Romans Chapter Eight

by

ANDREW BORLAND, M.A.
Editor of ““ The Believer's Magazine

KILMARNOCK, SCOTLAND
JOHN RITCHIE LIMITED
Publishers of Christian Literature






INDEX

Chapter Page
1 RoMans, CHAPTER EIGHT -~ - - -9
2 No CONDEMNATION -~ - - - - - 16
3 THE INCARNATION AND THE DIvINE PUrPOSE - 23
4 THE TwWO NATURES - - - - - - 31
S5 TEeSTS FOR REALITY - - - - - - 36
6 Tae MortAL BopY - - - - - .« 45
7 No OBLIGATION TO THE FLESH - - - - 53
8 SonsHP - - - - - - - - 60
9 SUFFERING AND GLORY - - - - - 67

10 GroanING AND HOPING - - - - - 75
11 Tue Sewrir HeLes - - .- - - 8
12 ArL THINGS WORK TOGETHER FOR GooD - - 89
13 FOREKNOWN AND PREDESTINATED - - - 97
14 WaoM HE CALLED - - - - - - 105
15 Avso JustiFiED - - - - - - 113
16 GLORIFICATION -~ - - = - - 124

17 VICTORY ASSURED - - - - - - 132



Published November, 1964.

Made and Printed in Great Britain.



FOREWORD

These notes were first given in a series of short addresses
during the Epilogue for guests in Mr. William Scroggie’s
boarding house, * Fairhaven,” in Newquay. That circum-
stance explains the very scrappy nature of some of the
comments, and the lack of attempt at literary embellishment.
If the reading of these pages should stimulate an interest in
and study of Romans, chapter 8, they will have accomplished
no mean end.

I cannot send forth this effort without acknowledging my
unrequitable indebtedness to my dear wife, whose forbear-
ance, patience and sacrifices of time and companionship have
made possible this publication.

ANDREW BORLAND.
1 Muir Drive,
Irvine.

(vii)






CHAPTER ONE

ROMANS, CHAPTER EIGHT

This is one of the greatest chapters in the Bible, worthy of
a place with Genesis 1, Psalm 22, Isaiah 40, or, in the New
Testament, with John 1, I Corinthians 15, or Revelation 5.
It is the climax of the most arresting piece of logic in the
Bible. Notice the recurrence of words like ‘ Therefore > or
“ Wherefore,” as in such verses, *“ Therefore, being justified
by faith, we have peace with God ” (5. 1), or “ There is, there-
fore, now no condemnation to them who are in Christ Jesus >
(8. 1), or, still later, “I beseech you, therefore, brethren, by
the mercies of God, that you present your bodies a living
sacrifice to God ” (12. 1). No careful reader but will be im-
pressed by the fact that the apostle Paul slowly but carefully
builds up his argument with an inexorable reasoning scarcely
equalled in any other writing.

For Paul, Christianity had verifiable historical fact upon
which to build. The doctrines he advanced were no thin spun
philosophical ideas, but sound applications of events about
whose actuality he had not the slightest doubt. Those events
pivoted on the work of Jesus Christ whom he had come to
recognise as the final and fullest revelation of God, and
before whom he bowed as Lord. But, as already noticed,
Christianity is not only a historical Faith, it is also a logical
one. Its claims do not violate reason, although sometimes
they transcend it. There are, in its teachings, demands which
are always legitimate, because they are the logical outcome of
certain acknowledged premisses. Moreover, as so much of
the New Testament enforces, the Christian Faith is ethical.
It lays down rules of conduct which are on a plane higher
than in any other teaching. But that Faith differs from
religions emanated from the human search for truth and
reality; it is dynamical. 1t not only lays down rules of con-
duct which seem to be beyond human attainment, it also
supplies the power by which these same rules may be ob-
served. And that is because the Christian Faith is in essence
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10 ROMANS, CHAPTER EIGHT

spiritual. Its dynamic derives from the power of God becom-
ing resident in the believer because he has passed through
an experience known as the New Birth by which he becomes
partaker of a new spiritual nature communicated by the
Spirit of God. Consequently, conduct is not according to
human standards, but according to divine requirements.
Romans, chapter eight, touches on all these aspects of the
Christian Faith, and covers a very large area of Christian
teaching.

The chapter embraces almost every aspect of Christian
experience and doctrine. In rapid survey there are encoun-
tered such themes as Election, Predestination, Incarnation,
Justification, Redemption, the Revelation of the children of
God and the consequent freeing of the creation from the
bondage of corruption, and the Final Preservation of all who
are in Christ Jesus. Here, too, as forcible as in any other
portion of Scripture, the reader is confronted with the doc-
trine of the Trinity, for he encounters twice the expression,
“ His own Son,” which involves the acknowledgment of God
the Father; for God sent “His own Son in the likeness of
sinful flesh” (v. 3), and “spared not His own Son, but
delivered Him up for us all” (v. 32). More frequently, too,
than in any other chapter of the Bible is introduced teaching
about the Holy Spirit, a fact which reminds the Christian that
the new kind of life can be neither experienced nor lived apart
from the activity of the third Person in the Trinity.

That Christian experience covers victory over sin. There is
no condemnation to them who are in Christ Jesus. Moreover,
the Christian can triumph in the most trying circumstances,
for the exultant note is that “ we are more than conquerors
through him that loved us.”

The late Mr. John McAlpine, one of the most successful
Scottish evangelists of the first half of this century, in one of
the last addresses he gave at the age of eighty, a few weeks
before his home call in New Zealand, remarked somewhat
after the following: “1 have often wondered which one
chapter of the Bible 1 should choose to have, if my choice
were limited to one, and I think I should choose the eighth
chapter of Romans. He that would want more would, I
believe, be greedy.”
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Scholars have analysed the contents of this chapter in a
variety of ways, but fundamentally they all produce the same
vltimate result.

Liddon approaches the theme from the viewpoint of The
Regenerate Life.

vv. I-11. Freedom of the Regenerate Life in Christ.

12-30. Obligations of the Regenerate Life in Christ
Christians are not free to do as they please.
They have liberty because they are in Christ,
but they have no licence to sin.

31-39. Permanence of the Regenerate Life in Christ.
The closing verses of the chapter give confidence
to believe in the Final Perseverance of Saints,
for nothing can separate from the love of God.

Moule’'s Analysis is as follows:
The chapter is about the Justified.

vv. 1-11. Their life in the Holy Spirit.
He emphasises the truth that only the Holy
Spirit can enable the justified to live the life
they ought to, fulfilling the righteousness of the
law.

12-25. Holiness by the Spirit and the glory that will
follow. .
If we suffer with Him we shall be glorified to-
gether with Christ.

26-39. The Spirit of prayer in the saints, enabling them
to cry, “ Abba, Father.”

Their present and eternal welfare in the love of
God which is in Christ Yesus our Lord.

Hodge in his Commentary on the chapter divides it thus:
THE MAIN THEME IS THE SECURITY OF THE BELIEVERS,
because,
vv. 1-4. They are delivered from the Law. They are
secure because they are * in Christ Jesus.”

5-11. Salvation has begun in regeneration, and the
sanctification of their hearts by the Holy Spirit.
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They are the children of God and joint-heirs
with Christ Jesus.

The afflictions they may be called upon to
endure are not inconsistent with this filial rela-
tion with God.

Christians suffer because they belong to a new
society which has nothing in common with pre-
valent world-systems.

They are predestined to the attainment of
eternal life. Nothing can interfere with the
electing purpose of God.

God has given His Son to die for them. They
are secure because Christ died for them and
now intercedes for them.

The Love of God is infinite and unchangeable.

After such an analysis the believer should be able to affirm:

“His love in times past
Forbids me to think
He’ll leave me at last
In ruin to sink:
Each sweet Ebenezer
I have in review
Confirms His good pleasure
To see me right through.”

Dr. Campbell Morgan, whose analytical powers are mani-
fest in all his writings, outlines chapters three to eight after
the following fashion:

Ch. 3, v. 21 - Ch. 5, v. 21—Justification,

The Provision Announced. (3. 21-31))

(The Propitiation.)

The Principle Illustrated. (Ch. 4.)
Abraham-—David.

The Privileges Described. (Ch. 5.)

The reign of death gives place to the reign of grace.
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Ch. 6, v. 1 - Ch. 8, v. 17—Sanctification,
The Provision Announced. (6. 1—7. 6.)
From death into life.
The Principle Illustrated. (7. 7—7. 25.)
Not under Law.
The Privilege Described. (8. 1—38. 17.)
Life in the Spirit.
The Proclamation. (8. 1.)
The Explanation. (8. 2—38. 11.)
The Obligation. (8. 12—8. 17.)

Ch, 8, v. 18 - Ch. 8, v. 39—Glorification.
The Process. (18-30.)
The Assurance. (31-39.)
We know—I am persuaded.

13

Such an outline should be easily remembered, and so turn
the inquiring reader to the details of Dr. Morgan’s analysis.

The present writer has found the following division helpful
and considers it has the merit of being easily committed to

memory.

vv. 1-4. No condemnation for- the people of God.
Restricted to those who are “ in Christ Jesus.”

5-13. No obligation for the people of God to live after

the flesh.

14-27. No consternation for the people of God. They
have not received the spirit of bondage again

to fear.

28-30. No frustration of the purpose of God. God is
working. All things are working together for

good.

31-34. No accusation of the people of God, because

(a) God has justified.
(b) Christ has died and risen again.
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35-32. No separation from the love of God.
Every realm of existence is scrutinised, and
nothing is found over which the love of God
cannot triumph.
Every believer should be acquainted with the main argu-
ment of this remarkable chapter.

(1) He should have a knowledge of the final purpose of
God with regard to the Son of God and those who are joint-
heirs with Him, ““ to be conformed to the image of His Son,
that He might be the first-born among many brethren” (v.29).

(2) He should appreciate what is God’s intention for His
people. Three expressions indicate that.

(a) Waiting for the adoption—the redemption of the
body (v. 23).

(b) Conformed to the image of His Son (v. 29).

{¢) The manifestation of the sons of God (v. 19), i.e.,
the public display of the fact that they are joint-
heirs with Him who is heir of all things.

(3) He should know what is God’s intention for creation.
It will “ be delivered from the bondage of corruption into the
glorious liberty of the children of God ” (v. 21).

“ Our longing eyes would fain behold

That bright and blessed brow,

Once wrung with bitterest anguish wear
Its crown of glory now.

Thy sympathies and hopes are ours;
We long, O Lord, to see

Creation, all, below, above,
Redeemed and blessed by Thee.”

To such stupendous truths what should our response be?
Can we remain impassive when God reveals measureless
grace, boundless love and superlative power? Should we not
acknowledge God’s goodness and legitimate claims in these
ways?

First,

by gratitude for this all embracive revelation of the
divine will and purpose.
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Second,
by rectitude in respect of the demands of the
righteousness of the law which may be fulfilled by
those who live according to the Spirit.

Third,
by promptitude in the daily cultivation of the life
of the Spirit, expressing itself in obedience to the
will of God.

Fourth,

by the attitude of gladsome co-operation with the
purpose of God, saying

“ Have Thine own way, Lord;

Have Thine own way;

Thou art the Potter,
I am the clay;

Mould me and make me,
After Thy will;

While I am waiting,
Yielded and still.”



CHAPTER TWO

NO CONDEMNATION. (Rom. 8, 1-2)

“ There is therefore now no condemnation to them who are
in Christ Jesus. For the law of the Spirit of life in Christ Jesus
has made me free from the law of sin and death.”

This is one of the most sweeping, one of the most exhilarat-
ing statements in the entire Bible. It strikes a note of
assurance in a shout of triumph. It indicates:

(1) The perfection of the work of Christ. Such an assertion
is due to the victory He procured in His death and resurrec-
tion. The believer can maintain without the slightest mis-
givings,

Done is the work that saves,
Once and forever done,
Finished the righteousness
Which clothes the unrighteous one.

(2) The vindication of divine righteousness. According to
chapter one, the righteousness of God is revealed in the
gospel, because His divine claims have been satisfied in the
propitiation made in the death of Christ (1. 17 and 3. 25).

(3) The completeness of the Christian’s deliverance.
Christ’s victory was so overwhelming that no possible accusa-
tion could be laid against those who by faith are associated
with Him in His triumphant work.

NOTICE:

1. The Deduction Made. “ Therefore, now.”

Christian confidence is based upon solid fact. As far as Paul’s
argument is concerned, the logic is irrefutable. Step by step,
pausing every now and again to enforce a point, he has
reached a conclusion of which there could be no reversal. The
“now,” it should be noted, is a declaration of a dispensa-
tional achievement, not an expression of temporal experience.
It informs about the solid and glorious fact that the death
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and resurrection of Christ have made possible complete justi-
fication of all who have faith in Him.

(1) This is the climax of the closely reasoned argument of
the preceding chapters. The deduction is made from a
number of corroborating statements.

(a) Human guilt has been proven. Man, as of the stock
of Adam, is under complete condemnation: “ By one man
sin entered into the world, and death by sin > (5. 12). The
universal inclusiveness leaves no loop-hole of escape.

(b) Divine provision has been made to meet human
need,—and to meet it fully. One of the most heartening
conclusions in the epistle is the following, “ Therefore,
being justified by faith we have peace with God, through
our Lord Jesus Christ ” (5. 1).

The New Standing—Justified.
The Divine Means—Through our Lord lesus Christ.

The repetition of that phrase should be noted as an integral
part of the argument.

The Human Link—Faith.
The Moral Result—Peace with God.
How scriptural, then, is the hymn frequently sung:
“ A mind at perfect peace with God,
Oh, what a word is this!

A sinner reconciled through blood,
This, this, indeed, is peace!”

(2) Deliverance has been procured. There is no condemna-
tion. *“ Now we are delivered (discharged) from the law, being
dead to that wherein we were held ”” (7. 6).

(a) A Christian is one who died to the law in Christ. The
illustration used is that of husband and wife. “ If her hus-
band be dead, she is free from that law ” (7.3).

(b) Consequently he has been discharged from the
claims of the law. There can be “ no condemnation.”
“ The terrors of law and of God
With me can have nothing to do;
My Saviour’s obedience and blood
Hide all my transgressions from view.”
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II. The Declaration Considered,

(1) Its absolute certainty. “ There is NO condemnation.”
The work is complete. With God there are no half-measures.
There can be no repetition of the process. Finality stamps
the work which Christ has undertaken.

“No blood, no altar now;
The sacrifice is o’er;
No flame, no smoke ascends on high,
The Lamb is slain no more.”

No single voice can accuse; no power can now enthrall.

(2) Its limited application: “ To them who are in Christ
Jesus”

(a) Not a universal experience. How false are the hopes
of optimistic universalism! The emphasis in Romans is on
faith. Salvation is revealed “ from faith to faith ”; justifica-
tion is to * everyone that believeth,” ““ unto all and upon all
them that believe.”

(b) Limited to those who are “in Christ Jesus.” The
expression indicates vital union. The words “in Christ
Jesus,” “in Christ,” are frequently used to distinguish
Christians from non-Christians. The former are * accepted
in the Beloved ” (Eph. 1. 6).

The first chapter of the Epistle to Ephesians is extremely
instructive on this matter. The following are facts about those
who are ““ in Christ.”

1. “Chosen in Him before the foundation of the world.”
The problem of the sovereign electing grace of God may
seem insoluble when considered in respect of human respon-
sibility, but belief in both is scripturally justified. The Chris-
tian sings with conviction:

“ Thine own purpose gave us being,
When in Christ in that vast plan
Thou, in Christ, didst choose Thy people,
E’en before the world began.”

2. “In whom we have redemption through His blood ”
(1. 7). Deliverance from thraldom because of sin’s power has
been procured, and the ransomed one has been translated into
the realm where the authority of the prince of darkness has
no writ.
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3. The believer has been ““ accepted in the Beloved one ™
(1. 6). Such a blessing has been possible because the grace of
God has become operative in human lives. The Christian has
been given a new standing before God.

4. “In whom we also have obtained an inheritance ”
(1. 11). That translation of the original means that Christians
have become joint-heirs with Christ who has been appointed
heir of all things. According to another version, “in whom
also we were made a heritage,” the believing community has
become ““ God’s own possession,” or as Eph. 1. 14 in Author-
ised Version has it, *“ the purchased possession.”

5. “In whom ye were sealed with that Holy Spirit of
promise > (1. 13). The possession of the Holy Spirit is to the
believer evidence that he belongs to God, and forms part of
that community which God will claim as His own.

How do we know that all these features of Christianity are
true? How can they be substantiated? The coerroborating
evidence is in the experience of the individual. He has the
consciousness that Christ is “ in him,” that there is an internal
witness of the abiding Christ. Moreover, the Divine Tenant
manifests His indwelling presence by a character which more
and more is maturing towards likeness to Him who lives
within the heart.

(c) The contextual meaning of the declaration: *No
condemnation.” '

The general content of previous chapters has been to show
that the believer has been freed from the guilt and penalty of
sin. God can justify the ungodly (4. 5). Such a declaration
would seem preposterous were it not for the fact that justifica-
tion for the divine action has been provided in the representa-
tive character of the death of the Son of God.

The more immediate context gives deeper significance to
the assertion that there is “ No condemnation.” Chapters 6
and 7 have shown that there is no need for the justified sinner
any longer to remain under the power of sin. Discharged from
its guilt, he has also been delivered from its dominion. In-
ability to break the power of sin is the universal condemnation
of human weakness. The cry of the desperate moralist is,
“ Who shall deliver me from this body of death?” and the
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answer of the justified man is, “ I thank God through Jesus
Christ our Lord ” (7. 25). How vigorous is the theology in
Charles Wesley’s hymn:

“ He breaks the power of cancelled sin,
He sets the prisoner free ™!

III. The Deliverance Described.

“The law of the Spirit of life in Christ Jesus hath made me
free from the law of sin and death ” (v. 2).

(1) What is a law? A law in the Biblical sense is a domi-
nant principle under which lives are lived. It is the nature of
a law that it demands obedience. Certain arrangements are
known as Laws of Nature, because, generally speaking, given
the same conditions or circumstances, the same results will
follow. Obedience to a law invariably has its own predeter-
mined reward. Disobedience to the law brings its own punish-
ment. In our verse mention is made of two laws.

(a) The law of sin and death. Disobedience to the law
of God is sin. Man differs from lower creatures in that he has
these characteristics: the power of self-determination, the
power of self-decision, and the quality of self-consciousness.
By the misuse of the first and second of these characteristics,
he became a rebel, breaking through the restriction God has
placed upon him for his own moral good. By the third of
these characteristics man is aware that he has broken his
fellowship with God, cutting himself off from the source of
spiritual life. In that way disobedience has brought into
operation the law of sin and death, that death being both
physical and spiritual. The principle operates invariably and
universally.

(b) The law of the Spirit of life. Such a law presupposes
divine intervention in the realm where the law of sin and
death is at work. That is the message of the gospel.

1. Acceptance of the proclamation about the Son of
God means that the believer is “ born of the Spirit,” an ex-
perience which discounts either human merit or human
effort.

2. Every person passing through that experience has
been delivered from the law of sin and death, and possesses
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eternal life. That principle, like a law, operates without
exception.

3. Those who have that life are said to be “ in Christ.”
It should be noted that these two laws cannot operate at
the same time in one person. He is under either the one
or the other.

(2) What is the experience? 1t is called deliverance from
the law of sin and death.

(a) Consciousness of the power of the law of sin and
death may bring a person who struggles for deliverance to
the point of despair, calling out in agony of defeat, “ Who
shall deliver me?” (7. 24). Human effort is useless. His ex-
perience is somewhat like that of Murray McCheyne:

“ When free grace awoke me, by light from on high,
Then legal fears shook me, I trembled to die.”

(b) Dependent upon divine intervention. Notice the
language: “ The law of the Spirit made me free.” The tense
of the verb implies an act completed at a definite point in
time, and once for all. This is a crisis and not a process which
reaches its completion through Christian experience. It is
something God did, when He “ delivered from the authority
of darkness” and “ translated into the kingdom of the Son
of His love” (Col. 1. 13). Human effort towards such “a
consummation devoutly to be wished ” always ends in the
disappointment of failure. The entrance of the Spirit breaks
the chain of guilt, and ends the bondage.

(¢) Tt is an experience assigned to all ““ in Christ Jesus.”
Paul was asserting a fact about every Christian, and not
presenting a goal towards which the Christian should move.
The experience is simultaneous with conversion, and takes
place when the sinner is, by faith, justified by the grace of
God. Then he was “made free from the law of sin and death.”
It had no further claim upon him. To grasp that truth, how-
ever faintly, is essential to an understanding of one of the
fundamental features of the Christian Faith.

(3) What is the human reaction? Those who have been
made free “ walk not after the flesh but after the Spirit.” They
have been transferred to a new sphere where different condi-
tions of life obtain. The new life is dictated by the Spirit of
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God. “ No man can react honestly to the message of Divine
forgiveness without renouncing self and giving Christ, in the
familiar phrase, “ the right of way through his life.” The
effects of the gospel are in tune with its meaning; and its
meaning is that it brings men the knowledge of something
which God has done, and bids them rejoice in the salvation
He has wrought. It thus sets men free from the chains of their
past, transfers the centre of their expectations and oppor-
tunities from themselves to God, and calls them to a life of
unrestricted fellowship with Himself.” (H. R. Mackintosh,
The Christian Experience of Forgiveness.)

An illustration may help.

In 1833 the British Parliament passed the Emancipation
Act for slaves in the Empire. Keeping of slaves was forbid-
den from January first, 1834. That was like the work of
Christ in His death and resurrection. He made emancipation
possible.

On January first, 1834, slaves entered into their freedom.
The law which bound them to their masters had been
removed. Its claims were broken. That is like individual con-
version. The believer is there and then “ made free from the
law of sin and death.” The illustration is not perfect, for the
believer not only ceases to belong to his former * master,” he
has actually come under a new Master, and, in the terms of
the apostle Paul, recognises himself as the bond-servant of
Jesus Christ.

Once liberated, the slaves could live the rest of their lives
in freedom, without the fear of being recalled to their former
state of servitude. So, too, is it with the Christian. So com-
plete is the work of Christ that the Christian is one who now
walks “ after the Spirit.” He sings:

“ My chains are snapt; the bonds of sin are broken,
And I am free!
Oh! let the triumphs of His grace be spoken,
Who died for me.”

It is the Christian’s inalienable right not only to claim, but
also to enjoy the liberty into which he was brought when the
law of the Spirit of life in Christ Jesus made him free from
the law of sin and death.

Let us claim our liberty.



CHAPTER THREE

THE INCARNATION AND THE DIVINE
PURPOSE

For what the law could not do, in that it was weak through
the flesh, God sending His own Son in the likeness of sinful
flesh, and for sin, condemned sin in the flesh; that the
righteousness of the law might be fulfilled in us who walk not
after the flesh, but after the Spirit (vv. 3-4).

Notice.

(1) The Statement of Fact. What the law could not do God
has done. Again there is insistence upon the fact that
human merit is of no value whatsoever; but divine
intervention was necessary.

(2) The Statement of Method. God sent His own Son in
the likeness of sinful flesh. The Incarnation of the Son
of God is seen in the perspective of a particular pur-
pose of God.

(3) The Statement of Purpose—that the righteousness of
the law might be fulfilled in us. The demands imposed
by the law as communicated by God Himself could
now be fulfilled by those who sustained a new relation-
ship to God and to whom had been given a new power
to fulfil those righteous claims.

The drift of the main argument has been to explain how
the law of the Spirit of life could make the believer free from
the law of sin and death. The apostle has now passed from the
realm of argument to the realm of assertion. These verses are
a concise explanation of the method by which the former im-
possibility could now be achieved and the divine will for man
accomplished. The basic feature of the method of accomplish-
ment is the harmonious co-operation between God the Father
who sent and God the Son who came to make possible the
fulfilment of the divine will. The emphasis is upon the work
of the Son. He was sent “ for sin.” The Incarnation was with

23
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a view to making a sacrifice for sin, so that believing man
could be justified in the reckoning of God. That sacrifice
“ condemned sin in the flesh.”

I. What the law could not do. *“The impossibility of the law.”

(1) The law here is the Mosaic Law—the Moral Code
given by Moses, not the ceremonial law, prescribing the
method of worship and religious observance for the nation
of Israel.

(a) It originated with God. Its recognised perfection and its
embracive features indicate,

1. That it was not the result of protracted human legis-
lation, Other ancient codes, somewhat similar in structure,
display the weaknesses and sinfulness of their originators.

2. That it was the result of divine communication. The
New Testament comment is, “The law was given by
Moses (John 1. 17); “ it was ordained by angels in the hand
of a mediator ” (Gal. 3. 19).

(b) It expressed the mind of God. Its divine origin is
attested by the following considerations:

1. Its moral purity. 1t is the noblest code of laws ever
promulgated. It was not Israel’s doing. The history of that
nation is “ misunderstood if it is treated primarily as a
story of human genius gradually advancing in its ideas
about God. It is God who acts, speaking, calling, deliver-
ing.” (A. M. Ramsey, The Resurrection of Christ.)

The Decalogue condemns misconduct of every kind, in
thought as well as in deed.

2. Its unique universality. The Mosaic Code embodies
principles which are fundamental to human existence in
every place and through all time. There is nothing parochial
or national about it. The separate items never become out-
dated. They are always modern and contemporaneous.

3. Its noble impartiality. 1t treats men everywhere as
men, without distinctions of any kind—social, religious,
mental. The various laws operate on the moral plane. They
lay down rules for man’s conduct in relation to God and to
his fellows.
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(1) Its content.

Man’s duty towards God—items 1-4.
Man’s duty towards parents—item 5.
Man’s duty towards his neighbours—items 6-10.

(2) Its intent.

To set up a standard of conduct consistent with the
character of the divine Law-giver.

To prove to man that he is a fallen, sinful, rebellious
creature—a law-breaker.

To provide God with undeniable evidence by which
He could prove all the world guilty before Him.

(3) Its extent.

(b)

Given, primarily, to Israel as the Chosen Race.
Other nations are said to be “ without law > (Rom.
2. 11-14).

The Fourth Commandment, beginning with the word
“ Remember,” takes us beyond national boundaries,
being based upon the story of Creation.

The apostolic summation is: *“ The law, as a whole,
is holy; the separate commandments are holy, just
and good ” (Rom. 7. 12).

The impossibility of the law. What the law could
not do.

