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TESTIMONIES 

T o T H E S U B J E C T , C H A R A C T E R , AND P U R P O S E O F 

" T H E E P I S T L E T O T H E G A L A T I A N S . " 

" This is my own Epistle: I am wedded to it."—Martin Luther. 

"Ga ia t i ans is in character a controversy. In effect, it is a 
buttress to the Foundation Tru ths of Romans."-F. W. Grant. 

" The occasion of the Epistle to the Gaiatians, was the evil 
activity of certain Christians who contended for the perman
ency of the Jew ish law, asserting that t rue failh in Christ was 
not sufficient for salvation."—/. N. Darby. 

" This Epistle fully justifies the sola of the Reformation.— Faitb 
alone justifies, though the faith which justifies doesnot remain 
alone."—Dr. J. Macgregor. 

"Seasonable in a day like the present, when the provisions and 
claims of certain earthly church forms, and a system of 
ordinances, suggested by the carnal, are abundant and 
fascinating."—/ G. Bellett. 

" W e have, most of us, been reared and now live under the in
fluence of Galatianism. Protestant theology, alas, is for the 
most part Galatianized, in, that neither law nor grace are 
given their separate places, but are mingled together in one 
incoherent system."— Dr. C. I. Schofield. 

" Delusions, of a stronger kind than that which fell on the 
Gaiatians, seem fast settling on the minds of men who claim 
for themselves a traditional right of guidance in the Church 
of God."—A. Pridhatn. 



I N T R O D U C T I O N 

T h e G a l a t i a n s . Galatia, or " The Galatian 
Country," is twice mentioned in " T h e Acts" (see 
Chaps, xvi. 6 : xviii. 23). It originally consisted of 
a portion of Asia IVfinor, whose inhabitants were 
Gauls, or Celts, who had migrated from beyond the 
Alps and Pryrenees, and settled there. Brought 
into conflict with the Roman legions, they were 
conquered, and for some 160 years governed by 
native rulers, appointed by the Roman power, until 
B.C. 25, when Galatia became a Roman province. 
But some 70 years later, the Galatian country had 
been extended so far southward, as to include that 
region in which the cities of Antioch in Pisidia, 
Derbe, Lystra, and Iconium stood (see Acts xiii., 
xiv.), whose inhabitants included Greeks, Phry
gians, and Romans.with Jews who had gathered and 
settled there. It has been assumed by most expositors 
—accepted without much to warrant it, from " T h e 
Fathers"—that the "Gala t ians" of the Epistle, were 
the original inhabitants of the Northern province 
only, that they were heathen, living in the cities of 
Ancyra, Pessinus, Tavium, and others unnamed: 
that it was them that Paul evangelised during an 
unrecorded visit, for which its advocates find room 
in Acts xvi. 6. But Sir William Ramsay, of Aber
deen, who has personally visited these parts, and 
made careful examination of all reliable evidence 
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available, regarding the existing conditions in Asia 
Minor, at the time the Pauline Epistles were written, 
states, upon what seems to be much more satisfact
ory evidence, that the "Gala t ia" of Paul's ministry, 
was the larger *Southern Roman province, which 
included the populous cities of Antioch, Iconium, 
Lystra, and Derbe. These, as we are informed in the 
narrative given by Luke, in Acts xiii.-xiv. were 
evangelised by Paul and Barnabas. And as we may 
gather from the narrative in Acts, and the refer
ence in Galatians iv. 13-15, to his visit, there 
had been a wonderful work of grace and conver
sion in these Galatian cities at that time, and much 
" blessedness," with the " persecutions " (2 Tim. iii. 
I l ) that generally accompany such invasions of the 
kingdom of darkness. But the adversary had his 
eye on these young converts from heathendom and 
Judaism, and what he had failed to stamp out by 
opposition, he next seeks to corrupt by error. 

T h e G o s p e l ' s E n t r a n c e . Paul's first en
trance into Galatia, with the Gospel, does not 
seem to have been any part of the original course 
that he, and his fellow-worker, Barnabas, had 
desired to follow. But, having been overtaken by 
some serious affliction,which left him with a physical 
infirmity, preventing him at the time from proceed
ing in the direction in which they were going, he 
was detained among the Galatians, who welcomed 
him as " an angel of God," even as " Christ Jesus " 
(Chap. iv. 13) Himself. They received his message— 
"the Gospel of God concerning His Son"—with 
great eagerness, resulting in " gratulation " (R.V.), 
and manifest tokens of devotion to and affection 

* Appendix A. 
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for the messenger, who had brought to them the 
Gospel of God's grace. But before long, these 
early manifestations of their love ceased. A 
change had come over them, and they had come to 
regard the Apostle as their " enemy," for speaking 
to them the truth, and warning them of the errors 
which were turning them aside. They had listened 
to the voice of strangers, and their evil counsels, 
with malignant motives toward the Apostle, because 
of the doctrines he taught, had caused them to turn 
their backs on the man who was the instrument used 
in their conversion, and their father in the faith. 

T h e C h u r c h e s of G a l a t i a are named here, and 
in I Cor. xvi. I, as having received from Paul direc
tion concerning " the collection for the saints.' 
And Peter wrote his first Epistle to scattered saints 
" in Galatia," as in other regions. It was the habit 
of Paul, and his fellow-labourers, wherever they 
preached the Gospel, and sinners were converted, 
to separate them from the Jewish synagogue and 
the heathen temple, and gather them as Assemblies 
of God, separate alike from Jewish observances and 
Gentile practices, constituted and ordered according 
to the Divine pattern, which Paul, as a wise master-
builder, had received from the Lord (i Cor. iii. 10). 
These newly-formed "Assemblies of God" (i Cor.xi. 
16), were visited shortly after by the Lord's servants 
who had formed them,appointingelders in each city, 
and commending them to the Lord (Chap. xiv. 23). 
It was on the occasion of a second visit of the 
Apostle among these, in company with Silas,his new 
fellow-labourer, that he found Timothy—a convert 
of his first evangelistic visit to the Galatian country, 
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and Paul's own " child in the faith," well reported 
of by the brethren. And he from that time became 
his valued companion, serving " as a child with a 
father, in furtherance of the Gospel" (Phil. ii. 22, 
R.V.). So the bonds were very close, and the links 
strong and warm, between the Apostle and the 
"Churches of Galatia " in these earlier years of 
their existence. But a quick change had come over 
them, with such a blight in their spiritual condi
tion, that he has to write concerning them: " I 
stand in doubt of you," or as it is in theR.V., " l a m 
perplexed about you (Chap. iv. 20). Their seduction 
from their first faith, and rapid declension from 
" the Grace of Christ," into which they had been 
called through the Gospel he had preached in their 
midst, caused him much heart-exercise and sorrow, 
and he " travai led in b i r th" over them, seeking 
their restoration (Chap. iv. 19), as before he had 
sought their conversion. 

T h e C a u s e of D e c l e n s i o n . In the mother-
church at Jerusalem there were thousands of be
lieving Jews who were " zealous of the law " (Chap, 
xxi. 20). And this zeal had, in the case of some, de
veloped a system of error, which was being spread 
abroad, not only among Jewish believers, in whose 
midst the temple and its ordinances still had a 
"s tanding," but, as we are told in Acts chap. xv. I, 
" certain men," came from Judea, saying to the 
Gentile converts, " Except ye be circumcised, after 
the custom of Moses, ye cannot be saved " (Chap. 
xv. 1). And these Judaisers had reached as far as 
the " Churches of Galatia," and their doctrine had 
first " t roubled" then " subve r t ed" (ver. 24) the 
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souls of many, causing them—not to lose the sal
vation they had received through the Gospel Paul 
had preached and they had believed, but—to decline 
from Him who had called them by His Grace, and, 
in their experience, to "fal l from Grace" into a 
condition of legality, forsaking the liberty in 
which Christ had set them free, for a yoke of 
bondage, under law, which the Judaisers had told 
them was necessary to their salvation. And, in 
order to give their false gospel, authority, they 
evidently claimed for it the sanction of the Apost
les at Jerusalem, impugning Paul's right to apostle-
ship, seeing he was not one of the twelve, who 
had companied with and received their commission 
from the Lord Jesus. It was to meet these con
ditions, and in defence of the Gospel of which 
he was the steward, that Paul, under the Spirit 's 
direction, wrote this Epistle, which was probably 
originally passed round the Assemblies of Galatia 
as a circular letter, and which God has caused to 
be preserved and incorporated in His living and 
abiding Word, for the warning,, instruction, and 
help of His people, all through the present age, in 
which, now in one form, now in one another, the 
Galatian heresy, and the Judaisers' gospel, appear, 
doing the same deadly work, blinding sinners to 
the light of the Gospel of the glory of Christ (2 Cor. 
iv. 4, R.V.), and perverting " the Gospel of the Grace 
of God '" (Acts xx. 25) by a system of ordinances, 
and legal obligations, either to merit salvation by 
the lost, or as a means of sanctification and a rule 
of life through which to retain it, by those who pro
fess to have received it by grace through faith. 
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D a t e a n d P l a c e o i W r i t i n g . There is noth
ing in the text, nor in any of the Pauline Epistles, 
to show when or where the Epistle was written. But 
from a comparison of the events recorded in it,with 
the narrative in Acts, it is fairly certain that it was 
not written in or sent "from Rome "—as the unin
spired note, at its close, in most of our Bibles, says— 
but more probably in Ephesus, in or about the year 
A. D. 56, and that it formed one of the second series 
of the Pauline Epistles, which includes Galatians, 
I and 2 Corinthians, and Romans. These followed 
I and 2 Thessalonians, and preceded Ephesians, 
Colossians, Philippians, which are reckoned to have 
been written during Paul's first captivity. It is 
much akin to the Epistle to theRomans in its theme 
and character, with this distinction, that, while in 
Romans, Paul unfolds and applies the truths of the 
Gospel, in Galatians he defends them against the 
earliest of those perversions and corruptions, which 
the enemy is ever seeking to introduce, to render its 
message of none effect. But, whatever its date, or 
the place and circumstances in which it was written, 
it is to us " the Word of God, which liveth and abid-
eth for ever." 

The Epistle: its Character and Mission. 
The Apostle had evidently encountered this false 
doctrine of Judaising teachers, while he was on 
one of his visits among the Galatian Churches 
(Acts xviii. 23 : Gal. i. 9), and had testified against 
it (Gal. iv. 16). But this had not arrested the evil 
effects thereof, among those who had received it. 
They had declined, and were "removing from' ' 
Him who had called them " in the grace of Christ," 
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into a system of error, which if allowed to com
plete its deadly work, would ultimately deprive 
them of " the truth of the Gospel " (Chap. ii. 5) al
together. So he sets himself, with great earnest
ness, to expose the true character of the teachings 
they had been giving a place and a hearing among 
them. This fascination, or "witchery" by men who 
wished to gain and make a spoil of them, for their 
own selfish ends, was a sight that caused him grief 
of heart. And so now, in his Epistle to them, in the 
true love of a spiritual father, who sighs over the 
lost love of his " dear children " (Chap, iv.19) in the 
faith, whose affections were being estranged from 
him, by the craft and wiles of these seducers( 

he sets himself to seek their deliverance and 
recovery. Evidently, they had more than suggested 
that His claims to be a God-sent messenger with a 
Divine message, were, to say the least, over
stated, and that His Gospel required to be sup
plemented by "the law." This, as they claimed, was 
the full Gospel, as preached by the apostles of the 
circumcision. They did not deny the Deity of the 
Lord Jesus, or the sufficiency of His work, but they 
contended that Gentiles must become Jews, sub
mitting themselves to the rite of circumcision 
otherwise they could not be saved. This was the 
Judaisers' gospel. And the Apostle resents it, and 
shows that is not a Gospel with a difference, but 
that it is not a Gospel at all, only a spurious message, 
with an evil purpose, whose receivers, ignorantly, 
it may be, yet really, in effect said, that " Christ died 
in vain "—for nought (R.v)—without cause (Chap. 
ii.21)—and whose preachers are to be "Anathema." 
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The Apostle enters on his work of exposure of these 
fallacies with decision and great fervency of spirit, 
for it is a life and death struggle for the purity 
and power of the Gospel, which the enemy, in that 
early day of its progress among the Gentiles, was 
seeking to corrupt. He writes the message with 
his own hand (Chap. vi. II). This was not his 

. usual way (comp. Rom. xvi. 22), but here, all has to 
be in authority, for it is the most costly of his 
stewardships that is in danger, and he must defend 
it with his own arm. Even should they all desert 
him, and he has to stand alone, it will be with 
the "Sword of Spi r i t " firmly grasped in his hand. 

The Epistle of Paul to " T h e Churches of Galatia" 
has its message to us of the present time, as 
it had for those who, in the stirring times of 
the Reformation, learned from it the value of a 
pure Gospel, and used its truths to combat the 
traditions and erroneous teachings of the Church 
of Rome. In our time, Ritualism is following hard 
in the steps of Romanism, by obscuring the Gospel 
of the Grace of God with ordinances and cere
monies that mar its message, and render void its 
power in salvation. And Rationalism, with its 
"o ther gospels," in which the necessity for, and 
efficacy of Christ's atoning death are denied, and 
a meaning read into words used by the Spirit of 
God to describe its results Godward and manward, 
which is destructive of the essence and sufficiency of 
the Gospel, as the Divine message, which God has 
appointed to be "the power of God unto salvation,' ' 
is rapidly advancing (Rom. i. 16). And yet another 
depravity, only less dangerous in degree, has made 
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much progress in circles where Ritualism is rejected 
In Protestant preaching, it is found in the mixing of" 
Law and Grace, which either makes "good works" 
necessary to salvation, or obedience to the law 
supplementary to faith, in order to retain it, and 
so maintain believers in a " saved condition," from 
which otherwise they are liable to "fall away," not 
only from the joy and power of God's salvation, 
but from their place " in Christ," altogether. This 
is Arminianism. Its adoption as a doctrine is sup
posed to prevent believers from becoming careless 
in their walk, and to urge them on in the Christian 
race. But it has no such virtues. How can it, when 
it is a direct denial of the Grace of God, in which 
His people stand, and of that faithfulness of His 
toward His own, who are " kept by the power of 
God, through faith unto salvation" (l Pet. i. 5). All 
such doctrines becloud the great message of salva
tion by grace, and keep those who hear, and 
receive them, under " a yoke of bondage." 

The Order of the teaching of the Epistle, may be 
briefly summarised thus :— 

Chapters I.-II.—Personal: the Apostle's claim to 
Apostieship, with the History of his Conversion 
and Call to Service. 

Chapters III.-IV.—Doctrinal: the Defence of the 
Gospel and its Doctrine, by Proof, Appeal, and 
Illustration. Contrasting Law and Grace, and show
ing the impossibility of combining them. 

Chapters V.-VI.—Practical: giving instruction as 
to the manner of life, of walk, and of service, which 
become those who are saved by grace, closing with 
a short recapitulation and benediction. 
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To these precious pages, written by that Apostle 
whom the Lord called and fitted as His chosen 
vessel, to make known among the Gentiles the 
Gospel of His Grace, and to defend it against Juda-
istic teachings, which threaten to rob us of the 
light and liberty it brings, we now reverently turn, 
in the confidence that the Spirit who inspired their 
penman, eighteen and a half centuries ago, to write, 
will enlighten and teach us so to read and under
stand the Truth, and that our souls shall profit by 
and rejoice in, the priceless blessings it brings us. 

May we hear the voice of the Lord speaking 
through His servant, and may our response, to His 
message, be, in the fervent language of a stand
ard-bearer of olden t ime: " I esteem all Thy pre
cepts concerning all things to be r ight ; and I hate 
every false way " (Psa. cxix. 128). 



NOTES on GALATIANS. 

CHAPTER I. 
SYNOPSIS :-Paul's Apostleship and Call —Verses 1-3. 

His Gospel, its Theme and Purpose—Verses 4-5. "Other Gos
pels," their Origin and Preachers : their motive, object, and 
doom—Verses 8-10. The Apostle's Conversion, training for 
service, first testimony, early experiences, and the thanksgiving 
of the Judean Churches, on hearing of his conversion and 
preaching—Verses 11-24. 

"•g"\AUL, an apostle"—one sent, on a mission, 
yJ with a message. The word is used of the 

Lord Jesus (Heb. iii. I, with Johnvii i . l6- l8: 
xiii. 16), and by Him of those whom he called (Luke 
vi. 13) from among His disciples for a special min
istry. It is claimed by Paul (Tit. i. 1), but his right 
to the designation was evidently being questioned, 
by his traducers. It was not the Apostle's habit to 
claim distinction, or authority, or to exalt himself, 
in his service. He was rather content to reckon 
himself as "nothing " (2 Cor. xii. II) . By compar
ison with others of the apostolic band, he esteems 
himself " the least ' ; (1 Cor. xv. 9): " less than the 
least of all saints " (Eph. iii. 8), and of sinners the 
"chief," that is, the "first" (1 Tim. i. 15). But here, 
where his authority is being questioned and his 
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message is being despised, he will not allow a per
sonal dislike to assert his authority, to stand in the 
way of letting it be known that he serves in the 
full knowledge and consciousness of a Divine call 
and commission received direct from the glorified 
Lord, on the throne in the heavens. Hence, he goes 
on to declare the source and character of that call, 
and the commission he received with it. He asserts 
that his apostleship is " not of " or from " men," as 
to its origin: not of human derivation, as if called, 
or chosen, or appointed, by a body of men, con
ferring title or ordaining to office. "Nor by—or 
through—man," as medium, representative of any 
authoritative company who claim to be able to 
impart spiritual gifts, and to have the right to instal 
those on whom it bestows them, with ministerial 
powers. The Apostle well knew that " m e n " have 
no such powers entrusted to them. All true gift, 
with grace to use it, comes from the Lord in 
heaven, who holds, in His own right (Eph. iv. 7,n) , 
the bestowal of spiritual ministries, alike for the 
evangelization of the world and the edification of 
His Church. And He has not and will not delegate 
to any man, or body of human agents, the mediation 
of His gifts. The latter goes further than the 
former, for—as the Apostle goes on to assert, and 
to prove—his call was not only direct from heaven, 
but men did not confirm it by ordination, or ac
credit it by recognition.* It was wholly and immed
iately " by—or through—Jesus Christ," the Saviour, 
once here, in the lowly form of a Servant (Phil.ii.7), 
now anointed, and exalted as "Lord and Christ " 
(Acts ii.36),and as Giver of the Spirit (Actsii.33),in 

* Appendix B. 
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whose power all spiritual ministry is to be exercised. 
In this glorified Christ alone, are God's gifts for 
service vested, and '' through " Him does God's call 
come to those whom He has predestined (Acts ix. 
15) as "chosen vessels " to bear His Name, and de
clare His Gospel entrusted to them (I Thess. ii. 4). 
This cuts at the root of all pretentions to "apostolic 
succession," which is both "of men and by man." 
And it equally disallows the popular claim that 
churches may elect their own ministers, and that 
their fellows may " ordain " or induct them to the 
office of a spiritual ministry. This is God's preroga
tive. It is the responsibility of churches, to receive 
and find place and scope for whatever ministers 
and ministries,God is pleased to give and to " s e t " 
(1 Cor. xii. 28) in their midst. For, as it is His pre
rogative to call, so it belongs to Him to place and 
to order the servants whom He provides for the ful
filment of His purposes of grace in the preaching 
of the Gospel to the world, and in the upbuilding 
and perfecting of His saints in the Church. And 
so the inspired penman goes on to add to the words 
already written " through Jesus Christ, and God 
the Father"—thus expressing equality and unity of 
Godhead, in the Father and Son, while the words 
which immediately follow, distinguish their Person
ality and work. It was the Father who sent the Son 
(1 John iv. 9): it was the Son who gave Himself up 
a sacrifice and an offering (Eph. v. 2), without spot, 
to God (Heb. ix. 13), and it was God the Father 
who " raised Him from the dead," thereby bearing 
witness to His acceptance of the sacrifice made by 
the Son, and to the sufficiency of the work He had 
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accomplished by His Ci-oss. And this resurrection 
of the Son, from "among" the dead, was as First-
fruits and Firstborn, ancJis sample and pledge of the 
resurrection of His people. They have already 
been "quickened together" and " ra ised with 
Chris t" (Col. iii. i), to s^ek their portion in " things 
above," and to walk while here on earth among 
men, " in newness of life" (Rom. vi. 4). This single 
reference to the resurrecti0n of the Lord, in which 
His people share, might well remind the Galatian 
Christians, that in this n.ew position—to which they, 
in common with all saints, had been brought—they 
were beyond the dominion of law, as surely as of 
judgment, and that their life and acceptance were 
" in Christ," where no forfeiture of either is possible. 
And if " in Christ," raised up, " no more to return 
to corruption," they, "a s r a j S ed together with Him," 
are free as He is free, for they have " died to the 
law " (Rom. vii. 4) by Jiim, and are free from its 
claims. 

