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PREFACE.

OUR CREATOR knows what is in Man, of intellect

and affections ; as well as the clog of this taber

nacle.

He alone is Judge wherein our affections, being

wrongly turned , hinder the Truth. He sees us

in our true condition, and speaks to us in the

preached Gospel

The claim of our religion was never meant to

be rested on the Inspiration of the Scriptures,

Given to believers, it is assumed in them that God

speak. There were once happy churches of be

lievers without a book, as there are now happy

Christians not able to read . But at this day, few

things are more important to our " thorough fur

nishing ,” than right judgment on the subject of

this
paper. It is unjust to charge with Bibliolatry,

those who only maintain that God has given us

a perfect gift in His written Word :-not to make

us independent of Himself, but for His Spirit to

use toward us.

His thoughts are higher than ours , as the heavens

are higher than the earth . His compassions also



iv.

are broader than ours. In His written word we

have His thoughts concerning His Church !-His

Ekkinola , a calling out and calling together, the

treasure hid , for joy whereof Christ bought the

field. They who have known and believed the Love

of God, have taken their place in Ruin , that

they might taste Redemption in pure Grace. If

any judge themselves unworthy, not having the

meetness which consists in the consciousness

of their fallen nature, the question may be put

in faithful love - whether that which is broader

than the sense of Ruin can possibly be the

Church of God's saved people.

Lord, accept and use these pages for blessing.



TAE

INSPIRATION OF SCRIPTURE,

VERBAL AND PERFECT.

INSPIRATION may only raise a man's thought. The in

spiration we speak of did more. It enabled the Apostles

to communicate truth, in spoken or written words. It

was therefore, of necessity, a verbalizing process, in " words

that the Holy Ghost teacheth .” ı

Writing had been enjoined on Moses and the prophets ,

to perpetuate the Divine communications for a chosen

people, and preserve from theimaginationsof the heathen,

The Gospels and Epistles were also written for believers;

that they might know the certainty of the things where

in they had been instructed.

The canon of the Old Testament was settled long

before Christ came. It comprised under the name

Scripture,” the books we receive, and none other.

There is some evidence that the term Scripture was, by

the Apostles, applied to the earliest written books of

the New Testament. Luke x. 7 seems quoted in 1

Timothy v. 18 ; and Galatians v. 17 in James iv. 5 .

Peter classes Paul's Epistles with the other Scriptures.?

1 See some valuable remarks in a Dialogue on Inspiration , by the

Rev. James Kelly.

2 It would be a long digression to enter on the subject of the Canon

of Scripture. I refer to the candid Lardner and his epitomizer Paley

only observing that, from causes easily assigned, a few of the latest

written were not at first, as afterwards, unanimously received.
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The books comprising the New Testament, and no

others, have been from the first century down to the

present, constantly referred to as the standard of our

religion , and what is above all important, as being in

spired and perfect ; they are described as “ divine," " per

fect,” and “never deceiving .” In the controversies that

arose, the appeal of the parties lay to them. The stream

of quotations from them goes on enlarging continually.

Justin Martyr, A.D. 120, has about 200 such references ;

and, by the end of the second century, the quotations in

a single writer would furnish a complete gospel.

A doctrine that bringsback to God, is reasonably ascribed

to Him as its author . He has permitted this book to

hold the place of witness and standard of the doctrine.

All Christians agree to own the Message contained in

the New Testament as that by which souls are concerted ;

and the Scriptures as being given for the building up

those converted .

I suppose a father leaving children of tender years, to

leave behind him a letter of instructions ; the child who

loves him most will oftenest turn to his letter, in the

perplexities of its path. Will not the father, so far as

able, make his letter perfect, and appoint for its uncor

rupt preservation ? We say, God has done this. If the

argument is a priori, at least it is warranted by many

such in Scripture.

It is objected, that we are like the Papists, and must

have an infallible Book , as they an infallible Church .

I answer, that we are so unlike Papists that we want an

infallible Book, from feeling that we, and the Church

generally, are so fallible ! It is asked : Why contend

for plenary inspiration ? We reply, because it is God's

Book, Again it is asked : Why not be satisfied to hold

the inspiration of the didactic portions. We answer, that
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the narrative parts are eminently didactic , and we can

not separate them . And in our turn we may ask : Why

should we limit our conception of inspiration ? What

need is there of economizing the putting forth of

Almighty power ? Are not the hairs of our head all

numbered ? It is different from economizing the Divine

intervention in sensible miracles, which might interfere

with moral suasion . We hold that inspiration did not

destroy the peculiar idiosyncrasies of the writers, but

ruled in the midst of them . I frotest against being

thought to represent the inspired writers as machines.

They were men of like passions with us . It is a link of

connection that we should grieve to lose . The Apostles

might err in action - Peter could dissemble - Paul and

Barnabas could differ — but in the Apostles' writings they

were layers of foundations, absolutely reliable, nowhere

conflicting ; but one giving the complement of the

teaching of another. And it is no slight confirmation

of the Divine superintendence, that writings so various

in their form , doctrine, narrative, openings of what is

past, and apocalyptic disclosures of the future, should

evidence such unity of design, by a unity of faith in

men's consciences.

Christ and his Apostles said, “ Search the Scriptures"

— " If ye believe not Moses' writings " - " that the

Scripture might be fulfilled ” _ " the Scripture cannot be

broken ” _ " as the Scripture hath said ” — “ David said

by the Holy Ghost”—and here let me remark, that the

argument fromScripture is, by the Lord and his Apostles,

made to rest on single words, e.g. , gods—seed or seeds

Lord — until, etc. Again : " Not ye, but the Holy Ghost

shall speak ” — “ According to the Scriptures " _ " What

saith the Scripture ? ” _ " The things I write unto you are

thecommandments of the Lord ” — " words that the Holy
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Ghost teacheth " _ " the commandments of us, the Lord's

Apostles”- “ the revelation which I wrote unto you . "

Such language intelligibly claims equal authority with

the Prophets, who said , “ Thus saith the Lord ." The

proof is less formal under the Christian dispensation ,

when the proof is opened to God's children by the Spirit,

and passes from one believing heart to another. It is

a claim to guide and comfort souls. To discuss such a

claim with indifference as to the result, is to wrong our

selves. We ought not to be indifferent. The child that

claps hands on receiving a letter from its father, will

not be the less discerning of his voice on that account.

