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"at J!lotne witfJ tte ilorb." 
WE are not told much in Scripture con
cerning the state of departed believers. At 
first sight this may seem strange, seeing 
that so many generations were to be called 
hence before the coming of the Lord. But 
does not this very silence teach us that God 
would have His children cherish the bright 
hope of the fulfilment of the great promise, 
" I will come again and receive you unto 
Myself," ever keeping in mind the effect 
of that coming upon both departed saints 
and living ones, as expressed in the words, 
"The trumpet shall sound, and the dead 
shall be raised incorruptible, and we shall 
be changed" (1 Cor. xv. 52) ? Yet we are 
told more than a mere cursory reader of 
Scripture would suppose, and if we think 
of the many that have been taken~from the 
world, and consider that we may soon be 
numbered with them, their condition 
cannot.be a matter of indifference to us, 
temporary'; though it is as compared with 
the eternal state upon which we shall enter 
in resurrection glory. 
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That there was in apostolic days no 
questioning of the happy condition of 
departed believers is evident from the fact 
that the references to their state are inci
dental rather than formal; their blessed
ness was taken for granted rather than 
elaborately unfolded; whereas the fact that 
the resurrection of the body was denied by 
some and questioned by others led to its 
being defended and established by the 
Apostle Paul in I Cor. xv. Nevertheless, 
the incidental references are so worded as to 
give us clear and decided testimony concern
ing the present blessedness of those who 
are awaiting the glory of resurrection as set 
forth in this wonderful chapter. 

The strange idea that those who have 
departed are in a condition of unconscious
ness, equal to non-existence, is absolutely 
contrary to the teaching of Scripture, 
which always attaches pe_rsonality and 
consciousness to the spirit which at death 
leaves the body. Even in former times this 
was very marked. Abraham "died ... 
and was gathered unto his people; and his 
sons ... buried him" (Gen. xxv. 8, 9) ; 
so with Isaac (xxxv. 29) and Jacob (xlix. 
29-33). That these three men were still 
living when God spoke to Moses, some 
centuries after they had departed this life, 
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is, the Lord J csus declared, proved by the 
fact that God called Himself "the God of 
Abraham, the God of Isaac, and the God of 
Jacob," because " God is not the God of the 
dead, but of the living." He thus answered 
the thoughts as well as the words of the 
Sadducees, who, while they tried to ridicule 
the idea of resurrection, denied the existence 
of spirits. 

With this agree the words of the Preacher, 
who says of man when he dies, "Then shall 
the dust return to the earth as it was : and 
the spirit shall return unto God who gave 
it" (Ecc. xii. 7). "The Lord God formed 
man of the dust of the ground," and to dust 
man returns; but God also" breathed into 
his nostrils the breath of life ; and man 
became a living soul," and to God the soul 
returns, to be disposed of by Him till that 
day when He will bring every work into 
judgment. This, moreover, shows that the 
statement to Daniel of the heavenly 
messenger, " Many of them that sleep in 
the dust of the earth shall awake" (Dan. 
xii. 2), refers to the resurrection of the body, 
for the spirit did not come from the dust of 
the earth, and cannot return thither. 

As proof that the expression "gathered 
unto his people " does not refer to the body 
which was buried, but to the person, we 
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note that Aaron was " gathered unto his 
people," though his body was left in the 
solitudes of Mount Hor (Num. xx. 23-29). 
In striking accordance with this, Daniel 
speaks of his body as " the sheath " of his 
spirit (Dan. vii. 15, marg.). So the Apostle 
Paul, who knew that his body would soon 
be mangled by the executioner's axe, 
wrote "The time of my departure (or 
release) is at hand," and the Apostle Peter 
spoke of himself as being " in this taber
nacle," meaning his body, and added 
'' knowing that shortly I must put off this 
my tabernacle," which event he also called 
his "exodus " or departure (2 Tim. iv. 6 ; 
2 Pet. i. 13-15). In harmony with all this 
are the words of 2 Cor. v., where the Apostle 
speaks of our present frail body as " our 
earthly house of this tabernacle," and the 
body that will be ours in resurrection as 
"our house which is from heaven." The 
house and its inhabitant are distinct, yet 
neither is complete without the other, for 
spirit and body united form the man. He 
further contrasts the two conditions of being 
"unclothed " and "clothed upon," and, 
declaring that "whilst we are at home in 
the body, we are absent from the Lord," 
expresses the desire " rather to be absent 
from the body, and to be at home with the 
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Lord." If Paul had believed that the 
spirit was unconscious wheR separated 
from the body, he would not have been in 
doubt whether he was in the body or out of 
the body when he was caught up into the 
third heaven and into Paradise (2 Cor. xii. 
2-4). 

