained by faith in Christ was a proof that God

had not cast away His people.

In Israel's worst time, when they had deserted

the true God and turned to Baal, there were seven

thousand, unknown to the prophet, who had not

bowed to Baal. These God had reserved to Him

self. In like manner there was "at this present

time" a remnant (of His people Israel), according

to the election of grace; and if this reserve was
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of grace, it was no more of works, otherwise grace

is no more grace. Note that these seven thousand

and the remnant now according to grace were re

duced to a Gentile, or to a Lo-ammi, level. Though

they were Jews, they were not ostensibly known

and acknowledged to be the people of God, as

Jews in the flesh ; and surely the world knows not

the children of God, who are in the Spirit. The

prophet Ekjah was with the widow of Sarepta,

a Gentile ready to perish. He was sent to this

widow on purpose. She received him distinctly

by faith; for she was going to make the last

morsel of bread from a handful of meal in a

barrel, and a little oil in a cruise ; and then to die,

she and her son. But when the prophet told her

to make him a cake first, " for thus saith the Lord

God of Israel, The barrel of meal shall not waste,

neither shall the cruise of oil fail, until the day

that the Lord sendeth rain upon the earth," she

believed God, and made the cake for the prophet,

and the word of God was true. Thus the prophet

was to her as Christ, who is now with us (both

Jews and Gentiles) who believe, and are the chil

dren of God, and the body of Christ, in the midst

of a crooked and perverse generation.

Verse 7. Here we plainly see an election, super

seding the pretentions of Israel after the flesh,

during " this present time." This election out of

Jews and Gentiles have by grace obtained to



112 THE EPISTLE TO THE ROMANS.

righteousness and its hope ; while Israel, seeking

after it by works of law, and refusing faith, are

hardened.

Verse 8. This hardened and rejected state

was according to Scripture. (See Isa. xxix. 10.)

Eead verge 8 parenthetically down to the word

" hear." Thus " the rest were hardened unto this

day."

Verses 9, 10. David, speaking by the Spirit,

foretold that "their table," which stands for all

their earthly blessings and privileges, should be

their snare, because for these things they rejected

God and His Christ. " If we let him thus alone,"

they said, " the llomans shall come and take away

both our place and nation." Their eyes should be

darkened that they should not see, and their back

was to be bowed down always. (8iairan,os, not tw

aunva for ever, to eternity.)

Verse 11. Have Israel in their national capacity

stumbled, that they should fall utterly and finally,

so that they should no more be a nation on the

earth ? No ; but they have stumbled for a while ;

and that in order that through their fall (or trans

gression) there should be salvation to the Gentiles,

and thus by Gentiles being blest instead, to pro

voke them (Israel) to jealousy. How strong is

this in proof that God has not given them up foi

ever ; and that they are so important a people ii

His affections that even in their fall He make
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them a means of Messing—great in their ruin !

(Compare this verse 11 with chapter x. 19.)

Verse 12. Now if they are of such importance

that their very fall should be the occasion of riches

to the world, and their diminishing the riches of

the Gentiles by the reign of grace (which could

not be properly and dispensationally as long as

Israel's position according to the flesh, as under

law, continued undecided), how much more will

their fulness be the means of blessing to the world !

Here their diminution and their fulness are put in

antithesis.

Verse 13. I specially press this upon you who

are Gentiles ; for I am an apostle of Gentiles ; 1

magnify my ministry, which is emphatically the

ministry of grace. It is a most wonderful proof of

grace, to bring such a ministry to such reprobates

as Gentiles naturally (see also Eph. iii. 8), where

the" apostle magnifies the grace of his ministry,

and the grace conferred on him therein. " Unto

me, who am less than the least of all saints, is

this grace given, that I should preach among the

Gentiles the unsearchable riches of Christ."

Verse 14. " If by any means I may provoke to

emulation them which are my flesh, and might

save some of them." Here the apostle seeks to

" save some of them who are his own flesh," that

is, Jews. Thus we see the present application to

the remnant, according to the election of grace, of

u
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that which will be accomplished in the nation in

the day of the Lord.

Verse 15. In verse 12 it is—if their fall or

transgression (irapairrwfui) have such effects, &c.

Here it is—if the casting away or putting away

at a distance (djro/JoArj) of them be the reconciling

of the world. The active ministry of reconciliation

towards the world is in contrast with the " casting

away" of Israel. But if this be the consequence

of their present cast-off state nationally, what

shall Israel's national reception again by God be

but life from the dead ? They will be, as it were,

in their national restoration resuscitated, or made

alive from among the dead. And if their being

received by God shall be such a blessing to them

selves^ the blessing to the world and Gentiles will

be in proportion. In Isaiah xxvi. 19 the nation

of Israel is figuratively spoken of as dead and

buried : " Thy dead shall live, my dead body (or

my dead bodies) shall arise. Awake and sing, ye

that dwell in dust : for thy dew, or a dew on herbs,

is thy dew, and the earth shall cast out her dead."

(Ps. ex. 3.)

In Ezekiel xxxvii. the whole house of Israel

(verse 11) are represented as dried bones. These

shall live, and "shall be placed in their own land."

(Verse 14.) God promises to bring them out of

their graves (verse 13); for they are buried, or

hidden, among the Gentiles. Again, Daniel, who
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saw things " concerning his people (Israel) and thy

holy city" Jerusalem, represents those Jews who

are still uncalled, nationally, and who shall yet be

called as a nation as in the dust of the earth sleep

ing, and that some shall awake to everlasting life,

and some to shame and everlasting contempt.

Thi&. awakening of both parties shall be simul

taneous—some being in their national character

reprobated, and some being nationally chosen in

grace. Thus in these three prophets, Israel, who

is looked at as politically and nationally dead and

buried, is to be revived. All Israel are thus spoken

of. But the church is never spoken of as a " dead

body." And if literal resurrection were the ques

tion, it could not.be the church ; for " we shall not

all sleep." (1 Cor. xv. 51.)

Verse 16. It is a truth in itself, that the lump

is as the first-fruit thereof. If God has reserved

to Himself a remnant according to grace—reserved

and kept from the evil, as in Elijah's day—the

lump or bulk of the nation is holy also in His

purpose of grace. And if the root of the tree of

the stock of Israel, as descended from Him, be

holy unto God, so also the branches. Therefore

God will call them by and bjT3.

Verses 17, 18. The Gentiles professing Chris

tianity were originally a wild olive tree. These

were grafted into the good olive tree, instead of

some of the broken off branches thereof, and
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partook of the root and fatness of it. The root is

Abraham, the one to whom the promises were

made. The fatness of the olive tree is the real

blessing of faith in Christ. This is what the real

or natural branches refused in refusing Christ, and

therefore were broken off. The Gentiles were not

to boast against the branches. And if they did

boast they were to remember that they did not

bear the root, but the'root bore them. " Let him

that glorieth glory in the Lord Jesus Christ." The

Jews, as the lineal descendants of Abraham ac

cording to the flesh, had a prior title to all the

promises. (Eom. ix. 4; Eph. ii. 12.) These pro

mises were only to be possessed by faith. But

this natural privilege they forfeited by unbelief.