The question for the believer will be : Would the Lord

promise a mouth and wisdom to his disciples, and charge

them to take no thought when brought before kings and

rulers, for that not they, but the Spirit of their Father,

should speak in them,—and yet leave them to their own

choice of the words which they wrote to be had in re

membrance in his church ? On one side, we have a just

presumption, backed by the concurrence of eighteen

centuries ; on the other, a searching criticism armed

with partial objections,—any fair force in which I am no

way concerned to deny.

It has been said, that in maintaining plenary and ver

bal inspiration, we claim more for the writers than Paul

in one place claimed for himself.

There is a semblance of strength in this ; I therefore

give the passage referred to, slightly paraphrased :-In

Cor. vii . 6. , Paul, referring to what he had just said,

adds : I speak this by way of permission, not in the way

of commandment ; v . 10 , but to the married, I command,

not I, but the Lord, i.e. , not I the Apostle only, but the

Lord, see Matt. xix . 3 ,-let not the wife depart from her

husband, or, if she depart, let her remain single, and
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let not the husband put away his wife . . . ; but to the

rest speak I, i.€ ., What I say further you have not from

the Lord's lips, but from me, his Apostle : if a BROTHER

hath a wife that believeth not, and she be pleased to

dwell with him, let him not put her
away ;

the connec

tion already existing with the wife is sanctified by the

husband ; or made holy (lawful). And “ what knowest

thou, O Man , but thou shalt save thy wife, by winning

her to Christ.” The difference of dispensation makes all

plain. In Nehemiah's day, the Moabitish wives might

not share the blessing of the people of God ; in Paul's

day they might. At verse 25, the Apostle, having no

commandment
, gives none, but merely his judgment.

At verse 40, “ I think that I also have the Spirit of

God," there may be an indignant allusion to the false

apostles. The word is the same as in John ix, “ in them

ye think (POKELTE) ye have eternal life,” also in Luke

xvii, “ I trow not," where no uncertainty is intimated.

Compare with this language of St. Paul, the admission

made by the writer of Maccabees, “ If I have done well,

it is that which I desired ; but if slenderly and meanly, it

is that which I could attain unto. ”

Some say Inspiration is disproved by discrepancies and

contradictions. Now, contradictions cannot be held

proved, so long as the possibility of mis -apprehension

on our part is not excluded . Among things most

embarrassing, are the two genealogies in Matthew and

Luke ; the two accounts of Judas, Matt. xxvii. and

Acts i.; the four different versions of the writing over

the cross ; the period of three days and three nights ;

the quoting as of Jeremiah words found in Zechariah

and in Matt. xiii. of Ps. lxxviii., as from Isaiah 1 ; the

1 See some remarks on Mark i. 1–3 in 4 pp., on , " The Date of the

Codex Sinaiticus. By D. W.”



10

narrative of the giving sight to the blind, stated by

one evangelist to be on departing from ,” — by the

other, as in "drawing nigh ” to Jericho,—whether

there were two blind men, or two demoniacs, or one ;

to which some may add the seeming inconsistency of

Luke's account of the dying malefactor with Matthew's

statement that both reviled.

I shall notice these, passing by for a moment what

may be called No. 1 , viz :—the genealogies.

2. It is certain that two blind men, or two demoniacs,

do not disprove one.

3. Luke xxiii . 40, instead of contradicting, does but

supplement Matthew with a memorable confirmation of

our Lord's teaching in John vi . 40, and iii . 14, of

salvation by a look .

4. As to Judas being said to have purchased the

field (Acts i.), it should be noticed that the writer of

the Acts, reciting Peter's words, uses a different word

(ktaopat) from that used by Matthew , where he tells us

the priests bought the field — which is ayopalw — the

proper word for buying. The silver was Judas's ; the

field was purchased by the reward of his iniquity ; it

would not have been purchased but for his act ; he was

unconsciously agent in the purchase. Now that Luke

may be so understood , appears from the 21st chapter,

where he describes the prophet Agabus as saying, “ Thus

shall the Jews bind the man who owneth this girdle '

and proceeds in the same chapter to tell us (ver. 33)

that theRomanCaptain "commanded him to be bound . ” —

Likewise, compare John xviii. 31 , with Peter's words

to the Jews, Acts i . 23.

5. The writing on the cross was in different lan

guages, Hebrew , Greek , and Latin. John gives the

title, titlos, at full ; Matthew and Mark give the accu
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sation (airia). Was there a difference ? One does not

contradict another ; all declared the crucifixion of Him

who claimed to be King of the Jews.

6. The mode of reckoning time in Judea was

peculiar, and in the then circumstances of the nation,

probably, not uniform . Our French neighbours say,

“ huit jours ” and “quinze jours ” to express a week

or fortnight. There was, it seems, nothing incompatible

in the expressions, after three days and three nights

and on the third day ; both occur, in the same gospel

(Matthew xii. and xvi.) ; both ways of reckoning are

found close together in 2 Kings xviii. 9 , 10, and

Esther iv . 16 ; v.1 .