The Hebrew word for the place of the 
departed is sheol. meaning the underworld; 
the Greek word is hades, signifying the 
unseen. The assertion of some that sheol 
and hades only mean the grave is contrary 
to the plain statements of Scripture. When 
Jacob had said concerning his son Joseph, 
"an evil beast hath devoured him," he 
added, " I will go down to sheol to my son 
mourning." He could not have meant 
that his body should be buried in J oseph's 
grave, but that his spirit or soul would go 
whither his son had gone. Indeed, when 
he spoke of the disposal of his body he used 
an entirely different word, meaning grave 
or burying-place (Gen. xlix. 30 ; I. 5, 13). 
The words " soul " and " sheol " are linked 
together in various Psalms : xvi. ro ; xxx. 
3 ; xlix. 15 ; lxxxvi. 13 ; lxxxix. -48. If at 
times sheol is used where we might have 
expected the ordinary word for grave, it 
may show us that the unseen world was a 
great reality to believers of earlier days, 
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though it was anticipated with a certain 
dread by those " who through fear of death 
were all their life-time subject to bondage " 
(Heb. ii. 15). 

It is clear, therefore, that sheol or hades 
was the abode of the spirit as the grave 
was of the body. We seem to have this 
contrast expressed in Isaiah lvii. 1, 2. To 
the human eye "the righteous perisheth," 
but the prophet declares that he is " taken 
away from the evil." It is further said, 
·' He shall enter into peace ; they shall 
rest in their beds." The bed points to the 
grave, but entering into peace tells of some
thing brighter. No one enters into the grave; 
his body is placed there by others, and 
this is true of both righteous and wicked, so 
that entering into peace could not be 
identical with being put into the grave. 
Further, it cannot point to or be harmonized 
with any unconscious condition of the 
spirit, for this again would obliterate the 
clear distinction made in this very chapter, 
which d~clares that the righteous " shall. 
enter into peace " ; but "there is no peace, 
saith my God, to the wicked" (vv. 2, 21). 

Yet both were in sheol, for the wicked went 
there also (Ps. ix. 17). 

But while hades was the common recep
tacle of all the departed, the Lord Jesus 
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was pleased towards the close of His 
ministry on earth to lift the veil from the 
unseen world and to show us the difference 
between the righteous and the wicked. 
His words teach us that that vast abode 
of the dead was divided, that there was a 
great chasm fixed between these two 
classes, and that intercourse was not 
permitted. The solemn narrative of Luke 
xvi. 19-31 brings before us two men between 
whom in that sphere there was even a 
greater difference than there had been on 
earth, though in an opposite manner. The 
rich man, whose name is not mentioned 
by the Lord, was in anguish; the beggar, 
whose name signifies God is my help, had 
been carried by angels into that part of 
hades where he was in happy intercourse 
and fellowship with Abraham, the father 
of believing ones (Rom. iv. II ; Gal. iii. 7). 
But let it be carefully observed that the 
state described is that between death and 
resurrection. There will be no hades after 
the resurrection to judgment (Rev. xx. 14). 
It seems needful to draw attention to the 
time, because recently some one has tried to 
revive the incorrect reading of verse 23 
followed by the Vulgate, and to defend the 
rendering of the Douay Version which is 
based upon it. The correct reading of the 
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Greek which is followed by the A.V. and the 
R.v. makes the Douay rendering impossible. 
The object in adopting it is to support an 
idea that the experience of the rich man is 
at " the last day " and not before, as if 
the rich man's five brethren would still be 
on earth at "the last day," and there 
would still be opportunity for testimony 
and repentance. The Lord fully confirmed 
the word of Abraham which He repeated: 
" But now here he is comforted, and thou 
art in anguish" (v. 25, R.V.). This not 
only settles time and place ; it also shows 
the perfect consciousness of both the saved 
and the lost between death and resurrection, 
for an unconscious person could not experi
ence either joy or anguish. 

That a change was made in the state of 
the redeemed of former times " by the 
appearing of our Saviour Jesus Christ, who 
hath abolished death, and hath brought life 
and incorruption (R.v.) to light through the 
gospel," who will question? When the Son 
of God was manifested and His mighty 
work was accomplished, the bondage of 
former days gave place to the liberty and 
joy of sonship (Gal. iv. 1-7), and, as the late 
Dr. P. Fairbairn well said, " It is but 
reasonable to suppose that the change in 
some degree extended to the occupants of 
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the intermediate state-the saved becoming 
more enlarged in the possession of bliss and 
glory, the lost more sunk in anguish and 
despair." The spirits of the perfected just 
are in Heb. xii. 23 linked with heaven, not 
with hades. Those who were all their life
time in bondage were delivered by Christ 
as the result of His victory over him who 
"had the power of death" (Heb. ii. 14, I5) 
-delivered it would seem from hades and 
taken to paradise. 