V e r s e 2 . " All tl\e brethren which are with 
me." His personal authority as the Lord's apostle 
does not hinder him from introducing " the breth
ren" who were with him, his companions in travel and 
service, as sharing in his anxiety for the Galatian 
believers, and at one with him in the defence of the 
" t ru th of the Gospel ," t 0 which they, in common 
with him and all beli^yerS) owed their salvation. 
They could not be indifferent to any attempt to rob 
them of that which w^s their common joy, and a 
precious heritage of the whole Church. For, where 
vital and fundamental truth is at stake, neutrality 
and indifference are impossible to a true lover of 
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the Lord and His Word. So he lets the Galatians 
know, that although he alone is the writer of the 
message, he has the fellowship of "all the brethren" 
who are with him. There was complete unanimity 
among them as to the doctrine of the Lord, and as 
to the evil of departing from it, or giving it up. 

The address is simply " Unto the churches of 
Galatia." No titles of distinction or honour follow. 
No word is coupled with his address, as to other 
churches, such as the Thessalonians, to whom he 
wrote, " the church of the Thessalonians in God 
the Father, and in the Lord Jesus Chr i s t " (i 
Thess. i. i). And to the Corinthians, as " them 
that are sanctified in Christ Jesus called saints." 
For, carnal and divided as they surely were, 
they could still be addressed " as the church of 
God which is at Corinth." They had not for
feited their assembly character, although griev
ous wrongs were being practised amongst them. 
But among the Galatians, the vital truths of the 
Gospel were in peril, and he—or the Spirit in him 
—does not give one commending word, or (use a 
title of affection, in addressing them. For* as the 
Word of Wisdom tells us, " there is a season and a 
time for every purpose . . . a time to embrace, and 
a time to refrain from embracing " (Eccl. iii. 5), and 
he will make them feel by his restraint—although 
his heart is toward them as of old—that things 
among them are not as they ought to be. Had the 
Apostle been only seeking their suffrages, or their 
favours, he would not have so refrained, but, stand
ing in the counsel of God as he does, he sees their 
true condition, and his attitude and message 

B 
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answers to it. There is in this surely, an exemplary 
hint to all who minister to their fellow-saints, to 
seek to have the word in season to meet their state, 
and to give it in a manner that will accomplish the 
object they desire, be it conviction, repentance, 
exhortation, or edification. For truth out of season, 
or given in a spirit and manner not in keeping 
with the condition of those who need it, and the 
message it bears, may vitiate its power, and be 
for confirmation in evil, rather than for blessing, 
to those who hear it. 

V e r s e 3 . But, although the Apostle bestows 
no word of commendation on, and expresses no 
thanksgiving for these Galatian churches, he does 
not withhold the greeting which is common td all 
who belong to Christ. For,while he knew that they 
had departed from their first faith, he knew too, that 
a standing in the grace of God, and a place in His 
family, had not been forfeited by their declension, 
serious as it was. So he writes : "Grace to you 
and peace"—"Grace," the favour of God toward 
man ; " peace," the result of that Grace and its sal
vation-bringing (Tit. i i . l l) effect, in all who believe. 
These two great evangelic words, sum up the Gos
pel. As Luther well expresses it: " These two 
words, grace and peace, comprehend in them what
soever belongeth to Christianity. Grace releaseth 
from sin, and peace maketh quiet the conscience of 
the released." And both have their origin in " God 
the Father," who is elsewhere named "the God of all 
Grace " (i Pet. v. 9). and " the God of Peace " (Heb. 
xiii. 20), and they are mediated through "our Lord 
Jesus Christ " (Rom.v.ii , 21), as they are secured to 
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His people in Him. It was this "Grace " they had 
ceased to " continue " in (Acts xiii. 43), and had 
" fallen " from. It is their restoration to and en
joyment of it, that the Spirit, through the Apostle, 
in this Epistle, seeks. 

V e r s e s 4 , 5 . And now he proceeds to state 
in due form, and to place here in the forefront of 
his message, the great cardinal truth of the Gospel, 
on which all rests, and from which all flows. "Our 
Lord Jesus Christ ,Who gave Himself"—His life a 
ransom (Matt. xx. 28)—His body, an offering (Heb. 
x. 10)—Himself, a voluntary sacrifice to God, as a 
satisfaction, an atonement "for our s i n s " (see also 
1 Cor. xv. 3 : 1 John ii. 2 : iv.io), that is, " on account 
of " these sins, in a vicarious and sacrificial sense, 
giving to God satisfaction, and meeting all Divine 
requirements " concerning " them. And the object 
of Christ's atoning death, here in view is, " in order 
that He might deliver us "—rescue us, " out of this 
present evil age"*—the age that "has already set 
in," which, in its character, is an " ev i l " one, full of 
corrupting principles and practices, injurious to the 
people of God. It can be nothing else, for it began 
with the rejection and murder of the Christ of God, 
and will end in the exaltation to power of the 
Antichrist, who will combine in himself every 
aspect of evil, and derive his authority from " the 
Evil One "—the Devil (Rev. xiii. 4),who is even now 
" the god of this age " (2 Cor. iv. 4), and " the prince 
of this world " (John xiv. 30), under whose control 
it lies (1 John v. IQ, R.V). This "present evil a g e " 
is in striking contrast to " that age " (Luke xx. 25), 
the " age to come " (Eph. i. 2l), in which evil will 
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be in subjugation, and righteousnes will reign, and 
the now despised Name of Jesus (Phil. ii. io) will be 
acknowledged in Lordship and rule, by all. The 
"present evil a g e " is "man ' s d a y " (i Cor. iv. 3, 
marg.), in which his will is law, whereas, " in the 
day of Christ," the righteous will receive their re
compense (Phil. i. 10 ; I Cor. iii.13), and the ungodly 
their judgment. It was one of the objects of Christ's 
death to rescue and separate His people from this 
sphere of bondage in which they by nature walked 
(see Eph.ii.2),and to set them in a place of freedom, 
where they might serve and obey Him. This has 
been already accomplished by the Cross, and faith 
is to accept the deliverance, and live according to 
it. For, while the ultimate deliverance of the people 
of God, awaits the hour of their Lord's return, in 
which they are to be called from the earth to heaven, 
they are even now a separate people, given by the 
Father to the Son "out of the world" (John xvii. 6), 
and although in, yet " not of the world," even as 
Christ is not of the world (John xvii. 16). The call 
to " come out from " the unconverted, and, when 
once out, to " be separate " from them (2 Cor.vi.17), 
is based on the already accomplished " rescue " 
effected by the Cross, and so is the exhortation not 
to be " conformed " to—not to be fashioned accord
ing to—this age (Rom. xii. 2, R.V.). For it is God's 
way, first to tell His people what He has done, for 
them, and where He has set them, and then to ask 
them to live accordingly, and to walk "wor thy" of 
their calling (Eph. iv. 1). 

The Galatian Christians had forgotten this, had let 
it slip, otherwise they would not have been misled 
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by the demand to be circumcised in order to be 
saved, and to add law-keeping to their faith as bond 
of security. For the law was given to a people in the 
flesh, a people set in the earth, with promise of earth
ly blessings if obedient thereto. But the people of 
God now, are called out from the Nations—severed 
from Jew and Gentile alike—to form God's church 
(iCor. x. 32), His ecclesia, "called out" to be His wit
ness on earth of a "heavenly calling." How this has 
been forgotten! And what loss has been the result, 
in power and testimony! For instead of being separ
ate from the " present evil age," and its activities, 
many of the redeemed are exerting their energies 
in concert with " the sons of this age " (Luke xvi. 
8, R.V.), who are wiser in their generation than 
they, in seeking to " make the world a better place 
to live in," instead of retaining the place into which 
grace has brought them, and from thence shedding 
forth their light, as " luminaries," and " holding 
forth the Word of life" (Phil. ii. 15, 16) as witnesses 
to the world, while above and separate from it. 
And all this is " according to the. will of God our 
Father," or better, " the will of our God and Father " 
(R.V.). For He it was who " willed " that the people 
whom He gave to His Son " out of the world," 
should be in it only as "strangers" here,neither fight
ing against it, nor in alliance with it, but "a people 
for His own possession, zealous of good works (Tit. 
ii. 14, R.V.), such as He has " prepared," for them to 
walk in (Eph. ii. 10). The survey of " t h e wondrous 
Cross," with its results in such deliverance, brings 
from the inspired penman the Gloria—an ascription 
of praise to God—"to whom" be—"whose is the 
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glory, to the ages of ages "(R.V.)—a wonderful word, 
expressing unendingness, infinity, eternity. And 
God's "Glory" will be commensurate with His Grace 
for all that has come down from God through 
Christ to redeemed man,will ascend to God by Christ 
from men, throughout eternity. The closing word, 
"Amen," on the lips of the Christian, means : " So 
let it be." But when uttered by God—" the God ot 
the Amen," as Isa. Ixv. 16, marg., names Him, it is 
" it shall be," for with Him no promise can fail. 

V e r s e s 6 - 9 . To the matter that burdened his 
heart and so exercised his thoughts, the Apostle 
now turns in all earnestness. And his first word is 
that of surprise: " I marvel "—-I wonder—the same 
word is used by the Lord, in expressing his wonder 
at the unbelief of His own countrymen of Galilee 
in Mark vi. 6—"I marvel that ye are so soon re
moved "—" that ye are so quickly removing " (R.V.) 
—-which may mean either (a) so shortly after their 
conversion, their jubilant reception of the good news 
of God's grace he had made known to them when 
he evangelized them at the first (chap. iv. 14, 15), or 
(b) so soon after his more recent visit to them, as 
recorded in Chap. i. 9 : (c) that so quickly after the 
false gospel of the Judaisers had been presented 
to them, it had been received, without much con
sideration : (d) that their defection, when it did be
gin, had been so swift; for the evil seems to have 
spread with electric speed throughout the whole 
group of these Galatian Assemblies. That they 
had not reached the full measure of this desertion 
we may gather from the words "ye are removing"—• 
but they had entered on a path which, if continued, 



DEPARTING FROM GOD 23 

would bring them to the verge of apostasy—from 
Christ (Chap. v. 4, R.V.), a condition which was 
to him unthinkable concerning those who had 
once " run well," and of whom he still had the 
" confidence " (Ver. 10), they would heed the Word 
of warning. The gravity of their condition is, that 
they not only are " removing themselves " from the 
truth of the Gospel, but from the God of the Gospel, 
as the words that follow clearly tell them, for it 
is "from Him that called them, in the Grace 
of Christ," who can be no other than God Himself. 
From Him they are deserting, the God who had 
caused them to hear His voice in power, and to 
which call they had in faith responded, proving in 
their souls the reality and blessedness of the obed
ience of faith. Such rapidity of departure from 
God and His Word is, a l a s ! no uncommon exper
ience to the servants of God. Every true evangelist 
knows, that, while it takes many invitations, much 
persuading and earnefet pleading to get sinners 
to accept God's terms of peace, and believe His 
Gospel of Grace unto salvation, it requires but little 
effort or persuasion from the enemy, to " turn aside 
from the faith " (Acts xiii. 7-9) those who have re
ceived it as the Word of God. And when we re
member that in us all, there is " an evil heart of un
belief," ever ready to " depart from the living God " 
(Heb. iii. 12), it should surely cause all who belong 
to Christ to walk watchfully, to take heed to what 
they hear, and to heed the word of wisdom: "Cease, 
my son to hear the instruction, that causeth thee to 
err from the words of knowledge" (Prov. xix. 2). 
This is the only path of safety. 
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The character of the teaching which had so led 
them astray is next made known. "Unto a different 
Gospel, which is not another" (R.V.). The preach-' 
ers of the new gospel evidently claimed that there's 
was a gospel with a difference, a fuller message 
than that which Paul had preached, a gospel lead
ing the converts further on, than the elementary 
Gospel he had made known to them. But the 
Apostle will not allow this at all. He will have no 
compromise with it. So he goes on to say that this 
"different gospe l" is not " another," that is . i t is 
no Gospel at all. For there can only be one 
Gospel, one evangel to men from God, and that 
is " the Gospel of the grace of G o d " (Acts xx. 24), 
to which nothing can be added, in which no alter
ation is to be made. All " other gospe l s" are 
spurious, not worthy of the name, being counter
feits of God's good news " concerning His Son." 
This is much to be observed in our day, in which 
there are many diverse preachings, all said to be 
" gospels," each making claim to the true evangel. 
Some deny the Deity of our Lord, others the aton
ing character of His Sacrifice, having no present 
salvation, no assurance of Divine forgiveness, no 
certainty of being born of God to offer. And there 
are " g o s p e l s " innumerable for the bettering of 
mankind, the uplifting of the masses, the cleansing 
of the world of its evils, to make it a "better world 
to live in," all of them futile to sever men from 
their sins, or bring them to God. For they either 
ignore that men are ruined in sin, rebels against 
God and under condemnation, or deny that man is 
unable to save, or help to save himself. The Gospel 
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of God is addressed to lost sinners, and it tells 
them of a Saviour, as they are, where they are, and 
now. And the salvation it makes known, is all of 
grace, through faith, not by merit, and not of works. 
Man has no part in providing i t .no credit in obtain
ing it. He is simply and only a receiver of it. And 
the same grace that makes it his, sustains him as its 
possessor. For all who are saved by grace, in 
grace are also set—"made to s tand" (Rom. v. 2), 
in acceptance with God, in His favour, not of their 
own virtue. And their preservation unto eternal 
glory, is in grace also. " If it be by grace, then it 
is no more of works, otherwise grace ceases to be 
grace any longer" (Rom. xi. 6). So there can be 
no admixture of law and grace, either in a sinner's 
salvation, or in a saint's preservation. Does the 
belief of this tend to Antinomianism, to careless 
living, to saying: ' " Let us sin, that grace abound"? 
In no-wise. " F o r t h e Grace of God hath appeared, 
bringing salvation to all men, instructing, " training 
us—-us who have received it," to the intent that, 
denying ungodliness and unholy, lusts, we should 
live soberly, righteously, and godly, in this present 
age"—an age which, as we have just learned from 
the introductory words of this Epistle, the Cross 
has rescued from, as to our standing, and while we 
remain in the world, the present order of things, 
grace is disciplining us how to live the threefold 
life of sobriety, self ward; righteousness, man ward; 
and godliness, heavenward. So that there is to be no 
abuse of the grace of God, no turning of it " into 
lasciviousness (Jude 5), but a continuance (Acts xiii. 
44) in it, and a holding fast of it (Heb. xii. 28), in 
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order to serve our God acceptably, "with reverence 
and godly fear." 

There could then be be no second or "other Gospel," 
supplementary to the Gospel of the Grace of God. 
The real object of its preachers, was not to enlight
en, but rather to " t rouble " the saved, to unsettle 
their minds. And in order to accomplish theirobject, 
they sought to " pervert," that is, " turn about," 
" t h e Gospel of Christ," so as to make it say the 
opposite of what it does say. Such do not deny 
Christ a place in man's salvation, but they say His 
death alone is not sufficient as procuring cause of 
that salvation. "Circumcision" and the keeping of 
Moses' law must be added to it. But all additions 
to the Gospel are contrary to it, and pervert its 
message. Surely this is a most solemn thing to do. 
So much is it so, that any and all who do so preach, 
whether angels or men, yea, if even Paul himself, 
and his fellow-worker, Barnabas, should at a future 
time be turned from the faith, and come back among 
these Galatians, preaching another,"a different Gos
pel " from the message they had already preached, 
their guilt would be so great, their object so male
volent, that there would be nothing for them but 
Divine judgment : " let them be anathema "—ac
cursed. For God is so jealous of the work of His 
Son, and of His honour as Redeemer and Saviour, 
that He will show no forbearance and extend no 
mercy toward those who, from personal motives, to 
gain their own ends, cast dishonour on the one 
Sacrifice, by adding something of their own to 
supplement it, or to make it efficacious in man's sal
vation. His curse will surely rest on all who engage 
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and persist in such unholy work. In order to 
confirm, and bring home in full force, the awful 
sentence of thisChrist-dishonourer.whoeverhe may 
be, he deliberately repeats it with emphasis : " let 
him be accursed." And, if the preacher is to be 
subject to the Divine displeasure, the hearers can
not be guiltless, especially where, as in their case, 
they knew the true Gospel, and had proved its 
power in their salvation. This is surely implied in the 
reminder given, that the Gospel Paul preached was 
the Gospel that they had "received," and that they 
ought to have known better than give hearing and 
place to a counterfeit that "perverts" it, as it " sub
verts " (Acts xv. 24) the souls of those who receive 
it. Here, too, we learn the evil effects of hearing 
and accepting what is contrary to sound doctrine. 
People say it matters little what one believes, if the 
life is right. And the exaltation of what is popu
larly known as " an ethical Gospel," is a sign of 
our time. But there can be no godly living or true 
morality, no real devotion which will be approved 
by God, apart from an acknowledgment of the 
place and honour due to Christ, as He is set forth 
in God's Word, in His varied offices of Ransom, 
Redeemer, Saviour, and Lord. To deny Him these 
honours, and to put something else in His place, is 
to cast contempt on the Christ of God, and bring 
on the man who does it, the withering " curse " of 
an offended heaven. And let there be no mistake 
about it, that curse will, in due time, come upon 
him. Let those who tamper with the truth of God 
beware, that they come not unto this condemnation. 
For, as a curious gaze into the Ark of God (I Sam-
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vi. 19), and an unholy hand raised to steady it 
2 Sam. vi. 6, 7), brought swift and awful judgment 
on men in ancient time, so now in this day of the 
proclamation of Christ, God's greatest and last 
message to men, whoever opposes by force or per
verts by craft and guile " the Gospel of the Glory 
of the Blessed God "(1 Tim. i. 11), will bear his judg
ment, no matter who he may be. 

V e r s e 10 . Words so strong and straight, may 
well call for vindication. And he is ready with it. 
His one aim, his only business, was to please God 
in his testimony and his ministry. Once it had 
been otherwise. In the days of his unregeneracy, 
he had " persuaded" men, without considering 
whether God was pleased or not. "Now," his one 
ambition—his aim—is, to be " well-pleasing " 
unto God (2 Cor. v. 7, II), while still "persuading 
men," not for his own ends, but for their eternal 
good. He gave his message in all sincerity in " the 
sight of God." He was no "tr immer," as his 
traducers probably alleged, speaking now to catch 
one party 's confidence, then to gain another. They 
were judging Paul, as doing what they themselves 
were attempting to do, namely, to gain by guile 
and flattery, disciples to their cause. This is the 
world's way. To "please men," you have to praise 
them. To magnify the virtues of the race, to make 

, sinners well pleased with themselves, complacent 
in their religion, and proud of their "church con
nection," will always draw a large congregation, 
and bring a good remuneration. But the man 
whose aim is to please God, will speak the truth of 
God and keep back nothing, whether his hearers 
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increase or melt away. To " please men," making 
this his object, is fatal to the ministry of a " bond
servant " of Jesus Christ. For, as "no man can serve 
two masters," neither can he please God and the 
world. Hence, the kind of preacher who is in repute 
in the world, is the man who hides the truth that 
exposes men's sins, and who flatters them with false
hood. "They are of the world, therefore speak 
they as of the world, and the world heareth 
them " (i John iv. 5, R.V). This, Paul knew well in 
personal experience, for, when he was a man of the 
world, " doing many things contrary to the Name 
of Jesus of Nazareth " (Acts xxvi. 9), he was held 
in honour by it, but no sooner did he take his stand 
among the disciples of the rejected Nazarene, con
fessing Him as his Lord, than his former co-relig
ionists and admirers " took counsel to kill him." 
And the world is the very same world still. It may 
chameleon-like change its colour, but its nature is 
what it ever has been—"enmity against G o d " and 
hostile to all who make it their business to live for 
God, as " bondservants of Christ." 

V e r s e s 1 1 , 1 2 . Paul now relates the story of 
his conversion, which was not from immoral life, 
but from Judaism—the very system the Galatians 
were " removing " to. He knew it well, for he had 
been a zealot for the religion of his fathers. He 
declares—first, that the Gospel he preached was 
not " from man "—" not after man (R.V.)—not of 
man's devising, nor according to his ideas, or what 
he approves of. " It is the Gospel of God, concern
ing His Son " (Rom. i. i). Nor did he " receive it 
from man," either by tradition or word of mouth. 
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Nor had he been " taught i t " by other apostles who 
were in Christ before him. Up to the day of his 
remarkable conversion, he had been their bitterest 
opponent and most active persecutor. 

V e r s e s 1 3 - 1 7 . On seven different occasions 
Paul relates, or refers to the facts of his conversion. 
These are as follows: To the great concourse of 
Jews assembled round the Castle stair in Jerusalem 
(Acts xxii.): before the council (Acts xxiii.): before 
Felix the Governor (Acts xxiv.) : to Festus at 
Cesarea (Acts xxv.): before King Agrippa (Acts 
xxvi.): Here to the Galatian, and to Timothy, in 
I Tim. i. 12, 16. And, adding to these, Luke's 
account of it, as recorded in Acts ix. I-29, we have 
the full story. The facts here related to the Gal-
atians, are those especially bearing on his former 
relations to " the Jews' religion"—Judaism, for this 
was all that he now saw it to be—his zeal and pro
ficiency in it, his emancipation from it, his call to the 
new ministry of the Gospel, and his independence 
of human ordination and direction in its exercise. 
The account in Acts is the fuller historic record, 
written by Luke a few years later. Only what is 
necessary to the establishment of his apostleship 
and message, is here referred to. 