7. The seeming mistake of Zechariah for Jeremiah is

found to be no mistake at all; but from causes we

can only conjecture, a custom of that age. About

ten years ago, a friend drew my attention to the

Epistle of Barnabas, of the first century, and the

Apostolical Constitutions of the second century , in both

of which Zechariah viii . 17 is quoted as from the prophet

Jeremiah, and in the last expressly, and by name. But

the citation by Barnabas occurs toward the beginning of

his Epistle : and the original Greek of that part was, for

ages, lost, and only represented by an early Latin

translation . See Cotelerius's Patres Apostolici . Mark

what happens. In 1860, Tischendorf obtained from

the monks of Mount Sinai, the now celebrated

Codex Sinaiticus, and there, at the end of the New

Testament, was the Epistle of Barnabas entire in Greek,

confirming what has been said !

8. On the difference between Matt. xx. 29, and

Luke xviii. 35, Angus has the remark, that Luke's

words may mean hellenistically “ to be near " ; answering

to our phrase, “ in the neighbourhood . ' Compare
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1 Kings xxi. 2 ; Deut xxi. 3 ; Ruth ii, 20 ; Phil. ii . 30 ;

but see Angus p. 567 .

In this way, alleged contradictions vanish before a

better acquaintance with the usage and object of the

writers. The inspired penmen did not write only for our

critics ! We must learn from themselves the principles

on which they wrote. Nothing shews this more plainly

than their way of quoting Old Testament Scriptures.

It appears to have been not the practice to quote as we

cite our statutes . But then when they give the teaching

of their Master, might we not expect to have his ipsissima

rerba ? How then shall we account for slight differ

ences in reports of his teaching apparently on the same

occasion ? On this point, what are called harmonies

may altogether mislead us. Our Lord's words would,

it is probable, be often repeated , (notice Matt. ix . 34 ,

and xii. 24.) And where the occasion was the very

same, His teaching might be repeated in expressions

that would vary as the Teacher turned from one to

another of disciples slow to understand Him . The

conversations of Socrates would probably have shewn

like differences. In Luke xi. we read, " finger of God ; ”

in Matthew , “ Spirit of God." Christ, probably, used

both, ( compare Acts x . 38 ,) — He " spake many things,'

and "did many " which are not written . Again , Matt.

vi . gives the petition , “ deliver us from evil ” ; Luke, not ;

yet doubtless it was uttered. Such omissions bring

out connection between what goes before and what fol

lows. Luke seems sometimes to group teaching by its

connection : thus, in chap . xi. 5 to 10, he interposes the

encouragement to importunity in prayer before reporting

verse 11 , of which I purpose to speak hereafter. Mark

seems to do the like, and to have had before him the call

to deny self, see Mark ix, 49, 50 , " have salt in yourselves " ;
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(comp. Luke xiv . 34, Col. iv. 6 — Appen . A.) Observe

that the action of the writer's heart and mind was not

suspended . A friend once noticed , that where Paul in

Philippians iv . speaks of “ Clement and others, whose

names are in the book of life,” he seems to recall the

Lord's words in Luke x. 20 , and breaks forth in the

words, “ Rejoice in the Lord .” Such threads of mem

ory reveal to us the true place of the human element

in inspired men.

Some say that St. Paul's reasoning is too inconclusive

to be thought inspired . Now where the Apostle

reasons from the experience of the spiritual, we may

despair of his being understood by any who are not so.

But, further, the objectors must prove that in the

passages objected to, the Apostle is reasoning at all, or

that he is not, rather, illustrating by the analogies of

the first Covenant, truth declared with the authority of

an Apostle, and “ not as the Scribes . " Passages not

logically dependent may be a strong and impressive

argument in proof that certain great principles lay

deep in the Divine mind. Thus, a method of proof

repellent to our habits of abstract thought, may have

been the best adapted for infixing truth in a past age.

It might be called opening and alleging. In a paper on

the Quotations, I have given reasons for thinking that

a golden thread of spiritual value connects the quotations

from the Old Testament with the use for which they

are cited in the New. It is the Spirit who quotes

His own communications, with the liberty of an author

who knows what his words were designed to convey,

and did convey to the spiritual. A principle contained,

may often be the only important thing. The quotations

correspond, in most cases, with the Septuagint, and so

give a sanction to that version , only, be it observed, in
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such
passages, and only as giving the sense or rather a

sense intended. St. Paul's quoting the Septuagint

satisfies me that a body hast Thou prepared me is in the

intention of the words mine ears hast Thou bored . I

But some may say cui bono plenary and verbal inspi

ration of Scripture as it came from inspired men ; if,

after all, we are at uncertainty as to what were the

words of their original autographs. Let me, then, recur

to the case already supposed, of a father leaving behind

him a letter ; his letter is copied by one and another of

his children, and they are not preserved by a continual

miracle from transposing or mistaking a letter or word ;

they may turn a y into a l ; or, from taking their eyes off

the copy before them , and so omitting a sentence, through

taking up their work at the end of a sentence following

and ending with the same word. In process of time,

there might be thousands of such “ various readings,”

of no sort of importance to the sense.

Any serious departure from the original would be

at once detected by the family. The utmost adultera

tion would be a word or name, at first innocently added

in the margin, coming to be inadvertently admitted into

the text. In this
way,

Abraham's name may have been

introduced in the vii. of Acts . (I see it stated that E,

an uncial of the 6th or 7th century, has an addition that

gives strong ground for supposing the name to be an

interpolation . )

The preaching of Christ's gospel preceded the epistles

that " put the churches in remembrance.” The epistles

1 "The penmen of the New Testament do not obligethemselves unto

the Septuagint version , but in many places do precisely render the

words of the original, where that translation differs from it ; they

do often express the sense of the testimony in words of their own ,

neither agreeing with that translation, nor exactly answering to the

original Hebrew .” — ( Owen ). But see Dr. Owen's valuable remarks on

the passage ; p. 159 of Vol. 6 , on Hebrews.
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were acknowledged by the churches. For 300 years,

the great Roman roads gave facilities for carrying the

books where the preachers had gone before ; by this

means they would be lodged in the keeping of distant

nations, who not long after asserted their independence,

and would then, of course , have resisted any attempt to

deprive them of the Scriptures. By the time the Church

of Rome lifted itself up, and became corrupt, any such

attempt must have been hopeless . What the Church

did, was to neglect and cover over the Scriptures, and

this was partly favoured by the general ignorance ; still

there is no proof that it was attempted to corrupt the

sacred 'text. Indeed , the testimony borne by the Uni

versal Church to the Scriptures in their integrity, is a

fact of high value. It is on that very account, the more

necessary that we should not over estimate it. It has

been well compared to the testimony borne by the last

division of an army on its march, directing enquirers

from rank to rank, till they arrive at the One whom all

acknowledge as Leader. As the Lord judged the Jewish

people out of the oracles committed to them , so the words

that He spake will judge our ways at the last day.