These promises of blessings on the earth are in

suspense, and lie over till the Lord comes.

Verse 19. It is quite true, as you say, that the

Jewish branches were broken oft', that you Gentiles

might be grafted in ; but remember that it was

because of their unbelief that they were broken

off, and not because they were worse than you, or

because you were better than they ; for you stand

by faith, faith in another's goodness, and not by

your own. " Be not^ighminded, but fear." High-

mindedness and faith cannot agree.

Multitudes of those who believe, as it were,

were never in Christ, though in the olive tree, as

the broken-off branches once were ; they have no
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vitality, they really do not believe, and therefore

(verse 21), if God did not spare those, who were

the natural branches of the good olive tree, be

ware lest He does not spare thee, who art only a

wild olive tree, if you believe not in Christ unto

life eternal.

Verse 21. The severity of God in breaking off

the natural branches from the olive tree makes

His goodness the more conspicuous in grafting into

the good tree those who were cut out of the olive

tree, wild by nature. Severity towards them that

fall, goodness towards thee 0 Gentile, if you con

tinue in goodness. The goodness to be continued

in is God's, not thine own. The way of con

tinuing in God's goodness is by faith; as the

reason why the natural branches were cut off was

because of their unbelieving refusal thereof, and

going about to establish their own goodness as

righteousness. Observe, whatever may have been

the reality of those first Gentile branches as to

their faith, it is evident that as regards succession

the majority of the professing branches are not

standing in God's goodness, but in law, and ritual

observances, and the efficacy of sacraments. Surely

none who have been really grafted in, so as to

have the life eternal which is in Christ, shall ever

be cut off. But we must remember that the olive

tree is not Christ ; for Jewish branches had been

broken off from it, which could not be if they had
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been spiritually in Christ. By the fact of not

continuing in His goodness, people are as those

who are cut off.

Verse 23. If the Gentile ceases to believe, and

is cut off, the Jew, if ceasing to be unbelieving,

shall be grafted in ; for God is able, in point of

sufficiency of grace, to do so. This ability of God

is proved in the next verse.

Verse 24. For if you, a wild branch, were

grafted, contrary to nature, into a good olive tree,

how much more shall those who are natural

branches be grafted into their own olive tree ?

Verse 25. This grafting in of the natural

branches into their own olive tree is yet to be

fulfilled ; but not like those natural branches who

were not broken off; for they ceased to hold a

national position in the earth, being, in the change

of the dispensation or economy of God, made par

takers of a heavenly calling. (Heb. iii.) But these

to be grafted in again shall inherit the promises

made to the fathers. " For I would not, brethren,

that ye should be ignorant of this mystery."

It was a mystery that Israel was blinded only

for a limited period, till the fulness of the Gen

tiles was come in. This is the force of the words,

" Blindness (or hardness) in part is happened to

Israel"—not blindness is happened to a part of

Israel. It is Israel that has been blinded. Israel

as to its national state and recognition in the earth.
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"The fulness of the Gentiles" is to be dis

tinguished from " the times of the Gentiles," the

former being the full tale, or number, or compli

ment, of called Gentiles " come in " to God. The

times of the Gentiles being that full measure of

times allotted to them for domination in the earth,

during which Jerusalem shall be trodden down

under their feet. The times of the Gentiles began

when the sword of power was taken out of the hand

of Judah, and given by God to Nebuchadnezzar,

who was to use it as the instrument of God's

judgment for the conquest and occupation of

Jerusalem. The temporary blindness of Israel is

limited by the word " until." Till this fulness of

the Gentiles has come in there can be no open

recognition of Israel nationally by God ; the two

things, the ^nationality of the Church, and the

nationality of Israel, being so distinct.

Verse 26. "And so," not " aud then." Thus it

is to be in the manner of rotation or alternation.

"All Israel shall be saved." All then extant, or

surviving after the persecutions and judgments

have done their destructive work, " as it is written."

This quotation from Isaiah lix. shows plainly

that it is Israel nationally and glorious in the

earth that is meant ; for immediately after, chap.

be. comes in, "Arise, shine ; for thy light is come,

and the glory of the Lord is risen upon thee. . . .

And the Gentiles shall come to thy light." This
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will be by the Deliverer coming out of Zion, from

whence His power shall go forth for deliverance.

This will be in accordance with God's covenant

with Israel. (Jer. xxxi. 31-33.)

Verse 27. In reference to the gospel going forth

to you Gentiles, they (Israel) are dealt with as

enemies for your sakes ; but in reference to elec

tion, they are beloved for the fathers' sakes, i.e.

the fathers Abraham, Isaac, and Jacob. Then the

children shall agree with their fathers ; the hearts

of the fathers shall be turned to the children ;

and the hearts of the children be turned to the

fathers.

Verse 30. See the alternation. Ye Gentiles for

merly did not believe or obey God, yet have now

obtained mercy by means of their unbelief, or

refusal, of what was offered them as a nation.

So in turn. These now have not believed your

mercy, or the mercy which has reached and taken

up you, that they also may obtain mercy. They

have refused the mercy which has come unto you

Gentiles, that they may be saved with the very

same depth of free and sovereign mercy which

saves you. Thus, to use a common expression of

the present day, the Jew is levelled down to the

condition of the Gentiles, that he may be saved

as they. Thus it will be seen in the saving of the

nation Israel, as such, and publicly before men,

that God's gifts and call are never repented of by
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Him, however long may be the delay in bringing

to pass.

"Verse 32. All Jews have been shut up together

in unbelief, that He may have mercy—the same

free, and sovereign, and unqualified mercy—upon

all, as upon elect Gentiles.

Verses 33-36. This calls forth the wondering

exclamation of the apostle at the depths of God's

wisdom and knowledge, displayed in the unsearch-

ableness or untraceableness of His judgments,

and the incomprehensibleness of His ways, till

He is pleased to show them the consistency of His

judgments with His faithfulness in the fulfilment

of His promises ; His taking away all boasting ; His

humbling man, and yet exalting him in salvation ;

His hiding every thing from him, yet showing him

all to the praise of the glory of His grace. Every

man is a fool before Him. Who has known His

mind ? who has advised or dictated to Him ? who

has made Him his debtor ? Every thing is of Him,

through Him, and to Him. To Him be glory for

ever. Amen. He has so wrought as to secure to

Himself unqualified glory, and to the saved un

feigned joy in His salvation ; being fully convinced

that He liath mercy on whom He will have mercy,

and satisfied with His sovereignty.
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CHAPTEE XII.

PRESENT RESPONSIBILITIES.

The main doctrine of the epistle ended with

chapter viii. The intermediate chapters, ix. x. xi.,

discuss the question of Israel's national privileges,

and how their promises are for the present in sus

pense, and how they shall come on again when

the present Gentile action is closed. The exhorta

tion of this chapter xii. is based upon the doctrine

in chapters i.-viii.

