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'' YE ARE A TEMPLE OF GOD.'' 

____ ,....., __
_ 

_ 

1.-A GENERAL COMMAND. 

"BE ye not unequally yoked together with unbelievers." It is generally understood that the section of Second Corinthians, chaps. vi. 14-vii. I, is an isolated portion of theEpistle. That is, that it has no clear connection either with that which precedes it, or that which immediately follows. It is so completely disconnected from the immediate context, and is so manifestly different in many respects from the rest of the Epistle, that it has been suggested it was a kind of after-thought of the Apostle jotted down upon the margin, to be afterwards incorporated into the letter. Such an idea, however far it might be from fact, at least serves to show the peculiar character of the portion beginning with the fourteenth verse. The command, which is a general one, while given first of all to the Christians in the wicked cosmopolitan centre of Corinth, has an application to believers for all time. The one word translated by the term "unequally yoked" is a compound one, and is derived from a word meanin� -" other," " another," '' some other," and then by a metaphor-'' new," "strange," "foreign" with another which means "a pair," "a yoke." It therefore signifies a new, strange, foreign, or incongruous yoke. It is understood that the compound word is not to be found elsewhere in Greek literature, 
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and is supposed to have been coined by the 
Apostle for the occasion. When he warned the 
Christians at Corinth against the incongruous 
yoke, he probably had in his mind the words 
of the Lord, '' Thou shalt not plough with an 
ox and an ass together" (Deut. xxii. 10). Or it 
may even be the words of Leviticus xix. 19, "Thou 
shalt not let thy cattle gender with a diverse kind." 
A few years before, they in " the Church of God at 
Corinth" had been "carried away unto dumb idols, 
even as they were led," but in the mercy of God 
had been delivered from that thraldom. At that 
time they had been separated from "Jew" and 
" Gentile," had been formed into the "Church of 
God," an absolutely distinct and unique thing. It 
was the Divine will that it should maintain its dis
tinctive character, and worthily represent Him, in 
that corrupt centre of Paganism. Evidently some 
of the Corinthian believers were in danger of going 
back to their former corrupting associations, hence 
the exhortation :-for "evil communications corrupt 
good manners" (I Cor. xv. 33). This exhortation 
should not be confined-as it often has been-in 
its application to the marriage union. That form 
of the unequal yoke is undoubtedly implied in it; 
but there are other forms of it included as well. 
There is the commercial, the social, and religious 
union, as well as the conjugal. There are times in 
the lives of most Christians, when they are peculiarly 
Iia hie to temptation to set on one side this and 
such like expressions of the will of God. Such as 
seasons of temporal prosperity, when riches have 
increased through trade, business, etc. How many 
have gone astray through the increase of wealth! 
While they were poor, they were humble, God-fear
ing, and liberal-souled ; but who, as they gathered 
gold, lost grace and godliness, and finally made 
"shipwreck of faith." 

Not only in times of prosperity has the d�nger 
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been nigh, but in seasons of commercial depression, 
when business has been shaken to its foundations. 
How many have been tempted to seek to save the 
situation, by recourse to some "unequal yoke." 
Some have "fainted in the day of adversity," and 
fall en into the arms of the world. And, like the 
man who '' went down from Jerusalem to Jericho, 
and fell among thieves," they were "stripped," 
" wounded," and left "half dead." None of God's 
people are absolutely free from temptations to 
ignor� His will. Especially when distractions, dis
sensions, and disunions have fallen upon a church, 
or when spiritual declension has set in, and prayer 
and meditation have been neglected, and com
munion with God is little known. It is an almost 
ever-present danger. God's people need not "go 
out of the world" (I Cor. v. IO) in order to carry 
out His will, for they can do so in it, at least for 
all legitimate purposes of life. The younger could 
study medicine, and qualify for its practice-could 
pursue studies in art, literature, and music, yet keep 
themselves "unspotted from the world "-just the 
same as they could give themselves to mining, 
trade, commerce, agriculture, or science, and yet 
obey the behests of God in all things. Doubtless 
there will be trials in such a course of conduct that 
honours Him. Discomfort, suffering, and tem
porary loss may be known, but there must after 
all be blest compensation. For whatever apparent 
loss there may be sustained in doing the will of 
God, it will be found in the end to be true gain. 

"Whate'er my God ordains is right: 
His wiJI is ever just; 

Howe'er He orders now mv cause 
I will be still and trust. 

He is my God, 
Though dark my road: 

He holds me that I shall not fall ; 
Wherefore to Him I leave it all." 



11.-FIVE SYNONYMS; OR, 

THE NEW LIFE AND THE OLD. 

(2 Cor. vi. 14-16.) 

IN ten short lines, there are five searching questions, and each one has in it the force of a command, as each interrogation is equal to a negative, Each of the five questions has its pivot word, and that term is a synonym. 
Fellowship. 

'' For what fellowship hath righteousness with unrighteousness?,, (verse 14)."Righteousness" is here an abstract term, and stands for the concrete thing-a righteous person. That is one begotten of God, for " every one that doeth righteousness is born (begotten) of Him" (I John ii. 29). So righteousness relates to one who is not only positionally and judicially righteous, but one who is righteous in principle and conduct. "For he that doeth righteousness is righteous, even as He is righteous ,, (I John iii. 7)."Unrighteousness," or, better still, lawlessness, as the word means, stands also for a person-one who is lawless in conduct. The word appears in the New Testament some thirteen times, and is on twelve occasions rendered "iniquity," and only in the above instance by "unrighteousness." It therefore refers to a person in active opposition to the laws of God.* WJiat fellowship could there be between the two? The answer to such a question would be by an emphatic negative : none whatever. By no 
* See Ye are Redeemed, pp. 31-35.

l
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possible means could there be participation (as the 
term signifies) between a righteous person and a 
lawless one. They belong to different spheres, and 
have totally different tastes and aims. The one 
represents the old creation, while the other reflects 
the new. Should they be linked together through 
the disobedience to God on the part of the latter, 
injury is inflicted on both. 

Communion. 

The second question is-" What communion hath 
light with darkness?" (verse 14).

"Light " is another abstract term, and is used 
for a spiritual person-one who has life, intelli
gence, knowledge, wisdom, and righteousness from 
God. One who was "once darkness," but who now 
is "light in the Lord," and walks as a son of 
light, bearing meanwhile "the fruit of the Light 
which is in all goodness and righteousness and 
truth" (Eph. v. 8-9, R.V.). 

In nature there cannot be two things possessing 
greater dissimilarity or more antagonistic in charac
ter-except it be death and life-than darkness and 
light. When the Lord came, it was written of Him 
-"The Light shineth in darkness, and the darkness 
comprehended it not " (John i. 5). The world of 
men did not see His dignity, His glory, and Divinity, 
neither does it do so now. "Darkness," in 2 Cor. 
vi. 19, means a blind, ignorant person as to spiritual
things, and thus represents those who, living in sin
and unholiness, are alienated from Go(), which is,
alas, the condition of the unregenerate, world-wide
and for all time.

What communion can there be between persons 
so dissimilar? (The word "communion" is a much 
stron�er word than the one translated "fellow
ship.") It does not represent a one-sided matter, 
but a mutual thing. It is communion of mind with 
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mind, thought with thought, will with will, purpose 
with purpose, heart with heart, and life with life. 
Could it exist between persons so diverse in origin, 
in nature, and character, as the spiritual and un
spiritual ? Such have natural things in common, it 
may be, and may have in that realm many things 
in common, and so in the realm of mind as well, but 
not in the spiritual world. 

Concord. 

The third question is-" What concord hath Christ 
with Belial?" 

The personal name "Christ" stands not only for 
The Anointed, but for those who belorig to Him. 
It is not onlv individuaJ, but corporate. It is the 
Head and the body, the Redeemer and the re
deemed both. "Belia! " is a transliterated Greek 
word for the He brew "Beliar." It stood in the 
mind of the Apostle for all that was worthless and 
vile in the temple of the Aphrodite at Corinth, and 
by a metaphor for all that was morally worthless 
in the world of men. This would appear the 
plainer if some of the references to "Belial" in 
the Old Testament were looked up. The idolators 
in the camp of Israel were "children of Belial," and 
were to be cut off (Deut. xiii. 13-18). The wicked 
men of Gibeah were "sons of Belial," who brought 
judgment upon themselves and upon 25,000 men of 
Benjamin (Judges xix. 22: xx. 46). The two sons 
of Eli were "sons of Belial," who caused by their 
conduct the offering of the Lord to be hated by the 
men of Israel (I Sam. ii. 12-17). The wealthy 
farmer of Maon, who was a foolish drunkard, iis 
called by his wife a "son of Belial" (I Sam. xxv. 
17). Shimei impiously called David a "son of 
Belia]," a term of supreme contempt (2 Sam. xvi. 
7). A rebel named Sheba, a Benjamite, the son of 
Bichri, is so denominated (2 Sam. xx. I-2). Some 
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of these Scriptures were doubtless before the mind 
of the Apostle as he penned the question-" What 
concord hath Christ with Belia!?" 

The third synonym, "concord," is used to trans
late a musical term, which only occurs in one other 
place in the New Testament (I Cor. vii. S), where it 
is rendered '' consent." It means agreement, har
mony, and consonancy. What consonancy could 
there be between the song of the nightingale and 
the braying of an ass? None whatever. Neither 
could there be between those who belong to Christ, 
and those who are the subjects of the god of this 
world. Harmony between such, along spiritual 
lines, is an impossibility. 

Part. 

In the fourth question of the group-" What part

hath he that believeth with an infidel?" there is a 
return to the command, "Be not unequally yoked 
together with unbelievers. A "believer" is one in 
whom faith is found and abides, for it is character
istic of all such. It is not faith as a creed, or system 
of doctrine, or church polity, but as a vital principle, 
that animates the conduct toward God and men. 
All such are believers in the living God as revealed 
in nature, providence, grace, the Scriptures, and in 
the Lord Jesus Christ, the Son of the Father. 

"Infidel" simply means a person in whom is no 
faith. Not of necessity one who is a bitter opponent 
of Christianity and Christians, but one who has never 
had any vital contact with the Lord Jesus as the 
Saviour. The accompanying synonym "part" 1neans 
a share, a lot, a part. The believer and the un
believer can have no share in what is not common 
to both. They might have in family or blood re
lationship, name, and property; in daily occupa
tions, such as trade, commerce, and pursuits, but 
not in matters of faith. They might be found even 
in the same religious associations, and share the 
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common responsibilities in connection with such, 
but not in the true realm of faith and worship. "Is 
their portion the same, either in this world or that 
which is to come? Is there any resemblance in 
their nature or in their aims? Regarding the dearest 
and most momentous interest of man, do these 
opposite characters think alike, feel alike, hope 
alike, or fear alike? And should a believer by his 
actions contradict his faith ? " 

Agreement. 

The last question of the series is-" What agree
ment hath the temple of God with idols?" (verse 
16). Literally-" a temple of God," and not as in 
the text of A.V., "the temple of God." 

The very fact of such a question being asked by 
the Apostle shows that the Corinthians had for
gotten their high calling, and had not been ade
quately influenced by his farmer Epistle. They 
had forgotten they were collectively "a temple of 
God," and that He by His Spirit dwelt in them. 
And hence they had been conniving at Pagan 
customs, such as attending idolatrous festivals and 
participating in the same. "Idols" stood for all 
idols the temple contained; not n1erely its struc
ture, but its contents, consisting of its gods, its 
priests, priestesses, feasts, festivals, and its moral 
or immoral abominations. The term conveyed 
all that idolatry stood for. 'fhe word translated 
"agreen1ent" means accordance, assent, and agree
ment. It has been described as meaning" unity of 
composition: a putting down together: a uniting 
together." There could be no compact, no treaty 
of alliance between two things so diverse in char
acter, no more than there could be between the 
"Ark of God," or that which it represented, and 
"Dagon," the idol of the Philistines (I Sam. v.). 
The two things exclude each other; they are mutu
ally destructive, they cannot exist together. The 
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sooner the Christian sees this, and acts upon it, the 
better it is for such, both in this life and that which 
is to come. Compromise in this matter is sin, and 
as such it is destructive of all true peace, power, 
and fruitfulness. If ever a day was in the history 
of the Church, when the assertion of this patent 
fact and its God-fearing manifestation in a sepa
rated life would bring unpopularity from a "mixed 
multitude," it is to-day. It is not now pure Pagan
ism God's people are called to be separate from, 
but a corrupt and a corrupting form of Christianity. 



III. 

A TEMPLE OF THE LIVING GOD. 

"FOR ye are the (a) Temple of the Jiving God" (verse 16). "Ye are for a temple of God the living" (Lit. trans.). This wonderful statement flows out of the previous question, and is emphatic. The word translated ''temple '' is one of three so rendered in the New Testament, and is found therein forty-three times. In the four Gospels it is used nineteen times, and all but two of that number of Herod's temple at Jerusalem. It is used sixteen times in the Acts and the Revelation. It is met with in four Epistles of Paul eight times, and in seven out of that number in the figurative sense. The figurative use of the word is confined to the Lord and Paul the Apostle. The word means. an inner temple or sanctuary, and was first used as a figure of speech by the Lord in the words, "Destroy this temple, and in three days I will raise it up, ... but, He spake of the temple of His body" (John ii. 19-22). Though His words were seriously misunderstood by the Jews, His disciples after His resurrection fully understood they had reference to the inner temple of His body, in which He dwelt as God manifested in flesh. It was used by the Apostle in the same sense in his letter to the Corinthians-'' Know ye not that your body is the temple of the Holy Ghost, which is in you, which ye have of God, and ye are not your own ? For ye are bought with a price : therefore glorify God in your body (bodies)."* What was true of the saved and sanctified at Corinth in the Apostle's day, has been and is true 
* See YP are Bought, Chap. iii. The Bought Body, pp. I 5-18.

l
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of all in the same condition throughout the world. 
Some, indeed, evidently know but little of the fact, 
and may set a low estimate upon it, while some 
even may treat it as a matter of little moment, and 
in consequence may act as if it were not true. 

'Others there are, thank God, who fully recognize 
the consequent sanctity of the body, and seek to 
use it accordingly. There is a second use Paul the 
Apostle makes of the term "temple" in writing to 
the Corinthians-" Know ye not that the temple 
of God ye are, and the Spirit of God dwells in 
you?" (I Cor. iii. 16, Lit. trans.). 

As many individuals as were in the Church of 
God at Corinth, who were temples of God, were 
also joined into one great Temple. The many 
made one inner sanctuary, in which God by 
His Spirit had His abiding place: His very home 
for the time being. It is evident some had been 
acting toward the Church as if this were not so; 
probably as if the Church had been a society, a 
club, or a "brotherhood," in which each one might 
do much as he pleased. And if not allowed their 
own way, would try to distress and divide the testi
mony. Hence the awfully solemn words which 
follow-'' If any man defile the temple of God, 
him shall God destroy : for the temple of God is 
holy, which (temple) ye are" (verse 17). 

The word translated "defile" is the same as the 
next clause is rendered '' destroy," and means to 
mar, injure, spoil, or destroy. Temple n1arring, 
therefore, is dangerous work indeed. But some 
n1ight ask, '· Is there anything on earth to-day 
which could be rightly called a temple of God?" 
Yes I there is. If a company of regenerated men 
and women can be found who assemble together 
unto the Lord Jesus who is Head of His Church, 
and carry out in doing so all that is laid down for 
its guidance and governance in the New Testament 
Word, then that company, as long as it so exists 
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and continues in the will of the Lord is a temple of 
God. Thank God, there are many such companies 
in the world to-day. But a terrible business it 
would be for any to mar such a company or com
panies. Such assemblies have been marred by 
self-seeking men, and some of them have been 
solemnly judged of God, even to the loss of life. 
For the end of such must "be according to their 
works " (see 2 Cor. xi. 12-16). 

A third use of the term "temple " by the Apostle 
is in Ephesians ii. 21, "An holy temple in the 
Lord." This has reference to the whole Church, 
which is "built upon the apostles and prophets, 
Jesus Christ Himself being the Chief Corner Stone." 

It is growing by increment as time goes on, and 
will one day reach its perfection. Each soul saved 
and added to Christ is another stone added to 
thie glorious temple which even now is "holy in 
the Lord." That is, holy with His own holiness, 
beautiful with His own beauty, and glorious with 
His own glory. Surely a calm, prayerful examina
tion of these things should impress the thoughtful 
mind with the sacredness of the mortal body, the 
local Church, and the greater one now nearing its 
consummation, 



IV.-A DIVINE DECLARATION. 

/\ God hath said-" I will dwell in them, and walk in them ; I will be their God, and they shall be my people " (2 Cor. vi. 16). This "composite quotation " is from several portions of the Old Testament. 1st.-" I will dwellamong the children of Israel, and will be their God"(Exod. xxix. 45). 2nd.-" And I will set my taber
nacle among you ... and I will walk among you. and 
will be your God, and ye shall be My people" (Levit. xxvi. I I, 12). 3rd.-" I will set My sanctuary in the
midst of them for evermore. My tabernacle alsoshall be with then1; yea, I will be their God, andthey shall be My people" (Ezek. xxxvii. 26, 27). This"mosaic of quotations" is from three different booksof the Old Testament, and there is a wide time-gapbetween the first book and the last, of perhaps onethousand years. Those portions which primarilybelonged to Israel were thus gathered together, andused by the Apostle to encourage the Christians atCorinth to remember their calling and character.They have the same bearing and claims upon theChristians of the twentieth century as upon thoseof the first. Their moral bearing is the same inevery age andcentury,and upon each generation andindividual. The Divine presence promised to Israelwas in part to keep them around Himself, fromcontact with the wicked nations surrounding them.God in the midst of His own keeps them together,notwithstanding mentctl, social. and racial characteristics; and the all-attractive Centre, when allowedits sway upon them, keeps them from the "evil thatis in the world.""I will walk in them." God kept His promise to 
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Israel, and went along with the nation in the wil
derness and into the Land of Promise. And, in 
like manner, He goes along with His own to-day. 
He is with the youngest as well as the oldest, the 
weakest as with the strongest, the poorest as well 
as the richest, and the n1ost ignorant as well as 
with the most intelligent. 

"Is God with thee, then thou art blest, 
Lay by thy grief and care; 

Thy heavenly rest is on His breast, 
Thou art already there." 

"I will be their God." That is, to provide for 
them in all necessities, to protect them from their 
enemies, and to guide them in all their wanderings. 
His people of all time always find Him their suffi
ciency for every emergency. Hence any loss sus
tained through faithfulness to Him, in submission 
to His will, His presence and approval more than 
compensates. 

He is theirs to worship and to serve, and thus to 
glorify. 

They have been brought to Him in righteousness, 
and set down before Him in the power and pre
ciousness of the sacrifice of His Son. 

"They shall be My people." Literally-" And 
they shall be to Me a people," and some read 
the words thus-" And they shall be OF Me a 
people." 

They, Israel, were of Him, from Him, and for Him. 
And so are His own of to-day. They are out of 
Him as to their spiritual origin, they are in Him as 
to their relationship, and for Him as to their testi
mony in the world, and unto Him as to their final 
end. 

If there could be found to-day in any place a 
company of redeemed ones in whom those Divine 
declarations are verified, then that company forms 
"a temple of God." 

J 
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It would not be found seeking the world's patron
age or emoluments, neither would it court its smiles 
nor fear at its frowns. Nor would it be found 
taking party names,or wearing the label of a theory, 
a doctrine, an ordinance, a land, race, or nation. 
The mere professor of religion, the place seeker, 
the applause hunter, would have no desire to be 
associated with such. A company bearing such a 
character would be far too spiritual to attract the 
carnally minded, yet it would draw to itself the 
true seeker after God and His holy will. 

"The Living God" in His temple draws all who 
have life and long for more of it in obedience to 
Himself; for all such can of a truth say-" My soul
thirsteth for the living God,

, 
(Psa. xiii. 2). 

8 



V .-A THREEFOLD CALL. 

"Wherefore come out from among them, and be ye separate, 
saith the Lord, and touch not the unclean (thing),, (verse 17). 

"WHEREFORE come out from the midst of them and be separated, says the Lord, and the unclean touch not." (Lit. trans.) -COME OUT. This is another of the"composite quotations" found in this remarkable paragraph, and is taken by the Apostle both from "the Law and the Prophets." The principal part of the threefold call-"Come out from among them," is found in the words of Isaiah to the captivity remnant, "Depart ye, depart ye, go out from thence, touch no unclean thing; go ye out of the midst of her ; be ye clean that bear the vessels of the Lord " (Isa. Iii. I I).It was a call to the captivity in general and the Levites in particular, that when the time arrived for them to leave Babylon for the land of their fathers, to take nothing of the uncleanness of idolatry with them. The other Old Testament passage referred to in the quotation is found in the Law, where a distinction is made between clean and unclean animals. The latter, as the camel, the coney, the hare, and swine, were forbidden food, and the law on the point is condensed into one sentence, "Of their flesh shall ye not eat, and their carcase shall ye not touch: they are unclean to you" (Lev. xi. 8). The prohibition in the law of Moses had in effect ceased. and prophecy in relation to the Babylonian captivity had long had its fulfilment when the Apostle wrote his letter to the Corinthian church. Yet for him, the moral meaning of the words 
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remained. He saw in the first of those Scriptures 
(the first in time order) a prohibition to '' abstain 
from meals offered to idols" (Acts xv. 29), and in 
the second, a call to complete separation from the 
whole system of idolatry practised at Corinth. The 
pronoun in "Come out from the midst of them," had 
no reference to the ''babes" and "carnal" of the 
Church at Corinth (1 Cor. iii. I-4), but to those in 
the city who were "led captive by the Devil at his 
will," being the devotees of an awful system of 
which he was the author. It was therefore a call 
to separation from those who were "withou•," and 
not from those who were "within" (1 Cor. v. 12). 
If the Apostle could take Old Testament Scriptures 
so widely apart, and apply them in principle to the 
people of God in the city of Corinth in A.D. 55 or 
56, may they not have a moral bearing upon His 
people world-wide in A.D. 1914? In fact, this call 
which is from God has all through the weary cen
turies of this age been heard. And from time to 
time it has been sounding out with greater clear
ness and power. The Lollards of England in the 
xivth century heard it, and later still Tyndale, 
Coverdale, and their companions, and martyrs of 
the xvith century listened to it, and left behind 
them the Papacy with its abominations. It was 
the calJ, '' Come out from the midst of them," 
that set Huss and Jerome of Bohemia free, Luther 
in Germany, Zwingle in Helvetia, Calvin in France, 
Knox in Scotland, and th�ir companions to the tens 
of thousands, from the unspeakable atrocities of 
Roman ism. 

One hundred years ago, the voice of God was 
again heard in England calling out of the Erasti
anism of the State religion and the Deism of dead 
Dissent His people to Himself, and individuals and 
small companies responding, found themselves
though in confessed weakness-around the Lord 
alone. And He is still in their midst, notwith-
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standing their repeated failures, and the circle thus 
set up in the power of God is still increasing in 
circumference. 

During seventy years of the century which is 
closing, men have froln time to time risen up "speak
ing perverse things to draw away disciples after 
them." Yet the testimony beginning then still ex
tends and "justifies the ways of God to men." 

Be Ye Separated. 

There are three kindred words translated in the 
New Testament ''separate " and "separated." The 
first is found in Romans viii. 35, 39, and Heb. vii. 
26. It means to put apart. The second is met with
in Jude 19, to separate by interveninx boundaries; while
the third, which occurs nine times, is the one of
verse 17, and signifies to border off, to mark off. There
are various kinds of separation from the company
and companionship of persons mentioned in the
New Testament, two or three of which might be
named in order to assist to a better understanding
of the one in 2 Cor. vi. 17. The Lord foretold of a
separation which would be forced upon His disci
ples after He had left them : "Blessed are ye, when
men shall hate you, and when they shall separate
you ... and shall reproach you, and cast out your
name as evil for the Son of Man's sake" (Luke vi.
22, 23).

Then there is a separation from God's true chil
dren brought about by cowardly fear of man. Such 
as the Apostle Peter comn1itted at Antioch, in 
Pisidia, when he "withdrew and separated him
self" from the disciples," fearing them which were 
of the circumcision," and "carried away" others 
as well (Gal. ii. 12-14). 