Succeeding ages, indeed , showed but little clear shining

as the “light of the world ” ; the question on all sides

was not, “ What saith the Scripture ? ” but, “What saith

the Church ? ” So long as this lasted , it mattered little

whether men had, or had not, a very pure text of

Scripture. But a time came, when consciences were

awakened by the preaching of Luther and others, and

it is most worthy of meditation that, within one year of

the Reformer's assertion in print ' of the supremacy and

sufficiency of Scripture, Erasmus, who was personally

opposed to Luther, gave to scholars the first critical text

i German Theology, 1517.
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of the New Testament. Ever since that time, the re

searches of learned men have turned in the direction

then given. Matthiæ , Bengel, Griesbach , Tischendorf,

and many others, have from time to time recovered

manuscripts, that had lain hid in distant monasteries

for 1000 or 1400 years. These present a large number

of various readings, evidencing their independence, while

they agree in every thing of importance : so that all

that need be allowed is, that copyists did not work with

the unfailing accuracy of machines.

It surely ought to weigh much in confirmation of

verbal inspiration , to note the providence over the words.

Take an example ; the epistle to the Romans consists of

430 verses : of this epistle Griesbach collated seven un

cial manuscripts, varying from 1300 to 1400 years old,

and 110 other ancient MSS. , also 30 collected in Russia

and the East ; and he proposed eighty emendations. Only

four of these make the slightest difference in the sense ;

thus (c . vii . 6 ) he would read “ being dead to that,"

instead of “ that being dead," (a rendering seen in the

margin of our Bibles). In c . xi . 6 he retrenches the

iteration, " but if it be of works.” In c. xii . 11 , instead

of “ serving the Lord,” he would read, " serving the occa

sion ,”—a reading coming out of a resemblance in the

Greek . In c . vi. 16, instead of whether of sin unto

death, or of obedience unto righteousness,” Griesbach

reads, “whether of sin or of obedience unto righteous

Of these four emendations, Scholz, a more recent

critic, rejects two.

In Galatians, Griesbach proposed only three emenda

tions, affecting the expression rather than the sense ;

and it has been estimated, that of 7959 verses composing

the New Testament, there are scarcely ten in which the

various readings are of any importance ; indeed (how

ness.
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ever it may surprise some) the various readings help in

determining the original, by enabling us to trace the

steps by which it has been departed from . Well might

the learned Bengel write to his friend Reuss, “ Feed on the

bread of Scripture just as it is, in perfect confidence ; and

let it not disturb you, if a grain of sand has here and there

escaped the action of the mill.i

We derive another argument from these ancient

manuscripts, some as early as the 4th or even 3rd cen

tury. All bear on their face, the same partial difficulties

as are found in our copies ,—good evidence of the faithful

transmission of our books. We trace no attempt to re

move them , certainly none that has gained a footing.

What was objected against by Celsus in the second, and

by Porphyry in the third , stands out unchanged in the

nineteenth . For instance, there is the ancient difficulty

of the two genealogies in Matthew and Luke ; which

Julius Africanus, about the year 230, wrote a treatise to

clear up, but which in our day is explained by either of

tuo methods, -one supported by Jewish usage, discerned

in Scripture,—the other, restingon a singular hypothesis,

first suggested by an anonymous author in the year 1759,

which , without requiring any change in the Hebrew

original, which Matthew is supposed to have copied,

removes the chief difficulties, and indicates a possible

origin of a strange tradition current among the Jews in

the second century, and hitherto unaccounted for. See

Appendix B. C.

I come now to another class of objections. It is

pronounced unreasonable that we should see in single

and occasional words Divine suggestion and guidance.

1 Gaussen ...... Scholars will consult Scrivener and others, on many

other points, such as the interpolation of words, often mert repetitions,

and seldom or never affecting the facts or the teaching.
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But this is really a confession of ignorance, and it is

an ignorance that tends in the direction of profanity.

Men don't see the typical value of details of Levitical

laws—of the account of Goliah's armour - Solomon's

Song - Jonah's going down in the whale's belly - or

Michael's contention about Moses's body ; -- every one

of which may be vindicated by the teaching it contains,

(See Appendix D. ) It has been well said, “ He who has

eaten bread, knows what bread is." To him the word

is, “ Hearken diligently — incline the ear—My word

shall not return to Me void-it shall prosper in the

thing whereto I sent it.” Instead, therefore, of objecting

on the ground of our ignorance, we may, with more

reason judge, that in the coming day, every verse will

prove to have been for the safe keeping and blessing

of those whom God describes as His “ peculiar treasure.”

Then it may be seen that great truth has been guarded by

little words. I give examples, coming out of truth by

faith of which Christians differ from the world .

Redemption by Substitution is a doctrine imbedded in,

and inseparable from the Old Testament, and the ground of

the Forgiveness preached under the New. The Substitute

was Man, yet spotless : his work perfect,—or there would

not be in it “ the glory that excelleth .” It placed those

who received it under elevating obligations -- in a new

relationship to God ,-with a new character of obedience :

" praying always ! ”

In setting forth SUBSTITUTION, Scripture employs the

preposition utep. ' Some, called Christians, deny the doc

trine of Substitution , and many seem to desire to get

away from it. Quite recently, in a private letter from

1 The preposition avrı is yet stronger; it is used to express

" in the room of his father Herod,” ransom for many

ransom for all,”' &c .
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a teacher among the Swedenborgians, I read the bold asser

tion , that " the idea of Substitution is not in the Scriptures."

