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THE SUPPER OF HEROD AND 
THE GREAT SUPPER. 

Mark 6: 14-29; Luke 14: 15-24. 

W.J.H. It might help to look at the suppers 
of Scripture — (supper being the last meal 
of the day), beginning with the supper of 
Herod on his birthday, and the great supper 
of Luke 14, following with the passover 
supper, the Lord's supper and the supper 
at Bethany; then to consider what the Lord 
says to Laodicea, that He would, under certain 
conditions, sup with some and they with Him 
— to sup meaning to have supper; our final 
considerations being the marriage supper of 
the Lamb, and the great supper of God in 
judgment. In every setting supper is partaken 
of at the end of the day. The Apostle says 
in 1 Cor. 10: 11 that the ends of the ages are 
come on us — Christians. The end of every 
period has a present bearing on us at the 
present time. The thought of a supper implies 
that other meals have preceded, but it is the 
last meal for the day. 

R.H. What had you in mind when you 
spoke of what preceded the supper? 

W.J.H. In the first scripture read there 
are many activities against what is of God 
preceding the supper of Herod, but that 
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supper seems to be the great climax of the 
activities of evil. 

CD. Is your purpose in commencing with 
this scripture that we might have a judgment 
of the state of things in the minds and hearts 
of men in their hostility to what is of God? 

W.J.H. That is what I thought, not to 
dwell very long on this setting, but the Spirit 
of God records that Herod made a supper 
and his lords and great men were there; and 
what becomes manifest at this supper is hatred 
and hostility to what is of God, expressed in 
the head of John the Baptist being brought 
in on a dish. 

E.A.K. Is there a feature in this scripture 
in that the opposition has its roots in the 
feminine side? To-day the attack is in
direct rather than directly from those in 
responsibility. 

W.J.H. That is important. It is notice
able that the Lord acknowledges Pilate, who 
represents authority given of God, while He 
does not acknowledge Herod, although Herod 
was a king, but I believe we have to learn 
from Herod's kingship that power in men's 
hands may become hostile to God, though 
in principle the powers that be are ordained of 
God, and we have to beware of authority that 
is influenced by what is corrupt religiously. 

L.P.M. Herod was an Edomite. 
W.J.H. I think that helps. Nevertheless 
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he was king, but king under the influence of 
Herodias. Those that follow us will have to 
face hostility of rulers under the influence of 
what is corrupt religiously. 

J.E. Does the Lord intend that through 
prophetic ministry we should, at the close 
of this day, come to a judgment of this element 
represented in Herod, Herodias and her 
daughter? 

W.J.H. I thought so. If the features of 
John the Baptist are with the saints, we may 
expect open hostility even to martyrdom. The 
Lord says of John the Baptist, "He was a 
burning and a shining light: and ye were 
willing for a season to rejoice in his light" 
(John 5: 35). "And if ye will receive it, 
this is Elias which was for to come" (Matt. 
11: 14). One of the two witnesses in Rev. 11 
corresponds with Elias, and the awful hatred 
of the beast and the earth dwellers is expressed 
towards them both. 

J.W. Do you mean that between Romans 
13, which maintains that the powers that be 
are ordained of God, and Revelation 11, where 
the world power is directly energised by 
Satan, there is a subtle attack of the enemy 
through corrupt spiritual influences, and that 
we need to be exercised to discern what is 
due to God and what is due to the authorities? 

W.J.H. That is so. What has been said 
is illustrated in Ahab and Jezebel: Ahab was 
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the king, and in a certain sense represented 
divine authority, but Jezebel was working 
against Elijah. She says, "So let the gods 
do to me, and more also, if I make not thy 
life as the life of one of them by to-morrow 
about this time" (1 Kings 19: 2 ) . So in 
Revelation 11 they slay the two witnesses 
and leave their bodies in the street three and 
a half days, and send presents to one another, 
showing the venom working against prophetic 
ministry as represented in Elias. 

H.S.H. The first sin of Herod against John 
the Baptist is spoken of in Luke 3 : 20, "Added 
yet this above all, that he shut up John in 
prison." He sought in that way to restrict 
the movements of the prophet. 

W.J.H. Quite so, because the prophet had 
put restrictions on him: "It is not lawful for 
thee to have thy brother's wife" (Mark 6: 18). 
The prophetic ministry brings in restriction 
on man's will and that is hated. John, in the 
spirit of Elias prepares the way of the Lord. 
Prophetic ministry prepares conditions suit
able to Christ in our individual lives, in our 
gatherings, and in the whole assembly. If 
Christ is to be brought in Elias is to appear 
first. We should enquire in exercise as to 
whether we have the features of Elias, specially 
in view of the Lord actually appearing, for 
Elias goes before him to prepare the way. 

J.W.H. Do you feel that the prophetic 
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word to-day is specially in the mind of God, 
so that the test is whether we take account 
of it as coming from Cod, and thus the 
enemy's subtle attack is thwarted. 

W.J.H. I think the revival of prophetic 
ministry in our day is definitely in view of 
making a way for the Lord to be amongst 
His people, and also to prepare us for His 
coming. We may expect such ministry to 
awaken hostility and hatred, even to murder. 
It is significant that, at this supper, the head 
of John the Baptist was brought in on a dish, 
as if to represent thus what they could feed 
on: the destruction of the intelligence, power 
and testimony represented by such a head. 

F.W.W. Do you think we have to couple 
in our day the prophetic ministry of Elijah 
with that of Elisha, Elijah bringing in judg
ment and Elisha grace? We must have the 
formation in grace as well. 

W.J.H. Quite so, but the preparation of 
the way of the Lord is Elijah's service. This 
is morally, as also dispensationally, true. 

A.BJ. We are told in 1 Cor. 14: 22, that 
prophecy is a sign to believers and it has 
proved to be that in our day. Is one of the 
efforts of the enemy to remove that sign? 
I was thinking of the imprisonment of John: 
the enemy would seek to restrict so that we 
may no longer have the sign that God is 
among us. 
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W.J.H. I am sure that is important. We 
might enquire whether the characteristics of 
John the Baptist are with us. He was clothed 
in camel's hair and a leathern girdle about 
his loins, and ate locusts and wild honey. The 
subject of his preaching was repentance. 

E.A.K. Do you think that before John 
brought his ministry to bear upon others 
he had learnt to apply it to himself? 

W.J.H. He had learned to accept restric
tions himself before he imposed them on 
others. He definitely imposed restriction on 
Herod and Herodias. The leathern girdle 
implies that his movements were under 
restriction, not of an elastic character but 
of a rigid character. Restriction is specially 
hated in the world to-day — "Why can't we 
do what we like, teach what we like, read 
what we like, marry whom we like?" John 
the Baptist represents the great feature of 
restriction. 

F.U. Is not the resentment of restriction 
coupled with lawlessness? 

W.J.H. Quite so. John's clothing of 
camel's hair would signify that his life, his 
associations, are of a wilderness character: 
he was not finding his life and friendships 
where the Lord was dishonoured; he was a 
man of the wilderness. His girdle being 
leather means that he accepted the fixed 
principle of restriction as to his movements 
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and as to his affections. His food was locusts 
and wild honey — he was not feeding on what 
had been cultivated by man, but what was 
of God; wild honey would suggest the opposite 
to what man has cultivated. 

R.H.G. Would the answer on our part 
to the prophetic ministry be evidenced by 
our preparedness to accept restrictions? 

W.J.H. That is how it works: as the 
prophetic word is bowed to, the people would, 
by John's ministry, accept baptism, which 
involves restrictions, and they go back to 
the Jordan, thus accepting the forfeiture of 
the land. 

E.M. Paul says "Having food and raiment 
let us be therewith content" (1 Tim. 6: 8) . 
Is that in a large measure the acceptance 
of restriction? 

W.J.H. It may be expressed in that way 
or in accepting restrictions for the mind, 
which is a testing matter for some in these 
days. The acceptance of the girdle for the 
mind involves restrictions for the mind. 

L.P.M. You spoke of the restrictions John 
himself accepted; had you in mind to say a 
word as to the restrictions that Herod imposed 
by putting John in prison? 

W.J.H. It is clear that he would prevent 
the ministry of such a one by restricting 
him in his service, and while listening to 
what he had to say and observing him, never-
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theless, Herod goes on with his wickedness. 
E.A.K. Was not the feature of restriction 

seen remarkably in the prophet Ezekiel as he 
was constrained to lie on his side for so long 
a time? In view of the concern as to prophetic 
ministry in our midst, would you say a word 
as to what is prophetic being inseparable from 
suffering in the one who seeks to serve? 

W.J.H. Stephen said, "Which of the 
prophets have not your fathers persecuted?" 
(Acts 7: 52). Unless we are prepared to 
be governed by the prophetic word we will 
persecute the prophets. Herod listened to 
John, but had no intention of letting the 
prophetic word govern him, and at the end 
he beheaded him. The Lord says, beware 
of the leaven of Herod. I believe that leaven 
is intensely subtle — to be prepared to listen 
to the word, admire it, do many things, and 
yet nevertheless go on with evil. We have 
had to face this leaven amongst us — persons 
seemingly listening to and enjoying the 
ministry and all the time going on with evil. 

H.S.H. There was no subjective effect of 
God's work in Herod's soul in regard to 
this matter. 

W.J.H. The subjective side is wrong. 
Outwardly he is gladly listening to what John 
the Baptist said, but the inward side is wrong, 
and that produces open hostility and hatred 
to what is of God. It is instructive that the 
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great ministers of the beginning of Christianity 
ended their days in restriction — John in 
Patmos, Paul in his own hired house, Peter 
girded and led where he would not go. 

F.W.W. We should accept those restric
tions for ourselves, though not actually in 
prison. 

J.S.B. Would you say a little as to the 
features that mark John, he was just and holy 
and it is said of Herod that he observed him 
diligently. Are those not the features that 
will raise opposition in these closing days? 

W.J.H. Quite so. His head would remind 
us of the dignity that marked him. He was 
more than a prophet, one who was the fore
runner of Christ, saying, "He must increase, 
but I must decrease" (John 3: 30). What 
testimony came from those lips, what spiritual 
intelligence marked him! Herodias would 
influence Herod, while celebrating his own 
birth, to terminate the life of such a man. 
I believe it is prophetic of what will precede 
the coming of the Lord. 

L.P.M. Is this the moral position before 
the final public position is determined, Herod 
not being seen again, save where the Lord 
refers to him as a fox, until he joins with 
Pilate against Christ? 

W.J.H. Quite so. The reference to him 
as a fox is instructive, showing another side 
marking those in authority at times. While 
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authority is of God abstractly, when it comes 
under the influence of what is Satanic and 
false religiously, it develops the cunning of 
the fox and seeks the destruction of what is 
of God. 

J.E. What did you mean by referring to 
the head of John the Baptist in a dish being 
the food at this supper? 

W.J.H. It is remarkable that though it is 
called a supper and there are those who sit 
with Herod, no food is mentioned. I believe 
the Spirit of God would expose that the food 
of the corrupt and religious and political 
world is seen to be in the destruction of those 
who maintain the rights of God. 

G.McK. There was no protest on the part 
of those that sat at table with him. 

W.J.H. That is instructive, because it 
shows that all are at one in this hatred of 
the man whose testimony imposed restrictions. 

G.S. Does it amount to gloating over what 
appears to be a Satanic triumph? 

W.J.H. In Rev. 11: 10, when the two 
witnesses are slain it says, "They that dwell 
upon the earth rejoice over them, and are 
full of delight, and shall send gifts one to 
another." That is what is coming and we 
must not put it off entirely to another day, 
but be alive to what is working already. 

L.P.M. Do you think that the murder 
following the dancing of Herodias' daughter 
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should be a warning to us that what is viewed 
as not noxious and seemingly harmless may 
suddenly be used against everything that is 
of God. 

W.J.H. Quite so. Also Herod's respect 
for his oath, for his own reputation, led him 
beyond his intention. Powers are sometimes 
swept beyond where they intend to go, and 
if we touch what is evil we are in danger of 
being swept far beyond where we think to 
arrive. 

H.S.H. Herod says, as influenced by the 
dancing, "Whatsoever thou shalt ask me I 
will give thee, to half of my kingdom" (Mark 
6: 23). 

W.J.H. If we are ministering to ourselves, 
as Herod was at this supper, we may be 
carried to any depth of evil. 

W.H.G. Have you a thought as to the 
damsel being under the control of one 
energised by Satan? 

W.J.H. It shows what a range of persons 
have a part in this dread supper: Herod 
the King, his lords, high captains, the chief 
men of Galilee, and Herodias and her 
daughter. 