There is a God-fearing separation referred to in 
the Scriptures, such as the Apostle Paul accon1-
plished at Ephesus when he withdrew himself and 
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the disciples from the Jewish synagogue. "When 
divers were hardened, and believed not, but spake 
evil of that way before the multitude, he departed 
from them, and separated the disciples, disputing in 
the school of one Tyrannus" (Acts xix. 8, 9). 

There is yet another form ot bordering off, which 
God's people should be thankful for when it occurs. 
That is when the '' mockers," who "walk after their 
own ungodly lusts, separate themselves," thus proving 
they "have not the Spirit" (Jude 17-19). 

The above examples serve to show th at the subject 
has various sides. If the child of God wishes for a 
true, complete, yet lowly cutting off from every for
bidden association and practice, there must be no 
disallowance of the Word and Spirit working in 
the heart, conscience, and life. No refusal to walk 
in the steps of the Lord, who was ,. separated from 
sinners" (Heb. vii. 26). Neither must there be any 
tolerance of shame, fear, or self-respect, as to the 
consequences of such a course of conduct. The 
s�parated path is the only way to true spiritual 
progress and prosperity, for to be with God in the 
path of His own choosing is to ensure His smile 
and possess His blessing; while to be found in an 
opposite path may for a time to all appearance 
seem to save from shame, suffering, and loss, but 
will in the end prove to be anything but true gain. 

Touch Not the Unclean. 

' This prohibition had primarily to do with the un
cleanness of idolatry mentioned in I Cor. vi. 9-20.

It has often been misunderstood in its application 
by well-meaning people. By a certain class of 
such it has often been applied to certain foods, and 
they have urged upon others "to abstain from 
meats, which God had created to be received with 
thanksgiving of then1 which believe and know the 
truth," and thus have erred, not knowing the Scrip-
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ture which says, "Every creature of God is good, 
and nothing to be refused, if it be received with 
thanksgiving: for it is sanctified by the Word of 
God and prayer" (I Tim. iv. 3-5). 

It has to do with things moral, and not so much 
with things material: persons and practices which 
would infringe upon moral law and set at nought 
the claims of God upon men for moral purity. 
Moral and spiritual uncleanness should be inflexibly 
avoided by all who "call upon the Lord out of a 
pure heart." 

Such is the threefold call of God to His own to 
follow Him in all things, and in proportion to the 
response made to that call, will be the standard 
attained in spiritual life and power. 

"Here will I 'bide, 
Taught of Thyself the better part to choose, 
There's nought to gain, if parted from Thy side; 

Ah, no I but all to lose." 



VI.-THE PROMISES OF GOD. 

"I will receiv� you, and will be a Father unto you, and ye 
shall be my sons and daughters" (verses 17, 18). 

T
HIS is a sevenfold " mosaic of quotations " 

from five different books of the Old Testa
ment. The original promises of God were 
through the prophets Nathan, Isaiah, Hosea, 

Jeremiah, and Ezekiel, and had relation to Solo
mon and Israel. 

The.first promise was through Nathan to David 
respecting his son and successor on the throne of 
Israel, Solomon, "I will be his father, and he shall 
be my son " (2 San1. vii. 14). 

The second was through Isaiah to Israel, "Keep 
not back: bring my sons from far, and my daughters 
from the ends of the earth" (Isaiah xliii. 6). It is 
one of many glowing pro1nises of restoration to the 
scattered of Israel. 

The third promise of the number is found in 
Hosea's words to the remnant of the nation, "Ye 
are the sons of the living God" (Hosea i. IO). 

The fourth was given through the prophet Jere
miah, and also had to do with the restoration of 
the people to the land of Israel, "I am a father to 
Israel, and Ephraim is my first born" (Ter. xxxi. 9). 

Thejijtlz is in all points similar except the words 
of the promise, as God is the giver, Jeremiah is the 
conveyer, and Israel is the recipient. "They 
shall be my people, and I will be their God" (Jer. 
xxxii. 38).

The sixth promise is through the captivity pro
phet Ezekiel to the remnant in the latter's time, "I 
will bring you out from the people, and gather you 
out from the countries" (Ezek. xx. 34). 
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The seventh is like to the preceding, "I will accept 
you with your sweet savour, when I bring you out 
from the people, and gather you out of the countries 
wherein ye were scattered, and I will be sanctified 
in you before the heathen" (Ezek. xx. 41). 

These ancient promises of God were gathered 
together by the Apostle, and out of them the 
Spirit in him formulated three of the first magni
tude, and in rich grace passed them on to the 
Christians at Corinth. The knowledge the Apostle 
had of Holy Scripture both in the letter and in the 
spirit or principle is very evident, as is the fact 
that the Spirit of God can take portions of such 
and make them like so many golden chains to 
bind believing souls to Himself, and thus draw 
them outside forbidden associations, of whatever 
kind they may be. 

The first of the three promises in verses 17 and 18 
is an annunication of 

Reception. 

"I will receive you" (verse 17). 
The verb translated "receive" means to receive 

into favour, to receive kindly, to accept with favour. 
It therefore means here to receive into special 
favour. 

There are various kinds of receptions mentioned 
in the New Testament; such as God receiving to 
salvation. There is also a reception to church 
privileges and responsibilities, as in Romans xiv. 
I, 3; xv. 7). There is, too, a reception given by the 
Lord to His own at the end of life, as He said, "I 
will receii,e you unto myself" (John xiv. 3), and as 
indicat�d in the case of Stephen when, in dying, 
he said, "Lord Jesus, receive my spirit" (Acts 
vii. 59).

But there is another form of reception awaiting
the loyal-hearted follower of the Lord : the one 
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mentioned in the promise. lt is into a special 
intimacy and communion with God, as well as 
special favour and blessing from Him, which would 
far outweigh any loss sustained in being "despised 
and rejected" by men. There is an intimacy be
tween God and those who fully obey Him. which 
laggard souls know little or nothing of. 

The second of these promises is, "I will be a 
Father unto you." Literally, "I will be to you for 
a Father" (verse IS). This implies not only rela
tionship but 

Protection 

as well. It contains within itself a fulness of mean
ing which might be formulated thus: "I will share 
with you a Father's love, and show you a Father's 
grace, and will extend over you the protecting 
power of a Father's arm." Many a believing Jew 
cast out by his race, and many a Gentile drawn out 
of the darkness and corruption of the Papacy, as 
well as those led out of dead Protestantism, fol
lowed by the execration of their former co-religion
ists, have proved the sweetness of such promises, 
and have been sustained under persecution by their 
fulfilment. If God is for His own, and He is, then 
such may, notwithstanding adverse circumstances 
before which heart and flesh would otherwise fail, 
. 

SJ ng: 
'' What though the tempter !:,Cowl, 

God is for me ; 
And winds and storms should howl, 

God is for me; 
E'en though the tempest rave, 
With Him the storms I brave, 
And sing 'midst every wave, 

God is for me." 

The third promise is, "Ye shall be my sons and 
daughters" (verse 18), and indicates a special 
acknowledgment on the part of God of those who 
are "willing and obedient." In a well-regulated 
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household the teachable, obedient, and well-con
ducted men1 bers would be allowed greater intimacy 
with the parents in consequence. If there were one 
or more in it who were not obedient, they would be 
deprived of the caresses, though not of the love, the 
others shared. So it must be in the family of God. 
Those who prove their sonship by their subjection 
to the Father's will, are in turn evidenced by Hin1 
to be His "sons and daughters." 

The sonship of the promise is experimental and 
evidential. Obedience to God will ever draw out 
from Him a deepening experience of the blessed
ness of sonship, and will always call down upon 
such growing evidences of their relationship to 
Him. "For as many as are led bv the Spirit of 
God, they are the sons of God." That is, by their 
subjection they prove their sonship, but the grace to 
yield to the Spirit comes fron1 God, and He sets 
His seal upon those who seek it. 



VII.-THE OMNIPOTENT PROMISER. 

"The Lord Almighty" (verse 18). 

T
HERE are three words in verses 16, 17, and 

18, which draw attention to the Speaker. "As 
God hath said" (verse 16), " saith the Lord" 
(verse 17), and "saith the Lord Almighty" 

verse 18). The first is used in the past tense, and 
has reference to the Divine declarations found in 
various parts of the Old Testament referred to in 
verse 16. 

The second and third use of the formula is in 
the present tense, showing that while in the past 
God had spoken to Israel, in the present He speaks 
to the Church. In the Old Covenant Scriptures 
He has spoken, and in the New Covenant Scrip
tures He still speaks. 

In the last of the three expressions (verse 18) 
attention is drawn to the might of the Promiser in 
the title bestowed upon Him-"the Lord Almighty," 
and is evidently for the encouragement and strength 
of loyal souls. 

The title "Almighty" occurs but ten times in the 
New Testament. This is the first occurrence of its 
use. The remaining nine times it is found in the 
Book of the Revelation. It is a translation of a 
compound word made up of two, viz., pan-all, and 
kratos-strength, power, might, force, etc. The 
word Pankrator therefore means the All-strong, 
All-powerful, All-mighty One. It is nine times 
translated in the Authorised Version "Aln1ightv ," 
and once "Omnipotent.

,, 
An examination of the 

title as used in the Book of the Revelation is not 
only fraught with interest but real profit, and would 
greatly assist in understanding the reason of its 
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use by the Apostle in 2 Cor. vi. 18. A few things 
gleaned from that Book in connection with the 
name may prove of value to the so her-minded. 

It is a Divinely-chosen title, and is the crowning 
one of a cluster. '' I am Alpha and Omega, the 
Beginning and the Ending, said the Lord, which 
Is and which Was, and which is To Come, the 
Almighty " (Rev. i. 8). It is the seventh and crown 
of the number in that one wonderful verse. 

It is used four times over in the same Book in 
connection with His Eternity of being. He that 
" was" and " is" and is "to come" (chaps. i. 8; 
iv. 8; xi. 17; xvi. 5-7),

It is related to His holiness, as seen in the words
of the Living Creatures-" Holy, holy, holy, Lord 
Almighty" (Rev. iv. 8). Eight hundred years be
fore, Isaiah heard a similar ascription of praise 
from the Living Ones (Isa. vi. 3). 

It is also connected with His power over all the 
nations of earth as Ruler and King over them all, 
causing them either in grace or in judgment to bow 
before His sway (chaps. xi. 17; xix. 5, 6). 

Then, again, it comes up in the acknowledgment 
by the angels of the righteousness of His judg
ments upon the earth and men (chaps. xv. 5-7; 
xix. 6, IS, 16). And also in connection with the
reception of song, thanksgiving, and adoration by
all His creatures (chaps. xi. 16, 17; xv. 3, 4).

It is also found in other connections as well, but 
the above serve to show the omnipotency enshrined 
in the title, and the reason why it is used in 2 Cor. 
vi. 18).

It is to show His might, that He has all power to
fulfil in them any promise He has ever made them, 
and they but comply with the conditions which are 
always obvious. No obedient soul need ever fear 
that He wi11 not, cannot fulfil His Word to the 
uttern1ost. The special reception, the promised pro
tection, and announced acknowledgment, must to 
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the fullest degree be made good to the responsive 
soul. He not only knows the direction in which the 
highest interests of His own lie, but He has gra
ciously indicated the way in which these interests 
may be attained. And He beckons them onward to 
the attainment by bestowment of His bright pro
mises, anrl the assurance of their fulfilment as their 
Omnipotent Father. 

" Oh, to trust Him then more fully I 
Just to simply move 

In the conscious calm enjoyment 
Of the Father's love; 

Knowing that Hfe's chequered pathway 
Leadeth to His rest ; 

Satisfied the way He taketh 
Must be always best." 



VIII. 

POSSESSING THE PROMISES. 

" HAVING therefore these promises dearly bebeloved" (2 Cor. vii. 1). The word translated "promises," is a compound one, and comes from a preposition which means "on," or "upon," and a word which iignifies "to declare," "announce," etc. So that the promises are Divine declarations or announcements to men. The particular promises referred to in the relative "these" are found in chap. vi. 16-18, and are seven in number. It is remarkable that in five short verses, chap. vi. 14-18, of twenty-seven ordinary lines, there should be quoted from or referred to by the Apostle no fewer than twenty-one Old Testan1ent passages. It at least shows his knowledge of the Scriptures, and proves that he was "filled with a knowledge of His (God's) will in all wisdom and spiritual understanding" (Col i. 9). Out of twelve Old Testament portions he, under the Holy Spirit's illumination and control, drew seven distinct promises applicable to the circumstances and surroundings of the Christians at Corinth. The first of these was in relation to the Divine indwelling-" I will dwell in them, " and the second was kindred to it, His presence with them in their going forward in the path of His will-"! will walk in them." The third and fourth were also of a kindred character-"! will be their God" and "they shall be My people." Mutual possession is en1bodied ia these two announcements . 
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The fifth promise-" I will receive you," had rela
tion to His rich grace and mercy, He would 
receive them into, and lavishly bestow upon them. 
The sixth and seventh were twin-declarations of 
evidential Fatherhood on His part and sonship on 
theirs. 

These were "exceeding great and precious pro
mises," and were full of power to enable them to 
"escape the corruption that is in the world through 
lust" (2 Pet. i. 4). 

The first word in the clause, "having therefore 
these promises," deserves attention. It comes from 
a word which means to seize, to hold, to possess. 
It occurs in the Lord's words to His disciples, " he 
that hath My commandn1ents and keepeth them, he 
it is that loveth Me" (John xiv. 21). 

Also in the Apostle's words to Timothy, "holding 
faith and a good conscience" (I Tim. i. 19); "hath" 
and "holding" signifies possession. Therefore 
having the promises means to have them mentally, 
believingly, and practically. It would not, there
fore, be sufficient for anyone merely to say,'' We 
have them in the Scriptures," or " they are all ours 
in Christ." That might have a pious sound, but 
would, apart from faith and obedience, be only 
sound. True, indeed, it is that "all the pron1ises of 
God in Him are ' Yea,' and in Him 'Amen'" 
(2 Cor. i. 20), but they must be accepted and acted 
upon, in order to ensure their fulfilment. These 
promises of God, in order to be possessed, must be 
in the mind, heart, and life of the Christian. No 
one can from the heart say:-" These promises are 
mine," unless the conditions attached to their f ul
filment are comp] ied with. When the latter are 
perfected then the former are possessed ; not until 
then. Blessed indeed are these souls in whose 
case they have been fully realized. They are 
known of God, and know Him in return, in a 
manner that disobedient ones can never know. 
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0 Then shall ye know, if ye follow on to know the 
Lord." Such a knowledge of God is not theoretical 
but practical. 

'' Dearly beloved" of Authorised Version is 
simply a translation of one word, "beloved." A 
terrn used by Paul only once in each of his letters 
to the Corinthians (I Cor. iv. 14, and 2 Cor. vii. I). 
Through his second use of the word he unites hin1-
self with them who were (many of them at least) 
his spiritual children, to whom he could say-" In 
Christ Jesus I have begotten you through the 
Gospel." He had in consequence a peculiar aff ec
tion for them, though sorrowfully he had to write 
them in the closing part of the Epistle-" though 
the more abundantly I love you, the less I be 
loved" (chap. xii. 15). Yet there is no trace of 
petulence in his exhortations or reproofs. He 
reproves without reproaching, as well as exhorts 
without acerbity, as a loving and wise servant of 
Christ would al ways do. 

How often has this great exhortation of the 
Apostle been unwisely handled and injudiciously 
used by ignorant men, who instead of helping 
others towards obedience have positively hindered 
them. Acridity of manner and spirit will always 
blister instead of bless the hearer. Besides, acrid 
discourses on the duty of others, frequently arises 
from a condition of spirit which should be repented 
of and forsaken. God finds delight in His servants 
when 

"By purest love within, 
By hating every sin," 

they minister His Word in love to men. 



IX.-MORAL CLEANSING. 

" LET us cleanse ourselves from filthiness of the flesh and spirit." "We should cleanse ourselves from every defilement of flesh and spirit" (Lit. trans., chap. vii. I). The word translated "cleanse" means to purify, to free from sin and error. It is often used in the New Testament in connection with men ; and there are n1any different cleansings spoken of. Among the number. is the one referred to in the above words-
Moral Cleansing. 

It has two sides to it; there is a moral cleansing of the Christian which God does, as set forth in the words-"to cleanse us from all unrighteousness" (r John i. 9). It means from an unrighteous condition of heart and life: a condition which leads to sins being committed. On sins being confessed to God, they are through His grace forgiven, and what is more, He cleanses from the bad state of spirit and life which led to them. But the phase of the subject n1entioned in 2 Cor. vii. I is v:hat might be denominated moral selfcleansing. The same is found in the kindred exhortation," Cleanse your hands (flesh) ye sinners, purify your hearts (spirit) ye double minded" (James iv. 8). No one can draw near to God for worshipand communion with defiled hands and heart: thatis, polluted in flesh and spirit; neither can Goddraw near to such to bless them in service while inthat condition. Defilement makes a breach betweenGod and the soul.The Christian having been cleansed by God, judicially, on the ground of the cleansing sacrifice 
C 
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of His Son, and spiritually at regeneration, he is 
exhorted to keep himself morally clean, in heart 
and in life. 

To "cleanse ourselves�
,

means self-cleansing, not 
the attempt to cleanse another while self is left out. 
There is a tendency in the human heart to enforce 
upon others a standard of cleanness, while self
cleansing may be neglected. 

The exhortation is to cleanse from the life "all 
filthiness." "All" means wholly, entirely, altogether, 
in every way. The word is used by the Apostle in 
his first letter to the Corinthians, and is translated 
in the Authorised Version as follows: "altogether" 
(I Cor. v. 10), "By all means" (I Cor. ix. 22), "not 
at all" (I Cor. xv. 12). Here it signifies '' every," 
that is, every one without exception. 

Pollutions. 

The thing to be purged out of the life is all pollu
tion, or things which would from their origin, 
nature, and character, pollute both body and soul. 

Such things as primarily were connected with

idolatry: things frequently indulged in and con
stantly practised in connection with the obscene 
Aphrodisian rites at Corinth, and chiefly that form 
of evil, which above all others God has ever set His 
seal of judgment upon (Proverbs ii. 18, 19). 

It had, therefore, a clear reference to the customs, 
practices, and habits of the old life of idolatry. 

The cleansing enjoined is not the removal of the 
guilt of those things which in the past had polluted 
the life, for God alone could in His mercy, through 
the sacrifice of His Son, do that. It is the complete 
severence from contact in body, mind, and life, 
with the things themselves. 

The region of the cleansing is the double one 
"of flesh and spirit." "Flesh" means first of all 
the body; hence it is urged that it should be kept 
as being the inner temple of the Spirit from all the 

; 
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defiling rites of idolatry, especially from one of its 
most prominent sins-fornication. 

It also 1neans the removal from the life of all 
those things which would arise from the evil 
principle found in the human heart, world-wide, 
denominated "flesh.'' Not as some in their ignor
ance have averred it t_o be, the removal, gradual or 
otherwise, from the being of that principle called 
"flesh." It would be as easy by washing the body 
in water to remove the flesh from the bones as it 
would to remove the evil nature within. It is the 
removal from the life of those things which spring 
first of all from without, and then of those things 
which would arise from within, from the evil nature 
which in its essence is self-life. 

The cognate verb of "filthiness" is found in the 
Book of Revelation, and is translated "defiled" 
(chap. iii. 4-xiv. 3), and shows that defilement may 
spring from within as well as from without. Hence 
they are of the "spirit" as well as of the "flesh." 

The." spirit" signifies the inner life of thought, 
memory, imagination, intellect, and understanding. 
It is the mind life of the individual which has to be 
kept free from contact with polluting things. All 
sights and scenes, all thoughts and feelings, which 
would leave any unhallowed impression upon the 
sensitive mind, should be rigidly excluded from 
the vision. Mental purity will always lead to 
moral purity, which is one of the elementary de
mands of Christianity. The desire for such will be 
found in every quickened heart, and will often find 
expression in prayer in the words of one who knew 
the power of external objects when not turned away 
from, to lead to sin of the most loathsome type
" Create in me a clean heart, 0 God; and renew a 
right spirit within me." 

It should never be forgotten that the mind is like 
a sensitized plate, which is ever ready to take upon 
it impressions presented by surrounding objects. 
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Therefore objects of contemplation, thought, and 
meditation, should be of the character of those 
indicated in the Apostle's words to the saints at 
Philippi-" Finally, brethren, whatever is true, 
whatever wins respect, whatever is just, what
ever is pure, whatever is loveable, whatever is 
of good repute, if there is any virtue or anything 
deemed worthy of praise-cherish the thoughts of 
these things" (Phil. iv. 8).* 

Rigid separation from forbidden associations and 
things without, and rigid self-control within, must 
result in growing purity of spirit and life. But, 
remember, such a life will not bring to the liver of 
it the commendation of the world, religious or 
irreligious, but the revtrse. But what of that! 

"Men may misjudge thy aim, 
Men may not praise thy name, 
Think they have cause for blame, 

Say thou art wrong:-
' 

Hold on thy quiet way, 
Heed not what men may 'say, 
Christ is the Judge-not they; 

Fear not, be strong." 

• The New Testament in Modern Speecli, p. 483.



X.-PERFECTING HOLINESS. 

"
P

ERFECTING holiness" (2 Cor. vii. 1). It 
would not be easy to find in the New 
Testament two words of deeper import 
than these two, " perfecting holiness." It 

is of great importance to possess a clear under
standing as to what they really mean both in the 
"letter" and in the " spirit." The word translated 
"perfecting" is a compound one, and comes from 
epi, a preposition which means "on" or "upon," and 
teleo from telos, "end." The word epitelee therefore 
signifies "to end," "to complete," ''to perform," and 
"to perfect." It occurs about ·eleven times in the 
New Testament, and is translated by almost as 
many different terms.* 

The meaning is in a general way by an act or 
series of acts to bring a thing to its appointed end: 
its consummation. In this connection it signifies 
to develop and bring to its termination a character 
for holiness. Holiness by separation from all of 
an opposite tendency without and within, and a 
conformation to the will of God, which, after all, is 
the true end of salvation. Doing the will of God 
from the heart, and keeping on doing it as it may 
be unfolded to the heart in His Word, must result 
in a progressive development of character corre
sponding to His nature. 

"Do right! nor stop to count the cost ; 
Nothing is ever realJy lost, 

Left at God's call: 
Let friendship, money, influence, go: 
Yet Christ remains! Dost thou not know 

That Christ is All?" 

•" Do," "Perfected," Luke xiii. 23, 32; 11 Performed," Rom. 
8 " P f • " C 

. . 
" F

0 

• h " C 
. . . 6 xv. 2 ; er ectm�, 2 or. vu. I ; mis , 2 or. v111. ; 

" Performance," 2 Cor. "iii. II ; "Made perfect," Gal. iii. 3 ; 
"Perform it," Phil. i. 6 '' Make," Heb. viii. S: ix. 6; "Accom
plished," I Pet. v. 9. 
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Holiness. 

This particular word '' holiness " (hagiosu11e) only 
occurs three times in the New Testament, and is 
rightly translated. It bas been suggested that the 
word "sanctification" would be a correct equivalent 
to it. But that would not be so, for holiness and 
not mere sanctification is the then1e it is always 
used to express. 

It is used first of all of the Lord in Rom. i. 4. 
The passage and its meaning might be para
phrased thus:-'' Marked off by God as His Son in 
power by resurrection from among dead ones, be
cause of a spirit of holiness which characterized 
Him." "The spirit" does not mean the Holy 
Spirit, the third person in the Godhead ; but a law, 
a rule, a principle which governed His whole life 
on earth. It was "a spirit of holiness" which was 
fully and perfectly manifested in Him during "the 
days of His flesh," which warranted God marking 
Him off from death and dead ones as His Son in 
resurrection. . 

The word "holiness" is also used in the Apostle's 
prayer for the saints at Thessalonica-" to the end 
He may stablish your hearts unblameable in holi

ness before God, even our Father at the coming of 
our Lord Jesus Christ with all His saints" (1 Thess. 
iii. I 3).

