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Introduction 

Even a casual reader feels, that in turning from the three 
earlier Gospels to the fourth, he has entered a new spiritual 
atmosphere. It is like passing out of a crowded market-place· 
into the quiet of some grey old cloister: like leaving a dusty 
highway to rest awhile in green pastures beside still waters. 

But, for the lovers of Jesus Christ, the writings of John the 
Apostle possess a peculiar charm and distinction. Not only 
had the author spent three years in intimate contact with his 
Master, but some sixty years of contemplation and reflection 
had elapsed before "the disciple whom Jesus loved" poured 
out upon parchment the Spirit-formed fruit of his meditations. 

I think it is agreed that the test of time has awarded the 
palm, amongst the Gospels, to that of John. I am not prepared 
to go as far as Martin Luther, who said that it was to be 
preferred above all other books in the Bible. Certainly not! 
Each one of the sixty-six books of Scripture shines with its 
particular light. But, if Matthew wrote the most important 
book in the world, and Luke the most beautiful, then we may 
certainly claim that for profundity of thought and for the 
richness- of its message John stands alone. 

One is struck first by the fact that a number of personalities 
and incidents with which the first three Gospels have made us 
familiar are omitted in the fourth. In the Synoptists we hear a 
great deal about the scribes, but John never mentions them at 
all (unless ch. 8:3 be an exception; see R.V.). Mark is full of 
cases of demon-possession, and Matthew and Luke often 
refer to the subject, but we might suppose that John had 
never heard of such a thing. It is true that the word "demon" 
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6 BEHOLD MY GLORY 

occurs seven times in the Gospel, but always as an angry 
insult flung at our Lord Himself! ("Thou hast a demon" ... 
"he hath a demon," etc. 8:48; 10:20, etc.). 

Leprosy and the cleansing of lepers are familiar features in 
the earlier Gospels. Luke in particular records numerous 
cases of cleansing; John does not once ref er to lepers or 
leprosy. 

Our Lord is said to have spoken about thirty-six parables, 
but not one of them is found in the fourth Gospel, nor indeed 
does the common word for parable occur in the book. 

The synoptic Gospels describe a mass of miracles 
performed by Christ, but John avoids the word employed by 
the other three evangelists and substitutes the deeper, richer 
word "sign"; of the seven which he selects to illustrate the 
spoken ministry of Christ, five are peculiar to his Gospel. 

Finally, a careful analysis reveals that only seven per cent of 
John's matter is found in the other Gospels: or, to put it the 
other way round, ninety-three per cent is peculiar to him. 

This brings us to the task of seeking to discover the special 
characteristics of this writer, and of these there seem to be 
three. First, his literary style is marked by great simplicity of 
utterance and astonishing economy of words. With deliberate 
intention, he limits his vocabulary, choosing a few strong, 
familiar, primitive nouns, such as life, light, love, Father and 
world; then a few vigorous verbs, e.g. believe, live, save and 
witness. These simple words are the servants _pf his pen, and 
he works them hard, using them hundreds of times, till by 
constant repetition he has ploughed his inspired thoughts 
deep into the minds of his readers. 

Second, within this frame of words, there is an amazing 
depth of thought. The words of the woman at the well of 
Sychar might fittingly be used to describe the whole book: 
"Sir, the well is deep: from whence then hast thou that living 
water?" 

Third, we are struck with the self-effacement of the writer. 
He carefully avoids introducing his own name, and in places 
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where a personal reference can scarcely be evaded, he directs 
attention, not to·himself, but to the Name of One whom he 
loves above all others, styling himself "the disciple whom 
Jesus loved." 

In the four studies which follow, I have selected one of 
John's favourite words, the noun glory, with its verb to 
glorify, and have examined its use in this Gospel. The Greek 
word (doxa) is found in English in "doxology" ("a word about 
glory" - or a formula of praise to God) and in "heterodoxy" 
and its opposite "orthodoxy." The original meaning of the 
Greek was "an opinion or an estimate formed concerning a 
person or a thing." By an easy translation it was used later ( as 
in the N. T.) to describe any outstanding feature or supreme 
excellence found in a particular object. The "glory" may be 
base or bright, true or false, or indeed void of any moral 
character at all. The higher and the lower uses of the word can 
be compared in 5:44: "ye receive glory one of another, and 
that glory that cometh from the only God ye seek not." 

According to Scripture, the glory of a leopard lies in its 
spots, the glory of a young man in his strength, that of a 
woman in her hair, and "the glory of children are their 
fathers." (Jer. 13:23; Prov. 20:29; 17:6; and 1 Cor. 11: 15.) 

In a higher sense, the "messengers of the churches" were 
the glory of Christ; they distributed the gifts of the 
Macedonian Christians, thus reflecting something of the light 
of the glory of God, shining in the face of Jesus Christ (2 Cor. 
8:23 and 4:6). 

Highest of all, Christ Himself is the glory of God, the 
excellence of the invisible God made visible in the life and 
death of our Lord Jesus. 

Before we actually begin our study, it is fitting that we 
should bow our hearts in an act of homage before God, and 
pray, as Moses did so long ago, ''I beseech thee, show me now 
thy glory." 

The word which I have chosen occurs forty times in the 
A.V. and R.V., eighteen times as a noun and twenty-two
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times as a verb. The first clause of John 13:32 is omitted by 
almost all authorities, and its intrusion hides the beauty of the 
parallelism of the passage which reveals itself as follows:-

(a) Now was glorified the Son of Man,

(b) And God was glorified in Him:

(b) And God shall glorify Him in Himself

(a) And straightway shall He glorify Him.

If we accept this correction, the total would be thirty-nine. 

John has grouped the occurrences of these two words 
under four distinct headings. The first group treats of our 
Lord's Eternal Being. Some seventeen times John affirms, 
directly or indirectly, that Jesus Christ had a personal and 
conscious existence with the Father, previous to "the days of 
His flesh." The second group is concerned with the pathway 
of light, trodden by the Son of God, as He crossed the plains 
of time. The third opens the secret of His sacrificial death, 
and the fourth deals with the glories of His risen life -
Resurrection, Ascension, and His present Intercession for us 
in view of His Return. 

The four subjects may be summarized as follows: 
The Glory of His Pre-existence 
The Glory of His Pathway 
The Glory of His Passion 
The Glory of His Pre-eminence. 
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Study I 

The Glory of God Revealed in the 
Pre-existence of Christ 

Passages in the Gospel of John bearing on this subject: 
1:1, 2 In the beginning was the Word ... all things were made by 

Him. 
1:14 The Word became flesh, and pitched His tent amongst us 

( and we beheld His glory, glory as of an only-begotten from 
(para) a father) full of grace and truth. 

1:18 The only-begotten Son, He hath declared Him. 
8:42 I came forth and am come from ( ek) God. 
8:56 Your father Abraham rejoiced to see my day. 
8:58 Before Abraham was, I am. 
12:41 These things said Isaiah, because he saw His glory. 
13:3 He came forth from (apo) God and goeth unto (pros) God. 
16:27 Ye have loved Me, and have believed that I came forth from 

(para) the Father. 
16:28 I came out from (ek) the Father, and am come into the world. 
17:5 The glory which I had with (para) Thee, before the world 

was. 
17:24 Thou lovedst Me before the foundation of the world. 
Note A. It is clear that the writer and recorder of these words of 
our Lord believed that His unity with the Father involved 
identity of being. With equal clearness he bears witness to a 
distinctness of persons which allows for the free play of emotions 
between the Father and the Son (8:42; 16:26, 27; 3:35; 5:20). 
Note B. The careful reader will weigh John's choice of pre
positions in dealing with this solemn subject. He came forth-
1. from the presence of God (apo) 13:3 and 16:30.
2. from fellowship with God (para) 16:27 -from by the side of

God, cf. our English word parallel.
3. from the eternal, essential being of the Father (ek) 8:42 and

16:28 - out of His very substance.
4. from standing before God, as if face to face - (pros - the

Word was with God).

10 



Study I 

The Glory of His Pre-existence 

A. How the pre-existence of the Son with the Father
satisfied the heart and mind both of John and of his
circle (ch. 1:18).

In seeking to explore the meaning of the Incarnation of our 
Lord, we may reverently affirm that the Word, in becoming 
flesh, became that which He had never been before, i.e., man, 
whilst remaining that which He had been from all eternity, 
i.e., God. This extraordinary miracle was exhibited in one
person, Jesus of Nazareth, upon whose Name and Life the
gates of history and of human destiny must for ever swing.

The sign of the manger and of the swaddling bands had 
been given by the angel to the shepherds; these symbolized 
the two sides of His humiliation. First, there was no room for 
Him in the inn and He was born in an outhouse; we learn later 
that there was no room for Him in the world of His own 
making (John 1: 10). Then the swaddling bands (see the lying
in chamber in Job's great allegory ch. 38:8-11) were the sign 
of that straitened life which He imposed upon Himself until 
the hour of His deliverance, when He was raised from the 
dead and returned to the glory from whence He came. 

"That glorious form, that Light insufferable 
And that far-beaming blaze of Majesty 
Wherewith He wont at Heaven's high council-table 
To sit the midst of Trinal unity, 
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He laid aside; and here with us to be, 
Forsook the courts of everlasting day 
And chose with us a darksome house of mortal clay." 

(Milton) 
We can never enter into the mystery of the manger and of the 
swaddling bands until we know something of the pre-existent 
glory of the Son. 

The apostle John, above all the N.T. writers, unfolds the 
secrets of the Word become flesh. He alone tells of the 
seamless robe, sign of the undivided and indivisible glory of 
His Person; he alone records the piercing of the Saviour's 
side, the symbol of that highway which has been opened 
leading us up into the very heart of God. John was able to 
learn and to teach these things because he had "seen the glory 
as of an only-begotten with the Father." 

In passing, let us note that the Lord Jesus bears two titles in 
connection with "birth." He is the "only-begotten" and the 
"first-begotten"; each of these titles is given to Him five times 
in the N. T. and it is important to distinguish between them. 

The term "only begotten" is peculiar to the writings of 
John (1:14 and 18; 3:16 and 18; 1 John 4:9) and marks our 
Lord as standing apart from all others; He is viewed in His 
essential unshared relationship with the Father. In the life 
which He shared with God before and at creation, two divine 
Persons are seen face to face, linked by an unbroken and 
unbreakable bond of love. 