E.A.K. Is there a word of encouragement 
in Rev. 11, where it says of the witnesses that 
"they have completed their testimony?" Can 
we assume in the light of John's own word, 
"He must increase, but I must decrease," that 
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John had completed his testimony and had, 
in this way, to make room for Jesus. 

W.J.H. That helps, for it is clear that 
John did complete his testimony, for persons 
left him and went to Christ, which is the end 
of all true testimony. 

F.W.W. Do you think we must in a sense 
see our own heads on the charger? 

W.J.H. That is what the prophetic ministry 
may bring us to if we are faithful. 

E.T. Would you say a word as to the 
restriction of the mind? 

W.J.H. I refer to the passage in Peter, 
"Having girded up the loins of your mind" 
(1 Pet. 1: 13) —the principle of a girdle 
applies to the mind as well as to the strength 
of a man. 

V.T.S. Is that what is meant by philosophy 
in Col. 2: 8, "See that there be no one who 
shall lead you away as a prey through 
philosophy and vain deceit?" 

W.J.H. Yes. Colossians teaches the accept
ance of the girdle, so that the mind is set 
on things above, not on things on the earth. 

J.E. The Apostle Paul would have us 
bring every thought into captivity to the 
obedience of Christ. 

W.J.H. Every thought! "I myself with 
the mind serve God's law" (Rom. 7: 25) . 
He controls the mind. 

E.A.K. What did you have in mind as 
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to the bearing of the scripture in Luke in 
relation to the great supper? 

W.J.H. The supper in Luke 14 leads to 
all the other suppers. It is called a great 
supper. Other provisions from God precede 
this supper. The witness to God in creation 
is positive food for men; the testimony of 
the law is also; but the great supper of grace 
is the final meal of the day. I believe what 
would come into our hearts as we look at 
it is the profound mercy that we have part in it. 

E.A.K. Is it the idea of a celebration? 
W.J.H. The certain man that made a 

great supper did it out of the largeness of 
his own heart, it does not say what it was 
for, or whom it was to honour, or what was 
prepared as food, but that it was ready. 

L.P.M. It is not for certain persons 
specifically. 

W.J.H. He bade many. All those that 
were bidden, without exception, made excuse, 
not one originally invited came to the supper. 
God has called us from among the poor, the 
lame, the blind, and those on the highways 
and at the hedges. I believe we begin here, 
if we are truly to enjoy the passover, and the 
Lord's supper, and the marriage supper of 
the Lamb. We begin with a profound sense 
of the grace that called us in our poverty, 
our lameness, our blindness, called us when 
in the highways and hedges. 
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L.P.M. Would this greatly encourage any 
person who might be wavering, to leave all 
that Herod provides at his supper, and as 
the day closes have part in this great supper? 

W.J.H. I think it is important that this 
is God's final feast. The other testimonies 
God has given provided food for the earlier 
part of the day. 

E.A.K. One was thinking of the touching 
expression in Eph. 2: 7, "That he might 
display in the coming ages the surpassing 
riches of his grace in kindness towards us 
in Christ Jesus." Would that be exemplified 
in the way David dealt with Mephibosheth, 
the kindness of it touching his heart? 

W.J.H. Quite so — the kindness of God. 
G.D. You have mentioned mercy and 

grace, what is the difference between them? 
W.J.H. I do not know that I could give 

a definition — mercy comes in when the state 
is one of ruin. Grace is favour, not necessarily 
involving ruin, but both are here. 

F.W.W. Mercy is sovereign, but grace 
comes to us consequent on the death of Christ. 

W.J.H. The Apostle speaks of both — "I 
obtained mercy . . . and the grace of our 
Lord was exceeding abundant" (1 Tim. 1: 
13, 14). Think of the grace that put Paul 
into the ministry! 

We have to admit how often seeking to 
get possessions here keeps men away from 
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this supper. One man has bought a piece 
of land, another five yoke of oxen, another 
is held by natural relationships and earthly 
joys. It has to be admitted that many years 
are often spent in relation to these things, 
and thus we have been kept away from the 
feast. If we are there, it is on account of 
absolute goodness. 

J.E. If the invitation is from God, the 
matter is not really optional with us. 

W.J.H. Indeed it says He was angry; 
that is the attitude of God towards those who 
despise this great supper of grace. 

L.P.M. Would the word in 2 Cor. 6: 1, 
"We beseech you also that ye receive not 
the grace of God in vain," have a bearing 
on this? 

W.J.H. Yes, I think it would. While it 
is dispensational as to the many invited, the 
principle still operates that we may be using 
the getting of possessions to keep us away 
from God's supper: we may be using our 
labours, our oxen, to keep us away from the 
supper; we may be using the relationships of 
this life to keep us away from this supper. 
These things are in danger of hindering us 
from enjoying this last great feast; but on 
the other hand as there, what a sense of mercy 
we have because everyone invited, without 
exception, declined. 

J.W. "I will have mercy on whom I will 

21 



have mercy" (Rom 9: 15). Sovereignty has 
operated in that way in regard of everyone 
at this supper. 

W.J.H. Quite so, and the active sense of 
that mercy enters into the enjoyment of all 
the other suppers. 

Ques.—How does this apply to us? None 
of those men that were bidden came to the 
supper. 

W.J.H. Thank God it does not literally 
apply to us, for I trust everyone of us is 
prepared to own that we were poor, lame, 
blind, and that we have been secured when 
far away at the hedges. The warning as to 
giving undue place to lands, oxen, relation
ships has its bearing on us. 

L.P.M. All title is taken away because 
all that were invited were excluded. 

W.J.H. Quite so. We would not therefore 
think that because we may have land, or many 
yoke of oxen, or because of earthly relation
ships we are entitled to a place at the supper. 
We are there because we were poor and 
crippled and blind, God having mercy on us. 

A.B.J. The language of the Apostle in 
Rom. 11: 33, would thus not be foreign to 
us, "0 the depth of the riches both of the 
wisdom and knowledge of God! How un
searchable are His judgments, and His ways 
past finding out!" 

H.S.H. Would you say a word as to the 
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final appeal going out to the ways and fences? 
W.J.H. I believe it is in keeping with 

the revival of evangelical activities as to those 
far away. We have all been there. If we 
honestly review our lives, we would admit 
we have been there — one more step and 
we might have been without for ever, but 
God has compelled us to come in. 

E.A.K. Do we get a suggestion of how 
jealous God is of this dispensation of grace 
in the master of the house being angry? 

W.J.H. Think of anyone of us preferring 
a piece of land, or a yoke of oxen, or a wife 
to the supper of divine grace that God has 
prepared! 

C.D. Are the two features you have 
brought before us this morning fundamental; 
the acceptance of the prophetic word with the 
refusal of the man hostile to God, and a deep 
sense of mercy as expressed in the hymn, 
"0 mind divine, so must it be that glory 
all belongs to God"? 

W.J.H. I thought these two suppers were 
fundamental to what follows. 

H.S.H. I thought the ways and fences had 
rather what was restricted in view, but I 
judge from your remark it is the activities of 
divine grace extending to unexpected limits. 

W.J.H. First there are those who are 
called as having a right and every one of 
them refuses. Then the Lord says, "Go out 
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into the streets and lanes of the city" — that 
is further; then He said, "Go out into the 
ways and fences and compel them to come 
in" — that is where He found me, at the 
fence. Beyond the fence is "without," and 
would involve being eternally lost. 

J.E. Is it something like, "Let him that 
heareth say, Come . . . and whosoever will, 
let him take the water of life freely" (Rev. 
22: 17)? 

W.J.H. "Whosoever will" is the widest 
possible appeal. 

J.S.B. Is the expression "that my house 
may be filled" beyond our finite minds, 
implying the greatness of the grace of God? 

W.J.H. Quite so, it is a great supper, 
no small matter — greater than the testimony 
of creation, greater than the testimony of the 
law: God's supper of grace to which we have 
been brought. 
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THE PASSOVER SUPPER. 

Exodus 12: 1-20; Matthew 26: 17-29. 

W.J.H. The apostle John formally speaks 
of the passover as a supper (John 13: 2 ) . 
The passages read make clear that it was 
in the evening; the first passover was the 
closing meal of the day of the sojourn of 
Israel in Egypt, and it was intended to give 
them the strength for departure, for when 
Jehovah brought them out there was not one 
feeble one among them. We might look 
at the passover as the supper provided to 
enable us to break our links for ever with 
the world, and in that way preparing us for 
the Lord's supper; for the two are very closely 
connected in Matthew, Mark and Luke and 
the passover being mentioned in Corinthians 
before the Lord's supper is referred to. The 
passover supper brings us to the Lord's supper. 

F.W.W. In Luke it says that the Lord 
took the cup "after having supped," and this 
word "supped" would refer to His partaking 
of the passover supper, would it not? 

W.J.H. In Luke it is after having supped, 
which I think means after the passover supper 
had been eaten. A great deal preceded in 
Egypt before they came to the supper, 
specially during the closing days of their 
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sojourn, God allowing the character of Egypt 
to be exposed before their eyes. I believe 
the plagues are not only intended to break 
the power of Egypt, but that Israel should 
see, through the plagues, the exposure of the 
character of the world they were leaving. 

L.P.M. Is it a distinct feature of Exodus 
12 that the food and the manner in which it 
was to be eaten, more or less wholly occup\ 
the chapter? 

W.J.H. More is said as to the food itself 
here than perhaps in any supper. Much is 
said of the Lord's supper as to the food and 
the drink. In the suppers looked at earlier 
nothing is said of what was actually eaten, 
the emphasis being on the exposure of what 
lies behind in Herod's supper and the 
wondrous grace of the invitation to the great 
supper in Luke 14; but the actual food eaten 
is not disclosed. When you come to the 
passover supper, the great point is the food 
itself, and I believe the Lord would help us 
to dwell on the food itself at this supper, and 
indeed our deportment in the eating of it, and 
our preparation for movement following. 

H.S.H. Does the word, "For also our 
passover, Christ, has been sacrificed" (1 Cor. 
5: 7) come in here? 

W.J.H. Quite so. "Our passover, Christ, 
has been sacrificed." We could never 
compass such a sacrifice; He is represented 

26 



in the passover lamb. 
John leaned on Jesus' breast at supper. 

The passover supper would cause every one 
of us to lean on Jesus' breast as having 
learnt to trust the sacrificing love that faced 
all for us. 

Ques. What is the thought of keeping the 
lamb for four days? 

W.J.H. I think it involves the contempla
tion of the Lord's life, so that we know that 
there is not a blemish, and we learn to love 
Him personally. The four days would 
correspond to the life of the Lord in the 
three and a half years. 

The Apostle writes to the Corinthians and 
says, "Our passover, Christ, has been sacri
ficed;" there is a definite appreciation of 
Him in the heart, so that it is, "your lamb." 

L.P.M. It is not a matter of the lamb 
being too little for the house, but the house 
may be too little for the lamb. 

W.J.H. So that the whole congregation 
slay it, as if there was only one lamb; 
although every house may have one, it is 
looked at as one sacrifice. 

W.C.B. Would that have a unifying effect 
upon us? 

W.J.H. The result being that they went 
out in ranks; they were together in a military 
way as having unitedly forsaken Egypt. 

C.P.P. So the basis of unity is not a 
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matter of agreeing to certain facts, but as 
having a common object for the heart. 

W.J.H. If all lean on Jesus' breast, what 
a unifying influence that has! Unity is 
acquired by common food; if we all eat the 
same food we shall all have the same affections 
and the same character. 

L.P.M. Do you think it would help 
Christians to see they are under command
ment to eat this food? It is not a matter 
of choice. 

W.J.H. Indeed it is pointed out that they 
are to be cut off if they do not eat. 

R.A. Is this the view when John says, 
"Behold the Lamb of God, who takes away 
the sin of the world" (John 1: 29)? 

W.J.H. I think the passover lamb would 
be included in John's apprehension of Christ. 

R.A. He said it as he saw Him walking. 
W.J.H. Quite so. The legs are specially 

mentioned, the head and the legs and the 
inwards. John at that moment was engaged 
with the legs, those legs were moving in view 
of the removal of sin. 

J.D. What would be conveyed to us by-
it being a male? 

W.J.H. I think it means that the Lord 
took up the responsibilities attaching to His 
people, the male being the responsible side. 
"Of the first year" means all its energy was 
intact — "Without blemish, a male of the 
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first year." Four days would prove the lamb 
to be unblemished. 

J.S.B. Is it not important that the word 
is "Speak ye unto all the congregation of 
Israel," so that we are to be together in order 
that we may be able to hear this speaking? 

