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BAPTISM: 
Into what Name? 

Does the Formula of Matthew 28 ttandf 

By WM. HOSTE, B.A. 

HPHIS question has been raised without scriptural 
reason, I believe, by some who affirm that 

Matthew 28. is Jewish, and that in the Acts baptism 
is into the name of the Lord Jesus. Those who 
speak thus have been misled either by pseudo-
dispensational teaching or by the sound of words 
rather than their sense. Some may think it 
matters little how we baptise, or whether we 
baptise at all, but it matters a great deal. Does it 
matter nothing whether we " hold fast the form of 
sound words " or let it go ? Is it a matter of indiffer¬ 
ence whether we keep the Lord's commandments or 
not ? Not every error touches the fundamentals of the 
faith, but the smallest wilful departure from the truth 
may lead to fundamental error and aven apostasy. 
As for dispensational truth, it is most important for 



a right understanding of the Word of God. As 
Augustine said," Distinguish the dispensations and the 
scriptures agree," but this teaching may be carried to 
an extreme, as indeed it is to-day. I believe the New 
Testament writers themselves would be astonished 
at the fancy dispensational distinctions drawn nowa¬ 
days in their writings and ministries. Paul, for 
instance, would be surprised to learn that in Acts 13 
and 14 he was on Church ground, but that in Acts 16 
he had got on to Jewish ground I owing to the influence 
of " those who were apostles before him," or that the 
epistle to the Romans was transitional! And what 
would he say were he told that baptism was excluded 
from his ministry ? Surely he would ask why then 
he baptised at all. 

True dispensational teaching does not consist in 
dividing the Bible up into allotments with a high 
fence between each placarded with " No admittance 
to the public," "Jewish preserves," "Church pro¬ 
perty," but in noticing the special connection in 
which God is revealing Himself in each part of His 
Word. Suppose, for illustration, my father were a 
judge, then I would know him not only in the home 
but in the law courts. If I were present at the 
assizes I should hear him say much which would 
be only for those on trial, but which would speak to 
me if the prisoner, for instance, were being tried for a 
crime against his own father. If a prisoner were a 
Jew, my father might recommend him to apply to the 
Jewish guardians or to go back to Palestine—advice 



which I could not apply to myself. Suppose that 
next day I were being married, my father would 
appear in a new role. The atmosphere of law would 
be absent. All would speak of happiness and gifts and 
bright hopes. My father would address me in a very 
direct way as to the privileges and duties of the 
married state. It would be the same person I had 
listened to at the law courts, but in a new relation. 
The Jew is not the centre of the Scriptures, nor yet' 
the Church, but God Himself in Christ. We see 
Him in different manifestations and relations: in 
creation, at Sinai, at Calvary—in resurrection—on 
the throne of judgment, but it is the same Divine 
Person everywhere, and the revelation He gives of 
Himself is always consistent and cumulative. The 
God of Creation is the God of Sinai, and the God of 
Sinai is the God of Calvary. All that He is He is for 
us. The Bible is not a book of puzzles for clever 
minds, but a revelation " making wise the simple." 

The question before us is causing serious unsettle-
ment and even division in some quarters. Those 
already baptised as believers according to the form of 
Matthew 28 are being rebaptised " in the name of the 
Lord Jesus" (as if there was any contrast between 
the two), and henceforth teach that they alone have 
been scripturally baptised. 

I will divide this subject under the following 
heads: (i.) Is Matthew 28 Jewish? (ii.) Is there a 
contrast between the commission of Matthew 28 and 
that of Acts 26 ? (iii.) Did the commission of Paul 



exclude baptism ? (iv.) Is baptism in the Acts con¬ 
nected with the name of the Lord Jesus ? (v.) Did 
not the Lord intend Matthew 28 to apply immediately ? 
(vi.) If the formula of Matthew 28 was not used, on 
what authority was any other form used ? (vii.) 
Does the absence of this formula in the Acts prove 
it was not used by the apostles ? &c. (viii.) What 
is the meaning of baptism " into the name of the 
Father, and of the Son, and of the Holy Ghost ?" (R.V. ) 