The Gospel came to him direct, " through the 
revelation of Jesus Christ." Christ revealed to him 
on the Damascus road, and in him by the Holy 
Spirit, under whose working he confessed Him as 
" Lord " (Acts ix. 6, with I Cor. xii. 3). Whether 
the whole of that which he elsewhere writes of as 
" my G o s p e l " (Rom. xvi. 26), and all the truths 
connected with the " mystery hid in God," of which 
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he was to be the minister (Eph. iii. 3-7), were made 
known to him then, or in subsequent revelations, 
Scripture does not expressly inform us—though 
Acts xxvi. 16 seems to indicate various manifesta
tions of the Lord to him. But whatever he had, he re
ceived it "of the Lord" (1 Cor. xi. 23), direct, and not 
through any human medium. His "manner of life 
in time past " was already known to them, and is 
only now recalled to remind them that " the Jews' 
religion "—in which he had excelled all his equals 
—his contemporaries—among his own race and 
countrymen, in proficiency and zeal—had done 
nothing for him, nothing to bring him to God, but 
rather developed in him the spirit of a persecutor of 
Christ in His people (Acts ix. 41: Tim. i. 13), and a 
a destroyer, "mak ing h a v o c " or—laying waste— 
" the Church of God." All was in zeal—as a zealot 
and contender—for his ancestral religion, " the 
t radi t ions" of his fathers, and the strictest sect 
of that religion (Acts xxvi. 5) to which he belonged. 
If any man thought he had claim to boast of a 
righteousness he had, as he supposed, attained by 
works, and in zeal of the " Jews r religion," Paul 
had " yet more," for, touching " the righteousness 
which is in the law," he was found "b l ame le s s " 
(Phil. iii. 4, R.V.). But all this had to go, and 
did go, as " refuse "—as utterly worthless before 
God—for all of it was only his " own righteous
ness." " In Chr i s t " revealed as " the righteousness 
of God," to be received "through faith," he is now 
found accepted, having become " the righteousness 
of God in Him " (2 Cor. v. 21). Such is his story, 
in relation to Judaism and to " t h e righteousness 
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which is of the law." Wha t were these Galatian 
saints to expect from a return to it as a means of 
justification, or a rule of life ? It had become to 
him, only a means of producing self-righteousness, 
and provocation to violence and murder, in the very 
act of which Grace reached him. His conversion 
was apart from man, and his apostleship as well. 
For, from his birth, in the purpose of God, he was 
a man set apart, a " chosen vessel" in whom God's 
mercy and grace were to be displayed, and himself 
made " an ensample " (i Tim. i. 16) of what grace 
can do for sinners. And when the Divine purpose 
became a " call " (see Rom. viii. 30), and the voice 
of God in grace reached his soul, he "was not 
disobedient unto the heavenly vision " (Acts xxvi. 
19), but, yielding to the call of grace, he "obta ined 
mercy," and began his testimony " to them of 
Damascus," without conferring with man, or having 
recognition from, or ordination* at the hands of 
those who were apostles before him. Thus, he 
establishes his claim to an apostleship "no t of 
man," and a ministry and stewardship of the Gos
pel, received direct from the Lord in heaven.. 

The visit of Ananias to Paul, his baptism and 
first testimony in Damascus, as recorded in Acts 
ix. 17-20, do not seem to have been followed then, 
by any length of continuous testimony. But a re
turn visit to that city, as named in our chapter (ver. 
17), may have been the time in which more public 
testimony was given, and his contention with and 
confounding of the Jews, by his powerful advocacy 
of the claims of Christ as their Messiah. All this 
providing additional evidence that he had in his 

* Appendix D. 
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early days no conference or communications with 
Jerusalem, or the Apostles there, but that he stood 
in the full assurance and power of a call and com
mission he had received from the Lord in heaven, 
whose apostle he was, and whom he served, with 
his " spirit, in the Gospel " (Rom. i. I, 9). 

The full story of Paul's conversion as written by 
Luke in Acts ix. 1-22, and related thrice by him
self, while a prisoner, as recorded in Acts xxii.: 
xxvi., is not repeated to the Galatians. Only those 
incidents which bear on the question of his apostle-
ship, and the source from which he derived the 
Gospel which he preached among the Gentiles. 
The three days of blindness, and of fasting, in the 
house of Judas of Damascus; the visit of Ananias, 
recorded in Acts ix., with the return of s ight ; his 
baptism, filling with the Spirit, eating of a meal, 
and first testimony to the Jews in the Damascus 
synagogue to Jesus as " the Son of God," are all 
omitted here. They are not relevant to his subject. 

Another incident—not before mentioned in the 
Acts—is now introduced in few words:—"But I 
went into Arabia." After "certain d a y s " in the 
company of the disciples in Damascus, whom he 
had come to persecute and imprison, this newly 
converted man passes from the public gaze into the 
solitudes of "Arabia "—-part of which was no great 
distance from Damascus, but stretching southward 
to the Sinaiatic Peninsula, the historic region in 
which Moses, the great lawgiver spent the forty 
years of his exile, training for his life-work in " the 
School of God," and where the desert prophet 
Elijah " heard the still small voice," while wander-

c 
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ing around " Horeb, the Mount of God " (i Kings 
xix. 9-12). Into these scenes of majestic grandeur, 
whose sacred associations would appeal to a "Heb
rew of the Hebrews," as Paul was, this man, who, 
only a short time before, had actually seen the 
glorified Christ in heaven, and heard His voice 
speak to the inner recesses of his soul, passes to 
this Arabian desert, and remains there the greater 
part of "three years," being "educated for the min
istry," as men speak. Only, in his case, it was not 
in the dead languages of the past, or the traditions 
of the fathers, but by direct revelation and com
munication from the livingLord Himself. And it was 
doubtless while there, apart from all that man and 
Jerusalem knew, that he received the revelation in 
part or whole of these wondrous, "mysteries" which 
had been " kept in silence through times eternal " 
(Rom. xvi. 26, R.V.), but which were about to be 
made known to the sons of men (Epb. iii. 5) from 
his lips and pen. And here too, in soul intercourse 
with God and heaven, he would pass through some 
of the great experiences which he relates (see Rom. 
vii. 15-25 : Phil. iii. 5-8), and learn, that is, become 
" i n i t i a t e d " (Phil. iv. Il)—in Divine things, in a 
way that no man can ever be, in the schools of the 
world, or its religion. All God's true witnesses, who 
are to go forth on His business, or raise a definite 
testimony for His Name, must have some such 
training, and personal dealing with God, if their 
witness is to have any grit or grip. The life-stories 
of Moses in Horeb (Exod. iii. i), David in the 
sheepfolds of the wilderness (Psa. lxxviii. 70-72), 
the Baptist in the " deserts of Judea " (Luke i. 80: 
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iii. 2), " t h e twelve" in the quiet glades of Galilee, 
and Paul in Arabia, all tell, that the Divine training 
of the disciple must precede the public testimony 
of the witness (Mark vi. 31), and is the chief quali
fication for it (John xv. 27). In these days of 
"hus t l e " and haste, this is much forgotten, and 
poverty of ministry, with great lack of Divine 
" unction " in it, are the dire results. 

V e r s e s 18-24. To these proofs of his Divine call 
to, and training for his ministry, the Apostle now 
adds other points of his history,hitherto unrecorded. 
For he goes on to say: "Then, after three years"— 
dating probably from his conversion, and during 
which he had not come into personal contact with 
any of the apostles—" I went up to Jerusalem, to 
visit"—to inquire for, so as to become acquainted 
with Peter, Cephas (R.V.), the Rock-man, who had 
been a follower of the Lord from the earliest days 
of the Lord's earthly ministry, and since His 
ascension to the throne in the heavens, as Head of 
His body the Church, and the descent of the Spirit, 
the most prominent in the apostolic band. To "be
come acquainted " with this honoured servant of 
the Lord, who had already been used to open "the 
door of faith to the Gentiles," and to witness the 
first out-calling from among them, and ingathering 
of them to the Church, was the object of this visit 
to Jerusalem. Not to seek ordination at his hand, 
but to spend a fortnight with him in social inter
course and personal fellowship. We would like to 
know what passed during these two weeks, between 
these two standard-bearers, but God has drawn a 
veil around their fortnight's intercourse, and given 
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us no details regarding it. We may surely believe 
it would be of a sacred and spiritual character. 
Peter could tell of the day that his brother Andrew 
" brought him to Jesus " (John i. 41): of that later 
day when he heard the Voice that called him from 
his boat and nets, on the Galilean Lake, to become 
a " fisher of men " (Luke v. 10): of the three and a 
half years of the public ministry through Judea, 
Samaria, and Galilee: the last words in the upper 
room, the agony in Gethsemane, the night before 
the Cross, the stirring scenes of the Resurrection 
day, and the last sight of the risen Lord as He 
ascended to the heavens, where Paul had since 
seen Him and heard Him speak. But that visit, 
and these days of loving intercourse with Peter, 
added no authority to his apostleship, nor did he 
see any other of " t h e twelve," only "James , the 
Lord's brother," who was not an apostle,* although 
one evidently held in esteem, as a leader in the 
Church of Jerusalem, and probably the brother of 
Jude (Jude i.), and the writer of that Epistle which 
bears his name. This visit, and its results, is to 
him of so great importance in the controversy re
garding his apostleship, that having related the 
statement of facts, he makes the solemn protesta
tion " before God" as to its truth, as he elsewhere 
does on vital and fundamental truths of the faith 
(I Tim. v. 21: 2 Tim. iv. i), showing how much he 
felt was involved in the accuracy of his statements. 
There was not, could not be, any other part of 
these early years of his training, in which he re
ceived apostolic teaching, for, immediately after 
these days with Peter, a plot against his life caused 

'Appendix E. 
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his hasty exodus from the city (Acts ix. 30), and his 
departure into "the regions of Syria and Cilicia"— 
the latter his native country, in which he remained 
about ten years, preaching the Gospel and forming 
churches of those that believed (see Acts xv. 41), 
wholly unknown in person to the Churches of 
Judea—the country around Jerusalem, in which the 
Gospel had been preached and assemblies gathered 
by those scattered by persecution from the Jeru
salem Church (see Acts i. 8, as to the Lord's 
instructions, and for the order and sphere of this 
evangelization, and Acts viii. I, as to its fulfilment). 
But although these newly-formed Churches, which 
were not mere Jewish congregations of believers, 
but in full stafiding as "Churches in Christ," had 
not seen Paul in person, they heard of his remark
able conversion, for such news travels quick and 
far, that he, who was once persecutor, had become 
preacher, and was now proclaiming the Good News 
he once had sought to stamp out, and to make havoc 
of all who owned it, confessing Jesus of Nazareth 
as their Lord, and holding the faith, so far as it had 
then been taught. And these Judean Churches, 
instead of resenting his passing by them, or being 
prejudiced because he had been converted apart 
from their efforts, " glorified "—not the man, but 
that " God " whose grace had wrought such a trans
formation " i n " him. And thus closes the first 
portion of Paul's declaration and defence of the 
Gospel, and of his mission as its Divinely called 
apostle and preacher. 



C H A P T E R II. 

SYNOPSIS:-Another visit to Jerusalem with Barnabas 
and Titus—Verses 1-2. The Circumcision of Titus, a Test Case 
—Verses 3-6. Recognition, and an expression of Fellowship 
by the chief Apostles—Verses 7-10. Peter's dissimulation at 
Antioch and its Effects—Verses 11-13. Paul's rebuke, and state
ment of the way of Justification—Verses 14-16. The results of 
defection from the Faith, and returning to legal obedience— 
Verses 17-18. Co-crucifixion with Christ, and Life in and by 
Christ—Verses 19-21, 

ANOTHER visit to Jerusalem—" after a period 
of fourteen years "—is now brought into 
the narrative portion of our Epistle, to fur

ther make clear Paul's relations with Jerusalem, the 
church in which the Apostles were leaders, and out 
from which the Judaizing teachers, with their per
verted Gospel, were said to have come. This pro
bably is the visit referred to in Acts xv. 2, in which 
Paul and Barnabas are said to have been sent as 
delegates by the Church at Antioch to consult with 
the Apostles and elders on the question of circum
cision. The narrative of Acts xv. gives the human 
aspect of it, in which these servants are said to 
have been appointed and sent by the Church. Here, 
Paul informs us that he went up " by revelation," 
that is, by a direct communication from God to him 
on this matter, which was one of supreme import
ance in the economy of God. The companionship 



PAUL'S FELLOW-WORKERS 39 

of Barnabas, and " t ak ing"of Titus, is here named. 
Barnabas is a name of honourable mention in the 
Acts, dating from the Church's beginning at Jer
usalem. His ancestors were of the tribe of Levi, and 
had evidently come to live in the island of Cyprus, 
where he was born. His personal name was Joses 
or Joseph (Acts iv. 5), but either at the time of his 
conversion, or when he came into prominence by 
his munificence, in selling his possessions and be
stowing the proceeds for use in the service of the 
Lord, he was surnamed Barnabas, "Son of Consola
tion," or Exhortation, this evidently being the char
acter of his ministry, which the record in Acts xi. 
23, confirms. He it was who first introduced the 
newly-converted Saul of Tarsus to the disciples of 
Jerusalem, when they had doubt as to the genuine
ness of his discipleship (Acts ix. 26, 27), and at a 
later period sought and found him in Tarsus, from 
which he brought him to minister the truths which 
the Lord had revealed to him, in the infant church 
at Antioch (Acts xi. 25, 26). From that time, they 
became fellow-labourers, and, at the call of the 
Spirit, went forth among the Gentiles (Acts xiii. 2), 
preaching the Gospel, and in the work of visiting 
and upbuilding the churches (Acts xiv. 3) which 
they had planted. 

"Ti tus ," his younger fellow-worker, whom Paul 
addresses as his "genuine child after the common 
faith " (Tit. i. 4), and a subordinate rather than a 
colleague, was " taken " by Paul, " with him " on this 
visit to Jerusalem, as a test case, whether or not the 
leaders of the mother church at Jerusalem would 
receive an uncircumcised Gentile Christian to their 
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fellowship, or refuse him, until he had become a 
Jew by submitting to the rite of circumcision. It 
appears from the wording of verse 3, that an 
attempt had been made to bring compulsion to 
bear on him to this end. We are not told by whom, 
but we know from Acts xv. 5, that there were those 
in the Church at Jerusalem, who, while Christians, 
were still of " t h e sect of the Pharisees," and who 
maintained that it was needful to circumcise " be
lieving Gentiles, and to command them to keep 
the Law of Moses "—if not for salvation, as the 
" men from Judea " (Acts xv. i), who evidently were 
not true believers at all, insisted—in order to have 
social association and fellowship in the Assembly 
at Jerusalem. Paul would not, and did not, submit 
to this demand. Although he regarded circumcision 
in itself as "noth ing " (i Cor. vii. 19), in so far as 
having any merit or value before God (chap. vi. 15) 
is concerned, yet he would not submit to its 
use, as a compliment to the Gospel he preached. 
And, as he had already fully shown, by his own 
circumcision of Timothy, his young fellow-lab
ourer, as an act of expediency, before leading him 
forth among Jewish hearers (Acts xvi. 1-3):—for he 
was the son of a Greek father and of a Jewish 
mother, and had not been circumcised in his infancy 
—that, in order to disarm prejudice and allay legiti
mate fears as to his respect for the Mosaic economy, 
he was prepared to yield and make concessions in 
all tha t was of mere social usage, and not in 
opposition to, or destructive of the Gospel of God's 
grace, of which he was the minister, in order to 
gain the confidence of his Jewish brethren. But he 
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will not allow any tradition of " the Jews' religion" 
to hide the glory of the Gospel, or any compulsion 
to be used, to bring into bondage those upon whose 
neck God had put no such yoke (Acts xv. 10). 
Everything is beautiful in its season, but, when 
yieldingness degenerates into weakness, and con
cession becomes unfaithfulness to truth, they are 
no longer virtues, but vices. So, to the Judaisers' 
demand that Titus should be circumcised, he gives 
a firm refusal, for, in this case, it would have been 
a denial of his salvation by grace, and the placing 
of a yoke of bondage, not upon him only, but on all 
in the same position. A vital truth was at issue, 
and "by yielding the subjection they claimed "— 
as Ellicott renders it—he would have been a tempor
ising with the truth of the Gospel, and making a 
surrender of its liberty to the enemy. 

This taking of Titus with them, was therefore 
evidently ordered by God, to bring out in bold and 
definite act,wheiein the Gospel, as preached by Paul, 
and thatof the Judaising teachers, differed. Ontheir 
arrival at Jerusalem (if Acts xv. describes the same 
incident), they were cordially received by the whole 
Assembly there, as well as by the Apostles and 
elders. They evidently began their mission, by 
relating to them all what God had done through 
their ministry of His Gospel among the Gentiles. 
Then, as would appear from our chapter, Paul and 
his companions had a more private conference 
with the leaders, " them who were of repute," in 
which he laid before them in detail, the Gospel he 
preached, in its doctrine, its character, its relation 
to law, and its objects. And this was done " priv-
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ately "—not covertly, as if there was something to 
conceal—rather than in a public declaration before 
all, "lest, by any means," he might arouse prejudice, 
and thus defeat the purpose of his visit, and cause 
its object to be lost, and so his running the—course 
of his service, as expressed under the figure of a 
race (i Cor. ix. 26), might be " in vain"—without the 
desired result. From this we may surely learn, that 
in dealing with all such matters, wisdom is needed 
as well as faithfulness, and that conferences on 
subjects in which young and inexperienced be
lievers are not expected to be proficient, should not 
primarily be carried on in their hearing. And 
another Divine principle, which, in other Scriptures, 
is enforced with much earnest exhortation, is here 
seen in practice, namely, that the leaders of an 
Assembly should be of "one mind" and "one mouth," 
all speaking " the same thing," before any matter, 
affecting the whole, is brought forward by them to 
the wider circle of " the whole Church." For 
divided counsels in the front rank is almost certain 
to bring about a schism, leading on to divisions 
among those that follow. It appears as if this 
private conference with " them who were of re
pute"—the apostles and elders—was successful, for 
the record in Acts xv. tells, that Peter and James 
both spoke approvingly of Paul's doctrine, and 
secured a unanimous decision in its favour, from 
" t h e apostles and elders, with the approval of the 
whole church " (Acts xv. 22), which was sent forth 
with their sanction and greeting, to the Gentile 
brethren (ver. 23) throughout the whole region 
in which the Judaisers had been at work; first to 
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Antioch, from which the enquiry had gone 
forth (chap. xv. 23), and then to the Assemblies 
in Syria and Cilicia. It was a remarkable triumph 
of grace, and the saints " re jo iced" in the con
solation, or exhortation, it conveyed to them. But 
the apostle is careful to tell them that these con
ferences "added nothing" to him,either in doctrine 
or authority. He had not gone there to receive, 
but to "communicate"(ver . 2)—to "lay before" the 
apostles—not for their criticism or corroboration, 
still less for their veto—the Gospel which he had 
received direct from the Lord in heaven, and on 
which His seal had been so fully set, in its pro
clamation among the Gentiles. 

V e r s e s 4 - 5 . The real cause of the demand for 
the circumcision of Titus, now comes into the light. 
It had originated with " certain false brethren "— 
not true Christians at all, but mere pretenders—who 
had been privily—craftily—brought in, evidently, 
to the Assembly, in a clandestine manner, possibly 
by the Judaisers, to further their cause, and accom
plish the work that they themselves could not do, 
which was the perversion of the Gospel and a 
division in the Church. The object these pseudo-
brethren had in view was,to "spy out" the "liberty" 
the Christians enjoyed, in order that they might 
deprive them of it, and bring them into a legal 
bondage, literally, " ens lave" them by exacting 
obedience to the rite of circumcision, and enforcing 
the keeping of the law, as conditions of salvation. 
This was what Paul and Barnabas refused to sanc
tion, by submitting to their demand for the circum
cision of Titus. They saw, lurking behind this 
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demand, a project to introduce and enforce on 
Gentile converts, a legal system of bondage. This 
they would not allow, " no, not for an hour," and 
this for the weightiest of reasons, " tha t the truth 
of the Gospel," in its purity and power, unmixed 
by legal obligations and ceremonial rites, " might 
continue," without being impaired, "wi th " t h e 
Galatians, and indeed all with Christians gathered 
from among the Gentiles to Christ. 