Verse 1. "I beseech you therefore," &c. God

is the Father of mercies. All is mercy. We are

debtors to mercy through blood. God has mercy

on whom He will have mercy. We are His, not

merely our souls, but our bodies. The whole man

is bought, body and soul. Baptism shows special

reference to the body of a believer, for he has been

buried with Christ in baptism. Now it was not

Christ's soul that was buried; for souls do not

die, nor are they buried. We, as having died with

Him, are therefore buried with Him, for no one is

buried as being alive. We have sinned in the

body, and have made a bodily manifestation of
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our rebellion, and our conformity to the world. It is

in this same body we are bound on earth to declare

the change of master. People say : " Oh, the poor

body ! what matter about it, or what becomes of

it ? " If it is no matter about the body, there is

no resurrection; and if there be no resurrection,

we are yet in our sins ; for if Christ be not raised,

what is the value of His blood ? If He be raised,

so are we. We are as alive from the dead, bodily.

Just as if a man who had been lying among the

dead in a cemetery, if he got alive again, would

show by his bodily movements that he was

alive, so a believer is an exception to all besides.

We are therefore exhorted by the mercies of God,

not threatened by the terrors of law, to present

our bodies a living sacrifice to God. This living

sacrifice is to be in three things. A holy sacrifice,

an acceptable sacrifice, and an intelligent sacrifice.

This is the positive requirement. If the body be

thus presented, the whole man is ; for the presenta

tion begins with the spirit, as it is written, " Your

whole spirit, soul, and body." A believer, as to

what he is in God's sight, is " holy." He is sepa

rated unto God, quickened and dwelt in by the

Holy Ghost. He is " acceptable ; " most pleasing

to God, is the object of His love, the purchase of

His Son's own blood. He is intelligent, being

taught of God, and led by His Holy Spirit. In all

these things he is to be practically what he is in
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principle and doctrinally. It is a service fulfilled

bodily.

Verse 2. " Be not conformed to this age." Here

is the negative. There is no avoiding the force of

this plain teaching, if we do not wilfully shut our

eyes. We are besought by the mercies of God, not

to be conformed to this age. In Eph. ii. 2, the

words are, "Ye walked according to the age of

this World " (koto, tov auava tov Koo,fiov tovtov).

" The age of this world is much stronger than

this world." The age expresses the very moral

atmosphere, its religious principles especially.

Thus, when the apostle would deprecate the

Galatian saints going to Judaism, he begins with

saying that Christ " gave Himself for our sins that

He might deliver us from this present evil age."

The outward bodily conformity to this age is

prohibited. In Peter it is taught that we are

redeemed with the precious blood from the vain

conversation, or mode of life or behaviour, received

by tradition from the fathers. This, though ad

dressed to Jews (converted), is yet applicable to us

all who have been so much influenced by religious

tradition.

The deprecation against conformity to the age

is because the whole proclivity of nature is to be

like the world. It was the sin and downfall of

Israel, as a people in the earth, that they learned

the religion and manners of the heathen around
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them; and so is the propensity with, Christians.

And if it was a serious and grievous sin for

Israel to falsify the true God by conforming to

heathen idolatry, what is the sin of falsifying the

God and Father of our Lord Jesus Christ and His

grace and glory ?

All heathen worshippers were and are consistent

with the object of their worship, and they never

adopted Israel's God. So all Christian worshippers,

if true, are consistent with their God. Noncon

formity to this world or age justifies the truth and

the reality of redemption by grace. If the world

is agreed with God, then what need of a deliverer

in grace ? Why the death of Christ ? If it be

not agreed, then the immediate consequence of

being agreed with God is to disagree with it.

When Israel were brought out of Egypt with a

mighty hand and an outstretched arm by God, it

was in spite of Pharaoh and all Egypt's influence.

Pharaoh did all he could to keep Israel, and cause

them, as a last resource, even to " sacrifice in the

land!' If they had complied, and accepted this

compromise, it would have been the same as if

God allowed that there was an agreement between

Him and Egypt ; and, as applied to us, if it were

consistent with us as His people to be worldly, it

would be the assertion of the consistency of the

world with God. When they were brought out

they were commanded, at every recurrence of the
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anniversary of their redemption, to keep the feast

of unleavened bread.

They were to eat " NO leavened bread." (Exodus

xiii. 3.)

They were to eat "vsleavened bread." (Ex. xiii. 7.)

There should be NO leavened bread seen with

them. (Exodus xiii. 7.)

There was to be NO leaven seen in all their

quarter. (Exodus xiii. 7.)

And the reason given four times throughout the

chapter is, because " by strength of hand the Lord

brought thee out of Egypt." That is, it was not by

any convention or agreement between them and

Egypt that they came forth. It was not by

Pharaoh's permission, nor by any disposition on

their part, but by divine force in spite of Egypt's

resistance and Israel's unwillingness.

Conformity then to this world or age is a mani

fested thing, or the reverse, nonconformity. They

were to be transformed, or metamorphosed. (It is

the same Greek word as is used in describing the

vision on the mount. Ke was " transfigured before

them, and His face did shine as the sun, and His

raiment was white as the light." What a com

plete change from the man of sorrows to the man

" made exceeding glad with God's countenance ! ")

This outward transformation was to be the effect

of the inward renewal of the mind—"oil to make

his face to shine."
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This nonconformity to the age of this world,

and this conformity to Christ by the renewing

that is of the Holy Ghost, is the means of proving

experimentally what is the good, and acceptable,

and perfect will of God. We prove that His will

is good. We experimentally taste what the blessed

ness of agreement with God is. How wonderful

to be called, as His children, to experience His

joys and delights ! He makes them drink of the

river of His own pleasures ! So also in Eph. v. 8 :

" Walk as children of the light" (verse 9), "proving

what is acceptable unto God."

Verses 3, 5. All highmindedness or self-suffi

ciency is utterly inconsistent with our debtorship

to the divine compassions by which we have been

exhorted in verse 1. No one is to think of him

self above what is consistent with the measure of

faith which God has dealt to each ; for a man is

nothing except by faith, neither can he do any

thing but according to his measure of faith.

Verse 4. This faith is not given us to make us

independent of or isolated from other believers ;

but we are mutually dependent on one another ;

and what we have got we have got for one another,

while still individually responsible to fulfil the

several offices assigned to each. "For as we have

(by our natural and physical construction) many

members in one body, and all the members have

not the same office : so we, being many, are one



128 THE EPISTLE TO THE ROMANS.

body in Christ, and every one members one of

another." The word translated "office" is in the

Greek irpa^vs, and means practice, or practical

operation. Although " the body" is not the great

subject of the apostle's teaching in the foregoing

part of this epistle, but each one's individual

interest in Christ, yet, when speaking of relative

action towards one another, he exhorts them on

the ground of this intimate relationship and its

responsibilities.

Verse 6. We have not all the same office or

function as members of the body, but gifts differing

according to the grace that is given to us: in

whatever degree that may be, and in whatever

sphere of action may be assigned us, we are to

fulfil our part individually and mutually. If it

be the gift of prophecy, it is to be exercised under

a certain control or restriction ; it is to be accord

ing to the proportion of (the) faith. Care is to be

taken not to exceed the bounds of the faith in

what is delivered. This is a strong hint, explana

tory of the saying in another place—" The spirits

of the prophets are subject to the prophets;" so

that no person can properly plead the excuse of

impulse in being carried beyond the proportion of

the faith.