The late Mr. H. Dyer remarked that the 
words of Eph. iv. 8 (marg.)-He led a 
multitude of captives-" may well point us 
to the deliverance of departed saints from 
hades through Jesus' mighty work on 
Calvary." Some, however, understand this 
as expressing more definitely the ground on 
which the deliverance was effected, namely, 
the Lord's victory over all adverse powers. 
Compare Coloss. ii. I5. As the Conqueror
the Living One, who died-He holds the 
keys of death and of hades (Rev. i. 18J. 

The promise of the Lord to the dying 
robber on the cross seems to indicate a 
transition from the time of darkness to 
that wherein "the true light now shineth." 
May it be that that robber whose marvellous 
faith gave glory to God's appointed King, 
then in the same circumstances as himself, 
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was the first to be received by the mighty 
Victor directly into God's holy paradise 
(never before mentioned in Scripture), 
without going to hades ? Addressed as 
a King, as such the Lord answered. Asked 
for a boon at some distant time, He gave the 
assurance of immediate blessedness, and 
the saved one who was to be with Christ 
that day was not likely to be dismissed 
from His presence afterwards. 

But it may be asked, Did not the Lord 
go to hades? Yes, but not to be detained 
there. The words of Psalm xvi. quoted 
by Peter in Acts ii. precisely rendered are, 
"' Thou wilt not leave (or abandon) my soul 
to hades• -that is, give it up as a prey to the 
power or domain of the nether world" 
(Dr. P. Fairbairn). One thing is beyond 
question, namely, that before that day closed 
He welcomed the newly-pardoned sinner 
into paradise, which was henceforth to be 
thought of as the home of departed believers, 
for never after this are they said to go to 
hades. Again, I quote my dear friend H. 
D., "It would appear, therefore, that Christ 
did immediately upon His death pass 
through hades, claiming as His own all 
there who had from the beginning ever 
believed in Him, and bore them at once 
with Him to the paradise that He had gained 
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by dying. His soul could not be detained one 
moment in hades, any more than His flesh 
could see corruption (Acts ii. 31). Also, 
even His passing through must be that of 
a conqueror, a mightier one than Satan
the 'strong man armed.' And this speed 
of His delivering work agrees with the time 
of which He spoke to the dying thief, 'To
day shalt thou be with Me in paradise.' "* 

Where, it has often been asked, is para
dise ? This is not clearly stated ; but in 
2 Cor. xii. it is closely linked with the third 
heaven. The Apostle says he was caught 
up even to the third heaven and also into 
paradise. Some have regarded this as one 
vision; but the repetition certainly 
implies two, and so does the plural word 
"visions." As Dr. Plumptre remarked, the 
nearest approach which we can make to an 
adequate distinction between the two 
visions is that the first revealed to his gaze 
the glory of the throne of God, while 

* With regard to the effort of some to nullify 
this gracious word of the Lord, by putting a 
comma after to-day, it may suffice to quote the 
sound remark of the late Dean Aliord, "This 
attempt, considering that it not only violates 
common sense, but destroys the Lord's promise, 
is surely something worse than silly." 
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the latter brought before his spirit the peace 
and rest ineffable, even in their intermediate 
and therefore imperfect state, of the souls 
of those who had fallen asleep in Christ 
and were waiting for their resurrection. 
Fairbairn regarded the third heaven as 
more general, and paradise more special, 
" both alike being the sphere of God's 
manifested presence and glory, but paradise 
the sphere of manifestation for the spirits 
of the just made perfect from among men." 
Thus to the apostle's view, " paradise itself 
-the peculiar region of life and blessing 
belonging to Christ and His redeemed
was opened, that by the vision of the glory 
that was in reserve for him he might be 
fortified for the trials and struggles of the 
apostolic calling." The Lord's promise to 
the Church at Ephesus in Rev. ii. was, "To 
him that overcometh will I give to eat of the 
tree of life, which is in the midst of the 
paradise of God." This, like all the other 
promises, refers to the resurrection state, 
which is brought before us in Rev. xxii. 1-5, 
where paradise is described, tl1ough not 
named. The fact that the abode of saints 
in their disembodied condition and also 
their eternal dwelling-place in resurrection 
glory are both called paradise, may teach 
us that the difference between the portion 
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and the joy of those who are " wit~Chrisf" 
before and after resurrection can only be 
one of degree and not of kind. To be with 
Christ now is to be in paradise, and this 
means bliss unspeakable, though but the 
foretaste of the blessedness of being with 
Him in bodies of glory like His own. 