This noble stand, and resolute decision of Paul 
and Barnabas to have no parley with those who 
would corrupt the Gospel, and their determination 
to yield no submission to those who for their own de
signs would rob those who have received it unto sal
vation of its liberty, is a heritage of encouragement 
to those who now seek to earnestly contend for the 
faith in a day of spurious charity toward those who 
deny it, men, who, in many cases, are in high places, 
where they are famed and flattered as servants of 
God, whereas, they are actually "enemies of the Cross 
of Christ " (Phil. iii. 19). If such men were acted 
toward, as God's Word commands they should be, 
they would have no recognition whatever, and re
ceive no place as ministers of the Word of God. 
To be deferential and patronizing toward men who 
deliberately teach error, is to dishonour the truth 
of God, and to slight its Author. 

V e r s e s 6 - 8 . It was probably a habit with 
these " troublers " of the Galatian Christians, to 
quote as their authority, for the doctrines they held 
and promulgated, the Apostles—those "who were 
reputed to be somewhat" in the Church at Jeru
salem. But, while fully recognising the apostleship 
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of those who had companied with the Lord on 
earth and received their commission direct from His 
lips, Paul would not yield the claim which these 
partisans were evidently making for them, namely, 
that their apostleship was of a higher order than 
his. On the contrary, he says, "Whatsoever they 
were "—or once were, at the time when they stood 
with the Lord as His messengers—"it maketh 
no matter to me—for " God accepteth no man's 
person "—-in the sense of partiality : He does 
not confine His favour to those on whom He has 
already bestowed it, but calls and sends other 
servants to do His work as it pleaseth Him. But, 
while his conference with the Jerusalem apostles 
and elders " a d d e d no th ing" to him in knowledge 
or authority, it did secure their confidence in him, 
and their recognition of him in the service to which 
the Lord had called him. And this, "when they saw " 
—perceived—as they did from the rehearsal of what 
God had wrought by Paul's ministry—the ministry 
which had been committed to him (i Thess. ii. 5). 
entrusted to him by God, namely, the preaching of 
the Gospel to the Uncircumcisiod—a name given to 
all nations outside Israel, the Covenant people, even 
as to Peter had been entrusted the Gospel of the 
Circumcision—not two Gospels, but the same Gos
pel to two peoples, presented with such variations 
and adaptat ions as we find in Peter's first presenta
tion of it to the Jews in Acts chap, ii., iii., and in the 
same apostle's proclamation of it, in the house of 
Cornelius (Acts chap, x.), to the Gentiles, yet one 
Gospel with one object, not to be supplemented or 
altered, but made known to all as sinners, without 
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"distinction " (Rom. iii. 22: x. 12: Acts xv. 9). And 
God Himself had sealed this arrangement, for 
he goes on to say, " He," that is God, "who wrought 
effectually in Peter," in his ministry to the Circum
cision—to whom he specially was apostle-—was 
equally "mighty " in Paul for his ministry to the 
Uncirucmcision—the Gentiles,whose apostle he was 
especially called to be (Rom. xv.16). For, although 
it pleased God to " m a k e choice" that the Gentiles 
should first hear and believe the Gospel, through 
Peter's mouth (Acts xv. 7), as came to pass (Acts 
x. 22), yet it was to Paul, that the apostleship to 
the Gentiles was entrusted (Acts. ix. 15). 

V e r s e s 9 - 1 0 . The three chief apostles, "James, 
Cephas, and John "—who is only here named in 
Paul's writings—perceiving this grace given to Paul, 
accepted the Divine arrangement, and, not allowing 
prejudice to hinder recognition, they gave, of their 
own choice, without being asked, " t h e right hands 
of fellowship "—not in ordination for ministry, but 
as a token of their fellowship with them in a 
ministry given them by God. And this recognition 
was from those who were " in repute as pillars "— 
not lord-bishops or dictators, but living witness-
bearers (see I Tim. iii. 15 : Rev. iii. 12) to the truths 
they taught—men whose judgment and example 
ought surely to have had weight with those who es
teemed them as their leaders. But, in this case, 
it evidently did not. For, while men of wilful minds 
and sectarian spirits, magnify the authority of 
those whom they regard as their teachers, they 
readily refuse to own it, when such leaders differ 
from them. The " apostles and elders, with the 
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whole church " (Acts xv. 22) at Jerusalem, therefore 
give expression to their fellowship to both groups 
of workers, each in the line and sphere to which 
God had called them, especially reminding Paul 
and Barnabas of the need of remembering the poor, 
evidently those in Jerusalem and Judea, who had 
suffered because of their faith, and as the result of 
famine (Acts xi. 28-30), which thins Paul was 
always "forward"—that is, zealous in doing,as his 
acceptance of the service recorded in Acts xi. 30, 
and his ministry in 2 Cor. viii. 12, abundantly show. 

Thus ended, what has been pompously named, 
in ecclesiastical circles, the " First General Assem
bly, or Council, or Synod of the Church," as 
it was surely the first and last of its character. No 
Council of ecclesiastics since, has been able to say 
in truth, of the " d e c r e e s " they have formulated 
and sent forth: ' ' I t seemed good to the Holy Ghost 
and to US" (Acts xv. 28). For, with the Apostles, 
all Divine legislation for the church ceased. The 
whole will of God, and the complete Divine pattern 
of what God's Assemblies ought to be, through
out the whole of the period of their testimony here, is 
found in the Word, and there in entirety, to which 
nothing is to be added, from which nothing is to 
be deleted, or regarded as obsolete. The functions 
of rulers and guides in God's churches now, are not 
legislative but administrative, not to add to or alter 
what God has given, but to see that God's Truth 
is allowed to rule, and His Spirit to guide in all 
that concerns the worship and service of His house. 

V e r s e 1 1 - 1 4 . Another brief chapter of history, 
not mentioned in Acts, is here introduced, to show 
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that not only was Paul on equality with Peter in 
his apostleship, but that, when occasion required, 
he could rebuke him for dissimulation and incon
sistency with his own teaching. An incident had 
occured in Antioch, the capital of Syria, from which 
Paul and Barnabas had gone forth on their first 
missionary tour.with the commendation and fellow
ship of the church there (Acts xiii. 1-4), which is 
here recalled. Peter had gone there on a visit, and 
in consistency with the revelation he had received 
while at Joppa, that those converted from among 
the Gentiles were not to be regarded as common or 
unclean, but as cleansed by God and fit for heaven— 
as symbolised in the creatures seen in the " great 
sheet" which was received up into heaven (Acts x. 
16)—and to be companied with as fellow-disciples, 
socially and ecclesiastically. And so Peter, acted 
according to his own declared doctrine that God 
had " put no difference " between converted Jews 
and converted Gentiles, but, through "purifying 
their hearts by f a i th" (Acts xv. 9), made them 
equally fit for fellowship with Him and with each 
other. And here in Antioch, the new centre of 
evangelistic activity, the city in which the disciples 
of the Lord were first " Divinely called Christians " 
(Acts xi. 26), and from which first the apostolic 
preachers had gone forth to evangelise the Gentiles, 
Peter, in public, and with perfect freedom, had 
companied, fellowshipped, and eaten with these 
" Christians," converted from among the Gentiles, 
raising no questions as to their nationality or rela
tion to Jewish ceremonials. But that this same Peter, 
who had so nobly vindicated, before his Jewish 
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brethren in Jerusalem, his eating with converted 
Gentiles, in the house of Cornelius at Cesarea 
(Acts xi. 2,17), years before, now vacillates, begins 
to withdraw himself from the Gentile converts, 
dissembling, shrinking back, and finally "separates 
himself" from their company, thus creating a 
schism,where God willed there should be fellowship, 
" good and pleasant," among His own, as "brethren 
dwelling together in unity " (Psa. cxxxiii. i) . This 
evidently was an astonishment to Paul, as it would 
be to many. And its evil effects were quickly 
manifest. 

The cause for this change of attitude on the part 
of Peter, toward those Christians called from among 
the Gentiles, is here disclosed. When "certain 
came from James"—presumably those of the Jewish 
party in the Church at Jerusalem, who insisted on 
the observance of ceremonial practices as enjoined 
by the law of Moses, plus the traditions of the 
Pharisees—when these made their appearance at 
Antioch, Peter, showing his old-time weakness in 
the hour of testing, " fearing them that were of the 
Circumcision "—men who regarded him as their 
apostle, and who might think him lax, if they found 
him mixing with those who did not observe their 
traditions, began to waver. Under the influence of the 
presence of these men, he began to "draw back"— 
from the straight and consistent course in which he 
had walked, in full harmony with his teaching, that 
God had made "no distinction" (Acts xv. 9.R.V.) be
tween those who had been saved by Grace and 
called from among Jews and Gentiles, to become 
" all one in Christ Jesus"—and to walk in a crooked 

D 
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manner—"not uprightly." It may have been the fear 
of reproach, or in deference to James, whose ad
herence to certain of the Jewish traditions seemed 
still to linger, although he had lately declared they 
were not to be forced on Gentile Christians (Acts 
xv. 19), that caused Peter to swerve and dissemble. 
But, in any case, it was a serious menace to the 
fellowship of saints, and to the truth of the Gospel. 

The first recorded effect of Peter's vacillation is, 
that " the rest of the Jews," those who had been 
converted, and were in the church at Antioch, they 
"dissembled likewise with him," for teaching by 
practice has always more force than by word. And 
when a leader dissembles, concealing his real posi
tion, and acting contrary to his convictions.whether 
from fear or to gain favour, others are sure to 
follow even further, in his evil course. Nor did it 
end there, for " even Barnabas," man of grace and 
Son of Consolation as he was, was "carried away," 
literally, led along in the same direction, " with 
their dissimulation "—their lack of straight for
wardness—their hypocrisy. Surely it was nothing 
short of this, and the inspiring Spirit here gives it 
its true name. For a Christian can act hypocriti
cally, pretending to play a part he does not really 
believe. Here was another crisis, an hour of test
ing, in which the great fundamental truths of the 
Gospel were in danger of being obscured, not now 
by the Gospel's foes, but by its friends and preach
ers, who had got out of a right condition of soul 
and away from the truth of God. It is easy enough 
so to do, even if that truth has once been well 
known, firmly held, and clearly taught. For it is 
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only as men walk with God, held by His truth, 
seeking no man's favour, fearing no man's frown, 
that their testimony will be constant and their path 
straight. And not even the strongest and foremost 
may presume to stand, if the eye is off the Lord, as 
we may surely learn from the inconsistency of 
Peter, and the weakness of Barnabas, here exposed. 
But God has His workmen and witnesses ready to 
meet every emergency, and to step into every 
breach that the failures of His people and the 
vacillations of His servants may make. What is said, 
and all that is said of Peter, on this pitiful occasion, 
is, that " H e stood condemned" (ver. H,R.V.). His 
conduct not only incurred just censure, but he knew 
it. And it is to his credit, that he does not defend 
it, but maintains silence. But Paul, fully awake to 
the gravity of the situation,takes immediate action. 
" W h e n I saw that they walked not uprightly"— 
did not keep a straight path—" according to the 
truth of the Gospel," which was ever in Paul's 
vision, in its full-orbed splendour, and every de
fection from it was seen in its true character. 
When he saw that the defection in Peter's conduct 
had put the Gospel's true message and meaning in 
jeopardy, as the the teaching of the Judaisers had 
done before (see Verse 5), he tells us, " I resisted 
him to the face." Not behind his back, as is too 
often the method in such circumstances, but, openly 
and as his equal. Not in a corner, " but before 
them all." For, while a personal offence may be 
settled by a secret meeting between the offended 
and the offender " alone " (Matt, xviii. 15), and so 
thus end the strife, when a public offence is com-
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mitted, or a preacher and leader among God's 
people speaks what is unsound, or acts contrary to 
his own teaching, he earns rebuke before all ( i 
Tim. v. 20), and it should not be withheld, if there 
are any capable of giving it, wisely and gravely. 
Barnabas had been more as one misled, than a 
leader of others, so he does not share in the same 
rebuke. And then Paul, in the presence of his 
fellow-believers, probably in an assembly gathering 
of the church at Antioch, addresses his fellow-
apostle in the following plain and weighty words : 
" If thou, being a Jew "—one of the chosen race, by 
birth and religion—" livest as do the Gentiles "— 
at all ordinary times, and not as do the Jews—ob
serving ceremonial distinctions—" how compellest 
thou the Gentiles," those who have been saved by 
grace, and severed from the heathen rites of their 
fathers, " w h y dost thou," through teaching them 
by practice, " persuade these Gentiles to live in 
Jewish fashion"—in the observance of Jewish 
customs—for this was what was really involved in 
Peter's conduct. Then, having administered this 
personal rebuke to Peter, he proceeds to speak of 
the vital truth of Justification by Grace through 
faith, apart from works of law, and brings this 
great fact of the Gospel home to the heart of his 
hearers, and to us all. For the words spoken, prim
arily to a convicted Peter, and heard by a wider 
circle of believers who were present, is a message 
for all time, involving great and vital truths, which 
are in danger of being lost sight of—never more 
than now—and consequently their message becom
ing void of power in the lives and testimony of 
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the people of God. It is for us to hear and heed 
and hold fast in a lively faith, what God here, 
through the lips and pen of His servant, tells us of 
them, so that we may stand in their power, and 
witness to their abiding value. 

V e r s e s 1 5 , 1 6 . With these verses, the doc
trinal part of the Epistle may be said to begin. 
The direct and personal address to Peter being 
ended, the Apostle glides into his subject, which 
in chief, is the great Gospel truth of justification by 
grace, through faith, apart from works, a truth 
which had been fully declared by Peter before, in 
almost identical words, in the gathering of apostles 
and elders at Jerusalem, as recorded in Acts xv. I I . 
So the writer here goes on to relate what had been 
spoken to the gathered company in Antioch. 
" We "—including Peter, himself, and others who 
had renounced Judaism on receiving and confess
ing Christ—"We,who are Jews,"viewing ourselves 
retrospectively, as we were " b y n a t u r e " (comp. 
Eph. ii. 3) before conversion; of the chosen race, 
the covenanted people, and " not sinners of the 
Gentiles," as Eph. ii. 12 declares, and, as we 
in our national pride and self-righteousness (Rom. 
x. 3), then thought of them. But, having learned, as 
some of us did by a painful and humbling process, 
we now " k n o w " that " a man," or better, simply 
" man "—any member of the human race, whomso
ever he may be, " is not justified "—not pronounced 
righteous, free from guilt, in the courts of God 
(this is the first mention of the great forensic word 
in our Epistle), " by " or "out of " the works of law, 
as the cause of our justification—that is, not on the 
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ground of our own obedience,or personal righteous
ness in meeting its claims—but, on the contrary, 
that we (Jews), as well as they (Gentiles), can be 
justified only "through faith in Jesus Christ"—by 
means of faith in Him. This faith in itself has no 
merit, but simply and only appropriates that grace 
which is the opposite of the law's demands. This 
having been made clear, " even we," Jews as we 
were, renouncing all our natural and national 
righteousness, "believed in Christ Jesus" (R.V.)—the 
changed order of the title here expresses and em
phasises that this faith, this reliance, is on Him who 
was God's Anointed Saviour (see also I Tim. i. 15) 
sent from heaven into the world " to save sinners " 
—a work that human obedience could never effect. 
And this "believing on" or " into " Christ Jesus, this 
trusting of ourselves wholly to Him, was in order 
that we might " be justified by the faith of Christ," 
or " by faith in Christ " (R.V.), and not at all by the 
" works of law "—not by doing, but by trusting— 
" because by the works of the law," that is by giving 
to God what He, in His law, demands—" shall no 
flesh"—"no man l iv ing" (Psa. cxliii. 20), no human 
being, whether Jew or Gentile—" be justified," 
simply because nobody has so met God's claims. 
Such is the first great statement of the doctrine of 
that Gospel which Paul received by revelation 
from the Lord in heaven, than which there is no 
other, no " different," or contrary, Gospel. How 
could he or they, who had, under conviction of the 
true character of their sin, the holiness and justice 
of God's law (Rom. vii. 11), renounced their own 
righteousness, confessed their guilt, acknowledged 
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their helplessness, and fled to Christ, as presented 
in the Gospel as the only Saviour, how could they 
now return to works of law, to complete, or make 
secure, what grace had so freely bestowed ? It is 
in the light of this "Gospel of the grace of G o d " 
(Acts xx. 24)—so familiar and so dear to Paul— 
that the Judaisers' Gospel is seen in its false colours 
as dishonouring to God and opposed to Christ. 
And in this same light of God, do all false gospels 
of our time and all travesties of the great message 
of God's rich mercy and unbounded grace to men, 
appear to faith's anointed eye, as the hiss of the 
serpent and the lure of the seducer. 

V e r s e s 17 , 18 . Then another question arises, 
one affecting Jew and Gentile alike. It is th i s : 
" But while seeking "—as we all did, at the time of 
our conviction as sinners and conscious helpless
ness to justify ourselves—"while seeking to be 
justified by " (in R.V.) " Christ," by virtue of His 
blood (Rom. v. 9). in the value of His peerless 
Name (r Cor.vi. n ) , "we ourselves," who then turned 
from our own works to find in Him our righteous
ness before God (Phil. Hi. 9), "were found sinners," 
as Paul himself did find under the searching and 
condemning power of law (see Rom. vii. 8, 9), and 
still more in the light of the glory of Christ (Acts 
ix. 3 : xxii. 6,7)—"is Christ a minister of s in" (R.V.) ? 
Is He the cause of this turning again to seek our 
justification, or complete it, by works of our own ? 
If this were right, then it was sin to renounce it at 
first. For, by building again " the things that had 
been destroyed "—thrown down, those who so act, 
constitute, or prove themselves " transgressors," in 
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having destroyed them. It is wrong either way, 
and the moral is, that grace and law cannot stand 
together, they are incompatable. Nor can they each 
have a place, or be mixed, in a sinner's salvation. 

V e r s e s 1 9 - 2 1 . And now, a personal and 
practical application of this way of God, in the 
deliverance and freedom of His people from the 
dominion of sin and the rule of law—stated in more 
detail in its doctrine in Romans Chapters vi. and 
vii.—closes this part of the subject, and our chap
ter. It is a great passage, full of emancipating 
and soul-liberating truths, with which few of us 
are so well-acquainted, even in the letter, as we 
might and ought to be, and none too familiar with 
as an uplifting power in the daily walk, and a 
source of strength and supply in the work and 
warfare of the Christian life. " For I," giving the 
doctrine a personal application, as is Paul's habit, 
" For I, by means of law, died to law." It was the 
instrument and cause of his death as a sinner, and 
thus became his liberator from its own bondage. 
The law pronounced the death-sentence, brought 
the instruments of death, and demanded the execu
tion of the sinner. But the dread sentence came 
upon his Surety, the One who assumed his place 
and sustained his curse (Chap- iii. 13), and thus, and 
only thus, he becomes "dead to the law, by the body 
of Chr is t" (Rom.vii.4). The law could not abrogate 
or reduce its claim, nor does it know or exercise 
mercy. It is wholly incompatable with grace. How 
vain is therefore the oft-repeated form of prayer : 
" Lord, incline our hearts to keep Thy law: Save 
us by Thy grace." Thus this judicial death in the 
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person of his Substitute is the believing sinner's 
pathway to life. For he goes on to say that he thus 
died to the law, that he " might live unto God." 
As the Substitute no longer abides in death, but 
is now risen and glorified, so the one for whom He 
once stood, sustaining his curse and bearing his 
judgment, is alive for evermore. And all who 
have, in virtue of His sacrifice and resurrection, 
been raised to " newness of life " (Rom. vi. 4), now 
live no longer unto themselves, but unto Him who 
for their sakes " died and rose a g a i n " (2 Cor. 
iv. 15, R V.). 

" To live unto God," is a word of great signifi
cance in its connection here. It is first used in 
Rom.vi.io, of the Lord Jesus, not simply as referring 
to His perfect devotedness to God in life and ser
vice, but as the One who died for our sins and 
once lay in death on our account, but who is now 
raised up from the dead, no more to die, for He 
now " liveth with God." And all His people who 
in the hour of their believing " into Him," become 
so identified with Him, that they not only stand 
before God in all the values of His death, but are 
even now raised up together with Him, in a new 
and endless life. They are " alive unto God in 
Christ Jesus " (Rom. vi. 11). This is eternal fact 
with God, however little it may be known in the 
experience of the believer. But faith is called to 
" reckon " with God, and, by this simple means, 
bring this great transaction of the Cross into the 
personal life, as a "living, bright reality." "Know
i n g " that the life that He liveth, beyond death for 
and to sin, is wholly " unto God," even so, we 
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reckon ourselves to have "died to sin "—sin per
sonified, as a slave-owner, holding us as his bond
slaves—and as " alive unto God in Christ Jesus." 
Great and glorious are the truths here set forth. 
Their acceptance in a childlike faith, and their 
power in the life, will effectually free and keep us 
free from Judaism, Ritualism, and all other forms 
of fleshly and worldly religion that would cast 
their shadows on " the wondrous Cross," and rob 
us of the great salvation, abundance of life, and 
glorious liberty it has brought us. And now, in 
one great and final declaration and personal wit
ness, the Apostle, speaking of himself, but for all 
who are of faith, says : " I have been crucified—co-
crucified as the word is—with Christ." Not only has 
He died for me, as my Surety and Substitute, but I 
have died with Him. The stroke of justice that 
fell upon Him, when He stood in my place, has, in 
the reckoning of heaven, come upon me, and as a 
sinner, a child of Adam, a man in his nature, I 
was then and there co-crucified with Christ. Not 
only my sins, but my sinful self was there made 
an end of judicially, before God. Sentence has 
been passed and executed upon me, so that " it is 
no longer I that live." My responsibilities, and 
even my existence, as a man of the old creation, 
have come to an end, and I am regarded by God 
as one who, having been "co-crucified with Chris t" 
have no longer any standing as a sinner, a man of the 
world, a child of Adam, before Him. All this is true, 
always true of all who are in Christ, identified with 
Him and His, here and now. But an appropriating 
faith makes it a joyful experience of the soul. 
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O, the bliss of so reckoning, so living! As one sang, 
in faith's firm acceptance of this truth long ago— 

" Dead and crucified with Christ, passed beyond my doom, 
Sin and Law for ever silenced, in His tomb : 
Dead—the sinner past and gone—not the sin alone, 
Living—where He is in glory—on the throne." 