"The Lord possessed me in the beginning of His way, 
before His works of old. I was set up from everlasting, 
from the beginning, or ever the earth was ... When He 
prepared the heavens, I was there: when He set a compass 
upon the face of the depth ... Then I was by Him, as one 
brought up with Him: and I was daily His delight, 
rejoicing always before Him; Rejoicing in the habitable 
parts of His earth; and My delights were with the sons of 
men" (Prov. 8). · 

When we speak of the Lord as the "First-begotten," He 
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does not stand alone, but He is the leader of the long line of 
the family of the faithful -"behold I and the children whom 
God has given me" (Heb. 2: 13). The title is used by Paul, 
John and the author of the epistle to the Hebrews (Rom. 8:29; 
Col. 1:15,18; Heb. 1:6; Rev. 1:5). He is the first-born among 
many brethren, the first-born of all creation, and the first
born from the dead. 

In the days of His flesh, John saw Him as the "Only
begotten," but when Mary of Magdaia carried her message to 
the brethren, He stood revealed as the "Firstborn from 
amongst the dead," as well as the Firstborn amongst many 
brethren. 

It is the former title which so delights the mind of John; he 
seems to find in it the key which unlocks the mysteries of life. 
The Only-begotten Son, being in the bosom of the Father, He 
hath interpreted Him. God hides Himself in the sunrise and 
in the law; He opens His inward soul to me in the revelation of 
Christ. If I would grasp the reality of His love, the Father 
assures me that, for Jesus' sake, I have a place among the 
children; the Son seeks me across the deep waters and 
through the dark night; I may unbar my being to the Spirit, 
who ends the days of my mourning, and fills my present and 
future with rest. All this and much more John found in the 
Christ who came out from eternity and taught him what God 
was really like. 

B. How the pre-existence of the Son gladdened the
eyes of Abraham.

If we turn to John 8 we find the Lord Jesus standing ''in the 
treasury, as He taught in the temple" (v. 20). Now the 
treasury was the place in which the material riches of Israel 
were displayed, the storehouse of the nation's wealth. In that 
very place our Lord set out to expose the spiritual poverty of 
the people in the sight of God. Not only were leaders and led 
alike bankrupt, but they were held in bondage to a triple 
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tyranny; enslaved by ignorance ( v. 19) by sin ( v. 21) and by 
death ( v. 24 with Heb. 2: 15). Against these three, Christ sets a 
threefold freedom; first, the freedom of truth, by which 
ignorance and error are vanquished; "you shall know the 
truth, and the truth shall make you free" (v. 32). His promise 
includes freedom from every shackle that galls and fetters the 
soul; from the evil forces of habit and custom, from the 
burden of tradition and the yoke of law - freedom in all 
directions, perfect, absolute liberty, as the gift of Him who is 
the truth. 

They reject His offer with scorn, claiming that "we be 
Abraham's seed, and were never in bondage to any man" (v. 
33). They ignore the lessons of history, and the facts as to 
Pharaoh, the days of the Judges, and the Babylonian 
captivity. Even at that moment, the Roman standard was 
fluttering above the tower of the castle of Antonia in full sight 
of the worshippers in the temple courts. 

Second, He proposes to set men free from the tyranny of 
sin: "Whosoever committeth sin is the bondslave of sin" (v. 
34); then follows the somewhat cryptic remark, "the 
bondslave abideth not in the house forever; but the Son 
abideth ever. If the Son therefore shall make you free, ye shall 
be free indeed." The Lord has the seed of Abraham in mind 
(v. 37) and is referring to the two children, Ishmael and Isaac, 
with their mothers, Hagar and Sarah. Of the former it was 
written, "Cast out the bondwoman and her son," and of the 
latter, "in Isaac shall thy seed be called." 

The apostle Paul works out the subject in Galatians 4, and 
shows that these "things are an allegory" (v. 24); these women 
and their children stand for two eternal principles; the one for 
the bondage in which sin and law hold us, and the other for 
the freedom wherewith Christ makes us free. It must suffice 
to quote the comment with which Paul concludes his 
argument: "So then, brethren, we are not children of the 
bondwoman, but of the free." 

Thirdly, the final freedom is held out to them: "If a man 
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keep my saying he shall never see death" (8:51). If we accept 
Christ's simple single condition, viz., that we must treasure 
His word within our hearts, we are offered absolute release 
from the last great fear of life. Death has been unhorsed (Rev. 
6:8), his bow is broken and the crown has fallen from his head. 

Our Lord finally sets forth the truth of His eternal 
existence in its most provocative form: He makes two claims, 
first, "your father Abraham rejoiced to see my day, and he 
saw it, and was glad" (v. 56), and second, "before Abraham 
was, I AM" (v. 58). 

Let us try to imagine the scene. Here is a man of about 
thirty years of age, dressed as a peasant, sharing the common 
lot and limitations of our race. Such a One offers to all 
mankind deliverance from ignorance, sin and death; further
more, He claims that Abraham, the father of the faithful, the 
Rock from whence the nation had been hewn, the friend of 
God, a man who had died eighteen centuries before, had 
actually seen the day of Christ, and that the speaker had lived 
earlier than Abraham! 

There seem to be only three possible explanations for such 
assertions. Either they were true, and the One who made 
them was God manifest in flesh, co-equal and co-eternal with 
the Father, or they were false, and the speaker must have been 
either insane, or a blasphemous deceiver. The Christian 
accepts the first alternative without hesitation or reserve and 
cries," My Lord and my God"; the citizens of Jerusalem took 
up the middle position and said, "He is mad"; Caiaphas and 
his colleagues agreed, "He hath spoken blasphemy; what 
further need have we of witnesses?" 

The point is clear. Jesus of Nazareth affirms that, two 
thousand years before He came to Bethlehem, He had 
enjoyed a conscious and personal existence; and more than 
this, He transfers to Himself the supreme Name of the 
Eternal, revealed to Moses at the Bush, I AM THAT I AM. 
Note well that our Lord did not say "before Abraham was, I 
was:" that would have suggested merely a prolonged 
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temporal existence; but when He said I AM, He postulated 
timeless Being. 

One is not surprised that the people lifted their faces in 
angry protest and took up stones to stone Him. 

Now what did our Lord actually mean when He said, 
"Your father Abraham rejoiced to see my day, and he saw it 
and was glad?" As He spoke, He was standing hard by the 
mountain-top on which Abraham had offered up Isaac. 
There, on "one of the mountains of Moriah" the patriarch 
had lifted his knife to slay his son; at the critical moment a 
voice from heaven had ordered him to stay his hand, and 
lifting up his eyes he had seen a divinely provided substitute: 
"behold, one ram caught in a thicket by his horns." Earlier, 
Abraham had said to his son, "God will provide himself a 
lamb for a burnt offering," and there, in a vision, he saw the 
greater Sacrifice which God would provide for the sins of the 
whole world, as well as his own. In the light of this, he called 
the name of that place "Jehovah-Jireh," and hence the 
current proverb, "In the mount of the Lord HE SHALL BE 
SEEN·" (R.V. mgn.). And what was the effect on Abraham as 
he looked on to the death of God's Lamb? "He rejoiced and 
was glad," and in the two-fold joy of that vision and the 
receiving back as from the dead his only son, Isaac (whose 
very name signifies "Laughter" (Gen. 17:17; RV mgn., 
21:6)), he went down from the Mount of Vision with a 
gladness that he had never known before. 

A business man in Glasgow told me how one of his clerks 
suffered from eye-strain due to her work at the office. He sent 
her to a specialist, who enquired where she was employed. On 
hearing that her room overlooked the river Clyde, he gave the 
following prescription: "Whenever you feel the slightest 
sense of strain, stop typing, and look steadily at the hills above 
Loch Lomond. In five minutes you will resume work, rested 
and refreshed." In his day Abraham looked on to the Day of 
Christ and exulted in what he saw; in our times we may lift up 
the eyes of our hearts and see the Delectable Mountains; in 
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their light we shall see light, the day will break and the 
shadows flee away. 

C. How the pre-existence of Christ became the
starting-point of the ministry of Isaiah the prophet
(See Isa. 6:1; 52:13; John 12:37-41).

The prophet's account of his call opens with the words, "In 
the year that King U zziah died, I saw also the Lord sitting on 
a throne, high and lifted up." The title "Lord" occurs six 
times in this chapter, but it represents two distinct Hebrew 
words, a fact which is made clear to the English reader by the 
use of different forms of type in the printing. The Name 
Jehovah, the eternal and self-existent One, printed in capitals, 
is found in vv. 3, 5, 12. The Hebrew title Adonahy printed in 
ordinary type occurs in vv. 1, 8 and 11; it means "the 
sovereign Master," and often refers to King-Messiah. 

The book of Lamentations is probably the best field for the 
study of these two titles; Adonahy is found fourteen times in 
the book (chs. 1-3) andJehovah occurs twenty-six times in the 
same three chapters. 

The vision of Isaiah opens with the statement that the 
earthly throne was vacant, for King U zziah had died; but the 
heavenly throne was filled by One who abides for ever. Isaiah 
noted that He who sat upon the Throne was "high and lifted 
up"; here the phrase refers to the exaltation of Christ, but it is 
found again in ch. 52:13 in a context which uncovers the 
lowest depths of His humiliation. 

Two seraphim, or "burning ones," are in attendance, 
standing above their Lord; like the living creatures of Rev. 4:8 
each one has six wings. "With twain he covered his face," for 
who could look upon the glory of God unveiled?; "with twain 
he covered his feet," as if the divine messenger were 
conscious that his ways were not fit to be seen; "with twain he 
did fly," for all his activities were consecrated to the service of 
God. In this rich symbolism we are taught that the three laws 

2 



18 BEHOLD MY GLORY 

which govern the ministry, as carried on 1n heaven, are 
reverence, humility and obedience. 

Next the prophet becomes conscious that dark clouds of 
smoke are sweeping across the sapphire pavement before the 
Throne (Ex. 24: 10). He knows that these smoke-clouds 
represent the offended majesty of God, His wrath against sin 
(See Psalms 74: 1 and 80:4); suddenly he discovers that the 
cause of these clouds is his own presence in that holy place; he 
himself is the blot upon the vision, the stain upon the 
whiteness of that world of purity, beauty and holiness. From 
that vision of Christ's glory and of his own shame he dates his 
long life of service. 

D. How the remembrance of our Lord's pre-existent
glory filled His heart with longing and desire.

If we turn to the prayer preserved for us in the seventeenth 
chapter of John's Gospel, we read in vv. 4 and 5: 

"I have glorified thee on the earth ... and now, 0 Father, 
glorify thou me with thine own self with the glory which I 
had with thee before the world was." 

Again, in v. 24: 
"Father, I will that they also, whom thou hast given me, 
be with n1e where I am; that they may behold my glory, 
which thou hast given me: for thou lovedst me before the 
foundation of the world." 