W.J.H. Well, it is for all the people, but 
worked out largely in households. 

E.A.K. The affections of the eunuch were 
reached in Acts 8, as he learned that the Lord's 
life was taken from the earth. Is it a strong 
appeal to our affections, in that God gave up 
the life of Jesus here, a life precious beyond 
all, in order that He might have us? Does 
that enter into the sacrifice of the passover? 

W.J.H. I am sure it does. While, no 
doubt, the eunuch would learn the side of 
what the world did in taking that life, yet 
there is also the side found in Isaiah 53: 6: 
"Jehovah hath laid upon him the iniquity of 
us all." 

J.E. The food at Herod's supper would 
have a detrimental effect constitutionally upon 
the daughter of Herodias. One was thinking 
that the food available in the passover supper 
would have a great moral effect on the house
holds in Israel. Is not that an important point 
in view of our young people? 

W.J.H. It is a most important matter 
because no household in Egypt is intact, except 
such as have the blood on the lintel and 
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doorpost and feed on the lamb roast with 
fire. Death invades all unless this is main
tained. Our households are not exempt unless 
this is maintained. 

J.W.H. What about the capacity? It 
says, "according to the measure of his eating/' 
(v. 4, N.T.). Is eating worked out in the 
households? 

W.J.H. That is a great exercise. What 
capacity have we to eat this food? 

D.T. What is the significance of it being 
on the tenth day? 

W.J.H. I think it relates to our responsi
bility taken up and met: ten in scripture 
relating to human responsibility. 

R.H.G. Would you say a further word 
as to the question of our households? In 
Herod's case, the prophetic word came to 
him as to the adjustment of his household, 
and he refused it. 

W.J.H. We should see whether the blood 
is on the doorpost and the lintel of our houses, 
so that nothing contrary to the death of Jesus 
comes into the house. If that is so, our 
families will be preserved intact, but if it is 
not so, death invades the house. This must 
be real, for it is God who sees the blood. 

C.P.P. You spoke of the mind accepting 
restriction. Would you not think the matter 
of reading is a very real exercise in connection 
with the households? 
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W.J.H. If I allow unclean literature or 
the wireless inside the house, how does that 
comport with the blood on the doorposts and 
lintel? The result may be that the first-born 
dies, the energy and strength of that household 
is destroyed, and indeed the first-born of 
beasts also die, that is to say our earthly 
resources are lost for service to God. 

R.A. Is the answer to that morally in the 
application of baptism? 

W.J.H. The passover is food for the 
affections to enable us to leave the world, but 
baptism is the public break with the world. 

CD. Regarding the door, it is not only 
a matter of what comes in, but the fact i9 
that there was to be no going out of the house 
until the morning when all left Egypt. 

W.J.H. Moses had said, "We will go with 
our young and with our old, with our sons 
and with our daughters, with our flocks and 
with our herds will we go" (Ex. 10: 9 ) ; but 
all are to remain inside while God's judgment 
is executed on Egypt. 

CD. "Until the morning" (Ex. 12: 22). 
W.J.H. Quite so. This supper is in view 

of the morning. 
H.S.H. This being "the beginning of 

months," does it suggest that we begin 
spiritual history as leaving the world? 

W.J.H. The thought of months is instruc
tive — not the beginning of days but the 
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beginning of months. Jehovah's feasts are 
mentioned in regard of months over and over 
again. 

L.P.M. The details as to the manner of 
its preparation, also the details as to the head, 
the legs, and the inward parts need to be 
taken more account of by us; the sufferings 
were undiminished, represented by "roast 
with fire." 

W.J.H. That is most important as bearing 
on the securing of our hearts for the Lord, 
and learning to lean on Jesus' breast. We 
contemplate the Lord entering into the direct 
judgment of God. "Raw" would be without 
the action of fire at all. "Boiled with water" 
suggests death, but death indirectly, while the 
fire refers to the direct action of God's 
judgment on the sacrifice. 

C.P.P. Does this enter into what is pro
vided in the great supper? The grace of 
God comes to us in all its freeness and 
fulness because of this sacrifice. 

W.J.H. No doubt this supper would indi
cate food which is enjoyed at the great supper, 
but not opened out in Luke 14. 

A.B.J. This was to be eaten in haste: it 
is a matter of urgency. 

W.J.H. If we believed that the world was 
a place where blood was everywhere, and 
where frogs filled the land until it stank, and 
where locusts, and darkness, and hail, and 
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death abound, we would be in haste. 
R.H.G. Would all that the plagues exposed 

enhance the value of the Lamb to their eyes? 
W.J.H. How blessedly in contrast to all 

those unclean influences suggested in the frogs, 
and the lice, and the flies, is the holy purity 
of this sacrifice. 

G.S. Would you say a word as to the 
things with which the passover lamb was to 
be eaten, the unleavened bread and bitter 
herbs? 

W.J.H. They bear on what goes on in our 
souls, the bitter herbs entering into our own 
judgment of sin, and the unleavened bread our 
judgment of that which inflates. The lamb 
represents Christ personally, and it is instruc
tive to see that it may be taken from the sheep 
or the goats. 

W.C.B. The head would be important, as 
well as the other parts mentioned. 

W.J.H. The head would speak to us of 
the personal dignity and intelligence that 
marked Christ. The legs suggest His ability 
to walk here for God, the inwards the intrinsic 
excellence of Jesus and what He felt inwardly. 

E.A.K. Abraham divided his sacrifices, 
exposing the inwards under the eye of God. 

W.J.H. The furnace could pass between 
those pieces and they be unconsumed. The 
fire does not consume the head, or the legs, or 
the inwards, but renders them available as 
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food. 
L.P.M. You were going to say something 

about the sheep or the goats. 
W.J.H. I think it is touching that God 

makes provision for what may specially 
impress the believer. One saint may be 
moved in appreciation of Christ in His subject, 
dependent, accessible character as represented 
by a lamb; another may receive an impression 
of the separate path of Jesus as represented 
by a goat. 

F.W.W. Do you think that these details 
suggest to us in a definite way the vicarious 
sufferings of Christ? There was nothing 
wrong with His head, or His legs and so on, 
but His sufferings and death were for us. 

W.J.H. Christ our passover has been 
sacrificed for us, a wholly vicarious matter. 
Realising this we lean on His breast as assured 
of His affections. 

L.P.M. I think a word as to the bearing 
of what propitiation means would help. 

W.J.H. Atonement indicates that God puts 
a covering over our sins which will never be 
lifted, but propitiation involves that the dis
honour that has been done to God through 
sin is met. 

E.A.K. We have spoken of Paul's view 
of the passover; Peter's comes in also, "Ye 
have been redeemed, not by corruptible things, 
as silver or gold . . . but by precious blood, 
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as of a lamb without blemish and without 
spot" (1 Pet. 1: 18, 19). 

C.P.P. Does the word "precious" in that 
connection involve both the value of the blood 
as God would estimate it, and the value of it 
to the affections of His people? 

W.J.H. Yes. The way Peter speaks of 
it is beautiful — "precious blood," and then 
he tells us it is the blood of Christ. 

E.A.K. In connection with verse 11 as 
suggesting the thought of energy and journey
ing, would you feel that in conditions of ease 
and prosperity, allowed by God over many 
years, there has been a tendency to settle down, 
and that at the present time we are being 
stirred up; so that this word should have a 
bearing on us, "Your loins girded, your shoes 
on your feet, and your staff in your hand;" 
the world being looked on as a place we can 
only journey out of, and that as fast as we can? 

W.J.H. It is quite evident there was not 
the slightest idea of remaining there after the 
passover. It is never contemplated that the 
believer will remain as part of the world's 
system once he has eaten the passover. He 
has learnt in Egypt something of God which 
he is going to take with him, his staff signifying 
his experience with God. 

L.P.M. I would like help as to eating by 
commandment, as to whether this would have 
a bearing upon our keeping among the 
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brethren, in the company of the saints, where 
we are helped to partake of this food. 

W.J.H. "Let us keep the feast" (1 Cor. 
5: 8 ) . It is to be taken up individually, but 
is enjoyed in a much more complete way 
together. It is really preparatory to our being 
together in a closer way still at the Lord's 
supper. 

J.N.G. Would the constant feeding on 
Christ help us to maintain the restrictions that 
the prophetic word imposes? 

W.J.H. Yes, I am sure it would, because 
this feast is to be kept with loins girded. I am 
impressed with the way in which the world 
hates all restrictions. 

C.G. It says here that nothing of the 
sacrifice was to remain until the morning, and 
it was to be burnt with fire; what had you 
in mind about that? 

W.J.H. I think the Lord would have 
maintained in freshness what His death means. 

H.S.H. Is the memorial to preserve us 
from going back to Egypt? 

W.J.H. It is instructive to see that this 
feast goes through into the millennium; it is 
kept in Egypt first, then in the wilderness, then 
in the land, then when the Lord was on earth, 
then in Corinthians in Christianity, and in 
Ezekiel in the world to come; showing that 
God will ever maintain, in the souls of men, 
the judgment of sin and of the world by this 
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memorial. 
Two things go with the feast, one the 

exclusion on our part of leaven, and the 
other the insistence that only circumcised 
persons must eat it. There is the exclusion 
for the seven days, which represent all our 
days, of that which would corrupt and inflate, 
and then the flesh is to be judged in those 
who partake. 

J.S.B. You said we are expressive of the 
food we eat. There is the word in Psa. 37: 3, 
"feed on faithfulness;" would you say a little 
on that food? 

W.J.H. As we feed on it we will be 
faithful, and as we feed on Christ our passover, 
we will judge evil, and judge the world. It 
says He "gave Himself for our sins, that He 
might deliver us from this present evil world, 
according to the will of God and our Father" 
(Gal. 1 : 4 ) . God and our Father is in this 
matter as well as Christ. If we eat the manna 
we will be like the manna; if we eat the old 
corn of the land we will be in keeping with the 
divine purposes in dignity and heavenliness. 

G.H. It is called a feast to Jehovah. Does 
God get His portion from this feast? 

W.J.H. It is the first of the feasts in 
Deuteronomy; God has His part in it, in the 
affections awakened in the hearts of those 
that eat. 

D.T. Why is it that it says "this day" 
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shall be unto you for a memorial? 
W.J.H. "It is a night to be much observed 

unto the Lord" (Ex. 12: 42), but the day 
would be the whole period as taking character 
from the passover. 

CD. This was to be an outstanding day in 
their memory. If we really get the gain of 
what went on in this night, we shall come into 
this day — a day when they went out of 
Egypt, a great day. 

W.J.H. It brings you to a day, and we 
shall be kept in relation to the day while this 
passover is as a frontlet to our eyes and on 
our hands: it is to govern our outlook and 
actions. 

L.P.M. You spoke of circumcised persons. 
Would such represent persons who recognise 
that man after the flesh came to an end in 
the fire of God's judgment? It is another 
kind of man that can take up the thoughts 
of God. 

W.J.H. If we are feasting on this sacrifice, 
can we allow sin to be active in the flesh? No 
uncircumcised person is to keep the feast. 

C.P.P. Would the word of the disciples 
as each one said, "Is it I ? " indicate that 
they were moving on that line in their souls? 

W.J.H. All recognised the necessity of 
judging themselves. What man is capable of 
is seen in Judas and is brought out at the 
very time of the supper. 
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Ques. What connection has Gilgal with 
the passover? It says in Joshua that the 
children of Israel encamped at Gilgal, and 
kept the passover, and ate the old com of 
the land. 

W.J.H. We have been speaking of circum
cision as essential if the passover is to be 
maintained, for if God has judged sin, can 
He allow it in us? Can we allow it? 

E.A.K. Is it possible for us to learn what 
underlies the passover apart from divine 
teaching? It says, "they shall be all taught 
of God." In Matt. 26: 18, they were to say, 
"The Teacher says, My time is near, I will 
keep the passover" (N.T.). 

W.J.H. Evidently the Lord would have 
this matter opened out from one generation 
to another; as the children come on they will 
ask what it means; there should be teaching 
as to it. 

C.G. Following the teaching here, it says, 
"the people bowed their heads and wor
shipped." Has that a bearing on us? 

W.J.H. Very good. As this is opened out 
in its blessedness to their hearts, they bow 
their heads and worship. 

R.H. Moses says, "Take a bunch of hyssop 
and dip it in the blood." 

W.J.H. It is remarkable that God does 
not say that to Moses, but he says it to the 
people, "take a bunch of hyssop." That 
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shows how the refusal of leaven is maintained: 
to take a bunch of hyssop means that you 
become small, you are cleansed by becoming 
small in your own eyes in the light of this 
sacrifice. 