The "holiness" prayed for was not that ,vhich
would be theirs after the Lord's second advent in 
common with all the redeemed, but that ,vhich he 
desired they should attain to in this life in view of 
His return. The following very close paraphrase 
of the entire passage will assist in showing that:
" And as for you, may the Lord teach you to love 
one another and all men, with a growing and a 
glowing love, resembling our love for you. Thus 
He will build up your character, so that you will be 
faultlessly holy in the presence of our God and 
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Father at the coming of our Lord Jesus with all His 
holy ones."* 

It is evident fron1 the entire context that the 
term means a character for holiness to be attained 
in this life. It is exactly the same in 2 Cor. vii. I,

"perfecting holiness in the fear of God.'' It im
plies a growth in holiness, a development consistent 
with the effort put forth. Growth is the very law 
of being (within certain limits), whether it be in 
physical, mental, or moral life; but the highest form 
of growth is in the spiritual realm. Samuel's growth 
mentioned so frequently. in I Samuel (chaps. ii. 21, 
26; iii. I9-2I), exhibits all these features. That is, 
development of body, mind, moral and spiritual 
character. In proportion as the thoughts and feel
ings are engaged in spiritual things in the fear of 
God and consequent communion with Him: as the 
desires and purposes are fostered and fashioned by 
the power of the Spirit of God making use of the 
truth, in that proportion will the thoughts, acts, and 

· habits be of a spiritual character, and go to make up
habits of holiness. It is a well-understood fact that
all humanly-devised schemes of religion emphasise
external acts, while the teaching of Christ and His
Apostles press upon the Christian the vital neces
sity of moral purity and heart holiness : that
holiness "without which no man shall see the
Lord."

It is painful to observe when this all-important
matter of the development of a holy character is
brought before some to-day, how they evade the
subject by the commonplace remarks, "We are
holy in Christ," or "we shall be holy when Christ
comes." Both are true, thank God! But it is also
true which is written :-" As he which hath called
you is holy, so be ye holy in all manner of conver
sation ; because it is written-' Be ye holy ; for I am
holy'" (I Pet. i. 15, 16).

* The New Testame1tt in Modem Speech, p. 500.
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God has chosen His people in His Son before the 
foundation of the world, that they should be "holy 
and without blame before Him in love" (Eph. i. 4). 
The whole process of the development of a life of 
holiness is laid out in the sublime words of 2 Cor. 
vi. 14; vii. I-a process which does not consist in
powerful feelings, strong religious excitement, nor
in thrilling experiences, but in a steady, determined
separation from all manifest evil, a powerful purg
ing out of the life-inward as well as outward-of
all polluting desires as well as outward things.
Yet those who have made most progress in that
direction, would instinctively shrink from speaking
of it boastingly, but instead, would be the first to
bewail the little they had accomplished in "per
fecting holiness in the fear of God."



V 

XI.-THE FEAR OF GOD. 

"In the fear of God" (,�ii. I.). 

I
T is fitting that the N an1e of God should be the 

"finis " to this outline of truth upon practical 
holiness. It is also a rebuke to the antino
mianism which would deny that the fear of 

God should be a principle in the life of the Christian 
leading to the pursuit of practical godliness. There 
is, it .is true, a kind of fear possible which would 
retard real progress: a servile, legal fear, arising 
from ignorance of the character of God and His 
truth, and which is often fostered by dogmas and 
practices which are a woeful blending of a little 
truth and much error. The true fear of God con
tains many elements. such as reverence, faith, 
obedience, love, and devotion. Happy are those 
in whom that fear abides l 

"It shall surely ·be well with them that fear God, 
who fear before Him" (Eccles. viii. 12). How many 
are the exhortations, injunctions, encouragements, 
and promises given in the Scriptures to fear Him: 
such as: "What man is he that feareth the Lord? 
hin1' shall He teach in the way he shall choose," 
and "the secret of the Lord is with then1 that fear 
Him; and He will show then1 His covenant " (Psa. 
xxv. 12, 14). Happy indeed are the souls who
'' fear God and keep His comn1andments" (Eccles.
xii. 13).

In the world of thought and action, each thing
has its own particular atmosphere. A carnal thing 
has its own moral surroundings; so has a spiritual 
thing. It is the same with persons; each one 
exerts an influence in one way or another. A 
carnal person can never create a spiritual atmos-
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phere. The presence of God in the individual or 
the company is felt at once. If there be a walk 
with God, there will the fear of God surround the 
life, and it ,vill regulate the conduct Godward and 
man ward. It is only in this fear that holiness can be 
perfected. Could anyone in His fear have a matri
monial, commercial, social, or religious yoke for
bidden? or have fellowship with lawlessness
communion with darkness-concord with what is 
worthless-or a part with an opposer of '' the faith 
of God's elect"-or agree1nent with idolatry? Could 
such disregard and seek to negative the fact of being 
a temple of the Living God? Or set at naught the 
divine declarations he has been delighted to n1ake 
His own ? Could such wilfully disregard His im
perative co1nn1ands : '' Come out "-be separated
and touch not the unclean? Should such a one 
despise the glorious promises of God given to His 
own of His protection and acknowledgn1ent? or 
refuse to respond to His will expressed in the call 
to personal, moral cleansing? No! a thousand times 
no! The fear of God is the atmosphere in which to 

· Ii ve, and in which all this may be accon1plished to
His glory. Yet, if there is one thing n1ore noticeable
than another in the religious life of to-day it is this
a lack of "reverence and godly fear." And perhaps
nothing has helped on this downward tendency n1ore
than the vulgar character of much of the preach
ing of the present time. It is often loud, coarse,
and familiar, with its "solos," snatches of choruses
sung in approved n1usic hall style. Sacred things
which should be spoken of with bated breath, are
bawled out in raucous fashion-individuals are
dealt with in a style bordering upon the profane,
and are frequently passed off as " converted" by
the "professional" evangelist, without. even being
convicted of their lost condition. Observation has
led the writer to this conclusion-and that extend
ing over a number of years-observation in many
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places and in several lands; that if irreverent be
haviour is manifested in the assemblies of God's 
people, it comes in as a rule from those "converts." 

Ob ! that more and more of the fear of God 
might be before the eyes and fill the heart of each 
one who ministers about holy things; it would 
both save themselves and those who hear them. A 
�aving word to all such would be:-" Let us hold 
fast grace whereby we may serve God acceptably 
with reverence and godly fear; for our God is a 
consuming fire" (Heb. xii. 28, 29). 



XII.-THE LIVING GOD: 

An Afterword. 

MONG men, names and titles often stand for 
so little, especially "flattering titles" ; they 
are hardly worthy of consideration. Not 
so with regard to the Divine titles, for they 

always contain profound depths of meaning. This 
is especially the case when the name or title has a 
local cause for its use It has thus what might be 
termed a local colouring. Among such titles are 
the following: "The God of Peace," "The God of 
Patience," and "The God of Hope." 

Among the five designations given to the Creator. 
C 

. . . 
" G d " '' Th L d " " Th In 2 or. VI. 14; v11. I, o , e or , e 

Lord Almighty," and '' The Father," there is one
" The Living God "-which has a strong loca] tinge. 
it occurs in the Scriptures twenty-eight times; 
twelve times in eight books of the Old Testament, 
and sixteen times in nine books of the New. Be
tween Deut. v. 26, the first book it is found in, and 
Rev. vii. 2, the last, there is a time stretch of nearly 
sixteen centuries. Once only is an equivalent title, 
"The Living Father" (John vi. 57), used in the New 
Testament. 

"The Living God" does not n1erely mean the 
Ever-Living One, but the One who is the source, 
giver and sustainer of all life. The One in whom 
it abides, and from whom it co1nes, and by whom 
it is sustained. The Lord's words are an expression 
of this idea-" As the Living Father hath sent Me, 
and I Jive by (because of) the Father: so he that 
eateth of Me shall live by (because of) Me-he that 
eateth of Me shall live for ever" (John vi. 57-58). 

When many of His nominal disciples, because of 
His searching teaching upon death and life, turned 
away from Him, He said to the twelve-" Will ye 
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also go away?" Peter replied for them all, saying
" To whom shall we go? Thou hast the words of 
eternal life, and we belie\ e and are sure that Thou 
art the Christ, the Son of the Living God" (John vi. 
66-69). Peter had by a revelation from the Father
known the Lord as

The Son of the Living God 

(Matt. xvi. 16). 
Again the local colouring is seen in connection 

with the story of the visit to Lystra in Lycaonia of 
Paul and Barnabas the Levite (Acts xiv. 8-18). 

When the life-long crippled man was healed, the 
people of the city were so astonished at the miracle 
they had witnessed that they said, ''the gods are 
come down to us in the likeness of man." And 
they named Barnabas, Zeus, and Paul, Hermes. The 
priest of Zeus was so astonished, that he prepared 
to offer sacrifice to them. They restrained him by 
saying-" Sirs, why do ye these things? We also 
are men of like passions with you, and preach unto 
you that ye should turn frotn these vanities unto 
the Living God who made heaven and earth, and 
the sea, and all things that are therein." The ser
vants of Christ used the title as contrastive with the 
dead "vanities" of idolatry. Exactly the same thing 
is found in the Apostle's words elsewhere-" Ye 
turned to God from idols to serve the Living and 
True God, and to wait for His Son from heaven" 
(1 Thess. i. 9). In the a hove quotations the Living 
One is set over against the dead things of wood, 
stone, silver, and gold, and the "True God" is in 
contrast to the debased conceptions of the human 
mind fashioned into concrete shape by the hand. 
With regard to worship and service of the True 
God; neither can be rendered to Him until the 
sacrifice of Christ has been applied in power to the 
moral sense within. For His death alone can 
"purge the conscience from dead works to serve 
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the Living God" (Heb. ix. 14). "The Living God" 
and "dead works" are in contrast. 

Works which are not only dead in themselves, 
with no more life in them than could be found in a 
stone, but done in a state of spiritual death, and 
meriting death as well. 

The Spirit of the Living God. 
The Apostle claimed that those Corinthians who 

had been saved through his ministry of the Gospel, 
were his letter of commendation, so that he neither 
needed one to them nor fro1n them. His letter, 
"written not with ink, but with the Spirit of the 
Living God; not in tables of stone, but in the 
fleshy tables of the heart" (2 Cor. iii. l-3). To them 
he had not been a "savour of death unto death," 
but otherwise a "savour of life unto life." For he 
had been made by God an able minister of the 
New Covenant in the "spirit" which giveth life, and 
not in the " letter " which "killeth." The spirit of 
the Living God alone can write living things upon 
the inner life of the saved: things which abide 
through all the vicissitudes of time. While that is 
so, there will al ways be the need of constant watch
fulness against "an evil heart of unbelief " in de
parting from the Living God " (Heb. iii. 12). 

Trust in the Living God. 

The Apostle in his long and arduous service in 
the Gospel was "in deaths oft," as may be seen fron1 
the long catalogue of his suffering in 2 Cor. xi. 
23-28. The secret of his bearing up under then1
all, is told by him toward the close of his life, in
these words-"For therefore we both labour and
suffer reproach, because we trust in the living God,
who is the Saviour of all 1nen, specially of those
who believe" (I Tim. iv. IO). The Living God
kept His servant in life, amid " deaths oft." His
strong faith enabled him to the end to urge others
to repose trust in God (see I Tim. vi. 17).
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Divine Abiding Places. 
God has His dwelling-place in the heavens, which 

is designated "the City of the Living God" (Heb. 
xii. 22). It is the home of organized life, consist
ing of angels, principalities, authorities, cherubim,
princes, and the "spirits of just men n1ade perfect."
He dwells amid all that life which worships and
serves Him without cessation or weariness. He also
dwells amid His household on earth, which is the
"Church of the Living God" (I Tim. iii. 15). This
household is composed of called-out ones from the
nations of earth, gathered around Himself. Each
one having beeh raised from " a  death of sin to
a life of righteousness," and brought to Himself for
ever. In this household, He dwells by His Spirit,
who permeates and possesses all therein.

Then He also dwells in a Temple, such as the one 
at Corinth addressed by the Apostle: "Ye are a 
temple of the Living God." The saved ones at 
Corinth gathered around the Lord, were a temple, 
and not they alone surely, but all those who in 
every place are saved and separated to the Lord 
alone in subjection to the teaching of the Spirit 
and truth. Each separate company of such form a 
temple, and in them He dwells and makes His 
abode with them. They·are of Him and for Him, 
and their purity of life, purpose and ain1, should 
be maintained with all sincerity and earnestness. 
The Divine title is here used to impress upon the 
mind the necessity of a complete separation from 
dead and defiJ ing things around, and an unre
served acknowledgement of the sanctity which the 
Divine presence creates, and which should be main
tained by His own with scrupulous care. Not in a 
spirit of self-righteousness (if that could be), but 
in humility and reverential fear. It is no hun1anly 
formulated title this, but one "chosen of God and 
precious," and hence full of lessons of power to 
the subject mind. 





'' YE ARE PERFECTED '' 



CONTENTS. 

!.-THE LORD PERFECTING HIS WORK 

11.-THE SAVIOUR PERFECTED THROUGH HIS 

SUFFERINGS 

lll.-THE PEllFECT&D HJG H PRIF;ST 

IV.-THE IMPERFECT AND THE PERFECT 

V.-PERFECTED IN PERPETUITY 

VI.-PRESSING ON TO PERFECTION 

VII.-THE ABSOLUTE PERFECTION OF THE 

FATHER AND THE RELATIVE PBR

FECTION OF HIS SONS . 

VIII.-SOME PERFECT THINGS 
• 

.. 



j' YE ARE PERFECTED.'' 

I. 

THE LORD PERFECTING HIS WORK: 

And Being Himself Perfected. 

Luke xiii. 31-33. 

. . 

T
HE Evangelist Luke is the only one of the 

four who records this visit of the Pharisees 
to the Lord. It occurred during His last 
visit to Perea beyond Jordan. Perea, like 

Galilee, was in Herod Antipas' jurisdiction. The 
Lord on the occasion in question "went through 
the cities and villages teaching, and journeying 
toward Jerusalem" (verse 22). And ever-increasing 
multitudes followed Him, wondering at His teach
ing and the works of mercy which He performed 
upon men and women. In His progress toward 
Jerusalem His popularity with the people daily in
creased. Herod hearing of His presence in Perea 
and of His acceptance with the Pereans, and 

_ possibly agitated as He had been on a forn1er 
occasion when the Lord was in Galilee (Luke ix. 
9), sent a deputation of the Pharisees to Him to 
urge Him to leave the district. The traditional 
enemies of the Lord would not be slow to carry the 
message of their employer to the object of his dread 
and of their hatred; for the idea is not for a mo
ment to be tolerated that they were false m�ssengers 
with a fictitious message. The message they carried 
and delivered was, "Get Thee out and depart [pro-
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ceed] hence: for Herod will [desires or wishes] to 
kill thee.'' ·Could it be doubted that the man who 
had a short time before, and but a few miles away, 
slain John the Baptist would scruple to slay the 
Lord, had he the power to do so? In this incident 
history is repeated. When Amos, the fig-scratcher 
of Tekoa, prophesied against Jereboam, king of 
Israel, A1naziah, the high-priest of Bethel, said to 
the prophet, "0 thou seer, go, flee thee away into 
the land of Judah, and there eat bread, and pro
phesy there" (Amos vii. 10-13). As the priest's 
design against the prophet and his ministry failed, 
so did the king's against the Lord. 

The Lord's message to Herod through His emis
saries was a brief and decisive one," Go ye and tell 
that fox, Behold, I cast out devils [demons], and I do 
[perfect] cures to-day and to-morrow, and the third 
day I shall be perfected" (verse 32). 

It has often been observed that the term" fox" 
the Lord addressed to Herod, is the only word 
ot a contemptuous character which is recorded 
as ever falling from His lips. It must be evident 
that He did not use the term of Herod as a king, 
but as a man, expressive of his disposition, con
duct, and character, for he \Vas a cunning, deceitful, 
bloodthirsty creature. The Lord never set His 
followers an example in the use of strong, con
temptuous language of the rulers of a people, no 
matter how evil in life such might be, and should 
not Christians, above all others, be careful in their 
use of language regarding those in authority in any 
]and. In this message, the Lord in1plied that He was 
not in Perea for political purposes, as Herod had 
probably surmised, for He never interfered in poli
tical matters (so unlike some of His professed dis
ciples), but He was there for purposes of mercy 
alone. "See," said He, "I cast ont den1ons." He 
performed works of mercy upon the mentally a.ffiict
ed, the insane, and demonised. He did" cures" upon 
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body and mind, and, upon n1oral life as well, van
quishing pain, weakness, distress, and lifting up the 
sin-crushed sons and daughters of n1en. He was 
thus striving to bring them to His Father. 

The Work to be Completed. 

The verb "do" in verse 32 translates a word 
which only occurs twice in the New Testan1ent (in 
that particular form of it), and which means "to 
perfect," that is, "to end," "complete,'' and in that 
sense '' perfect." The only other instance of its 
use is in James i. 15, in relation to sin in the act, and 
is translated "finished." In effect, therefore, the 
Lord said to Herod : "I am in Perea to do works of 
mercy upon the bodies and souls of men, and that 
mission I shall fulfil in spite of all your fears, hate, 
or protests, for they will neither retard nor accel
erate the work." The Father had given Him His 
service, as He had appointed the sphere, He had 
allotted Hin1 the time as well, in which all should 
be accomplished, and no earthly power could lin1it 
them for one n1oment. 

There is a law, a principle, in all this, which the 
Lord's servants should lay to heart, and which, if 
apprehended, would give confidence to the workers 
and also add dignity to the work: that both the 
work and the worker are alike safe until the task is 
perfected. It may be safely said if the Holy Spirit 
has given a "gift" it is for use; and the Lord wi 11 
honour that bestowment and provide a sphere for 
its exercise, as the Father will recognise both, and 
will bestow the spiritual necessary energy for the 
service. (See I Cor. xii. 4-6). These things being 
so, no set of circumstances, no matter how trying ; 
no human pride, power, or hate, no matter how 
powerful, can hinder the work being perfected. 

The Lord in His reply to Herod mentioned a 
period of tin1e in which His work and Himself 
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should alike be perfected, as "to-day, to-morrow and 
the third day," and, again, as "to-day, to-morrow 
and the following" (verses 32, 33). What did He 
n1ean by this threefold division of time ? Did He 
mean that in three days' time He should die at 
Jerusalem ? No. Did He mean then that in as 
many literal days He should finish the work He so 
loved in Perea, and hence would leave it? No. 
Not that. Was He using this form of expression 
of the three years of His ministry, which had al
ready closed? No. Was he using the term as in
dicating an age, or for a day ? There is here no such 
thing in Scripture as using a day for a year on the 
principle of the'' year-day theory." 

The words used by Hin1, were used proverbially 
for a short period of time, during which He should 
perfect His work, and then He Himself would be 
perfected. 

By the use of the term "I shal 1 be perfected " (in 
the Revised Version "I am perfected") He meant 
that when His work was finished He should be 
finished as well. That is as to His life on earth. 
The words "I am perfected" were used predictively 
of His approaching death, and as in the tense 
which was used-anticipatively. He could not be 
perfected in Perea, neither could He be so by 
Herod. It must be at Jerusalem, where so many of 
the prophets had perished. "For it cannot be," 
said He, "that a prophet perish out of Jerusalen1.'' 

The particular word translated "perfected" 
occurs in the New Testan1ent twenty-five times, and 
always means ended, completed, consun1n1ated, and 
thus perfected by being brought to the appointed 
termination. The word therefore used by the Lord 
had no relation to His inward disposition, li.is 
moral condition, or His spiritual deve]opn1ent. [t

meant that He was going to be perfected in death 
at Jerusalem, and there alone, hence His apostrophe 
of that city in the following verses (34-35). 
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Perfection Through Death. 

Again there is a principle hidden in the words of 
the Lord, and the tremendous fact they so remark
ably set forth. It is that perfection is to be reached 
through death! It may appear a paradox, that the 
way of life lies through death. It is so in the 
natural world, as all must admit, but it is pre
eminently so in the spiritual realm. True life lies 
through and beyond death. The death of the body 
of the Christian leads to a life in which there is no · 
death. So it is in the history and experience of the 
true Christian. The way to perfect moral courage 
lies through dying to any fear which could arise 
from the opinions, praise, or blame of men. For 
the Christian that walks and works under the 
approval or disapproval of his fellow-men has 
not attained to perfect moral courage. It is the 
same with regard to the attainment of the spiritual 
n1ind, "the mind of Christ." The Christian must 
be done with the taper light of mere human reason 
in spiritual matters in order to possess the illumin
ated mind. 

It is equally true with regard to spiritµal fruitful
ness. There must be a putting to death the deeds 
of the flesh· in the life, before there can be a oring
ing forth "fruit unto Rerfection." This same 
principle works out in every line of moral and 
spiritual life, as the "wise will understand." Men 
only learn to live as they learn to die; so they that 
live to die, they die to Jive. 

Those whose constant attitude and expectation 
finds expression in such words as these: 

"Silently now I wait on Thee, 
Ready, my God, Thy will to see; 
Open my eyes, illumine me, 

Spirit Divine I" 

are among those who, to say the least, are pressing 
on to perfect spirifual-mindedness. 



11.-THE SAVIOUR PERFECTED 

THROUGH SUFFERINGS: 

And Saving to Perfection. 

IN Hebrews we read of the Saviour being "made perfect through sufferings," a staten1ent demanding the closest attention from all who love Him. "For it became Him [God], for whom are all things, in. bringing many sons unto glory, to make the Captain of their Salvation p_erfectthrough sufferings" (chap. ii. 10). It is evident that the Father made the Son "perfect," and the place was on earth, as sufferings were the instrument used in the work. It was also done in order that God might have sons brought unto His own glory. What, then, was that perfection ? In what did it consist ? It was not physical perfection wrought out by any change in the Lord's body through the sufferings He endured on earth. It was not mental perfection: the Lord's mind brought to a perfect standard by His experience. The process wrought no necessary change in the mind of the Sufferer. It was not moral perfection wrought out in Him, for He was physically, mentally, and morally perfect from the beginning. There was no moral trait of character added to Hin1 by His sufferings, for His moral beauty was always absolute. It was not spiritual perfection He ,vas brought into, though, no doubt, His spiritual experience as a man was deepened by what He endured in doing the will of God, but yet nothing was added thereby to His spiritual beauty and perfection. There was, in one sentence, nothing added to Him (His experience excepted) by what He passed through in sub-
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mission to His Father's wil I. His personal experi
ence as man was perfected in view of His priestly 
ministry by what He passed through "in the days 
of His flesh," hence he is able to sympathise with 
such as are tried, tempted, and suffer, "For we 
have not an High Priest which cannot be touched 
with the feeling of our infirmities; but was in all 
points ten1pted like as we are, yet without [apart 
fron1] sin" (Heb. iv. 15). He is not only able to 
sympathise with the tempted and tried but He is 
able to help then1 fully. "For in that He Himself 
hath suffered being tempted, He is able to succour

them that are tempted" (Heb. ii. 18). 

" He knows what sore temptations mean, 
For He hath felt the same." 

Hence the perfection in question must not be looked 
for in such directions._ To "perfect" is to end, to 
complete, to tern1inate, and thus bring to an 
appointed consumn1ation, for such is the meaning 
of the term wherever used in the New Testament, 
and must of necessity be its meaning in the con
nection in question. The Lord was for a little 
while made lower than angels, "that He by the 
grace of God should taste death for every man." 
Beyond that suffering of death He was, as part of 
His reward in hea v�n, "crowned with glory and 
honour" (chap. ii. g). He was thus brought by God 
along an appointed path which led Him down 
through the suffering of death, and by it back 
again to the glory of heaven, and in that way He 
was perfected. 

Leader of Salvation. 

He is set before men in the word here used, not 
as an isolated individual acting on His own behalf 
alone, but as the Head and Chief of the many sons 
of God predestined for glory. He is the Chief 
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Leader of the salvation of such-salvation in the 
widest and fullest sense of the word. But He could 
only attain to that place of power by being made 
"perfect through sufferings." It should be carefully 
noted that" crowned with glory and honour" is not 
a synonym for perfection ; for the l�tter is equal to 
attaining the goal, by passing onward to it, through 
the dark and lonely path of suffering and· death. 
All this is stated in effect in chapter v. 7�10, to 
which please turn. 