Verses 7, 8. Whatever is the capacity which

God has given each in the body, that to be is

waited on and pursued, without encroaching on
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the sphere of another. As in the human body,

the foot does not attempt to talk, nor the eye to

hear. He that gave or imparted was to do it

without the pharisaical ostentation that seeks for

human applause ; it was to be done with simpli

city, or with a single eye. He that ruled or led

others was to do it with that diligence that con

sisted with his own service to the Lord. He that

showed mercy was to do it cheerfully with hilarity.

(Compare 2 Cor. ix. 7.) God loves a cheerful giver.

He therefore gives cheerfully to us. How blessed

and commending to our confidence, and ready ac

ceptance of His gifts !

Verse 9. True or undissembled love, or love with

out hypocrisy, must always be accompanied by the

abhorrence of evil, and a cleaving to that which

was good. This is the character of God's love,

and therefore all which professes to be love with

out this qualification is not love ; for God is love,

and love is of God.

Verse 1 0. " Be kindly affectioned one to another

in brotherly love." This brotherly love was to be

the true quality of kindness and affection. It is

the acknowledgment of mutual relationship in

Christ to God. All other fellowship may be of

no value to God, and certainly is only in the llesh,

if He is left out. " In honour preferring one

another." This is brotherly love. In all the

pretentiousness of men of the world, or carnal

I
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religionists, there is no sincerity in their giving

precedency to one another. It is only conven

tional good manners or good breeding. It is not

brotherly love.

Verse 11-13. What they did was to be without

slothfulness, but with the true zeal, which did

service to the Lord. Hope was to be the spring

of their joy—the hope lying before us. If in

tribulation, they were to be patient; for tribula

tion worketh patience. There was to be continu

ance or perseverance in prayer. This denotes the

truth" of one's desire ; " distributing," or having

communion in the necessity of saints ; " given,"

or addicted to hospitality, which is the care and

attention to strangers. As children of God and

members of Christ, they were not to curse, but

bless those who persecuted them. They were to

be sympathetic, rejoicing with those of the body

who rejoiced, and weeping with those who wept.

They were to be of the same mind towards one

another, not holding different partialities. They

were not to be ambitious of great or high things

or people; but to be contented, to accommodate

themselves to men of low estate. "Be not wise

in your own conceits." There is great pretence to

wisdom in Gentile saints, which is inconsistent

with faith and the grace wherein we stand. (See

xi. 25.) They were not to act on the principle

of law, which allows recompensing evil for evil.
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They were to provide honest things in the sight

of all men, and not only in the sight of God. As

far as they were able, they were to live peaceably

with all men, as being children of God, who is the

God of peace ; and instead of avenging themselves,

they were to leave that to God, to whom as Judge,

and as their God and Father, vengeance belonged.

He would in His own time own His children and

servants. In the meantime, with the view of sub

duing their enemy by goodness, they were to feed

him, if he hungered, and thus melt him down by

love. (Prov. xxv. 21, 22.) *

Verse 21. They were "not to be overcome by

evil, but to overcome evil with good." Goodness

is of God ; evil is of the devil. He that is in you

is stronger than he that is in the world. We over

come evil when we do not allow it to turn us from

the principle of God, which is to do good, and not

evil; to seek peace, and pursue it; to save life,

and not to destroy. There is a difference between

evil as a principle and evil people. Christ, in

submitting to be crucified, could say, " I have

overcome the world," because He did not allow it

to turn Him from the path of obedience ; yet the

world was worse afterwards.

* How happy Christians would he if they were living in the

power of all this. Beautiful is Christianity as seen in the Word ;

but, alas ! how dislocated and deformed, often, as seen in its fol

lowers.—Ed.
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CHAPTER XIII.

CHRISTIAN RELATIONSHIP TO GOVERNMENTS.

Having dwelt upon the responsibilities of the

saints in relation to one another and to all men,

as children of God, in the midst of a crooked and

perverse generation, the apostle proceeds to notice

their behaviour to the civil authorities. This refers

to something entirely outside them. Subjection to

the existing government of this world, and not

mling, is the plain and positive command of God

to His saints.* We are strangers and pilgrims on

the earth. We are called to suffer, and that not

merely as doing evil, but for well-doing, which

could not be if we held the reins of government.

We are told that if we suffer with Christ in the

refusal of this world's power and glory, we shall

reign with Him. But He does not reign here

now, for evil is predominant. He is gracious and

long-suffering, not punishing men for their sins ;

and so are we to be. This is our honour. When

the young man asked Christ to speak to his

* Theoretically and practically there is much difference of

opinion as to this. But the question is not, What are the opinions

of men ? hut, What is the word of God ?—En.
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brother to divide the inheritance with him, He

answered, "Man, who made me a judge or a

divider over you ?" If thus it was with our Lord

then, how much more now that He is retired into

heaven, and only maintaining heavenly places and

heavenly principles—now that the weapons of our

warfare are not carnal, but mighty through God to

the pulling down of strongholds—now that we

wrestle not with flesh and blood, but with wicked

spirits in heavenly places. If it was right before

God, and consistent with the principle of the dis

pensation, that the church should rule the world,

then it should be as in the days of Solomon, there

should be "no evil occurrent;" for God's power

would be absolutely with His saints, and they

should be always victorious. But " all that will

live godly in Christ Jesus shall suffer persecution."

It is " the mother of harlots and abominations of

the earth " which sits on the beast, and rules and

sees no sorrow. There are no directions to the

church how to govern the world ; no, she is only

to be subject.* " Let every soul be subject to the

higher powers." We are to be servants to the

state in everything in which we can maintain our

allegiance to Christ, and manifest His name and

grace to men. Nevertheless, the authorities are

ordained of God. There is no authority but of

God. Though they who wield the sceptre be no

* Not so with Israel in the latter day. (Isa. lx.)
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better than Nebuchadnezzar or Nero, the authority

they have is originally of God for the government

of the world. They are responsible to God for its

use or abuse, but the authority is of God alone.

Verse 2. To resist the authority is to resist

God's ordinance ; and those who resist God shall

receive judgment.

Verse 3. Those who would not be afraid of the

authority, but would receive its praise, should do

good works.

Verse 4. The authority is the minister of God

to thee (the Christian) for good. If, however, you

do evil, you will not be exempt from the exercise

of that sword which the authority does not bear

in vain ; you shall be punished if you deserve it,

even though you be a child of God. Observe the

words, "the minister of God," are twice used in

verse 4. The minister of God to thee for good,

and the minister of God a revenger of wrath upon

him that doeth evil. Wherefore it is not merely

the liability to the punishment which should make

you subject, but conscience, because in recognizing

the power you recognize the ordinance of God.