1. It raises a standard too high for perfect human attain-
ment. Paul’s own experience is an example. He thought him-
self blameless until he felt the stinging insistence of such a
commandment as “ Thou shalt not covet.”

2. It condemns the sinner, but cannot produce the
righteousness demanded by God. His standard is inflexible.

3. The reason given is: the sinfulness of the flesh pro-
vided the law with a weak medium through which to express
its perfection. Man in the flesh cannot “ fulfil all righteous-

ness.”

H. What God did because the law failed, God sent His own

Son. That sums up the whole story of the New Testa-
ment Gospel: it is a germ statement capable of much
elucidation.

“ No angel could our place have taken.”
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(1) Whom God sent—His own Son. Such a title leaves us
with no doubt as to apostolic doctrine about the Saviour of
the world. The expression implies, among other facts,

DiGNiTY. He was such a One as was sent on a mission
for God. The supreme dignity lies in this that the mission was
unique and was related to the superlative action of God in the
history of the world.

DEiTY. In nature He was consubstantial with the One
who sent. To think otherwise is to contradict the whole tenor
of New Testament teaching. John’s Gospel, the last of the
four now extant, presents a no less historical Jesus than do
the three Synoptists, and he affirms that he included such
material as would lead to believing that Jesus is the Christ,
the Son of God. (ch. 20, v. 31).

ETERNITY. Apostolic writers are unanimous about the
pre-Incarnate existence of their Lord. He was to them “ The
Sent One” who “came into the world.” It is unjustifiable
playing with words to maintain that He became Son only after
He had been sent. He was ever “ Son ” with the “ Father.”
As the divine Delegate He Himself spoke in parabolic lan-
guage, “Last of all he sent his son ” (Matt. 21. 37).

(2) Where He sent the Son. To the world of men where the
law had been violated, where rebellious man lived. The world
was enemy-occupied territory, and it was while men were still
enemies that He came. (Rom. 5. 10.) Such action was the
grandest expression of divine love.

“Not in yonder blessed regions
Where the Lord, with glory crowned,
Reigns amid angelic legions,
Will the brightest proof be found
That God is love.
"Tis on the earth the Lord discloses
All His love, how vast it is;
Earth’s the favoured spot He chooses
To display the truth of this
That God is love.”

J. B. Phillips in New Testament Christianity has a parable
in which an elderly angel is pointing out to a younger com-
panion the glories of the stellar universe. Great whirling
galaxies and blazing suns passed before the astonished eyes
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of the younger angel, but he was moved to bewildered inquiry
as the other trembled with evident emotion when an insigni-
ficant, tiny speck came into view. To the question, * What’s
special about that one?” came the startling answer, * That
ball . . . has been visited by our young Prince of Glory.” And
with these words he reverently bowed his head. And well
might we too. C. S. Lewis has written that “ The central
miracle asserted by Christianity is the Incarnation.”

(3) How He sent the Son—"in the likeness of sinful
flesh,” or * flesh of sin.”

How varied are the New Testament expressions used to
convey the idea of the Incarnation!

JouN 1. 14. “ The Word was made (became) flesh and
dwelt among us (pitched His tent among us). John was using
the language of the Old Testament, “ Let them make me a
sanctuary, that I may dwell among them ” (Exod. 25. 8).

PuiL. 2. 7-8. He who subsisted originally in the form of
God was made (became) in the likeness of men, and was
found in fashion as a man.

GaL. 4. 4. God, *“ when the fulness of the time was come,
sent forth His Son, made (born) of a woman.”

Hes. 2. 14. © As the children were partakers of flesh and
blood, He (Jesus) took part of the same.”

Rowm. 1. 3. “ The Son of God, Jesus Christ our Lord, . . .
was made (came) of the seed of David.”™

Romans 8. 3 is, perhaps, the most daring of all the
expressions “ made in the likeness of sinful flesh.”

1. Paul has been most insistent that all flesh in the sight
of God is sinful. Man everywhere has come under that con-
demnation.

2. To guard against a like conclusion about the incar-
nate Son of God he uses language about which there could
be no misunderstanding: hence the inclusion of the word
“ likeness.”

3. The phrase is intended to convey two related truths.
First, the genuine humanity of the divine Missionary. Second,
the unique sinlessness of that humanity. Fallen humanity in
Adam is not the only humanity. Man as God meant him to
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be was created in the image of God, and Christ is the image
and glory of God (I Cor. 11. 7), and so He is the Heavenly
Man (I Cor. 15. 49). This sinlessness is apparent in the narra-
tive of the Gospels. It is not preached: it is perceived. The
disciples “reached the irreversible conclusion that His soul
had never once been touched by evil. They said to each other
that this Man was not like them, a sinner. He had never felt
an evil conscience or had to speak the bitter words of self-
accusation due from all the rest ” (H. R. Mackintosh).

(4) Why He sent the Son. To condemn sin in the flesh.
That is one of the neglected aspects of the Incarnation. Look
at it from two angles.

1. The sinless life of our Lord was a condemnation of
sinful man. In that perfect life men could see in actual reality
One who answered to every divine claim. He magnified the
law and made it honourable. He kept it in all points, both in
deed and thought.

Men recognised that sinlessness. All the charges against
Him failed. His very presence was a rebuke to sin. The in-
cident recorded in John 8. 1-11 is a commentary on the fact
that He claimed to be the Light of the World. The Devil
acknowledged defeat before Him. The story of the Tempta-
tion is a record of the unresponsiveness of the sinless One
to the blandishments of the wicked one. At the end the
adversary would come and find nothing in Him to lay hold
of in accusation.

The eye of the Father detected no element of disobedi-
ence to the divine will.

A life of that nature carried condemnation to all men.

2. The final act of condemnation took place at the Cross.
He had been sent in the likeness of sinful flesh, for sin, i.e.
to be a sacrifice for sin.

In the Christian Experience of Forgiveness, H. R.
Mackintosh adduces three reasons for “the absolute judg-
ment and condemnation of sin.”

In the first place, sin is condemned because at the Cross
it is fully exposed in its true nature—as rebellion and malig-
nity against pure goodness and perfect love.
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In the second place, sin is condemned at the Cross because
Jesus, who had persistently denounced evil in speech, took
the last step, and ““ exhibited an utter opposition to it by dying
at the hand of sinners.”

In the third place, sin is condemned because the connection
between sin and suffering is made clear. “ The Sufferer,
though suffering at the hands of the wicked, is bearing the
painful consequences of their sins, and bearing them by
Divine appointment.” There was laid upon the Son of God
the iniquities of us all.

Another quotation may help to explain the statement.
Professor Murray in volume one of his Commentary on the
Romans writes :

* Jesus not only blotted out sin’s guilt and brought us nigh
to God. He also vanquished sin as power and set us free from
its enslaving dominion. And this could not have been done
except in the “ flesh.” The battle was joined and the triumph
secured in that same flesh which in us is the seat and agent
of sin.”

“ He hell in hell laid low,
Made sin, He sin o’erthrew;
Bow’d to the grave, destroyed it so,
And death by dying slew.”

HI. The Purpose of this Divine Activity. ““ That the righ-
teousness of the law might be fulfilled in us who walk
not after the flesh but after the Spirit.”

(1) In a broken law the righteous demands thereof cannot
be met. As already taught, a broken law brings man under
condemnation.

(2) The triumph of Christ in death and resurrection frees
the believer from that unfortunate condition, and he becomes
“ not under law but under grace.”

(3) As a believer, he has received “‘ the Spirit of Christ,”
““ the Spirit of holiness,” stands in a new relationship to God,
and has imparted to him a spiritual power which makes pos-
sible a new attitude to the law. Not in his own effort, but on
the ground of the finished work of Christ, and by the indwel-
ling Spirit he may now “ fulfil the righteous demands of the
law.” The reference may be both to event and te experience.
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(4) The persons who are enabled to do so are different
from others.

(a) They once “ walked after the flesh,” i.e. they were
dominated, actuated by the desires of their sinful nature.

(b) Now they “ walk after the Spirit,” i.e. they are con-
trolled, activated by the Holy Spirit, who regulates the life
through the medium of the regenerated spirit of the
believer.

3

“ All real faith in God ought to teach us that no one can
look after our righteousness except God. As it is God’s
righteousness for us, it must be too far above our knowing
to be our own direct aim, and too wide-reaching in its
application to be our own self-imposed task. Therefore, it
must be God’s aim, not ours, the object of God’s care, and
not ours.” (Oman in Grace and Personality.)

Our Lord’s summation of the entire law is: * Thou shalt
love the Lord thy God with all thy heart, and with all thy
soul, and with all thy mind, and with all thy strength . . . and
Thou shalt love thy neighbour as thyself.” (Mk. 12. 30-31.)

Paul’s summary in Rom. 13. 10 is: “Love is the fulfilling
of the law.” See also Gal. 5. 14.

A life lived after such a fashion is possible only by the Holy
Spirit for “ the fruit of the Spirit is love ” (Gal. 5. 22).

The Christian can fulfil the law as he learns:

1. That the terms of the New Covenant are these: “I
will put my laws info their mind, and 1 will write them in
their hearts” (Heb. 8. 10).

2. That he has been graciously delivered from the law
of sin and death.

3. That he is permanently indwelt by the Holy Spirit.

The more we discover we have no merit of our own, the
more easily shall we magnify the grace of God, and sing:

“ Every virtue we possess
And every vict’ry won,
And every thought of holiness
Are His alone.”



CHAPTER FOUR
THE TWO NATURES

For they that are after the flesh do mind the things of the
flesh; but they that are after the Spirit, the things of the
Spirit. For to be carnally minded is death; but to be spiritually
minded is life and peace. Because the carnal mind is enmity
against God: for it is not subject to the law of God, neither
indeed can be. So then they that are in the flesh cannot please
God. (5. 8.)

Arising from previous considerations is a proposition in
two parts.

First part of the proposition: they that walk after the flesh
cannot fulfil the righteous demands of the law.

(1) The Character of such persons—walk after the flesh.
In Scriptural metaphorical usage, “ walk ” implies the regula-
tion of outward conduct. Another Biblical word is * conver-
sation,” e.g. Phil. 1. 28, etc. It means the manner of behaviour,
the fixed habit of living.

“ After the flesh ” means fulfilling the desires of the un-
regenerate man, acting in a manner similar to all those who
are on the broad road, without inspiration for higher living
other than that which controls and impels worldly men.

(2) The Condemnation of such persons. The law makes
demands upon all men but those who are after the flesh
(Kata sarka) cannot fulfil these demands. Breakdown is inevi-
table because:

(a) The will is out of harmony with the divine will. It is
self-will which is enthroned in the centre of the being. Such
persons cannot say to Christ as Lord:

“ Thou seemest human and divine,
The highest, holiest manhood Thou;
Our wills are ours, we know not how,
Our wills are ours to make them Thine.”

31
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(b) The affections are vitiated. Self-pleasing is the para-
mount interest. God, divine concerns, do not have priority.
The motto, if not openly expressed, at least evident in
action and attitude, is “ Me first,” not *“ Seek ye first the
kingdom of God and His righteousness.”

Second part of the proposition: They that walk after the
Spirit can meet the righteous demands of the law.

Note how verse 4 describes the Christian in two ways:
(1) Negatively—not after the flesh (not Kata sarka).
(2) Positively—but after the Spirit (but Kata pneuma).

He is known therefore by what he refrains from doing and
by what he delights in doing. This double aspect of Christian
living is constantly mentioned in New Testament teaching,
e.z. Rom. 13. 12 ff. Cast off the works of darkness, and . . .

put on the armour of light.

Eph. 4. 21 fi. Put off . . . the old man, put on the new
man.

2 Tim. 2. 19. The Lord knoweth them that are his . . .
let every one that nameth the name of Christ (the
Lord) depart from iniquity.

Then follows the argument in verses 5 to 8. Note the words
used :

In the argument: “ For,” “ For,” “ Because,” *“ For.”
In the conclusion: “ So then” (v. 8).
A structural analysis of the passage is most revealing.

1. Contrasted phrases. * After the flesh” is contrasted
with “ after the Spirit.” It cannot too frequently be repeated
that these two phrases represent not so much two different
types of experience as two different kinds of person—the un-
regenerate and the regenerate.

“Carnally minded” is contrasted with “spiritually minded.”
To be carnally minded means to have a disposition which
moves on the lower level of the sinful nature or the flesh.

To be spiritually minded means to have the new disposi-
tions implanted by the Holy Spirit. Two interpretations are
given of the phrase:  spiritually minded,” or literally “ the
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mind of the Spirit,” * spirit ” being with or without a capital
initial letter, If the capital is employed it means the Holy
Spirit; if a small letter is used, it connotes the human regen-
erated spirit. As the latter is possible only by the action of
the Holy Spirit, ultimately the meaning is the same.

2. Three corroborating reasons why only those who walk
after the Spirit can fulfil the righteous demands of the law:

First reason: For they that are after the flesh mind the
things of the flesh.

Second reason: For 1o be carnally minded (to mind the
things of the flesh) is death. There again is in operation the
law of sin and death.

Third reason: Because the carnal mind (the mind of the
flesh) is enmity against God.

Thus Paul confirms his previous conclusions by most con-
vincing logic.

3. Two contrasting reasons introduced by “ But.”

First reason: But they that are after the Spirit (mind)
the things of the Spirit.

Second reason: But the minding of the things of the

Spirit is life and peace.

Notice further, the contrasts implied in the words * death ”
and “ life,” *“ enmity > and “ peace.” Here again we are in the
realm of theological statement rather than in that of personal
experience. :

Note, too, the varied expressions: “In the flesh,” “the
mind of the flesh,” “ walk after (or according to) the flesh.”
The order is significant. ““ In the flesh ”” connotes nature; “ the
mind of the flesh” connotes disposition; *“ walk after the
flesh ” indicates conduct. The same ideas are associated with
the life * after the Spirit.”

From these expressions we may deduce the following:

(a) There can be no neutrality. The conditions are mutually
exclusive. A person is either “in the flesh,” unconverted, un-
regenerate, or “in the Spirit,” possessing the divine nature
because he is born of God, having passed through the experi-
ence known as the New Birth. “ Birth ” describes an action
for which the individual is not personally responsible. The

C
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New Birth is entirely the work of God, and not, as has been
frequently insisted on, the result of human attainment.

{b) Outward conduct is an evidence of inward disposition.
A worldly-minded person is one whose interests are in
worldly affairs. A politically-minded person is one whose
bias is towards politics. His disposition determines the com-
pany he keeps and the books he reads. A mechanically-
minded person shows his natural bent by an interest in
machinery.

So a spiritually-minded person demonstrates his disposition
by concerning himself with a life lived in the power of the
Spirit. His behaviour is evidence of the source of the new
kind of life he possesses.

To be “in the flesh ” does not necessarily mean to be living
for the gratification of sensual desires. The fleshly mind may
be religious, loving the pomp and show of religious cere-
monial.

Those who are “ in the Spirit ” “ have no confidence in the
flesh,” but “ rejoice in Christ Jesus ” and “ worship God in
the Spirit,” or “ worship by the Spirit of God ™ (Phil. 3. 3).

The statement “ to be carnally-minded is death > is one of
the basic features of Pauline theology. Men are * dead in tres-
passes and sins,” “alienated from the life of God through
the ignorance that is in them ” (Eph. 2. 1; 4. 18). They are
described as “ sons of disobedience ” (Eph. 2. 2). They fulfil
*“ the desires of the flesh and of the mind > (2. 3).

To be “in the Spirit” means to have life and peace.”
These are the blessings of the converted man. The life he has
is eternal life, “ the gift of God” (Rom. 6. 23). He is no
longer at enmity, the peace he has being due to the fact that
he has been “reconciled to God ” (2 Cor. 5. 20). The man
“in the flesh ” is not “ subject to the law of God.” He is living
in a state of rebellion, and can do no other because he cannot
be subject to that law. His very nature revolts against it. He
has been born of the flesh, with a bias towards insubordina-
tion.

The conclusion of the argument is introduced by the words
“So then ” (v. 8), and makes the categorical declaration that
‘ they that are in the flesh cannot please God.” No action of a
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rebel can be acceptable to the divine Law-giver, until first
of all he has been willing to accept the unavoidable terms.
“ Without faith it is impossible to please God ” (Heb. 11. 6).

The objective of Christian teaching is to show how to walk
so as to please God. (1 Thess. 4. 1). To be spiritually-minded
is to have the intuitive impulse of the Holy Spirit to that end,
and while perfection of attainment is impossible, approxima-
tion to the life which pleases God should be the constant
desire. The Scriptural method is revealed in the apostle’s own
personal reaction to his apprehension of the meaning of the
Cross of the Son of God: “1 have been crucified with Christ;
nevertheless 1 live, yet not my former self but Christ liveth in
me; and the life which I now live in the flesh I live by the faith
of the Son of God, who loved me and gave himself for me >
(Gal. 2. 20). The whole being, spirit and soul and body, be-
comes the medium through which, in measure, the life of
Christ manifests itself, and as the spiritually-minded person
is occupied with the glory of God as reflected in Christ he
himself is being changed into the same image from one degree
of glory to another (2 Cor. 3. 8). The co-operation necessary
is the willing submission to God to work in us by the Spirit
to the accomplishment of His purpose for us.

“ Take us, Lord, oh, take us truly,
Mind and soul, and heart and will,
Empty us and cleanse us throughly,
Then with all Thy fulness fill.

Lord, we ask it, hardly knowing
What this wondrous gift may be;
Yet fulfil to overflowing—
Thy great meaning let me see.

Make us in Thy royal palace
Vessels worthy for a King;

From Thy fulness fill our chalice
From Thy never-failing spring.

Father, by this blessed filling,
Dwell Thyself in us, we pray!
We are waiting, Thou art willing!

Fill us with Thyself to-day.

F. R. Havergal.



CHAPTER FIVE
TESTS FOR REALITY

But ye are not in the flesh, but in the Spirit, if so be that
the Spirit of God dwell in you. Now if any man have not the
Spirit of Christ, he is none of his. And if Christ be in you, the
body is dead because of sin; but the Spirit is life because
of righteousness. But if the Spirit of Him that raised up Jesus
from the dead dwell in you, He that raised up Christ from the
dead shall also quicken your mortal bodies by His Spirit
that dwelleth in you. (Rom. 8. 9-11.)

One of the dangers in the Christian Faith is the possibility
of counterfeiting reality. New Testament writers constantly
warn against mere profession devoid of sincerity.

“ Examine yourselves,” writes Paul to his Corinthian
friends, “ whether ye be in the faith; prove your own selves.
Know ye not your own selves, how that Jesus Christ is in
you, except ye be reprobates” (2 Cor. 13. 5).

A reprobate is one who is rejected as worthless because he
is not what he has claimed to be. That is a fearful possibility!

The writer to the Hebrews cautions, “If ye be without
chastisement, whereof all are partakers, then are ye bastards
and not sons,” that is, they could not be considered genuine
children at all.

There are numerous “if ” passages which call for most
earnest consideration. They are not meant to produce doubt
in the mind of the reader, but rather to foster assurance
through the knowledge of compliance with the conditions
demanded. For instance, in Colossians 1. 22-23, Christians
are encouraged to believe that the Lord will present them
“ holy and unblameable and unreprovable in his sight if they
(ye) continue in the faith grounded and settled and be not
moved away from the hope of the gospel.” It is not a question
of their salvation, but of their presentation without blame at
the Second Advent. Their worthiness of an unreprovable pre-
sentation would be contingent upon their stability and loyalty.

36



TESTS FOR REALITY 37

The present section of Romans 8 under review is one of
the longest and most important of these “ if ” passages. Six
times in the context between verses 9 and 13 the word occurs.

1. v.9. [If so be the Spirit of God dwell in you.

2. v.9. If any man have not the Spirit of Christ.
3. v.10. If Christ be in you.
4

v.11. If the Spirit of him that raised up Jesus from
the dead dwell in you.

v. 13. If ye live after the flesh.

6. v.13. If ye through the Spirit do mortify the deeds
of the body.

In these instances “ if ” means * assuming that such is the
case, then the condition of experience following must be
accepted.” “ If so be ” is “ used of something that is assumed
to be, whether rightly or wrongly is left in doubt > (Wuest).
That explanation is illustrated in verse 17, “ If children, then
heirs; heirs of God and joint-heirs with Christ; if so be that
we suffer with him, that we may be also glorified together.”
Assuming that the condition of suffering has been fulfilled, it
follows that the contingent experience of being glorified must
be true. From verse 9 it is deduced that it follows as an
inevitable and universal sequence that a person is “in the
Spirit ” assuming that the Spirit of God is in that person.
The two are inseparably related.

bt

I. The First Assumption. “ But ye are not in the flesh, but
in the Spirit, if so be that the Spirit of God dwell in you ”
(v. 9).

It should be observed that from this verse onwards the
language implies a more personal approach. The verse applies
a test by which Christians may have assurance as to the reality
of the position they occupy.

(1) The “ye” is emphatic and has reference to the
genuine Christian status of those addressed. Its application is
to be interpreted as contrasting with the more general pro-
noun “ they > in the verses preceding just immediately. These
readers had already been referred to as “ saints,” * brethren,”
and in such designations they were all included.
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(2) Again the Christian standing is described in two ways:

(a) Negatively—"“not in the flesh.” Their connection
with Adam as the federal head of fallen humanity had been
severed. They were no longer dependent upon the deeds of
the law for their acceptance before God. They were not
now reckoned among the sons of disobedience, nor at en-
mity with God, nor under the authority of darkness.

(b) Positively—* in the Spirit.” Again we are confronted
with the difficulty of interpretation. Does the expression
mean ““in the Holy Spirit,” or does it mean “ in the condi-
tion of being spiritually-minded ”? It is difficult to decide.
Christians are frequently said to be * in Christ,” but this is
the sole place where the words ™ in the Spirit” are used.
Difference of interpretation is of little moment, because, as
already noted, no Christian can be spiritually-minded until
and unless he is indwelt and controlled by the Holy Spirit.
(3) A person is said to be “in the Spirit” “if the Spirit

of God dwell in him.” Language about the Spirit should be
noted carefully. In the upper room discourse our Lord in-
formed His disciples that the Comforter would abide (dwell)
with them and be in them (John 14. 17). In our verse in
Romans 8, “ dwell ” is a different word and means “ take up
abode,” become resident permanently.

Here it may be instructive to remind ourselves that the
believer’s personality is said to be indwelt by the three
Persons of the Godhead.

1. JonN 14. 23. If any man love me . . . we (the Father

zlllpd the Son) will come unto him and make our abode with
im.

2. 1 JonN 4. 15. “ Whosoever shall confess that Jesus is
the Son of God, God dwelleth in him and he in God.” That
mystical union is realised only when faith is operative unto
confession.

3. EpH. 3. 17-18. “ Strengthened with might by his
Spirit in the inner man, that Christ may dwell in your
hearts by faith.” The tense of the verb ‘dwell’ is aorist;
the words might therefore be rendered: that Christ may
take up His abode in your hearts.” The verbal expression
used is different from that in John 14. 23; but the meaning
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is similar. The faith of our present passage and the love
of John 14. 23 are inseparable companions.” (F. F. Bruce
in The Epistle to the Ephesians.)

4. 1 Cor. 3. 17. “Know ye not . . . that the Spirit of
God dwelleth in you.”

It may be difficult to apprehend or appreciate all that these
assertions involve, but this much at least is certain, that the
Christian’s outward behaviour will manifest the nature of the
divine tenants within.

II. Second Assumption. If any man have not the Spirit of
Christ, he is none of His.

Of course the negative assumption must imply the positive,
that if any man has the Spirit of Christ he is His. Here again
we are confronted with two possible interpretations, a dispo-
sitional meaning and a dispensational one.

(1) Dispositional. If a person does not possess a dispo-
tion like Christ, then that person cannot belong to Him. While
it is true that each individual Christian is expected to reflect
in measure the moral characteristics of the One who always
did what pleased the Father, nowhere in Scripture is that laid
down as a positive test for conversion.

(2) Dispensational. The reference is to the work of the
Holy Spirit in the present era of the gospel. The infallible test
whether a person is a Christian or not is the possession of the
Holy Spirit, called here *“the Spirit of Christ.” If he does
possess the Spirit of Christ, Christ-likeness will be a natural
sequence.

(a) The initial experience. Such a person is “ born of the
Spirit.” Misguided enthusiasts for a special purpose base their
theories upon a mistranslation of Acts 19. 2, “Have ye
received the Holy Spirit since ye believed?” concluding that
there is the possibility of an experience restricted to a certain
class of Christians who comply with specific conditions—
“ the second blessing it is called. The Revised Version trans-
lation denies such an interpretation-—“Did ye receive the
Holy Spirit when ye believed?” The reception of the Holy
Spirit is said to be contingent upon believing and taking place
immediately, almost simultaneously with the believing. That
interpretation is corroborated by the reference to it in Ephe-
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sians 1. 13: “In whom ye also trusted, after that ye heard
the word of truth, the gospel of your salvation: in whom also
after that ye believed, ye were sealed with that holy Spirit of
promise.” The sealing took place when (or immediately after)
they believed.

Professor Bruce’s elucidating comment is worth quoting:
“ The sealing with the Spirit is not an isolated and individual
matter; it has reference to the new life which they share in
Christ > with all their fellow-believers. The words  having also
believed * mean ‘ when you Gentiles believed in your turn, as
we Jewish Christians had already done.” The participle
‘having believed * is identical with that occurring in Paul’s
question to the disciples at Ephesus in Acts 19. 2: ‘Did ye
receive the Holy Ghost when ye believed? ’ It is called by
grammarians the °coincident’ aorist participle because it
denotes an action coincident in time with that of the main
verb.” (Ephesians, pp. 35-36.)

(b) A universal experience for Christians. 1t is another way
of saying that a person cannot be a Christian unless and until
he has believed and been sealed by the Holy Spirit. There
are four interesting New Testament records in this connection.

1. In Act 2, on the day of Pentecost, the Holy Spirit
came upon those assembled in Jerusalem and “ they were
all filled with the Holy Ghost,” while the cloven tongues
like as of fire ” sat upon each of them (vv. 3-4). That was
an experience limited to those Jews gathered awaiting the
fulfilment of the promise of the Spirit. The incident is
meant to indicate, among other things, that Jews were in-
corporated into the New Society, the Church, by the recep-
tion of the Holy Spirit. Later in the same day, Peter
announced to those listening to his gospel preaching,
“ Repent, and be baptized every one of you in the name of
Jesus Christ for the remission of sins, and ye shall receive
the gift of the Holy Ghost ” (38). These latter received the
Holy Spirit, evidently without the visible and audible mani-
festations accompanying the experience granted to some
earlier in the day.