I. Is the commission of Matthew 28 Jewish ? Not 
exclusively so. It contains the marching orders of 
the Lord's servants from the resurrection to the end 
of the age. Some affirm, however, that it has nothing 
to do with the Church. When asked for proof they 
give none, but say they infer it. What is really amaz¬ 
ing about this school of teaching is the way it sub¬ 
stitutes assertion for argument, and inference for proof. 
There is a true inference based on facts. There is a 
false inference which is really imagination. Thus we 
may infer from the words in Matthew 28. 18, " And 
Jesus came," that the disciples first" saw Him " (v. 17) 
at a certain distance. This is a fair inference, but if 
anyone pretend to lay down what that distance was, 
or to infer that our Lord ran to meet them; that 
would be pure imagination. One of these teachers, 
when asked for proof that Matthew 28. 19 did not 
apply to the Church, answered that he " could not help 
noticing that these words were spoken, not in the 
upper room in Jerusalem, but on a mountain in 
Galilee, and inferred therefore that the disciples 



were addressed as representing the Jewish remnant, 
not as representing the Church that was to be," I 
answer that this is a purely imaginary inference that 
would have no weight whatever with anyone accus¬ 
tomed to weigh evidence. Fancy basing important 
teaching on flimsy inferences from latitudes and 
longitudes. If any inference were possible from such 
a basis, I should judge that words spoken at Jeru¬ 
salem would be more distinctly Jewish in application 
than words spoken in " Galilee of the Gentiles." No 
one doubts that Christ is presented by Matthew 
primarily in Jewish connections as King of Israel. 
But His Kingdom will "stretch from shore to 
shore;" Israel is the centre, not the circumference, 
so that the scope of this Gospel is far wider in its 
application than to Israel. There are portions, such 
as chapters 10 and 24, which are more distinctly 
limited to Israel. But is Matt. 11. 28 to be taken 
from us ? Are none but Jewish hearts weary ? Are 
the parables of Matt. 13 Jewish ? On the contrary, 
they deal with the condition of things resulting in the 
world from the preaching of the Gospel from the 
ministry of the Lord right on to His coming as 
the Son of Man. Members of the Church are not 
seen as such in this chapter, but as "children of the 
Kingdom." The advocates of this Jewish theory are 
obliged to give a forced meaning to our Lord's words 
in Matthew 16: " On this rock will I build My Church." 
This, they say, is nothing more than the Jewish 
assembly; but why should our Lord say " I will 
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build " what already existed ? I fail, moreover, to see 
in what sense the resurrection was peculiarly Jewish. 
The commission of Matthew 10 was confessedly 
to Jews for a Jewish testimony, that of Matthew 28 
was addressed to Jews for a world-wide testimony. 
But they were not to attempt their mission until, by 
the baptism of the Holy Ghost they had lost their 
distinctively Jewish character.* It was appropriate in 
order that a testimony might be borne by a heavenly 
people to all the peoples of the earth, that they should 
be assured first that He who was sending them forth 
had all authority in heaven and on earth. 

If as some teach, I believe erroneously, that the 
Church was founded when our Lord breathed the 
Holy Spirit on His disciples (John 20. 22), then the 
case is all the stronger for my thesis that it was not 
to the disciples in their character as Jews that the 
commission of Matthew 28 was primarily addressed. 

Certain portions of the Old Testament are by their 
nature of limited application (e.g., promises of national 
blessing to Israel in their land), but the quotations we 
find in the New Testament show that much more is 
directly addressed to us than the extreme dispensa-
tionalists would allow. I heard of one the other day 
who when questioned as to the promises to believing 
prayer in the later chapters of John's gospel answered: 
" They have nothing now to do with us." These men 
would practically confine us for direct teaching to what 

* 01 course a Jew might reoeive the Holy Ghost and remain a Jew, but 
these men were the apostles, the foundation on which the Church was to 
be built—(see Eph. 2. 20). 
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they call "the prison epistles "—the Ephesians, Philip-
pians, Colossians, and Philemon; but I think the first-
named of these epistles suffices to show how fallacious 
their theory is. Certainly it does contain very distinct 
Church teaching, and yet we find in it several quota¬ 
tions from the Old Testament applied directly to our¬ 
selves as members of "the Church which is His 
body.'1 In chapter 5. 31 we find Gen. 2. 31 quoted. 
" For this cause shall a man leave his father and 
mother," &c.—a scripture clearly anterior to the 
revelation of the mystery. Then in chap. 4. 8 we 
have a quotation from a Jewish psalm: " He led 
captivity captive;" in chap. 5. 14 another from a 
Jewish prophet: " Awake thou that sleepest," and in 
chap. 6. 2 yet another from a Jewish commandment: 
"Honour thy father and mother." Of course we 
must take all these scriptures primarily in their dis-
pensational setting, but let us beware of going to the 
extreme of saying, " They are Jewish, they have 
nothing directly to do with us." The gospels do not 
unfold to us Church truth or Church position properly 
so-called, but they do reveal to us the Person of 
Christ, and apart from knowledge of Him all the 
Church truth in the world will avail us nothing. 

