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F O R E W O R D 

In certain quarters questions are being raised and 
pressed in reference to the subjects treated in the fol
lowing pages. 

On the one hand there is the tendency to practically 
obliterate all distinctions as to the Church, and make it 
run through all the dispensations, and with this destroy 
the future prophetic program as to Israel and the nations 
in the age to come—the Millennium. With those who 
take this view, either ignorance is admitted as to the 
many prophecies of Scripture as to Israel and the nations 
which manifestly have not been fulfilled, or a spiritual
izing method of interpretation is adopted which does 
violence to all sober thinking. 

On the other hand, we have it asserted that in the 
New Testament we have in effect two Churches—one 
found in a special dispensation of Jewish character, cov
ered by the record given in the Acts. Then after the 
close of that dispensation by Israel's rejection, as record
ed in Acts 28: 25-28, we have the Church which is 
Christ's Body brought into existence; hence it is said it 
did not begin at Pentecost but only with the full revela
tion of the Mystery given in Paul's prison epistles. In 
connection with this view it is claimed that we have a 
perfectly satisfactory explanation of the sign-gifts and 
their absence for so many centuries, and moreover that 
with the discontinuance at the end of the Acts period 
of these sign-gifts, water baptism also ceased as part of 
God's order. These supposed distinctions are even press
ed so far as to do away with the present observance of 
the Lord's Supper. 



4 FOREWORD 

In the following pages the effort has been made to 
point out from the facts of the Scripture record, the 
relation in which we find water baptism used, also the 
sign-gifts, and the place of the Church. It is believed 
that what is here presented points the way to the refuta
tion of both of the extreme views referred to. 

In the consideration of these questions, the interested 
reader may find further help in other publications listed 
at the end of this pamphlet. J. B. 

Plainfield, March, 1935. 
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FACTS FROM THE RECORD 
A Brief Consideration of the Place Given 

in the New Testament 

to 

WATER BAPTISM, SIGN-GIFTS 
AND THE CHURCH 

— I — 

WATER BAPTISM 

John's Baptism: Its Character and Purpose. 

Historically, in the New Testament the subject of water 
baptism begins with it as used by John the Baptist. It 
is defined for us thus: 

"John did baptize in the wilderness, and preach 
the baptism of repentance for the remission of sins" 
(Mark 1: 5; Luke 1:3).* 

We are told that the people were "baptized of him in 
Jordan, confessing their sins" (Matt. 3: 6; Mark 1:5). 

*The quotations, except where otherwise noted, are 
from the New Translation by J. N. Darby. Dr. C. I. 
Scofield said it was "the work of the most profound Bible 
student of modern times;" and Rotherham says it is "an 
excellent version." 
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John answered inquirers thus: 

"I indeed baptize you with water unto repent
ance" (Cf. Matt. 3 :11; Mark 1:8; Luke 3:16; 
John 1: 26,33). 

John also declared that he came baptizing with water 
so that Christ in connection with it might be manifested 
to Israel, His baptism by John being the designed oc
casion for the Spirit to descend upon Him and the 
Father's voice acknowledge Him as the Son (John 1: 31-
33). 

In this same connection John also announces the com
ing of Christ who "shall baptize you with the Holy 
Spirit and with fire." 

In Luke we are told that the counsel of God was con
nected with John's baptism, and that the Pharisees and 
lawyers had rendered it null as to themselves, not being 
baptized by him (ch. 7: 29, 30). 

From this record we learn the definite purpose and 
character of John's water baptism. 

It was connected with a ministry of preparation for 
the introduction of Christ whom John announced as 
coming, and who in due course was manifested in con
nection with His baptism. In this baptism the people 
confessed their sins, and remission of sins was in view— 
that was the prospective result. The words for "remis
sion" and "forgiveness" are practically the same. 

Those who submitted to John's baptism accepted the 
counsel of God as set forth in his ministry and its call 
to repentance. They professed to repent in submitting to 
his baptism; it was the baptism of repentance. John's 
ministry and baptism was entirely of Jewish character. 
Christ was to come to the Jews—to "His own"—accord
ing to the promises. John was His herald, preparing the 
way of the Lord and introducing the coming One when 
He appeared for this purpose. 

The Lord's Baptism by John. 

This being God's purpose in John's ministry and bap
tism, Jesus, we are told, came to be baptized of John. 
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We know and are sure that it was not because He need
ed to repent or confess sins, or look forward to them 
being remitted or forgiven. John himself must have 
understood something of this, and hence his objection. 
This was overcome by the Lord's words: "Suffer it now; 
for thus it becometh us to fulfil all righteousness" (Matt. 
3: 15). What are we to understand these words to 
mean? 

First, we may say, since He was the One come to con
firm the promises (Rom. IS: 8), He thus openly identi
fied Himself with those who were accepting the counsel 
of God as given in John's ministry and baptism. Sec
ondly, it was the way ordained of God in connection with 
which He, the Son, should be manifested to Israel, and 
so become known as the One who would baptize with the 
Holy Spirit and fire. What was set forth in this was 
that the way into the promised blessing under God's 
Anointed could only be by repentance, confession of 
sins, and their remission or forgiveness. How that would 
be reached and accomplished found its intimation in 
John's announcement that He was the Lamb of God who 
would take away the sin of the world. Remembering 
that John's ministry was essentially Jewish, this an
nouncement would convey to the Jewish listener the 
anticipation that by Him Israel would be restored, and 
the full Messianic blessing foretold by the prophets be 
realized for that nation and all nations. So the two go
ing to Emmaus confessed: "We had hoped that He was 
the One who is about to redeem Israel." 

Thus we can understand how from the divine stand
point, the act of our Lord in being baptized involved 
the accomplishment of "all righteousness" according to 
God's purpose. It was that which in its scope of mean
ing involved the accomplishment in due course of the 
angel's words to Daniel in respect to his people and 
city (Dan. 9: 24). 

These facts of the record should clearly show that 
John's baptism is not applicable to the Christian, whose 
baptism is not of repentance in view of remission or 
forgiveness of sins, and with a view to accepting Christ 
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when He was manifested—things true only of John's 
baptism. 

Because of this, and particularly because of what the 
Lord says about His own baptism by John, it is entirely 
a mistake to speak of following the Lord in baptism. 
Clearly His act in this matter had a special character, 
and could not be our example. It is unique, and stands 
by itself. We must rightly divide the Word of truth, 
get the facts of the record in their place and order, or 
confusion results. 

Some Further Facts. 

Our Lord's temptation followed upon His baptism, as 
we learn from Mark 1: 12,13; after that, according to 
John 1, Jesus began to quickly gain disciples (vers. 35-
51). This, it would seem, was followed by the Lord's 
first miracle at Cana, and the cleansing of the temple at 
the first passover, at which time He evidently performed 
a number of miracles (John 2: 23). It was doubtless 
these evidences which brought Nicodemus to Him. After 
this He left Jerusalem, though continuing in Judea (John 
3: 22-24). And there we are told that He and His dis
ciples also baptized (cf. John 4: 1-3) while John was 
still doing the same, not yet being cast into prison. What 
was thus carried on by the Lord must be considered as a 
companion testimony to that of John, only in view of the 
miracles wrought (we must remember John did no 
miracle, John 10: 41) all turned to Him. This change 
is explained in John 3: 27-36. 