It is in the faith and realisation and joy of this, 
that he goes on to say, " Yet I live "—the same 
personality—yet " no longer I "—not the old Saul 
of Tarsus, Pharisee and persecutor, for he, in all 
that pertained to the " old m a n " condition, was 
crucified judicially at the Cross, and experimentally, 
in the hour of faith's reckoning with God. But, al
though in this way "old things have passed away," 
new and better have come. " But Christ liveth in 
me," for He is my Life (Col. iii. 4), as surely as 
my Righteousness (i Cor. i. 30). And, in the same 
wondrous hour of my justification, my acquittal 
from guilt in God's courts, He called me into life and 
union with Himself, so that we are no longer twain 
but one. He, the Christ of God, is my Redeemer, 
Lord and Lover. He " liveth in me "—here and 
now, as surely as I live " in Him " up there, where 
He is. "And the life," the actual daily life, " tha t 
I now live in the flesh "—that is, in the human 
body, the frail tent, in contrast to the " house from 
heaven," that glorified body in which the same life 
is yet to be manifested in full and glorious measure, 
here, my life is lived day by day in faith, a faith 
not in self-attainment, of anything in me, but in 
" t h e Son of God who loved me"—and "loveth" 
(Rev. i. 5), and will love me evermore (John xiii. i). 
For He it was, who, on that ever-memorable day, 
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" gave Himself up "—as a Divine and glorious 
person—a Sacrifice to God " for me." A mag
nificent confession, which is for the appropriation 
of faith, and realisation in experience of the child 
of God to-day, as it was then for Paul the Apostle. 
And with the echoes of this good, this noble con
fession ringing in the ears, and, as we may surely 
believe, thrilling the hearts of those who heard it, 
he utters the final abrupt and solemn word, still of 
personal testimony and avowal. " I do not frustrate 
the grace of God," do not make it void, and so des
pise it, as the Judaisers, by their mixing of legality 
with it, would fain do,"for if righteousness is through 
the law"—if it is at tained by doing something to 
justify us before God, and gain favour with God 
—" then " the only possible conclusion is, that 
" Christ died for nought "—in vain, without cause, 
and without result. Let all who add to His death 
good works, proper living, sacraments, and religi
ous observances, as the procuring cause or the re
taining means of God's salvation, give good heed 
to this solemn statement, and know what it in
volves. .And let the language of the sin-convicted 
yet confiding soul, trusting humbly, wholly, unre
servedly, in the Son of God, the Saviour, ever be— 

" Nothing in my hand I bring, 
Simply to Thy Cross I cling." 



C H A P T E R I I I . 
SYNOPSIS:—A Personal and Direct Appeal, their first 

knowledge of Christ, hearing of the Gospel, and receiving of 
the Spirit—Verses 1-5. Abraham's faith and God's Promise— 
Verses 6-9. The Law and its Curse: Redemption and its 
Results—Verses 10-14. Covenant and Promise—Verses 16-21. 
Law and Promise: Law and Faith—Verses 21-25. Law and Christ 
—Verses 24-27. In Christ, and all one in Him—Verses 28-29. 

AVING established his claim to Divine apostle-
ship, and for the Gospel that he preached 
among the Gentiles as God's Good News, 

sealed in his ministry, and acknowledged by those 
who were apostles before him, and having testified 
to his personal proving of its power in producing 
in him a new life, and giving him a new object, 
he turns now to reason with the Galatian Christians. 
He calls to mind their early experiences, with 
which he was familiar, as to their actual state, 
bringing home to them the need for comparing 
the effects of the Gospel he had preached among 
them, with that of the Judaisers, who had followed 
him with their false teaching, thus causing them to 
become their own judges, and arbitrators in the 
whole matter. 

Abruptly, and in language of surprise, he opens 
with the words, " O, foolish Galatians, who hath 
bewitched you ?" He does not accuse them of 
stupidity, but of thoughtlessness and lack of exer-

n 
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eise of the ability they had, in discerning between 
truth and error. It was not in irony he called them 
" foolish," but rather like the Lord to his compan
ions on the Emmaus' road (Luke xxiv. 25), when He 
said : 'O , fools, and slow of heart," to express won
der at their defective grasp of what they ought to 
have known,which would have preserved them from 
that condition into which they had fallen. They 
needed to be aroused, and shaken up, and to have 
their consciences searched as to their negligence in 
permitting themselves to be led away from faith's 
first view of Christ, by the " witchery " of those 
whose only object was to bring them under their 
own influence. So he puts the question to them, 
direct and personal, " w h o did bewitch you?"— 
fascinate, and cast their evil spell over you—(the 
words " tha t ye should not obey the t r u th " are 
omitted in R.V.), "you, before whose eyes, Jesus 
Christ hath openly been set forth crucified among 
you"—His Person and His Work being the one 
theme (1 Cor. ii. 2) of Paul's preaching there, as 
everywhere. The words "set forth " have in them 
the idea of public and particular presentation, as 
an object for faith to behold. Christ "lifted up " 
(John iii. 15) as the Saviour, by whose attractive 
power men are drawn (John xii. 32), when He is so 
presented,not in words and sleight of man's wisdom 
or eloquence, but in the unction of the Spirit of 
God (i Thess. i. 4, 5). But another and evil fascin
ation had been brought in, a counter-attraction, to 
lure them from Christ. And it had partly succeeded. 
Such is the effect of all false doctrine. It obscures 
the Cross, it hides the glories of Christ's Person 
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and His Work. This is as manifest in our own 
time, as it was in the day of the Galatians' fascin
ation. Romanism, with its sensuous forms of 
worship, its human priesthood, its masses and 
sacraments for dead and l iving; Ritualism, fast 
advancing in its wake, with its attractive buildings, 
its richly-robed priesthood, its attractive music, and 
flesh-pleasing services: Rationalism, with its elo
quent preachers, whose denials of the Divine Re
deemer, and rejection of the inspired Word, oft hid 
in clouds of empty rhetoric, all have in them that 
power of evil fascination, of Satanic beguilement, 
which deceives while it charms, and seduces from 
the Christ of God and the Word of Truth, all who 
listen to its siren voice. This is why God calls His 
own to keep themselves apart from all teachers 
who pervert His Gospel, and all teachings that 
draw the soul from Christ. This call none can 
disobey, without suffering the dire consequences 
of their self-sufficiency. 

V e r s e s 2 - 5 . To another point, in personal 
experience, he now passes, and presents it in the 
form of a very pointed and personal question. 
" This only would I learn of you "—he will rest the 
whole question on this alone, so obvious is its im
portance—"Received ye the Spirit, by the works of 
law, or by the hearing of fa i th?"—taking them 
back to the time of their conversion. This is the first 
mention of the Spirit—His place and work in salva
tion, His relation to the Gospel, the sinner and the 
saint—in the Epistle. How was the Spirit received, 
through what means did His work in convicting, re
generating, sealing, indwelling, and strengthening, 
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come ? Was it by works of law, on the principle of 
doing, giving, and persevering ? Or was it "by the 
hearing of faith?"—through hearing and receiving 
the Word of the truth of the Gospel—which, on the 
sinner's part, is receiving and believing (Rom. x.l6) 
what God says, and ,on God's part, a new and 
heavenly birth (i Pet. i. 23), using the Word of truth 
as the instrument (James i. 18), setting the seal of 
the Spirit (Eph. i. 13) on the believing one, thus 
claiming him as His own, and, at the same time, 
imparting that same Spirit, as an "earnes t " (Eph. 
i. 13) of glory to come. There could only be one 
answer to the question. It was by faith and not 
by works, through trusting and not by doing, that 
salvation came, and that the Spirit was received, 
And it is to be remembered and held fast, as a 
vital fact, that all believers receive eternal life, the 
seal and earnest of the Spirit, and His indwelling, 
once for all,* in the hour of their believing, and 
that God neither withdraws His gifts, nor can the 
Christian forfeit them. They are his by grace 
alone, in virtue of accomplished redemption, and, 
" if any man have not the Spirit of Christ, he is 
none of His " (Rom. viii. 9). But it is the respon
sibility of the Christian to be " filled with the 
Sp i r i t " (Eph. iv. 18, 19), to " walk in the Spirit," 
and not to "grieve " Him (Eph. iv. 30) in himself, 
or " quench" (i Thess. v. 19) His operations in 
others. And, having thus begun in the Spirit; it is 
the will of God that, " in the Spirit," His people 
should go on. And some do. But others turn to 
legal observances, and worldly ceremonies, to "per
fect " by a process, in which their own efforts hold 

* Appendix F. 
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a chief place, that which they owned at the time 
of their first trust in Christ must be all of God, as 
they could " d o " nothing for, and "br ing" nothing 
to Him, to procure their salvation. To begin the 
Christian course by receiving Christ Jesus as Lord 
(Col. ii. 6), and so walk in Him, is the true way 
of advancement. But by turning aside to perfect 
that course by carnal means, in worldly spheres, 
expecting to retain salvation, to reach sanctity, 
and acquire perfection, by other means than God has 
appointed, is to become fleshly or carnal (1 Cor. 
iii. 1). And the fascinations of worldly religion, 
wherever yiekied to, draw away the saint from 
" the simplicity and purity which is toward Christ" 
(2 Cor. xi. 3), in which alone spiritual freshness 
can be maintained, and godly life and walk pro
duced. The Galatians had known this " blessed
ness," and rejoiced in it, even amid suffering, for 
they had in these early days suffered "many things," 
for their faith." Was all this " in vain ?" Was it 
all a mistake ? Would they surrender to subtle 
seduction, what they had held firm in time of per
secution ? He has better hope, and so he adds, 
"if indeed it be in vain"—a word which tells that 
he had not lost confidence in their conversion, nor 
hope for their restoration. 

The same God, who gives the Holy Spirit to all 
who obey Him (Acts v. 32) in the hour of their re
liance on Christ (Eph. i. 13), is the "Supp l i e r " of 
the Spirit, continuously (Phil. i. 19), for strength 
(Eph. iii. 16), and service, all the way. And some 
had " g i f t s " by the same Spirit (1 Cor. xii. 9), en
abling them to work "miracles"—such as no man 

E 
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in his own strength could produce. This was yet 
another evidence that their first faith was of God, 
and that this is the Divine and only way of salva-
tion,- else God would not have so sanctioned it. 

V e r s e s 6 -9 . This "hear ing of fa i th" is no 
new thing in the way of God, for of it, "Abraham" 
—a name held in high honour among them—is a 
great example for all time. And how did Abraham's 
faith operate ? "The Scripture," their own Old 
Testament Scripture, which they esteemed so 
highly, written by Moses, who was inspired by 
God, saith : "Abraham believed God, and it was 
counted—reckoned—to him for righteousness." He 
did not gain righteousness by his doing, it was 
counted to him in believing. He accepted God's 
promise, believing His Word, without sign or 
security, other than God's own faithfulness, and 
thus he became the head and pattern of the whole 
household of faith. From this, the Apostle argues: 
" Y e know," or "Know ye," that all who are of the 
same faith, who, not " out of works," whether 
Jews or Gentiles, " whosoever believeth " (Acts x. 
44), they, and none else, are "sons of Abraham"— 
not those who claim to be "Abraham' s s eed" and 
sons (John viii. 33, 39), but lack his faith and 
works alike. And not only for the Jew was this 
God's way, for, as he proceeds to tell, " t h e Scrip
ture"—the Sacred Writings, a term used by the 
Lord Jesus, of the Old Testament, but of no other 
writing (Matt. xxi. 42: John x. 35)—" foreseeing," as 
possessing the authority and the thoughts of God 
—"that God would—and now does—justify the 
Gentiles "—the nations, who had no relationship 
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at all with God, but were " without God in the 
wor ld" (Eph. ii. 12)—"by fa i th" in the same way 
as the Jews. For God had one way, " by means of 
faith"—expressed in varied terms to meet men's 
condition (see Rom. iii. 30)—when, in God's ap
pointed time, His Gospel would be preached to 
them. And this was anticipated in the message 
given to Abraham: "In thee, shall all nat ions"— 
Gentiles, as well as his natural seed—"be blessed." 
These, including all who are "of faith"—this is 
their mark, not circumcision—" are blessed with 
faithful "—that is, believing—"Abraham," the man 
who took God at His Word. Here the "fatherhood" 
of Abraham, as in ver. 7, and the " blessing" (ver. 
9), are claimed for all believers, and denied to none, 
whether in circumcision or uncircumcised. 

V e r s e s 1 0 - 1 4 . The way of blessing having 
been made known, the alternative is now brought 
into view. "As many as are of"—out of—"the works 
of the law"—men who rely on their obedience and 
doing, in contrast to men of faith, whose reliance 
is in Another, whose finished work is their resting-
place, they, all of them, " are under the curse," for, 
where the law is dishonoured and unkept, there it 
brings its curse. And this is no mere human 
opinion, " for it is written," and God will not de
part from His own Word, which says : "Cursed is 
•every one "—whether Jew or Gentile—" which 
continueth not in all things that are written in the 
book of the law, to do them." For the obedience 
demanded by God, as claimed by His law, is not 
intermittent and fragmentary, but continuous and 
perfect. And any deviating " even in one point " 
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(Jas. ii. io), is reckoned to have become guilty of 
"violat ing all." So that none, who are on this 
ground, can claim the blessing, but are " under the 
curse," for the law can accept no partial obedience, 
and it knows no mercy. And this being so, it is 
clear that no one is, or can be, "justified by the 
law, in the sight of God." But God has found 
another way, and so, quoting from another Scrip
ture (Hab. ii. 4), the Apostle says : " the just shall 
live by faith "—not the man who compounds with 
God, and seeks to gain life on the ground of his 
own works, with God's mercy exercised to meet 
his shortcomings. This is man's way, but it is not 
God's. The issue is clear with Him, and in His 
Word. "The man that doeth them shall live in 
them " is the principle of law: the Gospel proclaims 
life as God's free gift (Rom. vi. 23), received by 
faith. And it is he who has received "righteous
ness " as God's gift (Rom. v. 21), who " shall 
live." To all others, must sin's " wages," which is 
" death," be paid. There is therefore nothing in 
common, between the law and the Gospel, for one 
brings " the curse," the other " t h e blessing." How 
then can the two, so incompatable on all points, 
be blended in a sinner's salvation, or in a saint's 
preservation ? 

He next proceeds to show how those who were 
under the curse of this broken law of God, are re
deemed and liberated from it. " Christ hath re
deemed us from the curse of the lawii-^not by 
keeping it, instead of us, as is often said, but by 
" being made a curse for us." The awful mystery 
of the Cross is here brought into light. He who 
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alone, of all men, had, by His life of perfect obed
ience to God, merited blessing, became a curse, and 
His obedience, which had a true claim to the 
reward of life, was closed in death, death inflicted 
by God in judgment, because of the disobedience 
of those for whom, as Surety, He stood. And this 
death of His, has procured our redemption—the 
purchase of freedom and deliverance from bond
age, by means of an adequate ransom, " u s " — 
primarily Jewish believers, who were under law, 
but actually all who come under the virtue of 
Christ's atoning death, by appropriating faith. But 
no others. For, while the ransom given and the 
price paid was sufficient for all (see I Tim. ii. 56)> 
it is efficient only in those that believe. And " r e 
demption " is never used in the New Testament in 
any other sense. The whole field is " bought" (see 
Matt. xiii. 44)—and " the field is the world " (ver. 
38), with all who are in it (2 Pet. ii. 1), but those 
who are '' redeemed," are the believing and for
given (Eph. i. 7). And this could only be, by "being 
made a curse for us "—words of awful meaning, 
which none, save God, who inflicted it, and Christ, 
who sustained it, can fully know. That He per
sonally ever was the holy Son of God.well-pleasing 
and well-beloved, we surely know, but it was " for 
us," and our sins—on our behalf—that He "became 
a curse." But, while this is said of our Divine 
Lord,and He "who knew no sin," did, in that dread 
hour, " become sin for us," it is nowhere said that 
He ever was "Anathema." For, while as the great 
Sin-offering He stood charged with the sins of His 
people, bearing them " in His own body on the t ree ' 
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(l Pet. ii. 24), He was, at the same time, the great 
Burnt-offering, wholly offered as a sweet savour to 
God (Eph. v. 2), the fragrance of which filled the 
courts of heaven, and rose as incense to the eternal 
Throne. And this redemption, as named in ver. 14, 
was, that upon the Gentiles might come "the bless
ing of Abraham, " in Christ J e sus" (R.V.)—in other 
words, .that they might be justified by Grace (Rom-
iii, 20), through faith (Rom. v. I), apart from works, 
all and only " in , " not apart from, "Christ Jesus." 
Blessed result of the Cross! to be enjoyed, here and 
now, by all who believe the Gospel, and receive the 
witness of God, which He has testified of His Son. 

V e r s e s 1 5 - 1 8 . From this point onward, the 
Apostle's style is less oracular, and he addresses 
the Galatians as " Brethren." In view of the pro-
able argument of the Judaisers, that the Law.which 
was given after the promise, added conditions to 
it which have to be fulfilled, he calls to their remem
brance a common practice and recognised rule, 
"according to man." Even a "man ' s covenant"— 
a man's disposition of his own, when it has been 
confirmed, is held to be inviolable. No new stipu
lations are to be added to it. Nor can he, who 
makes it, honourably dissolve it—"make it void." It 
stands in the strength of his name. And if men so 
respect their engagements, much more shall God, 
who has confirmed His, and nothing subsequently 
given can make it void, or set aside its provisions. 
It was to Abraham that the promises were made— 
to himself personally (Gen xii. 2, 3 : xiii. 14-17), 
and to his seed—Isaac typically, after having 
passed through death and resurrection "in a figure" 
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(Heb. xi. 19)—Christ actually,who is the true "Seed" 
of the woman (Gen. iii. 15), and of Abraham (Matt, 
i. 1), to whom God made the promise, and in whom 
it was fulfilled. And it is in the singular " seed," 
not " seeds," for it was not to all Abraham's de
scendants, but to One, "which is Christ," that the 
promise was given and confirmed. So pure and 
perfect are the words used by God (Prov. xxx. 5)* 
that the presence or absence of an " s " makes all 
the difference in a vital and fundamental doctrine 
of the faith. This new covenant being to and of 
Christ, not an engagement between God and men, 
it could not fail to be fulfilled. " And the law 
which came four hundred and thirty* years after," 
could not—and did not—" disannul it." And so 
" the promise " stands, for it has been " bestowed 
by God " as a free gift, and cannot be cancelled. 
"If the inheritance is of law," gained and held by 
"doing," it is no more of promise, for the two 
cannot blend. 

V e r s e s 1 9 - 2 1 . " What then is the law ?" A 
fair and competent question, which receives a de
finite answer. " It was added "—not as a condition 
of God's promise, but for a purpose, and for a set 
time. "Because of transgressions"—not to prevent, 
but actually to produce them. There was sin in 
the world before the law, but not transgression, for 
to transgress is to overstep a mark, to make a 
breach of law. The law was not given to save 
sinners, but to make them know their sin, detecting, 
defining, and bringing it home. So we read, "By 
the law is the knowledge of sin " (Rom. iii. 20), not 
the removal of it. And the law was " added . . . 