The reader may picture the writer's wriggling to get

away from the plain words of the Apostles. What I

noticed was, that the text that seemed to give him

most insurmountable difficulty, was Paul's use of this

same preposition unep, where, writing to Philemon , he

desires to retain Onesimus that he might, in Philemon's

stead (ute) minister to him in his bonds .

But one who, as our Substitute, stands in our place,

must be really Man. If Christ had walked on the sea,

and not sat wearied on the well ; or, if after rising from

the tomb, he had not eaten of the “ broiled fish and

honeycomb,” the Church might not have thrown off

the heresy of the Docete. For the resurrection of the

body was a truth mocked at by philosophers, and in

danger, even, from an unintelligent reverence in the early

Church. The seemingly trivial and ordinary mention

of the “ broiled fish may, even more than the words

“thrust thine hand into my side," have helped to pre

serve the truth froin alliance with a vain and deceiving

philosophy

But then, a SUBSTITUTE who takes away the sin of

others must have none of his own . He must also be in

his nature pure from spot. Now Scripture recounts the

MIRACULOUS CONCEPTION of Jesus, to which a writer in

the Westminster Review, ' probably F. W. Newman,

would apply the epithet, “ disgusting.”
Notice here

that Father Newman, ( F. Newman's brother ), under

mining , we may hope unwittingly, the truth from the

opposite side, takes away the solitary glory of God's

Holy One, by accepting and holding the miraculous

conception of his Virgin Mother !!

1 January 1858, p. 139 .
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I know not whether others will agree with me in

thinking that it was not without Divine guidance that

Luke ii. 52, used the word (TTPOKOTTW ) signifying, not

increasing in wisdom and stature or age, and in favour

with God and man , (as our translators render it ) ; but

advancing,-goingforward. This is seen in the Old Italic

of the beginning of the second century, and in some

modern versions, as Martin's French . In chap. i . 80, the

word is different (avęávw . )

The work of Christ was PERFECT. How glorious that

word all, in 1 John i. 7, and how precious the repetition

of it, so often overlooked at verse 9, which so blessedly

rebukes the teaching that limits the power of Christ's

blood to cleanse as often as the humbled believer confesses

his sins.

By Law is the knowledge of sin , not the taking it

away. Where, then , is law , and where the "ten words "

spoken in thunders ? Here, how important is the pres

ence or absence of the article where the word law

occurs ! How often is the term limited by us to " the

law of commandments in ordinances," to the obscuring

of the great principle that the creature cannot be

justified by any law , but if justified at all, must be so

by free grace, taking him out of his own ruin, and

placing him under the law of “the spirit of life in

Christ.” Rom. iii., Gal . iii. Is this a refining on the

Apostle's teaching ? Or is it not rather simply attend

ing to his words, which, in measure as the heart receives

them , are felt to be not merely congruous with, but

necessary to the gospel described as glorious.

GRACE confers SONSHIP ( viosoia ) Here note the

Scripture use of the word sons, as distinguished from

children . How many are without the consciousness of

their sonship ! “ Son ” (vios) ( as also the word " seed ” in
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Gal. iii . 29, ) seems often used as characteristic : thus,

we read of “ sons of thebridechamber " - "sons of thun

der - “son of peace ” “ son of consolation . " Our

translation does not shew the distinction : see Gal. iii . 26,

iv. 6, Rom. viii . 14, &c. In Abraham's tent there was a

voice heard, “ Cast out the bondwoman and her son :

and it was said, “ Hearken unto Sarah .” The words

became Scripture. Paul wrote, “ What saith the Scrip

ture ? and he gives the spiritual teaching, “ The son of

the bondwoman shall not be heir with the son of the free

woman .

But the truth was, to sanctify,—and James gives the

complement of Paul's teaching, by commending the

fruits of Abraham's living faith ; who was justified by

believing, but God's friend, by obedience. (See James ii.

23.) So Christ had said , “Ye are my friends, if ye
do

whatsoever I command you ." Here I may notice that

in Rom. vii. 15, we have three different words, –

κατεργάζομαι, πρασσω , and ποιω, -allthree rendered by

our word, “ do . ” I hold the English reader to be loser of

some distinction in the Apostle's mind : unless we prefer

to say that Paul was out of his own depth , in the depths of

God.

Thinking over the parable of the husbandmen , I have

noticed the change from “ let out ” to “ give .” It is but

a word ,-but it involves in it no less than a change of

the dispensation . The fruits to be rendered are to be

from a given vineyard. The hearers stumbled at this

stumbling -stone : but who would have thought to find

this precious truth lodged in a little word passed over

by the very foxes who would rob us of it !

Passing to the subject of PRAYER ; many are the

promises to it ; and yet we cannot say that God makes

Himself servant to our choices. Consider, therefore, the
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particle de (which our translation omits, in Luke xi. 11. )

“ But will not a father see to give good gifts ; ” foolish

children often point to a stone when needing bread.

Ask "according to His will,” and He heareth, and ye

shall have your petitions. In Matthew vii. 7, and

similar passages, I see only His willingness to give.

Prayers divinely led, will, I doubt not, be granted.

Those in Ephesians and Thessalonians are Scripture for

instruction ; Paul's beseechings touching the thorn in

the flesh are recorded, but not for edification , except

through the reproof of them.

It is remarkable that our Lord prayed ALONE, as One

always in advance of His disciples. He prayedfor Peter ;

not as Peter would have prayed, that he might not fall.