Our next fact is that John is imprisoned by Herod be
cause he had reproved him for his evil ways. It was then 
that the Lord went into Galilee (Matt. 4: 12; Mark 1: 
14; Luke 4: 14; John 4: 1-3). On His way there He 
goes through Samaria and meets with the woman at 
Sychar's well. After two days He continues and enters 
Galilee. He began from that time to preach the same 
message as the imprisoned John had proclaimed: "Re
pent, for the kingdom of heaven is at hand." 

We have no further reference to water baptism during 
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our Lord's ministry, and in fact not until after His 
resurrection. What He then said we will consider shortly. 
First, however, let us state briefly the character of His 
ministry, both in its acts of power and the Word min
istered. 

The Character of the Lord's Ministry. 

His message is that the kingdom of heaven is at hand. 
Now quite apart from what form of that kingdom men 
might be expecting, this announcement does not require 
a time limitation. We may say that men would naturally 
expect the kingdom spoken of by Daniel as that which 
would soon appear (Luke 19: 11), but it must be certain 
that the Lord knew what was going to take place, the 
course events would take, and those determined purposes 
of God which must be fulfilled before that event—His 
rejection, death, resurrection, ascension, and the gather
ing of the Church before the regathering of Israel. 

What the facts of the record show is that the kingdom 
of heaven could be announced as at hand because the 
King Himself had come, and that He was fully accred
ited by the works He performed—they were "the works 
of power of the age to come" (Heb. 6: 15), still "to 
come" when the Hebrew Epistle was written, and not yet 
come, but nevertheless surely coming, as all prophecy 
witnesses. That coming age is really part of that "great 
salvation" as that epistle presents it (cf. Heb. 11: 10,15, 
16; 12: 27, 28), though it be particularly the heavenly 
side of it which is in view, while the earthly side of it 
will be also realized by Israel saved when the Deliverer 
comes out of Zion. 

The unfolding of this great salvation had its com
mencement in the word spoken by the Lord (Heb. 2: 
3), the truth of which was confirmed by His mighty 
works. As Peter says: 

"The word which He sent to the sons of Israel, 
preaching peace by Jesus Christ (He is Lord of all 
things), ye know; the testimony which has spread 
through the whole of Judea, beginning from Galilee 
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after the baptism which John preached—Jesus who 
was of Nazareth: how God anointed Him with the 
Holy Spirit and with power; who went through all 
quarters doing good, and healing all that were under 
the power of the devil, because God was with Him. 
We also are witnesses of all things which He did, 
both in the country of the Jews and in Jerusalem; 
whom they also slew, having hanged Him on a cross. 
This Man God raised up the third day and gave 
Him to be openly seen, not of all the people, but 
of witnesses who were chosen before of God, us who 
have eaten and drunk with Him after He arose from 
among the dead. To Him all the prophets bear wit
ness that every one that believes on Him will re
ceive through His name remission of sins" (Acts 10: 
36-43). 

It was thus that "Jesus Christ became a minister of 
the circumcision for the truth of God, to confirm the 
promises of the fathers" (Rom. IS: 8). But, as Paul goes 
on to say, this had in view "that the nations should 
glorify God for mercy," and in this connection he had 
been made "minister of Christ Jesus to the nations," etc. 
(Rom. 15: 9,15-17). What this great salvation involves 
reaches out to the inclusion of Israel's future salvation, 
as in Rom. 11, and of the nations as well in that coming 
age. But within the scope of this great span, God's bow 
of promise to the whole creation insuring its deliverance 
from bondage according to Rom. 8, we have a special 
and most glorious feature in the call of the Church and 
the unique place it fills in the purpose of God. 

That Church was not a subject of John's ministry, 
nor of that of the Lord, even though He did make men
tion of it, for it was a secret only to be revealed in due 
time after other things had taken their course so that it 
could then be revealed in its own divine setting. 

As to our Lord's ministry, the great subject was the 
kingdom. In His teaching He presents it in a twofold 
aspect—the outward form, which is a mingled state, par
ticularly at present (Matt. 13), and in its reality as con
nected with those of faith, born of God, by the agency 
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of the Word of God and the Holy Spirit. The former 
aspect, that of its present mingled state, is specially 
taught in the parables. These begin from the sowing of 
the seed by the Son of Man in that ministry to which 
we have already referred, and they reach on to the time 
of the end—the harvest—when He comes as Son of Man 
and gathers out of His kingdom all that offends. 

As to time, the Lord's parables teach us that the king
dom as presented in them spans the years from the time 
of His own sowing until what He calls the harvest, which 
He defines as "the completion of the age"—an expression 
of prophetic significance, as we know from similar forms 
of statement in the prophecies of Daniel and the Rev
elation. 

As to the moral state of the kingdom we also learn 
much from the parables. They show us what character
izes the real who are in the kingdom, and the unreal who 
are in it by their profession only. We learn the way it 
is entered in reality, and the ways and testimony which 
are to mark those who are real subjects of the kingdom. 

These remarks may serve to show that the subject of 
the kingdom, first commenced to be revealed in the 
Lord's ministry, opens up to us a vast field of divine 
truth, within the realm of which what we now know as 
the Church finds its special place, and indeed fills the 
highest place there. 

Now these facts of the record show that the kingdom 
is now going on in the form and the condition to which 
we have briefly referred. In this sense it is no longer 
"at hand," but has come. 

Preparation from this form of the kingdom had its 
beginning in John's ministry. He introduced the King 
according to the divine arrangement. The preparatory 
work continued in the works and ministry of the Lord, 
by which He was accredited as tKe Anointed of God. But 
His death and resurrection were absolutely essential, 
since only on that basis could the promised remission of 
sins be realized, and baptism with the Holy Spirit be dis
pensed, as John announced. So in resurrection He pro
claims Himself as having all power in heaven and upon 
earth, and gives His commission to His disciples to go 



14 FACTS FROM THE RECORD 

forth and make disciples of all nations. They are to 
announce the forgiveness of sins in His name, bearing 
witness to His resurrection (cf. Luke 24: 45-49; Acts 2: 
38; 3: 17-21; 4: 12; 10: 43; 13: 38,39). They are to 
await the coming of the Spirit before commencing their 
mission, and while He was with them until His ascension 
He spoke of the things concerning the kingdom of God 
(Acts 1:3)—not the Church. In line with this it is 
noticeable in the following testimony recorded in the 
Acts, how all is linked with the Old Testament Scrip
tures, showing indeed the fulfilling of the promises had 
begun; and along with this emphasis is put on Israel's 
place—it is distinctly to the Jew first throughout this 
record (Acts 2:10,36; 3:12,26; 11:3,19; 13:5,14-
26; 14: 1; 17: 1,10,17; 18:4,19,26; 19: 8; 28: 17). 