2. Acts 8, 12-17. The Samaritans were generally de-

spised by Jews; but the gospel message was for them as
well. Philip preached Christ to them, and some believed
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and were baptized. They had not yet “ received ” the Holy
Spirit, “ for as yet he was fallen upon none of them: only
they were baptized in the name of the Lord Jesus ™ (v. 16).
When Peter and John arrived from Jerusalem, they prayed
that the Samaritans might have an experience similar to
their own at Penetcost, and when they laid their hands on
them those believers “received the Holy Ghost” (v. 17).
The evident purpose of the visit of the apostles was to give
visible proof that by the reception of the Holy Spirit those
Samaritans who had believed and were baptized had been
incorporated into the Church on the same terms as the
Jews in Jerusalem.

3. Acts 10. 44. The scene has shifted to a Gentile com-
munity—those altogether outside the commonwealth of
Israel. While Peter was preaching the Holy Spirit * fell on
all them which heard the word.” The Jewish Christians who
had come with Peter were astonished that the Holy Spirit
had been poured out on the Gentiles. It was consequent
upon that experience that they were baptized, and thus
recognised as members of the New Society (v. 46). That
type of experience is not again repeated in any of the
Gentile communities where the gospel message was
received: it was given in the house of Cornelius to con-
vince the Jews that Gentiles, too, could be incorporated
into the Church when they received the Holy Spirit upon
believing the gospel message.

4. Acts 19. 5-6. Paul had discovered in Ephesus a
number of people who he thought were Christians, but
he began to sense something was lacking. It was then he
discovered that they were followers of the teaching of
John the Baptist, ignorant of the establishment of the
Christian Church. After Paul had instructed them about
Christ Jesus “ they were baptized in the name of the Lord
Jesus, and when Paul had laid his hands on them, the
Holy Ghost came upon them; and they spake with
tongues and prophesied.” The experience and results were
almost similar to those granted the Jews in Jerusalem on
the day of Pentecost. The incident is evidently recorded
to indicate that the old dispensation of which John was
the last prophet had come to an end, and a New [srael
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was being formed, one of the conditions of entrance into
which was the reception of the Holy Spirit.

As there were no classes of people other than those
four — Jews, Samaritans, Gentiles, Disciples of John
Baptist, the experiences recorded of them were not
repeated. The pouring out of the Holy Spirit, the baptism
of the Spirit, was not an individual experience, but a
communal one, indicative of the fact that out of those
classes believers were being incorporated into one body
by the Holy Spirit. It is not scriptural to refer to the initial
reception of the Holy Spirit as the Baptism of the Spirit.

HII. Third Assumption. If Christ be in you the body is
dead because of sin, but the spirit is life because of
righteousness. Notice the dual condition because of the
assumption.

(1) In verse 9 the divine Indweller is said to be the Holy
Spirit under the double designation, Spirit of God and Spirit
of Christ. Now in verse 10 the language slightly changes
and the divine Indweller is said to be Christ; that seems to
mean that Christ dwells in the heart of the person who has
received the Holy Spirit.

(2) The dual sequence to such an experience affects both
the body and spirit of the believer.

The body is dead because of sin
The spirit is life because of righteousness.

(a) Man is a tripartite being of spirit and soul and body.
The body is his physical nature—that by which he has
contact with the material world. The soul (the *“ you ™ of our
verse) is his personality, while the spirit is that part of his
being which when functioning according to the original
divine intention enables him to have fellowship with God.
This tripartite nature may be gathered from the Genesis
account of the creation of man.

His body: The Lord God formed man of the dust of
the ground. (Gen. 2. 7).
His soul: The Lord God breathed into man’s nostrils

the breath of life; and man became a living
soul. (Gen 2. 7).
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His spirit: God created man in His own image, in the
image of God created He him. (Gen. 1. 27).

The whole man was to be for the glory of God. His soul
or personality could express itself outward to the physical
world by means of the body, while he could express himself
upwards through the spirit to God. That was fellowship
with God.

(b) Tragedy has supervened. The body has become sub-
ject to death because of sin. That is a dreadful summary of
the consequence of Adam’s fall through transgression. “ The
wages of sin is death,” (Rom. 6. 23), and that condition is
universal.  for death has passed upon all men, for that all
have sinned ” (Rom. 5. 12). The sinner’s body is called * the
body of sin ” (Rom. 6. 6).

Because sin is universal, death is universal, and even
Christians do not escape.

(c) Victory has been secured.The Christian now possesses
a nature which will ultimately triumph over death because
sin’s penalty has been paid by Another. The righteousness
of Christ enabled Him to triumph over death, and “ destroy
him that had the power of death, that is the devil ” (Heb. 2.
14). Now that believers have been made * the righteousness
of God in Him ” (2 Cor. 5. 21) they, too, participate in His
victory.

Commenting on this theme Dr. Ramsey in The Resurrec-
tion of Christ remarks, “Paul says that the body of a
Christian is indeed liable to death owing to his share in the
sinful race. But the essential being (* spirit ” seems here so
used) of a Christian is made alive because it belongs to the
new life of righteousness. Is this essential being divorced
from the body? No, because the Father who raised up Jesus
will extend His life-giving action to the bodies of the Chris-
tians through the indwelling Spirit. The work of the Spirit
in us prepares our bodies for the day when the Resurrection
will accomplish in them all that God intends.”

Complete victory is assured for every genuine Christian,
now over the power of sin, for Christ, the Redeemer, “breaks
the power of cancelled sin, and sets the prisoner free,” and
hereafter over the power of death,
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Love perfecteth what it begins,

Thy power doth save me from my sins,
Thy grace upholdeth me.

This life of trust, how glad, how sweet!

My need and Thy great fulness meet,
And T have all in Thee.



CHAPTER SIX
THE MORTAL BODY

But if the Spirit of him that raised up Jesus from the dead
dwell in you, he that raised up Christ from the dead shall
also quicken your mortal bodies by his Spirit that dwelleth
in you. (v. 11).

We are nearing the climax of the argument which began
in chapter 6 with the question, “ What shall we say then?
Shall we continue in sin that grace may abound?” The
apostle has been answering the question in a variety of
ways.

(1) In 6. 11. “ Likewise reckon ye also yourselves to be
dead indeed unto sin, but alive unto God through (or in)
Christ Jesus our Lord.” Union and identification with Christ
entail the recognition not only that we have life in Him,
but that also, having been counted crucified with Him, we
should continuously reckon ourselves unresponsive to the
claims of sin, and cultivate the life that derives from fellow-
ship with Him who is alive from the dead. Col. 3. 3. puts it
succinctly: “ Ye died, and your life is hid with Christ in
God.”

2. In 6. 23. “ The wages of sin is death, but the (free)
gift of God is eternal life through (in) Christ Jesus our
Lord.” The Christian has been translated into a new
spiritual realm where life manifests itself in power to break
the thraldom in which the sinner was held. That power in
evidence now in experience will be further demonstrated
when the eternal life in Christ Jesus will reach its consum-
mation in resurrection.

3. In 7. 6. “Now are we delivered from the law, that
being dead wherein we were held (or having died in that
in which we were held), that we should serve in newness of
spirit, and not in the oldness of the letter.”

The claims of the law have been answered in the life,
death and resurrection of our Lord, and the believer, associ-
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ated with His risen, victorious life, need no longer be in
bondage to the law, seeking to fulfil it ““ in the letter,” but,
free from such slavery, may live in a new kind of liberty
serving the Lord “in newness of spirit.” His attitude is
expressed thus:

I cannot work my soul to save;
That has for me been done;
But I would work like any slave
For love of God’s dear Son.

Verse 11 of Romans 8 closes part of that argument which
reaches its climax in verse 12. “ Therefore, brethren, we are
debtors to the flesh, not to live after the flesh,” for such
living is a contradiction of all the teaching given in the
previous sections.

Note the different types of teaching in these chapters.

(1) Chapter 6.1 - 8. 13 may be classed as moral teaching
—the apostle has been setting forth the distinctions between
living in the flesh and living in the Spirit. Moral teaching is
concerned with disposition and character, and deals with the
regulation of conduct.

(2) Chapter 12. 1 onwards gives a detailed exposition of
how the principles of Christian living are to be carried out.
The teaching is practical.

(3) In chapter 8 from verse 14 to the end, the teaching
may be classed as eschatalogical in the sense that it is a
disclosing of the manner in which the programme of God
is being carried out to its final consummation.

Verses 11, 12 and 13 are transitional, bringing the moral
teaching to an end and introducing the eschatalogical
section.

Three further assumptions are made:

FourtH AssuMpTioN. If the Spirit of him that raised up
Jesus from the dead dwell in you, he that raised up Christ
from the dead shall quicken your mortal bodies.

FirtH AssuMmPTION. If ye live after the flesh ye shall die.

SixtH AssumrTioN. If ye through the Spirit do mortify
the deeds of the body ye shall live.
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General Observations on these Assumptions.

(1) The resurrection of the believer’s body will take place,
on the assumption that he is indwelt by the Holy Spirit. That
is in keeping with the teaching of our Lord in John 5. 25 and
6. 40, the latter verse reading, “ And this is the will of Him
that sent me, that every one which hath seen the Son, and
believeth on him, may have everlasting life; and 1 will raise
him up at the last day.”

(2) Life “ after the flesh” means death, that is, reaping
the wages of sin—death here is the absence of fellowship with
God, and death hereafter is eternal separation from the only
source of life. No genuine believer can be said to “live after
the flesh,” in the truest sense of the word.

(3) Evidence that the Spirit indwells is the desire and
ability to reckon as dead the deeds of the body, i.e. to sup-
press impulses arising from the fallen nature; such an attitude
is the assurance of true life here and eternal life hereafter.

Notice that the emphasis is upon life, a development of the
statement, *“ The Spirit is life.” There is repeated insistence
upon the fact that there can be no neutrality, a person either
lives ““ after the flesh ” or lives “ after the Spirit.” The distinc-
tion is both Biblical and practical. The former finds it natural
to cultivate the life of the flesh, deriving pleasure from the
gratification of desires of the fallen man, while the latter
instinctively responds to spiritual impulses which arise from
his possession of the Holy Spirit.

Someone has written about the true Christian: * Although
a new dominant sentiment has been formed, the mental and
physical habits acquired under the old régime persist as ten-
dencies, and must be fought by self-discipline as Paul
confesses in I Cor. 9. 25-27.”

IV. The Fourth Assumption. [t has its significance only for
those in whom the Holy Spirit has His home.

(1) Human mortality. Bodies of believers are called
“mortal,” i.e. they are subject to death. Verse 10 has already
stated that “ the body is dead because of sin.” The Biblical
conception is that sin and death are inseparable.
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(a) Death has been called “ the inevitable hour.” From its
claims there is no escape. Universal history is proof thereof.

“The boast of heraldry, the pomp of power,
And all that beauty, all that wealth e’er gave,
Awaits alike the inevitable hour.”

3

(b) In our verse “mortal” is employed to remind Chris-
tians that, although they may be yet alive, death might over-
take them. It is a word that is anticipative of the “end of all
flesh.”

(c) In that respect death is the Great Leveller. It has no
distinctions on its list.

*“The glories of our blood and state
Are shadows, not substantial things;
There is no armour against fate,
Death lays its icy hand on Kings.
Sceptre and crown
Must tumble down,
And in the dust be equal laid
With the poor crooked scythe and spade.

(d) It’s a salutary exercise to accustom oneself to the pos-
sible contingency.

There is a story of a famous English divine who wished to
be in such constant remembrance of the fact that all flesh is
mortal that he had his full-length portrait done for him
dressed in grave clothes and reposing in his coffin. A morbid
picture, doubtless, but its presence served to remind him of a
solemn Biblical truth.

Contemplation of the victory of Calvary robs the enemy of
its sting.

“ It takes its terror from the grave,
And gilds the bed of death with light.”

(2) Divine Victory. Notice the dual assertion. The Spirit of
Him that raised up Jesus from the dead; and
He that raised up Christ from the dead.

Once again we observe reference to the Trinity in the God-
head.
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The Son: Jesus — Christ.
The Father: He that raised up.
The Spirit:

One God in three distinct Persons, the Father and the
Spirit mysteriously but harmoniously co-operating in the
resurrection of the Son.

Note, too, the twin reference to the Son.
1. With regard to His humanity—Jesus.

2. With regard to His glorified Person—Christ.
The former is the personal name linked with His sojourn
on earth, the latter an official title indicative of the position
He occupies in the counsels of the Godhead.

Further, observe the peculiar designation of the Spirit:
*“The Spirit of him that raised up Jesus from the dead.” That
is the longest, and, certainly, the most arresting title given in
the New Testament to the Holy Spirit. Other modes of
reference in the chapter are the Spirit, the Spirit of God, the
Spirit of Christ, but in this chapter never the Holy Spirit.

Facts about this divine victory :

1. Its historical reality. It was “ Jesus” who was raised
up. The use of the personal name in this context is extremely
significant. Paul is most particular as to occasions when he
uses it, and invariably he wishes to insist upon the true
humanity of our Lord. Note, for example, how he employs
the name in 2 Cor. 4. 10-14, and especially in that last verse
where reference is made both to the resurrection of the Lord
Jesus and to those who are associated with Him. One of the
most remarkable verses is 1 Thess. 4. 14: “If we believe
that Jesus died and rose again, even so them also which
sleep in Jesus will God bring with him.” Difficult as the
second half of the sentence may be, it is important to notice
that the triumph over death is linked with our Lord in His
humanity.

The use of the name “ Jesus” in Rom. 8. 11 is peculiar
in the epistle. Various combinations of titles are used through-
out the letter: Lord Jesus Christ, Jesus Christ, Christ Jesus,
Jesus our Lord (4. 24). Perhaps it is worthy of attention that
in chapter 5 the combination is “ Jesus Christ,” the human

D
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name coming first, because the subject under discussion is
the work of our Lord in the reconciliation He wrought upon
earth, whereas in chapter 6, the reading should be, as in
Revised Version, “ Christ Jesus,” because the apostle is insist-
ing upon the union and identification of the believer with
the risen Lord.

According to Rom. 10. 9, Jesus is Lord, and here, in 8. 11,
the human name is used to proclaim the fact that it was the
same Person who had died that rose again. Those who saw
Him were able to recognise, hear and touch Him. There was
perfect identity between the Person who had died and the
Person who had conquered death, albeit there were differ-
ences in the resurrection body which need not be discussed
here. The resurrection of Jesus is a well-attested historical
fact, the denial of which is confronted with numerous diffi-
culties.

2. Its continued value. Note the change in the next refer-
ence to the resurrection: “ He that raised up Christ from the
dead.” By that change Paul wishes to draw attention to the
continued existence in glory of the Man who conquered
death. In verses in a previous chapter he had asserted,

“1In that he died, he died unto sin once, but in that he
liveth, he liveth unto God” (6. 10), and * Christ being
raised from the dead, dieth no more ™ (6. 9).

What, then, is the significance of the change from * Jesus”
to *“ Christ ” in our verse? It is evidently meant to impress
the truth that as Head of a New Society Christ will have
associated with Him those who, like Him, will be raised from
the dead at * the resurrection of the body.”

Dr. Ramsey’s comment may help to interpret the verse.
“The word Christ was more than a surname: it means the
anointed Messiah of God, and its background was the view
of history which runs through the Bible. God chose Israel to
be, in a unique way, His people: He set her free: He
revealed Himself to her by His own mighty acts, of which
the climax was the coming of the Messiah to vindicate His
kingdom and to draw mankind within its embrace. The word
Death meant in the Bible a destiny that was specially con-
nected with sin and with separation from God. And the word
Resurrection when applied to the Messiah meant inevitably
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an act of divine victory over both death and sin as the means
of the coming of the reign of God. Thus the resurrection of
Christ was no isolated wonder.”

“ He hell in hell laid low,
Made sin, He sin o’erthrew;
Bowed to the grave, destroyed it so,
And death by dying slew.

3. Christian certainty. The same power that was in opera-
tion at the resurrection of Jesus will be used to * quicken
the mortal bodies of those in whom dwells ““the Spirit of
Him that raised up Jesus from the dead.” The physical resur-
rection of the believer is assured because Christ lives in the
power of an indissoluble life (Heb. 7. 16).

Two interpretations are given to the verse:

(1) Moral. The indwelling Spirit can re-create the
believer, imparting to him a new kind of life to enable him
to reproduce moral likeness to Christ: “That I might
know him in the power of his resurrection > (Phil. 3. 10).
Such a meaning is hardly justified from the context. The
section is dealing with physical facts—the death and resur-
rection of Jesus. The reference to the believer’s body must
be accepted in a physical sense. Further, the word “mortal”
cannot mean other than “ that which is subject to death.”

(2) Physical. The body of the believer will be raised up
after death has claimed it. Both in the present world and in
the world to come the bodies of Christians will participate
in the results of Christ’s victory over sin and death. That
future participation is called, later in the chapter, *the
redemption of the body > (v. 23).

Death may claim the believer’s body because of his deriva-
tion from Adam, the federal head of the fallen race of men.
“In Adam all die ” (1 Cor. 15. 22). But by virtue of the vic-
tory of the Son of God, the believer’s body belongs to God,
and although death should claim it, God will reclaim it in the
act of redemption. Salvation involves the whole man, spirit
and soul and body (1 Thess. 5. 23). The Saviour from heaven
will transform the body of humiliation and fashion it like
to His own body of glory (Phil. 3. 20-21). Neither science nor
theology can explain how this wonderful transformation will
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take place, but this much is certain from the teaching of
1 Cor. 15, that the body of the Resurrection will not only be
related to the Christ to whom the Christian is united, but will
at the same time be related to the personality of the indivi-
dual Christian. As the Christ in glory is the Jesus of history
in resurrection, so the Christian in resurrection will be his
individual self transformed to be accommodated to the con-
ditions in the world to come.

The guarantee of that resurrection is the fact that “the
Spirit of him that raised up Jesus dwelleth in you.” Each
regenerated individual is a temple of the Holy Spirit, and
should the temple of the body be dissolved it will be rebuilt
for God’s glory. What an honour to be conferred on any of
the sons of men!

‘We cannot afford to misuse the property of Another.

“ He lives, He lives, Christ Jesus lives to-day,
He walks with me, He talks with me,
Along life’s pilgrim way.
He lives, He lives, Salvation to impart,
You ask me how I know He lives:
He lives within my heart.”



CHAPTER SEVEN

NO OBLIGATION TO THE FLESH

“ Therefore, brethren, we are debtors, not to the flesh, to
live after the flesh, for if ye live after the flesh, ye shall die;
but if ye through the Spirit do mortify the deeds of the body
ye shall live ” (12. 13). The Epistle to the Romans cannot be
read without sensing the nature of the writer’s teaching. It
has certain clear characteristics:

1. Tt is severely logical. Clarity of thought marks every
section as he builds up his argument. How orderly is the
development! Even when he digresses for an extended ex-
planation, he does not forget to return to the point of depar-
ture. There is no escape from his conclusions.

2. Tt is profoundly psychological. In places the epistle is
distinguished by most searching introspection. Parts of it are
undisguised autobiography of spiritual experience. Few pas-
sages in any literature can compare with chapter 7 for the
description of the intense struggle waged by the apostle in his
quest for freedom from the power of sin. He continually inter-
prets behaviour in the light of his own personal experience.
What remarkable insight he had into the working of the
human mind, especially in its reactions to divine principles of
conduct! Of much of his own spiritual experience he might
have written what Myers wrote in his St. Paul:

“ Oh could I tell, ye surely would believe it!
Oh could I only say what I have seen!
How should I tell or how can ye receive it,
How, till He bringeth you where I have been?”

3. It is deeply spiritual. The main objective of Paul is not
simply to impart knowledge, to supply intellectual stimulus,
but to promote spirituality in the lives of others. Conse-
quently, nothing trivial ever proceeds from his pen. Even the
most commonplace circumstances may be referred to in a
most persuasive way to encourage growth in grace. Passionate
earnestness is obvious everywhere, and there are few passages
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like Romans 8 in this category. Frequent appeals that stir the
emotions and fire the imagination are found in most of his
epistles. His outstanding desire was that Christ might be
formed in his readers.

4. It is eminently practical. Long sections of his letters are
concerned with the daily lives of Christians. With him a state-
ment of doctrine always leads to a demand for conduct con-
sistent with creed. Belief and behaviour cannot be divorced.

The passage under consideration illustrates most of these
features. Here we are dealing with the fifth and sixth assump-
tions, so closely linked together that they cannot be con-
sidered separately.

1. These assumptions are preceded by the conclusion of
the closely reasoned argument. “ Therefore, brethren, we are
debtors to the flesh not to live after the flesh.”

Note: (1) The sympathy of the appeal, “ brethren.” It is
noticeable that very frequently when he has a special point
to press home Paul introduces it by employing the word
*“ brethren.” That habit may be seen very conspicuously in
1 Thessalonians. In the present instance the apostle includes
himself, and in so doing asks for no preferential treatment
because he is an apostle. He demands from himself the same
obligations as he demands from his readers. If his standard
for them was exacting, it was no less so for himself. For him
the method was not practise what you preach, but, rather,
preach what you practise; and the difference between the two
is quite considerable. In verse 12 is the first occasion in the
epistle where the word “ brethren” occurs. Consider two
interesting occurrences later in chap. 10 verse 1, and chap 12,
verse 1.

(2) The logic of the appeal, “ Therefore.” This is the con-
clusion of the argument commenced in chapter 6, and is the
climax of the argument in the immediate context, dealing with
the two spheres of life, in the flesh and in the Spirit. Let us
recapitulate to follow the argument again:

1. “ The law of the Spirit of life in Christ Jesus has made
me free from the law of sin and death ” (v. 2).

2. “They that are after the Spirit do mind the things of
the Spirit > (v. 5).
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3. “ To be spiritually-minded (or to mind the things of the
Spirit) is life and peace ” (v. 6).

4. * Ye are not in the flesh, but in the Spirit  (v. 9).

5. * The Spirit is life because of righteousness > (v. 10).

6. God will quicken the mortal bodies by the Spirit (v. 11).

7. That Spirit is said to dwell in the believer (vv. 9 to 11).

The logical conclusion is, that since the Christian is so depen-
dent upon the Spirit of God, and has been delivered from life
in the flesh, he is under no obligation to respond to the im-
pulses of the flesh. Dr. Sangster in The Pure in Heart puts the
situation thus: *Sin can no longer lord it over a man who
has ventured all on Christ—though he is still in a state of
weakness. In this state of fleshly weakness, the Christian must
ever be watchful. As he holds himself open by grace to more
grace, the Holy Spirit grants him a constant victory over sin,
but the price of liberty from sin, as of liberty from other en-
slavement, is eternal vigilance. One solemn act of surrender,
or one burning vision of glory, will not keep him immunised
from evil for ever. Every day he must post his sentinels
against sin. He disciplines his thinking until (almost by second
and sanctified nature) his thoughts, when released from ab-
sorbing duty, wing their way home to their Lord. Moment by
moment he has “life from above.” He did not die once to
Jesus. He dies daily. Indeed, he bears about * the dying of
Jesus ” that he may bear about, also, the living of Jesus in
his lowly and lovely life ” (p. 169).

(3) The content of the appeal. The explicit exhortation is
that we are debtors not to live after the flesh, and the implicit
exhortation is that we are debtors to live after the Spirit. Here
again we notice that Christian living has both a negative and
a positive aspect, and the appeal is for unreserved dedication
to the life of the Spirit. In the New Testament appeals of that
nature are variously based.

In Romans 12. 1, the appeal is based upon “ the mercies of
God.” In 2 Cor. 5. 14, it is based on “ the love of Christ,”
while here, in Romans 8, the appeal comes from the fact that
the believer is indwelt by the Spirit of God.

(a) The meaning of the explicit exhortation—‘‘ Debtors
not to the flesh.”



56 ROMANS, CHAPTER EIGHT

The Christian is under no obligation to serve the old nature.
Since he has changed masters and transferred his allegiance,
he has no need to submit to the claims of his former slavery
to sin in the flesh. That had already been bluntly stated in a
former part of the argument.

Ch. 6, v. 12 ““ Let not sin reign in your mortal body, that
ye should obey it in the lusts thereof.”

Ch. 6, v. 14: “Sin shall not have dominion over you;
for ye are not under law, but under grace.”

Living after the flesh does not mean committing individual
sins, although it includes that; it means having an attitude to
life which is in opposition to the will of God. Yet no Christian
is entirely free from sin. The most saintly of the saints have
been acutely aware of the motions of the old fleshly nature,
and often sigh, as did one of them, “ What torment and burn-
ing of the heart and of the whole body there can be in us
through the lust of the flesh!” They cry, as Tersteegen did :

“ O hide this self from me, that I
No more, but Christ in me, may live!
My vile affections crucify,
Nor let one darling lust survive!
In all things nothing may I see,
Nothing desire or seek but Thee!”

Living * after the flesh” means being governed and
directed by “the complex of sinful desire, motive, affection,
propension, principle and purpose.” The Christian with true
spiritual experience is one who has “ crucified the flesh with
its affections and desires ” (Gal. 5. 24). Let us hear the testi-
mony of two men of saintly character:

The first is George Miiller, the man whom God raised up
to build orphanages and care for thousands of orphans with-
out means of his own, being entirely dependent upon God for
supplies. He gave as the secret of his life of serenity and faith
the following statement: “ There was a day when I died; died
utterly, died to George Miiller, his opinions, preferences,
tastes and will; died to the world, its approval or censure;
died to the approval or blame even of my brethren and friends
and, since then, I have studied only to show myself approved
unto God.”
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The second is David Hill, missionary in China. “ There is,”
he writes, “ before each man an altar of sacrifice, unseen, but
real and present; and on this altar he is called to offer himself.
There is some crucifixion of the flesh, some physical self-
sacrifice, the abandonment of some bodily induigence, which
the spirit of man knows that he is called upon to make. It may
be less sleep, or less wine, or less food, or less sexual inter-
course, or more unpleasant work, or more dangerous and self-
denying service. But, whatever it may be, there is before every
man an ideal life, which to attain, means a giving up which
costs something, a sacrifice which implies the surrender of
one’s own pleasure, ease, comfort, will.” (Sangster in The Pure
in Heart, p. 171.)

(b) The meaning of the implicit exhortation—* Debtors
to live after the Spirit.”