We cannot admit that there is any contrast 
between the " discipling the nations " of Matthew 28 
and the "taking out a people to His name" (Acts 15), 
the work that is going on in this present dispensation. 
" Disciple the nations," does not mean turn whole 
nations as such into disciples. There is no such 
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thought in Scripture. Never will such a thing as the 
conversion of whole nations be known either under 
the preaching of " the Gospel of the Kingdom " or of 
" the Everlasting Gospel." There will be a general 
recognition of the Lord Jesus as their long-looked for 
Messiah by the Jews in a later day (see Zechariah 
12), but those who do so will be the spared remnant 
of the nation. The judgment of the nations (Matt. 25) 
is cited as evidence that nations as such will be saved, 
but there is really no ground for the notion that whole 
nations will be found on the right hand of Christ or on 
His left. It will be the righteous persons from the 
different nations who will be found on the right 
hand, the unrighteous on the left. Discipling the 
nations obviously means making disciples from all the 
nations. The apostle Paul and others employ similar 
expressions in reference to the effect of their own 
ministry in this age—e.g., Acts 11.18: "Then hath God 
also to the Gentiles granted repentance unto life " 
(but only a few out of the Gentiles are referred to); 
also Romans 11.11," Salvation is come to the Gentiles " 
(i.e., potentially to all, actually to some), " That the 
Gentiles might glorify God for His mercy," " That the 
offering up of the Gentiles might be acceptable," "That 
the blessing of Abraham might come on the Gentiles " 
(Galatians 2. 14). In all these passages if the words, 
" the Gentiles " (the nations), were pressed, as those in 
Matthew 28 are pressed, to mean whole nations, the 
apostle might be accused of ignoring God's purpose 
in the present age. The effect of preaching will 
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always be the same—" Some believed the things 
which were spoken and some believed not." The 
mass remain indifferent, of the few the hearts are 
touched. I think the expression "disciple the 
nations " is used because of the peculiar character of 
the commission in Matthew. In Luke 34.47 the point 
is the subject of the preaching—"Repentance and 
remission of sins." In Mark the result of the preach¬ 
ing " Shall be saved," &c. In John, the care of those 
saved by the preaching, " Feed my lambs," &c. But 
in Matthew the special emphasis is submission to the 
authority of Him who sends the preacher. Hence 
the expression " discipling the nations," followed by 
" baptising," and then by " teaching them to observe " 
all the Lord's commandments. The strange plea has 
been put forward that if we apply this commission to 
this dispensation, then we must accept infant or 
household baptism. I deny any such conclusion. 
Such practices find no justification in the passage. 
The confusion arises from reading into the passage 
what is not there—the wholesale turning nations 
into disciples, above referred to. To translate 
/?a7rn'£ovT*s*—"by baptising" is a mere ex parte 
interpretation not a translation. To go and baptise 
nations will never, as far as we know, be the programme 
of any dispensation. "Jesus made and baptised more 

* I remember years ago the present Bishop of Durham, Dr. Moule, at a 
Church Society meeting in Cambridge, when a certain High Churchman, 
Canon C, quoted the verse in Matthew 28—" Go and dlxoiple all the nations 
by baptising them," &o., rising and protesting In a decided way that to 
quote the words thus was not a translation but an interpretation. No one in 
the company ventured to challenge the protest of the Doctor. 