Added Features as the Spirit guided "into all 
truth" (John 1 6 : 1 3 ) . 

These elements of testimony, excepting that of the 
emphasis upon Israel's place, remain as part of the gospel 
we now preach, though much has been added by the 
truth revealed, during the last decade of the Acts period, 
in the epistles of Paul. From them we may learn the 
substance of what he preached, and can understand how 
this awoke the intense hatred of the Jews and brought 
such bitter persecution upon him. Paul's first epistles, 
those to the Thessalonians, were written about 52-53 
A. D. The history of the Acts closes about 63 A. D., 
with Paul a prisoner on behalf of the nations (Eph. 3: 
1); for early in his ministry of the gospel he must have 
brought out the place they were being brought into 
through the grace of God, apart from the law and Jewish 
ordinances, justified in Christ on the principle of faith 
and not of works. The fact that he so declared the 
counsel of God is evidenced by the controversy which 
led to the Jerusalem Conference (Acts 15), and we cer
tainly may gather what he preached as the gospel for 
the nations as well as the Jews, from such epistles as 
those to the Thessalonians, the Galatians, and the 
Romans (cf. Acts 13: 44-49; 14: 27; Rom. 1: 5,6; 15: 
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8-21; Gal. 3: 8,14, 27-29). These epistles set forth as 
a matter of record what Paul announced as the gospel, 
as he went forth preaching and declaring God's counsel 
(cf. Gal. 1:6-9; Acts 20:21,24-27; 1 Cor. 15:1-5). 
And in the Corinthian epistles we learn as a matter of 
record the place of the assemblies of God as established 
in the order, government and ministry according to the 
Holy Spirit, who having come at Pentecost made such 
assemblies His temple and centre of operations. These 
epistles written during the years from 52 to 58 A. D., 
therefore link with the history given in the Acts, chaps. 
15-20. 

What we learn from this record is that, when the 
Thessalonians believed, they "became imitators of the 
assemblies of God which are in Judea in Christ Jesus" 
(1 Thess. 2:14; Gal. 1:22); that there were such 
assemblies in Galatia (1 Cor. 16: 1; Gal. 1: 2), in Asia 
(1 Cor. 16: 19), in Macedonia (2 Cor. 8: 1); and that 
these assemblies were called assemblies "of Christ," "of 
God," "of the saints" (Rom. 16: 16; 1 Cor. 11: 16; 14: 
33). Furthermore, we are told that then believers consti
tuted "one Body in Christ, and each one members one of 
another" (Rom. 12: 5), a fact more fully developed in 
1 Cor. 12. Doubtless we are to understand that the 
apostle ministered the truth of this to the assemblies as 
he went about establishing them in the counsel of God. 
What he thus ministered orally he committed to writing 
as the Spirit of God directed. 

The Place of Water Baptism in this 
Expanding Testimony. 

We have briefly summarized the facts of the record as 
to the character of the Lord's ministry, and its contin
uance by those who heard (Heb. 2: 3); and also indi
cated the development of the truth by the Spirit as the 
Lord Himself promised. 

Now let us return to observe how this testimony is 
connected with the Lord in resurrection giving His com
mission to His servants. Here it is that He brings in 
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water baptism, but it thus appears in a distinctly differ
ent setting from that which we have noted in the case 
of John and the Lord Himself. 

His commission reads: 

"All power has been given to Me in heaven and 
upon earth. Go therefore, and make disciples of all 
the nations, baptizing them in the name of the 
Father, and the Son, and the Holy Spirit; teaching 
them to observe all things whatsoever I have en
joined you. And behold, I am with you all the days, 
until the completion of the age" (Matt. 28: 18-20). 

Thus He inaugurates the work of establishing His 
kingdom in that form which we have noted it takes dur
ing the time of His absence. It is through the work of 
evangelization, instead of the manifestation of His power 
and glory as the Son of Man sitting upon His throne. 
It is not the form of the kingdom when the rod of iron 
is exercised, but that of the King's patience, during 
which His subjects are to "keep the word of His 
patience." 

We have already pointed out how the elements of the 
kingdom testimony continue in the gospel preached after 
Pentecost, even though added features of truth are 
brought in later, so that the kingdom in the form the 
Lord announced it in His teaching now exists, and will 
go on to the completion of the age. Hence what the Lord 
instructed His messengers to do holds good throughout 
the present time unto the end indicated by His words. 
The kingdom in its present form spans the whole period 
to that end, after which it takes on another form, that 
of its public manifestation in power and glory—"the age 
to come," the Millennium of Rev. 20, the regeneration 
when the Son of Man shall sit upon the throne of His 
glory (Matt. 19: 18), the time when He will have come 
forth from the heavens which now conceal Him to effect 
the promised restitution (Acts 3: 17-21). 

The fact then that the kingdom thus came and continues, as the Lord Himself revealed, involves that the 
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commission He gave as the risen King holds good to
day, and His promise too. 

Therefore Water Baptism Is Still of His Order 
for the Present Testimony. 

But this point should also be clear from what we have 
considered, that water baptism has its connection with 
the kingdom which men enter by professed acceptance 
of the Word preached, and are baptized as taking the 
place of disciples in subjection to Him whose name they 
profess to own. It was not long before the company of 
those baptized included more than true believers, and 
thus the mixed condition of the kingdom came into ex
istence, as the Lord foretold in His parables. Doubtless 
the many, if not all, of those baptized came into those 
assemblies which were formed throughout Judea and the 
provinces as the work of evangelization spread outward 
from Jerusalem. The resultant condition Jude describes. 
Compare, too, 3 John and Rev. 2 and 3. But whatever 
the mixture which came in through man's failure in re
sponsibility, we gather from the record that from the be
ginning it was God's called-out ones, His saints, who were 
to compose the assemblies, and from the facts of the 
record we would not expect them to be other than bap
tized unto Him in whose Name they gathered together. 

However, let the following distinction be kept in mind: 
the fellowship of saints as being of that one Body in 
Christ and members one of another (Rom. 12: 5) is not 
founded upon water baptism in any sense, but on their 
vital relation in life from God and by the indwelling of 
the Spirit by whose baptism they are in His unity. Bap
tism is an act submitted to by the individual, as owning 
the Lordship of Jesus, taking the place of a disciple, not 
that of a member of the Body of Christ; and on the 
part of the baptizer, it is his acknowledgment of the in
dividual as admitted on his profession to the kingdom as 
now existing, thus putting responsibility upon the indi
vidual to render subjection to Christ unto whom he is 
baptized. This is the relation of water baptism to the 
present testimony; and in no sense is it related to the 
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Body of Christ or to entrance into the assemblies com
posed of the members of that Body—at least in principle 
so composed. And it still is individual in character in 
Rom. 6, Gal. 3, Col. 2, and is not presented as having 
any bearing upon the fellowship of saints as either the 
ground for it, or as a test for admittance to that fellow
ship enjoyed in the assemblies. While making this dis
tinction, it must not be construed to justify indifference 
to water baptism or its present practice, but it is made 
so that we may observe the proper relation of things that 
differ, thus rightly dividing the Word of Truth. This we 
may find to be a real help in meeting conditions which 
we now face because of the prevailing confusion in Chris
tendom. Otherwise the result is that consciences are 
bound by tradition, legalism takes the place of grace, 
sectarianism rules, and division is consummated. 