We should surely recognize power to be of

God, introduced into a world rife with the ele

ments of its own destruction, and thank Him

for the ordinance of kingly power. Christians

therefore, by this rule, should be the foremost to

acknowledge, and quietly to pay all tribute im
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posed by the powers that be, and need make no

enquiry as to the use of taxes. Let those who

impose those taxes account to God in levying them;

let those who pay them account to God in paying

them as unto God, the Governor of the world.

(Verse 7.) This view of worldly power makes a

Christian easy and contented to honour all who

look for honour; yea, if Christians would assert

their worldly rights, and contend for honour among

men, we should willingly render it, and not rob

them of that which belongs to them till they volun

tarily surrender it. However, we may remember

the words of our Lord Jesus to the Pharisees:

" How can ye believe, who receive honour one from

another, and seek not the honour which cometh

from God only ? "

Verse 8. The only thing we should be in debt

about is love. We should ever and everywhere

feel ourselves debtors to love. " He that loveth

another has fulfilled law." When allegiance to

worldly power is in question, the apostle says,

" He that loveth another has fulfilled law ; " show

ing that it is law, the lowest ground of responsi

bility, and fulfilled by those only who are not

under it.

Verses 9, 10. Love insures the avoidance of that

which all human law, as well as the divine law, is

framed to prevent. Love is the fulness of law

(ir\rjp<oiA.a. vo/jlov rj aywrrrj.) Love WOrketh no ill to its
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neighbour. He that loveth is always a fulfiller of

law, and feels that he is never discharged from his

obligations to owe and pay.

Verse 1 1. This obligation to love, and walk in

good works, should be felt the stronger as we pro

gress in the night of this world. As our salvation

is nearer than when we believed, it is just the

hour when we should arouse out of sleep.

Verse 12. " The night is far spent, the day is at

hand." Let us be like one who has slept long

enough, and is warned by the daylight that it is

time to awake out of sleep ; to put off the works of

darkness, and put on the armour of the light. The

night is not only a little spent, but far spent.

Verse 13. We are to walk decently and with

propriety, as in daylight, when people generally

behave themselves becomingly, and not in those

carnal lusts which men indulge in by night. We

are children of the day, and should therefore walk

openly, and not furtively. We should feel our

selves debtors; not to provide for ourselves so

much as for the good of those among whom as

strangers we sojourn a little while, and whom, if

they repent not, we shall come to judge in flaming

fire when Christ comes.*

Verse 14. We are to be continually putting on

* How solemnly thus are believers related to the world ! and

how urgent the duty of seeking to bring out of it those whom

we know to be still in it and of it !—Ed.
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the Lord Jesus Christ, and not providing for the

fulfilling the lusts of the flesh.

Let us remark that, being spiritual people, we

are accounted as those who are alive and awake,

and who, therefore, know the time, " that now it is

high time to awake out of sleep."

We should not be as those who have declined

and cooled down from the early vigour and fervour

of our spiritual experiences, and of whom it is

morally true, that now does our salvation appear

to be farther off than when we first believed.
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CHAPTER XIV.

NOT JUDGING ONE ANOTHER.

Throughout the epistle the doctrine has been

laid down that, as to sinful liability to judgment,

there is no difference between Jew and Gentile ;

and as to acceptance in Christ, there is no differ

ence between them; for that it is one God that

justifieth the cicumcision by faith, and the uncir-

cumcision through faith. But then all the justified

did not understand this; for through ignorance

those who were weak were disposed to continue

the difference by conscientious regard to old and

now obsolete ceremonials of God. Observe, in .

Verse 1, it is him that is weak in the faith, not

weak in faith. There were conscientious scruples

still existing in the Jewish mind which increased

instruction in the revelation of God's mind con

cerning the church of this present time would

dispel ; till then those who were thus weak in the

faith were to be received, without disputing about

doubts and scruples.

Verse 2. " For one" (the better instructed) " be-

lieveth that he may eat all things." He " believeth."
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It is a matter offaith in the word of God. " Another,

who is weak, eateth herbs." He has not yet been

delivered by knowledge from old things.

Verse 3. " Let not him that eateth despise him

that eateth not ; and let not him which eateth not

judge him that eateth: for God hath received

him." The tendency of knowledge through our

weakness, if uncorrected by grace, is to puff up

with religious pride, by reason of which the igno

rant are despised; and the tendency with the

scrupulous and unenlightened conscience is to

judge the liberty of his brother which he has not

himself attained to. This the apostle forbids. The

latter is not to judge his brother because that

" God hath received him," and he is not therefore

under law.

Verse 4. "Who art thou that judgest another

man's servant ?" It is not here a case of obstinacy

and self-will. It is a conscientious "servant."

He is not your servant, why do you judge him ?

Would you wish another to come into your own

house, and judge or make laws for your servants ?

"To his own master he standeth (to do well) or

falleth," if he does fall by his own ignorance. But

God is able, in the riches of His grace, to make

him stand.

Verse 5. Then another question of the same

character among them was the observance or non-

observance of days. One man regarded one day
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above another through the influence of his old

Jewish habits ; another regarded every day. On

such points that which was of the most importance

was that the mind was fully persuaded before God.

He that regarded a day, and he that regarded it

not, they alike did what they did conscientiously

to the Lord. He that eateth not, as well as he that

eateth, did alike give God thanks. God is acknow

ledged in both cases.

Verse 7. I say he gives thanks to God ; for we

are bought with a price, we are not our own ; for

none of us liveth to himself, no, nor dieth to him

self. " Whether we live, we live unto the Lord ;

and whether we die, we die unto the Lord: whether

we live therefore, or die, we are the Lord's." We

owe our allegiance to Rim. He is our Lord ; and

not only so, but He is the Judge, the alone

authoritative and infallible Judge, whose domi

nion stretches beyond the bounds of this time

state, and whose decision is alone to be waited

for.

Verse 9. Christ truly died to make atonement,

the just for the unjust, to bring us to God ; but

this is not all, but that He might be Lord both of

the dead and living. He both died, and rose, and

lived again.

If then Christ is Lord and Judge of both dead

and living—that is, those who are in their graves,

and those who are living on the earth—why do
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you anticipate Him by judging your brother who

eats ? and why do you set at nought your brother

who does not eat ? for we shall all stand before

the judgment-seat of Christ.

Verse 11. This quotation from Isaiah xlv. 23,

how it proves the absolute deity of the Son equal

in godhead with the Father. "Unto me," says

Jehovah, " every knee shall bow, and every tongue

shall confess." "We shall all," says the apostle,

"stand before the judgment-seat of Christ." "Every

knee shall bow to me, and every tongue shall con

fess to God. So then every one of us shall give

account of himself to God." Thus, then, the great

question as to our conduct, according to the mea

sure of knowledge, and the inward secret springs

of motive, whether good or bad, or ignorant or

intelligent, shall pass under the revision of God,

and receive His righteous verdict.

Verse 13. " Let us not therefore judge one

another any more." As all shall be judged for all

these things by Christ, not as to penalty, but as

to reward; not as to justification of life (Rom.

v. 18), but justification as to the quality and mo

tive of conduct, let us leave off this way of judg

ment which intrudes into the divine province and

anticipates His judicial assize.