disciples than John." He made them first, andjtofy 
were then baptised. How could an outward rite make 
an" infant or an unconverted person a disciple (" the 
natural man understandeth not the things of the Spirit 
of God," and must be first born of the Spirit in order to 
know them). The believer by this act signs his sub¬ 
mission and enters the school of God. It is the pro¬ 
clamation of the Gospel which makes men disciples 
(Mark 16. 18). It would, I believe, be just as un-
scriptural to baptise unconscious babes or unbelieving 
households when the Church is gone as it is now. Then 
what is there peculiarly Jewish about the formula "into 
the name of the Father and of the Son and of the Holy 
Ghost ? " Could anything be more appropriate for a 
candidate for Christian baptism ? Surely we have 
here something very characteristic of Christianity— 
the Fatherhood of God, the Person of the Son of God, 
and the Presence of the Holy Ghost down here in 
virtue of the exaltation of Christ. I do not deny 
that form may be suitable to persons converted by a 
Jewish testimony in a later day; I do deny that it is 
peculiarly suitable to such. It would have been an 
anachronism to frame the commission in terms of the 
Church, which did not then exist, or as if the commis¬ 
sion was to be for her alone. The objection that 
Matthew 28 cannot be for the Church because there 
there is nothing about death and resurrection in it is 
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fallacious. Why should our Lord explain the 
doctrine of baptism here ? The same objection would 
apply to every recorded case of baptism in the Acts. 
We get the doctrine in the epistles, e.g., in Romans 
6 (written at the period marked Acts 20. 2). 

If Matthew 28 is taken from us as our authority 
for -baptising, we may well ask, " Where have we 
such authority?" It is vain to reply, " In Mark 16. 
16," for that is a direction on parallel lines with that 
of Matt. 28, but which specially views the one who has 
just believed the Gospel, and it is equally inadequate to 
allege that we must find our authority in the fact that 
Paul refers to the rite in his epistles. He does so, 
but only as taking it for granted, and evidently 
resting unquestioningly on some prior authority. 
If there is no mention of baptism in his personal 
commission, there is only one authority to which he 
must have gone back for baptising, and that is 
Matthew 28. Take away that, and our marching 
orders are tampered with, and we are left without 
recorded authority or direction all through the present 
dispensation. 

II. Is the commission of Paul in Acts 26 in con -
trast to that of Matthew 28 ? No, there is no 
contrast between them. The one is general and the 
other individual. The latter supplies what the other 
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lacks. This is seen if we put their terms in parallel 
columns. 

MATTHEW 28. 
"And Jesus came and spake 

unto them, saying, All power 
is given unto Me in heaven 
and in earth. Go ye, there¬ 
fore, and disciple all the 
nations, baptising them into 
the name of the Father, and 
of the Son, and of the Holy 
Ghost: Teaching them to 
observe all things whatsoever 
I have commanded you : and 
lo, I am with you alway, even 
to the end of the age. Amen." 

ACTS 26. 
"And He said, I am Jesus 

whom thou persecutest. But 
rise, and stand upon thy feet, 
for I have appeared unto thee 
for this purpose, to make thee 
a minister and a witness, both 
of these things which thou 
hast seen, and of those things 
in the which I will appear 
unto thee ; to open their eyes, 
to turn them from darkness to 
light, from the power of Satan 
unto God, that they may re¬ 
ceive forgiveness of sins," &c. 

1. The first thing to notice is that the commission 
of Matthew 28 is general. To " the eleven disciples " 
(verse 16). " Go ye, therefore," while that of Acts 26 
is personal. " I have appeared to thee." There is no 
reason why a general and particular commission 
should not co-exist. In fact, every servant of the 
Lord needs both. The sphere of both commissions 
is practically the same. 

2. Nothing is said in Matthew 28 of the character 
of the message. In Acts 26 this is indicated— 
"the things thou hast seen, and the things in the 
which I will appear unto thee." 

3. No hint is given in Matthew 28 of opposition to 
the testimony; that we get in Acts 26. "Delivering 
Thee from the people and from the Gentiles." That 
'the word translated " delivering'' means " to rescue " 
is, I think, plain from the other usages of the word in 
the Acts, chapters 7. 10, 34; 12. u ; 23. 27. 
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4- Nothing is said in Matthew 28 of the moral and 
spiritual .effects to be produced in those who should 
become disciples. In Acts 26 seven results are 
specified, beginning with the one last mentioned 
"faith that is in me." 
• So that Acts 26 is in no sense in opposition to 
Matthew a8, nor is it a mere repetition. The com¬ 
mission to Paul supplements but does not supersede 
that of the eleven. 