In view of the way the Lord brings forward baptism 
in connection with the sending out of the gospel, we need 
to put together with the commission in Matthew what 
He says in Mark 16, Luke 24, and Acts 1. Mark 16: IS 
gives in effect the same scope as Matthew—"Go into all 
the world and preach the glad tidings to all the nations." 
The instruction given in Luke 24: 47 is to preach "in 
His name to all the nations, beginning at Jerusalem," 
and in Acts 1: 8, "Ye shall be My witnesses both in 
Jerusalem, and in all Judea, and Samaria, and to the 
end of the earth." These instructions indicate how the 
witnesses are to proceed in carrying out the more gen
eral statement of the commission in Matthew. 

That method of procedure was needful because of 
God's plan to give His testimony concerning Christ first 
to Israel, because of the place she has been given. That 
testimony is to proceed from Jerusalem outward to the 
end of the earth, for it is to be given to all nations. Let 
us remember that there is no knowledge of the Church 
as yet, and though God has this in view and is shortly 
to reveal the truth of it, the testimony, or witnessing, 
spoken of in the passages just referred to does not em
brace it as a matter of revelation. Thus these instruc
tions of the Lord are seen to be broad enough to cover 
the entire time of the kingdom testimony. This goes on 
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to the completion of the age. Thus as the time of king
dom testimony began before the truth of the Church 
was revealed, so it extends beyond the time of the 
Church's presence on earth. Water baptism relates to 
this whole time of testimony within which the Church 
has its place, and though unique in its calling and des
tiny as compared with Israel, it is identified with the 
kingdom testimony, for normally speaking it is through 
its members that this testimony is carried forward. 

The essential elements which make up the gospel of 
the kingdom (which, of course, do not include the truth 
of the Mystery) we have already spoken of, and these, 
as we have said, continue as part of the present testi
mony, though other features have been added for the 
time being. These essential elements, we find from the 
record, characterized the preaching of all the apostles. 
But what we may observe in this connection as a matter 
of history is that for a certain period there is the recog
nition of Israel's prior claim, so that the course followed 
is to the Jew first. The reason for this may be found 
in the fact of Israel's special place in the past, and the 
special relation of Christ to that nation, and the special 
promises given to the fathers (Rom. 9: 1-5). It was 
necessary that God first present to Israel, to the Jew, the 
gospel of the kingdom in the form it takes consequent 
upon the King having fully accomplished the needed 
work for salvation involving the remission of sins, 
thd baptism of the Spirit, and the fulfilment of all the 
promises given in the past. Hence Peter's message on 
the day of Pentecost is directly to Israel. Throughout 
the early part of the Acts we see that the testimony very 
distinctly bears upon Israel, her repentance, acceptance 
of Christ, and future restoration. 

The fulfilment of God's promises which began with 
the ministry of John, and gradually unfolded in the man
ifestation, ministry and work of Christ, now came more 
fully into the light consequent upon Jesus being glorified 
and the coming of the Spirit at Pentecost. In all of this 
Israel has prior rights, the first place, and the fulfilment 
thus commenced will not reach its full accomplishment, 
as far as Israel is concerned, until she is saved in the 
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future (Rom. 11: 25-36). This will take place at the 
completion of the age. This part of God's plan is not 
altered, even though God later brought out His special 
purpose as to the Church which is now in process of 
accomplishment; afterwards He will build again the fall
en tabernacle of David. 

Following the record, Stephen's martyrdom resulted in 
a widening of the testimony, and Samaria is evangelized. 
Then Cornelius and his company are brought in, and 
this is taken to show that "God has to the nations also 
granted repentance to life" (Acts 11: 18). Meanwhile, 
after the scattering caused by Stephen's death, those who 
spoke the Word did so to Jews only (11: 19), but then 
some spoke to the Greeks in Antioch and the Lord 
brought a great number to believe. Thus the testimony 
spread to the Gentiles, and from this centre to all parts 
of the Roman world. The facts show that the course 
followed under the Spirit's leading was according to the 
Lord's instructions before His ascension. 

Let us now trace the relation water baptism filled in 
this course of events. 

First, in Acts 2, it has a distinctly Jewish character, 
and the order there given is not what pertains to the 
Christian now. This is in line with what we have noted 
as to Israel's place. The message Peter preached was to 
the Jews, and water baptism must precede their recep
tion of the Holy Spirit. The contrast is seen when a 
Gentile company believes in Acts 10. In their case God 
intervenes and gives the Spirit before water baptism. The 
reason for this difference would appear to be found in 
God's governmental ways. The nation of Israel had re
jected the true Messiah, and God required those who 
would be saved from that perverse generation to openly 
break with it bv baptism in the name of Jesus Christ, 
before He would bestow the blessings of forgiveness of 
sins and the gift of the Spirit. Plainly the Gentiles were 
not under the government of God in this way, but Israel 
was, because of her special and privileged place. 

But whether it is the Jew or the Gentile, it is to be 
noted that baptism, as mentioned in the Acts, is con
nected with the name of Jesus Christ. We do not find 
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the formula of Mat t 28. This does not prove that it 
was not used in the administration of baptism, but it does 
emphasize the meaning of baptism as connected with the 
testimony being given. Following upon the professed 
reception of the Word preached, it was the act by which 
Jesus was acknowledged as Lord, and the place of sub
jection to Him taken as one of His disciples. It marked 
them off as ranked under His name by those who were 
His messengers. Thus we read: 

"When they believed Philip announcing the glad 
tidings concerning the kingdom of God and the 
name of Jesus Christ, they were baptized . . . to the 
name of the Lord Jesus" (Acts 8: 12,16). 

Here again in Samaria we see God maintaining His 
government along with the showing of grace. These be
lieving Samaritans did not receive the Spirit before Jew
ish apostles laid their hands upon them. God must have 
them realize their dependence upon the Jew for salvation 
—their attitude had been one of denial and opposition 
to this feature of God's order. 

Coming to Acts 19, the disciples of John, who would 
certainly be of Jewish connection, for his testimony was 
strictly to such, must first be baptized in the name of the 
Lord Jesus and then receive the Holy Spirit. This is 
similar to the order in Acts 2. 

Of both Philip and Paul we are told that their subject 
was the kingdom of God. Shortly after Acts 19 Paul 
wrote Romans, in which he tells us that the kingdom of 
God is righteousness, peace, and joy in the Holy Spirit. 
But the point to observe is that as far as water baptism 
is concerned, it is not into the Body or the assembly but 
to the name of the Lord Jesus, as acknowledging His 
authority and taking the place of discipleship to Him. 
The testimony then as now was to the death and resur
rection of Christ, forgiveness of sins in His name, that in 
Him every one that believes is justified, that through 
Him salvation alone was found, that there was the resur
rection of the just and the unjust, that He was the ap
pointed Judge, and would come again. These are the 
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elements of the gospel of the kingdom preached then 
and now. Upon professed reception of this message peo
ple were baptized to the name of the Lord Jesus and 
thus took their place in the ranks of His disciples. All 
of this continues, for manifestly there is no other glad 
tidings. These glad tidings were neither modified nor 
set aside by a fuller and higher revelation of God's pur
pose as given in the Mystery. 