* Appendix G. 
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til] the Seed should come," to whom the promise 
had been made, that is, till Christ should appear 
to put away sin, " b y the sacrifice of Himself" 
(Heb. ix. 24). In this giving of the law, there were 
two parties concerned, each sharing responsibility. 
God in His Divine majesty, in awful solemnity, 
proclaimed i t ; angels, in " t ens of thousands" 
(Deut. xxxiii. 2), administered it (Acts vii. 53), and 
Moses stood between the people and God, in the 
place of mediator, for there was distance, by sin. 
But with God as Giver of the promise, no "mediator" 
was needed, and no contract was made. In per
fect grace, God gave the promise, and God is one, 
Father, Son, and Spirit, three in one. Trinity act
ing in unity ; the Father promising, the Son fulfill
ing, the Spirit effecting, and imparting to faith, 
direct and free, without pledge or condition, all 
depending on God the Giver, nothing at all on man, 
who is only the receiver. "Is the law then against 
the promise? God forbid." There is no antag
onism. They both exist, but for different purposes-
The one exacts, the other bestows. Law speaks of 
Righteousness; promise, of Grace, and these are 
harmonised in the Gospel (Rom. v. 21). Law can 
neither produce nor bestow righteousness. If law 
could have given life, then righteousness, legal 
righteousness, would be obtained by works. But 
of this, there is none. Jt is only found in Christ, 
who is " the end of law for righteousness, to every 
one that believeth " (Rom. x. 4). 

V e r s e s 2 2 - 2 6 . The condition of the sinner, 
whether under law or without law, is now to be 
brought into view, and that in strong and telling 
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terms. "The Scripture," the Word of God, invested 
with Divine authority, "ha th concluded"—"hath 
shut up " (R.V.), with which compare Rom. xi. 32— 
as prisoners in jail, with no way of escape, "al l , 
under sin "—as its bondslaves, which John viii. 34 
and Rom. vi. 14 tell we surely are—and this, not to 
leave us there, but in order that " the promise," and 
its fulfilment, "by faith in Christ Jesus," not in any 
other way, "migh t be given" for their present 
acceptance, and the possession of what it brings 
" to them that believeth "—that is, to all believers, 
or, as elsewhere, to "whosoever believeth" (John 
iii. 16: Acts x. 43). No place is therefore left for 
works, or legal observances, in a sinner's justifica
tion before God (Rom. iii. 22). It is all of grace on 
God's part (Rom. iii. 24); all " through faith" (Rom-
v. 1) on man's side. 

A contrast is next drawn between the time "be
fore faith came"—that is. before " t h e fa i th" of 
the Gospel age. which began with the death and 
resurrection of Christ, the descent of the Spirit, and 
the preaching of the Gospel in " all the world " 
(Mark xvi. 15)—as contrasted with a former period 
when " we," Jews under law, were kept inward 
(R.V.) with the law, to which some look for deliver
ance, as our jail warder, thus and theie "shut up," 
so as to make us feel our helplessness under law, as 
well as our bondage to sin (Rom. vi 14), craving 
liberty indeed, but unable to find it. Until the 
faith " which should afterwards be revealed," first 
by the Lord in His earthly ministry (Matt. xiii. 17 : 

Rom. 15. 8), and in fuller measure by the ministry 
of the Apostles (Eph. iii. 5-7), as recorded in the 
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Epistles came. "So that the law," and its ministry 
toward those who were under it—" hath been our 
schoolmaster "—" our tutor " (R.V.)—or more fully, 
as the word paidagogos signifies, "our guardian and 
child-leader." For this office was not of an instruc
tor, but rather of a guardian who had the care of 
boys under age, conducting them to school,watching 
over their conduct, and exercising discipline over 
them. The thought of the law being "ou r school
master, to bring us unto Christ," is not found in the 
passage, although it is plentifully found in the the
ology and sermons of many a Protestant preacher. 
This function of the law was "un to Christ"—by 
whom " grace and truth came " (John i. 17), and its 
object was, " that we might be justified by faith," 
receiving full acquittal, and having the condition of 
tutelage ended. For " now that faith is come, we 
are no longer under a tutor," no longer under 
the guardianship of law, or held in its rigid 
and suspecting care. The new position into 
into which both Jews and Gentiles, believing in the 
Lord Jesus Christ, are brought, is next given in its 
full 'and blessed measure. " For ye are all sons of 
God, through faith in Christ Jesus" (R.V.)—thus 
applying the truth to the Galatian converts in all 
its fulness. For, although in their condition they 
had lost the sense, and doubtless the joy of this re
lationship, through listening to the voice of error, 
the Apostle had still the confidence that they were 
God's genuine "children," by new and heavenly 
birth, and therefore in position and dignity, His 
" sons "—not two kinds of Christians, but the mem
bers of God's one family viewed in two aspects— 
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" chi ldren" in their relationship to the Father, 
" sons" in position, character, and likeness. And 
this "through faith," not by merit or attainment,and 
" in Christ Jesus," in whom alone such a rela
tionship is possible (John xx. 17). 

V e r s e s 2 7 - 2 9 . This relationship to God and 
Christ, had been confessed by them in their baptism 
and what it signifies. For Christian baptism, 
rightly understood, is the believer's confession of 
his death, burial, and resurrection with Christ; his 
end as a man in the flesh, under law, in the world; his 
burial as one who had gloried in a fleshly standing 
and earthly position, and his resurrection to " walk 
in newness of life," as one "in Christ," severed from 
the world and belonging to heaven. "As many of 
you "—which is equivalent to " all of you " (see 
Rom. vi. 3), for as the records in Acts clearly show 
(Chap. ii. 41: xviii. 8), all who believed in early 
times, confessed their faith in baptism. And this 
baptism was " into Christ—actually, the work of 
God (1 Cor. i. 30), symbolically, the act of the 
Christian in submitting to burial and resurrection— 
immersion, submersion in, and emersion from water, 
which is God's own typical ordinance, given to the 
believer as a likeness (Rom. vi. 5) of the great 
reality. And those so baptized, " did put on 
Christ " (comp. Rom. xiii. 14). Standing in their 
acceptance in Him before God (Eph. i. 6), they 
appear no longer as once they did, but as "men in 
Chris t" (2 Cor xii. 2) clothed with Christ, living no 
longer the self life or manifesting the self character 
but having " put off the old man" (Col. iii. 9), have 
put on the new, exhibiting the Christ life and the 
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Christ character. In this new and heavenly rela
tionship, in Christ, and therefore among His own, 
there exists no distinctions such as are recognised 
and gloried in by the world. For in Him there can 
be "neither Jew nor Greek "—a national distinction: 
"nei ther bond nor free ' '—a social distinction: 
" neither male nor female "—a sex distinction, much 
more marked in these times than now, for, in the 
great Gentile world, the " female" was regarded as 
little better than a slave—but now, as a co-heir of 
the grace of life (i Pet. iii. 7). There are distinc
tions which exist socially and are to be recognised 
among Christians as earthly relations of the heav
enly family, with their respective privileges and 
responsibilities (Eph. v. 22 : vi. 5 : Col. iii. 18 : iv. 3), 
but not " in Christ," for, in Him, '' al! are one"— 
one man (R.V)—"in Christ Jesus," And this being 
so, " if ye are Christ ' s"—His members, in living 
and abiding union with Himself—who is the Seed 
to whom the promise was made and in whom it is 
fulfilled, " then are ye Abraham's seed, and heirs— 
joint-heirs with Chris t" (Rom. viii. 17), in all His 
vast inheritance—"according to promise"—which 
promise can never fail. 



C H A P T E R I V . 
SYNOPSIS:—Infants, bond-ervants, and the time of nonage 

—Verse^.1-3. Incarnation, Redemption, and Sonship—Verses 
4-7. Idolatry, worldly rudiments, and religious festivals—Ver
ses 8-11. Personal appeal and remembrance of early zeal— 
Verses 12-16. The Judaiser's zeal and its obiect—Verses 17-18. 
The Apostle's travail and perplexity—Verses 19-20. Hagar 
and Sarah, and their sons—An Allegory ; its Meaning, and 
its Message—Verses 21-31. 

THE closing words of Chapter iii. made reference 
to "heirs according to promise," and now 
Paul proceeds to contrast the heir as under 

law, not come of age, under tutelage, with the son 
set in the full liberty and position of sonship. "The 
heir so long as he is a child "—a minor, one not 
come of age—differeth nothing from a servant "— 
a bondservant—" though he is lord of all." Birth 
gives the title, but age is necessary to enable him 
to actually possess his inheritance. Till then, he 
is under " guardians," who look after his person, 
and " stewards," who administer his property, to 
them he is in subjection, until the time of coming 
of age, according to the will of his father, or the 
law of his country. This was the position of the 
Jew under law, or, as the Apostle says , " So we,when 
we were children "—infants, as the legal term is. 
We had not entered on possession of our inheritance, 
but were held in bondage, under the "rudiments of 
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the world"—the mere alphabet and elementary 
things of the world, the earlier order of things 
among men, suited to an earthly people who had "a 
worldly sanctuary," with its ritual and its ordinances 
of worship, its al tars and its human priesthood, 
all having their influence and imposing their limit
ations on men of faith, before Christ came. It was 
toward this event that all eyes looked, and for it 
that all exercised hearts waited. And at length it 
came, none too soon, yet not an hour beyond the 
appointed time: " When the fulness—the completion 
of the time came "—after man had been tried in 
innocency in E d e n ; with a conscience, without 
law in the world of the patriarchs; in a chosen nation 
under law, in Israel, only to manifest what God 
knew to be in him from the beginning. The day 
of man's probation is over; he is proved a sinner, 
unable to redeem or recover himself from his ruin, 
in need of redemption and a Redeemer. And here 
follows a statement of some of the great fundamen
tal truths of the Gospel and the Faith, simply and 
plainly stated for faith's acceptance. First and 
chief, "God sent forth His Son." He was the Son 
before He was given (John iii. 16), or sent (i John 
iv. 9), and as the Son He "came forth from the 
Father " (John xvi. 28). Here is the proof of His 
Deity. " Born of a woman," in His true Manhood, 
the Virgin's child, real flesh and blood, yet sinless, 
untainted, holy, in " the likeness of sinful flesh," 
yet knowing no sin. "Born under the law," a son 
of Abraham, H e loved, obeyed, and " magnified 
the law " (Isa. xlii. 21), and at last gave Himself a 
sacrifice to "redeem them " that were " under the 
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law"—primarily the Jew—from its penalty, its 
bondage, and its dominion. And this redemption 
has been wrought, not to be added to, never to be 
repeated, for its results are ' 'e ternal " (Heb. ix. 12). 
And all this that " WE "—all who are of faith, 
whether Jew or Gentile—" might receive the adop
tion of sons "—literally, " the sonship or son-plac
ing—in contrast to that position of servantship, 
which believers under the law, and before redemp
tion was accomplished, were in. What folly then 
for the Gentile believer, to return from the place of 
the son, standing in the fuil liberty of sonship, to 
the sphere of bondage as servants and minors, 
thinking and acting as those not of age. And this 
sonship is not only a doctrine of the Bible, but " a 
blessed, bright reality," in the experience of the 
children of God. So at least it may and ought to 
be. For " because ye are sons," not to procure the 
sonship, but to seal it; the very same God who sent 
forth His Son, to become Redeemer and Saviour, 
" h a t h sent forth the Spiri t"—who was with God 
in the Eternal Trinity, one with the Father and 
the Son, before He came (Acts xiv. 16). And here 
He is named " the Spirit of His Son," elsewhere 
" the Spirit of Chris t" (Rom. viii. 9), sent " into our 
hearts " witnessing (Rom. viii. 16) to our sonship 
truly, but more, much more. For He it is who 
makes it good in personal, happy experience, 
saying, "Abba," in the Hebrew, " Father," in the 
Greek—the Jew and the Gentile, no more twain, but 
one, calling God their Father, and knowing each 
other as "brethren." There is no room here for 
distinctions of "ci rcumcised" or "uncircumcised," 



8o NOTES ON GALATIANS 

for all are " of one "—one Father, one family, of 
which Christ, risen and glorified, is Firstborn of 
many brethren, whom He is not ashamed to own 
(Heb. ii. I I : John xx. 17). With this climax reached, 
this roll of blessing unfolded,which brings the Gal-
atians—and ourselves—into " a large and wealthy 
place," indeed, a personal and practical application 
of it, to the individual heart and life, closes this 
section of our Epistle. " So that thou "—anyone, 
everyone—"art no longer a bondservant, but a 
son, and if a son, an heir through G o d " (R.V.). 
Blessed relationship ! Happy position ! Wealthy 
heri tage! May God give us hearts to enjoy them, 
and lives, bright in their joy, reflecting them. 

V e r s e s 8 - 1 1 . Having set forth the relation
ship and position to which the grace of God, as re
vealed in the Gospel, had brought them, the Apos
tle now reminds the Galatian converts of their 
former condition in unconverted years, when they 
" k n e w not G o d " (comp. I Thess. iv. 5), and did 
not want to know Him (Rom. i. 28). In their ignor
ance and blindness, they then "did service"—were 
in bondage (R.V.) to them which by nature are no 
Gods. The idols and deified men they then wor
shipped, were only imaginary deities, to which 
they were led (1 Cor. xii. 2), and that by demons. 
For, behind all idols and so-called objects of 
veneration, there is the spirit of evil, and all that 
is offered to them, goes not to God, but to demons 
(I Cor. x. 20). In these times of their ignorance, 
they " were in bondage " to such, but "now," since 
the day that they " h a d come to know God," 
through the Gospel declared to them, and, what is 
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greater and fuller, " to be known," in the sense of 
being acknowledged as His (com. 2 Tim ii. 19)— 
foreknown to Him before conversion (Rom.viii.29), 
known of Christ (John x. 14, 27), when through 
faith they become His, and fully known to Him, 
although they only know in part (1 Cor. xiii. 12, 
R.V., marg.). From " the living God," to whom in 
the day of their conversion, they had " t u r n e d " 
(r Thess. i. 9) to " serve " Him, they had already 
been reminded (Chap. i. 6) that they were "removing" 
—and here they are questioned why they should be 
"turned back—not indeed to dumb idols, and the 
demons they represent, but to other delusions whose 
object is to lead them from God, as if He were not 
enough, " to elements," mere rudiments, of a system 
now set aside by the spiritual substance, of which 
in its origin and intention, it was but a shadow; 
"weak," inasmuch as they could not do that which 
was sought of them, and "beggarly," with nothing 
to bestow, in contrast to the rich blessings the Gos
pel had brought to them. Was it to these that they 
had the desire to be " in bondage "ove r again ? It 
looked like it. For he goes on to say, " Ye observe, 
days and months and seasons and years " (R.V.). 
If these were Jewish feasts, they were copying from 
an effete system, set aside by the Cross; if they were 
Gentile festivals, they were commemorations of 
Pagan idolatry, both alike unsuited to and unworthy 
of those who had become new creatures in Christ, 
from whose lives old things had passed away (2 
Cor. v. 17). Jewish believers, " weak in the faith," 
might observe the former, as they had been taught 
in their early life, as "unto the Lord " (Rom. xiv. 6), 

F 
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without reproach, but for a converted Gentile to 
adopt a Jewish custom to complete or maintain his 
salvation, or have fellowship with a heathen prac
tice and its ungodly associations, was practically to 
deny his faith before God and men. Need we 
wonder that the Apostle exclaims, " I am afraid of 
you," for he saw their danger, and he is apprehens
ive lest the fruit of his labours was to be marred. 

V e r s e s 1 2 - 1 8 . And now he appeals to them, 
in the language of earnest and personal entreaty: 
" I beseech you brethren, be as I am, for I am as ye 
are." They knew what he had surrendered for the 
Lord's sake, how much, once regarded by him as 
" gain," he had cast off, in order to become like 
them, free from Jewish law and custom. Now he 
appeals to them to be free, as he is free. And it 
was for no selfish end that he asked this, for it was 
not a personal injury he asked them to rectify. 
" Y e did me no wrong," no injury at all. Their 
attitude toward him had hitherto been that of good
ness and personal kindness. Even when, as a 
stranger, he first came among them preaching the 
Gospel, suffering from some serious malady, the 
effects of which were such as to cause him to be 
turned away from in disgust, and his message de
spised or rejected, they received him and heard his 
testimony as if he had been an angel from heaven, 
" even as Christ Jesus " Himself. And such was 
their " blessedness " in these days of their early 
faith and love, that, in the exuberance of their 
gratitude to him as the messenger who had brought 
them such a "g lad and glorious Gospel," they 
would have considered no sacrifice too great, even 
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to the plucking out of their own eyes and giving 
them to him, if that had been possible—to express 
the love they had toward him then. " Where then 
is the blessedness "—the gratulation (R.V.)—that 
happiness you had, and that gratitude you ex
pressed ? The time came when he had to speak 
faithfully of their declining state, and warn them 
of the consequences—probably a reference to his 
visit to them, as recorded in Acts xviii. 23. Had 
he become their enemy by telling them the truth 
and inflicting on them the faithful wounds of a 
friend (Prov. xxvii. 6) ? Some had possibly 
suggested the evil thought, and Christians in a low 
spiritual condition are more ready to receive evil 
surmisings than godly correction. Those who 
were by their " witchery " leading them away, had 
their own interests and sectarian ends in view. 
They entered on Paul's labours, professedly taking 
a deep interest in the Galatians, courting them, but 
" in no good way," for it was to proselytize and 
win them to their party, that the Judaisers wrought, 
and to "exclude," that is to separate them from 
Paul and his fellows, in order to attach them to 
themselves. Such is the way of sect-makers and 
all whose object is to make gain from the labours 
of others. But the true minister of God exalts 
Christ, and in so doing detaches from himself 
any following he may have, that Christ may claim 
and dominate all, for Himself (see John iii. 28-30). 

V e r s e s 1 9 - 2 0 . A more tender and affectionate 
form of address, direct to the hearts of his spiritual 
children, in the Galatian churches, begins in these 
verses. " My little," literally " my dear children." 
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The same form of words was used by the Lord in 
His farewell words to His disciples in the upper 
room (John xiii. 33), and by John often in his 
Epistles (see I John ii. 1. 28: iii. 7, 18, etc.). The 
word used here, and only here by Paul, is Teknia, 
a term of endearment, used in speaking to the 
children of God ; simply Tekna—children, when 
speaking of them (see 1 John iii. I, 2 : I Cor. iv. 
14, 15). He had travailed in birth for their con
version in the days of His Gospel ministry among 
them. Now he is " in travail again," not for 
another regeneration, or a second justification, for 
neither of these had been or could be lost to a true 
believer, but " that Christ might be formed " in 
them—a word implying manifestation before others 
of that which is within. At the time of their re
generation, Christ had indeed been " formed" 
in them, for " the new man," we are told, is " after 
God " created (Eph. iv. 24), and is "after the image 
of Him that created " (Col. iii. 10). This new man 
feeds on Christ, is strengthened by the Spirit (Eph. 
iii. 16), grows, and is manifested by occupation 
with Christ (2 Cor iii. 18), as He is revealed by the 
Spirit, through the Word. If a Christian ceases to 
make the truth of God his guide, and becomes 
occupied with the errors and traditions of men, not 
only does he suffer in his spiritual life within, but 
his outward testimony soon becomes affected by 
his declining inward state. For what we believe and 
what governs our thoughts, affects and moulds our 
character and conduct. The doctrine of the Juda-
isers, detracted from Christ's Person and Work, and 
deflected those who received it from that full 
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occupation with Him and with what He has done, 
and is doing, for His own, by insisting that Christ 
and something else is needed for a sinner's salva
tion, and a saint 's preservation, and this was hav
ing its manifest effects in the Galatian Christians. 
They had lost the dew of their youth, they were 
returning to worldly religion. They were biting 
and devouring one another, and his heart was in 
exercise over their condition. He " travailed," in 
anguish of soul over them, that the lineaments of 
Christ's character, that conformity to the Son of 
God, for which God had "predes t ina ted" them 
(Rom. viii. 29), and which is to be manifested here 
and now in His people, might again appear in them, 
as it will in its fulness in all, sleeping and waking 
(Phil. iii. 21: I Cor. xv. 49), on the day of His coming. 
He wishes he could be among them as of old, to 
speak to them directly and personally.which would 
be so much more effective and agreeable than 
writing—a fact which should ever be kept in mind 
by all who have to do with rebuking or restoring 
saints—for he owns he is "perplexed" (R.V.), puzzl
ed, as we say, to know how to think of them. Such 
are the experiences of many a servant of Christ, 
concerning those over whom he once rejoiced as his 
genuine children in faith. And the times in which 
our lot is cast, with their diverse and strange per
versions of God's truth, as well as counterfeits of 
it, do not tend to make such griefs less. But he is 
to " hope in God," and not lose confidence in His 
recovering and restoring grace, while, with unceas
ing earnestness, he agonizes in prayer for them, and 
uses the Word of God toward them, in a seasonable 
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and faithful ministry to meet their condition and 
their need. 