L.P.M. Do you think David had this in 
his mind? He said, "Neither do I exercise 
myself in great matters, or in things too high 
for me." 

W.J.H. And he says, "Purge me with 
hyssop" (Psa. 51: 7). It is part of the 
process of cleansing that we become small 
in our own eyes. All this is preparatory to 
merging at the supper, where all eat the same 
bread, all drink out of the cup. I do not bring 
my greatness, my lands, my oxen, my pedigree 
into the assembly, all that is left behind at 
the passover. 

L.P.M. So that in Matthew, as distinct 
from the other synoptic gospels, you have the 
disciples preparing the place: it is not a 
question of two, but of all proceeding with 
the matter. Would you say a word as to 
how that is to characterise us as moving 
towards the supper? 

W.J.H. The question constantly comes up 
as to who should break bread, specially 
amongst the young. What is essential is that 
those who commend must be assured that what 
the passover means is being maintained by 
the one who desires to break bread. 
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L.P.M. Should we desire to see that the 
person who wishes to break bread is prepared 
to further the preparation of the passover? 

W.J.H. Quite so. Not absenting them
selves, but maintaining it in self-judgment, 
which circumcision represents, and in the 
exclusion of leaven. Much is said about 
leaven as to the passover. 

Rem. It is not a matter of the passover 
being over, but "as they were eating": the 
force of it is that it goes on all the time. 

W.J.H. And no doubt results in appetite 
for the supper. A person who is eating the 
passover has appetite for the supper. 
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THE LORD'S SUPPER AND 
THE SUPPER AT BETHANY. 
1 Corinthians 11: 17-34; John 12: 1-8. 

W.J.H. Most will know that the subject 
being considered relates to various suppers 
presented in Scripture as indicating food for 
the end of the day, having in mind that we 
are come to the ends of the ages: that is, the 
end of every age has a bearing on this one. 
We have considered the dreadful supper of 
King Herod a few years prior to his having 
part with Pilate in the murder and crucifixion 
of Christ. The account of his supper is a 
prophetic outline of public conditions at the 
end of this dispensation. Then we considered 
the great supper of grace available to such as 
we, for God's own delight. We have looked 
at the passover supper, the last meal in 
Egypt, intended to provide strength to leave 
that land. We observed also that the effect 
of that supper on John is that he leans on 
Jesus' breast. Such a man can, if necessary, 
be alone, as John was at Patmos, and face 
the break-up of the world, as having found 
a place of stability in the affections of the 
One on whom he leaned at the passover 
supper. 

This afternoon we may be helped to look 
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at these two well-known suppers, the Lord's 
supper and the supper made for Him at 
Bethany. It is formally stated to be the 
Lord's supper by the Apostle; many think of 
it as the supper of Jesus, and some as the 
supper of Christ, while other Christians think 
of it as the Father's supper, but scripture says 
it is the Lord's supper, and the frequency of 
reference to the Lord in the chapter read 
cannot fail to impress us all, for the Lord is 
referred to seven times. 

J.S.B. What is specially implied in it 
being the Lord's supper? 

W.J.H. His supreme authority. Many 
assume that because they know the Saviour 
to some extent and their sins are forgiven, 
they are thereby entitled to partake of the 
Lord's supper. Others assume that because 
they are members of the body of Christ they 
are thereby entitled to eat the Lord's supper; 
others, that being subjects of divine grace, 
and knowing God as Father, gives them this 
right. But scripture emphasises the Lord in 
relation to the supper, involving subjection 
to His will on our part. 

G.H. Is the thought of authority com
patible with the word "prescribing" to them? 
The Apostle's authority under the Lord was 
seen in that. 

W.J.H. Quite so. Indeed it says, "I 
received from the Lord" (1 Cor. 11: 23), 
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not "I received from Christ or from Jesus 
or from God," but "I received from the Lord, 
that which I also delivered unto you;" he 
is speaking apostolically as representing the 
Lord. 

L.P.M. How would you apply here the 
feature of the close of the day that has been 
in your mind in regard to suppers? 

W.J.H. It is remarkable that the Lord 
has revived the truth of the supper at the 
end of the dispensation. On the night in 
which He was betrayed, He introduced the 
supper, and now in the night in which He 
is being betrayed again, and when many, 
alas! are treading under foot the Son of God, 
and counting the blood of the covenant 
common (see Heb. 10: 29), the Lord has 
revived the celebration and meaning of the 
supper, providing thus food for the saints to 
continue till He comes. 

L.P.M. His authority is emphasised thus 
before the day closes. Should that not appeal 
to every right-minded Christian as command
ing them? 

W.J.H. I do not think we can claim to 
be subject to the Lord if we ignore the 
Lord's commandments, and His command
ment for us, in such a day as this, is to 
depart from evil. No one can take the 
Lord's supper rightly without facing this 
commandment. 
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E.A.K. Paul gets this special direction 
from the Lord as in heaven. Would not that 
prove the authority behind it, in that it is 
from there He is made Lord and Christ? 

W.J.H. Exactly. His authority is absolute 
in heaven, angels and authorities and powers 
being subjected to Him. What is looked for 
in relation to the supper is the acceptance 
implicitly of the Lord's authority and subjec
tion to it; it is not sufficient to say, "I am a 
believer." 

Ques. If one is a member of the body, 
would that entitle one to partake of the Lord's 
supper? 

W.J.H. That would make it Christ's 
supper, for Christ is the Head of the body, 
whereas the scripture calls it the Lord's 
supper, meaning that those who partake are 
persons who subject themselves to His will. 
Of course, such are members of the body, 
such are persons who know the precious 
Saviour, but it is the Lord's supper. 

Ques. Why is the supper brought in so 
late in the epistle? 

W.J.H. The Apostle is reminding them 
of what he had received of the Lord and gave 
to them, and he is bringing them back to it 
because of the departure of those at Corinth 
from what he had taught them. We must 
hold firmly to what is implied in the term 
"the Lord's supper;" but there was much at 
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Corinth to be adjusted before they were ready 
for adjustment as to the supper. 

H.S.H. Is what you are saying illustrated 
in Paul? After the Lord met him, his first 
word is "Lord," as yielding himself completely 
to His control. 

W.J.H. Quite so. He says, "Unto us there 
is one Lord." The Lord's authority in a day 
of ruin is expressed in 2 Timothy so that the 
supper is now approached by way of 2 Tim. 
2: 19, "Let every one who names the name 
of the Lord withdraw from iniquity." 

A.H.S. Would you explain what is meant 
by "iniquity"? 

W.J.H. I suppose, specially, religious 
evil, though not necessarily confined to it; 
but I think the immediate connection is false 
teaching, those "saying that the resurrection 
has taken place already; and overthrow the 
faith of some. Yet, the firm foundation of 
God stands, having this seal, The Lord knows 
those that are his; and, Let every one who 
names the name of the Lord withdraw from 
iniquity" (2 Tim. 2: 18-19). We cannot 
assume to be subject to the Lord and ignore 
His instruction for our day, and by the avenue 
of that instruction we approach the Lord's 
supper. 

L.P.M. Is the feature of eating prominent 
in this supper? 

W.J.H. That is what is stressed: it is a 
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matter of food, the Lord having His portion 
in the remembrance, but we partake as eating 
and drinking. One thing emphasised in the 
section read is that it is partaken of "together/* 
we come together in assembly, and we come 
together in one place, and we come together 
to eat: meaning that we are together in right 
relations towards one another. 

R.H.C. Is it as the Lord that He raises 
the challenge "One of you shall deliver Me 
up," in relation to the supper? 

W.J.H. It is remarkable that every passage 
that brings in the supper brings in the 
betrayal: Matthew, Mark, Luke and 1 Corin
thians. The Lord was so affected by His own 
familiar friend betraying Him that He could 
not bear it, and what He said, as expressed 
prophetically in Psa. 55: 13, was not finished, 
words not being able to convey His intense 
feelings then. It is thus the Lord introduces 
this holy supper, and something of those 
feelings are to be with us, for we are in days 
of betrayal now; those who apostatise, crucify 
the Lord Jesus to themselves. 

F.W.W. The eating of the Lord's supper 
would be our public declaration of loyalty to 
Christ in His rejection. 

W.J.H. Quite so. It is saying, "Thine 
are we . . . . and on Thy side," as some said 
when Saul persecuted David. We say to the 
Lord in the night of His betrayal that we are 
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on His side. 
J.S.B. Does not the Apostle bring before 

them the authority of the Lord — "The Lord 
Jesus in the night in which He was delivered 
up took bread," and so on. 

W.J.H. "The Lord Jesus" expresses reve
rential affection; He is revered, He is not 
despised, not trodden under foot — a terrible 
expression. We are in the days of the tread
ing under foot of the Son of God and the 
counting of the blood of the covenant common. 

J.W. Have you in mind that as a test of 
fidelity to the Lord this may mean more to us 
than hitherto, in view of conditions you have 
indicated? 

W.J.H. This food is to strengthen those 
affections that will be true to Himself. 

D.T. Should we challenge ourselves in 
that way and say, "Lord, is it I?" 

W.J.H. I believe that every first day of 
the week the Lord intends to remind us of 
His betrayal and to challenge us as to whether 
anything of the traitor is allowed unjudged 
with us. 

G.McK. "For it is not an enemy that 
hath reproached me — then could I have 
borne it" (Psa. 55: 12). 

W.J.H. "But it was thou, a man mine 
equal, mine intimate, my familiar friend," 
and then there is a hiatus, as if the Lord, 
speaking reverently, was not able to finish 
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His words through the depth of His feelings. 
L.P.M. Do you think the movement 

together to the house of God, "To the house 
of God we walked amid the throng," is an 
affecting challenge in relation to such as 
once knew this place? 

W.J.H. The Lord speaks in the gospel of 
"the hand of him that betrayeth me" being 
on the table. 

G.D. Would you say that Judas hated 
the Lord, seeing that he went to such lengths 
in the betrayal? 

W.J.H. I do not know that scripture says 
that. Judas was a thief and had the bag and 
made room for Satan to come into his heart; 
but the point is not how wicked Judas was, 
but that the betrayal is part of the setting of 
the supper. It is still that night. He looks 
for those who will be real, and He provides 
food to support them in such a night. 

W.H.G. Is the 55th Psalm the character 
of the food which feeds our affections at this 
supper? 

W.J.H. Well, in the atmosphere of the 
deep feelings in the Lord's heart, and I trust 
in some measure in ours, we eat; we eat and 
drink the supper. 

E.T. If there are differences among us, 
is that the line that leads to ultimate betrayal? 

W.J.H. That is very searching, for if 
there is party feeling, it will lead us to 
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secure our own ends at the expense of the 
Lord and His rights. 

H.S.H. In Luke's account it appears as 
if they wondered who of them it could be, 
as if they hardly thought such a thing 
possible: that would be searching to every 
one of us. 

W.J.H. Very searching; it is in keeping 
with what we referred to yesterday, the leaven 
of Herod. The Lord says, "Beware of the 
leaven of Herod," Herod's leaven is this — 
"I am interested in the Lord and His servants, 
I hear what He says, I am doing many things, 
and yet I am also going on with wickedness." 
Heartbreaking exposures of this kind of thing 
have occurred amongst us of recent years. 
The Lord says, "Beware of the leaven of 
Herod." Judas goes in company with the 
Lord to the house of God, and all the time 
there is that unjudged that makes room for 
the devil. 

L.P.M. You spoke yesterday of the pass-
over providing strength to leave Egypt. What 
is the result of the Lord's supper being truly 
eaten? 

W.J.H. Two things follow the supper in 
the gospels. They sang a hymn and went 
to the mount of Olives. There is strength 
through such food to respond to Cod and to 
ascend heavenward. 

R.H.G. Is the food that which the Lord 
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has provided at tremendous cost to Himself? 
W.J.H. It is the Lord's supper: we are 

guests, the provision is His, and we do well 
to consider the food itself: "This is my body 
which is for you." Was there ever such 
food? "This cup is the new covenant in my 
blood; this do as often as ye shall drink it" 
(1 Cor. 11: 25). 

L.P.M. The emphasis is on "My body": 
would that perhaps indicate that none had 
ever had any claim upon that body, it was 
entirely His property in manhood? 

W.J.H. It was never forfeited, and the 
same with the blood — "My blood": the 
angels were charged to take care of Him in 
a providential way; but no one had any claim 
on that precious body. It was held for the 
will of God. 

G.D. Is it something similar to the Hebrew 
servant who came in with his body and might 
go out with his body? 