"The days oj His flesh," undoubtedly refer to the 
whole of His earthly life, but especially to the per
iod bounded by His baptism by John "in water,, 
at Jordan, and His baptism "in blood" on Calvary. 
In other words, between the beginning and end of 
His ministry. It may be the ·writer had in his mind 
when he penned the words referring to the Lord's 
prayers and supplications, "strong crying and 
tears," the Lord's experience in the garden of 
Gethsemane in view, if not even His words upon 
the Cross. Though it is more than likely it was the 
former, because of the words which follow, "able 
to save Him from death." It was not that He 
prayed to be saved from dying, but to be saved out 
of death, in resurrection. In that prayer He was 
heard for His piety. His holy life and character 
warranted His resurrection from the grave and 
death. 

· · 

"Though He were a Son yet learned He obedi
ence by the things which He suffered." There is 
an implied contrast in these words between the pre
incarnate condition of the Son and "the days of 
His flesh." In the latter state He learned the cost 
of obedience to the will of God in the sufferings 
He endured. It must not be forgotten that each 
sorro\v, trial, pang of pain (physical and mental), 
that every tear and cry extorted from Him, that all 
suffering and anguish that He experienced were in 
consequence of His obedience to the will of God. 
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They were the natural outcome of His perfect sub
mission to the divine behests concerning the put
ting away of sin and the bringing in of salvation 
for the glory of His God. He needed not through 
suffering to be taught how to obey, but He did 
learn the consequences of perfect obedience. 

Author of Eternal Salvation. 

"And being made perfect" though the sufferings 
indicated cannot refer to any internal n1oral pro
cess accomplished in Him, but to His being thereby 
brought to a particular end; a contemplated con
summation placing Him where "He became the 
Author of eternal salvation." He thus by His 
obedience in suffering and death became the Cause 
of endless salvation to all who yield "the obedience 
of faith." 

It was when He reached that glorious consum
mation in the heavenly sanctuary that He was 
addressed by God, "High Priest after the order of 
Melchisedec." "For the Lord sware and will not 
repent, Thou art a Priest for-ever after the order of 
Melchisedec" {chap. vii. 21). 

Because His priesthood is an unchangeable one 
He is able" to save them to the uttermost that come 
unto God by Him, seeing He ever liveth to make 
intercession for them" {chap. vii. 24, 25). 

On the word translated "uttermost" it may be 
well to quote the following sentence :-"The orig
inal word panteles, rendered' uttermost,' is, as every 
Greek scholar knows, one of the strongest words 
that can be found in the Greek, or any other lan
guage, being compounded of two words, pan, which 
means 'all,' and teles, the' end.'" 

Its etymology would, · therefore, lead to the con
clusion that it means to save entirely. altogether, 
thoroughly, to the completion, and thus to perf ec
tion. It is 1nore than a time term, it carries with it 
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the sense of degree as well. If it were a time word 
only it would mean that H� saves from the begin
ning to the end of His session at the right hand of 
God, during every century of the age now hasten
ing to its completion, and in each generation of 
the same. But it also signifies that He preserves 
all who trust in Him from the beginning to the end 
of that trust, throughout all the changes of time, 
through all the trials, temptations, sorrows, and 
vicissitudes incident to life on earth, and finally to 
save, in spite of sin's power within and the world's 
power without, to the place and condition where 
absolute moral and spiritual perfections are to be 
for ever possessed. 



III. 

THE PERFECTED HIGH PRIEST. 

" FOR such an High Priest became us, who is holy, harmless, undefiled, separate from sinners, and made higher than the heavens; who needeth not daily, as those high priests, to off er up· sacrifice, first for His own sins, and then for the people's: for this He did once, when He offered up Himself. For the law maketh men high priests which have infirmity; but the word of the oath, which was since the law, n1aketh the Son, who is consecrated for evermore" (Heb. vii. 26-28).In those three verses there are at least seven distinct contrasts presented between the priesthood of the Lord and the Levitical priesthood. Most of these contrasts are implied, while the remainder are clearly stated. They are all intended to set forth the varied perfections of the Lord, and hence His fitness to sustain the office of the "Priest for ever after the order of Melchisedec." 
His Moral Perfections. 

I. He befitted as High Priest the character andnecessities of His people because of His moral perfections, which were manifold. He was "HOLY"within and without-in person, life, and character. That is, He was pure and holy, both Godward and manward. He sacredly observed all duties both toward God and men. This remarkable pregnant word ''holy" is in one form or another of it applied to Him six times (see Acts ii. 27; iii. 14; iv. 27; xiii. 35; Heb. v. 7; vii. 26). 
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In it there is one of the implied contrasts be
tween- the Lord and the sons of Aaron. Some of 
the latter were impious men, and had neithe1 re
gard for God or n1an. Their moral condition was 
not in keeping with their official position. Not so 
the Lord, for the former fitted Him for the latter, 
as this and other portions of the Epistle show. The 
writer seems to have delighted in .using terms 
to elucidate this fact, which is one upon which 

. all spiritually-minded Christians fondly love to 
dwell . 
. II. He was HARMLESS in disposition and life. 
The term translated "harmless" means free from 
evil, innocent, blameless, simple, and artle·ss (see 
Rom. xvi. 18). He was absolutely free from evil in 
thought or feeling with regard to others. He was 
free from any malevolent thought or desire, even 
concerning His enemies. 

Here again is an implied contrast. Son1e of the 
priests of Israel were malevolent men, "hateful and 
hating one another." It is ever. the internal cortdi� 
tion which produces the external conduct and 
character. No external restraints will for loQg 
keep right the life, if the internal condition be 
wrong, for "as a man thinketh in his heart, so is 
he" (Prov. xxiii. 7). His moral condition was one 
of perfection, and hence His fitness for His priestly 
work." 

III. He, too, was UNDEFILED. That is, He was
pure in heart and life, blameless in the truest sense 
of the word, without the slightest defect whatever. 
Here is another of those partly hidden contrasts be
tween Him and the sons of Aaron. Place in the 
background of His declared purity the moral con
dition and character of the sons of Eli (I Sam. ii. 
12-17), and the·n it will be clearly seen how His
moral perfections thus described fit Him to be the
perfect Succourer and Saviour of His people; how
those who have heart-longings to know His keeping
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power rejoice as they think of His perfect fitness to 
represent then1 in all their necessities. Of course, 
such as are under the influence of the grovelling 
type of Christianity, so prevalent to-day in many 
places, hardly ever get beyond the idea of the 
Lord's work upon the Cross being a kind of busi
ness transaction, undertaken to save them from the 
penal consequences of their sins, and hence they 
hardly ever rise to any measure of joy or delight in 
contemplating His service upon the thro�e. 

His Official Perfections. 

IV. He was "separate fron1 sinners." The better
reading of the term is, that He was "SEPARATED
from sinners.'' That is, He was severed, disunited, 
d isjoined from them and from the place or sphere 
in which they n1oved. He was, by the power of 
His Father, lifted out of this world, with its sur
rounding sinners, to a place at His own right hand 
where such are not. Of course, it is true that He 
was morally separated from sinners all "the days 
of His flesh," but more-far more-is implied here 
than that. He, the blessed One, was bordered off 
from the scene of their existence by being elevated 
to the place of priestly power and service. This, 
therefore, is more local than moral, and has to do 
with His official position. 

V. This is more fully set forth in what follows:
"1nade higher than the heavens." Here again 
there is something in these two statements of a 
contrastive c;haracter. Some members of the Levi
tical family were self-exalted transgressors, who 
used their official position to make exactions upon 
the people and thus grow rich at their expense. 
But the Lord, on account of his moral perfections 
and work, was, as His reward, "made higher than 
the heavens." He is now "far above all principality 
and power and might and dominion, and every 
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name that is named, not only in this world, but also 
in that which is to come." 

The _Perfection of His Sacrifice. 

VI. The priests under the law offered up daily
sacrifices; even the high priest had to off er "first 
for his own sins, and then for the people's" (v. 27). 
The Lord had no need to offer for Himself as He 
had no sins of His own; His sacrifice was for His 
people's sins. His offering was a once-for-all one, 
and it was "Himself." There are, therefore, three 
contrasts in the verse; the offering was not an 
animal sacrifice, but Himself; it was not a daily 
one, but a once-for-all one, and was not on behalf 
of hlimself, but for the sins of men. All this points 
unmistakably to the perfection of His sacrifice, 
which arose from His personal perfections. The 
place of the offering was the Cross; the time when 
He "became obedient unto death, even the death. 
of the Cross," and the declared object was to make 
to God propitiation for the sins.of His people. 

His Personal Perfections. 

VII. "For the law maketh men high priests which
have infirmity" (v. 28). The "infirmity," that is, 
want of strength, weakness, feebleness of body, and 
also mind and morals on the part of the Levitical 
priesthood, is fully recognised in the Epistle. It is 
far from being concealed, as chapter v. I to 3, shows. 
"For every high priest taken from among men is 
ordained for men in things to God,. that he may 
off er both gifts and sacrifices for sins; who can 
have compassion on the ignorant and on them 
that are out of the way, for he himself also is 
compassed with infirmity. And by reason hereof 
he ought, as for the people so for himself, to off er 
for sins." 
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I'he personified law made men that were weak, 
infirn1, and deficient in strength the same as other 
men, though otherwise unblemished, high priests; 
"but the word of the oath which was since the law, 
the Son who is perfected for evermore." "The 
word of the oath" is found in verse 21 : "Thou art 
a Priest for ever after the order of Melchisedec." 
On His being" made higher than the heavens," He 
was thus addressed of God (chap. v. 10). It was 
the Father's delight thu� to greet and to name His 
perfected Son. 

The word '' infirmity " has its contrast in the 
word "perfected," for it need hardly be here said 
that the feeble term "consecrated" of the A.V. can
not stand. He had no "infirmity," either physical, 
mental, moral, or spiritual, for He was ever perfect, 
and in the highest and fullest sense of the word. 
The Perfect One was also "perfected" in being in
stalled by the power and oath of His Father into 
the highly-priestly office. It was His perfections, 
therefore, which befitted Him to be perfected, for 
apart from them the latter could not have been 
accomplished. But now for eighteen hundred and 
eighty years this has been fully realised, and for 
that long period He has been perfected. Therefore 
.. we have such an High Priest who is set on the 
right hand of the throne of the Majesty in the 
heavens, a minister of the true tabernacle, which the 
Lord pitched and not man" (Heb. viii. I, 2). 



IV. 

THE IMPERFECT AND THE PERFECT. 

l�HERE are not two verses of eight lines in
the whole of the wonderful Epistle to the
Hebrews which contain so many and such 
vivid contrasts as the following:-" And 

every priest standeth daily ministering and offering 
oftentimes the same sacrifices, which can never take 
away sins; but this man, after he had offered one 
sacrifice for sins for ever, sat down on the right 
hand of God" (Heb. x. I I, 12). 

Priests in Contrast. 

The first contrast is between the many priests of 
Israel and the Lord Jesus Christ-''and every priest 
... but this man." "They truly were many priests" 
(chap. vii. 23), and each one was frail and mortal, 
living his brief day, and then passing away. He, 
the Lord, stands in the foreground in al I the beauty 
and dignity of His personal and official excellen
cies, for He was not an high priest "made after the 
law pf a carnal commandment, but after the power 
of an endless life" (chap. viii. 16). 

Who in His power and grace" taketh away the 
first that He may establish the second," and thus 
fulfil His own declaration to the Father, "Lo, I 
come ... to do Thy will, 0 God" (verses 7 and 9). 
Israel's priests were so many dim shadows, of which 
He was the abiding substance. 

Sacrifices in Contrast. 

The second contrast presented is between the 
many sacrifices offered under the law and the one 
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sacrifice of Christ. "Offering oftentimes the same · 
sacrifices ... He offered one sacrifice," etc. The 
sin, trespass, peace, and burut-off ering sacrifices, 
were offered day by day, week by week, month by 
n1onth, and year by year, in a monotonous record. 
A -careful examination of one section of the Book 
of: Numbers, chaps. xxviii. and xxix. (in which the 
key phrase is - "the continual burnt-offering," 
occurs fifteen times), would serve to show how 
numerous these offerings must have been during 
any single year between B.C. 1515 and B.C. 586, a 
period of 929 years. That is between the period of 
the exodus from Egypt and the loss of national 
independence in the nineteenth year of Nebuchad
nezzar. Not that sacrifices were offered yearly 
without intermission during the nine hundred and 
thirty years' period. 

In contrast with the many animal sacrifices is the 
Lotd's ''one sacrifice," the value of which eternity 
will not fully unfold. 

How often the indivisible numeral " one" is 
applied to it in Hebrews, as well as the descriptive 
word epax-once-f or-all. Thus its completeness 
and its infinite value Godward and manward are 
expressed. Such was its excellency and power, it 
needed no repetition. And it took all the varied 
offerings under the law to form even a shadow of 
"the offering of the body of Jesus Christ once for 
all" (v. IO). 

Results of Sacrifice in Contrast. 

The third contrast is between the ineffective 
character of the sacrifices of animals offered by 
Israel's priesthood and the effective character of the 
sacrifice offered by the Lord. The farmer could 
" never take away sins, while the latter offered one

sacrifice for sins for ever." 
The sacrifices under the law could never strip 
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off sins fron1 the life of one Israelite, much less from 
the whole nation. Sins still ren1ained showing the 
inutility of the offerings, except as prophetic object
lessons to those who presented them. They failed 
God-ward: (objectively) and manward: (subjective
ly) to ren1ove sins. In them God had '' no pleasure" 
(see verses 6, 8), but in the Lord's He had, and has 
everlasting delight. He who" put away sin by the 
sacrifice of Himself," was, at the san1e time, '' once 
offered to bear the sins of many" (chap. ix. 26, 28). 
He "put away" the fonner as a hindrance on the 
one hand, to the righteous outflow to men of the 
saving grace of God, and on the other, of the 
approach to Him of the sinner condemned and 
unclean. He bore the latter, "the sins of many," 
the repentant believing ones, that they might for 
ever be freed from their guilty power and conse
quences of then1. Happy, indeed, are such who 

. 

can sing:-

" All our sins were laid upon Him, 
Jesus bore them on the tree; 

God who knew them, laid them on Him, 
And, believing, we are free." 

Attitudes in Contrast. 

The fourth of these vivid contrasts found in those 
· eight short lines, is between the attitude of Israel's
priests standing daily to offer sacrifices, and the
attitude of the Lord, who, after He "had offered
one sacrifice for sins for ever, sat down on the right
hand of God."

The word "standeth" in relation to the priests,
denotes the attitude of one who is in waiting upon
another, and keeps that position, both as a token of
respect, and as a condition prepared for willing

. 

service.
Israel's priests stood throughout the period of their

service; and so generation after generation the men

-
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maintained that attitude. Their work in one sense 
was never accomplished, and hence they had no 
tin1e to rest from it. 

Not so with the Lord. He finished His sacrificial 
work, and now rests for ever from it. In fact, His 
rest has lasted now for 1880 years, and is eternal 
onward. Much, indeed, is made in the Epistle to 
the Hebrew Christians of the Lord being seated at 
the right hand of God (see chaps. i. 3: viii. l : xii. 
12: xii. 2). In it the Cross and the Throne are side 
by side, and the Victor is, so to speak, seen step
ping from the former and taking His seat upon the 
latter. Hence in Hebrews there are none of the 
many things found in the endings of the Gospels, 
such as the tomb, the burial, the stone, the seal, and 
the watch. No disciples are mentioned, no fright
ened guard, no stone rolled away, and no angels to 
announce His resurrection. No appearings of the 
Lord after His resurrection are recorded, and no 
ascension is n1entioned in the Epistle. These 
things occur in their proper settings, but not in 
Hebrews. There the Tree and the Throne are in 
the closest juxtaposition. Upon the former the 
Lord offered "one sacrifice for sins ·for ever," 
while upon the latter He is seated "from henceforth 
expecting till His enemies be made His foot stool." 



v. 

PERF'ECTED IN PERPETUITY. 

" FOR by one offering He hath perfected forever them that are sanctified" (Heb. x. 14). Thirteen words of ·wondrous meaning and fulness; though there are only nine in the original. This is not to be wondered at when it is understood "He hath perfected," translates one word which literally means f ulfihnent, accomplished and also perfected as in Luke i. 45, where it is translated "performance" that is fu]filment, One of the things strongly insisted on in the Epistle to the Hebrews is that this perfection was utterly unknown, until after the death and resurrection of the Lord Jesus. It is stated with emphasis that the Levitical priesthood, the ceremonial law, the sacrifices, offerings, gifts and services did not procure it. 
The Priesthood. 

"If therefore perfection were by the Levitical priesthood . . . what further need was there that another priest should arise after the order of Melchesedec, and not be· called after the order of Aaron?" (Heb. vii. II). The Aaronic priesthood during the fifteen hundred years of its existence, did not bring in perfection for those under it. In fact it was never designed by God to do so, and was therefore beyond its province or power. It needed another priest after another "order" to do so. 
The Law. 

"For the law n1ade nothing perfect," etc. (Heb• vii. 19). The " law" here is not the moral code, it
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is rather the ceremonial. The various laws which 
constituted the priesthood, and regulated its func
tions; the law of sacrifice and offering, as well as 
those enactments which hail to do with personal 
and natural sanctification. Even the moral law 
which is "just" in its requirements, "good" in its 
results, "holy" in its nature, and ·'spiritual" in its 

· character, could never bestow upon its keepers this
inward perfection; for it could never take the place
and do the work of the sacrifice of Christ. "The
bringing in of a better hope did." "Hope" here
stands for the ground or foundation of it rather
than the thing itself: the work of the Saviour
through which men" draw near unto God."

Gifts, Sacrifice, and Service. 

All the gifts offered by Israel's sons in the Taber
nacle and Temple; all the sacrifices offered therein; 
as well as all the service rendered ·to God within 
those earthly buildings, could not make any one 
"perfect as pertaining to the conscience" (Heb. x. 
9). "Gifts" had their value, "sacrifices" had a 
place in the Divine teaching plan, while "service" 
rightly rendered to God was pleasing to Him. But 
all these were external acts which could never 
rectify the internal condition produced by sin. 

The Annual Sacrifices. 

Imposing and impressive as were the annual 
sacrifices offered on the great day of Atonement ; 
and typical as· they might be, they could never 
"make the comers thereunto perfect " (Heb. x. I). 
In those sacrifices there was a "remembrance of 
sins made every year." And t.pe sacrifice that pro
cures perfection, must remove those sins once for 
all. So one by one, the Spirit sets on one side the 
Aaronic priesthood, the multitude_ of enactments 
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constituting ceremonial law, the entire number of 
gifts prescribed for Israel, and the whole cycle of 
sacrifice as ineffective to remove sins and to pacify 
the moral sense in man, denominated conscience. 
Until this is seen and fully understood, the Christ
ian will never understand and appreciate what is 
meant by the glorious statement in Heb. x. 14 :
" For by one offering He hath perfected for ever 
them that are sanctified." 

Perfection. 

This perfection is sacrificial in its origin, and the 
region of conscience is its sphere. It is "perfect, 
as pertaining to the conscience " (Heb. ix. 9). For 
the once for all cleansed worshippers have '' no 
more conscience of sin" (Heb. x. 2). Because the 
"blood of Christ . . . purges the conscience 
from dead works to serve the living God" (Heb. 
ix. 4).

Conscience is a monitor in the individual: a judge
of the moral character of his actions. This faculty 
is more sensitive in some than it i$ in others. In 
one it has been trained, in another it has not. 
Some give heed to its voice, while others refuse to 
listen to its warnings. Some have an "evil con
science," because their deeds are evil. Others have 
a "good conscience," because their works and ways 
are good. In some cases there is a "conscience 
void of offence towards its God and men," while in 
others the "conscience is seared as with a hot iron." 
In such cases it is past feeling, and its unfortunate 
possessor can do the vilest of deeds without any 
compunction whatever. 

When the Holy Spirit begins His work in the 
soul, He convicts the same of sin, and hence the 
conscience is disturbed and distressed, and con
demns the past conduct. As the Holy One proceeds 
with His loving tender work within, the moral 
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f acuity takes sides with God against sin and self. 
Distress of 1nind n1ore or less strong, contrition 
more or less deep, and grief more or less poignant 
are experienced. No gifts given: no moral duties 
performed: no religious exercises gone through : 
no privileges embraced which may belong to the 
true children of God: such as baptism or the Lord's 
Supper could "purge the conscience from dead 
works to serve the living God." The sacrifice of 
Christ and that alone could bestow the inestimable 
boon-" no n1ore conscience of sins. Conscience 
can only be brought to its moral end: its true com
pletion: its perfection in relation to sins, through 
the applied power of the sacrifice of Christ. It is 
in that way alone the burden : the sense of guilti
ness, can be removed, and the soul enter the haven 
of peace and rest, and find itself at home with God, 
who before was feared, perhaps with a slavish fear. 
No conscience has been "perfected" until it has 
found its moral end in and through the eternally 
perfect sacrifice of Christ. What that '' one offer
ing" of His has done God ward, is, in the Epistle to 
the Hebrews, a matter of the clearest and fullest 
revelation. It (the sacrifice), has made an appease
ment for every sin committed, by fully meeting His 
justice, indicating His righteousness, and meeting 
the demands of His holiness. It thus enables Him 
to justify the ungodly: righteously and ho lily to 
pardon every sinner, and also remove from the 
soul the deepest, darkest stains of guilt. 

When this is seen and ful)y believed by the 
soul, then God forgives, justifies, and cleanses that 
soul. He has declared of all such: "their sins and 
their iniquities will I ren1ember no more" (Heb. 
x. 17).

It is in His way alone the conscience is "per
fected:" that is brought through the power of the 
sacrifice of Christ to its predestined end, in relation 
to sins. 
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In Perpetuity. 

The two words "for ever" translate three words 
in. the original, which signify in perpetuity. It is 
of great importance to see the use of this phrase in 
the Epistle to the Hebrews. It is used first of all of 
Melchisedec's priesthood: '' abideth a priest con

tinually," chap. viii. 3. That is, during His lifetime, 
He was '' priest of the most High God." Tb.e term 
is translated in the same way in the following 
words:-" those sacrifices which they offered year 
by year continually," chap. x. I. Continually means 
during the whole period of their existence. As the 
term in the first instance qualifies that which pre
cedes it: the priesthood of .i\tlelchisedec, so in the 
second instance it qualifies the sacrifices under the 
law. The third use of the tenn is in Heb. x. 12,

"But this man after He had offered one sacrifice 
for sins for ever," etc. As in the first instance so 
here it qualifies that which precedes it, viz.:-" the 
one sacrifice for sins." It is of importance to under
stand this, because some have connected it not with 
the Lord's sacrifice, but His sitting down on the 
right hand of God." It surely is the former and 
not the latter to ·which the words in perpetuity 
have reference. The writer is not ignorant of the 
controversy upon this su bJect; but this one incon
testable fact for ever settles the matter in his mind 
that the words translated "for ever" never qualify 
that which follows them, but always that which 
precedes them, as in the instances referred to, and 
it is true in the following instance, "for bv one 
offering He hath perfected for ever them that are 
sanctified," v. 14. It is the perfection they em
phasise and not the sanctification. The sacrifice 
of Christ was one and only sacrifice, the effect of 
that upon the believer in Him abides for ever. In 
this instance it is the perfection of the conscience 
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that remains in perpetuity, and hence-" no more 
conscience of sins." "Sin" is in the nature, but 
''sins" are gone for ever, and the effect of that re
mains upon the moral faculty: the conscience. 

The Sanctified. 

The class referred to is the sanctified: "them that 
are sanctified," or as Alford has it "them that are 
being sanctified." It has been well put in this way 
-" The writer says not 'them that are being per
fected, but them that are being sanctified.'" The 
sanctification mentioned here is not the positional, 
but the practical; not the permanent, but the pro
gressive. Not the once for all work of verse IO "by 
the which ,vill we have been sanctified through the 
offering of Jesus Christ once for all.'' but the day 
by day process carried on in the life through the· 
agency of the Spirit, the instrumentality of the 
Word and faith. 

In a word, the once for all perfection of con
science through the sacrifice of Christ will lead to 
a progressively holy life, wherever it is possessed 
and enjoyed. 



VI.-PRESSING ON TO PERFECTION. 

Heb. v. II: vi. 1-3. 