III. Did the commission and ministry of Paul ex¬ 
clude baptism ? Much has been made of the omission 
of any reference to baptism in Acts 26, but the fact 
that the apostle was baptised at the same time, and 
received no warning against the ordinance, goes t<(show 
that the directions of Matthew 28 still held good. It 
is certain that Paul considered baptism part of his 
commission, for he practised it. Out of the ten separate 
occurrences of baptism in the Acts five were con¬ 
nected directly with his ministry. The ten occurrences 
are—(1) Acts 2. 38, Jews by Peter; (2) Acts 8. 12, 
Samaritans by Philip; (3) Acts 8. 13, Simon Magus 
by Philip; (4) Acts 8. 38, the Ethiopian by Philip; 
{5) Acts 9. 18, Saul by Ananias; (6) Acts 10. 48, 
Cornelius, &c, by Peter; (7) Acts 16. 14, Lydia and 
household by Paul; (8) Acts 16. 33, jailor and house¬ 
hold by Paul; (9) Acts 18.8, Corinthians (in connection 
with Paul's ministry); (10) Acts 19. 5, Ephesians (in 
connection with Paul's ministry). Not only, then, was 
the apostle himself baptised, but Lydia, the jailor, 
the Corinthians (Crispus, Gaius, and the household 
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of Stephanas with his own hand), and the twelve 
Ephesian disciples were baptised in connection with 
his ministry. Besides this he bases important 
doctrinal teaching on the rite in the epistles to the 
Romans, Galatians, and Colossians. Therefore the 
argument from the silence in Acts 26 as to baptism 
collapses. When Paul writes in 1 Corinthians x. 17 
" Christ sent me not to baptise, but to preach the 
Gospel," he simply means as the context shows, that 
baptism was not his chief or primary work, so that he 
did not often baptise with his own hands, but the fact 
that he did sometimes do so proves that far from 
thinking baptism foreign to his commission, he con¬ 
sidered it an integral and important part of it. 

IV. Is baptism in the Acts connected with the 
name of the Lord Jesus? This question might be 
answered in the affirmative, unless it is hereby 
assumed that the form of Matthew 28 was not used, 
and is now invalid. In any case, it is conceded that 
in five of the ten occurrences of baptism in the Acts 
above enumerated, we do read that the rite was 
administered in or into the name. The five occur¬ 
rences are as follows— 

(A 1) Acts 2.38 (R.V.), Repent and be baptised in the 
name (eV T5 dvo/um) of Jesus Christ. 

(A 2) Acts 10. 48 (R.V.), And he commanded them 
to be baptised in the name (eV T<3 6V6/M.TI) of Jesus 
Christ. 

(Bi) Acts 8. 16 (R.V.), They (the Samaritans) 
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had been baptised into the name («?s TO OVO/W.) of the 
Lord Jesus. 

(B 2) Acts 19. 5 (R.V.), And when they heard this, 
they (the Ephesians) were baptised into the name 
(ck TO ovo/xa) of the Lord Jesus. 

(B 3) Acts 18. 8, We learn by inference from 
1 Corinthians 1. 15 that the Corinthians were also 
baptised into the name («'s TO SVO/JM) of Christ. 

No mention of such a thing is made in the case of 
the Ethiopian for instance, or of Lydia, or of the jailor. 

We see thus that it is inaccurate to say "that 
baptism in the Acts is connected with the name of 
Christ "when half the cases recorded are not thus 
connected, especially if by this is meant that the form 
of Matthew 28 was replaced by a rival formula " in 
the name of Christ," for we see at once that this 
English phrase represents two distinct Greek phrases— 
kv TO) 6v6fw.Tt. and «is TO ovofia. The former expres¬ 
sion occurring in the two passages above marked 
A 1 and A 2 simply means " on the authority of." A 
herald commands the surrender of a castle < 'in the name 
of the king," that is, he represents the authority of the 
king. He does not use the phrase as a formula, but 
as an enforcement of his appeal. So in the Acts 
Peter uses this phrase at Jerusalem (Acts 2) and at 
Cesarea (Acts 10) to enforce his words.* He com¬ 
manded them to be baptised, not of his own fancy, 
but on the authority of Him to whom "all authority 