The Christian does not naturally respond to inducements
to live as an unregenerate man, for “ he that is born of God
does not continue to practise sin, for his (God’s) seed remain-
eth in him and he cannot sin (that is, cannot live in sin)
because he is born of God ” (1 John 3. 9). On the other hand,
he instinctively responds to the motions and government of
the Holy Spirit. Thus “flesh ” and * Spirit” are in unmiti-
gated opposition, the former lusting (desiring) against the
latter (Gal. 5. 17); yet if the Christian walks in the Spirit he
may not do the things that he would do if he were only under
the power of the flesh. Capacity to overcome the desires of
the flesh is dependent upon our willingness to respond to the
claims of the Holy Spirit, who “ enables us to realise our con-
secration by creating within us a sense of filial relationship,
and by opening and maintaining communication between a
man and his God ” (H. B. Swete).

John Wesley had five tests whereby a man might know
whether he were a child of God or not.

1. He must show a constant spirit of repentance—
always aware of his own native sinfulness.

2. He must be born again; passing through the experi-
ence of conversion to God.

3. He must show a spirit of humility, acknowledging that
all he is or has is the gift of God.
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" 4. The love of God must always be shed abroad in his
eart.
5. The fruit of the Spirit must always be discernible in
his daily life.
Il. THE CONSEQUENCES, stated in the fifth and sixth assump-
tions.

(1) Notice the subtle change in the pronouns. In verse 12
“We are debtors.” Paul has included himself with the
“brethren ” to whom he is appealing. He placed himself on
the same level as the others, and imposed upon himself the
same obligations as he did upon his readers. In verse 13 the
pronoun is “ Ye,” by the use of which he dissociates himself
from those whom he was addressing. He knew where he was
spiritually, that he was not living in the flesh, but he was not
so sure of all those in Rome who professed to be Christians.
They should be concerned to investigate how they stood. He
was forcing them to an issue.

(2) The first consequence: ““If ye live after the flesh, ye
shall die.”

A person discloses the nature of his being by the manner
in which he lives. In this case the fact that he lives after the
flesh proclaims that he is still an unregenerate person. The
ultimate and inevitable end of such a person is death, eternal
separation from God.

(3) The alternative consequence: “ If ye through the Spirit
do mortify the deeds of the body ye shall live.” The distinc-
tion here is between the unregenerate person and the regene-
rate one; and the alternative so stated is not living after the
Spirit but mortifying the deeds of the body. The inference is
that living after the Spirit implies the mortification of the
deeds of the body. To be able to mortify the deeds of the body
is descriptive of fundamental Christianity. It describes a
spiritual condition—beginning with an initial experience of
which two New Testament statements are:

Our old man was crucified with Christ (Rom. 6. 6).
I have been crucified with Christ (Gal. 2. 20).

My death was reckoned His—death for sin. His death was
reckoned mine-—death to sin. Paul’s own personal experience
was summed up by himself in these words: “ What things
were gain to me, those I counted loss for Christ . . . that [
may know him in the power of his resurrection, and the
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fellowship of his suffering, being made conformable to his
death” (Phil. 3. 7-10). The “ deeds of the body ” were aban-
doned as a means of justification, and of redemption. The
believer sings:
“ No works of merit now I plead,
But Jesus take for all my need;
No righteousness in me is found,

Except upon redemption ground.”

But, further, the expression describes a spiritual conflict—
the conflict of two natures. “ The deeds of the body” is
equated with “ the works of the flesh” (Gal. 5), and with
“your members which are upon the earth” (Col. 3). To
mortify means “to reckon as dead, to put to death.” The
person who does so makes no response to the enticements of
the flesh; and there are two ways in which this may be done:

Gal. 5. 16: “ Walk in the Spirit and ye shall not fulfil the
lusts of the flesh.”
Rom. 13. 14: “Put ye on the Lord Jesus Christ and
make no provision for the flesh to fulfil the lusts thereof.”
The illustration upon which this exhortation rests is drawn
from military practice in the Roman army. In the hours of
darkness soldiers could be found in places where they were
at liberty to indulge every kind of evil desire, but in the
morning they had to appear on parade with armour and
accoutrements brightly shining. The Christian is exhorted to
“cast off the works of darkness, and. put on the armour of
light.” In other words he is exhorted to be like a soldier
always on parade, open for inspection, reflecting the life
which comes from union with Christ.

Augustine has put on record how he arrived at such an
experience. “ I neither wished nor needed to read further.
With the end of that sentence. as though the light of assur-
ance had poured into my heart, all the shades of doubt were
scattered. 1 put my finger in the page and closed the book.
I turned to Alypius with a calm countenance, and told him.”
The place where Augustine had been reading was: “Put ye
on the Lord Jesus Christ, and make no provision for the
flesh to fulfil the lusts thereof ”” (Rom. 13. 14). In that critical
moment the man who was to become a great saint had begun
to mortify the deeds of the body. The evidence of reality was
that he continued to do so.



CHAPTER EIGHT

SONSHIP

For as many as are led by the Spirit of God, they are the
sons of God. For ye have not received the spirit of bondage
again to fear; but ye have received the Spirit of adoption
(sonship), whereby we cry, Abba, Father. The Spirit itself
beareth witness with our spirit, that we are the children of
God. And if children, then heirs; heirs of God and joint-
heirs with Christ; if so be that we suffer with him, that we
may be also glorified together (14-17).

Paul often enforced his teaching by illustrations from local
historical events or well-known social customs. An under-
standing of these throws a great deal of light upon some
passages in his epistles. Two examples will suffice.

In the Epistle to Corinthians better understanding of the
teaching is possible if it is remembered that Corinth was
noted for its numerous heathen temples, for its manufacture
of copper mirrors, for its metal cymbals, its cultivation of
vines, its athletic contests, and for the disastrous conflagra-
tion which had swept over the city, destroying the hovels of
the poor, but leaving unscathed the costly dwellings of the
rich.

In the Epistle to the Romans numerous pictorial words
are enlisted to point the meaning. In chap. 3, vv. 23-26, a
number of these are employed. The word “ sinned ” is drawn
from the sport of archery, almost universally practised:
“justified ” takes the intelligent reader to the law court;
“ redemption ™ calls up the picture of a transaction in a slave
market; while “ propitiation > carries us back to the day of
atonement when the mercy-seat was sprinkled with blood by
the high priest as representative of the nation of Israel.

Sometimes, too, Paul used Aramaic words, a usage which
reflected a common practice in the early Church. One of these
words is ““ Maranatha,” “ If any man love not the Lord Jesus,
let him be anathema (Greek: accursed), Maranatha ” (1 Cor.
16. 22).
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These methods are employed in the passage now under
consideration.

(1) He draws an illustration from contemporary Roman
practice in the event of the adoption of a slave by an heirless
master.

(2) He uses the Aramaic word “ Abba,” meaning “Father.”
There were two ways of becoming a “son™: by birth, in
which the one born was both a “child” and a “son”; by
adoption, in which case the person recognised as a * son > was
not indeed a * child > by birth. In this passage Paul has used
both ideas to remind the Christians in Rome of their position
and their privileges.

1. THE PROOF OF SONSHIP. As many as are led by the Spirit
of God, these are the sons of God.

Erroneous ideas about the “ Fatherhood ” of God should be
combated with vigour. While in a general sense God, as
Creator, is Father of all men, the specialised meaning of the
term in the New Testament is limited to those who display
certain spiritual features.

On the divine side, the Fatherhood of God means, among
other things, these:

A begetting by the Spirit of God—* born of God.”

An evidence of the love of God, in the care for His
children.

The use of disciplinary measures within the family circle
to produce in the children moral likeness to the Son of
God.

On the human side, these characteristics should be mani-
fest:

Loyalty to the Father’s cause.
Obedience to the Father’s commands.
Imitation of the Father’s character.
Responsiveness to the Father’s care.

Notice the language of the passage, which is most instruc-
tive.

Verse 14: “ As many as "—a qualifying expression which
limits the extent of the application of the term “ sons of God.”
The title is appropriate wherever the conditions are present,
but in no other condition.
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Verse 15: “ Ye ” is meant to embrace the readers in Rome,
to give them assurance that they are included in the category
of sons.

Verses 15, 16, 17. The pronoun “we ” is now substituted,
and indicates that Paul was including himself as well as all the
others to whom the situation applies.

(1) The title “son” involves the right of inheritance, a
standing in a recognized legal relationship to the Father. Here
it is used to embrace all true Christians. Gal. 3. 26, puts it,
“Ye are all the sons of God through faith in Christ Jesus,”
and there is no other way.

The apostle John never uses the word “sons” in his epistles,
the translation in A.V. of 1 John 3. 1 being wrong. He uses
the word * children,” the word having something of the same
implication as “ bairn,” one who has been born. (See, e.g.,
1John3.9;4.7;5.1;5.4)

(2) The proof of sonship, being led of the Spirit. *“ These
are the sons of God.” “ These ” is most emphatic, the mean-
ing being that “ these” and “ these only” are to be included.
No others have any claim. To whom, then, does the condition
apply?

(a) Do the words “as many as are led of the Spirit of
God ” have a restrictive meaning even within the circle of
the Christian community? Do they imply that only those
who have an experimental knowledge of the providential
guidance of the Spirit of God can be accounted worthy of
the designation “sons of God™”? Such an interpretation
produces two difficulties:

First: Being “led by the Spirit” in the above sense is a
subjective experience which may vary from time to time.
There may be occasions when even those who have desired
otherwise are aware of obedience withheld. Are we to con-
clude that for the time being they have lost their status as
sons of God?

Second : The connective “ for > of verse 15 links verse 14
with what follows in verses 16 and 17 where the designation
employed is “ children.” The “ children of God ” are the
“ sons of God.”
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(b) Verse 14 is meant to explain the proposition in verse
13, that those who mortify the deeds of the body shall live,
and includes all those who walk after the Spirit and not
after the flesh. They are such as have no confidence in the
flesh as the means by which entrance is obtained into the
family of God. The test, of course, is unrelenting, unvary-
ing, both as to the beginning and the continuance of the
life mentioned in the context. The proof is first of all
spiritual and dispositional; then it becomes moral and prac-
tical. The attitude of mind is known by action in deed. All
true believers are ** led of the Spirit of God ” in the sense in
which the expression is used in Rom. 8. 14, otherwise they
would not be “ children of God.”

II. THE PRIVILEGE OF SoNsHIP. The background of the illus-
tration introduced is most instructive: Ye have not
received the spirit of bondage again to fear, but ye have
received the Spirit of sonship. The apostle has in mind
the procedure followed when a slave, usually in the em-
ployment of a master who has no heir, was adopted into
the family as son and heir.

(1) Such an action was the result of the magnanimity of the
master, who was under no obligation to confer the honour of
sonship upon any of his slaves. The owner of the slave was
acting in grace.

(2) Master and slave appeared before a magistrate and
three times in the latter’s presence the master would ask, “ Do
you wish to be my son?” If the slave replied to the three
questions, “ 1 do,” the transaction was completed, and the
slave was given the position of a son. He was legally acknow-
ledged.

(3) Witnesses were present so that the slave’s claim to be
the son would be vindicated, if any one should challenge his
right.

Paul’s application of the illustration is extremely moving.

1. The Christian was once a slave—* sold under sin.” The
spirit he has now received is not the spirit of bondage. He is
no longer a slave. He has been delivered from the law as a
taskmaster. He has now no fear of wrath because he cannot
meet the righteous demands of the law.
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2. The Spirit he has received is of sonship. By the regene-
rative act of the Holy Spirit the believer has been raised to a
new status. He has become a son, not simply by a legal trans-
action, but by a spiritual birth. He has received the Spirit,
and is a son because as a “ child ” he had been born into the
family of God.

3. He has the witness to justify his claim to sonship. “ The
Spirit bears witness with our spirit that we are the children
of God.” It is the privilege of the one who has been delivered
from bondage to say, “ Abba, Father.” No adopted son could
naturally use the family language. Though legally a son, he
was not legitimately a child. But because believers are sons
in the true sense, God has sent forth the Spirit of His Son,
enabling them to say, “ Abba, Father ” (Gal. 4. 6).

Some interpet * Abba, Father” as being Aramaic and
Greek, the double usage implying that both Jew and Gentile
had the same privileges in the New Society, being members
of the same spiritual family. Another interpretation is that
among the Jews slaves were not allowed to address any man
as “Abba,” only free-born persoms could. This use of
“ Abba ” by Christians was meant to convey the truth that
they were “free-born” members of the family of God.
“ Father ” is the distinctive word for God in the Christian
Faith, and its full significance was disclosed in the teaching
of our Lord. Crying “ Father ” is the instinctive reaction of
the child in a time of need.

III. THE PrROSPECT OF SoNsHIP. If children, then heirs; heirs
of God, and joint-heirs with Christ.

The indwelling Spirit gives a consciousness of the new
relationship. The witness is both internal and spiritual. And
it is no mere emotional experience, for the Spirit is a divine
Person constantly present to assure of the abidingness of the
gracious transaction.

Notice two main features of the new relationship:
(1) Identification with God the Father. That is expressed
in two ways:

(a) They are children of God. They are more than sons
by legal adoption. They have been “born of God.” As
Peter puts it, “ Born not of corruptible seed (i.e. by human
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generation) but of incorruptible (i.e. by divine communica-
tion of spiritual life), by the word of God ” (1 Pet. 1. 23).
Any claim to blessing lies in that fact.

(b) They are heirs of God. They are acknowledged to
have the status of sons by the right of redemption. God is
the Owner of all, and they, by divine grace, have been
called to share in all the possessions of God. Gal. 4. 7
asseris of the Christian, “ Thou art no more a servant (a
slave in the sense of Rom. 8) but a son, and, if a son, then
an heir.” The inheritance is to be enjoyed through union
with Christ, in whom believers have been made competent
to share in the inheritance of the saints in light (Col. 1. 12).
The apostle Peter in describing the inheritance piles one
adjective upon another, announcing that it is “incorruptible,
undefiled, that fadeth not away, reserved in heaven ” (1 Pet.
1. 4). What a staggering honour to be conferred on those
who were once in bondage!

(2) Identification with the Son. They are joint-heirs with
Christ Jesus, so close is their relationship.

(a) He is the legitimate Heir—because He is Son.

1. By eternal generation: and it could be said of Him,
if Son, then Heir.

2. By divine appointment. Of Him the Epistle to
Hebrews declares, again because He is Son, “ whom he
(God) hath appointed heir of all things” (1. 2). It should
be observed that in the sequence of thought in that chapter
the appointment to heirship precedes the announcement,
“ by whom also he made the worlds.”

3. By Resurrection. As first-born from the dead, He is
head over all things, and it is the divine intention that in
the dispensation of the fulness of time he (God) will gather
together in one, all things in Christ, both which are in
heaven and which are on earth. (Eph. 1. 10). See also Eph.
1. 22, and Col. 1. 18. The time will arrive when, after the
defeat of their foes, the kingdoms of this world will become
the kingdom of the Lord and of His Christ (Rev. 11. 15).

(b) Christians are said to be joint-heirs with Christ. He
identified Himself with them, suffering on their behalf, to
redeem them from all lawlessness that He might have them
B
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for His own possession (Tit. 2. 14). So closely are they asso-
ciated with Him that they share His dignity now, being seated
with Him in heavenly places (Eph. 2. 6). Further, they share
His reproach now—suffering with Him. One of the ingredients
in that suffering is the fact that, just as He experienced the
unwillingness of His enemies to recognize His claim to son-
ship, they, too, have the same experience, for “the world
knoweth us not” (1 John 3. 1), i.e. does not admit the claim
of the believer to be a child of God. In that, and in other
senses, all believers suffer with Him.

And further, they will share His glory hereafter. “If we
suffer with him, we may be also glorified together.” Here
again we note the change of pronoun from “ ye * to *“ we,” the
apostle including himself in the teaching of verses 16 and 17.
That change should assure us that Paul was thinking of all
believers sharing in the suffering here, and, consequently, in
the glorification hereafter.

What a prospect—to be “ glorified together.” Slaves exalted
to be glorified together with the heir of all things! When
Christ . . . shall be manifested (in glory) then shall we also be
manifested with Him in glory (Col. 3. 4).

Let us remember that the crowning day is coming.
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SUFFERING AND GLORY

For I reckon that the sufferings of this present time are not
worthy to be compared with the glory which shall be revealed
in us. For the earnest expectation of the creature waiteth for
the manifestation of the sons of God. For the creature was
made subject to vanity, not willingly, but by reason of him
who subjected the same in hope, because the creature itself
also shall be delivered from the bondage of corruption into
the glorious liberty of the children of God. For we know that
the whole creation groaneth and travaileth in pain together
until now (vv. 18-22).

The contextual connection of these verses is this: They
form an extended explanation of the principle laid down in
the previous verse where it is stated that suffering here with
Christ in His rejection would be followed by the glory of
manifestation when He returns to earth in power. This suffer-
ing and glory are now viewed as part of a divine purpose
affecting not only Christians but the entire Creation. Both are
closely associated with man’s sin, for the Creation has been
affected by the Fall, as well as has mankind.

Both Christians and the Creation are animated by the same
ardent if sometimes inarticulate desire, to be delivered from
the bondage of corruption into the liberty of the glory of the
children of God. (v. 21).

Christians, so this passage informs us, as perhaps no other
passage in the Bible does, are to play a wonderful part in the
ultimate triumph of God over the universal havoc which sin
has wrought. Sin has had cosmic effects, hints of which are
given here and elsewhere, e.g. Col. 2. 15; 1. 20.

Redemption, too, will have cosmic results far beyond the
conception of the human mind. Col. 1. 20 informs us that
God, having made peace by the blood of Christ’s cross, by
Him will reconcile all things to Himself, whether they be
things on earth or things in heaven. The prospect of such
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ultimate victory over sin and its effects is both staggering and
exhilarating.

This passage is one of the most interesting in the Epistle
to the Romans. It reveals Paul in a new rdle. Professor Dodd
has pointed out the various aspects of the apostle’s approach
to his theme in the epistle.

1. As a satirist. He has unmasked the vice and corruption
of the human heart and castigated the self-satisfied Jewish
religionist who has prided himself in his achievements in
righteousness according to his own conception of divine
requirements.

2. As a philosopher. How succinctly and searchingly he
has discussed problems about God and creation, about man
and his sin! Paul reveals himself as a thinker of the very first
order, capable of stating in the clearest of language the funda-
mental principles which govern human actions.

3. As a rabbi. The apostle had profited above his equals
in the Jewish law, and was well versed in the methods em-
ployed in argument by the leaders of the religious sections of
the nation. In this epistle he shows, more than in any other
of his writings, an intimate acquaintance with Old Testament
scriptures, and applies his knowledge in a manner most dis-
concerting to his opponents. Chapters 9, 10, 11 of the epistle
read like a lecture delivered to a company of learned Jews,
shattering their self-complacency and outlining the gracious
purpose of God for the despised Gentile nations.

4. As a psychologist. With what carefulness and insight
Paul analysed and explained the various aspects of human
conduct both in the unregenerate and regenerate man! Chap-
ter 7 is one of the most touching pieces of religious psycho-
logical analysis ever penned. Others who have passed through
similar phases have acknowledged their indebtedness to the
apostle for his profoundly illuminating statement of the con-
flict of desires within his breast.

5. In this present passage he reveals himself as a poet, a
man of vision with insight informed and controlled by the
Holy Spirit. He was not a mere visionary with his thoughts in
the clouds, making fantastic predictions outwith the possi-
bility of realisation. He has seen into the heart of history, not
dipping into the future as far as human eye can see, but
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reading cosmic events in the light of divine revelation. He saw
the processes at work in the universe moving towards their
glorious consummation appointed by the Creator Himself.
Where in such condensed form can his outline of cosmic con-
ditions and goal be paralleled; the whole creation groans and
travails in pain together until now, waiting for the revealing
of the sons of God?

1. THE PROCESS FOR THE CHRISTIAN

I reckon that the sufferings of this present time are not
worthy to be compared with the glory which shall be revealed
in us.

(1) Paul’s conviction was based upon personal experience.
How much is revealed in these words, “1 reckon ! They
express the process by which the apostle had reached his con-
clusion. His was no wild prediction of an incautious visionary.
He had pondered deeply over the matter, and from his own
experience had corroborated the divine principle which he
saw operating in the history of men who had trusted God.

(a) It was an idea prevalent in Old Testament history.
Paul could call to witness the experience of Joseph who
suffered in prison but was glorified in the palace of Pharaoh.
He would have assented to the summing up of Moses’ choice
in the familiar words that he chose rather to suffer affliction
with the people of God than to enjoy the pleasures of sin for
a season, esteeming the reproach of Christ greater riches than
the treasures in Egypt: for he had respect unto the recom-
pense of the reward (Heb. 11. 25-26).

(b) It was a principle he had seen in operation in the life
of his Lord. He must have been familiar with the words which
Luke recorded later in his gospel: ““ Qught not Christ to have
suffered these things, and to enter into his glory?” (24. 26).
The apostle seems never to tire reminding readers in various
places that Christ has been received up into glory, and has
been seated at the right hand of God. (See, e.g. 1 Tim. 3. 16;
Eph. 1. 20; Phil. 2. 9.)

(c) It formed an integral part of Paul’s own teaching. His
consuming passion in life was to know Christ—and the fellow-
ship of his suffering (Phil. 3. 10): consequently it was his
experience that “ it is given on the behalf of Christ, not only
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to believe on him, but also to suffer for his sake ” (Phil. 1. 29).
Read the record of his sufferings as preserved in The Acts. It
is a story of implication in riot after riot, of beating and im-
prisonment, of false accusation and undeserved contumely.
What a catalogue he has given in 2 Cor. 6. 4 ff., afflictions,
necessities, distresses, stripes, imprisonments, tumults, labours,
watchings, fastings, . . . as sorrowful, yet always rejoicing!
Read again 2 Cor. 11. 23 ff. What a catalogue! Amongst his
sufferings he includes, “ Of the Jews five times received 1
forty stripes save one, thrice was I beaten with rods, once was
I stoned.” Is there any wonder he wrote to Jews who ques-
tioned his right to apostleship, “ From henceforth let no man
trouble me: for 1 bear in my body the marks of the Lord
Jesus” (Gal. 6. 17)—195 weals left by the stripes he had
received!

But he had had rich compensation. There had been accom-
panying glory. He had had “ visions and revelations of the
Lord” (2 Cor. 12. 1); he had been caught up into paradise,
and had heard unutterable words (v. 9). His constant incen-
tive had been a sense of communing with his glorified Lord.
Perhaps he never forgot words which must have made a
lasting impression on his mind, words which martyred
Stephen said in the hour of suffering: “ Behold, I see the
heavens opened and the Son of Man standing on the right
hand of God” (Acts 7. 56).

(2) Paul’s contrast of the two spheres of existence. For
him, as for contemporary writers, history was divided into
the present time and the age to come.

(a) The present time is frequently referred to as “this age.”
It is the period within which Christians will suffer for the sake
of Christ and the gospel. Witness is borne to that feature of
the Christian Faith in many parts of the New Testament. Our
Lord’s word is, “In the world ye shall have tribulation,” while
Paul asserts that “ All that will live godly in Christ Jesus shall
suffer persecution” (2 Tim. 3. 12). The writer of the Epistle
to the Hebrews goes so far as to exhort, “ Let us go forth
unto him, outside the camp, bearing his reproach” (13. 13).
As unregenerate human nature never varies in its opposition
to the will and plan of God, Christians may never expect in
any generation complete exemption from suffering for righ-
teousness’ sake.
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(b) The age to come is the age beyond the resurrection,
when Christ and His people will enter into their inheritance,
and

* Jesus shall reign where’er the sun
Doth his successive journeys run.”

The triumph of righteousness will be manifest, and the
suffering of this present time will find its compensation when
Christ and His Church will be glorified together. The believer
can quite justly say, “ Two worlds are ours.” In the present
world his business is that of loyalty to Christ, cost what it
may; in the world to come it will be glory with Christ. Few
theologians drank more deeply of the spirit of Paul as
revealed in Romans 8 than did John Calvin, the noble
Reformer. On his death bed these were the last words on his
lips, “T reckon that the sufferings of this present time are not
worthy to be compared with the glory which will be revealed
in us.”

(3) Paul’s conclusion was this: that the recompense of
glory far outweighed the discomfort of the suffering—not
worthy to be compared.

(a) In quantity. The reward, said our Lord, would be in-
comparably greater: everyone that hath forsaken houses, or
brethren, or sisters, or father, or mother, or wife, or children,
or lands, for my name’s sake, shall receive an hundredfold,
and shall inherit everlasting life (Matt. 19. 29).

(b) In quality. Paul refers to the prize to be received at the
end of the course duly completed as a crown incorruptible, as
a crown of righteousness which the righteous Judge will grant
to all those who are in love with his public manifestation
(1 Cor. 9. 25; 2 Tim. 4. 8).

(¢) In duration. The believer who has foretaste here will
enter hereafter into all the blessedness of eternal life. “ Our
light affliction which is but for a moment, worketh for us a
far more exceeding and eternal weight of glory while we look
not at the things which are seen, but at the things which are
not seen, for the things which are seen are temporal; but the
things which are not seen are eternal (2 Cor. 4. 17-18).

Surely such considerations should be incentive sufficient to
endure the contradiction of sinners while we bear witness to
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Him who despised the shame of the cross for the joy that was
set before Him (Heb. 12. 2-3), and say:

“ Not for ease, or worldly pleasure,
Nor for fame my prayer shall be;
Gladly will I toil and suffer,
Only let me walk with Thee.”

II. THE PROGRAMME FOR CREATION
The whole Creation. What is meant by the expression?

(1) It cannot include:

Believers, for it is their manifestation that Creation is said
to awats.

Unfallen angels, for they were never in the bondage of
corruption from which Creation will be delivered.

The Devil and his hosts, the principalities and powers that
were put to shame at the Cross (Col. 2. 15), for they have no
reason to anticipate the manifestation of their Conqueror.

Unbelievers, for the appearing of the glory will be “in
flaming fire taking vengeance on all them that know not God,
and obey not the gospel of our Lord Jesus Christ” (2 Thess.
1. 7-8). The manifestation will be for their condemnation.

(2) It must, therefore, refer to non-rational Creation—that
which is not morally responsible for its actions. The whole
animate and inanimate creation other than those listed above.

The argument is this: To encourage believers in their
suffering, and to impress them with the greatness of the afore-
mentioned glory, they must give proper consideration to the
fact that the whole non-rational Creation will share in the
indescribable blessing which will be attendant upon the mani-
festation of the sons of God.