In the earliest words written with refer
ence to departed believers, the Apostle Paul 
spoke of them as sleeping ; for the man who 
had taken his part in putting Stephen to 
"death" had since learned the meaning of 
the words "he fell asleep " (Acts vii. 60; 
viii. 1). The figure is a beautiful one. The 
time of toil and endurance in the mortal 
body is past, and the child of God as 
seen by us falls asleep, to awake at the 
resurrection morning. But we must care
fully observe that it is only as compared 
with our present condition of activity in the 
body that we are said to fall asleep, for 
whenever a figure is pressed beyond what 
it was designed to teach, error is sure to be 
the result. Let any who misunderstand 
the word sleep here, as if it denoted un
consciousness of the spirit, think of Stephen. 
So full of joy is he as he beholds the Lord, 
that his very countenance reflects the 
heavenly glory. Thus enabled to endure 
his terrible suffering without a murmur, and 
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to pray for his murderers, as his Master had 
done, he committed his spirit to Him. Can 
we imagine that in a few moments-when 
"he fell asleep "-his eye closed upon that 
heavenly vision, all became an utter blank 
to him, and that his spirit, which he had 
committed to the Lord, fell into a state of 
unconsciousness? Was this the idea of the 
man who witnessed Stephen's last moments, 
and afterwards wrote, "To depart and to 
be with Christ is very far better " ? Would 
a condition of oblivion, equal to non
existence, be "very far better" to Paul than 
that communion with and service to the 
Lord which he loved and delighted in while 
still on earth ? If for him knowledge of 
Christ was that for which he counted all 
things but loss, and communion with and 
service to Him his joy and delight, could he 
have described a state in which he could not 
have either as " very far better " ? If the 
sum of his life here was Christ, dying could 
only be " gain " because it meant more of 
Christ. Let us never forget that it was the 
man who had been in paradise who spoke 
thus of his departure. He was in a strait 
betwixt the two. For the sake of the flock 
of God, he was ready to remain here and 
endure all things; but for himself his 
desire was to depart, to be freed from a 
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feeble, suffering body and from all the 
conflicts he was called to endure, and to be 
" with Christ " in that holy region where 
nothing should ever again disturb his spirit 
or hinder in the slightest degree his com
munion with his Lord. 

The words of 2 Corinthians v. have 
already been referred to as showing the 
personality of the spirit independently of 
the body ; but we should also notice 
that it is in this chapter that we get the 
beautiful expression " at home with the 
Lord," for such is the meaning of the word 
" present " in verse 8, as in verse 6. Though 
it is not the desire of the child of God to be 
in an unclothed condition, but rather to be 
brought into the glory of the resurrection 
state, for which he is " wrought " and of 
which he has " the earnest " in the indwell
ing of the Holy Spirit, yet, as compared 
with our present condition, "we desire," 
says the apostle, " to be absent from the 
body, and to be at home with the Lord." 

It should be observed that the apostle's 
statement "to be absent from the body, 
and to be at home with the Lord," is in full 
accord with his words written some years 
later, "To depart, and to be with Christ." 
Both expressions indicate that there is 
nothing between being absent from the 
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body and being at home with the Lord. 
There is not a word here or elsewhere in 
Scripture about a state of purgatory to 
prepare the soul for the presence of the 
Lord. Nor is there the slightest hint that 
departed believers are helped by the 
prayers of others to advance from one stage 
of bliss to another. Both these ideas are 
set aside by the above inspired statements, 
and also by the clear teaching that those 
who are cleansed from their sins by the 
precious blood of Christ are made priests 
unto God (Rev. i. 5, 6), and those who 
have redemption in Him are made "meet 
to be partakers of the inheritance of the 
saints in light" (Col. i. 12-14). Growth in 
fellowship with God and in worship, through 
a deepening knowledge of His ways and a 
fuller understanding of His dealings with 
them during their pilgrimage, there doubt
less is, but that is very different from 
growth in fitness for His presence. The 
one whose bodily eyes have closed in the 
weakness of death upon surroundings of 
sorrow and distress has been received by 
the Lord, and is at once at home in paradise, 
there in peace and blessedness unspeakable 
to wait for the glory of resurrection. 