•The order of the Greek of Acts 10. 48 which the revisers agreed upon as 
the text to follow bear this out. He commanded them in the name of 
Jesus Christ to be baptised. 
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is given in heaven and in earth." Why then doubt 
that he had the rite carried out in his Lord's way, 
" into the name of the Father, and of the Son, and 
of the Holy Spirit ? " 

In the second group B i and B 2, the expression 
is different as the Revised Version shows by trans¬ 
lating "into the name of the Lord Jesus" (tU TO 
ovofia). This marks the attitude of the baptised person. 
Is baptism a mere form to be carried out inde¬ 
pendently of the state of mind of the candidate ? No, 
it is an act of submission—a bowing to the authority 
of Christ. The neophyte enters into relation with 
Him as Lord. But again this expression, " into His 
name," is in no sense used as "a formula" super¬ 
seding that of Matthew 38. Compare, for instance, 
Matthew 18. ao. " Where two or three are gathered 
together in My name, [lit., into My name] (cis TO ifwv 
ovo/tu) there am I in the midst." No one thinks of 
this as a formula to be used on the occasion of 
assembling together, but as words expressing the centre 
and object of the meeting. Christ is the object and 
centre of every true gathering. Again, when Israel 
crossed the Red Sea we read in 1 Corinthians 10 that 
they were baptised unto Moses («s rbv Mtavvfjv)—which 
simply means that they entered into relation with him 
as their leader. Its occurrence in the case of the 
Samaritans and Ephesians, though not showing that 
the formula of Matthew 28 was omitted, emphasises 
a point which was peculiarly important for men in 
their position. The Samaritans as a people had been 
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shut off from Israel. They had never had the claims 
of the risen Christ presented to them. How import¬ 
ant then that they should be clear as to why they 
were being baptised. It was for Christ. They were 
willing that His name should be named upon them. 
It was the same with the Ephesian disciples in Acts 
19. They had been wrongly baptised with the baptism 
of John, after it had been superseded by that of our 
Lord. We gather this from the fact that there is no 
recorded case of the apostles or any other disciple 
being rebaptised who had received John's baptism 
while it was still valid. This incident in Acts 19 
occurred some 27 years after the death of John, which 
virtually precludes the idea that these men were his 
personal disciples. That they were converts of Apollos 
is most probable. From him they had learnt the 
baptism of John with its vague teaching of " One 
that was to come." Now they are called to acknow¬ 
ledge the name of the Lord Jesus in their baptism. 
How could they better do this than by being baptised in 
the way He had directed—"into the name of the Father, 
and of the Son, and of the Holy Ghost?" It would be 
a strange way of acknowledging His name to neglect 
His orders. Besides, when these disciples answered, 
" We did not so much as hear whether the Holy Ghost 
was given," Paul answered, " into what then were ye 
baptised?" As much as to say, "Had you been 
rightly baptised into the name of the Father, and of 
the Son, and of the Holy Ghost," you could not have 
been in ignorance of the advent of the Holy Ghost. 
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No doubt this expression "into the name" represents 
an important side in every baptism, as it did in 
the case of the Corinthians, and the meaning I have 
attached to it is borne out by the expression used by 
Ananias when he exhorted Saul to be baptised— 
" Calling on the name of the Lord," which Romans 
10 interprets as equivalent to "Confessing Jesus as 
Lord." 

V. Is there any proof that the Lord did not intend 
His commission to apply immediately? No; for 
connecting Matthew 28 with Acts 1 we see that the 
very men who received the commission " to disciple 
the nations" were warned to tarry in Jerusalem "until 
they be endued with power from on high." This came 
to them at Pentecost, and they began at once to fulfil 
the first stage .in their testimony "beginning at 
Jerusalem," and the conclusion that seems irresistibly 
to impose itself is that the rest of the Acts, not 
excluding the ministry of the apostle Paul, is 
but the development of the same testimony to 
Judaea (Acts 9), Samaria (chap. 8), and the uttermost 
ends of the earth (see chaps. 13,14, &c, and missionary 
reports up to 1910). What proof is there that the 
3000 were not baptised into the name of the Father, 
and of the Son, and of the Holy Ghost ? None what¬ 
ever, for we have no details of the baptisms. Why did 
Peter baptise at all if not on the Lord's authority ? How 
could this be John's baptism when Peter says that it was 
in the name of Jesus Christ, that is, on His authority, 
that the rite was to be obeyed, and when did'our Lord 
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tell him to do it except on the occasion referred to 
in Matthew 28, for Mark 16 is a direction specially 
in view of the one who believes the gospel? Let 
those who assert it prove that the apostles carried out 
their Lord's command otherwise than He ordained! 