The facts stated:

(a) The event in the past. Creation was subjected to vanity,
not willingly. That subjection coincided with man’s sin. The
ground was cursed when Adam fell: it was to bring forth
thorns and thistles. Purposelessness began to characterize it,
and Creation ceased to pursue the end for which it had origi-
nally been brought to being. Nature became *red in tooth
and claw.”



SUFFERING AND GLORY 73

Such a condition was not the result of its own doing. It was
not a punishment imposed by the Creator. It was by reason of
Him who subjected it, part of the divine judgment consequent
upon man’s sin. Indirectly that is evidence of divine super-
intendence over the whole Creation, for it was subjected “ in
hope.”

(b) The experience of the present. Creation groans and
travails in pain. The language is most impressive, and sug-
gests that out of the present experience something more
glorious will emerge. The groaning implies an inarticulate
longing, discovered to the apostle, not by scientific investiga-
tion, but by divine revelation. In all the restlessness of nature
Paul saw and heard an intense desire for deliverance.

That experience is said to be “ until now.” New features
had been introduced by the gospel about which Paul had been
writing. Christ’s triumph over the forces of evil had brought
a new hope into the world. God’s intention originally for man
was that he should have dominion, but the writer of the
Epistle to Hebrews maintains that because of sin “ We see not
yet all things put under him, but we see Jesus . . . crowned
with glory and honour,” by which he probably means that in
the person of the One who tasted death and triumphed
through it, the head of a new order in Creation has been
appointed, and in Him man will attain to the position
intended for him (Heb. 2. 6-9).

The hope mentioned is described as “ the earnest expecta-
tion of Creation,” that is, it is waiting with strong and ardent
desire, as if with outstretched neck longing for the fulfilment
of that hope implanted there by divine intention.

(c) The expectation for the future. It is described in three
ways:

First: Waiting for the manifestation of the sons of God:
For Paul the future held no ill-defined hope. There is nothing
vague about his prediction. Again and again he reverted to
the theme, and of the fulfilment of the hope he was convinced.
To the Thessalonian Christians he wrote that the Lord * shall
come to be glorified in his saints and to be admired in all
them that believe” (2 Thess. 1. 10). That will be what is
called in Titus 2. 13, * the manifestation of the glory of our
great God and Saviour Jesus Christ.”” What an event when
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“The saints will shine in glory
As Christ shall them array!”

Second. Creation will be delivered from the bondage of
corruption. The effects of sin will be removed. James Hogg,
the Ettrick shepherd poet, must have been thinking along
these lines in his poem Kilmeny. He conceives the idea of a
maiden who was “ pure as pure can be ” being transported to
the spirit world and later returning to her former haunts. The
music of her voice was so sweet and appealing that the beasts
of the forests lost all their native instincts to kill, and clustered
around the maiden to hear her sing: and the poet concludes:

“ It was like an eve in a sinless world.”

Third. Creation will enjoy the liberty of the glory of the
children of God. The hymn-writer was thinking of that blissful
condition when he wrote:

“ Her bridal attire and her festal array,
All nature shall wear on that glorious day:
For her king cometh down with His people to reign,
And His presence shall bless her with Eden again.”

C. S. Lewis in his book on Miracles writes about that time
in a most quaint manner. * Theologians tell us that she
(Nature), like ourselves, is to be redeemed. The * vanity’ to
which she was subjected was her disease, not her essence. She
will be cured in character, not tamed (Heaven forbid), not
sterilised. We shall still be able to recognise our enemy, friend,
playfellow, and foster-mother, so perfected as to be not less,
but more, herself. And that will be a merry meeting.”

That, too, was Tennyson’s dream, “ the one far-off, divine
event towards which the whole creation moves.”

What a prospect! What a triumph for God’s power and
grace! We can but wonder and worship.



CHAPTER TEN

GROANING AND HOPING

And not only they, but ourselves also, which have the first-
fruits of the Spirit, even we ourselves groan within ourselves,
waiting for the adoption, to wit, the redemption of our body.
For we are saved by hope, but hope that is seen is not hope.
For what a man seeth, why doth he yet hope for? But if we
hope for that we see not, then do we with patience wait for it.
Likewise the Spirit also helpeth our infirmities; for we know
not what we should pray for as we ought: but the Spirit itself
maketh intercession for us with groanings which cannot be
uttered. And he that searcheth the hearts knoweth what is
the mind of the Spirit, because he maketh intercession for the
saints according to the will of God (23-27).

These verses focus attention upon the consummation of
Christian experience—the redemption of the body. Curiously
enough, while he awaits that future transaction the Christian
is seen here in three attitudes: groaning, hoping, praying. The
argument has been as follows:

(1) God has provided a most wonderful future for—

(a) Creation: deliverance from the bondage of corrup-
tion. .
(b) Christians: the public manifestation of all believers
as veritable sons of God.
(2) Until that promise is fulfilled Creation is in a state of
unrest and imperfection, characterized by groans and travail.
(3) The Christian is seen as passing through a similar ex-
perience, because, until the triumph of the Heir of all things,
he is denied entrance into his inheritance. During the present
age the Christian sighs for the completion of the divine plan.
That inarticulate longing is described as “ groaning.”

“ Groaning ” appears to be entirely inconsistent with much
that the Christian possesses here and now which should make
for happiness.

(a) He has been justified before God. Once he was a law-
75
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breaker; now he has been forgiven and accepted by God.

(b) He has been reconciled to God by the death of His
Son. Once he was an enemy; now he is a member of the
divine family and one of the children of God.

(c) He has been given power over sin by the indwelling
Spirit of God. Once he was a “ wretched man,” sold under
sin, incapable of breaking away from the bondage. Now there
is “ no condemnation,” and he can overcome.

(d) He has been promised the quickening of his mortal
body. He has not yet been delivered, but he has an instinctive
longing for the fulfilment of the promise.

I. THE CHrISTIAN GROANING—* Qurselves also, . . . groan
. . . waiting for the adoption, the redemption of the
body.”

(1) How we are described—* who have the firstfruits of
the Spirit.”

First: we have the Spirit. That is an assertion constantly
made in the chapter. It is one of the dominant themes. The
designation marks off a distinctive class, and is not applicable
to men generally. It is limited to believers only, whose bodies
are said to be temples of the Holy Spirit. Consequently they
can be conscious of His august presence.

Second : we “ have the firstfruits of the Spirit.”

(1) The Spirit is the Producer of characteristics which will
reach perfection in the eternal state. “ Firstfruits™ are a
herald of a harvest to follow. The fruit should be seen in
measure in all who believe—love, joy, peace, long-suffering,
gentleness, goodness, faith (or faithfulness), meekness, tem-
perance (self-control, moderation) (Gal. 5. 22-23).

(2) The Spirit is the Pledge of future bliss, when there will
be complete realization of all that is merely ours in foretaste
now. The Spirit is “ the earnest of our inheritance until the
redemption of the purchased possession” (Eph. 1. 13-14).
Christians are exhorted not to grieve the Holy Spirit of God
because they “ are sealed unto the day of redemption ” (Eph.
4. 30). In 2 Cor. 1. 21-22, the apostle reminds the believers in
Corinth of the same fact: “ He who hath anointed us is God,
who hath also sealed us, and given us the earnest of the
Spirit in our hearts.”



GROANING AND HOPING 77

Note the words used to describe the Holy Spirit in relation
to Christian.

Firstfruits. The reference is to Deuteronomy 26, where
instructions are recorded for the guidance of the Israelite
when he would come into his inheritance in the land of Pales-
tine. The procedure consisted of three main features:

1. The presentation of a basket of firstfruits to God.
That was an act of thanksgiving for the goodness of God
in material blessing.

2. Confession that blessing was not a reward for merit,
but an expression of the mercy of God. “ A Syrian ready to
perish was my father, and he went down into Egypt, and
sojourned there with a few, and became there a nation,
great, mighty and populous ™ (v. 5).

3. Dedication of firstfruits was a pledge that the entire
harvest was recognized as the gift of God and would, in
gratitude, be used for His glory.

In giving believers the Holy Spirit, God has given them the
guarantee that all He has promised will ultimately be fulfilled.

Seal. The seal was the sign of ownership. A signet was used
by an owner to mark property which was exclusively his. If,
when he came to claim it, someone should dispute his right
to possession, the evidence of the seal would settle the matter.
The possession by the believer is the sure sign that he is
divine property and that his body will be ¢laimed as belonging
to God.

Earnest. This was both a promise and a pledge. It is the
word used in Gen. 38 for the signet, bracelets and staff given
by Judah to Tamar as a pledge that he would send her * a kid
of the goats > (vv. 17-20). The best modern illustration is the
giving of an engagement ring as a foretaste of future marriage
and entrance into the joy of a share in a husband’s posses-
sions. ““ So our possession of the Spirit here and now is the
guarantee divinely given that we shall one day enjoy in its
fulness all that inheritance which God has reserved in heaven
for those that love Him (cf. 1 Cor. 2. 9; 1 Pet. 1. 4).” (F. F.
Bruce on Ephesians, p. 37.)

(2) What we are doing. In spite of what we are, “we
groan.” Groaning expresses a sense of burden, a desire for
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escape from a difficult situation. It is the utterance of one who
is convinced of inability to effect deliverance from an experi-
ence which is undesirable.

The word is used to describe a woman in travail, yet with
hope of deliverance which will bring joy.

In 2 Cor. 5 the word is employed to describe a heavy bur-
den, the condition experienced in “‘ the present time > in our
earthly house of this tabernacle while we are at home in the
body, while we are absent from the Lord.

Groaning is evidence of two things:

(a) The believer’s longing for heaven. It is a healthy sign
of spiritual-mindedness, of home-sickness for heaven. It indi-
cates discontent with the present world situation, reveals a
sense of incompleteness.

(b) The believer’s fitness for heaven. It shows he has an
affinity with a state of spiritual perfection. Such “ groaning
often expresses itself in prayer and singing of hymns such as:

“ O the joy to see Thee reigning,
Thee, my own beloved Lord!
Every tongue Thy name confessing,
Worship, honour, glory, blessing,
Brought to Thee with one accord;
Thee, my Master and my Friend,
Vindicated and enthroned,
Unto earth’s remotest end,
Glorified, adored, and owned.”
(F. R. Havergal.)

The pilgrims in The Pilgrim’s Progress on the Delectable
Mountains fell sick of longing when from their point of van-
tage they beheld the glory of the Celestial City.

(3) What we are desiring. The adoption, the redemption of
the body.

(a) The meaning of “ adoption.” It is the public acknow-
ledgment that believers are “ sons of God.” “ Now are we the
children of God, and it has not yet been manifested what we
shall be; but we know that when he shall be manifested, we
shall be like him, for we shall see him as he is ” (1 John 3. 2).
There are three phases of this adoption:
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1. In the predestinating foreknowledge of God.
2. In the effectual calling of the Holy Spirit.

3. In the ultimate manifestation when we shall be glorified
together with Christ.
(b) The mode of adoption. The apostle calls it, “the
redemption of the body.”
Redemption involves claiming from another that which
belongs to oneself as rightful owner.

1. The death and resurrection of our Lord provided for
the recovery of the believer completely—spirit and soul and
body.

2. As we have learnt, “ the body is dead because of sin.”
The result is that the body may be claimed by death as the
lawful sequence of sin.

3. The believer’s body is the temple of the Holy Spirit;
and, as noted earlier, the Holy Spirit is the seal to indicate
that the body belongs to the L.ord.

4. One of two processes is possible.

Corruption may put on incorruption. That describes what
will happen when the body of the believer is raised at the
resurrection.

Mortality may put on immortality. That was Paul’s
ardent wish for himself, ““that mortality might be swal-
lowed up of life ” (2 Cor. 5. 4). :

5. That event in whichever of these processes it takes place
is called “ the redemption of the body.” It is “ the redemption
of the purchased possession ” (Eph. 1. 14).

6. The time when that takes place is called “ The day of
redemption ” (Eph. 4. 30). What a day that will be in the
history of this earth!

It is to be observed that it is the body which is redeemed—
an affirmation which gives assurance of the continuity of
personality in the day of redemption. “ To cling to the words
‘ the resurrection of the body’ is to affirm that in our present
bodies there is the law of a bodily life beyond our dreams,
when the Spirit of Him who raised up Jesus Christ has done
His perfect work in us ” (Ramsay).



80 ROMANS, CHAPTER EIGHT

II. THE CHRISTIAN HOPING. “ We are saved by hope.”

Hope is one of the triad of graces: faith, hope and love.
Hope is superior to spectacular gifts as 1 Cor. 13 maintains,
but is inferior to love.

(1) Hope is an integral part of the scheme of salvation. At
conversion the hope of ultimate glory is implanted in the
consciousness of the believer. He is saved * by hope.” Because
he is justified by faith, he rejoices in hope of the glory of
God (Rom. 5. 1-2).

(2) Hope in the Christian life serves a dual purpose:

(a) Tt is objective—* We hope for that we see not.” There
is an object upon which Christian hope is set. It is not a vague
something or a vain delusion. Our Lord Jesus Christ is called
“our hope ” (1 Tim. 1. 1). We are exhorted to live “ looking
for that blessed hope, even the appearing of our great God
and Saviour Jesus Christ ” (Tit. 2. 13). To encourage in the
race of life Christians should look off unto Jesus for He is
“the hope set before us” (Heb. 12. 2; 6. 18-19). Contempla-
tion of that hope should give purpose to live, and intensify the
desire to purify ourselves even as Christ is pure (1 John 3. 3).

(b) It is subjective. It is an element in personal experience.
“We hope.” The more real and fascinating is the objective
hope, the stronger will be the subjective experience.

“ With such a blessed hope in view
We would more holy be,
More like our risen glorious Lord,
Whose face we soon shall see.”

Such hope produces patience. “ We wait for it.” Patience has
been described as “ endurance and constancy,” thus faith and
hope are closely allied. The prophet Habakkuk put it like
this: “ The vision is yet for an appointed time . . . though it
tarry, wait for it . . . the just shall live by faith ” (2. 3-4). The
hope in our chapter is called, * the liberty of the glory of the
children of God.”

The following illustration may help us to appreciate what
the attitude of Christians should be during the interval of
their Lord’s absence. The Jacobites in eighteenth-century
Scotland during the exile on the Continent of the Stuart whom
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they wished to see on the British throne, used to drink toasts
to the king on the throne over glasses of water. Though they
made no vocal sound, the desire in their hearts was ex-
pressed “ to the king over the water.” Their hope was that he
would come back from exile and reign as their rightful king.
Twice a Stuart returned, but both attempts were unsuccessful.
Yet their followers continued to pledge their loyalty to him.

" Our “King ” is absent. He has promised to return to set up
His Kingdom. When He does come, there will be no question
of failure. Success is guaranteed: and more, all His followers
will share in His triumph. Their duty during His seemingly
protracted absence is to be loyal to His cause. To some that
will mean “ suffering for righteousness ; but the true spirit
will evidence itself in response to the appeal:

“Hold the fort, for I am coming
Jesus signals still.

Wave the answer back to heaven,
“ By Thy grace we will.”

Hope such as the Christian has is kept alive by * praying in
the Holy Spirit.”



CHAPTER ELEVEN
THE SPIRIT HELPS

Likewise the Spirit also helpeth our infirmities . . . the
Spirit maketh intercession for us . . . He that searcheth the
hearts knoweth what is the mind of the Spirit (26-27).

These verses are among the most illuminating in the New
Testament teaching about the Holy Spirit. His mysterious
work is by way of creating in the believer’s heart ““ groanings
which cannot be uttered.” Paul was no visionary mystic, in
the sense in which the words might now be used. The writer
of those marvellous epistles was a downright, hard-thinking
realist, treating of subjects of the utmost importance for living
among men.

(1) He had been discoursing about the realities of the “ age
to come,” giving information about the quickening of the
mortal body.

(2) Yet he did not deceive himself or his readers about the
sterner features of Christian profession, reminding them of
“the sufferings of the present time.” Note the implicates of
reality in such words as “ groaning,” * suffering,” * infir-
mities.”

In circumstances like those there were several factors to
help the Christian to overcome where others would fall vic-
tims to depression.

(1) The whole creation has an inarticulate longing for * the
manifestation of the sons of God.” That, for the apostle, was
the most moving, breath-taking event of the future.

(2) The Christian, as already noted, has “ the first fruits of
the Spirit ”—inspiring him with hope of the complete fulfil-
ment of the divine promise of deliverance from the bondage
of corruption.

(3) The Holy Spirit helps the believer in his infirmities.
The help is in addition to the hope which has been implanted.
That is the inference from the word * Likewise.” The hope is
objective inspiration. The Spirit’s help is the subjective ex-
perience. How does the help come? The Spirit inspires
groanings in the heart (v. 27).

82
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The theme of the verses is Inarticulate Prayer. Three main
kinds of prayer.

1. Spoken—either in private or in public.
2. Silent—when there is no audible expression.
“ Prayer is the soul’s sincere desire,
Unuttered or exprest;
The motion of a hidden fire
Which trembles in the breast.”

3. Inarticulate— with groanings which cannot be uttered.”
Observe three inter-related truths.

1. The Spirit’s Intercession. “ The Spirit maketh interces-
sion for us . . . for the saints.”

2. The Father’s Interpretation. He knows “what is the
mind of the Spirit.”

3. The Believer’s Inspiration. “ We know that all things
work together for good ” (v. 28).

I. THE SPIRIT’S INTERCESSION.

Note the two types of intercession in the chapter.

(1) v.34. The Risen Lord, “ who also maketh intercession
for us.” Our security from condemnation rests upon the fact
that in the presence of God is One whose work on earth is
the guarantee that God justifies all who avail themselves of
what Christ has secured by His death.

(2) v.26. The Holy Spirit makes intercession. Qur victory
over infirmities depends upon Him. Christ’s work is for us:
the Spirit’s work is in us.

(a) Our Infirmities. There are seeming paradoxes in the
New Testament vocabulary.

1. One set of words suggests virility, strength, ability to
overcome, €.g. “be strong”; “endure hardness as a good
soldier ”; “ resist the devil”; “ put on the whole armour of
God”; “be strengthened with might in the inner man ”;
“ quit you like men.”

2. Another set conveys ideas of weakness, incapability to
confront continued opposition, absence of courageous en-
deavour. Paul refers to ““ mine infirmities, reproaches, neces-
sities, persecutions, distresses for Christ’s sake ” (2 Cor. 12.
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9-10). Christians are “ accounted as sheep for the slaughter *
(Rom. 8. 36). Divine strength is made perfect in weakness,
while the believer facing the world’s problems cries “ Who is
sufficient for these things?” He is exhorted to “ consider him
who endured such contradiction of sinners against himself lest
ye be wearied and faint in your minds > (Heb. 12. 3). The sen-
sitive Christian is always aware of the exacting pressure of
untoward circumstances.

3. The Christian knows that the Holy Spirit can help his
*“ infirmities.” The Holy Spirit is called “ Another Comforter *
in John 14. 16. He is the Paraclete, the One who is called
alongside to help, to succour. Our English translation “ Com-
forter,” if used in its original sense, means “ One who makes
strong,” not “ One who consoles.”

() Our Ignorance. ““ We know not what we should pray
for as we ought.”

1. We know we should pray. Prayer is an instinctive reac-
tion in the Christian life. It is a natural avenue of relief in a
spiritually alive person. It is a genuine cry for help in sur-
roundings of opposition or distress. Our Lord’s advice was,
“ Men ought always to pray, and not to faint ” (Luke 18. 1).
Prayer is a weapon by which we may defeat our worst
adversaries.

“ Restraining prayer we cease to fight:
Prayer keeps the Christian’s armour bright;
And Satan trembles when he sees
The weakest saint upon his knees.”

(a) Prayer is an intuitive and initial Christian exercise.
The first words recorded about the converted Saul of Tarsus
are, “ Behold, he prayeth ” (Acts 9. 11).

(b) Prayer is childlike confidence in the Father based upon
knowledge that He not only cares but also can help. As a
shepherd, He cares for His sheep. He cares as a mother tends
her children, or as a father pities his offspring.

“ He knows, He loves, He cares;
Nothing this truth can dim;
God gives the very best to those

Who leave the choice to Him.”
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{c) Prayer is a most noble employment of spiritual powers.
Consider the great prison prayers of the apostle Paul. What
elevating thoughts! What ennobling exercise! Eph. 1. 16-23;
3. 14-21; Phil. 1. 9-11; Col. 1. 3-14. Read these even without
comment, and the spirit must be moved to its depths.

“ Prayer is the simplest form of speech
Which infant lips can try;
Prayer the sublimest strains that reach
The Majesty on high.”

2. Our limited knowledge hinders the extent and content
of our prayers. “ We know not as we ought what we should
pray for.”

(a) We don’t have perfect knowledge of the will of God.
In general terms we pray, * Thy will be done.” But oftentimes
we may be bewildered, not knowing what God’s will may be.

(b) We don’t always know what is for our “good.” We
are so prone to think of “good” as * material good,” or
“ physical comfort.” We consider a “ good time ” when all
goes well, and there is naught to disturb. But * good * in its
highest sense is “ spiritual good *—the development of Chris-
tian character towards maturity.

(¢) We don’t know what is best for the groaning creation.
The more profoundly we think, the more deeply we may be
perplexed. The more we realise how disjointed the world is,
the more difficult it may become to find words to utter in
prayer for creation’s deliverance.

(d) We don’t appreciate the intensity of the struggle in
which the Christian is engaged. He is opposed by “ the rulers
of the darkness of this world, . . . spiritual wickedness in high
places ” (Eph. 6. 12). These sinister forces are ceaseless in
their antagonism. How much they may be able to interfere
with our prayer life it is difficult to assess.

(¢c) Our Intercessor. Two statements are made, the one
complementary to the other.

(1) The Spirit maketh intercession for us with groanings
which cannot be uttered. That is the less specific of the two.

(2) The Spirit maketh intercession for the saints according
to the will of God. The intercession is now circumscribed by
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the words, “ according to the will of God.” Gather up the
thoughts in these verses.

(a) An intercessor is one who represents another in the
presence of a third person. He is one who intervenes in a
difficult situation, who pleads the cause of the one whom he
represents. He usually comes to that person’s aid by way of
explanation, so that the third person understands something
about the one for whom intercession is being made.

(b) The Holy Spirit is said to act in that capacity for the
saints. He comes to their aid, and helps them in their infir-
mities.

(c) The intercession of the Spirit is made to One who
searches the heart. He is able to do what Psalm 139 attributes
to God. He is omniscient, He knows the innermost desires of
the Christian’s heart, the inarticulated longings, the unex-
pressed aspirations.

(d) The method the Spirit employs is described as “ groan-
ings which cannot be uttered.” These groanings take place in
the believer’s heart, and are evidence of the deepest motions
of the spiritual life. Either they are such that they remain
unuttered, or are of such a nature that they cannot be ex-
pressed in words.

(e) The Holy Spirit is the only Person who can undertake
the duty of presenting these groanings to God.

II. THE FATHER’S INTERPRETATION

1. The Father is described as the One who searches the
heart.

(a) He searches the sinner’s heart to disclose its sinfulness.
Nothing is hid from His scrutiny. He knows its hidden depths.
“I the Lord search the heart ” (Jer. 17. 10). No secret sin can
escape His detection.

(b) He searches the believer’s heart. The Psalmist knew
this. He prayed, “ Search me, O God, and know my heart; try
me, and know my thoughts; and see if there be any wicked
way in me ” (139. 23-24). Such a prayer is most salutary and
humbling. Words like the following should often be on our

lips:
&
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*“ Search me, O God! my actions try,
And let my life appear,
As seen by Thine all searching eye,
To mine my ways make clear.

Throw light into the darkened cells
Where passion reigns within;
Quicken the conscience till it feels

The loathsomeness of sin.

Search all my thoughts, the secret springs,
The motives that control:

The chambers where polluted things
Hold empire o’er the soul.

Search, till Thy fiery glance has cast
Its holy light through all,

And I by grace am brought at last
Before Thy face to fall.

Thus prostrate shall I learn of Thee,
What now I feebly prove,

That God alone in Christ can be
Unutterable love!”

(¢) He searches the heart of the believer to hear and inter-
pret the groanings which cannot be uttered. Godet writes of
this intercession of the Holy Spirit thus: it “ does not take
place in the heavenly sanctuary, like that of the glorified
Christ. It has for its theatre the believer’s own heart ”’; so that

“ Prayer is the burden of a sigh,
The falling of a tear,
The upward glancing of an eye,
When none but God is near.”

James Montgomery was very close to the language of Paul’s
*“ groanings which cannot be uitered ” when he wrote “the
burden of a sigh,” “the falling of a tear,” “the upward
glancing of an eye.”

2. The above described divine activity is based upon
divine ability. God not only hears and cares, He knows.

(a) He knows the mind of the Spirit. Here again we are
impressed by apostolic language about the Spirit. He has a
“mind,” and that implies distinctive personality. He is a



88 ROMANS, CHAPTER EIGHT

divine Person, acting in harmony with Him who searches the
heart. The unity of the Godhead is inferred, for the Father
who searches must know what the Spirit intends by these
groanings.

{b) He knows, because the intercession is made * accord-
ing to the will of God.” These intercessions, writes Professor
Murray, “ are found to be in accordance with His will. They
are consonant with His will because, though surpassing our
understanding and utterance, they are indited by the Holy
Spirit, and are the ways in which his intercessions come to
expression in our consciousness. Since they are the interces-
sions of the Holy Spirit, they always meet with the under-
standing and approval of God ” (page 313).

What an incentive to prayer, even when words fail to
express the longings and sighings of the heart! God can inter-
pret, because these longings and sighings have been produced
by the indwelling Holy Spirit.

The Inspiration to pray is related to the believer’s know-
ledge—*“ We know that all things work together for good.”
Amidst suffering, opposition, uncertainty, and distress, Chris-
tian confidence is based upon the assurance that God is both
omnipotent and omniscient. Nothing can take place outwith
the orbit of the divine will, which is described in Rom, 12. 2
as “good, and acceptable and perfect.” Such knowledge
provokes faith, and the Christian thus established passes
through life singing:

“So on I go, not knowing;
I would not if T might;
I’d rather walk with God in the dark,
Than go alone in the light.”

No one ever walks for long in the dark if he walks with God,
for light breaks on the pathway as the will of God is made
known and obeyed.