Christ prayed that Peter's faith might not fail; and it

did not . Our Lord prayed that the cup might pass ;

but His prayer was joined with “ nevertheless, Thy will

be done." We read elsewhere that He made suppli

cation to Him who was able to save Him,-not ato ,

but ek Oavatou , out of death ,—and He was heard .

The Spirit of Truth has breathed in words: first in

Hebrew ; then in Greek, the most copious and widely

diffused of ancient languages. Remark here, that the

limiting of inspiration to one language, is most favorable

to us, because it limits any uncertainty in interpretation

to the difficulties of one language.

What “ Jesus began to do and teach , ” is seen in the

formative principles of the Sermon on the mount. In the

Epistles, other precepts open, and guard these. A new

heart is created in those who receive the gospel of a

finished work ; a heart plastic under ALL God's teaching.

The bright example of Acts i . is preserved from being

turned to a worthless political levelling by 1 Tim. vi. 17 ;

see Matt. v. 42 ; 2 Thes. iii. 10–12, &c .



23

Again, with us, the coming - in of great truth tends in

different ways to extravagance and exaggeration. In

the walk of Jesus we see no exaggeration or unevenness ;

nor do we see it in his Apostles. The world by its wisdom

knew not God, yet Paul wrote to Timothy to bring with

him the books. “That is exactly the cerse which alone saved

mefrom selling my little library,” said one I know. We

come across some who, like the Caliph, would burn all

books except the Bible . Some will not send for a doctor .

Paul wrote to Timothy, Use a little wine for thy stomach's

sake and thine often infirmities. Others neglect all care

of the body . The Apostle wrote for the cloak he left at

Troas ; he did not choose “ cold and nakedness." One I

knew, left his friends and slept in a tree, that he might

be without settled dwelling-place.” These weaknesses ,,

as well as others I could name, have often been the trial

of sincere souls. God alone gives and guards a sound

mind. It is not dishonouring to His compassions, to

think that He has given words that should preserve His

children from such weaknesses.

I have enumerated truths , forming a sort of ladder

let down from heaven to earth , which , where they touch

man, enter, in Divine tenderness, into all his need . The

clouds drop fatness. The Divine oracles do not bend to

serve themselves of popular ignorance or the love of

wonder. There is in them nothing like Clement's story

of the phenix. This soberness of the words and other

remarkable. reticences of Scripture, are things of great

weight. I invite the reader's attention , not only to a

certain reticence where imagination would naturally be

tempted, but to a shaping of the precepts, bearing

the stamp of a peculiar care for the first Christians;

many of whom were servants under the yoke. Now ,

how can we think that He who stooped to shape
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the substance of the teaching, did not suggest the WORDS

in which to set it forth ?

Other things full of interest may be gathered from

incidental words. Paul left Trophimus and also Epaph

roditus sick ; yet when God would bear witness to the

Apostle's preaching, the power of healing was carried by

means of handkerchiefs from Paul's person ; hence we

learn that the gift of miraculous healing was not trusted

to mere human affection, but was under Divine guidance.

(See Acts xiv. 9. ) Believers, it seems, were notmiracu

lously raised up ; to them, sickness changed its character

to loving discipline : a believer did not need to know that

there was "power to forgivesins.” Contrast Matt. ix . 6.

Again , little and passing words strikingly confirm the

history. Such is the mention of “ grass," "much grass,"

green grass,” by the Evangelists who witnessed the

feeding of the five thousand ; while Luke, not an eye

witness, does not refer to the grass. See similar

confirmations, in Horæ Paulinæ. This is noticed by

Blunt.

What has been here said of the New , applies in good

part to the Old Testament ; with this difference : that

the teaching of Christians is by the opening of God's

Heart in a Book that unfolds the worth of a Saviour still

moving in the midst of our sicknesses. Only two simple

ordinances are appointed to set forth the faith in which

Christians stand ; they possess a standard of truth in

a Book that belongs to the Church of all nations ; all na

tions have therefore been constitutedkeepers of their book ,

and have fulfilled that office. But Israel were children

“ under tutors and governors,” with a kind of picture

teaching, in expressive ordinances of worship for medi

tation, lighted up from time to time by messages by the

prophets. The canon of the Hebrew Scriptures had
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Christ's sanction (Luke xxiv. ) ; such a general sanction

as may be said to embrace particulars. I do not feel

called to deny that the Old Testament often condescends

to the intellectual position and customs of the age, in

narratives carrying with them spiritual instruction or

comfort. 1

I judge all is true, and in words on which the mind

and heart may safely lean. 2

To conclude-I have sought to shew that Scripture ad

dresses us, on the ground of a just presumption, that God

gives a " good and perfect gift ” in giving us His word.

The proof I hold to be in the first place moral,—and

that morally it is perfect.

Let a Christian add to this just presumption, the

evidence attainable through experience of the power of

the Word, in hunting us out of our skulking holes,

discerning thoughts and intents, and as by the Spirit's

sword, laying bare that it may heal ; and such a one,

however unlearned, will possess a demonstration of verbal

inspiration.

I wish not to be misunderstood. I hold verbal and

perfect inspiration, and am averse from definitions of

different kinds of inspiration, as obscuring the simple

fact. It is on the simple fact our souls must rely. The

Church, as time runs on, brir.gs into use all Scripture .

Let us take heed not to weaken anything that we may

one day have to lean on for support and comfort.

1 I see such spiritual instruction in 2 Samuel xxi., the description

of the sons of Goliah slain by the servants of David ,

2 In a tract entitled, The Pentateuchviewed from a Christian Stand .

point, the reader may see proofs of the inattention to the text, of those

who repeat the common objections against the miracle in Joshua x. ,

David's dying charge respecting Shimei, the apparent excessive numbers,

and the like.
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.
.

I do not hold that the letter of Claudius Lysias was in

spired , but that the account we have of it in Scripture is

divinely certified. Again, Caiaphas “spake not of him

self, but being high priest that year, he prophesied ” ;

there was Divine impulsion, but no Divine communion.