As the Redeemer looks back over that tiny span of life (so 
short if measured as we count time) those thirty golden, 
sinless years which we call "the days of His flesh," a rising 
tide of homesickness breaks over the shores of His soul. He 
sees the glory, His pre-existent glory which He had laid aside, 
and His heart is filled with longing and desire that those who 
had continued with Him in His temptations should enjoy the 
vision of that heavenly light. 

In sharp contrast to the coming shame of Calvary, long 
before the weary ways of Galilee, long before the manger at 
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Bethlehem, even earlier than the dawning light that blessed 
the first day of Creation, He was there with the Father, "as 
one brought up with Him." The ground on which we tread is 
thrice holy, and our hands may tremble as we draw back the 
curtain, yet let us reverently look, as closely as we may, at that 
Glory. In its light we learn that Jesus of Nazareth sprang from 
an eternal past, that He dwelt within the bosom of the Father 
from uncounted years, and that there, before the worlds were 
moulded by His skilful hands, He and His Father were 
planning our redemption. I do not know when His love for me 
was born, nor can I say how long ago it is since He was sealed 
with the blood-red sign of death and of sacrifice, but I do 
know that He was the Lamb slain from before the foundation 
of the world. 

"Ere suns and moons could wax and wane, ere stars were 
thunder-girt," He thought upon me; He had foreseen my 
rebellions and my despisals of the Father's love, and then and 
there He dedicated Himself to the supreme task of seeking out 
and bringing back His lost sheep, so that no shadow of shame 
should rest upon the fair fame of the Father. 

Let us think much of the original glory of the Lord Jesus. It 
is not a theological specimen to be found on the shelves of a 
museum, nor a mere subject of discussion between doctors of 
divinity. It is truth that makes the heart burn within us, it is 
light that exposes the wrong that is in us, it is a call that 
challenges us to surrender our lives to loyal and costly service 
to Him who left so much and travelled so far to find that 
which was lost. 

If these things are false, we have no message to the heathen, 
we can off er no shelter to others from the judgment of God, 
and, indeed, we ourselves have no refuge from the tempest. If 
Christ was merely a created being, a product of the first 
century, the myth of the modernist, then surely we are of all
men most miserable. 

Dr. Hutton has told us how he was walking with a friend on 
the beach somewhere on the West coast of Scotland. With 
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every step that they took scores of tiny whitish-grey shells 
were crushed beneath their feet. At one point their attention 
was arrested by a large, graceful, spiral shell, of a hue and 
structure and loveliness such as they had never seen before. 
The doctor lifted it, holding it out upon his palm; they 
speculated as to its origin, wondering how a thing of such 
beauty could ever have reached those drab and unfriendly 
shores. They remembered that the waters of the Gulf Stream 
rolled past those beaches, and decided that the shell must 
have been carried by a piece of seaweed, or in the cleft of a log 
of wood; th us borne upon the breast of the ocean, it had made 
its journey of thousands of miles, and had been cast up upon 
the beach. 

There was One who left the land of eternal summer and 
stepped upon these shores of time; He had a bleak and 
unfriendly reception, but when He returned to the place from 
whence He came, He was not alone, for He had become the 
File-leader of a multitude which no man could number, the 
Father of the children whom God had given to Him. 



Study II 

The Glory of His 

Pathway 



Study II 

The Glory of God Revealed 
in the Pathway of our Lord 

Passages in the gospel of John bearing on this subject: 
2: 11 This beginning of His signs did Jesus in Cana of Galilee 

and manifested His glory. 
5:41 I receive not glory from men. 
5:44 How can ye believe, which receive glory one of another, 

and the glory that cometh from the only God ye seek 
not? 

7: 18 He that speaketh from himself seeketh his own glory: but 
he that seeketh the glory of him that sent him, the same 
is true and no unrighteousness is in him. 

8:50 I seek not mine own glory. 
11 :4 This sickness is not unto death, but for the glory of God, 

that the Son of God may be glorified thereby. 
11 :40 Said I not unto thee, that, if thou wouldest believe, thou 

shouldest see the glory of God? 
17:4 I glorified thee on the earth. 
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Study II 

The Glory of His Pathway 

In our first study we considered the truth of our Lord's 
pre-existence, viewing Him as wearing the robes of Deity, 
dwelling in eternal splendour and holding the sceptre of 
universal sovereignty. 

We now turn to His journey across the sands of time; we 
begin with the day on which He descended to earth, doffing 
the robes of light, "undressing as He came." John describes 
the beauty of a divine life in human conditions, showing how 
the feet of God once pressed the soil of earth. The writer 
knew, and longs to make his readers see, how brightly the 
glory of heaven shone when it was displayed in the Son of 
God, walking the common ways of men, sharing the 
limitations of their lot, their experiences of hunger and of 
thirst, of weariness and want, of sickness and of pain. 
Throughout his gospel the beloved disciple constantly 
employs the figure of the river of God; indeed he refers to 
living waters in all possible settings. He writes of seas and 
rivers, fountains and wells, streams and cisterns, pools and 
pitchers. He borrows from the creation story and from the 
garden in Eden at the beginning, and carries the figure right 
on through his writings until, as a prisoner in Patmos, he sees 
the vision of a pure river of water of life clear as crystal, 
flowing forth from the twin-throne of God and of the Lamb, 
watering the roots of the trees in the forest of life. 

In the language of the prophet: "The waters of the sea shall 
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be healed and everything shall live, whithersoever the river 
cometh" (Ezek. 47: 19), all the windings of that river follow 
the footsteps of the Master and Lord, flowing like a stream of 
silver across a wilderness of ink. 

The story starts by the banks of the river of death; John is 
baptizing in Bethany beyond Jordan, and, seeing Jesus 
coming unto him, he proclaims Him as the Lamb of God, sent 
to bear away the sin of the world. This evangelist, unlike his 
colleagues, does not record the baptism of the Saviour, but 
deals exclusively with that of the sinner. In baptism, the 
repentant soul owns the justice of God's judgment, lifts his 
eyes to Him who bore the burden of his guilt and accepts the 
sign of death and of burial with Christ. All this accords well 
with the special testimony committed to John. In ch. 3 we 
read that "John was baptizing in Aenon near to Salim, 
(meaning "the place of springs nigh unto peace") (John 3:23) 
because there was much water there." Earlier in the chapter, 
our Lord assures us that the gateway into the kingdom lies 
through water, and later, we hear of questionings on the part 
of John's disciples with a Jew about purifying. Truly there is 
"much water" in that chapter. 

In the next section, the Saviour is seen, "wearied with his 
journey," and stooping to drink of the brook by the way; a 
sinful Samaritan receives from His hand a draught of living 
water, and He takes from hers something of that meat of 
which the world knows nothing. She leaves the well carrying 
in her heart a fountain of water springing up into eternal life. 

In ch. 5, He visits the pool of Bethesda (the House of 
Mercy) and does for a crippled man that which the troubled 
waters of the pool could never do. At His word, straightway 
the man was made whole and took up his bed and walked. 

In ch. 6, He goes to the rescue of His tempest-tossed 
disciples, walking on the raging waves, as if upon a solid 
pavement; in the next chapter, he offers welcome to all who 
thirst, and promises that, from those who come, rivers of 
living water shall flow forth. Then He sends a man born blind 
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to visit the "waters of Shiloah that go softly"; he washed and 
came seeing. 

As the journey nears its end, He leads the little flock across 
"the winter-torrent of the Cedars" (John 18: 1) into a garden 
where He was wont to resort; never had there been such a cold 
and chilling stream as that into which He plunged, on the day 
when all God's waves and billows rolled over His head; never 
had He, whose countenance was like Lebanon, excellent as 
the Cedars, (S. of S. 5: 15) tasted such a cup of woe. The 
Gospel closes with the Lord standing on the shores of the sea 
of Tiberias, issuing His final orders to His two most trusted 
followers. Then John, having shown that the river of God still 
reflects the glory of God, lays down his pen. 

Turning from poetry to prose, we find that the evangelist 
arranges his formal witness to the glory of God, as displayed 
in the straitened circumstances of our Lord's life, under three 
headings. He reveals His flawless ways, His fragrant words 
and His finished work. 

A. His flawless ways.

The personal character of Christ is presented to the reader
of this gospel from two standpoints. 

Negatively, He was sinless. This is a truth which is held by 
all evangelical Christians. The New Testament bears ample 
and unmistakable testimony to it. Peter, the man of action, 
affirms "that He did no sin" (1 Pet. 2:22). Paul, the master of 
knowledge, assures us that "He knew no sin" (2 Cor. 5:21). In 
his first Epistle, John the mystic explores, as far as a man may, 
the depths of our Lord's being, and reports, "in Him is no 
sin" (1 John 3:5). 

In his Gospel, John has his own way of presenting his 
thoughts on this matter. The first picture of Christ in the 
book shows Him as the Lamb of God; a title which assumes 
that the Redeemer had offered Himself to God as a sacrifice 
without blemish and without spot. It was the custom amongst 
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the Hebrews, that when an animal was brought to the altar, it 
was examined to make sure that it had no defect. When the 
priest was satisfied on this point, he used to stamp the temple 
seal upon the carcase of the sacrifice. Our Lord seems to refer 
to this when He said, "Him hath God the Father sealed" 
(John 6:27; 3:33). At His baptism, the Holy Spirit had rested 
upon the Son and by this had borne witness that Christ was 
suited to be placed upon the altar, and was spotless under the 
eye of God; and not only so, He was offered to man, as one 
whose "flesh is meat indeed, and whose blood is drink 
indeed" (John 6:55). Whoever receives the witness of God to 
His Son, testifies to His truth, and thus the Lamb of God is 
authenticated in His Person and in His Mission, both by God 
and man. 

To these veiled rays of Messiah's glory, we may add His 
own direct statement: "He that seeketh glory of Him that sent 
Him, the same is true, and there is no unrighteousness in 
Him" (John 7: 18); and again, we remember that He said, "the 
prince of the world cometh, and hath nothing in me" (John 
14:30). 

But sinlessness in itself is no proof of perfection: it is 
negative, merely denoting the absence of what is wrong. John 
makes it clear that not only was there no inward consent to 
evil, but there was a deliberate and uninterrupted compliance 
with the will of God and a positive and active consecration to 
His service. This is affirmed by the Lord of truth Himself; "I 
do always the things that are pleasing to Him"; and again, 
"My meat is to do the will of Him that sent me and to 
accomplish His work" (John 8:29; 4:34). 