CHAPTER TWELVE
ALL THINGS WORK TOGETHER FOR GOOD

And we know that all things work together for good to
them that love God, to them who are the called according to
His purpose (v. 28).

* * * *

These words form the foundation upon which the believer
builds all his confidence in the final victory of God over evil
and opposition. There can be no frustration of His purpose.
Omnipotence must win. The groanings have developed into a
song of assurance.

The contextual connection is interesting.

(1) The conjunction “and” is important. As always, it
introduces added information which cannot be properly
understood without reference to what has preceded.

v. 26. The inference in that verse was that the Holy
Spirit knows what the Christian should pray for, and to
that end assists.

v. 27. Here was assurance that God can interpret what
our inarticulate prayers mean.

v. 28. This is a declaration about the contents of the
Christian’s knowledge about the ultiinate objective of the
divine purpose.

(2) The context insists (and it should not at any time be
forgotten) that the Christian lives in a set of circumstances
which, to the sensitive spirit, are always distressing.

(a) He is subjected to “ suffering ” because of his associa-
tion with Christ.

(b) He is an inhabitant of a disordered universe where
creation groans and travails in pain. He cannot escape from
the distressing situation.

(¢) He himself is encompassed by * infirmities.” He has
no native power by which to cope with the situation, but can
merely long for deliverance.
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(3) Yet there are several factors in the situation which en-
courage him to face the conditions with assurance and
confidence.

(a) He has been promised as compensation for suffering in
this present age eternal glory with Christ.

(b) He has been assured that he will participate in the most
wonderful event of the future when Christ will be manifested
in power as God’s appointed Heir of all things. The Christian
as “ joint-heir ” with Christ awaits “ the manifestation of the
sons of God,” when the entire universe will acknowledge the
triumph of the Son of God.

(c) Despite his disabilities the Christian has the Holy
Spirit to help his infirmities by creating in him prayer-
longings which God can interpret, and which themselves are
an outlet for his deepest spiritual aspirations.

(d) He has divinely communicated knowledge of the super-
intending providence of an all-wise God, and of the ultimate
purpose of God, a purpose which cannot fail to be fulfilled.

He knows that * all things are working together for good to
them who are called according to ” that purpose.

He knows further that God’s intention is to exalt His Son
as the first-born among many brethren, and that there will be
“ many sons ™ associated with Him in His triumph. Because
God is both sovereign and omnipotent there can be no frus-
tration of that divine intention. “ He always wins who sides
with God.” Thus the believer has knowledge about the present
that it is controlled by the providential omniscience of God.
He also has knowledge about the future that it is determined
by the eternal purpose of God. That purpose is “ founded on
the impregnable rock of the eternal will of God * (Dodd).

I. KNOWLEDGE OF THE PRESENT

Christian life is poised on the two pillars of faith and
knowledge.

(1) Faith—* without faith it is impossible to please God.”
Personal faith is the beginning of Christian experience. It is
the faculty by which the invisible becomes real, by which
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there is acceptance of and submission to the will of God.
Christian faith is not blind. It rests upon reality, either spiri-
tual or historical. Faith is the gift of God, and does not arise
from our fallen nature. Professor Oman states the fact thus:

“ Real belief being belief in a reality on its own testimony,
belief in God must be a gift of God. In so far as it is of our-
selves, it is not faith, even though, by chance, it happen to be
a right opinion. But neither would it be faith were conviction
merely implanted as a dominant emotion. A true faith God
can give only by taking the trouble to show Himself worthy
of our trust in all He appoints for us, all He requires of us,
and all He purposes with us. Thus the question of faith is the
question of how God manifests Himself to His children, or,
in one word, of revelation.” (Grace and Personality, see
chapter vi.)

(a) That revelation has come to men by means of vehicles
of expression chosen by God for the purpose of making
known His will. He spoke * in times past unto the fathers by
the prophets ” (Heb. 1. 1). “ Men of God spoke as they were
moved by the Holy Spirit ” (2 Pet. 1. 21), so that the words
they used and the information they communicated derived not
from their own wills, but were the result of a divine move-
ment at the centre of their personalities.

(b) The noblest, final and perfect revelation came in the
Person of the Son of God. Every reference to Christ in
Romans 8 “ anchors the conception of salvation to an histo-
rical revelation.” That fact gives stability and confidence.
“The religious value and momentousness of faith,” writes
Professor H. R. Mackintosh, “ resides not in its psychological
or reflex effects, but in the divine object it apprehends; what
saves is not faith simpliciter, no matter in what, but faith in
God our Saviour. Indeed, it is just because faith invariably
terminates in God in His character as faithfully and un-
changeably Redeemer . . . that faith is never represented in
the Bible as saving man by an inherent meritorious value.”
(The Christian Experience of Forgiveness.) He quotes Profes-
sor H. A. A. Kennedy on the subject, declaring that a man’s
faith is “‘ the trustful surrender of his whole being to Christ,
as crucified and risen, and the complete identification of him-
self with Christ’s attitude to God and to sin.”
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(2) Knowledge. In many matters the Christian has know-
ledge and assurance of facts about which others have no
knowledge whatsoever. Such knowledge and convictions come
only to those who have their faith grounded upon the revela-
tion that God has given of Himself. Lord Tennyson, in In
Memoriam, makes this admission :

“ Qur little systems have their day;
They have their day and cease to be;
They are but broken lights of Thee,
And Thou, O Lord, art more than they.
We have but faith: we cannot know;
For knowledge is of things we see;
And yet we trust it comes from Thee,
A beam in darkness: let it grow.”

How different are New Testament assertions! There is no
hesitancy about them. Read these few:

John 17. 3. This is life eternal that they might know
thee, the only true God, and Jesus Christ whom thou hast
sent.

1 John 5. 20. We know that the Son of God is come,
and has given us an understanding that we may know him
that is true.

1 John 5. 18. We know that we are of God, and the
whole world lieth in wickedness.

2 Tim. 1. 12. T know whom I have believed.

(3) The content of our knowledge in the context. “ That all
things work together for good.” Note :

1. The source of the knowledge. It was apostolic convic-
tion and confidence, shared by first century Christians, but
summarised by the apostle Paul.

It was Paul’s confirmed conclusion arrived at through
meditation controlled by the Holy Spirit, and acknowledged
as a revelation from God. Such revelation was possible be-
cause the apostle had prepared himself for its reception by
showing genuine concern for an understanding of the purpose
of God. The choice of the medium was not arbitrary; it was
the answer to a man who was willing to submit himself en-
tirely to the will of God.
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The communication of that truth has led to the universal
acceptance by Christians. Succeeding generations of believers
have rejoiced in the affirmation and concur in declaring:
“ We know that all things work together for good.”

2. The substance of the knowledge.

(a) God is working to a definite plan. The universe is a
cosmos, not a chaos, although there have been at work dis-
ruptive elements, always within divine control. “ The strange
providences of life are not the changeful products of chance
or fate, but the events of an ordered government by the God
and Father of our Lord Jesus Christ.” (Francis Davidson.)
God does have a purpose. That is made clear in many pas-
sages of scripture.

Eph. 1. 5. * According to the good pleasure of His will.”

Eph. 1. 9. *“ According to his good pleasure which he
hath purposed in himself.”

Eph. 1. 11. “Predestined according to the purpose of
him who worketh all things after the counsel of his own
will.”

Note the words which indicate plan: “ good pleasure,” “ will,”
“ purpose,” “ counsel.”

(b) That plan is for the ultimate good of those who come
within its scope—it is for the good of them that love God.

There is no evil in the nature of God, so that “ all evidence
of wrong is properly regarded as a violation of purpose and a
negation of being” (Hammond). The goodness of God is
latent, if not expressed in the frequent recurrence in the Bible
of such words as love, loving-kindness, grace, mercy, for-
bearance, forgiveness.

It is impossible to doubt the goodness of God when there
has been such an exhibition of concern for man’s salvation as
demonstrated at the Cross. There the redemptive act wrought
in the death of the Son of God was the consummate declara-
tion that God is love. Of that Cross it can truly be written :

“ All the light of sacred story
Gathers round its head sublime.”

(c) Nothing is allowed to interfere with the outworking of
that plan.
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“ All things ” are under the divine control. God is Master
in His own Universe. No situation is ever outwith His super-
intendence, and He directs all things to a beneficent end. That
is the message of the entire Bible, especially of the Book of
the Revelation which depicts, in a series of vivid pictorial
outlines, the final clash of good and evil, the good cause
triumphing in the end because God is both omnipotent and
beneficent.

Tennyson, thinking along the same lines as Paul, is much
less precise, and perhaps a little more broad-minded.

“ Oh! yet we trust that somehow good

Will be the final goal of ill,

To pangs of nature, sins of will,
Defects of doubt, and taints of blood;
That nothing moves with aimless feet;

That not one life will be destroyed,

Or cast as rubbish to the void,
When God has made the pile complete;
Behold we know not anything;

I can but trust that good shall fall

At last—far off—at last, to all,

And every winter change to spring.”
—In Memoriam.

The ** all things ” in the context has, in all probability, a
reference to specific features like “ suffering” and * infir-
mities.” The universal, too, includes the individual. God
superintends the separate events in individual lives, and, like
a wise Creator, directs untoward incidents to eternal good, if
not always to seeming temporal profit. In his chapter on
Heaven in The Problem of Pain, C. S. Lewis has summed up
the matter most concisely. “ Scripture and tradition habitu-
ally put the joys of heaven into the scales against the suffer-
ings of earth, and no solution of the problem of pain which
does not do so can be called a Christian one. We are afraid
of the jeer about “ pie in the sky,” and of being told that we
are trying to ““escape ” from the duty of making a happy
world here and now into dreams of a happy world elsewhere.
But either there is “ pie in the sky ” or there is not. If there is
not, Christianity is false, for this doctrine is woven into its
whole fabric.”
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(4) The secret of the knowledge. It is disclosed only to a
certain class of people, and is not for universal communica-
tion. “ The secret of the Lord is with them that fear him,” and
only such are initiated into the mystery. Science cannot dis-
cover the secret; for it does not come within the scope of
scientific investigation. Philosophy cannot explain it, for
philosophy does not treat of the ultimate realities with which
the Bible deals. Only such as have a sensibility produced by
the indwelling Spirit of God can appreciate the knowledge
here revealed.

A dual description is given of those who can understand
and for whom God is working all things for good.

(1) “ Them that love God.” The essence of Christianity is
love to God. “If any man love the world the love of the
Father is not in him ” (1 John 2. 15). As always with John, in
that statement there is no area of neutrality. A person is either
in the one or in the other. If he is in the sphere where the
love of the world is the feature, he is not Christian at all; if
he regulates his life by love of the Father, he is a child of
God.

Love seeks to enjoy its object. The love of the Father is not
natural; it is spiritual. It is “shed abroad in our hearts by
the Holy Spirit who is given unto us ” (Rom. 5. 5).

(2) “ Them who are called according to his purpose.” The
whole Christian experience is thrown back on the activity of
God towards the believer. He calls the individual because He
has a purpose to fulfil. Only the elect who are in the secret
counsel of God can say:

“Yes! *midst the madd’ning maze of things,
And tossed by storm and flood,
To one fixed stake my spirit clings,
1 know that God is good.”

Knowledge on that plane should produce certain effects.

1. It should give poise to the Christian in a hostile world.
Living in an atmosphere of antagonism is apt to have an up-
setting influence, but possession of the knowledge that God is
working out His own purpose should give stability to Chris-
tian character.
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2. It should encourage peace amidst distraction. There
are occasions when men’s hearts fail them for fear, when
there seems no way out of the impasse into which disregard
for God and righteousness brings the world. The Christian,
knowing that God is sovereign and will never abdicate the
throne of the Universe, can have “ the peace of God which
passes all understanding.”

3. It helps to reduce murmuring to a minimum. The
instructed Christian is enabled in measure to sing with truth-
fulness:

“ Therefore, I'll murmur not,
Whate’er my earthly lot;
Heaven is my home.”

4. Tt should induce co-operation with the divine plan by
yielding the life to the claims of God. That attitude can be no
better expressed than in the words of another:

“ Mould me and make me after Thy will,
While I am waiting, yielded, and still.”

These are the operative words: “ waiting,” “ yielded,” “ still.”



CHAPTER THIRTEEN

FOREKNOWN AND PREDESTINATED

For all things work together for good . . . for whom he did
foreknow, he also did predestinate to be conformed to the
image of his Son, that he might be the first-born among many
brethren. Moreover whom he did predestinate, them he also
called: and whom he called, them he also justified: and
whom he justified them he also glorified (vv. 29-30).

In our last study we considered the believer’s knowledge of
what God is doing, working all things for the good of those
who are in line with His will, whom He has called, and who
are characterised as those who love Him. The verses quoted
above introduce the allied theme, the believer’s knowledge of
the future as it comes into the great plan of God. They ex-
plain how all things are working together for good.

Two grammatical points are of interest. The conjunction
“for ” links what has been already mentioned with the sub-
ject about to be discussed. It introduces the reason explana-
tory of the cause for the believer’s conviction. Again, the
linkage word “ moreover ” is important; because it is used
to enforce the fact that what follows is a valuable addition to
the knowledge already acquired. It is meant to draw special
attention to an arresting feature of the passage, and shows
that the divine activity mentioned in the idea of predestina-
tion was made good in calling those who were its subjects.

It is of considerable interest, too, to observe that these
verses are a splendid example of the economy of language
practised by the apostle. He was a master of the art. Ex-
amples are numerous. Consider the outline of the scheme of
redemption as given in Ephesians 1. 4 fl.; or the amazing
compass of thought outlining the mind of Christ as given in
Philippians 2. 6-11. (Some modern scholars, perhaps with
some considerable justification, judge the latter passage a pre-
Pauline Christian poem, or doctrinal hymn.)

Further, note how these verses reveal the divine plan in
conception, execution and culmination. In almost as many
words the great truths of salvation are stated : foreknowledge,
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predestination, calling, justification, glorification. The sweep
of the apostle’s thought is staggering, from eternity past,
through time into eternity to come. Before time, before histo-
rical events had any record, we are confronted with the fore-
knowledge of God and His objective in predestination. In the
course of time, dependent upon the historical work of Jesus
Christ, are both calling and justification. Beyond time, and in
completion of the activity of God in righteousness, is glori-
fication.

I. THE INSCRUTABLE Di1VvINE KNOWLEDGE

God is attributed with omniscience. Otherwise He would
not be God. He has foreknowledge. To Him the entire course
of universal events is ever present, in a far more intimate
sense than is the novelist’s foreknowledge of the situations
into which his characters will be placed in the development
of his plot. Paul’s pregnant declaration about the origin of
divine activity in the history of individuals is “whom he
foreknew.”

(1) The statement baffles human explanation. Here is a
divine mystery, hidden in the counsels of God. It is explicable
only as there is an acceptance of the teaching of the Bible
about the subject: and these Bible statements are available
for examination.

(2) Foreknowledge has been defined as “the sovereign,
antecedent decision of the Eternal Mind.” Here are scriptural
quotations :

Romans 11. 12. “ God hath not cast away His people
whom He foreknew.”

1 Pet. 1. 19. “Christ was fore-ordained (foreknown)
before the foundation of the world.”

Acts 2. 23. “ Him being delivered . . . by the foreknow-
ledge of God.”

1 Pet. 1. 2. “ Elect according to the forcknowledge of

God.”

Observe as conclusions from these Scriptures:

(a) Divine foreknowledge is, in the Bible, always related
to persons, and never to things.
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(b) It is not concerned with any kind of merit in these
persons.

(c) The foreknowledge of God is closely allied to His
eternal and sovereign purpose with respect to the salvation
of men.

(d) 1t's a knowledge which, according to Francis Davidson,
“ involves personal contact, if not communion. God accord-
ingly foreknows or can enter into relation with persons even
before they are born.” (Pauline Predestination.)

(e) God’s foreknowledge is the fountain-head—the fons
et origo of subsequent divine activity in relation to the elect.

(f) Itis related to God in the sense that that foreknowledge
becomes operative for the good of those who are foreknown.
Cremer translates the words thus: “ Whom God had before
entered into fellowship with.” “ God,” someone has written,
“cast His eye on them with a view to conferring special
favour on them.”

Professor Murray prefers to describe foreknowledge as
“ sovereign distinguishing love.” Haldane, commenting on the
passage, writes: “ By this foreknowledge, then, is meant . . .
the love of God towards those whom He predestinates to be
saved through Jesus Christ. All the called of God are fore-
known of Him—that is, they are the objects of His eternal
love, and their calling comes from this free love.” Those who
can sing A
“ Loved with everlasting love,
Drawn by grace that love to know,”
admit, with wonder and humdlity,
“ A monument of grace,
A sinner saved by blood,
The streams of love I trace
Up to their fountain, God;
And in His sovereign counsels see
Eternal thoughts of love to me.”

II. THE DIVINE INTENTION REVEALED IN PRE-DESTINATION.

Note the word “also” in the text, *“ He also did pre-
destinate.” The inference from the inclusion of such a word is
that predestination was inherent in the foreknowledge of God.
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The ome was inseparable from the other, and the two ideas
could not exist in isolation.

(1) Clarity of thought is needed to distinguish between
foreknowledge and predestination.

(a) Foreknowledge refers to the ultimate source, the begin-
ning of divine activity in redemption. Predestination relates
to the ultimate end in view. The word directs attention to the
final result.

(b) Predestination is, therefore, the logical outworking of
the divine foreknowledge.

(c) Foreknowledge is related to persons, * whom ”; where-~
as predestination has to do with purpose, “ what,” the inten-
tion aimed at.

(2) What does the Bible mean by predestination? One
dictionary defines the word as meaning, “ God’s appointment
from eternity of some of mankind to salvation and eternal
bliss.” The New Testament word is the translation of an
original which means “ a marking-off beforehand ” or “ pre-
ordination.” A destination is an end towards which a journey
is made; pre-destination is, therefore, an end determined
beforehand, and towards which divine activity is tending.
God “ hath chosen us in Him (Christ) before the foundation
of the world, that we should be holy and without blame
before him, in love having predestinated us unto the adoption
of children by Christ Jesus to himself, according to the good
pleasure of his will” (Eph. 1. 4-5). Rom. 8. 29 declares that
those foreknown have “ been predestinated to be conformed
to the image of his Son, that he might be the first-born among
many brethren.” Again in Eph. 1. 11, Paul writes, * In whom
also we have obtained an inheritance, being predestinated
according to the purpose of him who works all things after
the counsel of his own will.”

(a) The foundation of predestination is Christ Jesus.
There is such a doctrine because all God’s purposes are
related to the redemptive work of His Son.

(b) The object of predestination is man, not with special
intrinsic merit of his own righteousness, but man in his sin
and rebellion.
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(c) The blessing associated with the divine intention is
variously stated as “unto sonship,” “unto an inheritance,”
“unto salvation,” “to be conformed to the image of his
Son.”

(d) The method by which God reaches the predetermined
end is stated, first, as being, * according to the good pleasure
of his will,” and, second, as being, “ according to the purpose
of him who worketh all things after the counsel of his own
will.” There is nothing “ ferocious ” or *forbidding * about
any method whose outworking is couched in the gracious
words of the apostle.

(e) Further, the means adopted in time for the accom-
plishing of the divine will is in calling (effectual calling theo-
logians term it) and justification. In the calling is implied
human responsibility, so that God is exonerated from the
charge of predestinating some men to eternal damnation.

“The Gospel comes to all men, challenging them to the
decision of faith. All hangs on that decision. If Paul speaks
of ¢ perishing * (as he does), it is never of something which
simply is. The possibility of it is mentioned in order to evoke
faith. He says in effect, ‘ If you perish, it is your own fault.
If you have saving faith, then know it is a gift of God’s grace.’
The opposite of election, for the apostle, is not predestina-
tion: it is unbelief—a self-incurred thing.” (Prof. A. M.
Hunter, Interpreting Paul’s Gospel.)

() The ultimate end of predestination is to * the praise of
the glory of his (God’s) grace.” In the realm of salvation ail
is of pure grace, God’s free gift unto eternal life. “ The doc-
trine of election is full of consolation, and is the true source
of Christian assurance. For who can shake this foundation,
which is more firm than that of the heaven and the earth; and
can no more be shaken than God Himself? The sheep whom
God has given to His Son by His predestination no one can
pluck out of His hands.” (Haldane.)

(g) As affecting those who by faith (and by faith alone,
without merit whatsoever) accept the terms of salvation, the
end is stated thus: “To be conformed to the image of his
Son.” Redeemed man will thus be restored to the state out
of which he fell by transgression. Originally he was created
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in the image of God, and Christ is declared to be the Image
of the invisible God (Gen. 1. 26; Col. 1. 15). At the manifesta-
tion of which Paul has had much to make known in this
chapter of Romans, believers are said to be like Christ (1 Jn.
3. 2), and the process by which the transformation is effected
is described in Philip 3. 20-21, where it is stated that at the
second Advent our Lord Jesus Christ * shall change the body
of our humiliation that it may be fashioned like unto his
body of glory.”

(h) But further, the grand purpose for which all this divine
activity has been set in motion is “ that he (the Son of God)
might be the first-born among many brethren.” He will be
Head of a New Family, the members of which are called in
this chapter by many different names. They are ~ children,”
“sons,” “ heirs of God,” * joint-heirs with Christ.” The Cap-
tain of Salvation who has blazed the trail home is * bringing
many sons to glory ” (Heb. 2. 10), and when the united family
is completed He will be able to account for them, saying,
“Behold, I and the children which God hath given me”
{Heb. 2. 13). All is recognised entirely of grace.

*“ He chose me for His service,
And gave me power to choose
That blessed, perfect freedom
Which 1 shall never lose.”

Discussing the contents of The Scots Confession of 1560
Prof. Renwick in The Story of The Scottish Reformation
remarks: “ Chapter vii states that, since the Spirit alone can
quicken those dead in sin, God must elect those to be regene-
rated. The following chapter tells ‘ how the Eternal God and
Father > of His grace alone, ‘ elected us in Christ Jesus His
Son before the foundation of the world.” Again the doctrine
is supported by many Scripture quotations. Here we have a
profound mystery which ought to be treated with great rever-
ence and caution. It is easy to cavil at this solemn doctrine; it
is not so easy to unravel the profound mysteries involved.
God alone can do it.” (p. 107.)

Divine sovereignty in predestination does not cancel out
human responsibility. Difficult as it is to harmonise the two
conceptions of the “ method > of salvation, it is dangerous to
tamper with either aspect of the truth as stated in the Bible.
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Read what Professor A. M. Hunter again writes: “ And if
we draw the logical conclusion of election, as the Calvinists
undoubtedly did, then we clash with the sovereign truth of
the Bible that God gave Christ in order that men might not
perish but have eternal life. No man may hold that God has
eternally predestined even one soul to damnation and still
hold that God is love.

* What Paul says—and we must say so, too—is this: If
God wills to save you who are a sinner, that is his pure grace.
That he does so will, he tells you in Christ. If you refuse
God’s offer, you run the risk of perishing.”

What should be the believer’s reaction to this exhibition of
the love and grace of God? Can it be other than, less than,
complete abandonment to that beneficent will * that willeth
only good ”? His response might well be in the words of the
hymn:

*“ For souls redeemed, for sins forgiven,
For present grace and hope of heaven,
Father, what can to Thee be given,

Who givest all?

We lose what on ourselves we spend;
We have as treasure without end
Whatever, Lord, to Thee we lend,

Who givest all.

As from Thyself we all derive—
Our life, our gifts, our power to give,
Oh, may we ever to Thee live,

Who givest all!

Why should the Christian postpone to the next world this
great end that God has in election and predestination—like-
ness to His Son. In Beyond Personality, C. S. Lewis, in his
own forthright manner, has stated the great Christian ideal
in words that might shock some sensitive spirit, but that can-
not fail to stab the half-dozing, insensitive believer until he
is wide awake with an awareness of a divine purpose which
he had but vaguely apprehended. “ Every Christian is to
become a little Christ. The whole purpose of becoming a
Christian is simply that and nothing else.”
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Let us quote the apostle Paul again: “ We all beholding as
in a glass the glory of the Lord, are being changed into the
same image, from glory to glory, as by the Lord the Spirit ”
(2 Cor. 3. 18). From the context, 2 Cor. 3. 18 to 4. 6, we learn
these features of this transforming process.

1. The glory is to be seen “in the face of Jesus Christ.”
He is the perfect refiection of the divine character.

2. The privilege of seeing that glory is given to all be-
lievers without any exception. The Old Testament incident
to which reference is being made records that Moses alone
was called up into the mountain where he saw the glory of
God, which glory was reflected from his countenance (Exod.
34. 29-34).

3. The result of the Christian’s occupation through fellow-
ship with Christ is transformation *into the same image.”
The change is continuous as the contemplation continues.

4. The process is progressive, for it is “ from glory to
glory,” that is, there is growing approximation to the ideal,
although there never can be perfect arrival at the image.

5. Experience of that kind is possible only as the Lordship
of Christ is acknowledged by the operation in the life of the
Holy Spirit. Only He can achieve an end which is impossible
by human effort.

6. The final change will be from the imperfect likeness
now to the perfect likeness hereafter.

Only Christianity holds out a destination like that for sinful
men. The divine plan of redemption is worthy of the God
who conceived not only its method but also its glorious
consummation.
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WHOM HE CALLED

Foreknow . . . predestinate . . . called . . . justified . . .
glorified (vv. 29-30). These words describe how the divine
plan is seen in action. The two verses make one of the most
comprehensive assertions in the Bible. They contain some of
the greatest words in the Christian vocabulary, and embrace
a wide sweep of the facts and nature of the Christian Faith.

Verse 29 attributes all activity of the divine plan to God’s
foreknowledge, while verse 30 describes how that plan is
being outworked in time by God Himself. It was He who
predestinated; He calls; He justifies; He glorifies. Human
merit or self-righteousness, or achievement is discounted
completely. Mrs. Cousins, interpreting the spirit of Samuel
Rutherford, has put it:

“I stand upon His merit;
I know no other stand,
Not e’en where glory dwelleth
In Immanuel’s Land.”

All four actions are indefeasibly linked together. Predes-
tination looks back to the foreknowledge of God, and in turn
is related to the three which follow. Thus every Christian
experience is somehow wrapt up in the inscrutable mystery
of the divine will. Consequently it is impossible to interfere
with the entire suite of purpose revealed in the words. The
sequence cannot be broken. The one inevitably rises out of
the preceding one. Note the recurrence of “ them also.”