How different this from Paul, " speaking with his under

standing,” and “ writing with many tears .” Nor do

I
say Paul's intentions were like Divine purposes, sure to

be carried out ; he may not have visited Spain , or win

tered at Nicopolis. Attention has been directed to Paul's

words to the Ephesian elders, “ Behold I know that ye all

among whom I have gone preaching the gospel shall see

my face no more.” Calmet, the learned Benedictine, and

others long before and since, have thought that Paul

did return to those parts. Alford is of that opinion,

although once he held the opposite theory. The fact is

not clear, but either way, did the Apostle mean to claim

certain foreknowledge ? he had only just before described

himself as “ not knou ing the things that should befall

him ." Alford refers to Acts xxvi. 27 , Romans xv. 29,

Phil. i . 19 , (let me add verse 25) , where oida seems to ex

press only a strong persuasion. TheHoly Ghost witnessed

in every city that bonds and affliction awaited him , and

purposing to visit Rome and the countries beyond, he

might well feel the persuasion he expressed. Such a

presentiment is not teaching ; it is nothing like 1 Thes

salonians, “ This we say unto you by the word of the Lord.”

What, then , shall we think of this blessed Book, so

bound up with the work of God's Spirit in souls, and

so wonderfully preserved, but that it is PERFECT ?

1 The conclusion is partly derived from the early tradition that the

A postle was liberated, and again travelled , and was, a second time

imprisoned . This is thought to be confirmed by facts appearing in

the pastoral epistles , and apparently subsequent to his first imprison

ment.
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What is doctrinal, perfect for doctrine ; and what is nar

rative, absolutely reliable.

To a Christian , I say, let not your judgment be in

suspense for one hour ; Scripture is your Father's letter .

No argument against its perfectness can stand on its

feet. Instead of your having to separate some supposed

human element, you may say, “ God was there,” with

all the plenary inspiration that the subject vessel of the

words could hold ; no word without this, and every word

perfect: in that sense, plenarily inspired . It is a subject

on which we may judge teaching by its fruits. I sub

mit that a lower thought than what is here maintained,

must lessen the authority of Scripture, for the ends for

which it was given , viz :-doctrine, reproof, correction ,

and instruction in righteousness.

D. W.

14, Oxford Terrace.
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APPENDIX A.

SEE PAGE 13.

Few things are of more interest than the grouping of

teaching and order of narration observable in Scripture. I

give two examples. We are morally sure that the story of

the Prodigal in Luke xv. would , in many, beget the thought

that such grace would be turned to licentiousness, and the

standard of duty be lowered . What comes next ? But, ( it

is not merely “ and," as in our translation ), “But he spake

also to his disciples." Here, the key -note is stewardship , and

turning out of stewardship. The tenure of position by respon

sibility leads the “ unjust steward ” to lower his responsibility

by tampering with the figures. A " son abideth ever, " and

can bow before a holy law without the inducement to lower

it to the level of his own action . (See verse 16) .

My other example respects the order of narration . Some

havewondered at the abrupt introduction of a scrap of this

world's politics in Acts xii. 20 , “ Herod was highly displeased

with them of Tyre and Sidon . ” It is not told us why. Here

the connection seems to be of moral contrast . Christhad been

received up to theright hand of God, and all power given to

Him in heaven and in earth, and Hehad told His disciples to

ask in faith, and in His Name ; and “ prayer was made without

ceasing for Peter :" yet when the damsel told that “ Peter stood

before the gate,” they said, “ Thou art mod.” Note also the

wisdom of them of Tyre and Sidon : their countrywas nourished

by the king's country ; with one accord they make Blastus, the

king's chamberlain, their friend : the disciples would almost seem

toforget that they have an Intercessor greater than Blastus !

Why are the children of light less wise than the children of

this world ? Because they have an Enemy who dulls and

distracts their faith as to spiritual and unseen things ; while he

puts no hindrance as to things seen and temporal.
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APPENDIX B.

SEE PAGE 17.

(THE GENEALOGIES . )

I give both hypotheses in the order in which I became

acquainted with them .

In 1833, I purchased in Paris a small volume entitled , Ana

lyse de Dissertations sur differens sujets, printed at Brussels in

1759. The principal dissertation ( sur la Genealogie de N.S.)

drew
myattention . I translated the main argument, and intro

duced it to Mr. Rose, Editor of the “ British Magazine," who

inserted it in that work . The book being scarce, I give a

brief summary

Matthew certainly intended to give three series of fourteen

descents. Onsetting them out, we have two series of fourteen,

and a third of thirteen . It may be inferred either that one

generation has been dropped by transcribers, ( an improbable

thing, seeing that the generations are dovetailed into each

other) , or, that we miscount the descents in the third series .

There is a tradition , that Matthew wrote in Hebrew . It is

at least probable that he copied from a Hebrew roll. Masclef

and Girardeau tell us that it was a custom to leave in ellipsis

nouns of parentage, as husband, son , brother, sister. Thus it

is a question whether Mary was wife or sister of Cleopas.

Now it is conjectured, that at verse 16 there was an ellipsis

of father, which the Greek translator erroneously supplied by

the word husband, being led to the mistake by the recurrence

of the name Joseph at verse 18 ; Mary would thus be daughter

of the Joseph of verse 16, and espoused to another Joseph of

the house of David .

1. - The Genealogy in Matthew would then be truly, (as

declared ) the book of the generation of Jesus Christ. Other in

terpretations making it the pedigree of his adoptive father only.

2.- Weshould have one additional link in Matthew's third

series, making fourteen , agreeing with verse 17 .

3.—The Genealogy would be consistent with the testimony

of Irenæus and Tertullian, that Matthew , to satisfy the Jews,

who desired a Messiah of the seed of David, began with his

genealogy, “that we might be informed of his origin according

to the flesh ."