It should be added that though our Lord was tempted in all 
points like as we are, sin apart, we must exclude from that 
statement the whole range of temptations which arise from 
previous moral weakness; we are sadly familiar with such, but 
of these He had no experience. 

Before leaving this matter of our Lord's positive perfections, 
let us refer to two of His marked characteristics: they are 
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seldom found united in one person, but when united, they are 
irresistible. John draws attention to the union of strength and 
of tenderness displayed by our Lord; the first the common 
mark of manhood, the second of womanhood. If we meet a 
man gentle of spirit, but infirm of purpose, of weak, wavering 
will, "everything by starts and nothing long," we pity him. If 
we meet a woman, strong and clever, but lacking in sympathy 
and in kindliness, we shun her. In Him these elements of 
power and compassion were perfectly blended, and of this 
many an illustration is found in this book. It will refine our 
judgments if we recall the amazing union of majesty and 
mercy, when the accusers of the convicted adulteress went 
out one by one, and she alone remained to hear from the lips 
of Christ His sentence: "Neither do I condemn thee." We 
have felt the moral power which made His enemies fall 
backward, as He approached them with the thrice repeated "I 
AM," while, in the same breath, with chivalrous kindness, He 
pleaded, "since ye seek me, let these go their way" (John 
18:4-8). We have watched Him weeping with the sisters at 
Bethany, and have wondered at the voice of the Son of God, 
calling, "Lazarus, come forth!" 

B. His fragrant words.

In the doctrine of Christ, as preserved to us in the writings
of John, there are two characteristic features which are 
peculiar to his Gospel. The other Evangelists report a phrase 
used by our Lord, "Verily, I say unto you"; John records a 
similar expression but always doubled, "Verily, verily," or 
literally "Amen, Amen". This is found on our Lord's lips in 
John's Gospel twenty-five times and nowhere else. 

In the Old Testament, "Amen, Amen" is first found in the 
ritual of the trial by ordeal, faced by a wife who was suspected 
of disloyalty to her husband. After the priest had administered 
the water of the sanctuary, the water of jealousy "which 
causeth the curse," the woman was put upon her oath and was 
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made to say "Amen, Amen" (Num. 5:11-31, esp. 21-23). The 
apostle seems to refer to this rite more than once in his 
Corinthian epistle, especially in the question, "Do we 
provoke the Lord to jealousy?", and in the words, "if any man 
love not the Lord Jesus, let him be anathema" (1 Cor. 10:19-
22; 16:22). 

The first three books of Psalms end with this double Amen, 
and with this we may also compare the divine title, "The God 
of the Amen," found twice in Isaiah 65:16. 

John groups the words we are considering in twelve 
passages, and each occurrence opens out some major subject 
of the book. Sometimes, "verily, verily, I say unto you" 
stands alone; in other cases the strangeness or importance of 
His teaching is stressed by repetition, twice, thrice, or even, in 
two cases, no less than four times in a single context. 

Let us turn to the first four groups and note the orderly 
progress of doctrine. 
(a) "Verily, verily, I say unto you, ye shall see the heaven
opened, and the angels of God ascending and descending
upon the Son of Man" (John 1:51). From this we learn that a
home in heaven is opened for the new man.
(b) Next, we read, "Verily, verily I say unto you, except a
man is born anew, he cannot see the kingdom of God." By the
gateway of new birth alone can we enter this home; this is so
supremely important that it is enforced by a triple double
"Amen" (John 3:3,5,11).
( c) Then we are taught the law by which the new man is
governed and the task that is allotted to him. "Verily, verily I
say unto you, the Son can do nothing of Himself, but what He
seeth the Father do." From this we understand that no
worthy work can be done, either by the Son or the sons, unless
it has already been shown them by the Father. Here again, the
formula is found three times (John 5: 19,24,25).
( d) In chapter six, the Lord tells us much about the food
which sustains the new man; the Son has provided bread and
manna, flesh and blood for His disciples. Perhaps no one has
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explained the secret of that chapter more clearly than 
Augustine, Bishop of Hippo, who said: "This is to eat that 
meat and drink that drink: even for a man to dwell in Christ, 
and to have Christ dwelling in him. And therefore whoso 
dwelleth not in Christ without doubt doth not eat His flesh 
nor drink His blood." And, again, "the sign that shows that 
one hath eaten and drunk is this, that he inhabiteth and is 
inhabited; that he cleaveth to the Head, so that he is not 
abandoned." 

The remaining "verily, verily's" must be left for private 
meditation: the whole subject has been admirably handled by 
the late Andrew Jukes in his work entitled," The New Man."

The second peculiarity of Christ's teaching, as recorded by 
John, is found in the phrase "I AM," which is used in two 
distinct settings. In a few cases the words stand alone, like an 
unfinished sentence, as, for instance, "before Abraham was, I 
AM". This must be treated like an open cheque, to be filled in 
for the exact amount which we may need at any future 
moment. 

Usually, however, the phrase is rounded off, and then we 
know exactly how much we are entitled to draw from our 
credit with the Bank of Heaven. 

When I am hungry, I turn to the words, "I AM the bread of 
life." 

If I am sitting in darkness, I remember that He said, "I AM 
the Light of the world." 

If wolves or robbers threaten the flock, I am thankful that I 
read, "I AM the good Shepherd." 

In hours of loneliness and of longing, I recall His word, "I 
AM the door," the gateway into all desirable things. 

If the shadows of death and its corruption overwhelm me, 
the sentence, "I AM the resurrection and the life" delights 
my soul. 

Should I lose my bearings and walk in ignorance and have 
no light, He reassures me, saying, "I AM the Way, the Truth 
and the Life." 
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If burdened and depressed by the fruitlessness of my days, 
He reminds me of His saying, "I AM the true Vine and my 
Father is the Husbandman." 

In such simple phrases as these, we may discover the 
solution of our perplexities and the secret of successful living. 
All that is just and right in our needs and our desire, known or 
unknown, lies within their compass. There is not one lack, not 
one threat, and not one void that "I AM" cannot counter
balance. As the majestic tide of the fulness of Christ rolls in 
upon the wide bay of my needs, every cave and crevice is 
filled; the seascape becomes a sheet of silver. 

C. His finished work.

As usual John handled his material in his own way. He 
made a selection of signs which our Lord showed within the 
physical realm, whether animate or inanimate, and offered 
them to his readers. It would be their business to see through 
the transparent veil of natural facts and to discover the 
spiritual values behind it. He seems to offer an apology for the 
fragmentary character of his record, but defends it by 
pointing out that "not even the world itself could contain the 
books that might be written" on such a theme. 

In the section dealing with the public ministry of Christ, 
that is, the first twelve chapters, we find seven of these signs, 
as follows:-
1. Water is turned to wine at Cana of Galilee (ch. 2).
2. The nobleman's son is healed in the same village (ch. 4).
3. An impotent man is strengthened at Jerusalem (ch. 5).
4. Five thousand hungry men are fed near Capernaum (ch.

6).
5. Jesus walks upon the waters of the Lake ofTiberias (ch. 6).
6. A man born blind receives his sight in Jerusalem (ch. 9).
7. Lazarus is raised from the dead at Bethany ( ch. 11 ).

Each separate sign was a distinct revelation of the glory of
God, but we can only touch on the first and the last. The glory 
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shone brightly at a wedding in Cana, but at the graveside at 
Bethany the light seems brighter still. 

A man's wedding is normally his proudest, gladdest day; a 
funeral is often his darkest hour; the first represents the 
triumph of love, the second the victory of death. Our Lord is 
competent to meet the challenge of life's greatest crises, the 
gladness of the feast and the gloom of the grave. 

At Cana there were two young people preparing to set up 
housekeeping together; if a list of wedding guests was drawn 
up, there could be no question as to whose name should head 
the list: "Jesus was called." The next question to arise would 
be whom else to invite. It is agreed that one must not separate 
the Lord from His followers, so the disciples also were called. 
Christians always choose the friends of their heart from 
within the circle of Christ's people. For family, social or 
business reasons, some of "those that are without" may be 
invited, but the satisfying guests are those whose links with us 
are not only temporal but eternal. 

Most normal healthy-minded young people hope that 
some day they may play a principal part at a wedding; I trust 
that the Name of Christ will head the list of those you call, and 
that the names of His people will follow. There is no other 
safe, sane and holy foundation for wedded happiness than 
oneness of mind "in the Lord". Any other basis is as sandy as 
it is uncertain. 

I was talking to an unconverted man lately and he gloomily 
confided to me that "'I think there is very little in this business 
of marriage; I have had twenty-five years of it, and my 
experience is, that the man loves the woman, the woman loves 
the children, and the children love themselves!" 

In the story before us, we see that the bride and bridegroom 
must be tested. The presence of so many extra guests would 
impose a strain upon their resources: the wine-skins are empty, 
their friends are whispering, and the hosts are put to shame. 

The mother of Jesus has a suggestion to make, but it is 
ill-timed. He Himself takes control of the situation and 
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immediately the cloud is lifted. There are six large empty 
stone jars and He orders these to be filled first with water, 
thus providing the means of cleansing. We must have the 
water of purification before we can enjoy the wine of the 
gladness of God. Then the servants bear the contents of the 
waterpots to the ruler of the feast. They alone are in the secret 
of the Lord: they have seen the water flushing ruddy at the 
bidding of the Maker of all things. 

In this Gospel, water is used as a symbol in two ways. First, 
of the Word of life by which we were born again. Second, as 
the emblem of the Spirit, who indwells the believer and is as a 
fountain springing up into everlasting life. 

The first sign performed by the Lawgiver was to turn water 
into blood, an act of divine judgment; and many, from base 
motives, have done something similar. From Nimrod to 
Hitler, tyrants have poisoned the wells of human happiness; 
in one sense fools and murderers can turn water into blood! 

The glory of Chris� was manifested when He changed the 
symbol of cleansing into the sign of unclouded joy. 

Turning to ch. 11, we find ourselves at the opposite end of 
the scale. -The shadow of death has fall en across the home at 
Bethany, for Lazarus, the brother of Mary and her sister 
Martha, has died. The sorrowing sisters send for the Lord, 
but He who hastened to the wedding, tarried in the same 
place for two days after the summons to the funeral reached 
Him. But it was one of love's delays and at length He came, 
and we listen eagerly to hear what He and His friends have to 
say when face to face with the king of terrors; still more we 
want to know what He has to say to us when we are in similar 
circumstances. John has kept a record _of the emotions of His 
Master, and we read that "Jesus wept ... He groaned in the 
spirit and was troubled ... Jesus groaning in Himself come.th 
to the tomb ... Jes1.1s lifted up His eyes and said, Father I 
thank Thee" (John 11:33,38,41). The shadow of death was 
not allowed to interfere with the psalm of thanksgiving. 