The idea of predestination arises out of the predication of
divine foreknowledge. “ Whom he did foreknow, he also did
predestinate.” The idea of calling is associated with the
thought of predestination: “ Whom he did predestinate, them
he also called.” The purpose in predestination could not be
fulfilled until those who were the subjects of predestination
were called. The truth of justification is linked with that of
the calling: “ Whom He called, them he also justified.” Those
who were called could not be fitted for the end for which they
had been called until they were justified. The glorification of
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those who have been justified is considered as an event neces-
sarily accomplished because they have already been justified:
“ Whom he justified, them he also glorified.”

The same persons are involved in the complete process.
Those who have been foreknown are the same as those who
are considered glorified. There can be no miscarriage in the
outworking of God’s plan. Omnipotence is married to omni-
science.

These statements lead almost naturally to the formulation
of certain Christian doctrines.

(1) The eternal plan of salvation is indefectible. It is
perfect, not only in its conception, but also in its execution.
The temporal aspects, like the calling and the justifying, are
simply operations which work for the accomplishment of the
purpose conceived in the divine mind before the foundation
of the world.

(2) Election to salvation is inherent in the divine plan.
Though stated baldly and succinctly in two verses the mystery
is not removed by the simplicity and decisiveness of the de-
claration. Yet the apostle did not pause to give further
explanation. He saw the entire scheme with undimmed
clarity, and left the matter without attempting to solve prob-
lems inherent in the eternal plan.

(3) The final perseverance of the saints is assured. Paul is
but stating in a different form the truth contained in the
testimony of our Lord, “T give unto them (my sheep) eternal
life, and they shall never perish, neither shall any man pluck
them out of my hand ” (John 10. 28). Professor Dodds in his
commentary on Romans quotes Professor Otto on this theme.
“The idea of ‘election —namely, the idea of being elected
and predestinated by God to salvation-—crops up as a pure
expression of the religious experience of grace. A man who is
the object of grace, when he looks back upon himself, feels
more and more that he has become what he is by no act or
activity of his own, that grace came to him without his own
will or power, that it took hold of him, drove him, led him
on. Even his most intimate, his freest, acts of decision and
assent become to him, without losing their quality of freedom,
something that he experienced rather than did. Before any
act of his own, he sees redeeming love seeking and choosing
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him, and recognises an eternal decree of grace on his behalf.”
Nothing can alter that eternal decree because it is homed in
the very heart of God.

I. EFFECTIVE ACTION IN TIME

God “called.” He calls men into participation in His divine
plan. There are two types of calling.

(1) The general call in the gospel—the invitation which
goes out in the message from God. It is couched in universal
terms, because the invitation is to * whosoever.” “All . . .
that labour ” are welcomed to the rest which Christ has pro-
vided (Matt. 11. 28). No restricting qualifications are added;
and the doctrine of election does not dispose of man’s freewill
and individual responsibility. That doctrine should not be
aliowed to develop into a system of unrelieved fatalism.
Acceptance of some of the extremer forms that theologians
have taught would have hurtful effects in certain directions.

(a) It can stifie earnest preaching of an unfettered gospel.
Appeals for man to accept the overtures of God’s grace must
be eliminated. There can be no stabilising assurance in the
hearts of those who actually believe. Two of the finest High-
land girls it was the privilege of the writer to know, and about
whose salvation he never had any doubt, used frequently to
lament, *“ If we could only be sure.” Tears were an evidence
of their sincerity.

(b) It can destroy interest in missionary work. The argu-
ment runs, *° Why carry the gospel to others, when God’s will
is sovereign, and His purpose in election will stand?” Yet the
missionary commission is: “To all the world, to every crea-
ture, to all nations, to the uttermost parts of the earth”
(Matt. 28. 19; Mark 16. 15; Acts 1. 8).

Man’s responsibility is emphasised in the parable of the
Sower, in which the different soils represent types of indivi-
duals and the manner in which each responds to the same
message.

(2) Effectual call. Theologians of a former period used the
designation to describe the call to which there was an answer
that produced results. Some features of that call may be
noted.
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(a) It is individual. New Testament terms are undeniably
clear. Many may hear but response is by the individual. “If
any man hear my voice ” (Rev. 3. 20); “ Whosoever believ-
eth” (John 3. 16); “ Him that cometh ” (John 6. 37). Each
hears and responds for himself. Stories of conversion recorded
in many of our well-known evangelical hymns tell the same
tale. Bonar writes: “1 heard the voice of Jesus say, ‘ Come
unto me and rest’ . . . I came to Jesus as I was.” Toplady
affirms, “ Rock of Ages, cleft for me,” and Charles Wesley
sings, ““ Jesus, Lover of my soul, let me to Thy bosom fly.”
The call comes to a personal encounter with the Risen Lord
and Redeemer. Modern theologians call it an “ I-and-Thou ™
encounter between the sinner and the Saviour.

Writing in Interpreting Paul's Gospel, Professor A. M.
Hunter, while contending for the fact that the Christian can-
not live in isolation from other Christians, has this to say
about the beginning of the new life, “ To be sure, the initial
decision of faith is, and must ever be, an individual affair.
Nothing can be so solitary and personal as God’s call and the
soul’s answer to Him.”

(b) It is effectual, for it accomplishes the purpose for
which it was sent. The approach is from God, for “ faith
cometh by hearing, and hearing by the word of God ” (Rom.
10. 17). “ By means of the word, accompanied by His Spirit,
God enlightens the understanding with a heavenly light,
moves the will and the affections to receive and embrace
Christ, and forms in his heart His image and the new man, of
which the apostle says that it is created in righteousness and
holiness > (Haldane).

Such effectual calling is described as a ““ new creation.” “ If
any man be in Christ, he is a new creation ” (2 Cor. 5. 17).
The work is entirely of divine grace, without human merit,
yet its reception is upon the faith of the individual. The act
of regeneration is attributed to the Holy Spirit, but He seals
the individual as the property of God when the individual
believes (Eph. 1. 13).

(¢) It is volitional. As has frequently been maintained,
there is difficulty in trying to resolve the tension between
human responsibility and divine sovereignty. If the will of
man is affected by sin, is perverted and warped, and man by
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his nature has become an enemy in mind and in wicked
works, how can such a one be said to be capable of respond-
ing to the divine call? Must he not first of all be operated on
by the Spirit of God?

God ““ will have all men to be saved and to come unto the
knowledge of the truth ” (1 Tim. 2. 4). Not being saved must
be the result of man’s stubborn refusal to obey the call. The
Second Advent is associated with divine “ vengeance upon
them that obey not the gospel ” (2 Thess. 1. 3). When man’s
will, operated upon by the Holy Spirit, submits to the claims
of Jesus Christ as Lord, and responds to the call, that call
becomes effectual.

(d) It is emotional. Perhaps, in some places, this aspect is
apt to be seen out of proportion. Some there are who lay too
much stress upon an emetional reaction to the gospel call.
Feelings are played upon. Moving appeals are pressed. Even
a tense atmosphere may be produced by effective music, and
the hearer is carried off on a wave of excitement. That is one
of the dangers in highly organised mass campaigns. Hot pres-
sure evangelism has proved itself useful, but it must not be
over-estimated. Emotional upsets are likely to leave false im-
pressions and to do more harm than good.

Others decry emotional approaches, and leave that aspect
aside. Their contention is that the appeal of the gospel should
be entirely to the intellect. The logic of the Christian faith
should form the basis of the message. Men should be affected
in mind about the truth, and not simply touched in heart.
But who can listen to the story of the cross of Jesus Christ
as an act in history in which God was reconciling the world
unto Himself, without being stirred to the profoundest depths
of his personality?

Probably the safest course is to preach with a message
doctrinally centred as the means to an appeal that moves the
hearer and makes him cry out in a mood of human despair,
*“ What must I do to be saved? ” In a well-known passage,
Professor Denny, whose works on the centrality of the Cross
in the Christian message go to the very heart of human needs,
has put the point on this wise:* There have always been
people who found Paul intelligible and accepted the gospel
as he preached it. There are such people still, if not in theo-
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logical classrooms, then in mission halls, at street corners, in
lonely rooms. It is not historical scholarship which is wanted
for the understanding of him, and neither is it the insight of
genius: it is despair. Paul did not preach for scholars, not
even for philosophers; he preached for sinners. He had no
gospel except for men whose mouths were stopped, and who
were standing condemned at the bar of God. They understood
him, and they find him eminently intelligible still.”

Those who accept the gospel in that way, find such a sense
of relief that they cannot help expressing themselves in words
which convey emotional experience as well as intellectual
conviction. On that note many of the finest evangelical hymns
bear their witness to the joy felt at the moment of conversion.
Hear Doddridge from the eighteenth century record his relief
in words which have never lost their freshness, and which
were amongst the most cherished favourites of Queen
Victoria. Observe how he rings the changes line after line:

“ O happy day, that fixed my choice
On Thee, my Saviour and my God!
Well may this glowing heart rejoice,
And tell its raptures all abroad.”

Pity the professing Christian who can read or sing these
words without a thrill. Bunyan’s Pilgrim had a similar reac-
tion at the Cross when his burden rolled away, for he gave
three leaps for joy and sang, “ Blest Cross! Blest Sepulchre!
Blest rather be the man that there was put to shame for me!”

(e) It is social. The call is unto union with Christ, and
unto the fellowship of all those with similar confession of
faith, with all who share the like *‘ precious promises ” in the
gospel (2 Pet. 1. 4). A solitary Christian is not a New Testa-
ment conception. He cannot remain unattached. If he is alone
in a community it is his duty so to witness to the truth of his
faith both in word and deed that others may be attracted and
“ attached.” Think of the joy which a missionary, like Carey
in India or Judson in Burmah, had when he baptized his first
convert. By the addition of one a * church” is formed, and
each new member added by the Lord becomes part of that
Church which is Christ’s Body. Institutionalism, denomina-
tionalism, is a development for which there is no New Testa-
ment warrant. The argument of expediency is as weak as it is
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unnecessary. As the call to Christ is by the Spirit, and the
new life is begun and continued in the Spirit, so fellowship is
cultivated in the same Spirit. Cliques in local churches, labels
in denominational communities, any restricted outlook which
induces an exclusive attitude contrary to Scripture—all are
to be deprecated. So far removed from the original ideal in
the New Testament has modern Christendom travelled that it
is well nigh impossible to sing with any degree of sincerity :

“We are not divided,
All one body we.”

It is the believer’s business to walk worthy of the vocation
wherewith he has been calied, and to recognise not only that
there is one Lord, but also that there is one Body, even
although at times he may not be able to have fellowship with
practices within denominational enclosures. It is not always
easy to be true to the spirit of words frequently sung at the
Lord’s Supper:

“ Here every one that loves Thy name
Our willing hearts embrace;
Our source of life and hope the same,
All debtors to Thy grace.”

All who have heard and responded to the call must per-
force, by the very nature of the experience involved in the
response, show the reality of the spiritual change wrought by
cultivating a love for all that the Lordship of Christ demands.
“ As he who has called you is holy, so be ye holy in all
manner of conversation (i.e. the whole course of life), because
it is written, Be ye holy, for I am holy ” (1 Pet. 1. 15-16). The
change will be radical, affecting every department of every-
day life, and conduct will mark off the Christian as a ““peculiar
person,” differing from others by the sincerity of his convic-
tions about Jesus Christ, and by the sobriety of the life which
he leads amongst his fellows.

Leo Tolstoy may not be taken as an unchallengeable ex-
ample of orthodox Christianity, yet his testimony is worthy of
thoughtful consideration. He tells us that he was a man of
undisciplined passions, and a slave to gross desires. No laws
that he laid down to regulate his conduct could emancipate
him from his evil habits. Here are his own words about the
way of deliverance: “ Five years ago | came to believe in
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Christ’s teaching and my life suddenly became changed. 1
ceased desiring what I had wished for before. The direction
of my life, my desires, became different. What was good and
bad changed places.”

We may well echo the words of Augustine in his Confes-
sions, “ Thou hast broken the chains that bound me; let me
offer to Thee the sacrifice of praise.” Paul's statement and
exhortation come in his word to the Galatians: “ Brethren,
ye have been called unto liberty; only use not liberty for an
gcc%s)ion to the flesh, but by love serve one another ” (Gal.

. 13).



CHAPTER FIFTEEN

ALSO JUSTIFIED
“ Whom he called, them he also justified.”

Note that there is an inseparable connection between the
“calling ” and the “justification.” All who respond to the
call, and only those, are, in the divine reckoning, justified.
That is part of the divine plan, conceived in “ times eternal ™
and operative in time,

What is meant by “ being justified ”? It is most important
to be sure of the meaning of a word that is used very fre-
quently both in the Old Testament and in the New Testament.
Scholars are almost unanimous that the word “justify” means
“ to reckon just,” “ to consider righteous,” and not “ to make
righteous.” Mr. W. E. Vine in his Dictionary of New Testa-
ment Words writes that the Greek verb dikaioo signifies “ to
show to be right or righteous,” or “ to declare to be righteous,
to pronounce righteous.” He maintains that “ God justifies
the believing sinner on the ground of Christ’s death.”

Quotations from a number of writers might help to an
understanding of the significance of justification.

(1) Justification takes place when, in the just judgment of
God, our sins, and the eternal punishment due to them, are
remitted, and when clothed with the righteousness of Christ,
which is freely imputed to us, and, reconciled to God, we are
made His beloved children, and heirs of eternal life ” (Martin
Luther).

(2) “ Justification does not mean any tampering with
ethical realities. Justification means that through Christ’s
sacrifice on the Cross God calls sinful men into fellowship
with Himself. The only possibility open to men is the only
condition imposed on them, namely in God’s redemptive
activity.” (Prof. Whale in Christian Doctrine.)

(3) “ The doctrine that the sinful are received into sonship
and peace with God, not because of any works or holiness on
113
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their part—as though they could deserve so great salvation—
but only and altogether because of His infinite mercy, freely
granted to all who in repentant faith cast themselves on His
forgiving love in Jesus Christ.” (Prof. H. R. Mackintosh in
The Christian Experience of Forgiveness.)

(4) “ To be justified is not to have the consequences of sin
condoned or even obliterated, but so to be reconciled to God,
in spite of sin, that we can face all evil with confident assur-
ance of final victory over it . . . whether the evil be natural
or moral, the outcome of our own sin, or from our necessary
fellowship with others in His family.” (Prof. Oman in Grace
and Personality.)

(5) It (justification) displays God’s justice in condemning
and punishing sin, His mercy in pardoning and accepting
sinners, and His wisdom in exercising both attributes har-
moniously together through Christ.” (Baker’s Dictionary of
Theology.)

(6) “ Christ was crucified because man, confronted by the
last things, strove to push them out of the way. But here also
we are met by the reality of substitution. Man in faith ceases
to justify himself. He now looks to Christ as his justification.
And his justification is no mere human experience, but an
objective reality to which man’s whole existence is related.
Justification and substitution stand or fall together.” (F. W.
Camfield in Scottish Journal of Theology.)

From these quotations may be gathered some of the truths
which are connected with the doctrine under consideration.

(1) Justification is a term used to describe a state or condi-
tion which may exist between sinful man and a holy God. It
is a state in which the sinner may be found, because of divine
mercy “ freely granted to all who in repentant faith cast them-
selves on ” God’s forgiving love in Jesus Christ.

(2) That condition is therefore not brought about by any
effort or merit on the sinner’s part.

“ Not the labour of my hands
Could fulfil Thy law’s demands.”

(Toplady).
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(3) It is the result of God’s infinite mercy shown towards
all who repent of sins and receive the provision God has made
for faith.

(4) That condition of being justified is attended by forgive-
ness of sins and the reconciliation of the sinner to God.

(5) Such forgiveness does not tamper with ethical realities,
that is, it does not involve God in any compromise with
wrong, nor minimise His demand for a righteousness which
accords with His own nature.

(6) Justification is possible because of God’s redemptive
activity in Christ Jesus. Christ’s sacrificial death on the Cross
provided the basis upon which believing man could be recon-
ciled to God, and be accepted into the family of God as His
children.

(7) That reconciliation was possible because of the substi-
tutionary nature of the death of Christ. The justified person
can say:

“ The wrath of God that was our due,
Upon the Lamb was laid;
And by the shedding of His blood
The debt for us was paid.”

(8) Being justified is not a subjective experience but an
objective reality, affecting the standing the whole man has
before a righteous God. * The righteousness of God is the
state of pardon and acceptance before God which is the gift
of God’s grace and is welcomed by man’s faith, and which
has been provided by God for mankind in the work of Christ
in His Crucifixion and Resurrection.”
 Justification ” is one of a number of words closely allied
because of their association with the Cross of our Lord Jesus
Christ.
(a) Man as an enemy of God needs reconciliation (2 Cor.
5. 17-28).

(b) Man as guilty is exposed to God’s wrath and needs a
propitiation to avert that wrath (Rom. 13. 25).

(¢) Man as dead in trespasses needs regeneration (Eph. 2.
1-8).

(d) Man as unrighteous needs justification which enables

him to stand in the presence of God.
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“To justify,” therefore, does not mean “to make righteous.”
God as Law-maker and Judge must condemn the law-breaker
who by his act of disobedience has exposed himself to
righteous divine judgment. God, being God and holy, can by
no means clear the guilty, without vindicating His own
righteousness. That clearance, when it does come, is the act
of justification.

Justification is the leading theme of the first section of the
Epistle to the Romans, the closely reasoned argument of
which reaches its climax in the question, “ Who shall lay
anything to the charge of God’s elect? It is God that justi-
fieth” (8. 33). Every voice is silent, not even Satan, the arch
accuser, is able to question the declaration of a righteous
God. For an interesting Old Testament illustration, see
Zechariah chapter 3, where the high priest, Joshua, has for
his adversary before Jehovah, Satan, whose accusations are
silenced when Joshua has his filthy garments removed, and
he is clothed in raiment suitable for acceptance in the divine
presence. To understand the declaration in Rom. 8. 32, it is
necessary to make a careful review of the teaching of the
epistle on the subject of justification.

The epistle opens with two statements which supply the
basic facts for the argument which follows, showing, first, the
ground upon which is based the need for justification, and,
second, the method by which that justification has been
procured.

(1) *“The wrath of God is revealed from heaven against all
ungodliness and unrighteousness of men ” (1. 17). The con-
clusion of the argument for the proof of that statement is
found in 3. 19, “ that every mouth may be stopped, and all
the world may become guilty before God »; and in 3. 23, “all
have sinned, and come short of the glory of God.” That is
utter condemnation, undeniable and universal, and against
which there is no appeal.

(2) “I am not ashamed of the gospel . . . for therein is the
righteousness of God revealed from faith to faith ” (1. 16-17).
Having concluded that “ by the deeds of the law there shall
no flesh be justified in his (God’s) sight,” Paul immediately
makes the startling assertion, “ But now the righteousness of
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God without the law is manifested, . . . even the righteousness
which is by faith of Jesus Christ ” (3. 21-22).

These two statements are a summary of the main argument
in the earlier section of the epistle.

The discovery that justification is by faith alone, and not by
any kind of human merit was the turning point in the life of
Saul of Tarsus, an ambitious young man bent upon excelling
his contemporaries in moral character exhibited in obedience
to the law. The critical moment in his experience is vividly
described in his own words: “ What things were gain to me
(i.e. all that was included in ° the righteousness which is in the
law *), those I counted loss for Christ . . . for whom I have
suffered the loss of all things, . . . that I may win Christ, and
be found in him, not having my own righteousness, which is
of the law, but that which is through the faith of Christ, the
righteousness which is of God through faith ” (Phil. 3. 7-9).
That righteousness became his constant theme when he was
stating the fundamental features of the gospel of the grace of
God. Like other New Testament writers, he found the prin-
ciple illustrated and enunciated in the Old Testament. It was
no new feature in the attitude of God towards man as a
sinner.

(a) It was illustrated in the case of Abel, as the writer of
the Epistle to the Hebrews mentions: “ By faith Abel offered
unto God a more excellent sacrifice than Cain, by which he
obtained witness that he was righteous (Heb. 11. 4).

(b) Of Noah, the same epistle declares that, because of his
obedience in preparing the ark at the command of God, he
became ““ an heir of righteousness which is by faith” (11. 7).

(¢) When Abraham was given the promise of innumerable
seed, the Old Testament record states that “ he believed in
the Lord, and he (God) counted it unto him for righteous-
ness ”’ (Gen. 15. 6). The importance of that statement may be
gathered from the fact that it is used in argument several
times in the New Testament. See Rom. 4. 3, 9, 22; Gal. 3. 6;
James 2. 29.

(d) The same principle is enunciated in the prophecy of
Habakkuk. In a day of violence and perplexity, encourage-
ment was given to the prophet by the announcement that the
word of the Lord would be fulfilled, and, awaiting its fulfil-



118 ROMANS, CHAPTER EIGHT

ment, “ the just shall live by faith” (2. 4). The importance of
such a declaration may be assessed because it is three times
quoted in the New Testament, each time with a different em-
phasis according to the context in which the quotation occurs
(Rom, 1. 17; Gal. 3. 11; Heb. 10. 38). The first section of the
Epistle to the Romans may be described as a treatise on that
text, to show that justification is by faith alone.

It is interesting to trace the development of the theme in
the apostle’s thought.

(1) We have noted his personal experience, expressed in
the words of Philippians 3. 7-9. Probably he was then recapi-
tulating the conclusion he had reached during the time spent
in the solitudes of Arabia where, in all probability, he was
thinking out the meaning of the events on the road to
Damascus. (See Gal. 1. 17.)

(2) The first recorded address, given in Antioch, and very
likely a model of many another delivered by the apostle, con-
tains these words: ““ Be it known unto you, men and brethren,
that through this man is preached unto you the forgiveness of
sins, and all that believe are justified from all things from
which they could not be justified by the law of Moses ” (Acts
13. 38-39).

All the elements of his later treatise on justification are
included in that excellent climax of his gospel message.

1. The inability of the law of Moses to procure justifi-
cation. The inference is that the law brought the knowledge
of sin.

2. Justification is obtained only through Jesus Christ.

3. Ttis closely related to the forgiveness of sins.

4. The condition laid down is that those who hear the
message should believe.

(3) In a less extended form and in a less systematic method
than in Romans, the apostle had written to the churches in
Galatia, contending against the teachings of Jewish perverters
of the doctrine of the grace of God. He maintained:

1. That by the works of the law shall no flesh be justi-
fied (2. 16); that no man is justified by the law in the sight
of God (3. 11).
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2. That the just shall live by faith (3. 11); Abraham is
introduced as an illustration for he “believed God, and it
was accounted unto him for righteousness ” (3. 7).

3. That the law served a preparatory function; it “ was
our schoolmaster to bring us unto Christ > (3. 24). That is,
the law was not an end in itself; it was in operation until
Christ should come.

“In Him the shadows of the law
Are all fulfilled, and now withdraw.”

(4) In the Epistle to the Romans Paul states in a reasoned
fashion the doctrine of justification as he had come to under-
stand it after prolonged meditation. Perhaps his doctrine is
best understood by tracing its development through a series of
statements from the Epistle.

1. As in Galatians he asserts, ““ Not the hearers of the
law are just before God, but the doers of the law shall be
justified ” (2. 13). Mental assent to the ethical value of the
law is not sufficient: there must be moral obedience in all
points.

2. Even those who submit to the test of obedience come
under the stroke of condemnation, for “ by the deeds of the
law shall no fiesh be justified in his sight ” (3. 20). There
can never be any mitigation of the judgment.

3. It is here that the message of the free grace of God
comes in. “ The righteousness of God is manifested . . . the
righteousness which is by faith of Jesus Christ unto all . . .
that believe ” (3. 20-21). The best text omits “and upon
all.” The N.EB. translates, “ effective through faith in
Christ for all who have such faith.”

4. The basis of the doctrine is then succinctly expressed:
“ Being justified freely by his grace through the redemp-
tion that is in Christ Jesus whom God hath set forth
to be a propitiation, through faith, in his blood, to declare
his righteousness for the remission of sins that are past,
through the forbearance of God, to declare at this time his
righteousness: that he might be just and the justifier of
him that believeth in Jesus ” (3. 24-26).
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Note.—First, Justification is “freely ” by God’s “ grace.”
Human merit is completely discounted. Divine grace acts
“freely,” that is, without a conditioning cause on the part of
the recipient. A lady missionary in China overheard two male
missionaries discussing a definition of justification fit for
translation into Chinese. Sensing their difficulty, she inter-
rupted their conversation by repeating to them the definition
she had learnt at school. It was from the Shorter Catechism,
once taught to Scottish schoolchildren, in which justification
is described as, “an act of God’s free grace, wherein He
pardoneth all our sins, and accepteth us as righteous in His
sight.” The missionaries were satisfied.

Second. Justification is “ through the redemption that is in
Christ Jesus.” Redemption or ransom is a favourite word of
the New Testament. The idea is connected with the slave
market. Apolutrosis means the “ act of redeeming,” the set-
ting free of a slave from his master. William Barclay, in
Crucified and Crowned, gives this explanation of a practice
which might convey the meaning vividly to the slave-members
of the church in Rome. “ There was one way in which it was
possible for a Greek slave to gain his freedom. For many
years he might save all he could of the very little money
which it was possible for him to earn. As he saved the money,
he could take it and deposit in the temple of some god. When
after years of saving he had amassed his own purchase price,
he could take his master to the temple where the money had
been deposited. There the money was handed over to the
master, and the slave was free. But the idea behind it was
that it was the god who paid the purchase price, the god
bought the slave to be his own. The slave therefore became
the property of the god, and so free from all human owner-
ship.” (p. 101.)

Third. Christ Jesus is referred to as One “ whom God hath
set forth to be a propitiation through faith in his blood.”
Observe that the phrase “in (or by) his blood ” should be
linked with * propitiation,” and not with “through faith.”
The passage establishes the fact that justification must be
explained in terms which relate it to redemption, expiation
and propitiation. Considerable controversy has gathered
round the translation of the original Greek word used here.
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Scholars like Prof. Dodd prefer the word  expiation” to
“ propitiation,” contending that the latter word tends to con-
vey the idea of the necessity to placate or appease an angry
God. However, there is such a concept in the Bible as “ the
wrath of God,” which Paul has already stated to have been
manifested against all ungodliness. To evacuate the expres-
sion of the meaning usually given to it is a step towards
misunderstanding the meaning of the passage under discus-
sion. Paul actually declares in chapter 5, v. 9, that those who
believe are “ saved from wrath through » Christ Jesus.