4. - We shall be free to take Luke's words, “ being as was

supposed ,” in their natural construction.
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5 .-- Also to use some latitude in understanding Luke, who

does not connect his descents by any noun of parentage, but

has an ellipsis thus : “
which was of " We may

further seeground to think that two names,-at first added

in the margin opposite their contemporaries -- have by inad

vertence been admitted into the text : -since Irenæus tells

us that the generations in Luke were in his day (A.D. 178)

seventy -two, instead of seventy -four, as now.

6. — We see a ground for the Apostle's appeal, “ It is evident

that our Lord sprang out of Judah " ; whereas some leave

us nogenealogy of our Lord ; notwithstanding Romans i . 3 ,

Acts ii . 30, and xiii. 22 .

7. - Weunderstand why the Jews did not object to the

genealogy ; the Hebrew offering no difficulty, and the difficulty

only beginning to be felt when the Hebrew was disused.

8. - Although the hypothesis has no support from various

readings in the Greek , certain codices, believed to give frag

ments of the early Italic, present a paraphrase greater than

might have let inour difficulty.

Further, the ingenious author suggests, that there may have

been , at first, a confusion of the readings avòpa and matepa ;

and that herein may have originated thestrange story anciently

current among theJews, that the Lord was son of Mary, by

connection with a Roman soldier named Panthera or Pandra,

a name entirely unknown in history.

The book which is in my possession, has also additional ar

gu nts from Jewish usage in matters genealogical, as well as

some Hebrew criticisms.

APPENDIX C.

SEE PAGE 17.

ANOTHER VIEW OF THE GENEALOGIES ,

( Obligingly communicated to me in conversation, and noted down at

the time.)

No one has said there are forty -two generations in Matthew ,

but only that there are three fourteens.Matthew i. 11 couples

Josias with the “ carrying to Babylon ,” which is not strictly

correct, but agrees with the looseness of verse 17.
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The descents include the first -begetter Abraham and David ,

making fourteen .

The 17th verse says " fromDavid,” as it says " from Abra

ham , If in first series Abraham is included (as he is), David

may be included in second series. Inclusively of David, tåe

second fourteen brings us to Josias only. But the carrying

away took place 20 years or three reigns after Josias - for after

Josias there reigned Jehoiakim , Jehoiakin, and Zedekiah (another

son of Josias ).

If we, on the like principle, begin our third fourteen with

Josias, we have fifteen descents instead of fourteen.

However, Matthew has not made mention of Josias in the

third series, as he had done of David in the second, but speaks

only of a " carrying away , so that we are left in the latitude

of verse 11 , “ about the time.”

On the first blush of the enquiry ,we have two Genealogies

of Joseph, and none of Christ ! How did a man get two

genealogies ?

Numbers xxvii. 4 compared with Ezra ii . 61 , shews that the

husband of a daughter who had no brother would be called son

of his father -in -law . The inheritance of the wife's father was

to “ pass unto them .”
They were to have the land as if they

were sons, in order to preserve the name of their father.

If they ( the daughters) married , they would disappear from

the father's list, were it not for their husbands taking the name

of their father, which would necessarily give the husbands a

second genealogy. Look at Ezra ii. 61: “ Which man ( Barzillai)

took a wife of the daughters of Barzillai, and so was called

after their name " (of Barzillai).

We have the fact of two Genealogies of Joseph, which goes

to shew that he married an heiress. One of these Genealogies

is therefore his wife's ( Mary's ).

The language of Matthew cannot be explained of Mary,

because he uses the word “ begat ” of Joseph (verse 16 ) .

Therefore Luke's genealogy must somehow be explained ofMary.

But in Luke's Genealogy we find that Salathiel, (one ofMary's

forefathers) had Neri as his father, and in Matthew we read that

Jechonias BEGAT Salathiel. Therefore Luke's Genealogy,

from that point, is the genealogy of that forefather's wife.

And thus from that point we get Mary's forefathers in

MATTHEW's table.

The same process, as in Numbers xxvii. gives us the fact

that Luke's table is the genealogy of Salathiel's wife. Luke

iii. 27.
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From Salathiel backward, to Abraham in Matthew , are all

Mary's ancestors .

In conclusion, the near links of Mary's, that is, of Christ's

Genealogy, are found in Luke iii. verses 23 to 27, and the

remote links in Matthew, from verse 12 to 1 .

It follows that Zorobabel, one of Mary's ancestors, was both

by hisfather and mother, of the royal house of David.

Luke gives us Zorobabel's mother's genealogy.

We have no historical confirmation ; but we have a double

illustration of the law in Numbers xxvii. , in Mary's time and

in the time of Zorobabel . And, out of the two genealogies,

a most positive Genealogy of Christ.

In a vol. entitled the Irrationalism of Infidelity, pp. 79-89,

the reader may find some help on this difficult subject.

It is nothing more than a difficulty.

APPENDIX D.

SEE PAGE 18.

ܙܙܐܐ
The Lord had delivered the people ; they were to be to Him

a holy people , as He is holy. His oracles committed to.

them were distinguished from all others, by a holy judg

ment on their fallen nature.- Again , in the redeemed Nation

there was to be discipline, or judgment in the flesh ; and the

carcass ” of the man Moses was buried on the wrong side

Jordan. The devil ( Accuser) found something against him.

The great spiritual adversary of God's people is not to be

lightly counted of as though weak against them ; but the Name

of God, and His strength , is to be maintained and trusted in .

-Godly souls hear the Preacher's words, " Vanity of vanities,”

and pass on to the Song of Songs, " which is Solomon's . ” .

Above all, the sinner is to accept, and in conscience go down

under the judgment due to a sinner, and - at that point

to turn and find salvation of the Lord . The “ sign of the

prophet Jonah ” was the one sign given by the Lord . This,

with its being the first in order of time of the prophetical

books, claims for it a deep significance .

16 VH 65
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