W.J.H. Yes. Such a servant had the right 
to his body, but in love went to the door to 
have his ear bored, surrendering his body 
thus in love to his master, his wife and his 
children. Picture such a household in Israel! 
When the wife and children see the mark on 
his ear, what love it would call out, reminding 
them that he might have gone out free but 
for his love to them. The ear bored is like 
the symbols at the supper which awaken the 
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love that is in our hearts for the Lord. 
L.P.M. Such a body given for us is the 

food at that occasion. 
W.J.H. That is it —"Take eat." The 

two angels sat, one at the head and the 
other at the feet, where the body of Jesus 
had lain. We likewise contemplate His 
precious body — but given for us. 

L.P.M. Would you say a word as to 
eating? 

W.J.H. Eating is for the strengthening 
of the affections: bread that strengthens man's 
heart — our affections for the Lord personally 
tend to become feeble, but the Lord's supper 
is food to strengthen our hearts towards Christ. 

CD. Would this food build up a constitu
tion that can move with Him into another 
realm? 

W.J.H. I think that the Lord's supper 
builds up a constitution to enable us, even 
now, to reach what is eternal in character — 
Christ everything, and God all in all. 

J.N.G. Having surrendered our wills to 
the Lord, as you were remarking, does the 
eating of this food strengthen our constitutions 
to do the will of God? 

W.J.H. We are characterised by the food 
we eat. The passover results in a definite 
judgment of the world and sin. As eating this 
bread we are marked by doing the will of 
God. The body of Christ was prepared 
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expressly in view of His doing the will of 
God in it. 

R.H.G. Does the eating in that way enable 
us to continue until He come? 

W.J.H. Quite so. "Ye announce the death 
of the Lord until He come," when He will 
have His rights everywhere. 

CD. There are in that way two results 
from this food, a constitution that can do the 
will of God on earth, and a constitution that 
is ready for heaven? 

L.P.M. Also love for the assembly? 
W.J.H. Exactly. "This is my body which 

is for you," and if the Lord has given His 
body for the assembly, we will value the 
assembly in some sense as He values it. 

L.P.M. Does the added feature of drink
ing, found in this supper, but not referred to 
in the previous suppers, carry us further, and 
in some sense on to the next dispensation? 

W.J.H. The Lord adds a cup to the 
passover; it was there and He uses it as 
supporting the thought of joy and satisfaction. 
Of the cup at the Lord's supper, He says, 
"Drink ye all of it;" the thought of the cup 
is not food, but satisfaction and joy. 

J.W.H. How does the thought of remem
brance come in here? 

W.J.H. That touches the Lord's part in 
the matter, and enters somewhat into the 
next supper. 
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H.S.H. Does what it says in Acts 20, 
"Having broken the bread, and eaten, and 
having long spoken until daybreak, so he 
went away" come into this? We would be 
ready to receive ministry from the great 
assembly Apostle as to this subject. 

W.J.H. Quite so. He spoke a long time, 
meaning that much teaching is needed to bring 
us to what the supper really means. A new 
day is also in view. 

R.H.V.A. Do not these two acts of remem
brance, the partaking of the loaf and of the 
cup, set the saints together characteristically 
assemblywise? 

W.J.H. Yes, we all partake of that one 
loaf, and all drink out of the cup. Persons 
from all walks of life, all drinking out of one 
cup is a symbol of a unity the Lord has 
established and is maintaining. 

R.H. What is the thought of "This is my 
body"? Does it refer only to the Lord's body 
as given in death, or to Himself as He now is? 

W.J.H. The symbols bring His death 
before us, His body and His blood. I do 
not think His body of glory is in mind. 

E.A.K. Would not the allusion be pri
marily to Psalm 40, "Lo I come: in the 
volume of the book it is written of me, I 
delight to do thy will, 0 my God"? 

W.J.H. That is one great thought in the 
Lord's body. It was the vessel of the divine 
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will, and surrendered in death in obedience to 
that will. What is the result of our eating? 
We likewise are all committed to the divine 
will in our bodies. 

E.A.K. Would you say that this food is 
provided specifically for those who love the 
Lord Jesus, and who love God, and who love 
one another? One does feel that the great 
element in the supper is that it is provided for 
those who are lovers of Jesus, and it is 
professedly as such that we come together to 
partake of it. 

W.J.H. I think that helps: the result of 
the supper is that we love the Lord, we love 
God, and we love one another, and that food 
and that drink build up such affections in 
the saints. 

F.W.W. One great feature in regard of 
Judas was that he put a low value on the 
Lord, and that seemed to be the root of all 
the trouble, and I think that is the root of 
much trouble amongst us — we put a low 
value upon the Lord and consequently upon 
the saints. 

W.J.H. "If ye think good, give me my 
price" (Zech. 11: 12). That is really the 
Lord's question to all of us. The supper 
week by week builds up the price. 

E.T. Would not the price on our side 
be all that we have, all that we are? 

W.J.H. Quite so. 
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J.W. The Lord's comment by the Spirit 
is "a goodly price" in Zechariah, in holy 
sarcasm. When there was not a right valuation 
of the Lord the brotherly bonds were broken. 

W.J.H. That is a good remark. When 
the price for the Lord is low, the bonds 
between the brethren are broken; when the 
price for the Lord is high, the brethren go on 
together in holy bonds of fellowship. If we 
are drifting apart from one another, the root 
is, we have lowered our valuation of the Lord. 

E.T. In a practical way that affects also 
our giving to the box. 

W.J.H. It is most encouraging to see, 
almost generally, as the meaning of the 
supper is realised, the collection grows. You 
do not then have to urge the brethren to give. 

We may consider now the supper at Bethany 
— "There therefore they made him a supper." 

L.P.M. Are these "therefores" significant? 
"Therefore" suggests a prior appreciation of 
Christ. 

W.J.H. The word "therefore" runs through 
this matter remarkably as in the N.T. There 
is a reason for what is done in John 12. 
There is a reason why the Lord came to 
Bethany, there is a reason why they made 
a supper, and a reason why Mary took the 
ointment, and a reason why Judas spoke and 
why the Lord rebuked him. All this is said 
in relation to "therefore," and enters into our 
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side in relation to the supper, for we under
stand what we are doing and why we do it. 

G.H. Does that make way for headship? 
Is this a Colossian setting? 

W.J.H. Quite so. "The dead man Lazarus 
whom Jesus raised from the dead" suggests 
what is beyond Corinthians. 

L.P.M. It is very beautiful to see that 
affection enters into the matter first; intelli
gence is also developed in the saints, which 
is a very necessary feature in our side if the 
service of God is to go on according to His 
mind. 

W.J.H. I think it is most important to see 
that the Lord would have us able to give a 
reason for what we do. 

F.W.W. This has a sixth day setting. It 
is not a matter of the first day but the sixth 
day. Is that our everyday life? 

W.J.H. I think perhaps it signified that 
the Lord took very little account of the pass-
over here. In the previous chapter it speaks 
of "the passover of the Jews." He disregarded 
all that, but this is what he recognises and 
honours with His presence. It is not the 
passover viewed as preparing us for the Lord's 
supper, but "the passover of the Jews," the 
ritualism of the day. The Lord is not 
interested in that, but He is very much 
interested in Bethany. 

In the Gospels of Matthew and Mark, two 
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days before the passover an unnamed woman 
anoints His head at Bethany. Bethany is 
evidently a point of attraction to the Lord, 
and the fact that later on He led His disciples 
out as far as to Bethany suggests that it is a 
resurrection platform, with ascension in view. 

R.H.G. Why is this spoken of as a supper? 
W.J.H. "There therefore they made him 

a supper." I think it suggests that it is 
love's last provision for the Lord ere the end. 

J.W.H. Is the suggestion that what we have 
appropriated as food in connection with the 
supper would move us to provide for Him? 

W.J.H. That is what I thought. All are 
together to make a supper for Him. How 
wonderful when we are in that! 

L.P.M. So that 1 Corinthians is under the 
Lord's commandment, but these are the 
instincts and response of those that love Him. 

W.J.H. This is spontaneous and not a 
matter of command. All are in it, not just 
two or three in a meeting; Martha and Lazarus 
and Mary, they made Him a supper, every one 
of them is in this to provide a supper for Him. 

T.R.Y. Why does the feminine element 
come prominently before us? 

W.J.H. Because it is the Lord coming in 
as Head as presented in Colossians, and the 
subjective answer in our affections is seen in 
Mary specially. "There therefore they made 
him a supper" — none of us should exclude 
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ourselves from this. 
F.U. There is no mention of the food 

here. Is it not affection that is the outstanding 
thing, and unity in relation to what affection 
would provide? 

W.J.H. Martha serving, Lazarus one of 
them that sat with Him, Mary taking the 
ointment. The Lord has all this as His portion. 

L.P.M. Our eating is incidental, the great 
thing is to see that the Lord gets something. 
He being there, the whole attention of those 
present would focus upon Him and upon His 
tastes for the occasion. 

W.J.H. Quite so. 
J.M. Would you say a word as to the 

restful conditions that obtain in this supper, 
apart from the intrusion of Judas? 

W.J.H. Lazarus was one of them that sat 
at table with Him. We feebly understand the 
joy the Lord has in having companions; He 
is anointed with the oil of gladness above 
His companions, His gladness is set in relation 
to His companions, and Lazarus was one of 
them: I do not know how many more there 
were. 

W.C.B. When do we make the Lord this 
supper? 

W.J.H. It represents what follows the 
breaking of bread and the drinking of the 
cup. How the saints have rejoiced in the 
liberty now enjoyed to speak to the Lord 
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personally after the memorial side is over. 
The Song of Songs is to be sung before the 
singing in the assembly which the Lord leads. 

E.T. Is it not suggested in the words of 
the Song, "Let my beloved come into his 
garden, and eat its precious fruits"? 

W.J.H. Very good, He comes in and says, 
"I have gathered my myrrh with my spice; 
I have eaten my honeycomb with my honey; 
I have drunk my wine with my milk" (ch. 5, 
v. 1). These represent the things on the table 
that Mary and Martha and Lazarus provided 
at the supper for Him. 

We do well to see that the Song of Songs, 
as taken up now, is the expression of the 
reciprocal love between Christ and the 
assembly. Is it not to be sung? Will we not 
all be in it? "There therefore they made 
him a supper." 
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SUPPING WITH THE LORD: THE 
MARRIAGE SUPPER OF THE LAMB: 
THE GREAT SUPPER OF GOD. 

Revelation 3: 14-22; 19: 6-10, 17-21. 

W.J.H. Before we proceed with the scrip
tures read, one would like to emphasise the 
reference made in the last reading to Zechariah 
11: 12-14. One has felt that this scripture 
gives, perhaps, a clue to the rupture of 
brotherly relations that sometimes, alas! 
becomes evident. It gives, indeed, a clue 
to the cause of the breaking up of the public 
unity of the people of God. Every division 
of God's people on earth has its roots in a 
poor valuation of Christ. A poor value of 
Christ in our souls will also result in a breack 
coming in between us. 

We might now consider the suggestion of 
the Lord in the epistle to Laodicea that, under 
certain conditions, He would sup with the 
one who opens the door. The word "sup" 
here has the same root as supper, the last meal 
of the day. In Revelation 19 the marriage 
supper of the Lamb is hailed — the final meal 
prior to the manifestation of Christ and His 
bride publicly. Finally there is the great 
supper of God, the last meal, provided govern-
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mentally by God for all the birds of mid-
heaven. It is called the supper of God, yet 
it is not. for God's people, but for unclean 
spiritual powers, and the food provided is 
the flesh of kings, and the great and small — 
all who have received the mark of the beast 
and worshipped him. 

E.A.K. Is it significant that the thought of 
supping is introduced in the last assembly to 
which the Lord addresses Himself, giving, as 
it were, a final opportunity to the profession? 

W.J.H. The greatest thoughts are avail
able at the end, for this last proposal is as 
great as any that has been made. "I will sup 
with him and he with me," showing that the 
Lord would make available at the end a 
supper that is as great and blessed as anything 
that has preceded. 

H.S.H. Would all overcomers at Laodicea 
be available to have part in the two suppers 
considered yesterday? They are enjoyed 
together but what the Lord promises to the 
overcomer is individual. 

W.J.H. It is brought within the range of 
any one, though it is the enjoyment of what 
is proper to the assembly, "if any one open 
the door," the Lord says. 

C.P.P. Is that in line with the word in 
John 14, as to the Lord manifesting Himself 
to the one who keeps His commandments? 