Prevailing Confusion as to Water Baptism. 

As to this, as well as much else, present-day conditions 
show confusion and disorder because of departure from 
the simple order of Scripture. As a result strife, 
division, and sectarianism have broken into fragments 
the company of those that profess to call upon the name 
of the Lord. The abounding welter of unscriptural teach
ing, of human traditions, man-made ritual and organiza
tion, makes separation from the worldly religious systems 
of Christendom necessary for any believer who desires 
to conform his associations and activities to the Word 
and will of the Lord when he sees the true state of 
things in the light of Scripture. 

This state of break-up and ruin was foreseen by the 
Spirit, and provided for in the simple directions given 
in 2 Timothy—Paul's last epistle. We are to withdraw 
from iniquity, and follow righteousness, faith, love, and 
peace with those who call upon the Lord out of a pure 
heart. This can only mean a return in simplicity of 
heart to the fellowship of saints as found in the record 
of the New Testament. Briefly stated, this means to 
gather together as owning no other name than that of 
the Lord Jesus Christ, in dependence upon the Holy 
Spirit, according Him the place Scripture gives Him in 
relation to the assembly, and having as our sole Guide 
the written Word of God that can alone make us com
plete, fully fitted to every good work. To so gather to
gether means to recognize one another as brethren, be
lievers in the Lord Jesus Christ, members together in 
that one Body formed by the Holy Spirit in Christ, and 
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so one in nature, life, and acceptance with God. The 
basis for so gathering together is not that we are of the 
same opinion as to all things, or that we have the same 
measure of light, but because we recognize one another 
as sharing through faith in the fellowship of God's Son. 
That there will be difference and testings of various 
kinds,we may be sure, for otherwise we would not need 
such exhortations as Eph. 4: 1-3. 

It is in this connection that our present subject, water 
baptism, comes in for consideration in view of the con
ditions which surround us. 

With a view to giving help as to this matter, attention 
has been drawn to the distinction observed in the record 
as to the relation of water baptism to what may be call
ed kingdom truth, rather than that of the assembly, or 
the gathering together of believers in that capacity. Our 
reception of one another is not because we have been 
baptized, but because of mutual recognition as believers, 
brethren who are one in Christ. This does not mean that 
water baptism is refused or not given recognition, but 
the point is to keep it in the relation given to it in the 
record of fact by which we must be guided. That re
lation we have endeavored to show, and need not now 
repeat. If this had been maintained in its simplicity, as 
with many other things, the present confusion would not 
exist. 

But what is the actual condition we now face in this 
particular matter? On every hand we find those who con
sider that they have been baptized to the name of the 
Lord Jesus because of the ceremony performed upon 
them in infancy. It is true that many who are to be 
recognized as real believers of truly godly life accept as 
their baptism to that Name what was done to them when 
they themselves knew nothing concerning its meaning. 
It may have been by sprinkling, or pouring, or perhaps 
immersion, but in any case water was used and the Name 
pronounced upon them. This having been done, they 
consider that all has been done that needs to be done as 
far as water baptism is concerned. 

What, however, do the facts of the record indicate? 
They indicate that baptism was not administered to those 
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who could have no intelligent part in its administration, 
those who could not receive for themselves the message 
preached. They indicate its administration only to those 
who profess to submit to Christ according to the message 
preached, and in acknowledgment of this submit to bap
tism. By it they confessed identification with Christ, for 
they were baptized "in (Gr., epi) the name of Jesus 
Christ" (Acts 2: 38); "to (eis) the name of the Lord 
Jesus" (Acts 8: 16; 19: 5); or, "in (en) the name of the 
Lord" (Acts 10: 48).* It is said, "For ye, as many as 
have been baptized unto Christ, have put on Christ" 
(Gal. 3: 27)—they have put Him on, not some one put 
Him on them, but it is an act in which they, the "ye," 
have their part; this could not be said of those too young 
to have knowledge of their part in what was being; done. 

But the point is that though there are such differences 
as to baptism, and that with very many who must be 
recognized as true believers, godly in life and sound in 
the faith, we have no scriptural warrant from the facts 
of the record to exclude any of them from the fellowship 
and privileges of our gathering together in simple scrip
tural fashion. The difference of relation in which these 
things stand is to be maintained, particularly in view of 
these last days and their character, or we will depart 
from the simplicity of Scripture, and be found not rightly 
dividing the Word of Truth. Our guiding principle for 
these last days is: "Pursue righteousness, faith, love, 
peace, with those that call upon the Lord out of a pure 
heart" (2 Tim. 2: 22)—those who show that to be their 
habit of life.t Clearly the record indicates that as a 
matter of order, we would not expect to find one in the 
assemblies who had not been baptized. But, on the 
other hand, what today may be considered to be their 
baptism by a good many real believers fails in the judg
ment of many others to properly carry out what the rec-

*For a consideration of the force of the different prepo
sitions, the reader may refer to the writer's pamphlet on 
"Baptism: a Study in Scripture," pp. 4, 9, 12, 16. 

tThis passage and its context is considered at length in 
the writer's pamphlet, "The Lord's Supper," pp. 25-31. 
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ord teaches us as to it, yet this, in no sense, could be 
made an issue involving righteousness. No scripture 
can be given which would implicate believers in unright-
eousness because of such differences. And furthermore, 
we must remember that such believers do not reject bap
tism, nor when intelligent as to its symbolism refuse to 
apply its meaning to themselves as taught in the 
epistles.* 

Ordinances. 

Sometimes in the matter of water baptism much stress 
is laid upon 1 Cor. 11: 2. 

"Now I praise you, brethren, that ye remember 
me in all things, and keep the ordinances, as I de
livered them to you" {Authorized Version). 

And also, 2 Thess. 2: 15. 

"Hold the traditions which ye have been taught, 
whether by word, or our epistle" {Authorized Ver
sion). 

And 2 Thess. 3: 6, which commands us to with
draw ourselves "from every brother that walketh 
disorderly, and not after the tradition which he re
ceived of us" {Authorized Version). 

Some would make these passages refer exclusively to 
what are called the two Christian ordinances—water bap
tism and the Lord's Supper. 

*It may be of interest to state that the brethren who 
first met together at Bethesda Chapel, Bristol, including 
Mr. Muller and Mr. Craik, "at first only received those 
who had been baptized as believers, but, after much 
prayer and searching of the Scriptures, and after receiv
ing help from the counsel of R. C. Chapman of Barnstable, 
they came to the conclusion: 'We ought to receive all 
whom Christ has received, irrespective of the measure of 
grace or knowledge they have attained unto*" ("The 
Brethren Movement," by T. S. Veitch, p. 37). 
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Are these specifically referred to in these scriptures? 
Are they mentioned as ordinances or traditions, as these 
terms are usually imderstood? Certainly not, as far as 
the record is concerned. 