How beautiful is the thought of being at 
home ! There is nothing strange in our 
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own home; we have no dread or shrinking 
as we enter it; we are at ease with all there. 
But to be" at home with the Lord "-who 
can estimate what this is? To be with 
Him who loved us and gave Himself for us ; 
who as our High Priest has been sympathiz
ing with us and succouring us all through 
our temptations and our conflicts-surely 
nothing can exceed this blessedness except 
being taken into the Father's House in 
resurrection glory, perfectly conformed in 
every sense to Him who will then shine in 
His own new glory as " the First-born 
among many brethren." It is for this that 
He is waiting, and for this, too, both saints 
above and saints below are waiting-we 
amidst the trials and conflicts of the wilder
ness, they in the rest and peace of "home," 
but both in fellowship with Him. There
fore, while we cherish the bright hope of the 
coming of our Lord to fulfil their hope and 
ours, we have every reason to say-whether 
concerning those who have fallen asleep, or 
ourselves, should we have to follow them 
before the " moment " of the mighty 
transformation comes-" BLESSED ARE THE 
DEAD WHICH DIE IN THE LORD." 



APPEXDIX. 

AFTER the first part of the above was published, 
I received a leaflet in which the writer maintains 
that the words of Peter-" David is not ascended 
into the heavens "-are against the thought 
that the present abode of departed believers is 
not the same as before Christ died and row 
again. But the truth the apostle pressed upon 
his hearers was that the resurrection and 
ascension of which Pss. xvi. and ex. speak were 
not experienced by David, but had been by 
Jesus, whom God had exalted. To base upon 
the apostle's words any teaching about the 
abode of the departed is to import into them 
what tends to obscure their true meaning. 

The following assertion is, indeed, a strange 
one:-

" For a naked spirit, judicially disembodied, 
to enter the presence of God on high would be 
to approach Him in the shrouds of the curse." 

\Ve can scarcely contemplate being in the 
presence of God in the fullest sense apart from 
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resurrection. It is not, indeed, easy for us, 
with our limited knowledge, to di5tinguish 
between being in that presence and being " with 
Christ," and yet we must recognize that there 
is a distinction between being " at home with the 
Lord " in a disembodied state, and being with 
Him and like Him in resurrection glory. But can 
any one be " with Christ " in " the shrouds of 
the curse " ? Seeing that a shroud is something 
that covers, simple folk might be forgiven for 
thinking that " a naked spirit" had left all 
" shrouds " behind. However, that may be, 
we cannot think of the spirit of one justified and 
sanctified by Christ, which has left the mortal 
body, as bearing any memorial of the curse, 
although that spirit is waiting for the perfect 
state, when it shall be clothed in a body of glory, 
and mortality, which characterizes the body in 
its present condition, shall be " swallowed up of 
life." 

The writer of this leaflet regards paradise as 
part of hades:-

" Paradise, in which our Lord and the 
penitent thief met on the night of the cruci
fixion (Luke xxiii. 43), and where in His 
divinity He still is (Psalm cxxxix. 8)." 

Is then being "with Christ" nothing more 
than having the sense of His presence in the 
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depth of sheol, or the underworld, in such a 
manner as the Psalmist had the consciousness 
of God's omnipresence when he said, "If I make 
my bed in hell (sheol), behold Thou art there " ? 
If so, why did not the apostle write, " To depart, 
and to be where I can have the presence of 
Christ, is far better " ? But what is meant by 
the presence of Christ in His divinity ? Scrip
ture does not speak thus. If Christ were not 
God He could not give to all His servants every
where the assurance, "Lo, I am with you." 
But He did not say, "I am with you in My 
divinity " ; nor did the writer of the Acts so 
speak when he wrote concerning Paul, "The 
Lord stood by him, and said, ' Be of good cheer, 
Paul' " ; nor did the apostle himself when he 
said, "The Lord stood with me" (Acts xxiii. 
II; 2 Tim. iv. 17). Since the Son of God 
became Man, being born of a Virgin, we know 
nothing simply of Christ " in His divinity." 
The Christ of God is EMMANUEL-both God and 
Man. Thus we know Him, and only thus
" the same, yesterday, and to-day, and forever." 
We believe that He is with His servants accord
ing to His Word, though we are not able to 
explain how. But just think of the Apostle 
Paul saying, "I am going where Christ will be 
with me in His divinity " ! No : he said, " I 
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am going to be WITH CHRIST." And he did not 
appear in the presence of his Saviour and Lord 
in any " shrouds of the curse " ; but in the 
blessed freedom of one " redeemed from the 
curse," already possessing "the spirit of son
ship," and simply waiting in the joy and enjoy
ment of that presence and of fellowship ,dth 
Him for " the sonship, the redemption of the 
body." 

oSBS.rn 