W.J.H. Yes. "He that loves me shall be 

62 



loved by my Father, and I will love him and 
will manifest myself to him" (John 14: 21). 
The greatest things are available in the last 
days even to one; not that we will have to walk 
absolutely alone, but it shows how the Lord 
would make the best available to one. The 
Lord's supper and the supper at Bethany 
would lead to our being hot. I cannot conceive 
of a person, enjoying the Lord's supper: "My 
body given for you," and "My blood shed for 
you," or of one being in spirit with Lazarus 
and Mary and Martha, who could be luke
warm. 

E.A.K. Those who had supped with the 
Lord after He had joined them in grace and 
shepherd care on the way to Emmaus said, 
"Did not our heart burn within us"? They 
brought that warmth back to the company 
at Jerusalem. 

W.J.H. Very good. 
J.E. Is there a peculiar and distinctive 

character in the divine speaking at the close 
of the day? It is as a result of hearing His 
voice that the door is opened. Might we not 
discern that in the ministry that comes to us 
to-day at the close? 

W.J.H. It is His voice, not exactly His 
words, but a question of hearing His voice. 
It is remarkable how the thought of voice is 
brought in, so that a person is recognised by 
his voice as well as by what he actually says, 
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and the Lord would help us to get accustomed 
to recognise His voice. 

V.T.S. Is that what we get in the Song of 
Solomon? "I slept," and 'The voice of my 
beloved! he knocketh" (ch. 5: 2) . 

W.J.H. Quite so. "The voice of my 
beloved!" She would know him by his voice. 
The Lord says, "My sheep hear my voice." 
Besides the words that He addresses to them, 
they know the voice. The Lord would help 
us to detect His voice. 

J.W.H. John the Baptist speaks of himself 
as "the voice of one crying in the wilderness." 
We need to know the Baptist's voice to 
recognise the voice of Christ. 

W.J.H. The same John speaks of hearing 
the bridegroom's voice: he was a voice himself 
to call attention to Christ, but he says, "The 
friend of the bridegroom . . . rejoices in heart 
because of the voice of the bridegroom." 

CD. First of all we have the Lord 
standing, before He speaks of supping. Is 
there a great deal in the thought of Him so 
standing, taking up this position of knocking 
and waiting? 

W.J.H. The word means He has placed 
Himself at a door that is closed. In the 
address to Philadelphia, he speaks of an 
opened door, one He has opened for His 
people and which we are enjoying, and in 
chapter 4 there is a door opened in heaven; 
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but here there is a door shut in His face, and 
He has placed Himself outside of it knocking 
(what wonderful grace!) at the evening of 
the assembly's history. 

J.E. Would the thought of "the Amen" 
help in this? Throughout the history of the 
church's sojourn here, the Lord's voice has 
been heard in many distinctive ways; would 
not "the Amen" now suggest finality and 
completion also and that if this voice is not 
heard and hearkened to there will be no 
further opportunity? 

W.J.H. Yes, and in addition to that, 
"the Amen" is not lukewarm. "The Amen" 
includes the thought of response. In our 
gatherings there should be an "amen" — if 
we are hot there is an "amen." 

J.M. I was thinking of the peculiar way 
in which the voice comes before us in Revela
tion: John, at the commencement, hears a 
great voice before he sees who spoke, and it 
says, "I turned back to see the voice which 
spoke with me" (Rev. 1: 12). 

W.J.H. This matter of voice is full of 
instruction and is worthy of pursuing. We are 
to learn to know and "to see the voice." 

Personality enters into voice, a person is 
known by his voice as well as by his features 
and actions. 

E.A.K. Scripture speaks of saying 
"Amen": some of us are very much afraid 
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of our voices being heard, so that there is 
a lack of audible response. 

W.J.H. We cannot do better than heaven. 
In heaven they say, "Amen" and "Hallelujah." 

W.B.P. There was a time when the people 
of God all said, "Amen" — "All the people 
said Amen" (1 Chron. 16: 36). 

W.J.H. Indeed, it says, "Let all the people 
say, Amen" (Psa. 106: 48). 

J.S.B. Does not this appeal become more 
searching in view of the Laodicean phase of 
the church's history, characterised by luke-
warmness? 

W.J.H. I do not know anything more 
humbling for us all, than to see that the 
closing public condition of the assembly is 
that the Lord is shut out, with assumption to 
be rich, yet He is outside the door, and 
knocking. 

G.H. Do we see also here that many 
waters cannot quench His love? It is burning 
as ever — "a friend loveth at all times." 

W.J.H. You would wonder what there is 
to love in Laodicea, but the Lord says, "As 
many as I love." He locates somewhere in 
Laodicea something that He loves, and He 
desires to have that for Himself. 

R.H.G. Is the recovery to us of the meet
ing for prophetic ministry the means by which, 
in these days, the Lord causes His voice to 
be heard? 
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W.J.H. Yes — one way at least. 
D.T. The knowledge of His voice would 

preserve us from being deceived. I was 
thinking of Isaac, he was not deceived by 
the voice but by external features. 

W.J.H. That is instructive: "The voice 
is the voice of Jacob." If we are in touch 
with the Lord at all, we shall hear His voice: 
"If any one hear my voice and open the 
door" (Rev. 3: 20): the Lord does not force 
Himself on His people, but it is incumbent 
on us to open the door. 

L.P.M. So recovery in this aspect lies 
within the responsibility of Christians. 

W.J.H. In Philadelphia there is a door 
that He opened, but He does not open this 
door, it is for us to do so. 

H.M. Could you tell us why there is no 
provision for the ear? He speaks of clothing, 
and of eye salve for the eyes, but nothing in 
regard of the ear. 

W.J.H. There is the general idea at the 
end, "He that hath an ear, let him hear": 
the ear is called into activity if it is there. 
If it is not there, there is no hope. 

L.P.M. The prophet speaks of a piece 
of an ear being recovered: I suppose that 
is all we can say in the general failure of 
Christendom — a piece of an ear has been 
recovered. 

W.J.H. Very good. 
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J.W. You have spoken of it coming down 
to an individual: is this door an inlet to 
the affections? 

W.J.H. I think so. "Did not our heart 
burn"? 

The Lord says, "I will come in unto him, 
and sup with him, and he with me." At the 
end of the assembly's day the Lord is reckon
ing to have the evening meal with the over-
comer. "I will sup with him," what such 
persons have the Lord would share. 

E.A.K. Would that link on with the Lord's 
enquiry as He came amongst His own as to 
what they had to eat? He took part of a 
broiled fish and of a honey comb. 

W.J.H. "They gave him part of a broiled 
fish" (Luke 24: 42) ; they did not give Him 
a fish, but a part of it, what they had. The 
Lord is prepared to share in what we have. 

W.H.G. It is sometimes said that we are 
pretentious in what has the service of God in 
view, and in our ministry meetings, and in 
our discipline meetings. Would you help us 
to meet that? 

W.J.H. I think the address to Philadelphia 
bears on that. The Lord has opened a door 
to return to what is proper to the assembly 
and no one can shut it, but in Laodicea it is 
a matter of anyone opening the door to Him, 
and He will come in and sup with such a 
person. 
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C.P.P. Would you say another word as 
to the link with the address to Philadelphia? 
You would not support individual independ
ence. I was thinking of our position, as we 
recognise what Philadelphia is in character. 

W.J.H. I think it shows that what is 
recovered comes within the enjoyment of one 
at the end, not that one could break bread 
alone, but one can have the enjoyment of 
what is proper to the assembly, namely, "I 
will sup with him and he with me." 

A.B.J. Should there not be the spirit of 
repentance that would make room for right 
conditions amongst us; we would not lightly 
pass over matters? 

W.J.H. Repentance here would relate to 
being half-hearted about what is for the Lord, 
"I would thou wert cold or hot;" that is 
specially what we need to repent about. How 
often we are marked by only a feeble regard 
for the Lord and His interests. 

L.P.M. Would you say that the place of 
this scripture is discerned only as we see 
that the last four assemblies go on to the end? 
This is one aspect of the four-fold view. 

W.J.H. Quite so. The Lord's coming 
being mentioned in regard to each of them, 
showing they represent conditions that will be 
here until the Lord comes, but the greatest 
snare to us, I am assured, is Laodicea. 

G.D. Would the opening of the door by 
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the individual be an indication of revived 
affections for the Lord? 

W.J.H. Yes, I think so — "Whose heart 
the Lord opened" is spoken of Lydia, and 
when the Lord opened her heart Paul and 
Timothy and Silas could be constrained to 
come in, "she constrained us." Paul could 
come in and share what Lydia had, and Luke 
and Timothy and Silas could go in. There 
was nothing unsuitable to them in her house. 

R.H.G. Does the opening of the door 
involve that we are prepared to let the Lord 
review all that is in the house? 

W.J.H. That is what I had in mind, for 
when He comes in He will look round and see 
everything. 

J.W. It is presented here as a wonderful 
privilege. I was thinking of a remark of 
Mr. Darby's that if there is any reserve in 
the heart, any locked door, one day the Lord 
will open it. 

W.J.H. The Lord comes in, and there is 
nothing in one's life that He cannot share. 
Have we anything in our homes, or our 
business activities that we could not allow 
Him to share? 

F.W.W. Would this apply in principle to 
all our meetings? 

W.J.H. Yes, but I think it would go 
beyond our meetings to every phase of our 
lives. 
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C.P.P. Would it be exemplified in the last 
chapter of John's gospel where Peter said, 
"Lord thou knowest all things"? Is the door 
open there for the Lord's scrutiny? 

W.J.H. Yes, I think Peter gives up his 
last reserves. 

E.A.K. You made a remark as to being 
assured that Laodicea is our greatest snare: 
would you amplify that please? 

W.J.H. If things are not held vitally, the 
danger is to be satisfied with externals. Being 
the last phase of the assembly and following 
the recovery seen in Philadelphia shows how 
real a danger Laodicea is. 

V.T.S. After partaking of the Lord's 
supper — "This is my body which is given 
for you," surely no one could let his heart 
remain lukewarm for one more day. The 
Lord has to say of such, "I will spue thee 
out of my mouth." 

W.J.H. I suppose what is said as to the 
Lord spueing out of His mouth discloses 
how the Lord resents this state. 

V.D. Would you say something as to how 
the Lord would share what we have? 

W.J.H. It is illustrated in the two going 
to Emmaus. Their hearts are made to burn. 
He made as if He would go further but they 
constrained Him. They put pressure on Him, 
and He came in and was at table with them. 

E.A.K. Would you not say that they were 
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amenable to the appeal in this epistle, in that 
they were feeling the situation? What marks 
Laodicea is insensibility — claiming to be 
rich and increased with goods and in need 
of nothing, and yet He Himself outside. 

H.S.H. Is it important in connection with 
Luke 24 that when the Lord comes in to remain 
with them there is no mention of what He 
says inside the house but that He took the 
bread? 

W.J.H. You mean He is known to them 
as taking what they had. It may be little we 
have, but if there is a willingness to open 
the door the Lord will share what there is. 
"I will sup with him," but then "he with me." 
I believe that suggests the very greatest 
privilege that can ever be known. 

E.A.K. Do you think the light as to 
sonship is included in what he would share 
with us? 

W.J.H. Yes. Who can tell what fare is 
on His board? 

R.H.G. Is this seen in the Lord coming 
to Abraham? Abraham prepared a meal and 
the Lord says, "Shall I hide from Abraham 
what I am doing?" (Gen. 18: 17). 

W.J.H. Having supped thus with Abraham 
God shares with him what He has in view. 

L.P.M. Would you say "he with me" is 
set out in John ch. 14 to 17? 

W.J.H. I thought so. The Lord intro-
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during the thought of "part with me" in 
chapter 13 and then opening out what He 
shares with His own from chapters 14 to 17. 
I have no doubt it is developed in the address 
to Philadelphia, "him that overcometh will I 
make a pillar in the temple of my God . . . 
and I will write upon him the name of my 
God, and the name of the city of my God, 
which is new Jerusalem . . . and my new 
name" (Rev. 3 : 12). He is sharing thus what 
is His. 

He adds as to the overcomer in Laodicea, 
"To him that overcometh will I grant to sit 
with me in my throne" (Rev. 3 : 21), sharing 
even His throne. 

Ques. Does this all revolve around our 
walk? He is with us while we are with Him. 

W.J.H. Our ability to share with Him 
depends on our allowing Him to share with us. 

W.C.B. Elijah says to the woman, "Make 
me thereof a little cake first" (1 Kings 
17: 13). 

W.J.H. That is very good, he must share 
what she has; if she is ready for that, then 
he will share his things with her. 

E.A.K. Is this immediately preceding the 
public display connected with the marriage 
supper of the Lamb? 

W.J.H. If the Lord can come in and sup 
with us in the evening of the church's 
responsible history, leading us to sup with 
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Him, then we are not far away from the 
marriage. 