F
ROM Hebrews, chapter v., verse II, to the 

closing part of chapter vi., is one long par
enthesis which should be always read as 
such. It is an interruption of the argument 

which the writer began at chap. v., verse IO, which 
concerned the Melchisedec priesthood of Christ. 
As he began the theme he remembered the low 
spiritual condition of the Jewish Christians to whom 
he was writing. In order to help then1 back to God 
and His ways, he began a series of tender yet faith
ful rebukes and warnings, which carried him on
ward to the end of chapter vi. He then returned 
to the subject he had set out to discuss. At the 
beginning of the parenthesis he stated the difficulty 
he felt in setting before them things which con
cerned Christ, who had on His ascension been 
named of God high priest "after the order of Mel
chisedec." Not that such things were difficult in 
themselves, but because they had becon1e slothful 
in hearing. A condition they had gradually lapsed 
into: perhaps insensibly; but a state none the less 
serious because of that. They had known Christ 
for a length of time, and ought to have been able to 
have taught others of their fellow-believers con
cerning Hin1, and the great truths radiating from 
His person, life, and work. But instead of being 
able to be His active witnesses, they were needing 
someone to teach then1 again the primary princi
ples of the "oracles of God." That is the elen1en
tary things of }Iis revelation to n1en found in the 
Old Testament. They had-he pointed out-be
come such as had need of 
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Milk 

instead of "strong n1eat." The word translated 
"n1ilk" in verses 12 and 13 only occurs five times 
in the New Testament, and is once used in the 
natural sense, and four times in. the figurative. It 
is met with in the latter in I Cor. iii. 2: l Pet. ii. 2,

and t\\pice in Heb. v. 12, 13. It stands by metonomy 
for the Word of God ; chiefly the elementary por
tions of it. Paul writing to the Corinthians said "I 
have fed you with milk and not with meat, for 
hitherto ye were not able to hear it, neither yet now 
are ye able." "Milk " is thus used as a figure of 
speech for the plainest and sin1plest things of the 
Word of God. Things most easily understood by 
young and inexperienced Christians. Such are 
the precepts, commands, exhortations, promises, 
and warnings of the Gospel. 

Peter exhorted the Jewish Christians newly saved 
thus :-" As new-born babes desire the sincere milk

of the Word that ye may grow thereby " (I Pet. ii. 
2). Things found in the Word of God answerable 
to milk contain spiritual nutriment, suited to the 
early stages of Christian life and experience. All 
such need "milk," and must have it if they are to 
"grow" in a spiritual sense. True teachers-as a rule 
-bear this in mind, and endeavour to give such
their "meat in due season," that is "milk" to those
in the early stages of Christian life, and "strong
meat" for these, the latter or more developed
stages. It is evident that those to whom the words
of verse 12 were written had become such as could
only digest milk, and hence were not able to take

Solid Food, 

as the words "strong ·meat" signify. For the 
adjective "strong" means steadfast, sure and solid, 
while the noun "meat" means food, nutriment. In 
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this connection the solid food means the higher, 
deeper, stronger elements of the Word of God. 
Things suited to a developed condition of spiritual 
understanding, experience, and life. Such a,condi
tion as most of tht! Hebrews had not, it would seem, 
attained to. 

Primarily the strong meat might have reference 
to the Melchisedec priesthood of Christ, for such a 
then1e was .only suited to progressive and not to 
stagnant Christians. The subject as developed in 
the Epistle to the Hebrews contrasted with the 
Levitical priesthood; then it is compared with the
ancient priest Melchisedec himself; and finally 
looked at apart from both, is solid food indeed. 
Beside, much of the Word of God bears the same 
character. For example, take prophecy, fulfilled 
and unfulfilled; is it not "strong meat?" And yet, 
judging from the self-confident manner in which 
to-day mere novices in truth handle the matter, it 
might be thought to be the most elementary thing 
imaginable. Is it not -strange that those who 
really need "milk," and could only properly assimu
late such food, should be so anxious to attack 
"strong meat?" Is it not to say the least an evi
dence of an unsanctified mind? 

God forbid that any should be discouraged from 
seeking after a knowledge of the deeper things of 
His revelation; but it is well to bear in mind that 
in order to make steady and natural progress, first 
things must be first. It was the reverse thing to 
that which the apostle sought to bring home to the 
Hebrews: that is that those among them who could 
only make use of "milk" when they ought to have 
been able to have used "strong meat." 

Babes. 

"For every one that useth milk is unskilful in the 
word of righteousness; for he is a babe," v. 13. 
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The tern1 translated "babe" occurs twelve times 
in the New Testament, and is only met with in the 
singular once, and is here. It means a babe with
out intelligible speech: that is one born and having 
Ii fe but not speech. It is used in I Corinthians iii. 
I, "babes in Christ," and here in He brews of those 
who were stunted in their spiritual growth: whose 
developn1ent had been for some cause or other 
arrested. 

The Corinthians should have been "spiritual," 
but instead they were" carnal," and walked accord
ing to n1an. This was proved by three things 
which were rife among them, viz.:-'' envying," 
"strife," and "divisions." Where such evils exist, 
spiritual progress is impossible, and growth is ab
solutely hindered. The "babe" has exactly the • 
same life as the fully developed person ; but not 
the same intelligence, strength, peace, and joy. 
Some remain in an infantile condition of spiritual 
life all their days. They have no deep, true joy, 
and no power for service or testimony, and their 
Christian life is a failure. .It is a life without true 
prayer, sincere meditation, consistent testimony, 
and steadfast communion. Even some in whom 
these characteristics were once found, and \Vere 
out-standing features of their life, no longer possess 
them, for they have gone back to_a kind.of infancy, 
and are inexperienced '' in the Word of righteous
ness." 

Perfect. 

"But strong meat belongeth to them that are of 
full age." The word translated " full age " occurs 
19 times in the New Testament, and n1eans ended, 
completed, terminated, perfect. 

In this connection, the connection of .verse 14, it 
means perfected in the sense of being fully de
veloped, having reached 1naturity. 

This is the sense in which it is used in I Cor. xiv. 
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20, unfortunately translated in Authorised Version 
"men ;" and in l Cor. ii. 6, "we speak wisdom 
among them that are perfect." Also in Phil. iii. 15, 
"As many as be perfect be thus minded." In Eph. 
iv. 13, it is used of the Church in its completed char
acter "a perfect man." It is used in Heb. v. 13, 14,
as in l Cor. xiv. 20, and Eph. iv. 13, 14, in contrast
to "babes."·

The term, therefore, means to be perfect in the· 
sense of mature, full grown, fully developed in 
mind, moral and spiritual character. · It expresses 
the ideal spiritual condition: a condition in which 
the spiritual life, faculties, and powers have reached 
their full development. This condition is only to 
be reached by steady, persistant effort along well
defined lines. It is never suddenly reached by· 
'' one act of faith," in "one hour of true consecra
tion," one deed of '' full surrender," or a "special 
filling of the Spirit.'' It is a condition, a state of 
spiritual life, only reached by a steady growth in 
faith and grace. In some cases the goal is reached 
sooner than in others. It depends upon the efforts 
put forth to put off the "old man" with his deeds, 
and to put on the " new man ;" upon keeping Christ 
before the mind and heart, for faith in Him will 
cause faith to increase and the inner life to develop. 

Inexperienced. 

The Christian who can only take in the simplest 
elements of truth denominated "milk," is, of _neces
sity, inexperienced in the higher elements of doc
trine. This is expressed in verse 13, where the 
word "unskilful" means ignorant, immature, not 
able yet to comprehend: without experience. The 
object is "the Word of righteousness." It is that 
which the revelation of God contains as to right
eousness, in all its phases. Righteousness which 
embraces the Divine attribute, that shines {orth 
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like a star of the first magnitude. His righteous 
dealings with His creature man, whether in mercy 
or in judgment. His righteousness which He un
veils in the Gospel and presents to faith, and which 
He imputes to those who accept the Saviour. That 
which was wrought out for men when He gave His· 
Son to die upon the Cross, and then raised Him up 
from among the dead and set Him on His own right 
hand. It is that which is wrought out in the lives 
of those who, by the Holy Spirit,·are "filled with the 
fruits of righteousness, which are by Jesus Christ, 
to the glory and praise of God" (Phil. i. II). In 
one sentence "the Word of righteousness" stands 
for that which belongs to the Father, Son, and Holy 
Spirit in relation to men, but chiefly the regenerate. 
It is, indeed, a large matter, and one of which a 
mere" babe" can only have a feeble experience. Ex
perience of such things belongs to the inner life, 
and is only found in those who give themselves to 
spiritual exercises. If God's people are too indol
ent, self-indulgent, or engrossed with the things of 
this life to afford time for thought. and prayer to 
spiritual matters, then life will become stunted, and 
they will be without proper Christian experience. 
They must be superficial and shallow, and, in con
sequence, fruitless and powerless. Such are con
tent at most with 1nere externalism, be it of Church 
position or of ritual observances; and caring 
nought for the heartfelt joys which God passes on to 
truly exercised souls. 

In contrast to the " babe" condition, is the "per
fect" stage, as in contrast with "milk" is the 
"strong meat," the food of each class mentioned. 
So in vivid contrast to the inexperience of the 
" babe," in the higher and deeper elements of the 
Christian faith and practice, is the 

Developed Judgment 

of the full grown Christian:-" Those who by reason 
of use have their senses exercised," etc. (v." 14). The 

F 
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word rendered " senses " occurs here only in the 
New Testament, and means an organ of perception, 
an internal sense. The mind fully exercised in 
spiritual matters and illuminated by the Spirit of 
God. The word "use" expresses a habit, while the 
verb "exercised" in this connection indicates the 
c_onstant use of the mental and moral faculties lead
ing to their full development. 

In the full grown Christian, the moral sense will 
often detect what is right or what is wrong, sooner 
than the mental faculty will. What a safe-guard 
the developed moral sense is! A safe-guard against 
such errors as a bound to-day in Christendom. 
What need the Christian has for such a mind! The 
word "discern" means a thorough judging, or to 
judge thoroughly. This was the mind Solomon 
prayed for, that he might rightly govern the nation 
God had called him to reign over (I Kings iii. 9). 

Good and Evil. 

Is this moral "good" contrasted with moral 
"evil?" Surely the Jewish believers to whom the 
Apostle wrote this "word of exhortation," knew the 
difference between what was morally good and 
morally bad. 

Surely they knew the difference between what 
was true and false, pure and iinpure, right and 
wrong. Was it not that they needed to know the 
difference between what was good for food and 
what was not. That is what was pure in the way 
of doctrine, and what was impure; hence that 
which was " good " for spiritual nutrin1ent and 
what was "evil." It is very evident from the whole 
context, pre and post, it was not "good and evil" 
in relation to human conduct; but what was suit
able or unsuitable to spiritual growth. The condi
tion (of at least some of) the Hebrews rendered 
them liable to call good evil and evil good. 

The "perfect," that is the fully developed Christ
ian, has the inward "senses" so cultured and 
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quickened that he can tell readily and exactly the 
difference between "good and evil." While the 
"babes" with their stunted intelligence are in con
stant danger to-day of accepting the "evil" of such 
things as "pentecostal blessing," spurious "holi
ness," 

0 tongues," and other sporadic false doctrines 
which have their origin in a neurotic and unhealthy 
condition of body and mind, true good health 
renders the subject immune to many physical dis
eases, which those not so fortified are in danger 
of contracting. So a healthy, progressive spiritual 
life forms a splendid protection against the sickly, 
sentimental, and often hysterical outpourings of ill
balanced minds, as well as the subtler forms· of 
error now being propagated with "cunning crafti
ness," by designing, dollar-seeking men, that "lie 
in wait to deceive." 

"Man, earthy of the earth, an-hungered feeds 
On earth's dark poison tree-

Wild grounds, and deadly roots, and bitter weeds ; 
And as his food is he. 

And hungry souls there are, that find and eat 
God's manna day by day; 

And glad they are, their life is fresh and sweet, 
For as their food are they." 

Pressing on to Perfection. 

"Therefore, leaving the principles of the doctrine 
of Christ, let us go on to perfection " (chap. vi. I). 

The writer here skilfully and graciously links 
himself with those to whom he writes. He joins 
the "babes" for the time, so to speak, that He may 
take them by the hand and lead them onward to the 
goal : "perfection." 

Far fetched ideas have from titne to time prevail-
ed as to this perfection, such as that it refers to the 
profounder doctrines of Christianity-that it stands 
for solid food-and the revelation concerning the 
Melchisedec priesthood of Christ! Such things are 
nothing more than mere fancies. 
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Perfection 

signifies a mature condition of spiritual life and 
character, which would embrace within its limits 
the mental development of the Christian in relation 
to the revelation of God-the growth of the moral 
nature in relation to the example of the Lord Jesus; 
and the progress of the inner and outer spiritual 
life as under the power of the Holy Spirit. 

It is, in one sentence, reaching the goal set before 
the Christian in the Scriptures, through mental, 
moral, and spiritual growth. It is a natural condi
tion of life and character to which the will of God 
ever points His people, whom He loves with a 
changeless love. The footprints of the Lord Him
self would be a sure guide to it, while the Holy In
dweller would ever prompt the true-souled saint on 
toward it, and the heavenly nature given at regen
eration craves after its attainment. Yet how many 
external hindrances there are in the path of pro
gress, not one of which, but would yield to pres
sure! · The two words "go on" of verse I, translate 
a word which means to press, to rush, and is trans
lated in Acts ii. 2 (the only other instance of its use 
in the New Testament) "rushing." In Heb. vi. I, it 
means to proceed, to make progress. That is it 
means to press on in spite of hindrances within, 
and obstacles without, such as indolence, tempta
tions, the cares and crosses of life. 

A Firm Resolve. 

" And this will we do." As far as the writer was 
concerned this fixed resolve was to proceed onward 
to perfection. He does not suggest that he had 
hin1self attained to it; if he had, he would not have 
said so; neither would any spiritually minded per
son. He thus seeks to arouse them out of their 
natural indolence; to rise above discouragement, 
to make son1e effort which would insure progress 
toward the end in view. 
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This resolve:-" and this will we do," embraces 
very much indeed within its bounds. It takes in 
prayer-it holds within itself meditation upon the 
Word of God-it encloses comn1union with the 
Lord which in itself possesses a transforming 
power. Yes! and much more besides, all of which 
prompts and impels forward along the path of 
spiritual progress. 

A Wise Proviso. 

"If God permit," is a wise proviso. Literally it 
is-" if, indeed, God permit." The word "permit" 
renders a term which means to allow, suffer, en
trust, permit. Its evident meaning in this connec
tion is-if God will bestow strength, supply the 
means, give the time, and prolong the life, to say 
the least, progress would be aimed at. 

God is willing and also waiting to lend all 
necessary aid to those who are sincere in this 
matter. Upon this each and all might fully rely, in 
a faith begotten of a knowledge of the Divine 
character. 

But, alas! time is speeding, life is passing, oppor
tunities for growth are becoming: fewer and fewer; 
and with some the powers of body and mind are 
failing, hence the necessity of urgency in the en
deavour to attain to spiritual maturity ere the end 

. 

arnves. 
Rightly or wrongly, there is a haunting fear with 

some sincere and honest souls, that the n1easure of 
spiritual attainment in this life will leave its marks 
upon the position occupied in the life to come. 

Be that fact, or be that fancy, one thing is cer
tain:-" the time is short : it remai neth that both 
they that have wives be as though they had none; 
and they that weep, as though they wept not; and 
they that rejoice, as though they rejoice not; and 
they that buy, as though they bought not; and they 
that use this world, as not abusing it: for the fashion 
of this world passeth away" (I Cor. vii. 29-31). 



VII. 

THE ABSOLUTE PERFECTION OF 

THE FATHER AND THE RELATIIVE 

PERFECTION OF HIS SONS. 

Matthew v. 43-48. 

T
HE Lord, to avoid the crowds that followed 

Him went up into a mountain, and when He 
was seated, His disciples sat down at liis 
feet, and among other important things He 

taught them how they should treat their enemies. 
The Lord prefaced this all-important section of His 
teaching with the oft-repeated formula:-'' Ye have 
heard that it hath been said," said by some of the 
by-past teachers of the Hebrew race, "Thou shalt 
love thy neigh hour and hate thine enemy." The 
"neighbour" was a Jew, but the "enemy" was a 
none-Jew. There was no warrant in the Law for 
the hatred of one outside of the race of Israel. The 
nearest approach to anything of the kind, was 
in relation to the Ammonite and Moabite-" Thou 
shalt not seek their peace nor their prosperity all 
thy days for ever" (Deut. xxiii. 6). And the reasons 
for that special treatment meted out to the two races 
were obvious, it was their conduct toward Israel. 
"Thou shalt love thy neighbour," referred to the 
v1ords of the Law-" Thou shall not avenge, nor 
bear any grudge against the children of thy people; 
but thou shalt love thy neigh hour as thyself: I am 
the Lord" (Leviticus xix. 18). 

It is well to remember that this Law of God is 
quoted and endorsed in six different books of the 
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New Testa1nent, and on eight separate occasions: -l· 

(I) It is well to weigh the estimate of the Lord and
His Apostles, Paul and James, of this Law. It
would certainly restrain any spiritual person from
doing what has been metaphorically described af)
casting the Sermon on the Mount into the" Jewish
waste paper basket "-a convenient receptacle for
some inconvenient commands of the Lord. This_
command em braces and focuses all other com
mands (Rom. xiii. 9). It is the "one word" of the
Law (Gal. v. 14). "the royal Law" (James ii. 8), and
is as binding upon the Christian as ever it was upon
the godly Jev.· or Jewish disciple of the Lord.

The gloss of the Rab bis quoted by the Lord
" Thou shalt hate thine enen1y," absolutely nullified 
the Law of God. While it, the gloss, was perhaps 
in the beginning intended to limit the precept ta 
the Gentiles, it ended in justifying their hatred one 
of another. The .blessed One swept away with one 
sentence from His lips, the wretched gloss of "them 
of old time" into the words:-" but I say unto you, 
love your enemies," etc. Can the "natural" man 
carry out this all important precept ? He cannot ; 
no matter how kindly disposed or benevolently con
stituted he may be by nature and training. The 
"spiritual" man alone can do so; and even he must 
have a special infilling of the love of God in order 
to accomplish it. This love to the actively oppos
ing ones is a supernatural thing. It is the special 
work of the Holy Spirit in pervading the inner life 
with Di vine love (Romans v. 8). This love where
ever it is, will, when the opportunity arises, express 
itself in a three-fold way along the lines laid down 
by the Lord in these words:-·' bless them that 
curse you, do good to them that hate you, and pray 
for the1n who despitefully use you, and persecute 
you"(v. 44). The primary idea in the word'' bless" 
is to speak well of, and of course it implies to do 

* ( J) Matt. v. 43 ; xix. 19; xxii. 39; Mark xii. 31 ; Luke x. 27 ;
Rom. xiii. 9; Gal. v. 14; James ii. 8. 
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well, to "Bless them who persecute you : bless, and 
curse not" (Rom. vii. 14). The Apostle Peter, upon 
whose n1ind these Lord's words made a deep im
pression, wrote to the Jewish Christians not to ren
der "evil for evil, or railing for railing: but con
trariwise blessing; knowing that ye are thereunto 
called, that ye should inherit a blessing" (1 Pet. iii. 
9). The teaching of the Lord and His Apostles .is 
very explicit on this matter; for it is one of the car
dinal verities of Christianity. He who gave the 
command and exhortations on the matter, is able 
and waiting to supply the grace necessary when 
the necessity arises. The opportunity for render
ing blessing for cursing will sooner or later occur 
in the experience of the true Christian, when grace 
supplied will even turn the curse into a blessing. 

"Do good to them that hate you," said the Lord to 
His disciples, and through them to all His followers. 
The Apostle of the nations wrote to the Christians 
at Rome, saying, "If thine enemy hunger, feeq 
him; if he thirst, give him drink ; for in so doing 
thou shalt heap coals of fire upon his head. Be not 
overcome of evil, but overcome evil with good " 
(Rom. xii. 20-21). 

The Lord named His disciples the "light of the 
world;" but He also showed them the responsi
bility resting upon them as such, hence His exhor
tation, '' Let your light so shine before men, that 
they may see your good works, and glorify your 
Father who is in heaven" (Matt. v. 14-16). 

Theoretical Christianity : that which is the mere 
"letter" may be denied and repudiated by men; 
but practical Christianity, that which is in the 
"spirit'' cannot be so treated. It is too convinc
ing in character. 

"Pray for them who despitefully use you, and 
persecute you." The Lord when placed upon 
the Cross fulfilled His own teaching in praying for 
His enemies, "Father, forgive them, for they know 
not what they do!" But that prayer was not in 
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vain, as subsequent events on that day proved. 
Stephen, the proto-martyr of this age, did the same 
thing when He cried:-'' Lay not this sin to their 
charge." Since those days, thousands upon thous
ands have done the same thing. Many in prison 
and at the stake have prayed for their tormentors. 
Not only strong n1en and grey-haired saints have 
done so; but tender and delicate women, and even 
young children. The annals of the martyrs are 
replete with instances where this teaching of the 
Christ has been carried out in the letter and in the 
·spirit. There is no grace so powerful, and can
accomplish so much, as love-it "beareth all things
... endureth all things" (I Cor. xii. 7). It is the
parent in the heart of the disciple, of blessing for
cursing-good doing for hate-and prayer for per
secution. It is thus that in the Christian, Sonship
is made evident: "That ye may be (become) children
(sons) of your Father who is in heaven" (v. 45).
The verb "be" has the force here of become, and
"children" translates a word which n1eans sons.
In carrying out the Lord's teaching, those who do
so become manifestly, evidentially, and character
istically sons of God. By grace, through spiritual
birth, they are His children, but in carrying out the
Lord's will in the particulars indicated they become
His sons, manifestly bearing His character. Posi
tionally, they are His children through his fore
ordination-Efficiently, they are His by regenera
tion-Experimentally, by the witnessing Spirit1 and
Evidentially by obedience to His teaching. 'For
as many as are led by the Spirit of God, they are
the sons of God." (1) They bear the character of the
Father; (2) and prove to men their relationship to
Him.*

* See "Ye are a Temple of God,.
, 

pp. 23-26. Also, "Ye are 
Bought," pp. 29-35. 
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The Father's Way with Men. 

"He maketh the sun to rise on the evil and the 
good, and sendeth rain on the just and on the 
unjust." 

In the words of the Lord, there is one of those 
figures of speech called an introverted chiasmus, 
which Bengel loved to point out, is made out of two 
classes of men, the "evil" and the " good," and 
the "just" and "unjust." The world of men is in 
the Divine estimation made up of two classes only; 
upon both He sends His blessings. He n1akes His 
sun to rise on both alike, and sends His rain to fall 
for each. Without the first of these blessings the 
earth would be like an ice berg, and without the 
second a mere desert. In either case, all life would 
soon perish from the earth. These blessings of 
His are common to all alike; race, clime, colour, or 
character make no difference, they are dispensed 
freely to all. Sotne of those-many, alas !-who 
are the recipients of these common mercies, neither 
"fear God nor regard n1en," yet He does good to 
them, sending "rain from heaven and fruitful sea
sons, filling their hearts with food and gladness," 
(Acts xiv. 17). He desires His people to act on the 
same principle and love all men; and as far as 
possible to seek the welfare of all. 

The Lord's teach in%, on this point is very explicit:
-" For," said He-' if ye love them who love you 
what reward have ye?" (v. 46). "Lo"ve your enem
ies" ( v. 44), is His con1mand. All who "profess and 
call themselves Christians," would admit that this 
is true Christianity; but only a few are prepared to 
practice it, for it cost something to do so. To love 
the loving is no hard matter, but to love the opposite 
is not in the power of mere hun1an nature to do so. 
It requires "the love of God shed abroad in the 
heart by the Holy Spirit," to do so aright. The 
Lord's words more than imply that there is some 
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" reward " for so doing ( verses 46-47). The word 
translated "reward" is Misthos, which means-hire, 
wages, recompence, and requital. - It occurs in the 
New Testament about 20 times. It may be gathered 
from the use made of the word by the Lord in His 
teaching on the Mount, it is given by the Father in 
heaven and openly to those who have by their godly 
devoted life on earth merited the same. Though 
true Christians would never.think of loving all men 
for the sake of reward ; or serving Christ, or suffer
ing for Him, in hope of obtaining such recognition, 
yet every n1an shall receive his own reward accord
ing as his work has been. Though the bestow
ment of it would never be a powerful motive in the 
life leading to holy living; yet again and again it 
is set forth in the Scriptures, no doubt to comfort 
under suffering of loss for the Lord's sake. 