V e r s c c 2 1 - 5 1 . Law and grace, bondage and 
freedom, have already been set forth, in their com
parisons and contrasts, to these Galatians. Now, as 
" allegorized " from a chapter of Bible history with 
which they were familiar, they are to hear of these 
and their results, again. An incident in Abraham's 
family history, true in fact, contains a spiritual 
meaning, and has a message bearing directly on 
the subject with which the Apostle is dealing. And 
he will use it for their instruction. The two women, 
Hagar , the bondslave, and Sarah, the free wife of 
Abraham, represent the two covenants of law and 
promise. The first, as made known from Mount 
Sinai, is represented in Hagar, the bondwoman 
who brings forth children, " unto bondage"—like 
mother, like child. And these answer to—are in 
the same line as—"the Jerusalem that now i s " in 
her state of bondage, politically, to the Romans, 
legally, to the law under which the Galatians "de
sire to be." The covenant of promise had its 
representative in Sarah, the free woman, who was 
not bound by obligation, but was the subject of 
the unconditional Divine promise (Gen. xvii. 15,16: 
xxi. I, 2), and answers to the " Jerusalem that is 
above, which is our mother" (R.V.)—not of all, but 
of those who, as Isaac was, are "children of prom
ise." This symbolic Jerusalem is not the present 
"downtrodden " city under Gentile rule, either that 
of Turk or Briton.but that Jerusalem which is to be, 
of which prophets speak (Isa. liv. 1-6), and Psalm
ists sing (Psa. xlviii. 1-3), in the days of her fruitful-
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ness, with Jehovah as her Redeemer from bondage, 
and her Husband. The words here quoted from the 
prophet Isaiah are not said to be fulfilled in the pre
sent dispensation of Gospel grace, but they are 
evidently applied to it, in describing its fruitfulness, 
while the legal covenant is barren, and its blessings 
Toid. And as are the mothers and their representa
tive cities, so are the sons. Hagar ' s child, Ishmael, 
"born after the flesh," came according to the course 
of nature, from Sarah's unbelieving plan (Gen. xvi. 
I, 2), and Abraham's lapse of faith. Sarah's son, 
Isaac, was the child of promise, and rightful heir 
of Abraham. The application, which begins in 
ver. 23, is plain and clear: " Now we brethren," all 
of us, but no other—are in Isaac-fashion—after his 
manner of birth, "children of promise," born of 
the Spirit, by Divine power, not under law, but to 
stand in liberty, strengthened (Eph. iii. 16), and 
indwelt by the Spirit of sonship, to abide in God's 
house for ever (John viii. 35). 

Another incident from the household of Abraham 
provides the Apostle with an illustration of the 
antagonism and conflict that existed, and still ex
ists, between the natural and the spiritual, those 
born after the flesh and those born after the Spirit, 
and of these " two natures," still active within the 
Christian. Ishmael "mocked " in the day of Isaac's 
weaning, and " persecuted" him in his after years. 
"Even so it is now" (ver. 29). Within, the flesh 
lusteth against the Spir i t " (Chap. v. 17),without,the 
world hates and persecutes the saints (John xv. 
17, 18: I John iii. 13). In religious circles, the self-
righteous mock and cast out the received and par-
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doned sinner (Luke xv. 2 : John ix. 34). And so it 
will ever be. But the day will come, when God, in 
solemn and righteous retribution, will sever the 
wicked from the just, and " cast out," from that 
which professes to be His kingdom, all who are not 
His "bo rn a g a i n " children, no matter how loud 
their profession and lofty their pretentions—cast 
them out as unfit for His rule, seeing they rejected 
the righteousness He provided (Matt. xxii. I I , 12), 
and wore a garment of their own (Rom.x. 3). And 
while the time has not yet come for the living Lord 
to sever the false from the true, and to cast out 
from His kingdom all that is unreal (Matt. xiii. 41), 
it is the solemn duty of all, who have responsibility 
in "churches of the saints," to silence all who 
teach unedifying doctrines, whether tending to 
legality or license (Titus i. 10, II), to " turn a w a y " 
themselves, from all who cause division by their 
false though fair speech, to deceive the simple 
(Rom. xvi. 17, 18), to sever themselves from those 
who teach false doctrine, with the object of turning 
their hearers "from the truth" (2Tim. ii. 14-22), and 
hold no parley with and give no greeting to those 
—and there are many of them in our time—who 
bring not "the doctrine of Christ," but its counterfeit 
of error (2 John 9-11). The way of God to preserve 
from fleshly domination in Abraham's household in 
ancient, time, and to conserve liberty for the Spirit-
born son, the child of promise, is clearly defined. 
" Howbeit, what saith the Scripture? Cast out the 
bondwoman and her son"—principle and practice, 
cause and result, whoever and whatever is of man, 
opposed to God, against the Spirit, and destructive 



THE BONDWOMAN CAST OUT 89 

of peace and spiritual prosperity. For it has been 
abundantly shown that there can be neither peace 
nor progress, where things incompatable, and anta
gonistic, and persons actively advocating and 
practising such principles, are found together under 
a common bond, and where the strong oppress the 
weak, the carnal rule over the spiritual, and the 
false suppress the true. Expulsion—where recovery 
has failed—is God's way of maintaining purity, 
and it cannot be neglected without loss, where 
it is commanded by the Word of God. And by no 
process of endurance can that, or those opposed to 
God, and determined not to own His Word, bene
fit, but rather blight the testimony of such as fear 
Him, and desire to bear witness to His truth among 
men. Next,.the reason for this expulsion of Hagar 
and her son, and what they represent, is here given. 
" F o r the son of the bondwoman shall not inherit 
with the son of the freewoman"—they cannot 
mutually share, for their natures, their tastes, and 
their desires, are utterly unlike. Nor can the saved 
and the unsaved, men of the world and sons of 
God, have any true fellowship in the real things of 
the kingdom of God, according to the Spirit. What
ever they do have, must be according to the flesh, 
and, alas, always is. For, while the unregenerate 
cannot rise to the enjoyment of spiritual things, 
the Christian can descend to share in fleshly and 
worldly enjoyments, and it is on this lower level 
alone, that the Christian can make common cause-
and have fraternal social intercourse with the world. 



C H A P T E R V . 
SYNOPSIS:—True Christian Freedom, and the need for 

maintaining it—Verses 1-3. Solemn protest as to Circumcision 
and its Bond—Versus 4-6. An Expostulation and Warning-
Verses 7-12. Liberty, not License ; the Law of Love—Verses 
13-15. Walking by the Spirit; His conflict, characterisiics, and 
frait—Verses 16-26. 

THE doctrine of the Epistle, having been estab
lished, its effect in practice is now to be 
enforced. This is God's way. He tells first 

what grace has wrought, what it has bestowed, 
where it has placed the believing sinner, and in 
what relations it has set him, then it bids him walk 
worthily and act accordingly. Exhortation follows 
doctrine, toward this result. Here, those who have 
been set free from sin's guilt, the law's claim, and 
made freemen in Christ—for it was "for freedom " 
that He redeemed and liberated His people, and 
not to leave them to entangle themselves by their 
own negligence, or to be entangled by the craft of 
others into a yoke of bondage, such as they had 
worn in their unregenerate days, or as now the 
Judaisers sought to entangle them in. Against all 
this, they are to " stand firm " in that Christ-given 
freedom, in which they had been set at the time of 
their conversion. Made free by the Son of God 
(John viii. 32-36), and through knowledge of the 
truth, they were "free indeed." And there, in that 
place of freedom, they were now to "s tand fast." 
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V e r s e s 2 - 6 . A very solemn phase of the sub
ject is at this point introduced, in a specially per
sonal and strongly emphasised statement, pointing 
out the danger of the course they were entering on, 
and its inevitable end-. "Behold," a call to renewed 
attention to what he is about to say, " I , Paul," 
whose first message you welcomed, "say unto you," 
with the same authority and derived from the same 
source, " tha t if ye be circumcised"—" if ye receive 
circumcision" (R.V.), you Gentiles, who are not and 
never were under law, and whom the apostles of the 
Jerusalem church have distinctly forbidden to have 
this Jewish rite imposed on them (Acts xv. 24)— 
" if ye," in the full knowledge of all this, " receive 
circumcision," as a make-weight to Christ, in your 
salvation—"Christ is become of no effect unto you" 
—"Christ will profit you no th ing" (R.V.)—a start
ling statement, calculated to reach their consciences 
and to arouse them to the awful consequences of 
their folly, in entering as voluntary legalists on a 
bargain with God, to work for their salvation, or 
to add to what Christ has done to obtain it. For 
although, in itself, "circumcision is nothing" (1 
Cor. vii. 19), yet, if the rite is received as a bond to 
fulfil the old covenant, he who submits to it, thereby 
makes himself " a debtor to do the whole law." 
There is no lowering of the standard, and there can 
be no mixing of mercy with a broken Law, for 
justification before God. To all who so act, and 
would be "justified by the law," in part or whole— 
and there are many of them—the words that follow 
come with solemn force, " Christ is of no effect to 
you"—"Ye are severed from Christ," severed by their 
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own choice and act, from all the virtues and values 
of His death, in which the believing sinner stands 
accepted before God. And " ye are fallen away 
from grace," that grace in which God, who calls 
through the Gospel, makes the saved to " stand " 
(Rom. v. 2), and in which He exhorts them to 
" s t a n d fas t " (I Pet. v. 12, R.V.). To fall from 
grace, does not mean that a true child of God may 
perish (see John iii. 16), or that he may lose the 
salvation he received by grace (Eph. ii. 8), and be 
ultimately lost, but that (a) if one, who for a season 
listens to, and it may be assents to the Gospel, 
turns from it to seek salvation by works, he clearly 
shows that he is not a true Christian, but a man 
"severed from Christ," and (b) if one, who is justi
fied by grace (Rom. iii. 24), through faith (Rom.v.l), 
seeks by works to maintain himself in a saved 
condition, or puts himself under the law as a "rule 
of life " and a " means of sanctification," he falls 
from grace in his experience, and ceases to "con
tinue " in it (Acts xiii. 43). in contrast to all such 
legality, the true standing and hope of the Christ
ian is next expressed. " F o r we, through the 
Spirit, by faith, wait for the hope of righteous
ness." Righteousness, the believer already has 
from Christ (1 Cor. i. 30), not his own, but "in Christ" 
(Phil. iii. 9), and for the blessed hope, to which it 
gives title, he waits. This will be realised in due 
time, in the day of the Lord's coming, and onward 
to the millennial age in which righteousness shall 
reign (Psa.lxxii.l), and in the final and eternal state, 
in which righteousness has its dwelling (2 Pet. iii. 
13). This hope can only be a "blessed hope " (Tit. 
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ii.l3),a present bright reality, an ardent expectation, 
as the word " w a i t " here implies, as faith is in 
lively exercise, and the Spirit of God dominates 
the life. This hope is said to be realised, "by faith" 
and " through the Spirit "—who is not received by 
works,but simply and only "in believing" (Eph.i.13). 
To those who are " in Christ Jesus," one in life and 
acceptance before God, in Him " neither circum
cision availeth anything, nor uncircumcision"—they 
do not count, or have value as some other things 
less heard of in the religion of ordinances and 
rites, but of greater worth in the reckoning of 
heaven, such as " faith working through love." 
Fai th it was that at first brought life and righte
ousness to the sinner ; faith it is that sustains and 
is the principle of the life of the saint (Chap. ii. 20). 
And that faith is not alone. For the love of God 
is " i n the h e a r t " (Rom. v. 5), through the Holy 
Spirit, and, being in, it comes out in " deed and 
truth" (I John iii. 18). These two, faith and love, 
are the motive power of all true service, not law. 
For, while it demands, it does not supply, nor can 
it ever provide a true motive, or supply a live 
energy, in which to render to God and to man that 
which is their due. Thus, as faith waits for " the 
hope," so love fills in with service the waiting time. 

V e r s e s 7 - 9 . Again, the Apostle's thoughts 
revert to the ardent early days, the beauteous 
Springtide of these Galatian converts of his ministry, 
who had made a good start, and were "running 
well " (R.V.); but some came in and " hindered " 
their progress. A solemn thing surely for any man 
to do, whether by his example or his doctrine. For 
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whatever the motive or the object, the result is dis
honour to God, and loss to the saint, inasmuch as 
his obedience to " the truth " has been arrested. 
And this cannot be without lapsing into some by
way of error. " This persuasion," whoever it comes 
from, is not from God, who called them into the 
truth at first, and still calls to his own to "walk in 
i t " (Isa. xxx. 2l). The seducer lures into other 
paths, but the Spirit always and only leads along 
the "way of God's commandments." This unfailing 
test stands unchanged, and is, or ought to be the 
safeguard of the people of God against all claims to 
super-spiritual guidance and life on a " h i g h e r " 
plane than the "old paths" of the written Word. 
It is easy to hide error under the covert of truth, and 
some of the most destructive heresies and danger
ous errors of our time, have been hid as " the leaven" 
in the wholesome " m e a l " (Matt. xiii. $3), on which 
the family of faith are wont to feed. But " a little 
leaven—leaveneth the whole lump "—in which it 
works, if only time is given it. Hence, whether 
it is the leaven of evil practice, as in I Cor.v., or, as 
here, the leaven of evil doctrine, prompt and fear
less action is called for. Both " d e e d s " and "doc
trines," opposed to Christ, are to be dealt with in 
the Church, and, inasmuch as neither can exist 
apart from those who practice and teach them, the 
doer and the teacher of corruption is alike amen
able to discipline, and, if need be, to excision. Evil 
" deeds" of such a nature as call forth the world's 
reprobation, and stain the Christian character, 
do not usually continue uncondemned, but false 
"doctrine," which affects God's honour and His 
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truth, is too often condoned and treated lightly, as 
if it were of secondary value, and to be viewed as 
what has been falsely named, a "difference of 
judgment." 

V e r s e s 1 0 - 1 2 . In these verses, the Apostle 
repeats his hopes concerning them, and this time 
his confidence comes, through looking to the Lord 
on their behalf. He is confident that, since they 
belong to Him, and are the subjects of His watchful, 
Shepherd care, though they have wavered from their 
first faith, they will, upon more mature consideration 
of the whole matter, come to the same judgment 
and be " none otherwise minded," than they 
were when they received the Gospel, and as he who 
brought it to them still is. For grace is a restoring 
as well as a saving virtue, and the spiritual life in 
them, although weakened by occupation with error, 
will yet respond to the Word of truth he writes. 
But with those who led them astray, it will be much 
more serious, for " he that trouhleth you," " shall 
bear his judgment," at the hand of the Righteous 
Judge, " whoever he may be." If a prejudiced and 
misled saint, whose zeal for the law (Acts xxi. 20) 
has carried him far beyond its limits, and caused 
him to make it a "yoke of bondage" lor those on 
whose necks it was not to be placed, his Lord 
will deal with him as to that, in the day of His 
judgment seat. If only religious zealots, contend
ing for their ancestral religion, and seeking to 
make proselytes for it, men without Christ, they 
would meet their judgment, when "the dead "s tand 
before the last great assize (Rev. xx. II-19), to be 
judged as their works shall be. In either case, the 
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Lord will be the Judge, and His judgment will be 
in righteousness. His own persecutions—and they 
were many and varied (see 2 Cor. xi. 23-27)—came 
upon him from the Jews, because of His preaching 
of the Cross (1 Cor. i. 23), ever to them a "stumbling 
block "—" an offence " (1 Pet. ii. 8). It would 
appear from ver. I I . as if some of his traducers were 
saying that he at times "proclaimed circumcision," 
but such a story carried its refutation with it. Had 
he done so, " the offence of the Cross," that which 
exposes man's sin, humbles his pride, disowns his 
wisdom, and brings him to own his need of a Re
deemer, would "have ceased "—"been done away" 
(R.V.), as, alas ! it is, in too many cases in our day, by 
a false or an emasculated Gospel, in which neither 
the guilt of man nor the grace of God has place. 
But Paul gloried in the Cross, and the " Word of 
the Cross" (1 Cor. i. 18) was his constant theme. 
And for this he suffered unto bonds. He had 
uttered an " anathema " (Chap. i. 8) over those who 
had come with a "different Gospel:" here he express
es the wish that those who troubled and unsettled 
them, might "cut themselves off"—not by suicide, 
but by excommunication (see I John ii. 19), going 
out discomfitted in their object and foiled in their 
evil purpose. If there were more prayer for de
liverance from the evil influences of such " troubl-
ers," there would be greater miracles seen, in their 
evil work being cut short, either in grace or in 
judgment. 

V e r s e s 1 3 - 1 5 . Freedom by Christ, is to be 
used for Christ, never to provide " occasion to the 
flesh "—the evil principle still within the Christian, 
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ever ready to take advantage, and turn true liberty 
into carnal license. But this is not to be. There 
is ample scope for all true energy to be used in 
other and better ways, so he adds, " by love serve 
one another "—" through love—as the motive and 
energy—be servants one to another" (R.V.). Here 
is true " bondservice," after the example of the 
Lord Jesus, who voluntarily became the bond-ser
vant (Phil. ii. 7), and left both precept (Matt. xx. 
26-28) and pattern (John xiii. 3,15) for such service, 
to all His own. Such loving, lowly service is the 
fulfilling of the law, and goes beyond it. For the 
law says : "Love thy neighbour as thyself," but the 
example and " new commandment " of the Lord is, 
" Love one another, as I have loved you " (John 
xiii. 34). Thus grace excelleth, and the love of 
those, who have proved its saving power, is not 
limited to neighbour and brother, but extends in 
God-like measure and manner, even to "enemies" 
(Matt. v. 44: Rom. xii. 20). But there are other 
activities possible. " The flesh" is still within, and 
may assert its presence in words and deeds. To 
' b i t e " like an adder, and "devour" as a lion, is the 
work of an unbridled tongue, " set on fire of h e l l " 
(James iii. 16). Wha t evil, what " consuming one 
of another," has it wrought! It is the beginnings 
of such evil that require firm dealing and prompt 
breaking off (Prov. xvii. 14, R.V.), for, where they 
continue, "bi t ing" developes into "devouring," and 
mutual spiritual ruin is the sure result. 

V e r s e s 1 6 - 1 8 . The one and sure preservative 
from all such fleshly warfare and disfigurement, is 
now brought in, in full and telling words, that none 

G 
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need mistake. " W a l k in the Spirit"—in the whole 
of life's activities, personal and mutual, in the 
family, the church, the world, go the whole round, 
" in, or by, the Spirit," who is in the believer, to 
lead (Rom. viii. 14), to strengthen (Eph. iii. 16), and 
to restrain the evil within (Rom. viii. 13). Walking 
thus, " ye shall not fulfil the lust of the flesh." The 
evil desire which has its source within, now seeks 
an instrument (Rom. vi. 13)—in unregenerate days 
it is easily found (see Eph. ii. 3)—to fulfil, in act, its 
wish. But a life nourished within, and ordered 
without "by the Spirit," under His guidance, in His 
strength, will not yield to fleshly desires, however 
ardently they press their claim, but resist and 
mortify them. And thus, although the " desires " 
are there, they remain unfulfilled—unyielded to-
And it must not be forgotten that these " fleshly 
des i res" are not mere incidents, springing up in 
special times of temptation, but they are inherent in 
the flesh, the old nature, still in the believer, al
though not now the master of his being, as in un
converted days. " F o r " — a t all times, and under 
all conditions—"the flesh lusteth against the Spirit" 
—not here, on the wide battlefield of the world 
without, where evil struggles against good, but in 
the inner kingdom of the individual saint, in whom 
the Spirit dwells, and ever seeks with jealous yearn
ing (James iv. 5, R.v.) to claim, for God and Christ, 
those in whom He acts as Paraclete and Inter
cessor (Rom. viii. 26). These two, the flesh and the 
Spirit, "are contrary the one to the other," and will 
so remain. For the Spirit does not alter the char
acter of the flesh, nor does He expel it, but He does 
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strengthen the saint to resist and deny it, " so that 
ye may not do the things that ye would"—that is, 
may not, need not, yield to the evil desire, and "do" 
the things that naturally, as a sinner, you would-
There is therefore no excuse for any saint of God 
falling under the power of evil. And this walk by 
the Spirit, in His grace and power, under His guid
ance, " led " by Him, is indeed a life of liberty, for 
it is "not under law," either to gain life, or to sus
tain or rule it. 