History records that, when Sir Thomas More was walking 
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to the place of his execution, he was heard to say, "I pray you, 
dear wife, be merry in God". It would seem that the servant 
had drunk in something of the spirit of his Lord. 

Finally, let us sum up the spoils which Christ has won for 
us from the field of battle. First, He has abolished death and 
brought life and incorruptibility to light through the gospel. 
Secondly, as we turn away from some sealed sepulchre in 
which we have laid a loved one, we remember that He said, "I 
am the living One, who became dead, and behold I am alive 
for evermore." Thirdly, we await the hour when He will 
summon His people from those dark beds of decay and then 
the dead shall hear the voice of the Son of God. He has broken 
the silence, He has pierce� the gloom, and has worked within 
us the everlasting miracle, eternal life for today and 
resurrection life for tomorrow. 

These are some of the ways in which the glory of God shone 
forth in His Beloved Son, "but how little a portion is heard of 
Him!" (Job 26:14) 
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Study III 

The Glory of God Revealed 
in the Passion of our Lord 

Passages in the Gospel of John bearing on the subject: 
12:23 The hour is come that the Son of Man should be 

12:28 
12:28 
13:13 
13:31 
13:32 

17:4 
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glorified. 
Father, glorify Thy Name. 
I have both glorified it and will glorify it again. 
Now is the Son of Man glorified. 
and God is glorified in Him, 
and God shall glorify Him in Himself, and straightway 
shall He glorify Him. 
I have glorified Thee on the earth, I have finished the 
work which Thou gavest me to do. 



Study III 

The Glory of His Passion 

We now propose to look at the cross of Christ as the 
supreme exhibition of the divine glory displayed in human 
history. Readers of the earlier gospels will have noted that 
their authors habitually wrote of the death of Christ as having 
been foretold by Himself. Some fourteen times a formula 
similar to the following is found: "From that time forth Jesus 
began to show unto His disciples .. _. that the Son of Man must 
go up to Jerusalem and be crucified" (Matt. 16:21; 17:22,23; 
and parallels in Mark and Luke). 

Most of these prophecies were delivered on the final 
journey up to Jerusalem, that is the journey described in the 
central chapters of Luke's Gospel (chs 9:51-19:27). John 
omits all reference to this, but instead has inserted a long 
chain of deep-veiled allusions to the death of Christ. Some are 
drawn from Old Testament forecasts, others originate in the 
mind of our Lord or of the evangelist. 

This method by which John draws attention to the glory of 
God, as revealed in the Cross of Calvary, may be illustrated 
by one of the searchlights with which we folk who lived at 
Malvern during the war years, became so familiar. Most of us 
have stood and watched the silver pencils of light rising from 
Pale Manor, travelling eastward across the plain, setting the 
stately beauty of Worcester Cathedral in sharp relief; then 
falling northwest upon the Ankerdine Hills, showing up the 
dark valleys and pockets of gloom. Finally the broad beam of 
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light flashes southwards, touches the crest of the Beacon and 
the North Hill, sinks downward and all is dark again. 

In just such a fashion John throws the searchlight of the 
Cross in at least five different directions. First, he casts the 
broad beam backward, and it falls upon the pages of the Old 
Testament. Next, it rises upwards, and illumines the steps of 
the Everlasting Throne. Then, the light dips down and the 
brazen gates of Hell are exposed. The next direction is 
inwards, showing up all the secret recesses of the human 
heart. Finally, the beams are flung far forward into the future, 
and we see the reapers bringing home a world-wide harvest 
for God, the direct result of the sorrows and the shame of His 
Only-begotten Son. It is proposed to take these five 
searchlights and to follow them, as their beams light up the 
darkness of an unbelieving world. 

The Light Shines Backwards. 

The light travels backwards and rests upon the types and 
shadows of the ancient Hebrew Scriptures. Let us consider 
three of these out of many. 
(a) "Behold the Lamb of God, which beareth away the sin of
the world" (John 1 :29,36). The mind of the desert-preacher
has recalled the words of the prophet Jeremiah (J er. 11 :29), "I
was like a gentle: lamb that is led to the slaughter." These were
borrowed from the passion-song of Isaiah: "He was
oppressed ... as a lamb that is led to the slaughter" (Isa. 53:7);
this, in turn, looks back to the passover lamb "without
blemish, a male of the first year," (Exod. 12) and finally the
whole chain of passages starts from the question asked by
Isaac as he and his father "went both of them together" up the
hill of sacrifice, "Iviy father, behold the fire and the wood, but
where is the lamb?"(Gen. 22:7)

As John the Baptist saw Jesus coming unto him his eyes 
were opened by the Spirit of God, and in a swift, wonderful 
recognition, he identified the expected "Lamb of God." 
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Here, at long last, was the final answer to Abraham's faith, 
resting upon the assurance that God would provide Himself a 
Lamb. The hearts of the Baptist and of his disciples must 
have been more than satisfied as they saw the Sinbearer sent 
by the Father to solve the mystery of sin and love, and to fulfil 
all the foreshadowings of the sacrificial types of the Old 
Testament. 
(b) "Destroy this tem pie and in three days I will raise it
again"(J ohn 2: 19).

Here, in contrast with His death as the divinely appointed 
Lamb, our Lord is viewed as the victim of man's malice. We 
must remember that our Saviour suffered in three distinct 
ways: first, at the hands of God, as the sin-bearer; second, at 
the hands of Satan, launching his venom against his hated and 
historic foe; third, He was taken and by wicked hands was 
crucified and slain, the rejected King of Israel. 

In a single passage in the book of Job we find these three 
classes of sufferings foretold by the Spirit of Christ in 
prophecy (Job 19:9,10,11). 

"He teareth me in his wrath who hateth me; he gnasheth 
upon me with his teeth; mine enemy sharpeneth his eyes 
upon me" (SATAN). 
"They have gaped upon me with their mouth; they have 
smitten me upon my cheek reproachfully; they have 
gathered themselves against me" (MEN OF ISRAEL). 
''God hath delivered me over to the ungodly, and turned 
me over into the hands of the wicked." 

When our Lord issued His challenge, "Destroy this temple 
and I will raise it again in three days," His hearers, friends 
and foes alike, thought that He referred to Herod's temple, a 
marvellous structure still in the making, and of which the 
Jews were inordinately proud; His mind, however, was 
dwelling on a fairer shrine, an eternal sanctuary; He was 
speaking of the temple of His body, "the mercy seat," the 
meeting place between God and man. 

John is careful to mark the difference between these two 
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thoughts by using two different Greek words, both translated 
"temple" in our version. In vs. 14 and 15 of the second of 
John the word is "hieron" and refers to the entire block of 
temple buildings or any part thereof, except the sanctuary 
proper. In vs. 19, 20 and 21 the word is ''naos, '' that is, the 
innermost part of a shrine. 

As in the days of Moses, the Ark, overshadowed by the 
Mercyseat, had been the place of contact where God met His 
people, so the earthly body of Jesus was the divinely 
appointed meeting place between the misery of man and the 
mercy of God. Hence, the murder of Jesus of Nazareth was 
the desecration of the true temple of God. His foes could and 
did break down the carved work of that sanctuary with axes 
and hammers; they defiled the dwellingplace of His Name 
even to the ground, saying in their hearts, "Let us destroy 
them together," but by the glory of the Father, that flawless 
temple was raised again in three days (Psalm 74:6-8). 

It is worthy of note that once the Lord had yielded up His 
spirit to the Father, no man was allowed to work further 
desecration on His·Body; the apparent exception to this was 
the lance-thrust from the soldier's spear, but this had been 
expressly fore-ordained of God. Not a bone of Him was 
broken, and this, against the usual Roman custom (Ex. 12:46; 
Num. 9: 12; Ps. 34:20). Nor was the malefactor's grave, 
prepared for His body, suffered to receive that sacred form: 
"They appointed His grave with the wicked, but He was with 
the rich in His death" (Isa. 53:9). Thus had the prophet 
spoken, and the evangelists tell how loving hands carried the 
body of the Master to that newly-hewn tomb in which no man 
had ever lain. It was as if God said to man in the hour of 
apparent triumph: "Hitherto shalt thou come and no further, 
here shall thy proud waves be stayed" (Job 38: 11 ). 

After the event, John looked back and saw the glory of the 
One whom God has set forth to be a propitiation through 
faith, in virtue of His blood, lighting up the shadows of the 
Holy of Holies. He saw in the rent veil the flesh of Jesus, and 
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knew that through that broken body there had been opened a 
new and living way into the Holiest. 

Years afterwards, the vision of the Risen Lord was given to 
John: "His countenance was as the sun shineth in his 
strength"; he felt the touch of the right hand of His Master 
laid upon him, and he heard Him saying, "I am the Living 
One, who became dead, and behold I am alive for evermore" 
(Rev. 1:18). 

The Tabernacle of Moses might crumble into dust, the 
Temples of Solomon and of Ezra be burned or razed to the 
ground, but the Temple of His Body abides in its eternal and 
indestructible glory. 
( c) '' As Moses lifted up the serpent in the wilderness, even so
must the Son of Man be lifted up" (John 3:14, 15).

When Nicodemus came to Jesus by night, the Lord turned 
the light of His coming Cross back to the brazen serpent of 
Numbers ch. 23. On that occasion, as a result of their sin, men 
were dying from the poisonous bites of fiery serpents 
(He brew ''seraphim''). In their grief and terror they cried out 
to the living God, and He in mercy appointed the figure of a 
serpent to be set up upon a standard or pole. In that serpent 
there was no poison, and every man, woman or child who 
looked to it, was healed at once, thus illustrating the 
unchanging law of heaven (then in figure, and now in fact) 
that "there is life for a look at the Crucified One." 

Fifteen ce�turies later, our Lord gave His own authoritative 
and final interpretation of this in the words, "even so must the 
Son of Man be lifted up, that whosoever believeth in Him 
should not perish but have eternal life" (John 3:14, 15). 

The law of Moses, made weak because of the frail material 
on which it had to work, could not only never save a sinner, 
but, on the contrary, could only curse and kill him (Rom. 
7: 11; 2 Cor. 3:7; Gal. 3:13). 

In contrast to the law, God, sending His own Son in the 
likeness of sinful flesh, condemned sin in the flesh, but at the 
same time, in perfect righteousness offered a full and eternal 
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salvation to every soul that would turn the eye of faith toward 
the Cross (John 8: 12). 