"Let us judge this rather, that no man put a

stumbling-block or an occasion to fall in his

brother's way." Instead of judging others in such
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things, let us rather judge ourselves. This is an

important reverse, even to judge ourselves, lest

we put a stumbling-block in our brother's way.

Here is the prevalence of love to our brother, in

stead of the spirit of criticism and censure. What

a change! and how blessed!—love for your brother,

and not the mere logical exactness, which insists

upon and measures everything by our own con

clusions or attainments !

Verse 14. We may be persuaded that there is

nothing unclean of itself (because these distinc

tions between clean and unclean are for this pre

sent time abrogated) ; but if a person thinks

(through ignorance) a certain thing is unclean,

well ; it is unclean to him. And if you, by using

that which he esteems to be unclean, stumble

him and injure him by your example, which en

courages him to do what he thinks is wrong, you

do not walk according to love. "Destroy not

with your meat him for whom Christ died." The

tendency of your example is to induce your weak

brother to do what in his ignorance he supposes

will damn him. If it does not thus injure him, it

is because of sovereign and electing love, which

you by your conduct do not seem to comprehend

or to promote.

Verse 16. "Let not then your good be evil

spoken of" by this weak brother, who thinks you

are doing something very wrong, and therefore in
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his mistake speaks against it ; or is by your bad

example turned out of the way, and thus causes

others to speak evil of your good, seeing the effects

of your example on your weak brother. Let not

your good be evil spoken of; "for the kingdom or

reign of God is not, or does not, consist in meat

and drink, but in righteousness, and peace, and

joy in the Holy Ghost." Where these things are,

there God is ackowledged ; " for he that in these

things serveth Christ is acceptable to God, and

approved of nren as Christ's servant."

Verse 19. "Let us therefore follow after the

things which make for peace, and whereby one

may edify another." This is very different from,

and far better than, that way which only causes

us to judge or set at nought each other.

Verse 20. " For meat destroy not the work of

God." In verse 15 it was, "Destroy not him with

thy meat, for whom Christ died." Here it is, " Tor

meat destroy not the work of God." There is one

word for destroy in verse 15—diroAAve.. In this

verse 20 it is KardAue, to overthrow or dissolve.

Do not overthrow the work of God—His building

of righteousness, and peace, and joy in the Holy

Ghost. This is spoken of in reference to fellow

ship with one another in the Lord, and not merely

as to individual profit. "All things are indeed

pure ;" but if a man eats so as to cause another to

stumble, eating to that man becomes evil.
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Verse 21. Instead of boasting yourself in your

superior light and knowledge above others, you

should judge thus, that it is far better to deny

yourself the use of flesh, or wine, or anything that

may injure your brother—stumbling, offending, or

making him weak.

Verse 22. If one has faith so that he sees his

liberty to eat all meats, and to esteem all days

alike, let him have it for himself before God ; but

let him not force it upon his brother, who is weak

in the faith, and does not see his liberty. The

man that does not condemn himself in what he

allows is happy. But the man who distinguished

between meats, and puts a difference between

them, is condemned (in his own mind, and there

fore is unhappy) if he eats, because he has not

faith to allow him to eat; for whatsoever is not

of faith is sin to him. And thus multitudes are

defiled, and have a bad conscience, because they

do not what they do in faith, having no conscious

warrant from the word of God for what they

allow.
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CHAPTER XV. .

APOSTOLIC LABOURS—THEIR FRUIT.

From verse 1 to 7, the subject of the previous

chapter is continued and concluded. " We then

that are strong ought to bear, or endure, the

weaknesses of the weak, and not. to please our

selves." It is more than probable that neither of

the parties referred to in chapter xiv. would take

the place of the weak, but rather that of the

strong. The responsibility of being able to bear

with another's infirmities lay with those who are

the strong. All are thus exhorted to forbearance.

Each one was to please his neighbour for his good

to edification, instead of pleasing himself. This

principle of pleasing one's self in that which is

deemed to be right is generally at the bottom of

those divisions which abound in the church, and

this all the while under the pretext of glorifying

God.

Verse 3. Christ, in coming into the midst of

Israel, and exposing Himself to the reproach

which they were to God, and with which they

reproached Him, is urged as the great example of

K
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this forbearance. He did not please Himself,

though in His case it was morally good to do so ;

but He came to be a servant to God in the confes

sion of His gracious name, and therefore adapted

Himself to the weak and ignorant when God's

glory was promoted thereby.

Verse 4. We are referred to this blessed ex

ample because "whatsoever things were written

aforetime were written for our learning," in order

that "through patience and through comfort of the

Scriptures we might have hope." If we are called

to be enduring under trial, and many are the

occasions for irritation which arise in the inter

course of Christians one with another, we have

the comfort of the Scriptures by the Spirit of

God, and we are graduated into the experimental

power of hope. For besides rejoicing in hope of

the glory of God in connection with being perma

nently justified by faith, we are grounded and

experienced in the power of hope through tribula

tions. (Chap. v. 1-4.)

Verse 5. " But the God of patience and consola

tion," &c. God alone is patient. He is the God

of patience and the God of comfort. He alone

can produce such likemindedness in us towards

one another as would be in accordance with the

gracious example of Jesus Christ. This like

mindedness must precede the glorifying of God,

the Father of our Lord Jesus Christ, with one
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mind and one mouth in the Church of God.

(Verse 6.)

The conclusion is the exhortation to receive one

another, as Christ received us, to the glory of God.

When Christ received us in the beginning there

were no conditions, no terms made, no promises

exacted ; we were received absolutely and uncon

ditionally. The Father's chastening came after

wards only to those who became inmates of His

house. We are commanded to receive one another

as Christ received us to the glory of God. If we

have godly and srciptural reason to object against

the claims of any to be received as Christ's, we

may hesitate to receive such as in the Lord. But

no authority, either of an individual or of the

church, must be presented or allowed that would

practically interfere with the immediate authority

of Christ as Lord of the conscience and of the

affections and conduct of His body the church.

Any thing else is only a modification of Popery,

which is practically the church standing between

Christ and the saint.

Verse 8. The apostle testifies as to that which

was conditionally presented at the first coming of

Christ, and which will be absolutely fulfilled at

His second coming. He was a minister of circum

cision for the sake of the truth of God which was

pledged to Israel in certain promises. These He

came to fulfil or confirm, as having been made to
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the fathers ; also that the Gentiles might glorify

God for His mercy. There were no promises made

to Gentiles, but only to Israel's fathers ; it was

mere mercy to Gentiles," but no promises. He

quotes the Psalms, Deuteronomy, and other Scrip

tures. This order, which made the Jew first and

the Gentile second, and which did not put them

upon the same level, is not the present order of

blessing. The present rule is that in Christ Jesus

there is neither Jew nor Gentile, but both are

made one, and equal to one another in the Lord.