In these passages the same Greek word is used, the 
Revised Version changing 1 Cor. 11: 2 to "traditions." 
The simple force of the word is instructions delivered 
orally or in writing. Vincent remarks that the word 
used "implies on the part of the teacher that he is not 
expressing his own ideas, but is delivering or handing 
over a message from some one else." The prominent 
idea in it, he says, is that of an authority external to the 
teacher. Compare Rom. 6: 17. It is used of the great 
body of Jewish religious teachings, as in Gal. 1: 14; 
Matt. 15: 2; Mark 7: 3,13. 

These passages then cannot be limited in the way sug
gested, and the word "instructions," or "directions," 
would better express the force of the term. The meaning 
is general, the reference being to what the apostle had 
taught orally when among the Corinthians and the Thes-
salonians, or wrote later to them as in 1 Thessalonians. 

Nowhere are we told that water baptism was delivered 
as an ordinance to the assembly. The Lord instructs 
His servants to administer it, as we see from the record, 
but never are we told that He delivered it to the as
sembly to keep. However, let the Lord's servants who 
preach His Word obey His instructions. But instruction 
as to the Lord's Supper was delivered to the assembly 
(1 Cor. 11: 23); still it is not given as an ordinance, as 
men use this term. It is rather presented in the form 
of a request—"This do," than of a command—"Do this." 
Nor is time or occasion specified as in the case of re
ligious ordinances. It is "as oft." Then too by example, 
but not ordinance, we see that the assembly came to
gether on the first day of the week to break break (Acts 
20: 7).* 

*As to both the subject of Baptism, and the Lord's Sup
per, the reader is referred to the writer's pamphlets on 
these subjects. 



II. 

SIGN-GIFTS 

The Promise. 

"He that believes and is baptized shall be saved, 
and he that disbelieves shall be condemned. And 
these signs shall follow those that have believed: 
in My name they shall cast out demons; they shall 
speak with new tongues; they shall take up ser
pents; and if they shall drink any deadly thing it 
shall not injure them; they shall lay hands on the 
infirm, and they shall be well" (Mark 16: 16-18). 

"Verily, verily, I say unto you, He that believes 
on Me, the works which I do shall he do also, and 
he shall do greater than these, because I go to the 
Father" (John 14: 12). 

These passages do not mean that the things spoken of 
will accompany every one who believes. They apply in 
a general way; that is, such signs and works will accom
pany, be found along with, those who believe, as it may 
please God to give them by the Holy Spirit. This the 
facts of the record prove, as we shall see. 

The Purpose. 

"The Lord, therefore, after He had spoken to 
them, was taken up into heaven, and sat at the right 
hand of God. And they, going forth, preached 
everywhere, the Lord working with them, and con-
firming the Word by the signs following upon it" 
(Mark 16: 19,20). 

"How shall we escape if we have been negligent 
of so great salvation, which, having had its com-
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mencement in being spoken of by the Lord, has been 
confirmed to us by those who have heard; God bear-
ing, besides, witness with them to it, both by signs 
and wonders, and various acts of power, and dis
tributions of the Holy Ghost, according to His will?" 
(Heb. 2 :3 ,4 ) . 

In both these passages the confirmation by signs fol
lowing is connected with the preaching of those "who 
have heard," i.e., those who had heard directly from the 
Lord, as for example declared by Peter in the house of 
Cornelius (Acts 10: 36-43). Paul by reason of special 
revelation shared in this, for he saw Jesus (1 Cor. 9:1), 
and heard Him, since the glad tidings he preached were 
received and taught by revelation of Jesus Christ (Gal. 
1: 12). Therefore, he can affirm to the Corinthians that 
"the signs indeed of the apostle were wrought among 
you in all endurance, signs, and wonders, and works of 
power" (2 Cor. 12: 12). Notice that in the next verse 
Paul implies that this confirmation of the apostolic tes
timony was found in other assemblies as well as Corinth, 
and that therefore the Corinthians had no reason to think 
themselves inferior because they owed their establish
ment to Paul, whose rightful place and authority as an 
apostle were being called in question by those who op
posed him. Of the Corinthians, the apostle says: 

"In everything ye have been enriched in Him, in 
all word of doctrine, and all knowledge (according 
as the testimony of the Christ has been confirmed in 
you), so that ye come short in no gift, awaiting the 
revelation of our Lord Jesus Christ" (1 Cor. 1: 5-7). 

What appears to be the case is that, during the time 
of the apostles, special gifts were distributed in the as
semblies under the direction of the Holy Spirit, by which 
God confirmed the word they preached, and in so doing 
marked them as His messengers. As to the Thessalonians, 
he could say: 
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"For our glad tidings were not with you in word 
only, but also in power, and in the Holy Ghost, and 
in much assurance" (1 Thess. 1: 5). 

From the record it appears certain that the sign-gifts 
were related to the apostolic witness and their work of 
laying the foundation, and that these gifts were found 
in the assemblies during the time of their presence 
on the earth only, ceasing as part of the distributions of 
the Holy Spirit when their foundation work was accom
plished. Ephesus was commended for faithfully trying 
those "who say that themselves are apostles and are not, 
and hast found them liars" (Rev. 2 :2 ) . There were de
finite signs of being an apostle, as Paul has told us, and 
on this basis cases could be tried and judged. 

It may be of interest to note that the doing of signs 
and wonders as recorded in the Acts is limited to two 
other men—Stephen and Philip—besides the twelve apos
tles and Paul. 

Another feature of this record may be noticed: the 
apostolic testimony at the beginning is to the Jews only; 
then, after Stephen's death, the Lord leads His messen
gers to the Gentiles; but while the gospel goes out to 
them with increasing liberty and in an ever-widening 
sphere, it is even then and to the end of the Acts to the 
Jew first. But as to this the climax appears reached in 
Paul's action at Rome, after which it would seem that 
priority for the Jew ceased, and very shortly after the 
Spirit gave those epistles by Paul which complete the 
Word of God (Col. 1: 25, i.e., in the sense of what God 
purposed to reveal), because they unfold the full purpose 
of God as to the present work of the Spirit since His 
coming at Pentecost. At least this is the historical order 
God was pleased to follow in the development of the 
doctrine of the gospel. But throughout this Acts period 
the sign-gifts had their place in confirmation of the 
testimony among both the Jews and the Gentiles. This 
indicated that the priority given to Israel and its ultimate 
withdrawal, though a feature of the Acts period, does not 
suffice as a sole reason for these sign-gifts and their 
cessation, as some would like us to believe. 
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The Record of Fulfilment. 

The passages giving us the facts are: 

Acts 2: 43, the apostles. Acts 13: 11, Paul 
3: 7, 8, Peter. 14: 8-10, 
5: 5, 10, " 16: 18, 
5: 12, the apostles. 19: 12, 
5: 15, 16, Peter. 20: 9-12, 
6: 8, Stephen. 28: 3-6 
8: 5, 6, 13, Philip. 28: 8-10, 
9: 33-42, Peter. 