The Absolute Perfection of the Father 
(v. 48). 

The perfection of the Father set before His sons 
as an example for their imitation, is His perfect 
love to all men, even His bitterest enernies. This 
-His perfection of love to men is absolute in every
direction. What is absolute is unlimited by time
or circumstances: it is unconditional and underiv
ed. God is absolutely perfect in all His ways, His
works, His character and nature, and in His ess
ence. But none of these are in evidence in the Lord's
words, it is His love to men. It exists in Him inde
pendent of any outside cause whatever; it there
fore, cannot be increased nor in any measure de
creased. Such perfection can only belong to God.
The words of the Lord-" Be y� therefore perfect,
even as your Father in heaven is perfect," have to
do only with one of His absolute perfections,
namely, His love to all men. To apply them, the
words of the Lord to any other thing eminating
from God, would be to distort their meaning and to
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introduce fatal error. They have nothing to do 
with the perfections of His attributes, such as holi
ness, righteousness, or justice; but with His grace 
and love to men. 

Relative Perfection. 

" Be ye therefore perfect," etc. Some editors 
read the Lord's words thus-" Ye shall therefore be 
perfect even as your Father in heaven is perfect," 
implying that if there is love to enemies, blessing 
for cursing, good for hatred, and prayer in place of 
persecution, that a certain perfection is attained. 
This perfection can only be relative to God's, which 
is absolute. The term "relative" means that which 
has relation to something else; in the case in point, 
it is the love of God to men universally. Just as 
the child has a relation to the parent, in body, mind, 
and life, though it has not yet the same degree of 
strength, intelligence, or experience; yet all these 
features of its life are relative to theirs. So it is 
with the love of God : the love of His people is re
lative to His in degree, objects, nature, and end. 
There must of necessity be different degrees of rela
tive perfection in different individuals; and even in 
the same individuals at different periods of life or 
stages of growth. But in no single instance can it 
be absolute; it can never be but relative to His, and 
at best but remotely so. What a drop of water is 
to the oceans of earth-a grain of sand to the shores 
of the seas-one leaf to all the leaves in the forest 
clothing the globe-one flower to all the floral 
glories in the world-what one minute of time is to 
eternity, is the relative love of the sons of God to 
His absolute love. "God is love; and he that 
dwelleth in Jove, dwe11eth in God, and God in 
Him" (I John iv. 16). 



VIII.-SOME PERFECT THINGS. 

James i.-iii. 

I
N the English Bible, the Epistle by James, the 

Lord's brother, contains five chapters and one 
hundred and eight verses. In the first 54 verses 
the word " perfect" occurs seven times, though 

it is concealed once under the word "finished" 
(Ch. i. 15). It is used to translate apotelesthesia, 
which means "having been completed, perfected." 
It is a fine illustration of the meaning of the word 
"perfected," for it is in relation to sin. Sin which 
is morally black cannot be made white-which is 
foul cannot be made clean: which is utterly impure 
is not made pure. Sin's character is not changed 
and in that sense perfected. It is ended, completed, 
consummated, and with all sense is 1nade perfect. 
Evidently some of the Jews to whom James sent his 
letter, had charged God with tempting them, which 
he, James, repudiated, viz. He showed them that 
temptation to sin arose from within, from desire in 
the heart, and that when desire conceived, it brought 
sin to the birth, and sin perfected gave birth to 
death. So that finished sin ends in spiritual and eter
nal death. The use of the word in ·relation to sin 
affords a fine illustration of its general meaning in 
the New Testament. It never means to change the 
character, the nature of a thing or person, but to 
bring to an appointed termination. 

Perfect in Endurance. 

"But let patience have her perfect work, that ye may 
be perfe.ct and entire, wanting nothing" (Chap. i. 
4). The word "patience " means endurance, tested 
faith produces the grace of endurance, but it must 
work to its logical end in the experience and life of 
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the individual, if such have to '' be perfect and en
tire, wanting nothing.'' If when under trial, grace 
and strength are sought from God, they will be 
afforded to endure until the trial has past. Perfec- · 
tion then in the sense of the word is to bear up un
der any trial until the crisis is past. A person may 
in the grace of God be perfect in such a sense, and 
yet be very imperfect in others. It is one of the 
commonest forms of Christian perfection, yet it can 
only be exemplified in those who endure "as seeing 
Him who is invisible." 

Perfect Gifts. 

Every good gift (giving}, and every perfect gift 
is from above, and cometh down from the Father 
(Author) of lights, with whom is no variableness or 
shadow of turning" (Chap. i. r7). 

The originator of all "lights " is in the abiding 
. attitude of the giver; and all giving of good, and 

all finished gifts, are from Him alone. His giving 
and gifts are alike perfect and untainted. His gifts 
are perfect in themselves, wanting in nothing; and 
they are perfectly adapted to the end in view. The 
boons are always fitted to accomplish the destined 
end before the Giver. Temptation comes to men 
from within and frb1n beneath ; but "perfect gifts" 
come from above. 

The Perfect Law-of Liberty. 

The five verses in James, Chap. i. 21-25, contain 
an important paragraph on hearing and doing the 
Word of God ; and is mainly a contrast between 
two persons or· classes, the mere hearer and the 
doer. The former is likened to a man who looks 
for·a moment into a mirror, and then goes away 
and forgets the form of the face of his birth. He 
is a "forgetful" man. The contrast to him is the 
one who "looketh into the perfect law of liberty 
and continueth therein, he being not a forgetful 
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hearer, but a doer of the work, this man shall be 
bl est in his deed " ( v. 25). 

The word translated "looketh" is really in the 
perfect tense, and implies the person had at some 
crisis in his life, looked into the Word and had con
tinued looking. 

In James' Epistle the "perfect law of liberty" is 
the co1nplete canon of revelation, chiefly the evan
gelical portions of it, those which bring freedom 
to men from sin, death, and hell. 

The word ''perfect" means here as elsewhere, to 
end, complete, finish, and thus perfect. The term 
"law of Ii berty" signifies the canon rule principle 
of Scripture, which bestows freedom upon the doer 
of the same, giving to such free·don1 from bond
age of heart, mind, and life, bestowing liberty of 
service, communion, and worship. 

Faith Made Perfect. 

"Tliou seest that faith wrought with hi� works, 
and by works was faith 1nade perfect" (James ii. 
22, R. v.). The ten verses-v. 17-26-foriu one sec
tion of the Epistle, the subject of which is-faith 
and works. Eight times in these verses "faith " 
and "works" are mentioned. Three times over the 
obvious fact is stated, that '' faith without works is 
dead," verses 17, 20, and 26.· It was a besetting sin 
of those Jewish synagogue worshippers, to divorce 
faith from works. A dead creed: a lifeless profes
sion of faith were in many instances extorted, while 
the practical things of life were neglected. With 
some, "faith" was a system of doctrine, a mere 
national thing without life or power. It is the same 
to-day in many sections of Christendom. It is a 
fatal mistake to think that "faith" in the New 
Testament is a national belief in a statement made: 
a mere intellectual assent to some clear proposition 
presented to the mind. In the first place it is a 
trust, a repose, confidence in a person speaking or 



96 "YE ARE PERFECTED" 

being spoken of. It is in God-in His beloved Son, 
or in any individual speaking. All references to it 
serve to show that faith is more than a mere assent 
to some obvious statement, it is a trust, a repose in 
a person, and leads to activity of conduct and life. 

A Perfect Man. 

"My brethren, be not many masters (teachers), 
knowing we shall receive the greater condemna
tion. For in many things we offend all. If any 
man offend not in word, the san1e is a perfect man, 
able also to bridle the ,vhole body" (James iii. 1-2).

The word translated by the term "Masters " is 
didasklos. It means teachers. It occurs in the New 
Testament about sixty times, and is used of the 
Lord Jesus forty-three times, leaving a total of 
seventeen for the others. It is translated "Master," 
"Teacher," and "Doctor." The" greater judgment" 
meant the greater examination, and hence responsi
bility; on the principle the greater the gift, the hea v
ier the responsibility. "If any man offend not in 
word, the same is a perfect man," should read " if 
anyone in word stumbles not, this one is a perfect 
man." The word translated "man" is aner, which 
means a male person of full age or stature, as 
opposed to a child or a female. It is found in Eph. iv. 
14), where" perfect man" is in relation to the Church; 
the body of Christ, in its completed and glorified 
character. In James, it is used of the teacher who 
has his gift and himself under perfect control. The 
"perfect man," therefore, is one who in the ministry 
of the Word in the congregation has his mind, 
heart, and lips under perfect control, and hence does 
not stumble others with profitless talk or foolish 
utterances. A man who can thus govern his lips is 
"able also to bridle the whole body." Such is a 
" perfect man." 







"YE ARE SANCTHFIED.'' 

---�i----

I.-SANCTIFICATION IN PER

SPECTIVE. 

" And such were some of you ; 
But ye are washed, 
but ye are sanctified, 
but ye are justified 

in the Name of the Lord Jesus, and by the Spirit of our 
God" (I Corinthians vi. II). 

T
HERE are certain things of a spiritual kind 

absolutely necessary to be enjoyed by one 
who has sinned against God, before such 
men can ever enter heaven and dwell with 

Him there. The sins of such must be forgiven by 
the Sinned-Against; for no unpardoned _one can 
ever abide in His presence. Then such must be 
justified by the God of all grace from the condem
nation against hi'm, due to the transgressor of His 
holy law. Furthermore, such must have a nature 
corresponding to God and His dwelling-place. It 
is, therefore, necessary for every son of Adam's 
offspring to be made a "new creation." Then a 
fourth thing is needed: the individual must also be 
sanctified, for "without holiness no man shall see 
the Lord." He must not only be "sanctified in 
Christ Jesus," that is positionally, but n1ust also be 
sanctified practically; to prove that he has been 
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set apart in the Lord. It will thus be seen that 
Sanctification is not only a fundamental doctrine, 
but it is also a vital one, that is vital to salvation. 
Surely then it behoves every Christian to ·have a 
well-balanced view of the matter, and no time 
could be counted lost which is spent in obtaining 
a clear knowledge of the subject. The doctrine of 
the matter, like all foundation truths, has two sides 
to it, which might be denominated as follows : 

The Objective and Subjective. 

The objective side is so denominated because it 
is outside the individual, and has nothing to do 
with the experience of the same. It is the God ward 
phase of the matter; while the subjective side is 
that which relates to the subject, and is within the 
cognizance of such, and may become a thing of ex
perience, for it is entirely the man ward aspect of 
the truth. These two balance each other perfectly, 
they are the complement one of the other, and in
clude the nature, method, and.extent of sanctifica
tion. 

These two sides of the truth may also be denom
inated. 

The Relative and the Moral. 

The relative side of sanctification is so named 
because it has relation to God and the means He 
employs in bringing it a bout, and because Christ
ians stand in a new relationship to God. They have 
been brought to Him through Christ, and stand in 
a different relationship to Him than before ; He 
having in His purpose of grace before the world 
was, separated such to Himself to be for His praise. 

The moral side is what He does in the individual, 
sanctifying the same morally by His Spirit and 
Word. The latter is then a process based upon the 
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former. The will of God is fully expressed regard
ing this phase of the doctrine, iri the words: "As 
obedient children, not fashioning yourselves accord
ing to the former lusts (desires), in your ignorance; 
but as He which hath called you is holy, so be ye 
holy in all manner of conversation (conduct); be
cause it is written 'Be ye holy for I am holy."' (I 
Peter i. 14-16). 

There is another set of terms in use relative to 
this work of God. 

The Positional and the Practical. 

The positional has to do with what is denon1inat
ed by some as "standing." That is, they are sep
arated to occupy a certain position before God in 
the Lord Jesus Christ. He is made unto them 
"Sanctification." While the other pha§e has to do 
with the practical working out in the daily life of 
the purpose of God, in making His own holy in the 
Lord. 

The latter has to do with the manner of life of 
the individual, and the constant fulfilment of every 
sacred obligation in the world and in the church, 
abroad and at home, between men and God. 

The Permanent and the Progressive. 

The objective, relative, and positional side of 
sanctification is also the permanent, because it is 
already perfected in each individual case. It can
not, therefore, be increased, neither can it be de
creased. It is absolute, and remains unchanged and 
unchangeable. It is the same through all time and 
the varied vicissitudes of life. The circumstances 
of the individual may, and must of necessity 
change, and the experiences and conditions of the 
individual may vary greatly, but it remains the 
same throughout them all. It is unaffected by time, 
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trial, sorrow, or loss; even death itself cannot alter 
it, much less destroy it. 

Added to the permanent phase of the matter there 
is the other side, the progressive one, which is the 
same as the subjective, moral and practical, and 
depends entirely upon the efforts put forth by the 
Christian towards the attainment of personal 
holiness. 

It is this phase of it in which there can be no 
standing still, for there must in this matter be either 
progression or retrogression. The claims of God 
upon the Christian are in keeping with· His own 
nature and character, and cover the whole of the 
life of such. Earnest endeavours should, therefore, 
be put forth, and that persistently, by the Christian, 
to keep the standard of living in ratio to the posi
tion occupied in Christ. The dangers are that 
while knowing, and in some measure enjoying, 
sanctification in the Lord, that the life lived might 
merely be one of indolence and self-indulgence, in
stead of one of activity and· self-denial-just as 
some boast of being in a "scriptural position " in 
relation to Church matters, while they are in a 
manifestly bad condition spiritually and practic
ally; so the "standing "· might easily be a subject 
of boasting, and the state one to be ashamed of. 

Should not the child of God earnestly strive to 
. live up to the measure of the claims of the Lord 

upon him, and thus lessen, as far as possible, the 
gap between "standing" and "state"; or, in other 
words, between the! permanent and progressive 
aspects of sanctification? 



II. 

ILLUSTRATIONS OF THE MEANING 

OF THE TERM "TO SANCTIFY.'' 

T
HE primary meaning of the verb "to sanctify'' 

is to set apart-to separate. But it em bodies 
at least three ideas: to set apart from, and 
then set apart to, and to do both for holy 

uses. The -latter thought is never excluded when 
it is used in relation to persons; hence the idea is 
never absent that the separation effected is for the 
purpose of holiness. The primary idea is of course 
the most prominent, as may be seen by the follow
ing illustrations :-

The Temple and the Gold. 

In the fourth of the eight "woes" the Lord pro
nounced against the Seri bes and the Pharisees, as 
recorded in Matth. xxiii. 16-21, He asked them this 
question, among others of a similiar kind: "Ye 
fools, and blind ! for whether is greater, the gold, 
or the temple that sanctifietli the gold?" {v. 17). The 
temple was that in Jerusalem, and the gold was 
that which had been put upon it both within and 
without-put there for the purpose of adorning the 
structure. The temple was greater than the gold, 
so it was the former that Jent sanctity to the latter. 
The sanctified gold was not changed in its char
acter in the slightest degree. It remained as before 
in constituents and value, though it had been sep
arated to holy uses. 
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The Altar and the Gift. 

The Lord asked another question of a similar 
kind of those experts, in swearing:-'' Ye fools, and 
blind ! for whether is greater, the gift, or the altar 
that sanctifieth the gift ?" (v. 19). The altar (if 
Exodus xxix. 37 had been carried out with regard 
to it), had been sanctified by a seven days' cere
monial, so that all laid upon it as a gift-offering to 
God was sanctified as well. The offering possessed 
no higher intrinsic value after it was placed there
on than it did before. It was not changed in any 
way though it was thus devoted to God (Matt. v. 23). 

Sanctified Food. 

"For every creature of God is good, and nothing 
to be refused, if it be received with thanksgiving: 
for it is sanctified by the Word of God and prayer" 
(1 Tim. iv. 3-5). Thus the food of the Christian is 
sanctified in a double sense. First, by being set 
apart by God at the beginning (Gen. i. 25-31: ix. 3), 
for human sustenance. Second, by intercourse with 
God in the way of praise and prayer. It is thus 
doubly sanctified, first by God and then by men. 
Be the food what it may, root, grain or fruit, or fish, 
flesh or fowl, it is not changed in the slightest de
gree. It is sanctified-set apart-in that way in 
order to sustain human life. 

Another illustration of the primary meaning of 
the term is found in connection with the 

Husband and Wife 

mentioned in I Cor, vii. 12-16: "For the un believ
ing husband is sanctified by (in) the wife, and the 
un believinfi wife is sanctified by (in) the husband,"
etc. The 'sanctified" one was not in either case 
a saved one (see v. 16). That is, they were sanctifi-
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ed, but not saved. In each case the unsaved was 
sanctified in the saved. This form of sanctification, 
therefore, is not a moral one, no more than the gold 
of the temple, or the gift upon the altar, or the food 
upon the board was morally holy. The sanctified 
husband and the sanctified wife are placed in their 
respective positions and relationships legitimately. 
They are separated from the rest of humanity to be 
husband and wife, legally and legitimately, to 
dwell together, and have intercourse one with 
another in holiness. 

The saved must not put away the unsaved, but 
live together as husband and wife should, each 
discharging their respective duties. 

Sanctified Child r�n. 

" Else were your children unclean, but now are 
they holy" (v. 14). Timothy, the apostle's '' son in 
the faith," was probably the bearer of this Epistle 
to the Corinthians. He was the offspring of a mix
ed marriage, his father being a Greek, _and his 
mother a Jewess. His mother Lois, and his grand
mother Eunice, were devout Jewesses, and brought 
the boy up to read and obey the Scriptures. He 
:was thus set apart to a sphere where the Word of 
God was read and revered, and was thus "holy," 
that is in the same sense as were some of the child
ren at Corinth. They, the children, were in the 
same moral position as the saved parents. They 
were placed in a sphere where the Word of God 
was ministered, where the Spirit of God wrought, 
and where souls were regenerated. They were in 
a "holy" position, and in that sense they were 
positionally sanctified, though not saved. Any 
unprejudiced mind could thus see the difference 
between positional and practical sanctification. 
Practical holiness belongs to the saved alone, but 
positionally may therefore belong to the unsaved. 
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The Sanctified Name. 

'' Hallowed be Thy Name" (Matt. vi. 9). The 
word "hallowed " signifies sanctified. God has 
said of Israel that in the coming time "They shall 
sanctify My Name, and sanctify the Holy One of 
Jacob, and shall fear the God of Israel" (Isa. xxix. 
23). To sanctify the Name does not mean to make 
it more holy than it is; for it cannot be made holier 
than it has ever been. But it can be esteemed and 
honoured, reverenced and feared, in the heart and 
the life of the individual ; and can thus be set apart · 
in the estimation and affection of the Christian, so 
as to bring forth obedience to His Word, subjection 
to His will, so as to produce power for service and 
love for the worship of Him who bears it. The 
Cherubim cry, "Holy, holy, holy, Lord God Al
mighty," as they worship and serve. They set 
apart the Thrice-Holy Name. 

One more illustration of the meaning of the 
term "to sanctdfy," and that an intensely practical' 
one: 

The Sanctified Lord. 

"But sanctify Christ as Lord in your hearts " (I 
Peter iii. 15). Such is the reading given by the 
'' five editors."* The physical heart is the centre 
of the physical life; and it is often used to illus
trate the spiritual centre of the Christian life. If 
the Lord were set apart in the heart of such, how 
the entire life, within and without, would be con
trolled, guided, and governed by Him, and what a 
life of power and holiness it might thus become? 
What a contrast it would present to the small, mean 
self-life, Jived by so many professors to-day? }iow 
the mem hers of the body would be kept in holi
ness, and the mind be elevated and pure; how the 

* Lachman, Tischendorf, Tregellcs, W ordswortb, and Alford.
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spirit would be charged with heavenly power, and 
the whole life rendered up to God, and bear as a 
consequence" much fruit?" Surely it could then be 
said of all such," Ye have your fruit unto holiness, 
and the end everlasting life," for they would be 
"filled with the fruits of righteousness which are 
by Jesus Christ, unto the glory and praise of God " 
(Phil. i. I I). 



III. 

DISCIPLINE AND SANC'l'If'ICATION. 

(Heb. xii. 4-10.) 

T
HIS section of the Epistle should be read and 

re-read with care and profit, because of the 
fact that the �ubject thereof must in one de
gree or another, sooner or later, be experi

enced by the true Christian. Because the statement 
is decisive, "For if ye be without chastisement 
whereof all are partakers, then are ye bastards and 
not sons." A word for word exposition of the 
passage is here out of the question, so the only 
alternative way to get at the truth it contains would 
be to examine it as follows:-

I.-THE DISCIPLINE.R. 
Il.-THE DISCIPLINED. 

lll.-THE DISCIPLINE. 
IV.-THE UNIVERSALITY OF THE DISCIPLINE. 
V.-THE OBJECTS OF THE DISCIPLINE. 

VI.-. How DISCIPLIN_E MA y BE RECEIVED. 
Vll.-DISCIPLINE AND S:A-NCTIFICATI0N. 

The Discipliner. 

The Discipliner (Grk.-the Paideutees) is God the 
Father. The term here used is found in Romans 
ii. 20, as "An instructor of the foolish," and is from
a root "paideuo," which means to teach, instruct,
and correct.
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He is God. 

(Verse 7). It is God as the originator of sonship ; 
that is, He is seen in relation to His sons. He is
also called, three times over, in this section "Lord

, ,

(verses 5, 6). This title is in connection with the 
government of His own. It is His Lordship which 
is expressed in the Name. He, too, is denominated 
as the "Father of Spirits," a title not only express
ing authorship, but in contrast to "fathers of our 
flesh." The "spirit" in these sons originated with 
God, while the" flesh" originated with man. There 
are two fatherhoods mentioned and they are con
trasted, and also two sonships implied, the one 
spiritual and the other natural. The "Father of 
spirits" is the Author of spirits, and the "fathers 
of our flesh" of the b.ody. The discipliner is, there
fore, "God," "Lord," and "Father." Think of His 
dignity : the dignity of the teacher, instructor, and 
corrector of His own. He is not incompetent, n'ot 
capricious, not fallible, but just the opposite of all 
that. With what confidence His own should sub
mit to Him, and His ways of pure love I With 
what implicit faith they should receive teaching 
at His mouth, instruction at His feet, and correction 
at His hands. My soul, sing this sweet song to thy 
deep joy:-

"· Upon God's will I lay me down, 
As child upon its mother's breast; 

No silken couch nor softest bed, 
Could ever give me such deep rest." 

The Disciplined. 

Six times over in this section they are denomin .. 
ated "sons" (uiois). That is one that is legitimate, 
and bears resemblance to the parent. One whose 
ways prove his descent from God, and here the 
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training proves that relationship. Such occupy a 
son's place by foreordination, a son's portion by 
redemption, a son's nature by regeneration, a son's 
name by faith, and a son's assurance by training. 
God is a strong, wise, tender Trainer of His sons:-

" Too wise to err, 
Too good to be unkind." 

Hence with what willingness His sons should sub
mit to His discipline. 

The Discipline. 

The word translated in the passage under con
sideration " chastisement " is "paideu," which 
means to educate, instruct, train, admonish, chast
ise, and correct. 

The true meaning of the term will be better under
stood if the following Scriptures are examined :-

" And Moses was learned in all the wisdom of the 
Egyptians" (Acts vii. 22). That is, He was taught 
in all the learning of Egypt at that time. Saul, of 
Tarsus, was for a time brought up in Jerusalem, and 
sat at the " feet of Gamaliel, and taught according 
to the perfect manner of the law of the fathers" 
(Acts xxii. 3). 

Christian parents are to bring up their children 
'' in the nurture and admonition of the Lord" �(Eph. 
vi. 4).

Two men, propagators of evil doctrine, named
Hymeneus and Alexander, were delivered by the 
Apostle unto Satan, "that they might learn not to 
blaspheme" (I Tim. i. 20). 

Then again: "the servant of the Lord must not 
strive: but be gentle unto all, apt to teach, patient. 
In meekness instructing those that oppose them
selves" (I Tim. i. 24-45). 

One other Scripture on the point, showing us 
what the grace of God does in "teaching us that 
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denying ungodliness and worldly lusts, we should 
live soberly," etc. (Titus ii. 12). 