In the Word of God when a long period is to elapse 
ere a certain scripture is to come into force a hint is 
often given to this effect, t.g., Jeremiah 29.10; Daniel 
12.6,8,9. In Matthew 28 no such hint is found. How 
could the apostles have suspected that they were being 
addressed merely representatively of "the faithfuljewish 
remnant" of a far-distant age ? The Lord said, " Go, 
ye." Could they imagine that this only meant that 
certain other people were to go some 2000 years later ? 
I think the whole context of the commission of Mat¬ 
thew 28 shows it was given in view of a world-wide 
testimony to be begun at once by the very men 
addressed, and to be carried on by their successors up 
to the end of the age. Our Lord's final promise, too, 
seems to negative the thought of this long suppositious 
hiatus. " Lo, I am with you alway [lit., all the days], 
even to the end of the age." No doubt God's 
witnesses at the end of the age will enjoy this promise, 
but no less God's witnesses all through the age. 
Unquestionably the eleven apostles were addressed 
representatively of all the Lord's servants, but they 
were not excluded themselves. There was no hint 
given that the Lord intended His orders to fall into 
abeyance for a long period, nor yet that the apostles 
so understood it. Their subsequent history, being 
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devoted to the carrying out of their Lord's commission, 
negatives any such thought. 

Surely, before accepting such a theory, we have a 
right to ask for one definite line of scripture that 
Matthew 28. 19 was not intended to apply in this 
dispensation, or one clear statement in the Acts that 
this commission had been superseded by another. 
Till such be forthcoming let us firmly reject these 
sophistical theories, "lest, haply, we be found to fight 
against God." 

VI. If the formula of Matthew 28 was superseded 
by the other so-called " forms " " in the name of Jesus 
Christ" or "into the name of the Lord Jesus," by 
whose authority was this done ? We know the 
authority and authorship of the form instituted in 
Matthew 28, but to these strange substitutes (if such 
they are) we may ask, Who are ye, and whence came 
ye ? Not even an apostle had the right to legislate 
for the Church of God. " There is one Lord," and 
anyone daring to introduce novelties in the things of 
God is setting aside the Lordship of Christ. What 
authority had Peter at Jerusalem and Cesarea, Paul 
at Ephesus, and Philip the evangelist at Samaria for 
replacing the Lord's direction by any new rival 
forms ? 

One who advocates the putting aside of the com¬ 
mission of Matthew 28 in favour of " baptism in the 
name of Jesus Christ," writes rather naively: "We 
must come to one of these conclusions that without 
any guidance of the Spirit, the apostles agreed 
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together to disuse the form in Matthew 28, or that they 
were all apart from any agreement or exercise of their own 

private judgment [my italics] led by the one Spirit to 
harmonise (sic) in using the form which they used and 
teaching the doctrine which they taught concerning 
the baptism of believers.'' But these are mere 
theories, each more unlikely than the other, and quite 
gratuitous additions to the scriptural narrative, for 
we have no record of any such " public agreement," 
and much less of this "private inspiration," apart 
from any agreement or exercise of their own private 
judgment, which savours more of the pseudo-miracles 
of the dark ages than of the sober ways of the Spirit 
of God as revealed in the Word of God. Even if we 
admit for a moment that "in the name of Christ" is 
a formula, this writer forgets that these words in our 
Authorised Version represent two distinct forms in the 
Greek,so that the apostles were really not "harmonised" 
at all in the form they used in the Acts. For why, 
we may well ask, were the Jews at Jerusalem 
and the Gentiles at Cesarea baptised ex hypotkesi 
"in the name of Jesus Christ," and the Samaritan 
and Ephesians "into the name of the Lord?" 
Where, then, is the harmony and "agreement" 
of which this writer speaks ? There is a third 
hypothesis which fits in perfectly with the facts. That 
is the Lord's directions in Matthew 28 were carried 
out in every case, and these two other expressions 
were not baptismal formulae in any sense, but merely 
descriptive on the one hand of the authority of the 
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baptiser, and on the other of the attitude of the 
baptised. 