Thus while His death my sin displays 
In all its blackest hue, 

Such is the mystery of grace 
It seals my pardon too. 

Why a serpent? some may ask. The serpent was a picture of 
that sinful flesh which, as long as life lasts, seeks to dominate 
us. Just as the brazen serpent was impaled upon the pole, so 
Christ was lifted up and we have been crucified with Him. 
Thus Paul teaches that "our old man" (that is, the man of old, 
the man we used to be) has been crucified with Christ, that 
the body of sin might be destroyed, that henceforth we should 
not serve sin. These things are facts, and as by faith we reckon 
them to be true, the feelings and experiences proper to the 
new life will inevitably follow. The order of the procession 
never varies, Fact goes first, Faith follows behind, and 
Feeling brings up the rear. If we have looked to Christ lifted 
up, then legally God counts us free from the bondage of sin. 

Thus the searchlight of the Cross travels back over the 
pages of the Hebrew Scriptures, lighting up a score of well
known stories; time and space forbid me to speak of Joseph's 
well, the manna, the rivers of living waters, and the moveable 
light which guided Israel for forty years in the desert. We can 
say, with a monk of old, "In the Old Testament the New lies 
concealed; in the New the O Id stands revealed." 

The Light Shines Upwards. 

In the second place, the light from Calvary shines upward 
till it rests upon the steps of the Everlasting Throne. In the 
other Gospels, the Cross seems to be the casting down of the 
Son of God, but John habitually speaks of it as the lifting up 
of the Son of Man. This is plainly stated four times in this 
Gospel but nowhere else. 

Even so must the Son of Man be lifted up ... (John 3:14) 
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When ye have lifted up the Son of Man ... (John 8:28) 
I, if I be lifted up from the earth, will draw all men unto 
me. 
How sayest Thou, that the Son of Man must be lifted up? 
(John 12:32-4) 

Thus, far from being a defeat, the Cross in the fourth 
Gospel is an overwhelming triumph. Hence John, and he 
alone, records the final cry of victory: "It is finished!" 

At the place of a skull, all the forces of light and darkness, 
the powers of good and evil, were marshalled and set in their 
true perspective in relation to God and man. After the shock 
of battle two things were clearly seen. First, that a disastrous 
defeat had been inflicted upon the prince of this world; 
secondly, that the Throne of God stood serene and unshaken. 
As the prophet Jeremiah had written: "A throne of glory set 
on high from the beginning is the place of our sanctuary" (J er. 
1 7: 12). The victory of Calvary had made God a debtor to His 
Son, and had furnished a fresh motive for His love. 
"Therefore doth my Father love me because I lay down my 
life that I might take it again" (John 10:18). 

The Light Shines Downwards. 

Again, the rays of the Cross pierce downwards and 
illuminate the brazen gates of hell, and expose the person of 
its chieftain. 

The Saviour refers to this no less than three times in His 
last discourse: 

"Now is the judgment of this world: now shall the prince 
of this world be cast out." (John 12:31) 
"The prince of this world cometh: and he hath nothing in 
me." (John 14:30) 
"The prince of this world is judged." (John 16: 11) 

This "prince of the power of the air," the god of this 
present age, confronts us throughout the course of Bible 
history; he first appears in the third chapter of Genesis and is 
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finally dealt with in the third chapter from the end of 
Revelation: thus we have two chapters at the beginning of the 
divine Library and two at the end in which there is no place 
for Satan. 

The prophet Isaiah issued the challenge: "Shall the prey be 
taken from the mighty, or the lawful captive be delivered?" 
(Isa. 49:24,25) and in his answer assures us that both prey and 
prisoner shall be set free, because all flesh must know that the 
Mighty One of Jacob is both Saviour and Redeemer. 

John can tell us much that the prophet never knew, and in 
his Gospel opens to us the secret of Satan's defeat. First, 
Christ as the uplifted "Author of Life" will cast Satan out 
from the scene of his present sovereignty, that is, the world 
that lieth in the wicked one. Next, when the prince of evil 
came to Christ, probably in the person of such agents and 
instruments as Judas anci Caiaphas, he could claim nothing 
that was found in the Lord as belonging to His sovereignty. 
Third, at the moment when His Passion was consummated, 
the sceptre of the prince was broken (John 16:11; Isa. 
49:24,25). 

From that hour, the gates of Hades were broken in pieces, 
for the breaker had gone up before them, the flock had broken 
forth, and passed on to the gate and had found their freedom. 
Their King had passed on before them, and the Lord at the 
�ead of them (Micah 2:12, 13). 

The Conqueror of death and the grave holds the keys, the 
veil of the Holiest has been rent and the kingdom of Heaven 
opened to all believers by Him who overcame the sharpness of 
death. 

The first campaign in the war with sin was ended and the 
foundation of the city of refuge well and truly laid. 

'Tis finished, yes 'tis finished! 
The fight with death and sin: 

Fling open wide the pearly gates 
And let the victors in. 

Later on, He who calleth those things which be not as though 
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they were, showed to His servant John the New Jerusalem, 
completed to its last tower and turret, springing 

From the rock as if by magic 
Eternal, silent, beautiful, alone. 

The Light Shines Inwards. 

The search-light of the Cross, reveals the inner secrets of 
the sad and starving hearts of men. 

The prodigal in the far country would fain have filled 
himself with the husks the swine were eating, for bread was 
denied him (Luke 15:16). The idolater in the days of Isaiah 
fed on ashes (Isa. 44:20), and Solomon found that all his 
wisdom was merely a striving after wind (Eccl. 1: 17). 

The mouth of man cries out for bread for the body, and the 
mind of man demands the bread that strengthens his heart 
and "meat to refresh the soul" (Lam. 1: 11 ). This bread must 
possess three qualities. First, it must be true bread as opposed 
to everything that is false or unreal. Second, it must be living 
bread, in contrast to all that lies under the shadow of death. 
Third, it must be the bread of God, that on which He Himself 
has fed, before it can minister satisfaction to me, His child. If 
these. three qualities are present, then the family of God can 
feast with their Father at one table. 

Our Lord assures us that the Bread which He gives is His 
own flesh, given for the life of the world; He also adds "except 
ye eat the flesh of the Son of Man and drink His blood, ye 
have no life in you." The Cross is the granary to which we 
must repair to find this bread, and we are told much about its 
nature and its satisfying power. 

First, we learn that "My Father giveth you the true bread 
which cometh down from heaven" (John 6:32,51 and 33). 
The adjective 'true' in this passage, means that which is 
substantial, as opposed to what is illusory and unreal; it fulfils 
the highest conception of sustaining food. Second, "I am the 
living bread which came down from heaven: if any man eat of 
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this bread, he shall live for ever"; as the living One, He can 
communicate the life which He possesses. Third, it is the 
bread of God, not simply that which He gives, but that on 
which He Himself has fed. In the Old Testament such 
phrases as "the bread of their God" and "My bread" (Ezek. 
44:7; Lev. 21:6; Num. 28:2) are used to describe the fat and 
the blood of the victims offered in sacrifice and accepted on 
the altar. Certain parts of the peace offering were reserved for 
the fire, while the rest was given to the worshipper and his 
family to feast upon. 

Those parts which were sacred to the fire upon the altar are 
called the Bread of God, and th us never could be the bread of 
man; God could never be satisfied with the limitations of the 
law and the constant repetition of the sacrifices, but when "by 
one offering" Christ had perfected for ever them that are 
sanctified, the restriction was removed and men not -only 
may, but must, eat the flesh and drink the blood of the Son of 
Man. 

In this chapter, John turns the full blaze of the light of the 
Cross upon the worshipper feasting in his Father's house. 
Those who eat and drink at such a table, find that" My flesh is 
meat indeed, and My blood is drink indeed"; in them is 
fulfilled the promise: "I will come in to him, and will sup with 
him, and he with me." 

The prodigal finds that in his father's house there is bread 
and to spare; Ephraim shall say: "What have I to do any more 
with idols?" (Hos. 14:8); the idolator turns from his diet of 
cold ashes to the rich provision of the Father's bread and the 
fatted calf. 

Every hunger of the human heart, whether it be for love, 
peace, purity or righteousness, is satisfied at this feast; every 
thirst after the pleasures at God's right hand is slaked at this 
"banquet of wine." 

"He is a path if any be misled, 
He is a robe if any naked be, 
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If any chance to hunger, He is bread, 
If any be but weak, how strong is He." 

(Giles and Phinehas Fletcher - century 16.) 

The Light Shines Forwards. 

Fifth, and finally, the beams of light travel onwards and 
forwards. The road that is lost to sight within the shadows of 
the future looks dark and uncharted, but the Cross 
illuminates the track, for the Fore-runner, the File-leader and 
the Finisher of the course has said, "I go to prepare a place for 
you, and if I go, I will come again and receive you unto 
myselr' (John 14:3). 

A glorious work awaits "the Pleasant and the Mighty 
One"; although He has said, "I have finished the work which 
Thou gayest me to do," yet He has not completed the 
structure nor set the headstone of the comer in its appointed 
place. When that is done, then the temple will be worthy of 
the foundation which He laid at Calvary. 

First, He must gather together into one all the children of 
God which are scattered abroad. The High-priest Caiaphas 
prophesied that it was expedient that one man should die for 
the _Hebrew nation, but there his sympathies stopped. The 
evangelist adds his characteristic comment, "and not for that 
nation only, but that also he should gather together in one all 
the children of God that were scattered abroad", and he 
furtlier informs us that from that day forth the chief priests 
took counsel together for to put Him to death. (John 
11:49-53) 

Second, as the corn of wheat, He must bring forth the 
much fruit by which the Father's name should be glorified. 

This great missionary programme was outlined in answer 
to the desire of the Greeks: "Sir, we would see Jesus" (John 
12:20-26). They came as the representatives and the 
forerunners of the vast groping pagan world. The Redeemer 
knew the Greek as well as He knew the Jew, and in His reply 
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seized upon the one vital point of contact between the religion 
of Hellas and the faith of Christ. 

Amongst the Greek mysteries, the most famous was that 
which was celebrated annually at Eleusis; it commemorated 
the legend of Demeter and her daughter Persephone. In this, 
the seed was held for a while in darkness under the ground, 
but, in due time, was released from bondage, and, returning 
to the light of heaven, fulfilled itself, first, in the vivid green.of 
early spring, in the golden glory of harvest, and finally in the 
gift of bread for man's life. When Paul, also writing to Greeks 
at Corinth, opened the truth of the resurrection of the body, 
he referred to the same mystery. They had been taught by 
their own religion, and had read in the clearer light of nature, 
that what we speak of as death is really the gate of life; it is not 
the seed stored, but the seed sacrificed, which brings in the 
joy of harvest. "Verily, verily, I say unto you, except a corn of 
wheat fall into the ground and die, it abideth alone: but if it 
die, it bringeth forth much fruit." This was the pathway along 
which our Lord travelled, and in this, as in all else, He left us 
an example that we should follow His steps. 