V e r s e s 1 9 - 2 1 . The inner motions or desires 
of the flesh,having been described, its "works," its 
outward manifestations are now to be enumerated 
—a black list of sixteen vices, with "such l ike" and 
41 other such things " (ver. 2l), which " those who 
practise " and love, thereby prove that they are not 
born of God, and shall not therefore inherit His 
kingdom. These " works of the flesh " present a 
humiliating picture of what fallen man is capable 
of, and what regenerate man may, through un-
watchfulness and trifling with sin, be overcome by. 
Some of these vices are repulsive, others attractive: 
some receive the world's reprobation, others its 
commendation, but all are against God, and flow 
from the unregenerate nature in the sinner (Mark 
vii. 21-23). Three main groups of vices, may be 
traced in the list, which have been by some classi
fied as (1) Sensual, (2) Demonical, (3) Malevolent. 
But it is to be observed that religious vices—which 
some now speak of as virtues and blessings—such 
as strifes, party-making, and sects, are here found 
associated with fornication, idolatry, and murder, 
and all are branded by God as "works of the flesh." 
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V e r s e s 2 2 - 2 6 . " The fruit of the Spi r i t " is 
one beautiful cluster of nine ; for while the graces 
are varied, their source and character is one, they 
are all the result of abiding in Christ (John xv. 4,5), 
and of the Spirit abiding and operating in the 
believer, producing the lineaments of Christ's char
acter and ways, as manifested here. In one saint, 
one grace may abound, in another, a fuller measure 
of a companion virtue, but all is of the Spirit, and 
all were seen in the blessed Lord, in all their fulness. 
"Against such, there is no law," neither Divine nor 
human. Carnal man may not, will not recognise 
these fruits—for they are not there for display, but 
as " fruit unto God " (Rom. vii. 5), who estimates 
their worth—but their presence and and power will 
be felt, even where not owned (see Mark vi. 20). 
"And they that are Christ's "—"of Christ Jesus " 
(R.V.), have crucified the flesh with its " passions 
and lusts." They have accepted God's verdict and 
condemnation (Rom. viii. 3), as expressed in the 
Cross, and come to reckon of them as He does (Rom. 
vi. 6-Il). This is not a slow, painful process, 
attained by self-denial and mortification, as Rom
anism would make it, but faith's acceptance of 
what God has accomplished by Christ's death, and 
acquiescence in it. Its experience is varied; its 
fact is alike for all. Growth in grace, progress in 
acquaintance with God, with accompanying dis
trust of self, will give fuller manifestation of it, in 
word and deed, but it is there from the beginning, 
in all who are " of Christ." " Since by (or in) the 
Spirit, ye live, by the Spirit, let us also walk," not 
as a speciality, at odd times, but in " the daily 
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round, the common task" of life, in all its aspects, 
using that which God has given us, for guidance, 
direction, control, and strength. But this must 
not be allowed to lift up any above their fellow-
saints, as if it were a "higher" life, than that which 
is in all and common to all the household of faith. 
The exhortation therefore comes in season : " Let 
us not become vainglorious." There is a danger 
here to all. " Provocation " and " envy " are de
structive of spirituality in a saint, and they are a 
common cause of unfaithfulness among servants of 
the Lord. For it is only that service which is 
rendered after the example of the Lord Jesus, that 
has the approval and the blessing of God. It is to 
the " lowly " that grace is given, and under the 
yoke of Him who says : " I am meek and lowly . . 
learn of Me " (Matt. xi. 29), there is true rest found. 
"Vainglory," is a love of show, or a desire to " b e 
one better" (Phil. ii. 3). It seeks a visible superiority, 
which " provokes " contention for that place, and 
presently breaks forth into " envy " toward those 
who have and hold it. These " little foxes " (Song 
ii. 15), where allowed and indulged, have spoiled 
and blighted, many a fruitbearing tree in the vine
yard of the Lord. 



CHAPTER VI. 
SYNOPSIS:—Restoring those overtaken—Verses 1,2. Bear

ing burdens, testing work, and communicating to teachers— 
Verses 3-6 God not mocked; sowing and reaping, with present 
and eternal issues—Verses 7-10. Final summary, glowing testi
mony to the Cross and its effects—Verses 11-14. New creation, 
peace, and the Stigmata of Christ; Benediction—Verses 15-18. 

THE doctrinal and practical portions of the 
Epistle have already passed under consider
ation, and the great truths of Justification by 

grace, Redemption by ransom, Sonship and its 
liberty, with the practice that becomes such a posi
tion, and the fruit which ought to be gathered by 
God and men from it. Some weighty exhortations, 
solemn warnings, a glowing testimony to the power 
of the Cross, with a few closing words of greeting, 
fill up our last chapter. The first is regarding 
a service, for which no special gift, but grace, is 
needed. " Brethren "—the common family name of 
the children of God, "if any man "—"even if a 
man " (R.V.) be overtaken in a fault—an offence, 
" in any, a trespass" (R.V.). It is not here a case of 
continued sin, but of one taken unexpectedly, as by 
a sudden temptation, or surprise attack of Satan, 
while off his guard, and falls. Under law, there 
was no restoring grace. In the family of God, 
there is. The fallen one is a " brother," and that 
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" brotherly love," so much enjoined, is to haste to 
heal the wound, and hide his fall. " Restore such 
a one in a spirit of meekness." The word " re
store" here bears the meaning of "mending" (as in 
Matt. iv. 21) what has been torn; adjusting and 
perfectly joining together (as in I Cor. i. 10), and 
reuniting what has become severed. It is primarily 
restoration of soul towards God, which will be 
followed by restoration to the communion of saints. 
This is a service which only the " spir i tual" can 
rightly render, and they are to render it in faithful 
love, yet in a " spirit of meekness," considering 
themselves, remembering their own liability to err. 
" Bear ye one another's burdens "—not sins, but 
sorrows, weights which are too heavy for them. 
By such service, strength is proved (Rom. xv. i), 
and the law of Christ fulfilled. Any desiring to be 
" under law " will find it here. Not the law of 
Moses exacting, but the law of Christ, in precept 
and example saving and bearing. Blessed service! 
May we have joy in sharing it. For one to think 
he is " something," in having stood where another 
has fallen, is the Pharisaic spirit (Luke xviii. II) . 
To exalt himself on his superiority or strength, 
proves the man is " nothing " as before God, for he 
has not yet learned the earliest lesson of the family 
of faith (I Pet. ii. 1), and is therefore deceiving him
self. The verse that follows, if obeyed, will prevent 
such a spirit. " Let every man prove—by putting 
to the test—his own work "—by the perfect rule of 
God's Word, the only real standard, an exercise 
which will humble rather than exalt, and if, in any 
measure, the result is as in I Cor. iv. 4, it will be 
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due to " not I, but the grace of God in m e " (i Cor. 
xv. 10. In this matter of stewardship and service, 
"every man shall bear his own burden"—a different 
word from that in verse 2, meaning " load "—that 
which has been appointed to each to carry ; of this 
he will have to give account to God. Therefore it is 
to be his chief concern to " prove his own work," 
not to compare or contrast it with that of others. 
To be " taught in the Word," from the lips, and by 
the labours of those whom God has raised up, and 
set in His churches to " feed the flock " (i Pet. v. 2), 
and lead on in the way of truth, is a privilege indeed, 
yet not always valued or reciprocated as it ought 
to be. Worldly people pay for those who minister 
amusement to them, ungrudgingly. Religious folk 
pay for oratorial displays from the pulpit, and en
chanting music from organ and choir; but the man 
whom God calls to leave all and go forth, wholly 
in His service, with the Gospel to the world and 
the Truth to the church, is often neglected. He 
ought not to be, for here the word is plain, as to 
the responsibility of those who hear and benefit 
from his ministry. "Let him that is taught in the 
Word,communicate to him that teacheth, in all good 
things." This is true fellowship (Phil. i. 5 : iv. 15), 
not bargaining or hiring, not so much pay for so 
much preaching, but " a s fellow-helpers with the 
truth" (3 John 8), communicating to, and thus having 
fellowship with, those who give their lives to this 
ministry, " t ak ing nothing of the Gentiles." 

V e r s e s 7 - 1 0 . Deception is common enough 
in religious things. It has to be watched by the 
saint. "Be not dece ived"—"be not deceiving 
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yourselves "—by any false estimate of life, or ser
vice, or giving. " God is not mocked "—He cannot 
be cheated by unreality. He is a God of govern
ment, and His law is inexorable. And one aspect of 
that law of His, which is operative now as it ever 
has been, is—" Whatsoever a man soweth, that 
shall he also reap." This is a principle of universal 
application. The sowing is now; the reaping here, 
and hereafter. From " whatsoever a man soweth " 
now, to his own " flesh," for purely selfish ends, 
" he shall reap corruption" Hoarding for, and 
spending on self, silver and gold, which are " cor
ruptible," brings no present return, save " sorrow " 
(i Tim. vi. 10). And, in the final " reaping," loss 
and " corruption." " Sowing to the Sprit "—for 
spiritual ends, in the Spirit's guidance, and as the 
Word commands, will have its rich and full return, 
here and hereafter. For " godliness is profitable ' 
alike for the life that now is, as well as for " that 
which is to come." And there is present blessing, 
as there is peace and prosperity in the life of the 
spiritual and godly, of which the carnal know 
nothing. But the true harvest is future, and to the 
godly, it will be " life everlasting "—the same in 
kind as he has and enjoys now, but in fuller meas
ure, with no hindrances and no opposition. And, 
seeing it is thus, " let us not be weary "—not lose 
heart—"in well-doing"—in practising what is right, 
'' for in due season "—in God's appointed time, 
which is fixed and sure—" we shall reap, if we 
faint not"—be not relaxed, give out, and cease our 
efforts. " Therefore," seeing the return is certain 
and the recompense sure,"As we have opportunity," 
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as all have in varied measures, " l e t us work that 
which is good toward all"—for there is need 
everywhere, in a world of sin and sorrow, " but 
especially toward the household of faith," the true 
family of God, our brethren and sisters in Christ the 
wide world over, to whom we are linked in life and 
by love, now and eternally. Blessed be God, for 
the holy privilege. Let it be ours, while we may, 
to embrace and use it, " always abounding in the 
work of the Lord." 

V e r s e s 1 1 - 1 3 . The closing words of the 
message are few but weighty. There is no relaxing 
of the earnestness that throbs throughout the letter, 
which, contrary to his usual custom (see Romans 
xvi. 22), Paul personally wrote with his own hand. 
He was jealous for the honour of his Lord, and for 
that Gospel, which to him was everything. All 
who corrupted or counterfeited it were, in his esti
mation, "enemies of the Cross of Christ" (Phil, 
iii. 18), and party men out to gain proselytes, to 
" make a fair show " in numbers, and " glory " in 
their "flesh"—that which was of nature. Religious 
indeed they might be, but not of God, nor sub
ject to His law, which indeed they could not be (Rom-
viii. 7). Much as these Judaisers boasted of the 
law, and of circumcision, which was its sign, they 
themselves "d id not keep it," so their zeal was 
hypocrisy, and their object in securing followers 
for their party, selfish pride. And the apostle 
shuns not to tell them so, in plain, unequivocal 
terms, which would be spoken of in our time as 
"judging," and their honest application as " lacking 
in grace." Perhaps so. But when God's Gospel is in 
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jeopardy, and the eternal well-being of those who 
need it in its purity and power for their salvation, 
is at stake.there can be no beating about.or deference 
to the "feel ings" of those who would rob us of our 
best, while they smile. The straight stroke of the 
Spirit 's sword is the only means of defence worth 
using, and it has the advantage of being that 
which God has provided for the spiritual warfare 
ot His own, who " wrestle " with the powers of 
evil, in this " Holy War." 

V e r s e s 1 4 - 1 7 . There is a "g lo ry ing" how
ever, which is of another order, never popular, but 
always practical. It is glorying " in the Cross of 
our Lord Jesus Christ," the one object which the 
Christian can never for a moment allow his eye to 
be deflected from, without loss. In that Cross the 
Apostle says he " glories." It was at once the 
cause of his salvation, and the instrument of his 
separation from the world. He did not, as some 
would have us, now as then, accept the message of 
the Cross in its saving grace, while they deny it in 
its separating power, accepting, through the cruci
fixion of the Saviour, their pardon and their peace, 
but refusing to own themselves co-crucified (Chap, 
ii. 20) with Christ, to sin, and self, and the world. 
In that Cross, and Him who hung in shame upon 
it, Paul read his own crucifixion to the world, and 
the world's to him. And in this he gloried. 

"Content to let the world go by, 
To know no gain or loss; 

My sinful self, my only shame, 
My glory all the Cross." 
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" I n Christ Jesus," which is the Christian's place 
and the measure of his acceptance, "neither circum
cision availeth anything," it has no virtue and is 
not required/'noruncircumcision"—the natural state 
for there is " no distinction," but what does avail, 
and is of real value before God, is "a new creation," 
of which the risen and glorified Lord is " Head," 
and in which all His members, all who are "in 
Christ " (2 Cor. v. 17), share. On all who shall so 
walk, " according to this rule "—not law, but new 
life, and power in the Spirit, " peace be on them," 
as it ever will be , " always, and in every way "—"at 
all times, and in all ways " (2 Thess. iii. 16, R.v), 
and " mercy," for they, as failing saints, will ever 
need and may receive it (Heb.iv.l6,R.V.), and "upon 
the Israel of God," the " true seed of Abraham," 
men who are of Abraham's faith, and have re
ceived his blessing (Chap. iii. 9) and inheritance 
(ver. 29). There was no need of fleshly marks, to 
prove his own title to this dignity. "Therefore.hence-
forth—for the rest—let no man trouble me," as to 
such things—" for I bear in my body the marks "— 
the brands, the stigmata—by which the bondslave 
of his owner and master is branded. And these for 
him were " the stigmata of the Lord Jesus": stonings, 
scourgings, imprisonments, with the anxieties of 
all the churches, which "pressed upon him d a i l y " 
(2 Cor. xi. 22-28). These were his brands, the wit
nesses of his bondservice to the Lord, and of his 
love for His people. And now comes the final word— 
short and reserved, as compared with his salutation 
to other churches (see 1 Cor. xvi. 23,24). " Brethren" 
—the family name, expressive of that relationship 
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and love, which they had so much forgotten; but 
not forfeited. Brethren of his and of each other 
they still were, and he longed that they might 
manifest it more and more, so he adds, " the grace 
of our Lord Jesus Christ," that grace so manifest in 
His service and His sacrifice (2 Cor viii. 9), " be 
with your spiri t"—the inner and higher part of 
their being, by which the outer life is formed and 
dominated. This, above all else, they needed, as 
do we, for all the days, until grace is merged in 
glory. To this we can surely all add our fervent 
"Amen," and sing— 

" Grace all the work shall crown, 
Through everlasting days; 

It lays in heaven the topmost stone, 
And well deserves the praise." 

APPENDICES 
APPENDIX A. 

The Churches of Galatia. 
WHETHER " the Churches of Galatia" were in the Northern or 
Southern province is not directly stated in the Epistle.nor is it vital 
to its message to determine. If the designation be applied to the 
Southern portion of Galatia, the churches would be those called in
to existence through the ministry of Paul and Barnabas.as recorded 
in Acts xiii., xiv. The Christians in these churches were evi
dently acquainted with Barnabas, as the references to him in 
Chap. ii. 1,13, imply. Timothy, who belonged to Lystra (Chap* 
xvi. 1,2), would also be well-known in the Galatian churches, and 
probably because of his circumcision by Paul (ver. 3), would be 
held up by the Judaisers as an example of what Gentile converts 
ought to be. The strongest proof that certain commentators, 
who hold to the Northern Galatian theory present, in favour of 
it, is, that the Galatians of that region being "Gauls" or "Celts," 
accounts for their fickleness and easy fascination with new 
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doctrine. But this misses the point of the Apostle's warning 
which is the danger of giving heed to '' troublers" who bring new 
doctrines to make proselytes. Some who are far enough from the 
" Celtic" temperament, are quick to receive error, and the 
last to relinquish it. It is moral and spiritual conditions that 
matter. Nationality and natural temperament, do not count 
for much. 

APPENDIX B. 

Paul's Recognition in the Ministry. 
IT has been claimed by some, that Paul was " ordained to the 
ministry " on the occasion recorded in Acts xiii. 1-3. But this 
cannot stand, for he had been preaching for at least fourteen 
years before this " ordination " scene, which is not the usual 
order among clerical preachers. Nor is it their way, for the less 
to ordain the greater, as here. What actually happened at 
Antioch was, the Holy Spirit—probably through the month of 
one of the "prophets" who, while they existed, were the spokes
men on such matters.before the Scriptures were complete—gave 
the Divine call to "separate Paul and Barnabas," who had already 
been " ministering unto the Lord" in the Assembly at Antioch, 
for special evangelistic work, and as an expression of their 
fellowship with these two servants of Christ, the church at 
Antioch, or its leaders, " laid their hands" on them, and 
prayerfully commended them to the Lord. But it is carefully 
recorded that " they were sent forth by the Holy Ghost" (ver. 
3), not from the "bishop" after taking "holy orders," nor by "the 
presbytery " after being " duly ordained " by them. 

APPENDIX C. 

The Present Evil Age. 
THERE are two Greek words, generally rendered " world " in 
our Authorized Version of the N.T., which bear different mean
ings. Kosmos, is the world in its arrangement, its people, nations, 
and institutions. It was the world thus viewed that " God so 
loved " as to give His Son (John iii. 16), into which He came to 
save sinners (1 Tim. i, 15), and to eveTy creature of which, 
God sends His Gospel (Mark xvi. 15). This huge federated 
system " lieth in the wicked one " (1 John v. 19, R.V.), who is its 
prince (John xiv. 30), and he claims the right to its possession 
and administration (Luke iv. 5-7). The other word is Aion 
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which means " an age," a period of time, and is so used «ver 
forty times in the N.T. The present " age," is under the control 
of " Satan, its god (2 Cor. iv. 4); thus it is " evil," and will so 
remain, until the usurper is driven from his present place of 
authority and deception, and the scene of his evil working 
purged by judgment. " The age to come " (Heb. ii. 5) will be 
under the rule of Christ. The Christian delivered from the 
present age, is not to be conformed to it (Rom. xii. 2), but has 
been sent to be a witness in the world (John xvii. 18), and a 
" luminary " to it (Phil. ii. 15). 

APPENDIX D. 
Ordinat ion and Spiri tual Gilt. 

THERE is no rtcord in the New Testament of any man having 
been "ordained," either by bishop or fellow-ministers, to preach 
or teach. The whole system of a ministry restricted to men 
who have received a certain education, passed examinations, 
taken degrees, and been " licensed " to preach by ecclesiastical 
authorities, is foreign to the teaching of the Word of God, and 
in opposition to its principles and example. The distinction so 
sharply drawn between "clergy" and " laity" came from Rome. 
" The ministry," as Scripture has it, consists of men to whom 
the Lord has given gifts (Eph. iv. 11-13), and the Spirit endues 
with spiritual power to use them (Luke xxiv. 49; I Cor. xii.4-9). 
It is the responsibility of a Church to recognise and make room 
for those whom God "sets" in its midst (I Cor.xii.28), but it can 
neither " call" nor control, and it ought not to hire or detain, 
but let the Lord manage His own business'. " Giving the right 
hands of fellowship " was not " ordination," but recognition by 
fellow-servants of those whom the Lord had called to His Service* 

APPENDIX E. 
J a m e s , the Lord ' s Brother . 

GREAT controversy has raged around this relationship, seme 
accepting it simply as it stands, as referring to an actual brother, 
according to the flesh, of Jesus as son of Mary and Joseph, whose 
other offspring are named the Lord's "brethren" (Matt. xiii. 55), 
and who had a " James " among them. But when the "perpetual 
Virginity" theory of the mother of the Lord, came to be almost 
universally held by a decadent church, drifting into Monasticism, 
glorifying those women who took " the veil" and denied all 
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family life, some theory had to be found to deprive " James " of 
being the natural brother of Jesus, and son of Mary of Nazareth. 
So it was found (I) that "brother " is sometimes used for cousin 
as in Gen. xxix. 15, and that James was the son of Mary, wife of 
Alpheus, a sister of the mother of Jesus: (2) That Joseph had 
children by a former marriage, and that James, being one of 
these, was the Lord's half-brother. But if this were true, Jesus 
could not be reckoned legally as Joseph's eldest son, and the 
heir to David's throne (Luke i. 16). For, although Mary was 
also of David's house, the title to kingship was only efficient 
along the male line. So we take it tha t" James, the Lord's 
brother," was actually so, and so named to distinguish him 
from James, the brother of John, and James, the son of Alpheus. 

APPENDIX F. 

The Seal and the Indwell ing of the Spiri t . 
THE seal of the Spirit is put on all who believe in Christ (Eph. 
i. 13), when they believe, and so remains until the day of re
demption (Eph. iv. 30)—the redemption of the body (Rom. viii. 
23), at the coming of the Lord. There are no " unsealed " be
lievers, nor is there any interval between new birth and sealing. 
For, as there is no new birth apart from receiving Christ and 
believing in His Name (John i. 12,13), so there are none who 
have been " quickened " into life (Eph. ii, I), begotten of God 
(1 John v. 18), born again (1 Pet. i. 23), through the Word, who 
are not also sealed by God, in giving them His Spirit (Actsv. 32). 

APPENDIX G. 

The Date of the Giving ol t h e Law. 
THE accuracy of this date has been questioned, and Gen; xv. 13. 
quoted, which gives the period of Israel's " affliction " as 400 
years. The same words and dates are quoted by Stephen in his 
speech to the Jews, as recorded in Acts vii. 6. These four cen
turies were to be the period of their affliction, but, in verse 16, 
ttieir exodus and return to Canaan is more definitely stated to be 
" M the fourth generation," which was literally fulfilled, for 

• MMfrtt was treat grandson of Jacob, a daughter of Levi being his 
mother (Exod. ii. x). .And the Exodus was at the end of 43° 
yearn (see Exod. xii.40,41). Then 40 years later, they entered 
ioto Canaan, and took their place as a nation. 