These Scriptures seem to be quoted as showing

the purpose of God's grace towards Jews and

Gentiles, for which Christ was manifested. But

the fulfilment of this order is suspended till

Christ comes again. In the meantime Christ is in

heaven, the head of His body which is on earth,

composed of Jews and Gentiles, taken out of their

national relations and brought into oneness with

Christ, who is above and with each other. This

is the mystery of which Paul writes in Ephesians

and Colossians.

Verse 12. Isaiah is quoted to show that Christ

as the root of Jesse shall arise to reign over the

Gentiles as such, who shall hope in Him. See

Greek. (iXwioio-iv.)

"Now (in connection with this last quotation)

he prays that the God of hope may fill them with

all joy and peace in believing, that they might
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abound in hope, through the power of the Holy

Ghost." (Ver. 13.)

In verse 5 God is the God of 'patience and

consolation. Here He is the God of hope. Mark

the order—filled with all joy and peace in be

lieving, and abounding in hope through the power

of the Holy Ghost. This from the God of hope.

How blessed is this title ! Surely they ought to

abound in hope whose God is this God. It is well

to note that our God, in being the God of patience,

and the God of comfort, and the God of hope, is

not as one who requires these things of men as

the price of their salvation, either in part or in

whole; but He it is who works these virtues in

His own children, that they may be blessed and

be made a blessing to men. The prayer of the

apostle in this verse (13th) is that this God might

"fill" them, not give them a scanty taste, with

" all joy and peace," not a little joy.

This joy and peace is practical and experimental

among themselves, with each other, as in (chap.

xiv. 17) the kingdom of God, which is "righteous

ness, peace, and joy in the Holy Ghost," instead

of " judging " or " despising " one another ; " in be

lieving," not in feeling—in believing in God, who is

the God of hope, in which he prays that they

might abound in power through the Holy Ghost.

Verse 14. But although he had thus exhorted and

prayed for them, he gives them credit, as being in
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Christ and Christ in them, of competency "to

admonish one another," being "full of goodness,

and filled with all knowledge."

Verse 15. Yet had he written the more boldly

to them, putting them in mind (like 2 Peter i. 12),

by reason of the grace of God that was given him,

to be the minister of Jesus Christ (ver. 16), or the

one who ministered Jesus Christ to the Gentiles,

ministering the gospel of God. The end and

fruit of this ministry of Christ to them was, that

the Gentiles should be a sacrifice offered up to

God, and acceptable as being sanctified by the

Holy Ghost. This sanctification by the Holy

Ghost of the Gentile believers shows their con

trast with Israel according to the flesh, whose

priesthood was only carnal—sanctified flesh. The

offering up to God of the converted Gentiles was

like Aaron's offering to God of the Levites. These

Levites were given to Aaron to do the work of the

tabernacle. They were offered to God totally and

unreservedly, and then entered upon the service of

God. What a strong intimation we have in this

type of all that is involved in the offering up of the

Gentiles to God, sanctified by the Holy Ghost, and

acceptable to Him for the work and service of the

true sanctuary ! We see by Leviticus xxiii. that

these two wave loaves which were offered up to God

as first-fruits were commanded to be baken with

leaven. They were to be waved before the Lord
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although they had leaven in them; the leaven

being met by accompanying sacrifices by blood.

Thus, though we, in common with these Gentiles

in our chapter, have sin in our flesh, yet we are

perfectly offerable to God ; the sin being atoned

for and nullified by the blood of Christ, which

cleanseth from all sin.

Verse 17. The apostle glories in being used of

God to convert and offer to Him this fruit of his

labours.

"Verse 20. He had been so desirous of preaching

Christ where others had not preached Him, in

order that he should not build on another man's

foundation ; and to this end he had gone about so

much that he had hitherto been hindered and de

layed from coming to them, though having a great

desire these many years to see them. But now

this he would do, having no more place for this

ministry of which he was so desirous (verse 23)

in these parts.

Verse 25. Now he was going to Jerusalem to

minister money which had been contributed for

the poor saints there by the Gentile saints in

Macedonia and Achaia. For the Gentiles had

acknowledged their obligation to minister their

carnal things to those to whom (under God) they

had been indebted as partaking in their spiritual

things, for " salvation is of the Jews."

The whole state of things had been reversed by
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the change of dispensation. Israel, when acknow

ledged as God's nation, and obedient, " the Lord

would open to them His good treasure, and they

should lend to many nations, but should not bor

row;" but now the saints at Jerusalem were the

poorest of the saints, and were, by having suffered

the loss of all things, obliged to Gentiles for their

carnal help.

When Paul and Peter compared notes as to the

gospel, the one preached to the circumcision, and

that which the other (Paul) preached to the un-

circumcision ; the only difference implied was the

need to remind Paul in his intercourse with Gen

tiles to remember the poor saints at Jerusalem.

(Gal. ii. 10.) This principle is applicable to the

conduct of rich Gentile saints to poor Gentile

saints, whose charity is, to their own great loss,

too reluctant and grudging.

Verse 31. The apostle anticipates trouble from

his own countrymen at Jerusalem, and asks the

prayers of the saints that he might be " delivered

from them that do not believe in Judaea." There

was no place where there was such deadly and

inveterate hatred to the truth of God's grace

as among those who had been favoured by God

above all other nations. This shows what the

flesh in man is—like a bad tree which the more

you dig about it and manure it the more bad fruit

it produces. It is the religious people, Christians .
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without Christ, who are the mortal foes to the truth,

and to them who are witnesses to it. " And that

my service which I have for Jerusalem may be

accepted by the saints." It was to be a subject of

prayer to God that the saints might be willing to

receive the apostle's service. What delicate grace

is called forth in the true worshippers concerning

giving and receiving ! Some are too modest, or

shall I say too proud, to receive donations of

money, through not seeing that this giving and

receiving is one of the highest acts of communion

and fellowship with Christ. The gift is bestowed

upon Christ in His members, and is received by

Christ by means of the same.

Verse 32. If by this prayer he should be thus

delivered from them in Judaea, and if his service

should be accepted of the saints in Jerusalem,

then he would come to them with joy by the will

of God, and should with them be refreshed.

Verse 33. He concludes by wishing that the

God of peace might be with them. There is " peace

with God." (Rom. v. 1.) This is between a sinner

and God at the first. Till then the sinner is at

war with God. There is "the peace of God." This

is that peace among yourselves which is of God.

There is " the God of peace be with you." This is

the Consequence of peace with God, and the peace

of God prevailing over the disturbing elements of

our own flesh.
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CHAPTER XVI.

LOVING SALUTATIONS.

This chapter is generally passed over by readers

of the Bible as containing a number of salutations

which are of no interest to them. But they are

mistaken. They are very well worthy of our

careful attention For these salutations are God's

gracious commendation bestowed on the service

of His saints, of which He is the interested and

minute observer. The mention made of these

labours of love would surprise us even coming

from one of Paul's mind and pre-eminent service ;

but how comforting and encouraging when we

know that these notices of service are inspired by

the Holy Ghost, and recorded as God's testimony

to them !

Observe how every name is connected with the

memorial of seme service or suffering done in

some unostentatious and humble character. It is

not great and eloquent preaching, but quiet and

practical deeds of loving service. And observe

how many of those to whom the apostle sends

these salutations are women.