He dedicated Himself to a mournful cross and to a sombre 
sepulchre, but His Calvary has budded into a wondrous 
f ettility. He has won for us life by His death and joy by His 
sorrow. But He not only speaks of Himself, but to us also. His 
people are called to die daily, and in His service must be 
crucified, not only to what is sinful, but to desires and habits 
which seem harmless and innocent. He who would save 
others cannot save himself. He who would bless must watch 
with Christ under the olive trees of Gethsemane, and must 
carry his own cross up to Golgotha with its mockery and 
reproach. It is only a broken cruse which can fill the world 
with the fragrance of the precious ointment. It is only a 
disciple who has fallen into the ground and has died and risen 
again that can bear much fruit or win many souls to the praise 
of His Master. 

Years ago, in a small town in Central China, a band of 
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missionaries met together to plan a forward movement, by 
which a foothold could be secured in an unevangelised tribe. 
All agreed that the most suitable pioneers were a young 
married couple, blessed with two children. The leader of the 
party turned to the mother and said, "You quite understand 
that, if you go forward, the children and yourself will be 
fourteen days distant from medical help?" She smiled and 
said: "Certainly, but have you forgotten that I came to China 
on the business of the King?" Nothing more needed to be 
said. 

4 
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Study IV 

The Glory of God revealed in the 
Service of the Enthroned Redeemer 

Passages in the gospel of John bearing on this subject. 
3:13 

6:62 

7:37-39 

17:14-16 

13:31-32 

14:12-13 

15:8 

16:14 
17:22 

17:24 

22:19 

52 

No man hath ascended into heaven, but He that 
descended out of heaven, even the Son of Man, which 
is in heaven. 
What then if ye should behold the Son of Man 
ascending where He was before? 
If any man thirst, let him come unto me and drink. 
He that believe th on me, as the scripture hath said, 
out of his belly shall flow rivers of living water. But 
this spake He of the Spirit, which they that believed 
on Him were to receive: for the Spirit was not yet 
(received); because Jesus was not yet glorified. 
And Jesus, having found a young ass, sat thereon ... 
these things understood not his disciples at the first: 
but when Jesus was glorified, then remembered they 

Now is the Son of Man glorified, and God is 
glorified in him: and God shall glorify him in 
himself, and straightway shall he glorify him. 

I 

Greater works shall he do; because I go to the Father 
.; . and whatsoever ye shall ask in my name, that will
I do, that the Father may be glorified in the Son. 
Herein is my Fat her glorified, that ye bear much 
fruit. 
He shall glorify me: for he shall take of mine. 
The glory which thou hast given me I have given 
unto them. 
That they may behold my glory which thou hast 
given me. 
Signifying by what death he (Peter) should glorify 
God. 



Study IV 

The Glory of His Pre-eminence 

We have considered the pre-incarnate Zif e, the pathway of 
light and the passion of love, as manifesting the glory of God in 
the gospel of John. Our final task is to weigh the meanings of 
the enthronement of the Lord Jesus described in the passages 
just cited. We are privileged to mark the movements of His 
holy mind, gravely occupied with the joy that was set before 
Him, and also with the provision that He was making for the 
security of the little flock, as He left it, as far as men could see, 
to the hostility of the wolf and the neglect of the hireling. 

As to Himself, it was thirty-three years since He had left 
the light of heaven behind Him, and He is about to return 
whence He came. He goes without the slightest shadow of 
misgiving, no stain has ever rested upon His conscience, there 
has been no single defection from the straight line of the will 
of God: alone amongst the sons of men, He will need no 
mercy, but can claim as His absolute right, the crown, the 
sceptre and the throne. 

The gates will lift up their heads, and the everlasting doors 
will be lifted up, to welcome the King of Glory, but He will 
not return as He went. He went forth alone but in His 
home-coming He will be followed by the multitude no man 
can number. 

At His Ascension He carried a new order of Manhood up to 
heaven; He was saluted as High Priest, and entered into the 
Holiest in virtue of His own blood and as bearing the brand
marks of His sufferings. 

53 
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As far as this gospel is concerned, John develops four 
results of the Glorification of Jesus, each with its appropriate 
illustration. 

(a) The Enthroned Son sheds forth the gift of the Holy
Spirit; this is shown under the figure of the living waters 
flowing through the bodies of the oxen in the temple ( ch. 7). 

(b) The Enthroned Lord claims absolute authority over the
lives of those who have received the gift: of this the colt 
controlled by the hand of Christ is the figure (ch. 12). 

( c) The Enthroned Redeemer confers the power of doing
greater works than He Himself did in the days of His flesh: 
this is explained in the allegory of the Vine and the branches 
(chs. 14, 15). 

(d) The Enthroned Saviour promises that He will come
again and receive us to Himself: for this, the figures of the 
many mansions and of the heavenly guests are the chosen 
symbols (ch. 14:1-3, 23). 

The Rivers of Living Water (7:37-39). 

On the last day, the eighth day of the feast of Tabernacles, 
our Lord stood and cried, "If any man thirst, let him come 
unto me and drink." He then changed the figure from 
drinking to believing and added to the promise of complete 
satisfaction, the prospect that the thirsty man himself should 
become a permanent fountain of rivers of water flowing forth 
to others. 

The statement is qualified by the condition that this 
flowing forth can only take place after that Jesus has been 
glorified. 

The dispensational expert will, with justice, point out that 
the glorification of Jesus was an historical event, fulfilled once 
and for all. This is true, but we must remember that the 
crucifixion, the resurrection and the ascension of Christ were 
also facts within the framework of history, yet in virtue of our 
union with Him, they become distinct spiritual experiences. 
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If our vision is sufficiently keen to enable us to pass beyond 
the fringes of truth, we shall see that the condition of v. 39 is 
one of profound practical importance. It is the fact that Jesus 
has not yet been fully glorified in us which explains the 
shallowness and lack of vision which marks so many of us. Let 
us underline and score the words deeply: "the Spirit was not 
yet received because that Jesus was not yet glorified." Only 
the shortsighted, who "cannot see afar off," will challenge the 
present power of these words. 

The promise rests upon the phrase "as the Scripture hath 
said"; elsewhere this formula refers to some definite 
quotation from the Old Testament, and students have spent 
much time and toil in searching for the source of the words 
"out of his belly shall flow rivers of living water," but all in 
vain. There is no trace of any such sentence in the Hebrew or 
Greek versions, rior in any known apocryphal writings. 

In the absence of any other solution, perhaps we may offer 
a suggestion. Our Lord spoke these words inside the court of 
Herod's Temple; within a few feet of where He was standing 
there was a large circular receptacle, a sea of brass, in which 
were stored about thirty thousand gallons of water used in the 
service of the sanctuary. 

This water-tank was about eight feet high and fifty feet 
around the outer rim; it rested upon the figures of twelve 
brazen bulls, each one with its face looking outwards and "all 
their hinder parts were inward" (1 Kings 7:23-26). 

The water flowed down through pipes from the reservoir 
above, was carried through the bodies of the oxen and, 
flowing forth from their mouths, became available for the 
needs of the temple service. These would include the washing 
of the feet and hands of the Levites, and the slaking of the 
thirst of priests and people. 

The oxen represent the work of those who labour in the 
Word and doctrine; the reader will recall how Paul compares 
himself and his companions to bullocks "ploughing in hope" 
and "treading out the corn" (1 Tim. 5:17-18; 1 Cor. 9:10). 
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The parallel is as clear as it is complete. When Jesus had 
been glorified He sent down the supply of His Spirit in great 
abundance, and the waters passed through twelve chosen 
channels, i.e., His apostles. 

Since the day of Pentecost, a similar miracle, but on a 
smaller scale, has been repeated in myriads of saintly lives. To 
this day, the law still stands, if a man has been separated to the 
gospel of God and has offered his body a living sacrifice to his 
Master, he will receive. the promised gifts of spiritual power 
and of sanctified utterance. 

Thus the sending forth of the Spirit is the first result of the 
enthronement of the Saviour. 

Christ and the Colt at the Cross-roads. 

The reins of life are never rightly held until Jesus has been 
glorified. When the Spirit of God has entered in His fulness 
and power, the problem of guidance will at once be raised; 
this is seen and solved in the incident of the colt which our 
Lord found and claime.d; again, the facts are clear and simple, 
but they could not be understood until Jesus was glorified 
(John 12:12-16). 

In the narratives of the earlier Gospels, two disciples are 
sent to find and fetch the colt; the evangelists record the 
conversation which took place between the messengers and 
the owners, and much else. John by-passes all these details, 
simply stating that Jesus found the colt Himself and mounted 
it. 

Throughout the Old Testament the ass is used to represent 
the natural, self-willed man, "void of understanding ... born 
as a wild ass's colt ... and scorning the control of a driver" (Job 
11:12; 39:5-8). It is a striking rebuke of human pride and 
stubbornness that, under the law of Moses, the foal of an ass 
and the first-born son of a Hebrew family stood side by side at 
the altar of sacrifice, and had to be redeemed at the same 
price. Unless the blood of the lamb was shed, as a token of 
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their redemption, the neck of the colt must be broken, and the 
life of the first-born forfeited (Ex. 13:13). 

Here then is the picture as drawn by John. The Lord has 
need of the colt and claims it for His service. If the colt could 
speak, as a dumb ass once did, it would say, "Lord, I am ready 
to yield myself to Thee, but I have never left my mother's 
side, nor have I been broken in. I have no strength to sustain 
Thy weight and I do not know the road by which I must 
travel." Our Lord would reply, "I have all the strength you 
need for every burden; moreover, I am the Way, and if my 
hand rests upon the reins, every yard of the dusty road will 
become bright and clear." 

At the time, the disciples merely saw the colt and the 
cross-roads, and had no inkling of any deeper meaning. It was 
not until Jesus had been glorified and they themselves had 
received the gift of the Spirit, that they remembered that 
Jacob and Zechariah had spoken of these things and, with that 
remembrance, every detail of the narrative shone with 
heavenly light. 