The gift of prophecy is recorded in the case of Agabus, 
and Philip's daughters (chs. 11: 28; 21: 9-11). 

The gift of tongues is recorded in chs. 2: 4 ,11; 10: 46 
and 19: 6. 

That the gifts of tongues, and other miraculous gifts, 
were distributed by the Holy Spirit to believers in the 
assemblies, is sufficiently proved by 1 Cor. 12-14. But 
it is evident that all believers were not so endowed (12: 
29,30). 

In the carnal state of the Corinthians, the gift of 
tongues in particular was being misused. It perhaps was 
the one gift which could be most publicly used to fleshly 
gratification in the gathering together of the assembly. 
The apostle writes to correct this abuse, and lays down 
as a general principle to govern all ministry, that every
thing is to be done to the edification of the assembly. 
What did not serve that end was out of order. This 
was especially evident in speaking with tongues, which 
could not be understood unless one having the gift of 
interpretation was present, or that the gift was granted 
to the one using the tongue (14: 13,27,28). Thus it 
would not be of the Spirit to speak in a tongue unless 
one gifted to interpret was present by whom the benefit 
could be conveyed to the hearers. In any case the apos
tle says this gift is specifically for unbelievers (14: 22). 
The Spirit would use that gift in giving His testimony to 
those who would understand the tongue spoken. This 
is what took place at Pentecost. 
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We have already pointed out that all these sign-gifts 
bear definite relation to the apostolic witness as con
firming them in their office and message. They have 
their place in connection with the laying of the founda
tion, and when that was an accomplished work they 
ceased to be distributed by the Holy Spirit. We have 
also noted how in the Acts the use of these gifts is limited 
by the record to the apostles and two others. How
ever, as we learn from 1 Corinthians, this does not mean 
that others in the assemblies did not have and use such 
gifts. But in the light of these facts we see that the 
Lord's promise as to such gifts did not mean that they 
should follow in the case of every believer, rather that 
these wonders were to be combined with the apostolic 
witness so that they would be seen to accompany, or be 
found in manifestation along with, people believing the 
message they proclaimed. 

Present-day Perversion. 

This is found in the Pentecostal, Tongues, and Heal
ing movements, in which a revival of these sign-gifts is 
sought by their followers. 

One aspect of Satan's efforts against the truth of God 
is to try to duplicate what God once did in connection 
with His testimony, so promoting deception and delusion 
by distorting the Word of God, using specious arguments 
which lead astray the unwary. This character of his evil 
work is seen in these movements. 

In the present-day method of waiting for, and receiv
ing what is called the baptism of the Spirit, there is noth
ing in accord with Scripture. And the supposed speak
ing with tongues which accompanies this so-called bap
tism is utterly different from the facts of the Scripture 
record. 

It is not our purpose to examine these unscriptural and 
evil systems. A full refutation of these errors may be 
found in the publications listed at the end of this pam
phlet. We close these remarks with a quotation from 
Dr. H. A. Ironside in reference to the "Tongues" move-
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ment. Historically, he says, it had its origin "among a 
small and fanatical sect of so-called holiness people." 

"They claim a 'Pentecostal baptism' evidenced by 
the gift of tongues. Under some strange influence 
they begin to talk a weird gibberish which so far 
as known bears no relation to any language spoken 
anywhere in the world. Great excitement pervades 
their meetings, and false doctrines of every kind find 
a congenial soil among them. Annihilationism, soul-
sleeping, sinless-perfectionism, the denial of the be
liever's eternal security, and the teaching that they 
are the elect 144,000 of Rev. 7 and 14 are widely 
disseminated in their meetings. Women take a lead
ing part in avowed and unblushing defiance of God's 
order set forth in 1 Cor. 11 and 1 Tim. 2. The 
whole movement is stamped with the denial of the 
all-sufficiency of Scripture to guide the believer 
through this scene. 

"The tongues are clearly of the same nature as 
the rapt utterances of early Irvingites and the 
present-day Mormons, and indicate rather Satanic 
possession than divine power, after allowing for 
much that is simply an aggravated form of hysteria. 

"It is clearly another of Satan's efforts to delude 
and ruin ignorant people who are uninstructed in 
the ways of God."—{Four Hundred Questions and 
Answers/' p. 308). 



III. 

THE CHURCH 

The thought advanced in certain quarters is that the 
sign-gifts we have been considering had their place in 
a special dispensation which is covered by the book of 
Acts; that that had to do especially with God's testi
mony to the Jew, during which the order was to the Jew 
first; and that these sign-gifts had their place and con
tinuance only during that time. The events which close 
the history recorded in the Acts are considered to end 
this supposed special period. After that the Church 
which is called the Body of Christ was begun, it is 
claimed, but by what event, if any, or in what way this 
was signalized, does not seem clear, unless we are to 
construe the writing of the Epistle to the Ephesians as 
its inauguration. The argument is that the Mystery, the 
truth concerning the Church which is the Body of Christ, 
was not revealed until after the Acts period closed, and 
only in the prison epistles of Paul, so that in effect we 
have two Churches—the one which existed during the 
Acts period, then that which is called Christ's Body in 
Ephesians and Colossians. Because of this change, it is 
claimed, the sign-gifts ceased, and along with them water 
baptism, leaving only the baptism of the Holy Spirit. 

We have already considered the continuance of water 
baptism as part of God's present order, and also shown 
the scriptural relation of the sign-gifts to His testimony, 
and now as to the place of the Church the question which 
concerns us relates to the time and manner of its com
mencement. Do the facts of the record support the 
views just outlined? 

There is no doubt that Ephesians was written during 
the apostle's imprisonment at Rome, and must have 
come after the events which close the history in Acts. 
The time had come for the revelation of the Mystery 
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to be put into written form; but does this mean that it 
had never been ministered before, that at least the sub
stance of what was then communicated in final and com
plete form had not been preached by the apostle to the 
assemblies which he had founded or visited during the 
years of his freedom? There are plain statements in the 
Epistle to the Romans which indicate the contrary, and 
that epistle was admittedly written about four years 
earlier. That epistle is the formal and final statement 
of the gospel of God's Son to which he had been se
parated as an apostle (1: l-o). The grace and apostle-
ship which he had received was "in behalf of His name, 
for obedience of faith among all the nations" (1: 5); and 
at the end of the epistle he uses the same form of ex
pression, after referring to the revelation of the mystery 
in connection with the glad tidings he preached, declar
ing that mystery was now made manifest both in his 
preaching and prophetic scriptures—those scriptures then 
being written to which others were added in due course, 
and in particular his own prison epistles. We have al
ready called attention to Rom. 12: 4-6 where he tells us 
that believers are one Body in Christ and have different 
gifts given to them. With this compare Eph. 4: 7-16. 
His statement at the end of the epistle is: 

"Now to Him that is able to establish you, ac
cording to my glad tidings and the preaching of 
Jesus Christ, according to the revelation of the mys
tery, as to which silence has been kept in the times 
of the ages, but which now has been made manifest, 
and by prophetic scriptures, according to the com
mandment of the eternal God, made known for obe
dience of faith to all the nations—the only wise 
God, through Jesus Christ, to whom be glory forever. 
Amen" (Rom. 16: 25-27). 