Verse 1. Phebe, a sister, is called a servant of
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the church at Cenchrea. She had been a succourer

of many, and of the apostle himself. It is by

Phebe it is supposed this epistle was sent from

the apostle.

Verse 3. Then there is Priscilla, a helper in

Christ Jesus, with her husband Aquila. These

had for Paul's life laid down their necks. To

them he, with all the churches of the Gentiles,

gave thanks.

Verse 6. Next Mary is honourably mentioned

as having " bestowed much labour on us."

Verse 7. Andronicus and Junia are saluted as

of note among the apostles, as his fellow-prisoners

(which shows the faithfulness of their profession),

and as having been in Christ be/ore Paul. Thus

age has its rights and privileges in spiritual men

when found in the way of righteousness.

Verse 9. Urbane is saluted as our helper in

Christ. Mark here, as in other instances in this

list of names, the prime importance of being " in

Christ," and of that which is done " in Christ."

Verse 10. Apelles is named as a proved one in

Christ.

Verse 12. Tryphena, and Tryphosa, and Persis.

Of the latter it is said, who " laboured much in the

Lord'' Here the woman is again commended.

Verse 13. The mother of Rufus is mentioned,

with this addition, that she was as a mother to

the apostle Paul.
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Verse 15. The sister of Xereus is saluted. All

these cases show that in the church people are

distinguished by God, and deemed worthy of a

place in His heavenly register, who have served

Christ in ministering to His saints.

Verse 1 7. While occupied in this pleasing notice

of the services of God's saints, he is led by the

Spirit to warn them against that which would

break in upon the unity of the spirit among them.

He beseeches them to mark or look out for those

who caused divisions and stumbling-blocks among

them, which were contrary to the teaching they

had learned, and avoid them. God from the be

ginning was first in the delivery of the truth.

Satan came in after and corrupted and denied it.

All saints are accountable to God and His glory

for the promotion of their own harmony and

blessing, earnestly to contend for the faith once

delivered to the saints, and not to ecclesiastic

heads. The saints in Rome are exhorted to mark

and avoid those who caused divisions contrary to

what they had learned. They therefore must have

had two things already in order to be in a position

to obey. They must have been in unity, else why

deprecate divisions ? They must have known and

understood the true doctrine, else how could they

be competent to judge and condemn the preten

sions of falsehood ?

Verse 18. The apostle by inspiration exposes
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the secret spring or motive which influences those

who originate these divisive ways, and set up these

stumbling-blocks before the saints. They don't

serve Christ; but- they serve their own appetite,

and deceive the hearts of the simple and harmless

saints. This teaches us the wisdom and obedience

of walking in fear and trembling, and not pre

suming on our own strength, as if there was no

danger of our being ensnared by error. We have

no right to make experiments on our bodies by

tasting poison ; and we have no liberty to tempt

God by putting ourselves in the way of seduction

in things spiritual by gratifying our vain curiosity

about evil. Let us keep God's word in our hearts.

By this word we shall live, and be fed, and nour

ished. The words of falsehood will eat us. (2 Tim.

ii. 17.) The curiosity which intrudes into these

paths of forbidden things is Eve and the tree of

the knowledge of good and evil over again.

Verse 19. The obedience of these saints in

Rome, like their faith mentioned in the beginning

of the epistle, had come abroad unto all men. In

this the apostle rejoiced ; but for that very reason

he was anxious about them, that this their happy

state might continue, and that the harmony of

their union might not be broken by divisions and

•tumbling-blocks. He would have theru to con

tinue to be wise as to what was good but simple,

harmless and unharmed as to that which was evil.
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Verse 20. " Bat the God of peace shall bruise

Satan under your feet shortly." How much is

contained in these two lines ! Here we find that

all the divisions in the church have arisen from

the one Satanic source. This is true, although

most of those who have caused divisions, espe

cially in these, last days, have professed and

ignorantly intended to promote the glory of God.

All these divisions are contrary to "the God of

peace ;" for there is no peace where these divisions

prevail. Shocking exhibition to see the professing

house of God, in which are so many of his real

saints, a proverb and a by-word for disagreement,

and strife, and division. How dreadful that the

devil can point to his well-ordered and harmoni

ously-working hosts—those demons of evil who

have one mind, one enmity against God, in obey

ing one diabolical master in promoting calamity,

ruin, and death, and insult against Jesus Christ,

by the lamentable contrast presented in His saints

of divisions and bitter envyings, by their indul

gence of self-will !

"Well may we hope for that blessed moment,

that perfect consummation of victory over all

evil, when, by reason of our being one with Him

who is the woman's seed, God shall plant our

feet on the head of the serpent ! Could anything

express more fully and more powerfully the per

fection of peace, and the perfection of happiness,
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unmolested and perpetual, all evil under our feet?

Even so, Lord Jesus, come !

Verse 23. Gaius is borne testimony to by Paul

for his hospitality. He calls him his host, and

the host of the whole church. What a liberal

heart was his ! Perhaps he could not preach or

speak for Christ ; but he could act for Him, which

is often the most unmistakable proof of love.

Indeed it is love ; for love is a practical thing, and

uses whatsoever is available to fulfil itself. How

many rich Christians deprive God of glory, them

selves of divine pleasure, and saints of help and

thanksgiving to God, and souls of salvation, by

grudging, parsimony, and selfishness, in keeping

their money till they leave it, in most cases, to

be spent by those who come after them in sinful

indulgences.

How many, who might have done so much good,

have found themselves suddenly deprived of their

riches by the chances and changes of this world's

traffic, to regret that they had not used the money

for Christ when they had it. Erastus, the cham

berlain of the city, or rather the steward, is men

tioned in Acts xix. 22 as having been "sent with

Timothy into Macedonia" by Paul. This implies,

if it be the same who is spoken of here, that he

had not continued to fill that post in the city.

******

Thus these valuable notes terminate somewhat
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abruptly it may seem. There is no drawing to

conclusion, no finishing touch from the hand th;

penned them. They close, as did the life of th

writer, somewhat unexpectedly. After a protracto

illness, that form we knew and loved so well, sit

ting in his accustomed chair, was found tenantless

"Absent from the body," he was "present with the

Lord," with whom he now sees those glorious am

innumerable details of divine truth, of which thest

notes are but an imperfect outline. Surveying the

ever-varying glories of the heights he now occupies.

he understands how it is that no human pen can

ever depict the richness of knowledge that radiates

from the throne. He is not only separated from all

labours here, and from the multitudinous human

opinions of the truth, but he is where eternal light

shines resplendent and unshaded, opening up page

after page of that word which on earth he loved

so well. Leaving us to live these truths, he has

gone a little while before us, peacefully and joy

fully entering into his rest—

" Where no shade nor stain can enter,

Nor the gold be dim ;

In that holiness unsullied

He now walks with Him.

" Meet companion thus for Jesus,

From Him, for Him made ;

Glory of God's grace for ever

There in him displayed."

London: Yapp & Hawkins, 70, Welbeck Street, Cavendish Square.
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