VII. Does the fact that the formula of Matthew 28 
is not found in the Acts prove it was not used? 
No; for it is not according to the genius of the 
Scriptures when a " form of sound words " has been 
laid down to assure us again and again that such 
words were used. This is taken for granted. Thus 
we have no single instance of the words of blessing in 
Numbers 6. 24 being used, nor one recorded case 
of Moses uttering the invocation of Numbers 10. 
35, 36. Nor do we once read of the confession laid 
down by Jehovah for His people in Deuteronomy 26 
being ever made use of. Yet there can be no doubt 
that the words in each of these three cases were 
frequently used in their appropriate time and place. 
Again, we have instances of commands embodying 
the use of certain words being carried out without the 
words being mentioned. Obedience to a command 
includes its being carried out in its entirety. Anyone 
can refer, for instance, to such passages as Matthew 
22.4; 26. 8; 28. 13-15. In all these passages the 
use of the words commanded is taken for granted, 
and when in the Acts the rite of baptism is carried 
out in the name of the Lord it was naturally carried 
out as He directed, " into the name of the Father, and 
of the Son, and of the Holy Ghost." Anything else 
would have been defective, and the- fruit of self-will 
in the baptiser. The apostles did not claim to be 
lords over God's heritage. They did not speak 
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" from themselves." They carried out the will 
of the Lord. They healed in His name, they 
preached in His name, they baptised in His name, 
and, I think, we need have no doubt that they 
used the formula He himself had laid down— 
"into the name of the Father, and of the Son, and of 
the Holy Ghost." The Lord, as far as we know, 
only spoke to His disciples twice as to carrying out 
baptism—in Matthew 28 and Mark 16. In the latter 
place he spoke of it as the responsibility of the 
believer, in the former as the responsibility of the 
disciple. This latter, Matthew 28, is the only 
authority on which the apostles and others baptised in 
the Acts. By what fatuity are we asked to abandon 
the clear, direct, explicit direction of the Lord in 
favour of some other unknown authority ? The fact 
that Paul himself baptised, or takes for granted in 
his epistles that the saints had been baptised, is another 
argument in favour of Matthew 28, for as we have 
noticed the Lord makes no special reference to baptism 
in His personal commission to the apostle. 

VIII. What is the meaning of being baptised " into 
the name of the Father, and of the Son, and of the 
Holy Ghost" ? 

This denotes the advantage or the aim of the bap¬ 
tising of the believer, and surely ought to bring home 
to us with power the importance and solemnity of the 
rite. The believer is baptised not into the Names but 
into the Name of the Triune God. Could anything be 
more weighty and heart-searching? We may well 



28 

" put off our shoes from off our feet " and tremble to 
tamper with that which our Lord has so solemnly 
appointed. The believer enters publicly into all that 
the name implies. Does " Father " speak of relation¬ 
ship (i John 3. 1), provision (Luke 12. 30), discipline 
(Hebrews 12. 9), then the believer by his baptism 
enters, so to speak, into the sphere of their exercise 
and realisation. Does " Son " speak of intercession 
(Hebrews 4. 14), association (Hebrews 2. 12), and 
authority (Hebrews 3. 6), then the believer at his 
baptism publicly, embraces this relationship. Does 
" Holy Spirit" speak of comfort (John 2.14), strength 
(Ephesians 3. 6), enlightenment (John 16.13), then the 
rite of baptism is, so to speak, the outward accept¬ 
ance of these privileges. 

So that we have the three things, first the authority 
for the baptiser; he performs the rite " In the name of 
Jesus Christ." Then the attitude of the baptised ; he 
submits to it in view of the Lord Jesus—that is " into 
His name," and the form of words which should 
represent the aim of the baptism, "into the name 
of the Father, and of the Son, and of the Holy 
Spirit." The truth of these three expressions may well 
be embodied in each baptismal act. " On the authority 
of Jesus Christ (iv ™ ovo/ian), on your profession of 
faith in Him («?? TO ovopLa), I baptise you into the 
name of the Father, and of the Son, and of the Holy 
Ghost." 
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