H.S.H. It would seem to suggest by the 
last verse of the chapter, "He that hath an 
ear, let him hear what the Spirit saith unto 
the churches," that all the Lord has had to 
say to each assembly is heeded by an over-
comer in Laodicea. 

W.J.H. The one with the ear is listening 
to all that the Lord says to the assemblies. 

F.W.W. Would the language of the Lord, 
as the door is open to Him and He comes in, 
be similar to what we get in the Song of 
Songs, "I am come into my garden, my sister, 
my spouse," and then He says, "Eat, 0 friends, 
drink, yea drink abundantly, beloved ones"? 
(Song of Songs 5: 1, N.T.) 

W.J.H. That is very helpful as showing 
the two sides of this matter. 

C.P.P. I was wondering if the remark 
that "His wife hath made herself ready," is 
worked out practically on this line of sharing 
what we have with Him and accepting His 
offer to share what He has with us. 

W.J.H. One anticipating marriage would 
not exclude her husband from anything. 
Christ, on His side, is ready to take her into 
His things. "The marriage of the Lamb 
is come." 

L.P.M. What is in your mind specifically 
as to the supper in this regard? 
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W.J.H. The word is "Blessed are they 
which are called unto the marriage supper 
of the Lamb" (Rev. 19: 9) . The friends of 
the Bridegroom will find their joy in seeing 
the Lamb, the holy Sufferer, receive His 
companion. All the men of faith from Abel 
onward will be there to share the joy of it, 
for "the testimony of Jesus is the spirit of 
prophecy." 

L.P.M. So the solitude of the Lamb is 
now ended. 

J.E. Is that the great answer to the 53rd 
Isaiah, where the Lamb is so prominently 
before us, and the thought that He will 
eventually see of the travail of His soul and 
be satisfied? 

W.J.H. John the Baptist says, "He that 
has the bride is the bridegroom; but the friend 
of the bridegroom, who stands and hears him 
rejoices in heart" (John 3: 29); so that all 
who are here are called to enjoy that. 

C.G. Is the Lamb's wife here exclusively 
the assembly? 

W.J.H. I think so, but as His compensa
tion for His suffering and for His loneliness. 

F.W.W. Do you think that in these closing 
days, whilst we have the glory of the Lord 
much before us, there would be accompanying 
that, the feature of suffering? 

W.J.H. The bride is the Lamb's wife here 
— she has had some part in suffering to 
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occupy such a position suitably. 
L.P.M. Inasmuch as this is the marriage 

of the Lamb, had you in mind that this is 
the food that will sustain us for eternity? 

W.J.H. I think it stands at the close of 
the period prior to the manifestation of Christ 
publicly. In the 21st chapter, v. 9, it says, 
"Come hither, I will show thee the bride, the 
Lamb's wife," but before that there is this 
supper, where the bond between Christ and 
the assembly is formally celebrated. 

F.W.W. What do you understand by the 
wife making herself ready; how does that 
apply to our day? 

W.J.H. I suppose specially in the elimina
tion from our affections of everything in the 
nature of a rival to Christ; for the assembly 
is to be wholly His for ever. 

E.A.K. Would you say a word as to 
the righteousnesses of the saints being her 
clothing? 

W.J.H. It is said that it is granted to 
her, as if the Bridegroom inspects what she 
is to wear before she is clothed in it. The 
linen is bright and pure; there is no other 
element than linen in it, and the linen is 
not soiled. 

J.M. Is it a carrying forward of the 
features seen in the previous scripture? White 
raiment is offered to Laodicea. Now all is 
brought into display. 
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W.J.H. I think so. Indeed, the Lord's 
word to Laodicea would imply that if we 
have not white raiment we have no raiment. 
"I counsel thee to buy of me gold tried in 
the fire, that thou mayest be rich; and white 
raiment, that thou mayest be clothed" (Rev. 
3: 18). It is remarkable how, in the closing 
book of Scripture, white raiment enters into 
every service for God — white raiment for 
walking with the Lord, the elders are in white, 
the great crowd of worshippers are in white, 
the angels who execute the judgments are in 
white, the soldiers are in white, and finally the 
bride's raiment is white and pure. 

E.A.K. Would that be brought out at the 
close of Mark's gospel in connection with 
the young man clothed in white, as encouraging 
all our hearts in the light of Mark's own 
history and breakdown in service, that we 
may yet be clothed in white and suitable 
to the Lord, if we are prepared to hearken 
to His appeal to Laodicea? 

W.J.H. So in this book there are those 
who wash their robes. I have no doubt that 
has a great deal to do with the assembly 
making herself ready — the Lord is insisting 
on purity in every phase of our lives, 
individually and in the assembly. 

W.C.B. This appears to be the end of 
all ministry, having in mind the word of 
Paul that he was jealous over them, "for 
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I have espoused you unto one man, to present 
you a chaste virgin to Christ" (2 Cor. 11: 2) . 

J.E. Is not this supper to be regarded as 
the crown and glorious climax of the supper 
taken here during His absence, and would 
we not at the supper learn to appear suitably 
before the Lord, thus preparing for this 
occasion? 

W.J.H. Yes — the other suppers all play 
a part in preparing us for this one. 

J.W.H. These words are confirmed; what 
is the thought in that? 

W.J.H. I think the confirmation comes in, 
because the thing is so great and glorious 
that our feeble hearts can hardly take it in. 
It does not say, "These are the true sayings 
of God," when the wicked are consigned to 
the lake of fire, for we know instinctively that 
God must judge evildoers. 

L.P.M. John is told to write, and then 
the confirmation follows. 

W.J.H. Write, "Blessed are they" means, 
I suppose, that the Lord would have the matter 
permanently established, so that it is written. 

A.B.J. In verse 6 of the 19th chapter, it 
says, "I heard as a voice of a great crowd, 
and as a voice of many waters." So great 
a sound, yet all in harmony acclaiming God 
and His power. 

W.J.H. The kingly power of God has 
been operative with this marriage in view, 
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one great end for which God has interposed 
His rights and His kingly glory is to secure 
the assembly for Christ. 

C.G. You have dwelt on the kind of food 
at other suppers, would you say what is the 
kind of food in this heavenly scene? 

W.J.H. I think it is the joy that will fill 
every heart to see Christ get His companion 
that is the food of this supper. 

The exercise in one's mind in regard to 
the last scripture is that God ordains that 
those who have submitted to the unclean 
spirits that come out of the mouth of the 
beast and the false prophet and the dragon, 
in God's ordering become the food of this 
great supper. The birds of the air are filled 
with their flesh. The lesson we have to learn 
is that we fall a prey to the evil things 
which we allow and make room for. 

V.T.S. Is that why we value the restrictions 
that are placed upon us? You spoke of 
Herod and his failure to accept restrictions. 
In Psalm 2 the kings and princes plot together 
to break the restrictions, "Let us break their 
bonds asunder, and cast away their cords 
from us!" and "He that dwelleth in the heavens 
shall laugh, the Lord shall have them in 
derision" (Psa. 2: 4 ) . 

W.J.H. It is a solemn thing that God 
invites these birds to His supper, to feast 
on men who have given themselves over to 
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unclean and unholy influences that displace 
God and Christ. 

E.A.K. Have such been unresponsive to 
the angel flying in the mid-heaven having the 
everlasting gospel? There are three references 
in this book to mid-heaven. 

W.J.H. That is instructive. God having 
supported testimony by angelic power, irre
sistible power, but these have committed 
themselves to the beast and the false prophet. 
We see, over and over again, that persons 
fall a prey to what they do not judge. 

J.M. Would that be in keeping with the 
last chapter of Revelation, where conditions 
are fixed whether right or wrong? 

W.J.H. You find that things allowed in 
our youth and not truly judged and forsaken 
come back and capture us as we grow old. 

G.H. Is it not striking that they feed on 
what we all have — "flesh," what man is 
characteristically? 

W.J.H. Quite so. 
H.S.H. Drawn, too, from every sphere 

of life; kings, captains, free and bond, small 
and great. 

W.J.H. All who have submitted to the 
worship of the beast become the food of this 
supper. 

C.G. Is this supper God's answer to 
Herod's supper? 

W.J.H. Yes it is — God has the last word. 
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DAWN. 

2 Samuel 23: 1-4; Psalm 46: 1-5; Psalm 57: 1-11; 
Isaiah 8: 19-22. 

Our thoughts have been engaged with that 
which pertains to the evening: supper, as 
connected with the close of the day. We are 
conscious that the day of Christianity is 
closing. Hence divine provision for the end 
of the day is peculiarly important to us. 

I touch briefly on what has been before us 
before referring to the scriptures read. I 
trust we have been impressed with the solemn 
character of Herod9s supper — "Herod the 
king," but a king corrupted by the subtle 
influence of a woman representing what is 
false religiously. He ministers to his own 
pride on his birthday — and is responsible for 
the beheading of John the Baptist. What a 
supper! The climax to this line is seen in 
the beast with great authority, supported by 
the false prophet, and myriads hearkening, 
seduced by him. But God has a great supper 
in which He hands over the followers of the 
beast and the false prophet to the unclean 
powers to which they have submitted them
selves. 

On the other hand, there is the great supper 
of grace — what a feast! That you and I, 
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who were far off and without hope, should 
be invited to God's feast of grace, will ever 
lead us to bow before God. 

That leads to the passover supper, where 
we feed on the spotless Lamb roast with fire, 
His head and His legs and His inwards all 
affected by the direct action of the judgment 
of God for us, so that we might hastily move 
out of the lawless world. 

Then we are ready for the Lord's supper 
in which, week by week, He endears Himself 
to our hearts. He becomes thus to us the 
Beloved. At the supper at Bethany we have 
what answers to a song to the Beloved: we 
have an answer for Him, every heart joining 
in it to minister to Him, which on no account 
would He have disturbed. He solemnly 
rebukes Judas who would interfere. 

Following is the closing day of the church's 
responsible history when the Lord is seeking 
an entrance into the hearts of His own, that 
they should give Him what the whole church 
should give Him — that they should open 
the door of their hearts, and give Him the 
supreme place. He would then sup with us 
and we with Him. These suppers culminate 
in the marriage supper of the Lamb, the great 
celebration, as the Lamb receives the assembly 
to Himself to be His for a thousand years in 
all the freshness of a bride, and still entirely 
His for all eternity. This is the great goal 
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that is drawing near. 
I would like now to dwell on the thought 

of the morning. These scriptures are connected 
in that all speak of the morning or the dawn. 
Evening and morning is the divine order, 
"and there was evening and there was 
morning" (Gen. 1: 5, N.T.), the reverse 
order to human activities — all that man does 
begins with a morning, bright and hopeful, 
but terminates with a night. One has thought 
in that connection of the celebrations at the 
inauguration of the League of Nations; the 
palace of peace was founded at Geneva, and 
the world saw a morning of their own doings, 
but Christ not owned. Now the world is in 
the night that has followed that morning. The 
palace truly remains where it was, but what 
a night has descended on nations that placed 
their hopes in the League. A sample truly 
of all that man does as away from God and 
Christ. 

When God works, it says, "There was 
evening and there was morning." I would 
like to speak of the morning as a matter of 
command. God said to Job, "Hast thou since 
thy days commanded the morning? hast thou 
caused the dawn to know its place"? (Job 
38: 12, N.T.)—meaning that the morning 
comes by divine command, it is imperative. 
His commandments are not grievous. Suppos
ing the morning never came! But it does 
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come, because God has commanded the 
morning. Who can fail to be moved as we 
see the dawn? What thoughts of the blessed 
Creator are intended to come into our souls 
as a new day breaks! The light and the 
warmth and the hope of each morning is by 
divine command. 

The first scripture read indicates the evening 
of David's life has come, but his eye is on 
the morning — the way a man of faith dies. 
"Abraham rejoiced to see my day; and he 
saw it and was glad" (John 8: 56). He could 
die with his eye on another day, on Christ. 
And we read, "By faith Jacob when he was a 
dying" (Heb. 11: 21); his soul is illuminated 
by the morning, lit up with another day. 
Joseph says, "I die! . . . God will surely 
visit you, and ye shall carry up my bones 
from hence" (Gen. 50: 24, 25). Thus also 
David, "These be the last words of David" 
(2 Sam. 23: 1-4), and he speaks about the 
morning. Where will he find it? In the 
Ruler amongst men! "He that ruleth over 
men must be just, ruling in the fear of God, 
and he shall be as the light of the morning, 
when the sun riseth, even a morning without 
clouds; as the tender grass springing out of 
the earth by clear shining after rain." 