Any one may see from the way that the word 
translated "chastisement," in Heb. xii., is used in 
the above passages, that it has an educative mean
ing, and not merely a punitive one as so many 
imagine. In fact, many are carried away by their 
false conceptions of God's dealing with His child
ren, and think His ways with His own are al ways 
of a punitive character. Such are as a rule mere 
fatalists.. True it is that at times "the hand of the 
Lord goes_ out against" His own, because of their 
hardness of heart, their callous conduct to others, 
and their altogether unlovely ways; but even then 
judgment is" His strange work." It should be seen 
that discipline is always of an educative character, 
though sometimes corrective, and at others prevent
ive; then again in rare cases it is of a punitive 
character. 

The Universality of the Discipline. 

"For whom the Lord loveth He chasteneth" 
(verse 8). The love here is governmental in its 
character; and so is the training given. It is the 
way of love to educate, for it cannot bear to see 
its objects grow up in ignorance and stupidity. 
There can be no profit coming to anyone thereby, 
and no fitness for usefulness can be found where 
there would be a lack of this Divine training. 
There can be no sanctity in ignorance (except it be 
of sin), so that none need shrink from Divine 
teaching and training. though it be at all times irk
some to the natural mind. There is no true "son" 
of God without this discipline. If it be absent, no 
matter what the profession may be, the absence is 
of itself ominous:-" But if ye be without chastise
ment, whereof all are partakers, then are ye bastards 
and not sons." There is ever a need for this train
ing. "Every child of God needs to be put into the 

, .
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sieve: but where sifted, if we be willing to endure 
the Lord's dealings with us, we shall not be put to 
shame."* 

Divine discipline then is, therefore, co-extensive 
with the family of God ; for to change to a well
known figure of speech "the Lor�·s jewels need 
grinding, and cutting, and polishing. Why. for
get? "t

The Objects of Discipline. 

In verses 9 to I I we have the several objects of 
the Divine dealing enumerated. 

SUBJECTION 

is one of the number, and is first upon the list; 
that is, subjection of mind primarily to His, on the 
matter of the necessity for· training. Subjection of 
will to God's. How often the will would rise up 
against His; but how foolish to let it? ·" As child
ren we may ask for understanding of our Father's 
will: but it belongs not to us to think for Him."t 

PROFIT 

is another end in view in God's training of His 
sons. It is always that. Just as in '' all labour there 
is profit," so in all discipline there must be some
thing of the same kind. The "profit" will vary 
with the individual and the necessities of the case. 
It will also vary in different periods in the life of 
the scholar in the school of God. It might at one 
time be the profit arising from a willingness to 
keep His Word and to do His will. 

*"Choice Sayings," R. C. Chapman. t" Choice Sayings," 
R. C. Chapman.

:t. "Choice Sayin'gs," R, C. Chapman. 
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LIFE 

is another object of God's teaching of His own: 
., and live." To live here is not to gain life as a 
principle; but to have the life principle developed. 
It is the '' abundant life," "the life which is life 
indeed '' that is referred to. Life that leads the 
spirit out in faith to God and all His ways; life 
that "prays without ceasing, and in everything 
gives thanks;" life that holds communion with God 
in the darkest hour of Christian experience; life 
thfl.t goes out in love to loveless men, .and loves 
them even when they persecute bitterly ; life that 
manifests itself in in_creasing fruitfulness, and in 
unwearied activity in serving God. 

HOLINESS 

is another object in the varied training God the 
Father bestows upon His sons: "That we might be 

_partakers of His holiness." The word translated 
"holiness" is hagiotees, and is only found once in 
the Authorised Version, but it is found in Westcott 
and Hort's Greek Testament, in 2 Cor. i. 12, in place 
of the word translated "simplicity." The whole 
passage reads thus-" For our rejoicing is this, the 
testimony of our conscience, that in holiness and 
godly sincerity ;  not with fleshly wisdom, but by 
the grace of God we have had our conversation in 
the world and more abundantly in youward." The 
great Apostle claimed to have lived in "holiness" 
before the world and the church, and with him it 
was no empty boast. ''Holiness" is not' only a 
divine attribute, but it is His very character, and 
finds expression in all His ways with men. He by 
teaching and training seeks to produce His own 
character in "every son whom He receiveth." So 
that the highest degree of sanctification of a 
practical character is produced in the life, by this 
Fatherly education that He affords His children. 

H 



114 " YE ARE SANCTIFIED " 

He longs to see Himself in His own, and doubtless 
especially His holy character and ways in theirs. 
Happy indeed are those in whom He is allowed "to 
will and to do of His good pleasure," for such must 
in one degree or another be "partakers of His 
holiness." 

THE FRUIT OF RIGHTEOUSNESS 

is another sequel to the education God bestows 
upon His own (verse II). The whole process is not 
in itself "joyous," but just the opposite for the 'time 
being, but '' afterwards it yieldeth the peaceable 
fruits of righteousness to them who are exercised 
thereby." The "fruit" has two qualities: "peace" 
and "righteousness." "Peace" is the third on the 
list of "the fruit of the Spirit" in the life of the 
Christian (Gal. v. 22). Dispeace comes neither from 
the Father's training, nor from the Spirit's work in 
the heart. Its source is in the carnal mind, "the 
mind of the flesh." "Righteousness" here is not 
the imputed righteousness which God reckons to 
the one who receives His presented Son; but that 
which is wrought out in the daily life of the Christ
ian until they are" filled with the fruits of righteous
ness," that is, in every phase of life in the world, 
church, family, and in the secret of the Divine pre
sence, righteousness characterizes the ways of such. 
Think much of these five results; their character, 
their value; and hence their desirability, that they 
beckon the soul on to learn well the lessons taught 
by God in His school of grace and love; so that 
they be increasingly found· in the life of the dis
ciplined. 

The Way Discipline may be Received. 

It may be "despised," hence the exhortation: 
"My son, despise not the chastening of the Lord '' 
(verse 5). That is, it may be. received lightly and 



DISCIPLINE AND SANCTIFICATION IIS 

thoughtlessly, as it might also be received sullenly. 
To make light of it would be fatal to profit, and 
perhaps bring down the "rod." It may also be re
ceived fain tingly-hence the word "nor faint when 
thou art rebuked of Him." If heart is lost, patience 
and courage lose out, and the benefits of training 
are forfeited. Many, alas! have lost all heart, and 
hence their grasp upon Divine things has relaxed. 

EXERCISED. 

To have the exercised spirit in all this is not 
only commendable, but is a necessity. The mind 
that seeks the "why?" the heart that wants to find 
the "wherefore ?" is one likely to find much profit 
in the ways of the Lord. 

Impatience, fretfulness, and murmurings, are fatal 
to the reception of all the benefits which God in
tends that His people should possess and enjoy. 
" How often under discipline are the children of 
God struggling amidst the thickets and briers of 
circumstances, instead of judging the state of their 
hearts! This lack of pondering their ways, pre
vents their seeing the equity of God's dealings with 
them."* 

* " Choice Sayings,'' R. C. Chapman.



IV,-ENTilRE SANCTIFICATION. 

"And the very God of Peace sanctify you wholly •. • and 
your whole spirit and soul and body be preserved blameless unto 
the coming of our Lord Jesus Christ" (I Thess. v. 23). 

The Sanctifier. 

T
HE Sanctifier is God the Father, denominat

ed "The God of Peace." The words of the 
first claq.se of the verse would literally be, 
"Himself the God of Peace," etc. This title 

is a Pauline one, being used by the Apostle six times, 
and "Lord of Peace" once. It is always used by 
him with some degree of local colouring. Some in 
the Church at Thessalonica were " disorderly" (v. 
14), and had to be "warned." Others were crying· 
"peace and safety" (v. 3). Danger to the young 
church called forth from the Apostle the fo!Jowing 
tender exhortation: "And we beseech you, brethren, 
to know them which labour among you and are 
over you in the Lord, and admonish you, and to 
esteem them very highly -in love for their works' 
sake, and be at peace with them "-for "yourselves " 
mu�t give place to the reading "thei:n." * There 
were evident dangers of dispeace in the Church, 
judging from the exhortation just referred to. 
Hence the use of the title "God of P'eace " had a 
local relationship. 

A Wish. 

, The verse is not, strictly speaking, a prayer, but 
an earnest desire and expressed wish on the part 

• Tischendorf and Tregelles.
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of the great-hearted Apost]e for the practical 
sanctification of the Christians whom he addressed 
-a sanctification which could only go forth in
peace with God and with one another.

Defilement only could follow those among whom 
the opposite prevailed, while sanctification would 
go forward in an atmosphere of peace. Sanctifica
tion makes progress when the "peace of God rules 
in the heart" and governs the life. 

The Sanctified. 

The whole church, including the elderhood pf the 
• same, is embi:aced in the Apostle's wish. But does

not this desire include the Christians of this day as
well? The Epistle had to be read to "all the holy
brethren," which, without doubt, referred not only
to all in Thessalonica, but all in Macedonia as
well. If to such, then why not to all those in every
place who trust in the Lord? In principle it be
longs surely to all who are His. For God has not
called them to uncleanness, but unto holiness. So
that each one may say :-

" He wills that I should holy be, 
What can withstand His will?" 

The Sanctification. 

Is it positional or practical? permanent or pro
gressive? The latter, surely. It is often referred 
to in the Epistle ;-in fact, it is the only phase of it 
dealt with in the same. Did the Apostle not ex
emplify it in his own life? "Ye are witnesses, and 
God also, how holily and justly and unblameably 
we behaved ourselves among you that believe" 
(Chap. ii. IO: see also Chap. iii. 3, 4, and 7). And 
nothing short of entire sanctification would suit 
the Apostle, hence his wish: "sanctify you wholly." 
The word translated "wholly" is a compound one. 
It is from" holes," which means ''all, whole, utterly;" 
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and "telos "-" end, completion," so that the term 
means "in all its parts." That is, to sanctify 
the individual in all his parts, however many they 
may be. It must, therefore, be co-extensive with 
all the spiritual, sensuous, and physical constitu
ents. This peculiar term translated "wholly" does 
not occur in any other part of the New Testament. 
If there is then a sanctification which in the -pur
pose of God is calculated to reach and effect the 
whole being, should not God's people seek to 
possess a knowledge of it; and not only so, but to 
endeavour, as far as possible, to become the poss
essors of the same ? It is not a once for all thing, 
this sanctification. It is not a condition or state to 
be passed into in a moment of time, by some supreme 
act of faith. It is not in its nature the elimination 
of some infirmity of mind, some depravity of soul, 
or removal of some physical weakness. It is rather 
the setting apart unto God of the entire being, some
thing that dominates the whole life according to 
His express will, in order that such should become 
"partakers of His holiness." 

The Extent of the Sanctification. 

"Your whole spirit, soul, and body," etc. 
The word translated '' whole " is another com

pound, "holes " anain forming the stem; compound
in this case with 'kleros," signifying a lot, a part, 
a portion. So the word means the whole lot, or 
portion. The individual Christian is here looked at 
in a psychological fashion, consisting of three 
parts-spirit, soul, and body. .This is the whole 
psychological being, consisting of a thinking part, 
a feeling part, and an acting one. 

Spirit. 

Literally, "the spirit." It is that part of the 
individual which comes directly from God Himself, 
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who is the "Father of spirits," "the God of the 
spirits of all flesh," as He is denominated. This 
"spirit" is the responsible part of the being, and is 
evidently deathless. It survives death, for at the 
end of the life on earth it "returns to God who 
gave it." What is there, then, to prevent the 
Christian giving up the spirit in true surrender to 
God now, to be illuminated and controlled by 
Him? Would there not be a ·contrast in the life 
of such an one, and one who lived from day to 
day without any thought of recognizing God as 
the Originator and Preserver of the life ? 

The Soul. 

Literally, the words are "and ... the soul." It 
is that part of the being which is lower than the 
"spirit" and higher than the "body." It is the 
feeling part of the three-fold life, and it has it5 
desires, appetites, and passions. It longs, hungers 
and thirsts, and it has even its likes and dislikes. 
Those who live as led by the soul are "carnal, and 
walk as men "; that is, they are soulish in their 
ways. If the soul life is dominated by God through 
His Word, He separates the same to Himself in 
holiness, for He is strong to sanctify all its desires 
and purify all its longings, and give to each an 
elevated tendency. 

The Body. 

This is the third and lowest part of the being, 
and the one all are most familiar with. The body 
has its anatomy, and also circulatory system. It 
has a)so its limits as to strength, endurance, and 
years. It is alike subject to weakness, disease, and 
death, and yet it is "fearfully and wonderfully 
made," in spite of its many limitations. When 
there is a recognition of the two blessed facts, that 
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the " body is the Lord's," and " the Lord is for the 
body," then His life is likely to be allowed to 
n1anif est itself in it, in greater or less degree. If 
its members are given up to His control, then the 
effect is more or less visible in progressive holiness. 

If there is a "reckoning" of self to be dead unto 
sin and alive unto God through Jesus Christ, then 
sin will not be allowed to reign in the "mortal 
body," to obey it in the desires thereof (Rom. vi. 
II, 12). Thus the whole being, being set apart to 
God, the result must be a blameless Ii fe, a thing 
a hove all else to be coveted by the child of God. 

Blameless. 

This is the legitimate outcome of the separation 
unto God enjoined in the preceding words. The 
word rendered " blameless," occurs seven times in 
the New Testament.* Used here as an adjective, 
it must conjugate with "whole." That is, the whole 
spirit, soul, and body "blameless" in view· of the 
Lord's return. It is, therefore, a strong desire on 
the part of the Apostle which is here expressed, 
that the children of God at Thessalonica n1ight, 
through sanctification, attain to a blameless condi
tion in spirit, soul, and body, in view of the Lord's 
return. The verb, "preserved," does not precede 
"blameless" (as in the Authorized Version), but is at 
tire end of the sentence. It was evidently Paul's 
desire that they should be preserved intact in this 
life until the Lord's coming. It was for this he 
longed, and doubtless prayed and- toiled. As one 
has beautifully written: "Nothing will content 
him but a sanctification that shall thoroughly per
vade the whole being in all its parts and f acuities. 
Corporeally, intellectually, and spiritually, the fol
lower of Jesus should be a man of holiness. His 

• Luke i. 6; Phil. ii. 14, iii. 6; I Thcss. ii. 10, iii. 13, 23 ;
Heb. viii. 7. 
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intellect must be informed with holy truth, his 
judgment assent to it, his will must be governed by 
it, his conscience must be influenced by it, and his 
affections must cling to it. His animal life is to be 
a thing consecrated ; he must live not to himself, 
but as the holy servant of the Holy God, as the 
holy temple of the Holy Spirit. His bodily powers 
are'to be purified and dedicated. The eye must be 
turned away from beholding vanity. The ear must 
take heed how it hears, and what it hears. The 
hand must be employed in God's work. The foot 
must turn aside from the way of sinners. The 
tongue mu�t be the minister of grace. The tear 
must not be a rebellious one. The smile may not 
be an unhallowed· one. The attire must be 'as 
becometh those professing godliness.' Not evil 
only, but the very appearance of it, is to be 
avoided." *

May the prayer, in effect, of all saints be:-

" Close Thou mine eyes to all it becomes them not to see; 
And ears to all the sounds they may not hear of Thee; 
Save Thou my tongue from ever speaking foolishly, 

That no vain thought may ever rest, 
Or be conceived in my breast, 

So that in deed and word and inmost thought, 
Glory to Thee, my God, be ever brought." 

*" Preccs Paulinae" (Anon).



v. 

CHRIST SANCTIFYING THE CHURCIHI 

(Ephes. v. 25-27.) 

E
MBEDDED in an exhortation to husbands and 

wives to· love each other, is a declaration of 
the threefold work of the Lord Jesus on be
half of "the Church, which 'is His body." 

First, His past work in giving Himself as an off er
ing in death on her behalf. Second, His present 
service in sanctifying what He had cleansed 
through His sacrifice, and Third, His future pur
pose to set her alongside of Himself in glory, per
fected in the beauty of holiness. Each feature of 
His threefold work will bear examination in detail. 

The Past. 

"Christ also loved the Church, and gave Himself 
for her." "Christ" (the Anointed); as a title is 
used in the Epistle some twenty-six times. He 
loved the Chur�h with a love eternal in the past 
as well as in the future. His is love for both time 
and eternity, and it knows no change or diminution. 
It is ever free and ever full, and is for ever ·at the 
highest point. 

The ·Church. 

It is made up of a called-out people from the 
various races of mankind, during a long period of 
time. It is known exactly when the work of calling 
out began, but •it is not known (except to God) 
when it will end. The testimony which concerns it 
began at Jerusalem, on the first day of the week, 
April, A.D. 37. Hence it has been going on now for 
1880 years, and it might come to its close in the 
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present year of grace, that is in so far as is 
known to men. The Church, then, had no existence 
before the day of Pentecost, A.D. 37. It was not 
even the subject of promise before the Lord's ad
vent, nor of prophecy. There are no signs, times, 
dates, or events connected with it. It is not an 
earthly thing at all, but a heavenly one both in 
character and destiny. It is called "the Church 
which is His body, the fulness of Him who filleth 
all in all." The Lord then in the fulness of the 
times gave Himself up for the Church of which He 
is now the Head. That is, He gave Himself over 
to suffering and sacrifice in order to redeem her 
unto Himself.* There was nothing He had, or 
was, as Son of Man, but He fully and freely gave up 
to become the possessor of this "Pearl of great 
Price." That was the "mystery" (sacred secret), 
"which in other ages was not made known unto the 
sons of men as it is now revealed unto His holy 
apostles and prophets by the Spirit; "that the 
Gentiles should be fellow-heirs, and of the same 
body, and partakers of His promise in Christ by 
the Gospel " (Eph. iii. 6). 

The Present. 

The Lord's present work upon the throne in 
heaven, is based upon His past work upon the Cross 
on earth. It is described in a two-fold way, as : 
"that He might sanctify and cleanse it," etc. The 
better reading as acknowledged by all students is 
as follows: "that He might sanctify having cleans
ed it," etc. The former, to "sanctify," is based 
upon the latter, "having cleansed." The cleansing 
is looked at as in the past, at some crisis of time. 
What then could that crisis be but that of His 
death, '' even the death of the cross." It was then, 
in the Divine purpose of God, that potentially this 
cleansing was effected; it was, therefore, sacrificial 

• See "Ye are Redeemed."



124 "YE ARE SANCTIFIED " 

cleansing. The cleansing is both sacrificial and 
judicial, and is in the purpose of the Church a cqm
plete thing ; while the sanctifying, which is based 
upon the cleansing, is moral and progressive. 
Moral, because of the instrumentality used by the 
Lord, the Word; and progressive, because it is now 
going forward. 

. 
-

Christ Sanctifying the Church. 

He -does it from the throne of the Father, by the 
agency of the Holy Spirit, and the instrumentality 
of the Word. The words literally read would be 
�' the bath of water in the utterance/' i.e., the utter
ed word. "The bath of water" is not baptism by 
immersion, much less the false form of it "-sprink
ling." The· latter has no evidence of Divine origin, 
it is of a purely human one ; and even at that, of 
unregenerate humanity. "The bath of water" is 
not to be taken literally at all, simply because it is 
a highly figurative expression: a strong figure of 
speech for something else, and that something is 
explained in the next clause as "en rhemati:"-en-in, 
and rhemati utterance, i.e., the spoken Word. So 
then, it is the bath of water in the spoken Word that 
C.hrist makes use of in sanctifying His Church.
This general statement will bear expansion ; and
this should be done in order that the hazy ideas
which possess the minds of many otherwise sincere
and pious people might be removed, and the true
meaning fully known, so the Lord's gracious work
might be better understood and more fully appreci
ated. The "utterance," or spoken word, is God's,
and is found in the Scriptures. The reading of the
Word when sealed upon the conscience of the
reader by the Lord, through the Spirit, will fre
quently sanctify the life. Sometimes the· word
spoken by a heaven-sent minister of the truth, used
by the Spirit, will have the same effect upon the
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subject-bearer. The Word, therefore, if read w:ith 
self-application, in communion with the Lord, and 
in subjection to the Spirit, will al ways result in 
some discovery in the heart, mind, and life of the 
Christian needing correction or removal. It is just 
as grace is sought from its true source in order to 
live a life of lowly moral self-judgment, through 
use of the truth, that the Lord has delight in seeing 
His work of sanctifying going forward in the lives 
of His own; and thus an answer is found in them to 
His prayer-'' Sanctify them through Thy truth : 
Thy Word is- truth" (John xvii. 17). 

The Future. 

"That He might present it to Himself a glorious 
Church," etc.; or, as some editors read the Word, 
"that He might Himself present the Church," etc. , 
which is undoubtedly the true reading. He will in 
the future present the Church not to Himself, but to 
His Father. He having cleansed the Church by His 
sacrifice, He is now engaged in sanctifying it 
through the Word, and He will by and by set it be
fore His Father in glory. The word "present" 
means "to set along side of." The Greek wordpar
asteemi is, in the New Testament, translated by 
at least twelve different English terms. It may not 
be out of place to quote a few Scriptures in which 
it is found: "Knowing that He shall present us with 
you" (1 Cor. jv. 14). "That I may present you as a 
chaste virgin to Christ" (2 Cor. xi. 2). "To present 
you holy," etc. (Col. i. 22). "That I may present 
every man perfect" (Col. i. 28). Let it be repeated 
that the meaning of the word is to lay or place 
alongside. He cannot do this until the Church 
stands before Him in its completed character, which 
it is not as yet. But the time is doubtless drawing 
near when this will be accomplished, and then the 
long cherished purpose of the Lord will be con-
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sumated. The following words show the negative 
and positive condition of the Church at that time
" without spot or wrinkle or any such thing." The 
word "spot" refers to . moral blemishes, and 
"wrinkle" to ruts made by age. It will, therefore, 
yet be without any drawback to its moral, spiritual, 
and physical beauty. " But that it should be holy 
and without blenzish." Holy with his own holiness, 
both imputed and imparted; and as well with a 
holiness produced by His sanctifying grace and 
truth. Whatever phase of life the Church will pre
sent in glory, it will be eternally and absolutely 
"without blemish." The Church will then in physi
cal, moral, and spiritual loveliness be excelling all 
human conception. For the Lord's past, present, 
and future work is surely adequate to all that.· Not 
that there will not be at that time different degrees 
in glory in the individuals who compose the called 
out company. Surely there will be, for there will 
be no universal levelling up or down there: though 
all will be "glorious in holiness," being "glorified 
together" with Him. But will not the measure of 
holiness attained by the individual in this life be 
known in the life to come? Yes, the degree of 
sanctification reached in this life on earth will, so 
to speak, be set as a seal upon the glorified life in 
heaven. It will then be known far more clearly 
than it is now who were the "overcomers ;" and 
also the measure of the overcoming life they lived 
in time on the earth. Of all forms of sanctity 
sought after now, and stamped upon the redeemed 
then, it is to be feared the positional (merely in an 
ecclesiastical sense), will rank the lowest; whilst the 
personal and spiritual will stand the highest in the 
Divine estimation. And that on the principle that 
condition is far higher than position. That this is 
not fully now recognized by those who morally 
"dwell on the earth," is abundantly evident, alas I 



VI. 

THE ORIGIN OF THE SANCTIFIER 

AND THE SANCTIFIED. 

··." For both He that aanctifieth and they who are sanctified are
all of one: for which cause He is not ashamed to call them
brethren, saying, I will declare Thy Name unto My brethren; in
the midst of the Church will I sing praise unto Thee. And
a�ain, I will put my trust in Him. And again, Behold I and the
children which God hath given Me." (Heb. ii. 11-13.) 

.

-. 

The Sanctifier. 

l N the New Testament Scriptures God the Father · is often stated to be the Sanctifier of His own.· Then again, it is God the Son who accomplishes the work for and in those w horn Hehas redeemed. Sometimes it is God the Spirit to whom the work of sanctification is ascribed. In the Scriptures under consideration, it is the Son who ·is stated to be the One who sanctifies. The tender human name "Jesus" is in the pre-context (verse ·9), bestowed upon Him. A Name held in honour in the Epistle.* He also is described as the '' Captain of their salvation" (verse 10). That is, the .Chief Leader of Salvation who was n1ade '' perfect through suffering." What that perfection . meant has already been clearly shown. t He then who was perfected through the sufferings He endured on His path to the Throne, is the One who saves and sanctifies those. destined to share His 
* See "Ye are Come," Chapter VII.