On his deathbed the patriarch Jacob, in vision, had seen the 
Messiah, Shiloh the rest-giver, binding his foal unto the vine 
and his ass's colt unto the choice vine (Gen. 49: 11). The 
prophet Zechariah had cried, "Shout, 0 daughter of 
Jerusalem: behold,-thy king cometh unto thee: he is just and 
having salvation; lowly, and riding upon an ass, even upon a 
colt, the foal of an ass" (Zech. 9:9). The reception and fulness 
of the Spirit had altered their whole mental outlook, and as 
they thought upon the scene at "the place where two ways 
met" they recalled the Scriptures, saw their meaning and 
realized the glorious possibilities of a life surrendered to God. 

In the Lord Jesus, they recognized the pattern of absolute 
authority, resting in the hands of Him who said "I delight to 
do Thy will O God"; in the colt they saw stubborn self-will in 
the presence of Him whose service is perfect freedom. Thus, 
the Enthroned Lord claims the service of those who have 
received the gift of the Spirit. 
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The Vine and the Branches. 

The starting point of this allegory is found in an arresting 
statement of our Lord which reads as follows: "Verily, verily, 
I say unto you, he that believeth on me, the works that I do 
shall he do also; and greater works than these shall he do: 
because I go to the Father." To this is added an unrestricted 
promise that any petition presented in the name of the Son, 
shall-be granted, and this "that the Father may be glorified in 
the Son" (John 14:12-13). It is clear that these greater things 
can only be done after the Ascension of our Lord. 

In what sense can a simple disciple do greater things than 
those which Jesus did in the days of His flesh? This is 
certainly a hard saying, but the one thing that we must never 
do with hard sayings is to ignore or to deny them! 

First, let us notice that in the second clause the word 
"works" is not found in the original; Christ was not primarily 
ref erring to miracles or wonders in the technical sense of the 
term, but to the whole commission granted to the disciples for 
the age then opening. 

Our Lord has drawn the distinction between miracles in 
the material realm and those performed in the spiritual 
kingdom. "Whether it is easier to say to the sick of the palsy, 
Thy sins be forgiven thee; or to say, arise, and take up thy bed 
and walk?" (Mark 2:9) 

Thus we in turn may ask, "Is it easier to restore to health 
the rotting flesh of a leper, than it is to cleanse the heart of a 
sinner and make it like that of a little child? Is it less difficult 
to stretch forth the hand and to put power into crippled 
ankle-bones than it is to speak in the power of the Holy Ghost 
so that men shall arise from the dust and show themselves to 
be masters of that which hitherto has mastered them?" No 
interference with what we are pleased to call the laws of 
nature can be as great as it is to preach Christ risen and 
exalted, with the result that the shrines of idolatry shall 
crumble, and temples of living stone shall rise in their place. 
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The works which Christ is doing today through His 
servants are deeper than those which He did in the days of His 
flesh. Such evils as palsy, dropsy and death fled before His 
word, and men welcomed such benefits; but few were 
prepared to pay the price for the spiritual blessings which He 
offered. The present message borne by His heralds deals with 
pardon for sins, peace for the troubled and rest for the heavy
laden. Peter and Paul in the past, Moody and Spurgeon in our 
days, were used to heal the soul as He healed the body. The 
work is deeper and so it is greater. 

The vicarious ministry of Christ is more lasting than that 
which He did so long ago, as a solitary worker in Galilee and 
J udaea. The healings Qf His hand were blessed but they were 
short-lived; the eyes of Bartimeus soon darkened again in 
death, and Lazarus returned to his tomb a second time. It is 
the privilege of His followers to scatter the seed of eternal life, 
and death only carries the work onward to its crown. The 
work is permanent and so it is greater. 

Finally, the work of the present hour is wider than that 
which He did in those bright brief years. The will of the 
Father had ordained that the service should be restricted to 
one petty Roman province; He Himself said, "I am not sent 
but unto the lost sheep of the house of Israel." From 
Pentecost onwards, the harvest field has embraced the forests 
of Britain, the jungles of India and the snows of Labrador; 
wherever the banished children of the Father are found, there 
goes the tireless evangelist and the undaunted missionary. 
Ours is a service without geographical frontiers., and in that 
sense it is a greater work. 

Certainly we are not entitled to say, as individual Christian 
workers, that we are doing greater things than our Lord did, 
but we may and must believe that His straitened life has 
finished for ever, that He has passed to the pinnacle of power, 
and that His sceptre stretches across the continents and 
islands. 

In the allegory that follows, the Master opens to His 
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disciples the secrets of fruit bearing (John 15: 1-9). 
First, we are taught that the earthly life of our Lord was 

derived and drawn from the Father; as the root out of the dry
ground, as God's tender plant, He brought forth fruit in its 
season. Next we learn that we are the branches in the vine, as 
dependent upon Christ as He was upon the Father. The 
Christian draws his spiritual nourishment from the Lord and 
apart from Him he is helpless. Conversely, apart from the 
believer, Christ can do no mighty works. The church is His 
body, the chosen channel through which the power of God 
flows, the fulness ( or rounding out and completeness) of Him 
that filleth all in all. 

The life of the Risen Lord flows into, throughout and from 
His people. 
1. INTO His people. In Nature, the plant, by root and
tendril, explores and receives the generous gifts of chemical
and soil. While He was with His disciples, they drew the
nourishment of their souls direct from Him; today, we, not
less favoured, receive the living word through the Eternal
Spirit, and thus are cleansed and enlightened.

I am the True Vine, said our Lord, and ye, 
My brethren, are the branches; and that Vine 
Then first uplifted in its place, and hung 
With its first purple grapes since then has grown 
Until its green leaves gladden half the world. 
And from its countless clusters rivers flow 
For healing of the nations, and its boughs 
Innumerable stretch through all the earth, 
Ever increasing, each one intertwined 
With each, all living from the central heart; 
And you and I, my brethren, live and grow, 
Branches of that immortal human stem. 

(From "The Disciples"). 
2. THROUGHOUT His people. In the plant, from root and
stem, the branch and blossom, tendril and bud, all feel the
flow of the parent life. The key-word of the paragraph is
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"abiding," occurring twelve times in sixteen verses (one 
Greek verb is variously translated "remain," "abide" and 
"continue"). As we cease from self and the putting forth of 
our own strength, we learn to abandon ourselves to Him as He 
touches each circle of life, whether in hearth or heart, the 
church or the market-place. 

This last paragraph deals with the passive side of abiding: 
there is another side, i.e., the active life of prayer. "If ye abide 
in Me, and my words abide in you, ye shall ask what ye will 
and it shall be done unto you." 

Prayer is not a means by which we induce God to do 
something because we desire it, but it is the method by which 
we co-operate with Him in perfect accord with His will, as 
revealed to us, either through His Word, or within our hearts. 

An orange-grower in Palestine once explained to me the 
culture of the so-called "lemon oranges"; the system of 
grafting is intricate, but the gist of the matter is, that the aim 
of the grower is to produce fruit which shall retain the 
essential nature of the original orange stock, and yet shall 
display the form and fragrance of a higher life. 
3. FROM His people. All the work of planting and pruning,
of growing and grafting is directed to one end, viz., the
production of the most perfect fruit possible. All the gracious
discipline of the Father, displayed in the pressure of our
circumstances, poverty or ill-health, all these and much else
contribute towards improving the quality, and increasing the
quantity, of the yield we produce for Christ and the service
which we render to our fellows. The Psalmist confessed that
"in pressure Thou hast enlarged me," and of this the prison
literature of the world, whether it be Joseph in the round
house, Jeremiah in the stocks, Paul at Caesarea or Bunyan in
Bedford gaol, offers ample illustrations.

The Glory of the Coming of the Lord. 

John makes two more references to the glory of God, but as 
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one of them deals with the death of Peter as a means of 
glorifying God (John 21: 19), it lies outside our present 
enquiry, and we will conclude with His words, "the glory 
which thou hast given me I have given unto them ... I will 
that, where I am, they also may be with me; that they may 
behold my glory" (John 17:24,26). 

In this passage two propositions are laid down. First, that 
the Son has shared with His followers the glory He received 
from the Father; the result of this gift will be the formation of 
a unity which, when it becomes visible, will induce the world 
to accept Him as the Sent One of the Father and to believe 
that God loves the men whom He gave to His Son. Second, 
that Christ will never rest until He is surrounded by the 
unbroken circle of His family. 

These desires can only be fully gratified after the second 
Advent, and this naturally suggests a closing review of our 
Lord's teaching as to His coming, as recorded by John. 

As usual, his approach to the subject is quite distinct from 
that of his brother evangelists. These have told us much about 
the return of the Redeemer, but almost wholly in language 
borrowed from the Old Testament. These predictions are 
principally found in the parables of our Lord and in the 
prophecy delivered on the Mount of Olives. 

The fourth Gospel has preserved nothing of these and 
indeed has little to say about any visible or future coming of 
Christ. He promised the disciples that He would come again 
and receive them to Himself. He also challenged Simon Peter, 
"If I will that he (the beloved disciple) tarry till I come, what 
is that to thee?"; but as a rule our Lord was more concerned 
with His spiritual relations with His own and with personal 
visitations which He would make to them. 

John implies that it is useless to discuss a vision of the Son 
of Man coming in the clouds of heaven unless we have 
previously enjoyed His dwelling in our hearts by faith. He 
will not allow as much as the thickness of a sheet of tissue 
paper to separate between the Christian and his Lord. We are 
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called to an intimacy so profound and so tender that it can 
only be compared with the coming in of divine Persons, 
prepared to take up their abode with us, to sup with us and we 
with them. 

In the memoirs of the late Lord Moynihan of Leeds, we are 
told how the famous surgeon had been invited to operate 
before a group of distinguished colleagues. A friend asked 
him afterwards how he could work with such a crowd around 
him. He replied, "It is like this; when I operate there are just 
three people in the theatre - the patient and myself." 
"Three? but that is only two. Who is the third?" The surgeon 
answered, "God." Surely the greatest thing that could 
happen to us would be to attain to this ruling sense of the 
nearness and presence of God. 

To win it is life indeed; to miss it is to fail to find the crown 
of life. 

It is to those who open the door of the heart when He 
knocks that the promi�e is given: "I will come in to him, and 
will sup with him, and he with me." 

Nothing between, Lord, nothing between; 
Let me Thy glory see, 
Draw my soul close to Thee, 
Then speak in love to me -

Nothing between. 
Nothing between, Lord, nothing between; 

Shine with unclouded ray, 
Chasing each mist away; 
O'er my whole heart bear sway -

Nothing between. 
Nothing between,- Lord, nothing between; 

Thus may I walk with Thee; 
Thee only may I see, 
Thine only let me be -

Nothing between. 
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