Dear brethren, there will never be a 
cloudless morning unless Christ rules. Let 
no heart be deceived: if we turn away from 
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the supremacy of Christ, we go into darkness. 
As Christendom apostatises from Christ, it 
will set up a kingdom full of darkness, where 
the sun becomes black as sackcloth, and the 
moon turns into blood, and the stars of heaven 
fall. There is no true morning for anyone 
until Christ rules. Let us all take that 
unreservedly into our souls: we shall only 
reach the morning of a day without clouds 
as Christ is King. That will be so publicly 
soon, and that is so now in every gathering 
and in every heart in which Christ is supreme. 

How the morning dawned on Saul of 
Tarsus! How dark he had been! The light 
that was in him was darkness, how great was 
that darkness! But when he fell to the earth 
in the acceptance of Jesus as Lord, he came 
into a day so bright that the light of it was 
above the brightness of the sun at midday. 
It was a morning without a cloud, bringing 
wonderful fruitfulness into his life, as the 
springing up of the grass after rain. 

I would commend this to everyone here, 
especially to the young. The way to the 
morning is for Christ to be King, the way to 
the darkness is to depart from His supremacy 
in any matter; what darkness and sorrow we 
have brought upon ourselves when we have 
allowed Him to be displaced! Oh, how many 
can look back with grief to occasions when 
the Lord's supremacy was set aside, and the 
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result was darkness. But as the Lord gets 
His supreme place as King, as Ruler, then 
He is the light of the morning. 

The Lord has been displaced in Christendom 
and it is being made to feel the darkness. 
The world is now like Egypt, where "there 
was a thick darkness . . . they saw not one 
another" (Ex. 10: 22-23). They could not 
see one another. How true that is now. What 
darkness there is in the international, the 
commercial, the social world. How the doings 
in each are so hidden that they cannot be 
seen. But Israel had light in their dwellings, 
they could see one another. Beware of 
anything that hides us one from another. Paul 
says, "We have renounced the hidden things 
of dishonesty" (2 Cor. 4 :2 ) . He had finished 
with them as his soul was illuminated by 
the light of the morning. 

What a morning when the Sun of Righteous
ness rises with healing in His wings! One 
can say that the glow of the rising sun is on 
the horizon; the Morning Star has indeed risen 
in our hearts; and I believe the early beams 
of the sun can be seen by faith, showing that 
the morning is near. He is the Hope of 
mankind, the Hope of this earth, the Hope 
of our hearts. 

I pass on to the second scripture, Psalm 46 
— so appropriate to these days. The Psalmist 
says, "Though the earth be removed" — what 
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was stable and fixed disappears — "Though 
the moutains be carried into the heart of the 
seas" — what was exalted in the earth is 
submerged — "Though the waters thereof 
roar" — the surging of the nations roars as 
never before, sea and waves, roaring, but 
"God is our refuge," "Therefore will we 
not fear." Then he says, "There is a river 
the streams whereof make glad the city of 
God." I wonder whether we all know that 
city. God is permitting us to see many of 
the cities of the nations fall, but it says, "There 
is a river the streams whereof make glad 
the city of God." God has a city. Abraham 
looked for this city, whose Builder and Maker 
is God. "Glorious things are spoken of thee, 
0 city of God" (Psa. 87: 3) . What could 
be said about God's city! While the earth 
is being removed, and the mountains cast 
into the sea, the sea and waves roaring, God's 
city is still made glad by the streams of God's 
river. The Spirit of God is still here, that 
mighty inexhaustible River, and Its streams 
are flowing into God's city and bringing 
gladness. This is a great comfort. We can 
see it exemplified now in believers on the 
other side of the earth, for in the midst of 
the shaking there is gladness, and stability 
and heavenly administration are going on, 
and God is known as their refuge. 

Then he says, "God shall help her" (that 
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is the city), "at the dawn of the morning." 
The word "early" might read, "at the dawn 
of the morning." The help of our beloved 
brethren, and of ourselves too as we face 
these overthrowings, is connected with the 
dawn of the morning; He will help us then. 
We are not to expect things to improve here, 
for they will not. God's help comes to His 
people at the dawn of the morning, when 
the new day comes. The light of that is to 
shine into our hearts. 

I pass on to Psalm 57. A similar condition 
prevails in that Psalm, for calamities arc 
there, "Until the calamities be overpast." 
What calamities have come! He says, "My 
soul is in the midst of lions; I lie down among 
them that breathe out flames, the sons of men, 
whose teeth are spears and arrows, and their 
tongue a sharp sword," ready to destroy — but 
he goes on with the praise of God, "Be exalted 
above the heavens, 0 God." What a beautiful 
thought is introduced when in the midst of 
the calamities, in the midst of the lions with 
their cruelty that would devour the earth, he 
says, "Be exalted above the heavens, 0 God." 
God's glory is above all that has been created. 
God has been speaking of that in recent years. 
We may have thought, perhaps, His glory was 
compassed by the heavens, but there is glory 
beyond the heavens, infinite and inscrutable. 
That is one of the bulwarks of the soul, in 
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the midst of the calamities. 
Then "My heart is fixed, 0 God" (v. 7) . 

The supper, as it comes before us, is intended 
to fix our hearts. Every time we participate 
in the Lord's supper, each heart should be 
more fixed towards Christ and God and one 
another. The idea of being fixed is that 
there is no thought of moving. How blessed 
when the affections are fixed, not wandering 
about, loving money, loving pleasure, loving 
self. The Psalmist says while in the midst 
of the calamities, "My heart is fixed, 0 God." 
One prays that it might be true of us that, 
come what may, our heart is fixed. David 
repeats it twice in confirmation. 

Then he says, "Awake, my glory; awake, 
lute and harp; I will wake the dawn" (v. 8, 
N.T.). He says, "I will wake the dawn," 
the new day, with lute and harp. Is that how 
the dawn is coming in? Yes, it is to be waked 
by the music of the lute and the harp, while 
publicly the saints are in the midst of the 
calamities, in the midst of the lions, in the 
midst of the fire. God is praised in His 
glory above the heavens; the heart is fixed; 
and musical instruments awake the dawn. 
The authorised version is "I myself will awake 
early," but the best rendering is "I will wake 
the dawn." 

That is exemplified in the book of Revela
tion, where we are told that the third part 
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of the sun and the moon and the stars will 
not shine, and later the sun becomes black 
as sackcloth of hair. What a night! The 
kingdom of the beast is apparently firmly 
established, and the challenge in the 13th 
chapter is, "Who can make war against the 
beast"? In the 14th chapter, John says, "I 
heard a voice from heaven, as the voice of 
many waters, and as the voice of a great 
thunder; and I heard the voice of harpers 
harping with their harps" (v. 2) . What 
are they doing? Waking the dawn! The 
144,000 on earth learn the song being sung 
in heaven. What a contrast; the black dark
ness of the kingdom of the beast, the spirit 
of which is already in the world, and the 
mighty volume of the harp singers waking 
the dawn! 

What is the meaning of so much ministry 
as to the service of God? To awake the dawn. 
It was when the singers and the players on 
instruments made one sound in the praise of 
the Lord that the glory of the Lord filled the 
temple, the house of God. That day dawned 
with the sound of music and living responses. 
The Lord is both the Chief Musician and the 
Chief Singer; we are to be the instruments 
as well as the singers. The dawn is waked 
by fixed hearts and the sound of the lute 
and the harp. I trust we are all exercised 
to contribute to this sound. No one could 
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learn the song but the 144,000; the harp 
singing was in heaven, but there are those 
on earth who learn it. We are thus to learn 
heavenly songs now. 

I refer to the last scripture. I wish to 
bring before us that there are those for whom 
there is no daybreak. . There is a course of 
action that results in not having part in the 
daybreak. The prophet speaks of those who 
seek the wizards who peep and mutter. What 
is the meaning of the revival of spiritism and 
astrology and like evil teachings? It is man 
seeking help from the unholy influences of 
darkness. "Shall not a people seek unto their 
God? Will they go for the living unto the 
dead?" To turn away from Christianity is 
to turn away from any possibility of light. 
It is impossible to renew again to repentance 
those once enlightened (Heb. 6: 4) . Let 
none of us deceive ourselves; there is no hope 
for better things for Christendom as a whole. 
It has had the light of Christ and the testimony 
of the Spirit of God, and has publicly turned 
away from such light and cannot be renewed. 
It is fast going on to a condition where there 
is no daybreak. God does not hide from 
men that this is eternal darkness — the 
blackness of darkness for ever, where there 
is no morning. Those who apostatise from 
Christianity are going into that eternal night. 

In order that we should be further helped, 
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the prophet says, "To the law and the testi
mony." Someone says, "I do not like that 
word law." There is no daybreak for persons 
who do not accept law. Law means restric
tion; law means regulation. There will 
always be law. The apostle, though refusing 
to be subject to Judaism says, "Not as without 
law to God, but as legitimately subject to 
Christ" (1 Cor. 9: 21). Dear brethren, we 
must have law. The known mind and will of 
God places a limit upon our minds and our 
actions. Indeed the Spirit of God maintains 
law — "The law of the Spirit of life." There 
are also the "law of Christ" and the "law 
of God." The road to the darkness without 
daybreak is to give up law. The moment we 
embark on a path of lawlessness we are on 
the road to darkness. When the temptation 
to abandon restriction is presented let us 
remember it is the road to the darkness. 
"To the law and the testimony," says the 
prophet. What is the testimony? God always 
maintains a testimony as to what He intends 
to do. This is seen at the outset of man's 
sinful history when God said, "I will put 
enmity between thee and the woman, and 
between thy seed and her seed; it shall bruise 
thy head, and thou shalt bruise his heel" 
(Gen. 3: 15). God's present testimony is 
seen in Christ, Who is the ark of the testimony, 
containing the testimony that God will bring 
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in a universe under the influence of Christ. 
"To the . . . testimony"! If they speak not 
according to this word, for them there is no 
daybreak." If we turn away from the law 
and the testimony, we turn towards the 
condition wherein there will never be day
break. I do not know anything more dreadful 
to contemplate than darkness unrelieved by 
light — and no hope of a dawn. In these 
days the younger ones specially are tempted 
to break through and give up law, give up 
restriction. The world hates restriction and 
thus makes way for the time when "the lawless 
one shall be revealed" (2 Thess. 2: 8) . As 
we cleave to the law of God centred in Christ, 
our blessed King and Ruler, and as we cleave 
to the testimony expressed in Him, we can 
see the dawn coming, for the Lord says at 
the end of Revelation, "I am the root and 
offspring of David, and the bright and morning 
star" (Rev. 22: 16). That Star has arisen 
in our hearts, and we wait for His day in its 
fulness, and what a day it will be! It is 
called by many names in scripture — "The 
day of Christ," the day when the anointed 
Man will give dignity and character to every
thing: how different His day from man's dav! 
It is also called, "The day of the Lord Jesus." 
What a day when all having part in that 
day say, "Lord Jesus"! They love and revere 
Him instead of using His name in blasphemy. 
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That day finds its climax and fulness in "The 
day of God," which extends on to the day 
of eternity when God shall be all in all. That 
day will have no night. The holy city has 
no need of the sun, nor the moon; it is not 
dependent on created light, less still does it 
need the light of man's wisdom. "The glory 
of God did lighten it, and the Lamb is the 
light thereof." The Lamb, the holy Sufferer, 
is there to illuminate that city. 

May the Lord help us to watch for the dawn 
and to keep the charge in the night. "Behold 
his couch, Solomon's own, threescore mighty 
men are about it, of the mighty of Israel. 
They all hold the sword, experts in war; each 
hath his sword upon his thigh because of 
alarm in the nights" (Song of Songs 3: 7, 8) . 
Let us keep the charge of that which provides 
for the rest and comfort of Christ. "By night," 
it says, they "stand in the house of the Lord" 
(Psa. 134: 1). It is for us to keep the charge 
in the night, but with our eye on the morning 
that comes as the absolute authority of Christ 
is recognised — "He that ruleth over men 
must be just, ruling in the fear of God. And 
He shall be as the light of the morning." 
All the help that is needed in these days of 
overthrow will come in the dawn of the 
morning. The dawn is waked by the lute 
and the harp played by those with fixed hearts. 

Finally, if the law, if regulation that i9 
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of God, if divine restriction is given up, and 
the testimony is given up, "If they speak not 
according to this word, for them there is no 
daybreak." Apostates go into the darkness, 
so let us beware of the first step back into 
the darkness, the first departure from restric
tions that are of God in every sphere. 

May the Lord encourage us, both as to 
what is available in the evening, and also as 
to the morning, for His name's sake. 
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