+ See "Ye are Perfected," Chapter II., pp. 8-12.
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glory. It is equally clear that the Triune God is 
in the blessed work: and also that the subjects 
themselves must have a part in it as well. See 2
Corinthians vii. I. *

The Father works through the Son, and the Spirit 
works for both, and the saved one is called into co
operation in this holy, solemn matter. Yet how 
few to-day among the mass of professors of faith 
seem to have any conception of the dignity, as well 
as of the responsibility, of their calling. 

The Sanctified. 

The "for" of verse II finds its antecedent in 
"Sons" of verse IO. Those ''Sons" are the "Breth
ren " of verses I I and 12, and the " Children " of 
verses 13 and 14. Thus in the text and the.context 
three names are bestowed upon the sanctified. 
While those names are given to the same persons, 
they do not mean the same thing. 

A SON OF GOD

is one who derives his origin from God, and is 
called upon to prove his relationship by his be
haviour," For as many as are led by the Spirit of 
God they are the sons of God/' 

CHILDREN. 

A "Child" means one under instruction, training• 
or discipline. It may be male or female; but it 
always carries with it the idea of one under t�ition. 

BRETHREN 

declares relationship one to another, and, in the 
present instance, to the Sanctifier. So the sancti
fied are "Sons '' of God, and ·their sanctification is 

• See "Ye are a Temple of God," Chapter XI., "Perfecting
Holiness." 
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a proof of it. His ''Children" under training dur
ing their life, and such are "Brethren" because 
they are fully related one to another. He who 
sanctifies-continuous action-and they who are 
bein� sanctified (as the tense of the verb really is), 
shows that the process is a continuous one, on the 
part of both the object and the subject. But this 
properly falls under the next head. 

The Sanctification-. 
Literally "They who are being sanctified." In 

one sense sanctification was, in the purpose of God, 
accomplished in Eternity. All the redeemed were 
in His free grace "sanctified in Christ Jesus" before 
time began. In another sense this was only true as 
such received Him by faith. It· was then He was 
made unto them '' sanctification." The work which 
faith began, is carried on through life, unless the 
purpose of God is-thwarted through" an evil heart 
of unbelief," as, alas I it may; and, sad indeed to 
say it often is. The Lord sanctifies His own, one 
by one, as they receive Him, that is in· the relative 
sense; but He also continues that work in a moral 
sense. He does so in the power of His intercession 
and advocacy; both of which are carried on, on be
half of His own, the subjective effect of which is 
their sanctification. 

The Origin of the Sanctifier and the 
Sanctified. 

-"For both He that sanctifieth and they w h·o are 
sanctified (are) all of one." The last clause may 
literally be read "Out of one all." But who is the 
"One?" The clause is an elliptical one, and differ
ent words have ·b�en suggested by different schools 
of thought as the missing words, such as Adam, the 
first man and federal head of the ra..ce. Then 
again, "Blood" has been suggested as filling in the 
ellipsis. True it is that God hath "made of one 

I 
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blood all nations of man for to dwell on the face 
of the earth," but that is as far from the elided 
word as is the other. Bengel thought that because 
Abraham is mentioned in the post context, that he 
was the "one" of origin. 

God. 

GOD Himself is the source of origin of both the 
Sanctifier and the sanctified. "Behold I, and the 
children which God hath given Me." He and they 
are all out of one source: the Father of the spirits 
of all flesh. The·" all". here signifies all without 
exception of time, or distinction of race. Christ is 
the " Only begotten of the Father," and the First
born among many brethren." Just as the mercy
seat and the Cherubim were beaten out of one piece 
of gold, so the Son of God and the sons of God are 
out of one source. Moses the sanctifier, and Aaron 
and his sons the sanctified, were .out of one father, 
Levi, affording a vivid illustration of the origin of 
the Lord and of those whom He sanctifies. How 
blessed it is to accept this fact without reservation, 
and to dwell upon it. For the fact revealed in the 
-word when believed, bestows a corresponding ex-
perience upon the recipient, and deepens the peace
and consolidates the rest of the heart of the
Christian.

The Confession of the Sanctifier. 

"For this cause He is not ashamed to call them 
brethren." The "cause" is the unity of origin of 
the One and the many. For-He is not ashamed 
to name His own His "brethren." How precious! 
How touching! How the heart is drawn out 
in worship over its contemplation! What sweet 
peace fills the spirit as it is made the matter of 
reverent' thought! The Lord on one occasion said 
to His disciples "One is your teacher, and all ye 
are brethren." While there may be a union of 
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teacher and taught, they may not necessarily have 
the same origin. On another occasion He said to 
His hearers, "Behold my mother and my brethren. 
For whosoever shall do the will of My Father who 
is in heaven, the same is my brother, and sister, and 
mother" (Matt. xii. 46-50). Even in His words in 
this case, the relationship which He spoke of was 
conditional on doing the will of the Father. But 
norie of the statements on the subject found else
where reach the height of Hebrews ii. II.

Not Ashamed. 

"He is not ashamed to call them ·brethren." Those 
who have become rich by trade, commerce, or spec
ulation, are of ten ashamed of their poorer relatives. 

· As those who have fine moral ideas are frequently
ashamed to acknowledge those of their kin, who
may be lacking in moral character. Think of the
disparity between the Lord and those whom He
saves! He sinless, and they sinful; He morally
perfect, and they full of imperfections; He a bsol
utely holy, and they at best and in the highest de
gree only relatively so. Yet He is not ashamed of
them or of His relationship to then1. They (the
truest and holiest of His brethren), are often bowed
in shame because of their unlikeness to Him in
nature, character, and ways as well.

The Threefold' Foundation of the 
Confession. 

Three Old Testament Scriptures are brought to
gether to prove and sustain the Sanctifier's con
fession of the sanctified: one from a poetical book, 
another from an historical one, and a third from a 
prophetical volume. 

The. First-" I will declare Thy Name unto my -
brethren, in the midst of the Church will I sing 
praise unto- Thee" (Psaln1 xxii. 22). The Lord as 
the." Apostle" came forth from the Father to make 
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known the hallowed Name to His own as He said : 
"I have manifested Thy Nameunto the men which 
Thou gavest Me out of the world. And I have de
clared unto them Thy Name, and will declare it" 
(John xvii. 6, 26). While as the "High Priest" 
(Heb. iii. 1), He has gone back to God to represent 
His own. •' In the midst of the Church will I sing 
praise unto Thee." He is the Leader of the praise 
and worship of His Church, and is not ashamed of 
the position He occupies as the representative of 
His own before God. 

The Second-" In Him will I trust" (2 Sam. xxii. 3), 
is a clause from a song of David, "in the day that 
the Lord delivered Him out of the hand of all His 
enemies, and out of the hand of Saul." Through 
these words the Lord identifies Himself with the 
true confessors of faith in God. No matter how 
dark the day may be, or how dire the danger, God 
has al ways those on earth who can truly say •' in 
Him will I trust," and the Lord takes His stand, so 
to speak, by their side, and identifies Himself with 
their faith. 

The Third-" Behold, I and the children which 
God hath. given me," is a quotation from Isa. viii. 
18). The words of the prophet in the day of Israel's 
distress, when he took his two "sign" sons, Shear
jashu b * and Mahar-shalal-hash-baz, i" and placed 
them before Jehovah as a plea for help, saying to 
Him� '' Behold, I and the children which the Lord 
hath given Me," etc. In the future, if not now, the 
Lord will make use of the same words to His Father 
in confession of His own. There are then here 
three different portions of the Old Testament, wide
ly separated, brought together, and used to sustain 
the threefold confession of the Sanctifier of the 
Sanctified; and this is done in a way that no human 
ingenuity could have devised. 

' 

• it is said to mean" A remnant shall return" (Isa. vii. 3).
tThe meaning seems to be "Speed-plundor-haste-spoil" (Isa. 

vii. 3)-" To make speed to the spoil he hasteneth to the prey."



VII.-THE HOLY SPIRIT AND 

SANCTIFICATION. 

T
HERE are only three Scriptures in the New 

Testament-so far as the writer is aware
which are directly connected with Sanctifi
cation in the Spirit, and they are the follow

ing:-". That I should be the minister of Jesus 
Christ to .the Gentiles, ministering the Gospel of 
God, that the offering up of the Gentiles might be 
acceptable, being sanctified by the Holy Ghost" 
(Rom. xv. r6). "But we are bound to give thanks 
alway to God for you, brethren beloved of the 
Lord, because God hath from the beginning chosen 
you to salvation through sanctification of the Spirit 
and belief of the truth" (2 Thess. ii. 13). "Elect 
according to the foreknowledge of God the Father, 
through sanctification of the Spirit, unto obedience 
and sprinkling of the blood of Jesus Christ: Grace 
unto you and peace be multiplied" (I Pet. i. 2). 

The first of the three has been called an "alle
gory," for it certainly bears that chara�ter. In the 
preceding words the Apostle gave ( at last one 
reason why he, a stranger at Rome and to the 
Church there, had written an Epistle to the latter: 
'.' Nevertheless, brethren, I have written the more 
boldly unto you in some sort, as putting you in 
mind, because of the grace that is given to me of 
God; that I should be the minister of Jesus Christ 
to the Gentiles, ministering the Gospel of God, that 
the-offering up of the Gentiles might be acceptable, 
being sanctified by the Holy Ghost" (verses 15, 16). 
The grace of God had made Paul the Apostle a 
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Minister of Jesus Christ. 

The word "minister" means a priestly servant, 
for the word is leitourgon, from leitourgos, a public 
officer, a minister, or servant, see Rom. xiii. 6, "For 
they are God's 1ninisters, attending continually upon 
this very thing.'' Paul claims to have been an 
assistant of Jesus Christ to the Gentiles. He was 
constituted such at Damascus, though he did not 
fully enter upon his service at that time. 

Ministering the Gospel of God. 

This is the next member of the condensed alle
gory. "Ministering" means to offer sacrifice, to 
officiate as a priest, to discharge a sacred priestly 
office. His was the privilege as well as the re
sponsibility of " administering in sacred service 
the glad tidings of God. He stood alone · and 
unique among the apostles ; he had no predecessor 
among them, nor direct successor among men. He 
was in that respect, like Melchisedec, "without 
father," etc. As a priest's servant, doing priestly 
work, he must have an offering. His 

Offering 

was the Gentiles. The word "offering" here means 
to bear anyone up as a sacrifice to God. This is 
what the Gentiles saved under the Apostle's min
istry were. They were his glad sacrificial offering 
to God. 

Acceptable. 

This is, acceptable to Him to whom they were 
offered. The word translated "acceptable" is a 
triple one, that is, compounded of three; 

Eu-well 

pros-towards 
decdos-pleasing. 
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Euprosdecdos-well-pleasing.· This tri-syllabled 
term, therefore, signifies that the offering of the 
Gentiles was well-pleasing to God. It gave Him 
pleasure, for it was the carrying out of His ancient 
purpose of Grace towards the nations of men, out
side the nations of Israel. 

Sanctified by the Holy Spirit. 

Lit.-" Sanctified in Spirit Holy." "In the Spirit" 
is a much stronger term than '' through the Spirit." 
He, the Spirit, was the very element in which the 
saved of the nations were offered up to God. For 
they had been set apart in the Spirit to be present
ed to Him. This was evidently a once for all 
thing, a permanent and not a progressive sanctifi
cation. It is important to see this; many fail to do 
so, and in consequence fall into a confused state of 
mind as to the meaning of sanctification in the 
Spirit. 

The second Scripture on the subject is 2 Thess. 
ii. 13, in which the Apostle of the Gentiles gives
thanks to G-od that the Christians to whom the letter
was sent had been sanctified, " because God had
from the beginning chosen them to salvation
through sanctification of the Spirit, and belief of
the truth.'" Here again the word is "in sanctifica
tion (the) Spirit," and not as the Authorized Version
"through." In this verse the three persons in the
Godhead are mentioned by name: "God," "Lord,"
and "Spirit." That is by God, through the Lord,
in the Spirit, those addressed were both saved and
sanctified. Instrumentally it was through "belief
of the truth" of the Gospel. Though the adjective
" holy" is not used to qualify "Spirit," and though
the definite article is not found before the noun
"Spirit," there are no proofs-as some have con
tended-that it is the "spirit" of the believer which
is sanctified. It is the Holy Spirit of God as the
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Agent in this sanctification, which is the subject, 
and not the spirit of the believer. It is in Him be
lievers are set apart unto salvation. 

The third Scripture on the subject is from I Pet. 
i. 2. Here again the words Ii terally read would be
"in sanctification of spirit." This sanctification is
connected with salvation, and expresses the Spirit's
work in the latter. His work of sanctifying begins
with illumination of the mind; goes on to convic
tion of the conscience of sin and sins, and proceeds
to produce repentance towards God, and leads up
to faith in the Lord Jesus Christ as Saviour present
ed through the Word. It ends in the impartation
of life, and the formation of a new creation. It is
also expressed in the sealing of sµch in the Lord,
and anointing them as well. He then becomes the
deposit in the heart of a coming inheritance in the
Lord. All this, and probably more, is embraced in
this wondrous term-" in sanctification of the
Spirit." All these acts of His-all this wonderful
working in grace is permanent and not progressive;
it is relative and not moral. Though progressive
and moral sanctification can never be known, apart
from the power of the Holy Spirit.



VIII. 

THE INSTRUMENTALITIES USED 
IN SANCTIFICATION. 

T
HERE are three principal instrumentalities 

used by God in Sanctification. They stand 
in moral order and time order as well as 
follows:-First, the Sacrifice offered by the 

Lord; second, the Truth found in the Scriptures; 
third, Faith in the sanctifying object. 

The -Sacrifice of Christ. 

If Sanctification is by the will of God, it is 
"through the offering of tbe body of Jesus Christ 
once for all" (Heb. x. IO). For His Sovereign pur
pose alone can reach the individual through the 
sacrifice of the Saviour. Sanctification, therefore, 
as well as perfection of conscience, ·is bestowed 
through sacrifice: "For by one offering He hath 
perfected for ever them that are sanctified" (Heb. 
x. 14).* It is in the power and plenitude of His
sacrifice that His own are set apart unto God.
·" Wherefore Jesus also, that He might sanctify the
people (of God's choice), with (in) His own blood,
suffered without the gate" (IIeb. xiii. 12).

It will be noticed that the above Scriptures are
from the Epistle to the Hebrews, an epistle in
which the verb '' to sanctify" occurs seven times,
and the adjective "holiness" twice, though in the
latter case two different words are used in Heb.
xii. IO, 14. Five times over is the verb used of be
lievers of this age (Chaps. ii. I I: x. IO, 14: xiii. 12).
Whether it be salvation or sanctification, it only

* See "Ye Are Perfected" chap. "Perfected in Perpctui ty."
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comes to men through the death of the Lord Jesus, 
not as the" natural man" sometimes affirms through 
his birth and life. "His becoming flesh " did not 
procure either, it was His death, His death alone, 
that did both. His sacrifice, therefore, is not only 
the foundation but the procuring cause of sanctifi
cation. This phase of sanctification is relative, 
positional, and permanent; not moral, practical, 
and progressive. It is like the offering of the sacri
fice which brought it about, it is" once for all." 

The Truth. 

The Lord's great prayer in the Gospel by the 
Apostle John, chap. xvii. , as is well known, is divid
ed into three parts. In part one (verses 1-5), He 
makes request for Himself; in part two for His 
apostles and immediate disciples (verses 6-19); and 
in the third, for His own right onward to the end 
of the age (verses 20-26). 

In the first petitions He used in His address to 
God the simple title "Father" (verses I, 5), and in 
the second He made use of another form of the 
same "Holy Father" (verse II). In the prayer He 
taught them some years before, He had instructed 
them to say "Our Father . . . hallowed be Thy 
Name." It was therefore fitting that in making re
quest for them, He should use the term "Holy 
Father." In the third portion of His hi?, h priestly
prayer, the address He made use of was ' Righteous 
Father" (verses 26), for He was thinking of His 
own as sent into an unrighteous world as His testi
mony bearers to it. The central part of His prayer 
is found in verses 6-19, the closing portion of which 
contains the following items of deepest interest:-

1.-A request for the Sanctification of His own. 
II.-The means to be used in effecting it. 

III.-The ground of their Sanctification. 
IV.-The extent of the same, see verses 17-19. 
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The peculiar word used by the Lord in verses 9, 
15, and 20, is erootoo, which means in the prayer to 
ask, request, beg, etc. His request of His Father 
was to sancti/y those who were then with Him, and 
in principle surely all who belong to Him. That 
what took place at Jerusalem, fifty days after that 
night, in the upper room, was an answer to His 
asking, could not be doubted (see Acts ii.), for they 
were then-at Pentecost-set apart to God on the 
ground of the death and resurrection of the Lord, 
and_ in the power of His Spirit. But in principle it 
has-that request-a moral bearing upon His for 
all time; as· 

The Means 

mentioned to be used indicates. 

'' Thy Truth.'' 

His words are literally-" Sanctify them in Thy 
truth." As before shown "in" is a stronger term 
than "through." His desire was that they should 
be set apart from the world in the power of the 
truth He had that night been teaching them. He 
had been telling them the other Comforter whom 
His Father and Himself would jointly send, was 
the Spirit of Truth, and that "He should guide 
them into all truth." The sanctification intended 
was not a ceremonial or extended one, but. a spirit
ual and internal one, which should leave its effects 
visible on the external life of the subject. That is 
always the effect of the truth used by the Spirit of 
Truth Himself. Externalism vanishes out of the 
view here, and what is purely spiritual and internal 
comes into sight. Spiritual truth then, used by the 
One who bears its name-" the Spirit of Truth"
upon the spirit of the disciple, separates that one 
in heart and life from the world unto God. 
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The Ground of Sanctification. 

"For their sakes I sanctify myself." The Father 
had already "sanctified" as well as sent His Son 
(John x. 39). This sa,1ctification of the Son was 
His being separated from heaven to earth to do the 
Father's will on the latter, and to "perfect" His 
work (John iv. 34: v. 36). He had just been telling
His Father "I have glorified Thee on the earth, I 
have finished (perfected) the work which Thou 
gavest Me to do" (verse 4). 

The prophet Jeremiah was sanctified before his 
birth (J er. i. S), but the Lord was set apart to His 
work long before He was "sent." And now the 
tiµie has arrived when He is to separa.te Himself on 
behalf of His own, to Gethsemane with its sorrows, 
to the hands of men with all the consequent suffer
ings, to the cross with all its pain, shame, and 
death. ,It was His love which led to this separa
tion of the Lord "unto death, even the death of the 
cross." It was voluntary and vicarious on his part. 
And this sanctification on His part was that they 
-His disciples-might be sanctified in the power
of His own death and His Father's, and His own
truth.

The Extent. 

The readin� "Sanctified through the truth" must
give place to 'truly sanctified "-that is, set apart 
in the truth in the fullest sense: J:o the whole extent 
of the need. This is the· Divine desire concerning 
the saved: that they might be "truly sanctified." 
The moral bearing of this has already been fully 
examined, and need not be repeated. 

Faith 

is the third instrumentality used in sanctification. 
"Sanctified by faith that is in Me," said the Lord 
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to Saul, of Tarsus (Acts xxvi. 17) : "in sanctifica
tion of the Spirit and belief of the truth" (2 Thess. ii. 
13). There could be no salvation apart from faith 
in the Saviour; neither could there be any Sancti
fication without trust in Him. The faith that saves 
is the same in its nature and object as the faith that 
sanctifies. Faith must have its object, which must 
be more than a "creed" or a scheme of doctrine. 
Faith as an emotion or. a mere mystical idea is a 
dead thing. Faith in faith as a feeling is self
deception, and must end disastrously; for in itself 
it is a powerless thing. It is the object of faith in 
which the power to save and sanctify is found: 
"faith in Me" said the Lord. His own testimony, 
or the testimony of the Scriptures concerning Him 
if accepted, puts the a�ceptor into vital contact 
with 'Him. Faith is a subjective thing produced in 
the spirit by the presentation of a proper object; 
hence trust in the Lord will of necessity lift the soul 
out of all doubt, fear, and worldly entanglements: 
and out of all mean motives, petty jealousies, and 
wicked hate, into an atmosphere of true rest and 
moral sanctity. 



IX.-'' UNTO HOLINESS.'' 

"I speak after the manner of men because of the infirmity 
of your flesh: for as ye have yielded your members servants to 
uncleanness and to iniquity; even so now yield your members 
servants to righteousness unto holiness. For when ye were the 
servants of sin, ye were free from righteousness. What fruit 
had ye then in those things whereof ye are now ashamed? for 
the end of those things is death. But now being made free from 
sin, and become servants to God, ye have your fruit unto holi
ness, and the end everlasting life" (Rom. vi. 19-22.) 

T
HE Apostle had been using figures of speech 

"after the manner of men," in writing to the 
Roman Christians on their past unregenerate 
condition, and that because of the weakness 

of the flesh in them. The "flesh" in them standing 
for the understanding, prevented his addressing 
them otherwise than he had done concerning their 

Past Manner of Life, 

in which they yielded the members of the body, as 
well· as the faculties of the mind, into a slavery 
cha.racterized by two things: "uncleanness" and 

"lawlessness," the first indicating impurity against 
the persons themselves, and the second antagonism 
to the laws of God. They had been slaves to lust 
and lawlessness. The life of the sinner at any 
period of time, and in any land, is more or less one 
of bondage to the things indicated. For theirs is 
neither "free will" nor" free thought," the boasted 
freedom is after all but bondage; for all are in de
gree "led captive by the devil at his will." 
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The Present Manner of Life. 

The Apostle, with great earnestness and tender
ness as well, urged upon those Christians at Rome 
to -yield the members of their body in sla vt:ry to 
"righteousness unto holiness." 

"Righteousness" is in contrast to "lawlessness," 
and ''holiness" to "uncleanness." It was the practice 
of righteousness the man of God urged upon his 
auditors, a practice which would give birth to holi
ness of life and character. When they were in their 
unregeneracy and the bond-slaves of sin, in that life 
they "were free from righteousness." It absolutely 
did not belong to them, neither could it do so. He 
urged upon them to surrender the members of the 
body, up to the constant practice of righteousness, 
which would result in holiness of life. In effect he 
urged upon them that their feet should "run in the 
way of His commandments." Their hands should 
be engaged in that which would be useful to men. 
Their lips should be used to speak His praise and 
hallow His Name. Their ears should be opened to 
hear His voice through the Scriptures. The tongue 
should be used to "speak every man truth with his 
neighbour." The eyes should be used to look "into 
the perfect law of liberty and continue therein." 
The mind should be engaged in things true, vener
able, just, pure, lovely, and of good report" (Phil. 
iv. 8). And the heart upon His love as gloriously
expressed in the gift of His Son.

If the members were thus employed, it could not 
be otherwise than that such employment would 
lead to practical and progressive 

Holiness. 

The word translated " holiness" in verses 19, 22,

occurs only eight times elsewhere in the New Testa
ment. It is used five times in relation to positional 
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sanctification, and the remaining five of practical 
and progressive sanctification, though some, no 
doubt, who are obsessed with the idea that ''stand
ing" is everything in this connection, would even 
deny its use in the progressive sense. 

''Shame" is always the accompaniment - of 
thought concerning the sinful past. For the former 
course of conduct, instead of bearing "fruit," its 
end was "death:" and such a death I Deliverance 
from sin means also deliverance from its terrible 
end, eternal death. ·Then on the other hand it 
means service to God, and "fruit unto holiness, and 
the end life eternal." 

'' Fruit Un to Holiness.'' 

What can it signify? It is more than "fruit," 
even than holy "fruit.'· For "holiness" as here 
used is not a principle but a process. It points, 
without doubt, to progressive sanctification, for 
there is �o practical difference in meaning between 
"holiness" and "sanctification." They are differ
ent words for the same thing, though, as has been 
previously shown, the word is variously used for 

. permanent and progressive sanctification. Mark, 
it is not "fruit" out of holiness as to its origin, but 
"fruit" into holiness," for so the preposition might 
be read. Into holiness of conduct : a course of life: 
a character: in one word, a "holiness without whicli 
no man shall see the Lord" (Heb. xii. 14). 

.. 
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