But is there any evidence that tends to show that he 
had, before he wrote Romans, ministered the truth of the 
mystery, as we have suggested he did? 

It is generally admitted that 1 Corinthians was writ
ten a year before Romans. In that epistle he also speaks 
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of the mystery—"That hidden wisdom which God had 
predetermined before the ages for our glory." But as 
to this wisdom in mystery, he says, "we speak" it among 
the perfect, or those of mature growth (1 Cor. 2: 6, 7). 
It was what he was then doing; it was then a feature 
of his ministry. These epistles do not record something 
that only began when they were written, rather they 
were written to furnish us with the record of what the 
apostle had already been teaching in the course of his 
service among the assemblies. In ch. 12 he takes the 
human body with its many members as a figure, and 
says, "So also is the Christ," adding, "For also in the 
power of one Spirit we have all been baptized into one 
Body, whether Jews or Greeks, whether bondmen or 
free, and have all been given to drink of one Spirit." 
Then follows a description of the diversified operation 
of this spiritual Body in unity under the Spirit, and the 
conclusion is that the Corinthian believers were of that 
one Body, and members in particular (vers. 12-27). In 
Eph. 4 we see the same organism, only there viewed in 
relation to the Head in glory, as in 1 Corinthians in 
relation to the Spirit now on earth since Jesus was glori
fied, indwelling each believer, and forming them into the 
one Body in union with Christ and one another. 

From these facts of the record we must conclude that 
the truth of the Church as the Body of Christ was taught 
and known years before the end of the Acts, both as 
to it being an object of God's eternal purpose and as 
to its present manifestation in the formation and func
tioning of the assembly—that unity formed by the Spirit, 
and which should have its expression before the world 
in those companies called "assemblies," to the existence 
of which we have already called attention. 

After about seven years of labor by the apostles, Philip 
and others who were scattered abroad through the perse
cution following Stephen's death, we hear of, "The as
semblies then throughout the whole of Judea, and Galilee, 
and Samaria" (Acts 9: 31). Referring to these assem
blies in his first Epistle to the Thessalonians, Paul says, 
"Ye, brethren, have become imitators of the assemblies of 
God which are in Judea, in Christ Jesus'7 (chap. 2: 14). 
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When from his prison he writes to the assemblies 
at Ephesus, Philippi, and Colosse, it is to those who 
are "in Christ Jesus." This similarity of address argues 
against any change of character as to the Church, whe
ther viewed during the Acts period or afterward. As to 
the assemblies knowing their full place and' character, 
it is evident that this was a matter of increasing knowl
edge of the mind and purpose of God as He was pleased 
to reveal it consistent with the progress of His testimony, 
but that in no sense warrants us in saying that up to a 
certain point we have one kind of Church, and after 
that another, which only began after that point in the 
history was passed. 

Let us now trace in the record the use of the term 
"assembly." The Greek word ekklesia occurs 115 times 
in the New Testament, and is rendered "Church" in all 
cases, except Acts 19: 32, 39, 41, in which the word "as
sembly" is used. It is applied to a company of people 
"called out," or summoned, for some special purpose or 
occasion. In Acts 19 it is used of a popular or public 
assembly of the people or citizens of a city, and in Acts 
7: 38 of Israel in the wilderness. But our concern is 
with the use made of it by the Lord, and later by the 
Holy Spirit in relation to those who believed after His 
descent at Pentecost. 

In the Gospels the term occurs only in two passages 
—Matt. 16: 18 and 18: 17. Its first use is in the form 
of a promise. 

"And I also, I say unto thee that thou art Peter, 
and on this rock I will build My assembly, and 
hades' gates shall not prevail against it." 

Plainly the Lord did not refer to anything then present. 
It was something in the future, a promise of what He was 
going to do. The reference is to a company of people 
called out to Himself, and claimed by Him as His own. 
This is spoken of by Him in view of His evident re
jection by the nation. He is already in this position 
from the close of chap. 11 of Matthew's Gospel. In the 
light of this His promise could only mean that there 
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would be a called-out company owning Him and separat
ed from the unbelieving nation. 

Though the term assembly is not used, yet what en
larges our understanding of His thought as to this com
pany we find in John 10. In John 9 He is indeed re
jected, and the man of that chapter is cast out into His 
company. What was then taking place was this: He was 
calling out His sheep from the Jewish fold, He was their 
Door for exit from it into the new place He had for them, 
the place of salvation in abundant life, but a place they 
would only enter consequent upon His death and resur
rection. It is in this connection that He says: 

"And I have other sheep which are not of this fold 
[the Jewish fold out of which He was then calling 
His sheep to follow Him]: those also I must bring 
and they shall hear My voice [these must be of the 
Gentiles]; and there shall be one flock, one Shep
herd." 

And when we come to John 13 to 17, as we see the 
Lord with His own little company gathered around Him, 
and listen to the wonderful unfoldings He then gave 
them, we begin to see what He meant by "abundant life" 
in chap. 10. Then when we hear Him praying: 

"I do not demand for these only, but also for 
those who believe on Me through their word; that 
they may be all one, as Thou, Father, art in Me, and 
I in Thee, that they also may be one in Us, that the 
world may believe that Thou hast sent Me," 

we see that the whole flock is in view. John develops 
by the Holy Spirit the full meaning of this in his first 
Epistle. Then let us also remember that the Lord prom
ised to those thus gathered around Himself as a com
pany, not of the unbelieving nation nor of the world, that 
the Spirit when He had come would lead them into all 
truth—a promise from which we cannot exclude the truth 
of the Church, His assembly, as the Body of Christ; it 
was to be part of their portion to know this in due course 
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as applicable to them and to all who believed through 
their word. 

These considerations lead us to see that what the Lord 
has in mind comes into realization only after the Spirit 
has come, consequent upon His death, resurrection and 
ascension, for the Holy Spirit could not be present in 
the way contemplated until He was glorified. But then 
this can only mean that these things began to take 
shape, their fulfilment began, at Pentecost when the 
Spirit came according to His promise. That there was 
progress in both the character and the scope of the wit
ness borne and the work done, by no means warrants us 
in saying that what then began was not that very assem
bly which was then in the divine purpose, and afterwards 
known to be by those composing it, the Body of Christ, 
the Mystery of Paul's epistles. 

In apparent agreement with this we have the record 
in Acts 2: 47; "And the Lord added to the assembly daily 
those that were to be saved." 

That which the Lord promised in Matt. 16: 18 had 
begun. We conclude that what we now know as the as
sembly which is His Body then began, while it still re
mains true that the order of testimony was that which 
we have pointed out in considering the place of water 
baptism. 

With this we close, believing that enough has been said 
for the purpose of pointing out the facts presented in the 
Scripture record by which may be understood the place 
and character of the three subjects we have considered. 
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