Professor D. M. Baillie in God Was In Christ comments:
“Tt is just possible that the Greek word ought here to be
given the meaning that it regularly bears in the Septuagint
(and which also appears in Heb. 9. 5), and that we should
translate it simply as “ the mercy-seat ”” or “ place of forgive-
ness ” (p. 188). J. N. Darby actually gives the translation,
“ Whom God hath set forth a mercy-seat.”

Those familiar with the ritual of the Day of Atonement
described in Leviticus 16 will readily understand the signifi-
cance of the allusion. Of the mercy-seat God had announced,
“ Thou shalt put the mercy-seat above upon the ark: and in
the ark thou shalt put the testimony that I shall give thee, and
there 1 will meet with thee, and I will commune with thee
from above the mercy-seat ” (Ex. 25. 21). The main feature
of the ceremony on the Day of Atonement was the sprinkling
of the blood of the sacrificial victim upon the mercy-seat as
admission by the people of their need of forgiveness because
they had not fully met the claims of God expressed in the
Ten Commandments.

Prof. F. F. Bruce, explaining the meaning of the word
writes: “ The Hilasterion which God has provided in Christ
not only removes the ungodliness and unrighteousness of men,
but at the same time averts the wrath or retribution which is
the inevitable sequel to such attitudes and actions in a moral
world.” (Page 106, Romans, pub. by Tynedale Press.)

Preachers must not attempt to mitigate the seriousness of
sin as exposing the sinner to the wrath of God. Those who
are justified in Christ Jesus have been appointed unto salva-
tion and delivered from the wrath that is coming. (See
1 Thess. 1. 10; 5. 9.)
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Again, as in Galatians, Paul finds proof for his contentions
in illustrations from the Old Testament. Chapter 4 of the
Epistle deals with two.

First, Abraham is introduced. Reference is again made to
Gen. 15. 6, that Abraham believed in the Lord, and He
counted it to him for righteousness (4. 3). On the same prin-
ciple God justifies the ungodly, that is, not on merit, but by
grace though faith.

Second, David is called to witness, and Psalm 32 is quoted,
describing the blessedness of the man unto whom God im-
puteth righteousness without works:

*“ Blessed are they whose iniquities are forgiven, and
whose sins are covered. Blessed is the man to whom the
Lord will not impute sin ” (4. 6-7).

To clinch the argument drawn from the experience of
Abraham, the apostle reverts to the historical facts of the
gospel, using words that are reminiscent of Isaiah 53, and
that may have been part of a contemporary Christian hymn,
“ Who was delivered for our offences, and raised again for
our justification ” (4. 25). The resurrection of Christ is the
guarantee that justification is possible because Christ has
died. When He promised the gift of the Holy Spirit the Son
of God said He would convince the world “ of righteousness
because I go to my Father” (John 16. 10). The ascension of
Christ to His Father’s presence is proof that His life was
sinless and His death was accepted as the ground upon which
God could justify the believing sinner.

That is the argument of Romans 5. 12-21. Adam and
Christ are contrasted. Adam’s one offence affected his whole
posterity, and brought about the judgment which was unto
condemnation. “ By one man’s disobedience many were made
sinners.” On the other hand, Christ’s life was one of unsullied
righteousness, and by the offering of that life,  the free gift
came upon all men unto justification of life.” *So by
the obedience of One, many shall be made (constituted)
righteous.”

Little wonder is it, then, that as he closes the first part of
the Epistle to the Romans, the apostle should ask the two
questions, and give the answers.
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(1) *“ Who shall lay anything to the charge of God’s elect?
It is God that justifieth.”

(2) “ Who is he that condemneth? It is Christ that died,
yea rather, that is risen again, who is even at the right-hand
of God, who also maketh intercession for us > (8. 33-34). No
accusing voice can be raised, for God it is who justified,
although as Judge He has the right to condemn. Nor does
Christ condemn: He actually intercedes on behalf of the
believer because He has offered Himself without spot to God
(Heb. 9. 14).

John Bunyan’s Grace Abounding to the Chief of Sinners
tells how peace of conscience came to the tinker of Bedford
when he was troubled about his acceptance with God. “ One
day, as I was passing in the field, and that too with some
dashes on my conscience, fearing lest yet all was not right,
suddenly this sentence fell upon my soul, Thy righteousness
is in heaven; and me thought withal, I saw, with the eyes of
my soul, Jesus Christ at God’s right hand; there, I say, is my
righteousness, so that wherever I was, and whatever I was
a-doing, God could not say of me, He wants (lacks) my
righteousness, for that was just before him. I also saw, more-
over, that it was not my good frame of heart that made my
righteousness better, nor yet my bad frame that made my
righteousness worse; for my righteousness was Jesus Christ
Himself, the same, yesterday, and to-day, and forever.”

In 1960 the Church of Scotland commemorated the estab-
lishment of Protestantism by Act of Parliament in 1560.
Amongst the many notable speeches made at the occasion,
perhaps the most noble deliverance was the one given before
the General Assembly by Sir T. M. Taylor, part of which is
quoted by Prof. Bruce in his commentary on Romans (p. 39).

*“ Justification by Faith means that salvation depends not
on sacraments, not on what is done or not done by any priest
or presbyter, but on the simple response of the believing
heart to the Word of God in Jesus Christ. Observe what this
really means: it is not just a theological figment . . . The
Church is no longer a hierarchy of clergy performing indis-
pensable rites for its members . . . but the priesthood of all
believing men . . . Accept this doctrine of Justification by
Faith and the layman, the common man, John the Common-
weal, at one stride comes into the centre.”
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GLORIFICATION
“ Whom he justified, them he also glorified.”

Paul, the poet, prophet and visionary, under the guidance
of the Holy Spirit, an inspired seer, penetrated the future far
beyond the wildest imaginings of men. He had the sober
assurance based upon knowledge communicated from God
that the divine purpose would reach its final consummation
in glory consistent with the scheme already outlined. He
would consummate all that had been predetermined in eter-
nity, and worked out in time. Those whom God had called
in time and justified would be glorified.

I. There would be no miscarriage. God’s purpose cannot
fail. There would be no discrimination, no favouritism, no
partiality. All, without exception, would be glorified, just as
all those who had been called had been justified. The
sequence is: predestinated, all called, all justified, all glori-
fied. None would miss the end which God had foreknown.
That assarance was given by the Son of God: “ Those that
Thou gavest me, I have kept, and none of them is lost.” (John
17. 12). What was true of the apostolic band is true of the
entire community of believers, for He also said, “1 give unto
them eternal life, and they shall never perish ” (John 10. 28).

II. In Paul’s reckoning, and that was based upon convic-
tion inwrought by divine communication, the fulfilment of
the divine intention was already accomplished. What the
wisdom of God had planned the power of God would carry
out to the appointed end. The justified would be glorified.
Paul used here a construction which grammarians call the
“ prophetic past,” by which an event which has been pre-
dicted is stated to have taken place already because in the
reckoning of the writer the prediction cannot fail because its
fulfilment is part of the divine scheme.

III. 1In the present verse there is neither explanation nor
elaboration of the content of the glory. Search must be made
elsewhere, and much information may be gathered from
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scattered references, both in Paul’s writings and in the epistles
of other New Testament writers. Some of the facts learnt are
these :

(1) By his sin man had forfeited his right to participate in
the “ glory of God.” “ What is man’s chief end?” asks the
Shorter Catechism, familiar to past generations in Scotland;
and the answer given is, *“ Man’s chief end is to glorify God,
and to enjoy Him forever.” Our apostle has maintained in
his argument that “ all have sinned, and come short of the
glory of God ” (3. 23). The image in which man was created
has been marred, and the entire human family has fallen
short of the ideal which God intended when He made man
“ after His likeness.”

(2) The purpose of the Incarnation, involving, as part of
the divine plan, the death and resurrection of the Son of
God, was that the glory might be restored, and God be glori-
fied in the work of the Son. That so it was is evident, for
Christ said in view of the triumph of His death on the Cross,
“1T have glorified thee on earth; I have finished the work
which thou gavest me to do” (John 17. 4).

Paul had already touched upon the theme in the previous
sections of the epistle.

(a) In 5. 2, the “ glory ” in which the believer will parti-
cipate is mentioned as one of the constituent features of the
experience arising from * being ]ustlﬁed by faith™ (5. 1).
These features are:

(1) Peace with God. (2) Access into grace, i.e. favour
with God so that we may approach Him. (3) Hope of the
glory of God (v. 2). (4) Rejoicing in afflictions because they
produce endurance which gives proof that those who
endure are genuine. (5) Experience, or steadfastness of
character. (6) Hope stimulated by the indwelling Holy
Spirit.

Note the important part played by “ hope,” twice men-
tioned, the hope of the glory of God.

(b) In 8. 17. Those who are heirs of God, and, as children
of God, are joint-heirs with Jesus Christ, will be “ glorified
together ” with Christ. Such glorification is said to be contin-
gent upon suffering with Him—a condition which in the



126 ROMANS, CHAPTER EIGHT

context of Romans 8 applies to all who are in Christ Jesus.
Here, again, it should be noted, the statement permits of no
partial participation. All the joint-heirs will share in the glori-
fication together with Him.

“He and I in that bright glory,
One deep joy shall share;
Mine to be forever with Him,
His, that I am there.”

The reward will be compensation enough for the suffering,
whatever the character of that suffering may have been.

(c) In 8. 18, that compensation is stated thus: For I
reckon that the sufferings of this present time are not worthy
to be compared with the glory which shall be revealed in us.
The affliction of the time now present is termed “light.”
“ Qur light affliction worketh for us a far more exceeding and
eternal weight of glory ” (2 Cor. 4. 17). The adjectives of that
statement are worth pondering.

(d) In 8. 21, we are informed that the creature itself (i.e.
creation) also shall be delivered from the bondage of corrup-
tion into the liberty of the glory of the children of God. The
triumph of the redemptive work of Christ will have cosmic
effects beyond the dreams of sages, poets and philosophers.
The children of God will have peculiar “ glory ” amidst a
delivered creation.

Those who are called and justified will be glorified, because
Christ will be glorified. He has already entered into His glory,
but the public demonstration of that glory has yet to take
place.

1. He has been received up in(to) glory (1 Tim. 3. 16). His
own desire has been fulfilled: “ Glorify thou me with thine
ownself, with the glory which I had with thee before the
world was > (John 17. 5).

The comment of W. E. Vine on this pasage is worth
quoting: *“ There are three parts to this which call for
reverent attention: (1) The bestowment of honours merited
by, and consequent upon, the perfected work—° glorify Thou
Me.” (2) * With Thine own self,” not by, but * with,” para.
expressing presence with . . . (3) ‘ With the glory which I had
with Thee,” not merely before He came as the Sent One,
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but before the world had its being from the Creator’s hands.
This is the glory of essential and unoriginated Deity, of a
Being uncreated, a Personal Being and not an ideal existence,
and an eternal relationship as the Son; for it is a glory * with
Thee,” the Father . . . It was a glory which ‘I had,’” not which
‘1 received * ” (John, page 161). The tense of I had is imper-
fect, denoting continuous possession.

2. Christ has a glory which has been given Him by the
Father. He requested for His own that they might be with
Him to behold “ my glory, which thou hast given be ” (John
17. 24). Literally the expression is “ the glory which is mine.”
The comment in The Cambridge Bible for Schools is: “ Not
the glory of the Word, the Eternal Son, which was His in
equality with the Father, but the glory of Christ, the Incarnate
Son, with which the risen and ascended Jesus was endowed.
In sure confidence Christ speaks of this as already given, and
wills that all believers may behold and share it.” The Epistle
to the Hebrews sees Him “ crowned with glory and honour,”
as the Heir of all things answering to the divine intention
and reigning with all things put under Him. With Him will be
associated others, “For it became him, for whom are all
things, and by whom are all things, in bringing many sons
unto glory, to make the captain of their salvation perfect
through suffering ” (2. 9-10).

It should be noted that suffering and glory are frequently
associated.

(1) In the experience of the Saviour. To the two discon-
solate wayfarers on the Emmaus road He declared: “ Ought
not Christ to have suffered these things and fo enter into his
glory ” (Luke 24. 26). Peter informs us that one of the sub-
jects of prophetic interest was “ the sufferings of Christ and
the glory that should follow ” (1 Pet. 1. 11).

(2) In the experience of the saved. We have noted this in
Rom. 8. 17-18. Peter deals with the theme from various
angles in his epistle, summing up his teaching thus: “But
rejoice, inasmuch as ye are partakers of Christ’s sufferings;
that, when his glory shall be revealed, ye may be glad with
exceeding joy ” (4. 13).

The glory mentioned in that last verse is something yet to
be revealed. Christ’s glory is to be manifested.
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CHRIST’S GLORIFICATION

Although He has already entered into His glory, it is plain
from many scriptures that Christ has yet to be glorified. That
will take place when He is publicly manifested in the glory of
the Kingly power which by right of triumph over death is
His.

The Book of the Revelation reaches one of its ““ peak
periods ” in chapter 19, where the seer describes the scene
when He who is called Faithful and True appears with many
crowns upon His head, and is acclaimed as King of kings
and Lord of lords (11-16). In different language Paul describes
the scene “when the Lord Jesus shall be revealed from
heaven . . . when he shall come to be glorified in his saints,
and to be admired in all them that believe > (2 Thess. 1. 7-10).
Peter encourages the suffering Christians to whom he wrote
by repeatedly reminding them of “ the appearing of Jesus
Christ ” (1 Pet. 1-7), of the grace that is to be brought to them
“ at the revelation of Jesus Christ ” (1. 13), of the recompense
they will receive, “ when his glory shall be revealed (4. 13),
and strengthens his own faith by recalling that, as he had
been a witness of the sufferings of Christ, he would be also
“ a partaker of the glory that shall be revealed (5. 1). Peter
writes about the * apocalypse ” of Jesus Christ, while Paul
frequently refers to His “ epiphany ™ (2 Thess. 2. 8). In Col.
3. 4, he informs the Colossian believers that Christ who at
present is “ at the right band of God,” will be manifested in
glory. The Apostle John writes of the same event thus: “And
now, little children, abide in him, that, when he shall be mani-
fested, we may have confidence, and not be ashamed at his
coming (or, in his presence) ” (1 Jn. 2. 28). One of the most
august scenes in the New Testament is introduced by these
words: * When the Son of Man shall come in his glory, and
all the holy angels with him, then shall he sit upon the throne
of his glory, and before him shall be gathered all nations™
(Matt. 25. 32). To deny the authenticity of the passage, as
some scholars do, or to treat it as a piece of realised eschato-
logy (i.e. as descriptive of an event which has already taken
place in the advent of Christ), ignores its consistency with
those passages already quoted, and with other passages in
the New Testament. They point to the glorification of Christ
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as God’s answer to man’s defiance. Parallel with the passage
in Romans 8. 19-22, is 1 Cor. 15. 24 ff., “ Then cometh the
end, when he (Christ) shall have delivered up the Kingdom
to God, even the Father; when he shall have put down all
rule and all authority and power. For he must reign, till he
hath put all enemies under his feet.”

These are but outline statements about what is meant by
the glorification of Christ. It has been necessary to introduce
them because the glorification of Christians 1s inseparably
linked with that of Christ.

CHRISTIANS’ GLORIFICATION

We have already noticed that the Son, as Heir of all things,
and Christians as “joint-heirs ” will be glorified together
(v. 17). The Saviour and the saved are inseparable. All the
people of God will be glorified simultaneously. *“ Together ”
is a word frequently employed in connection with Christian
experience. The expression implies that what happens to
Christ happens to those who believe, and all that happens to
one happens to all. Saints have been “ quickened together
with Christ,” they have been “ raised up together, and made
to sit together in heavenly places ” (Eph. 2. 5-7). They will be
“ caught up together ” (1 Thess. 4. 17), and will be “ glorified
together ” (Rom. 8. 17). As each of the statements is made
about all, not only as individuals but also as members of a
community whose solidarity is vouched for by the fact that
they are “ one body in the Lord,” the ultimate act of redemp-
tion, that is the glorification of Christ and His people, will
affect all alike at the same time.

(1) The glorification of Christians will take place simul-
taneously with the glorification of Christ. “ When Christ, who
is our life, shall appear (be manifested), then shall ye also
appear with him in glory ” (Col. 3. 4). The Apostle John
makes a similar declaration, “ We know that, when he shall
appear, we shall be like him > (1 Jn. 3. 2). This “likeness ”
may have a filial import, meaning that when Christ is publicly
and personally presented to the world in the vindication of
His claim to be Son of God, then will those whose right to
the name is not at present recognised by the world, be
acknowledged in association with Him as “the children of
I
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God.” Their vindication will be their glorification, and it will
be both public and personal.

Many professed Christians spurn the idea of a visible and
bodily manifestation in glory both of Christ and His people.
Such a consummation is too materialistic for those * spiri-
tually-minded ” people. Those people deny the physical
resurrection of Christ and think the physical glorification of
Christians too naive to merit contemplation. Their denial
strikes at the very heart of the hope mentioned in the New
Testament.

(2) The first event towards this consummation devoutly to
be wished will be the resurrection of those who have died in
Christ. Their * departure ” to be * with Christ ” was not their
glorification, blessed as the experience is. They must be pre-
pared for bodily manifestation. Death, because of sin, claims
the body, and one aspect of truth connected with Christian
standing is “the adoption, the redemption of the body ™
(Rom. 8. 23). The “ mortal bodies > of the * dead in Christ ™
will be quickened, because they were temples of the Holy
Spirit (Rom. 8. 11). 1 Thess. 4. 13-17, states the fact that * the
dead in Christ shall rise,” and 1 Cor. 15. 35-55, explains the
process, declaring that “the dead shall be raised incorrup-
tible.” No discrimination will be made. Simultaneously all the
dead in Christ will be raised.

(3) At the same time the power of God will be exerted on
behalf of living Christians. The same transformation will
affect both the raised dead and the living.

(a) The raised dead will be clothed upon with the house
which is from heaven (2 Cor. 5. 2).

(b) All will be changed (1 Cor. 15. 52). In the case of
the living, mortality will be swallowed up of life (2 Cor.
5. 4), and of all saints it is stated that the Lord Jesus Christ
will change the body of humiliation and fashion it like unto
His own body of glory (Phil. 3. 20-21).

(4) Together they will be transported to meet the Lord in
the air. He is coming to be glorifted, and He will present to
Himself His Church, “full of glory, not having spot or
wrinkle or any such thing > (Eph. 5. 27).

(5) The dead raised and clothed with immortality, the
living changed, having escaped corruption, all having been
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“ caught up together,” will accompany the Lord when He
comes to be glorified (1 Thess. 4. 14-17; 2 Thess. 1. 10). They
will all be “ glorified together ” (Rom. 8. 17).

(6) The earth will then experience the blessedness of a
King reigning in righteousness. Creation will be delivered
from “ the bondage of corruption,” and the final steps will be
taken towards the fulfilment of the promise of a new heavens
and a new earth (2 Pet. 3. 13). Righteousness will dwell
therein.

OUR RESPONSIBILITY

The Bible is not a book of fairy tales. Its promises will be
amply fulfilled. As that is so, Christians have a duty. It is
summed up: “We should live soberly, righteously, and
godly, in this present age, looking for that blessed hope, even
the appearing of the glory of our great God and Saviour
Jesus Christ ” (Tit. 2. 12-13). As we are occupied with the
exalted Lord, we are seeing the glory of God in the face of
Jesus Christ, and thus “ beholding as in a glass the glory of
the Lord, are (being) changed into the same image from glory
to glory, as by the Spirit of the Lord ” (2 Cor. 3. 18).

What a consummation awaits both Christ and His people!



CHAPTER SEVENTEEN
VICTORY ASSURED (vv. 31-39)

Two important features of these verses should be noted.

1. The writer concludes the first section of his epistle and
sums up the argument cogently set forth in the previous
chapters. Like the counsel for the defence, he is making his
final declaration, challenging the universe to confute his
arguments and deny his conclusions.

2. The passage is one of the most moving in the Bible.
It pulsates with the joy of victory. The decisive battle in the
campaign against sin had been fought and won, for Christ
had not only been delivered for our offences, but had also
been raised from the dead. Every foe had been vanquished,
and the apostle can exult in the victorious outcome for every
believer. The section has been summarised as follows:

“ Hence in the midst of their persecutions Christians are
more than conquerors; for they feel that all works together
for their good. God has called them to share His glory, and
no human accusers or judges, no earthly sufferings, no
power in the whole universe, can separate them from His
love.” (Conybeare and Howson).

The passage consists of a series of questions, each one of
which has its answer in the immediate context. The first ques-
tion is in the form of a challenge grounded on the teaching
already advanced. The historical facts concerning the saving
divine intervention in the affairs of men are undeniable, and
the question arises, “What shall we then say to these things?”
In the original “ then ” is in an emphatic position. *“ What,
then, etc.,” that is, in view of what has already been advanced
what is the conclusion at which we arrive? What logically
follows from the declarations already made?

1. No RerurtaTion. “ If God be for us, who can be against
us?” Refutation is the denial of the validity of an argument,
the objector being prepared to substantiate his opposition by
ungainsayable proof. Paul’s answer summarily silences every
voice of objection.
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(1) The Announcement. “ God is for us.” That is the posi-
tive declaration implied. The “if ” does not denote doubt. It
conveys assurance, and here signifies “ since.” No truth can
be more self-evident to the careful reader of the verses pre-
ceding, for “all things are working together for good”
according to the foreknowledge of God.

(2) The Question. “ Who can be against us?> That does
not suggest that there are no adversaries. Their name is
legion. It is a rhetorical way of maintaining that “ no weapon
that is formed against thee shall prosper.” For, after all, what
opposition of foes, singly or combined, can successfully hinder
the accomplishment of the will of Him who works all things
after the counsel of His own will, and for the good of those
who love Him? Since He is both omniscient and omnipotent,
attack from any quarter and by any number of malicious
enemies, Satanic or human, is doomed to failure.

GoD 1S THE GUARDIAN OF THE CHRISTIAN

(3) The Answer. “ He that spared not His own Son, but
delivered Him up for us all, how shall He not with Him also
freely give us all things?”

(a) Negatively stated: “God spared Not His own Son.”
“The gift of gifts, all other gifts in one,” guarantees every
other benefit. That gift was God’s own Son. The greatness of
the gift is implied by the word which is translated “ own,”
different from the word used in verse 3. It conveys the idea
that He is Son by nature. Charles Hodge in his commentary
remarks that Christ is a Son “in a sense in which neither
angels (Heb. 1. 5) nor men can be so called. That this is the
meaning of the phrase is evident, 1. Because this is its proper
force; own Son being opposed to adopted sons . . . Christ is
in such a sense the Son of God, that He is of one nature with
Him, the same in substance, equal in power and glory.
2. Because the context requires it, as Paul had spoken of those
who were sons in a different sense just before.” Such a One
God the Father did not spare. That verb connotes divine
willingness, to give up ungrudgingly, generously, the One who
was destined to bear the penalty incurred in making propitia-
tion for sin. There may be an oblique allusion to Gen. 22,
where the divine record tells how Isaac was spared and a ram
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substituted for the lad. No substitute was found for “the
Lamb of God.”

(b) Positively Stated. “ But delivered Him up for us all.”
God willingly and deliberately surrendered ““ His own Son,”
as Representative, and Substitute, to take the place of others.
The juxtaposition of the negative and positive statements en-
hances the significance of that surrender, the Father giving,
the Son submitting, There was no mitigation of the stroke.
Christ was “made sin for us.” The Father delivered up the
Son, both to the malignity of the hostile hosts of darkness,
and to the vicarious sufferings of Calvary. There was no alter-
native if salvation were to be accomplished, so He was
“ delivered by the determinate counsel and foreknowledge of
God.” The “for us all” does not imply the doctrine of univer-
salism, but must be interpreted in the light of such words as
“ them He also called, them He also justified.”

{(c) The benefaction extends to “ all things > which with
Christ are freely given. This is argument from the greater to
the less. So great is the fundamental gift that all others neces-
sary to fulfilment of the divine purpose are included. Christ
is the supreme expression of divine benefaction, so that all
who are “ in Christ ” are blessed with every spiritual blessing.
The “ all things ” extends primarily to the bestowments men-
tioned in the context. “ The children are heirs of God, and
joint-heirs with Jesus Christ whom He hath appointed heir of
all things. The apostle does not speak of himself here alone,
as if this were a privilege peculiar to himself, to receive all
things with Christ, but of all believers—He will freely give us.
And the expression How? . .. imports the absolute certainty
that on all such they shall be bestowed.” (Haldane).

GOD 1S NOT ONLY GUARDIAN, HE 1S ALSO BENEFACTOR.
2. No AccusaTioN. “ Who shall lay anything to the charge
of God’s elect?” (33-34).
There are three ways of construing the passage.
(1) Asin AV.:
“ Who shall lay . . . God’s elect? It is God that justi-
fieth.

Who is he that condemneth? It is Christ that died,
etc.”
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The two questions have their appropriate answers.

(2) Noting that the words *“ it is ™ are in italics, indicative
of the fact that there are no corresponding words in the
original text, some would read the passage as follows:

“ Who shall lay . . . God’s elect? Shall God that justi-
fieth?

Who is he that condemneth? Shall Christ that died,
etc.?”

(3) A different punctuation has been suggested.
“ Who shall lay . . . God’s elect? It is God that justi-
fieth, Who is he that condemneth?
It is Christ that died, etc. Who shall separate us from
the love of Christ?”

This punctuation is favoured by Professor Murray in his
commentary (pp. 326-327).

Although there is some justification for each of the other
two, the rendering in the A.V. has this to commend it, that it
preserves the symmetry of the literary order of question and
answer.

The verses present a court scene. The accusers remain un-
named. The vagueness is most impressive. The apostle doubt-
less had in mind every possible source of accusation, human,
demonic, Satanic. Those being accused are “ God’s elect.”
The defence is in the hands of God.

(a) Every voice is silenced because of the place occupied
by the accused in the scheme of redemption. They are God’s
elect, those who had been chosen, and called by Him.
Ephesians 1. 4, states that such choice had taken place
“ before the foundation of the world.” Who are these elect?
The chapter has its answer.

1. They are those who are in Christ Jesus (v. 1).

2. They walk (regulate their lives) after the Spirit (v. 4).

3. They mind the things of the Spirit, are spiritually-
minded (v. 6).

4. They are in the Spirit, and the Spirit of God dwells in
them (v. 9).

5. They have the Spirit of Christ and Christ is in them
(vv. 9-10).






