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* • 

The Epistle to the Romans. 

L E C T U R E I . — T H E GOSPEL OF GOD. 

ll^M Y object in announcing the subject of the 
J^sJL Epistle to the Romans was that we 

might, as the Lord may enable us, get 
a short outline of the epistle as a whole ; not 
by any means to go into it in an exhaustive way 
or in detail, but to get such an outline as may 
be a help to any who may not be familiar with 
the epistle, to study it in their own homes. I 
believe meetings of this kind entirely fail in 
their good results if they do not help us to a 
more diligent study of the Scriptures. We may 
go to hear and like what we hear, but I do not 
think that any permanent good will come to 
our souls unless we are helped to search the 
Scriptures more diligently and more prayerfully 
in our own closets. 

The teaching in the epistle is indeed most 
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important, for it treats of fundamental truths. 
It presents the gospel to us in its first principles, 
stating most clearly the ground upon which the 
soul can have relations with God. The apostle 
Paul had never been to Rome although he was 
the Apostle of the Gentiles. He tells us in the 
second chapter of the Galatians that " He that 
wrought effectually in Peter to the apostleship 
of the circumcision, the same was mighty in me 
towards the Gentiles." He was the apostle for 
the Gentiles, and that is remarkable when we 
come to the Epistle to the Romans, because the 
Church of Rome looks upon Peter as the one 
with whom they have the greatest links ; but 
the striking thing is that, instead of Peter 
having a special link with Rome, it was Paul. 
Peter, as we know, was chosen by God to open 
the door at the first to the Gentiles, and of 
course there was great wisdom in choosing 
Peter to do so; but when he had opened the 
door in the house of Cornelius, Peter seems 
to have had little more to do with the Gentiles, 
and Paul comes upon the scene to preach the 
gospel to the uncircumcision. 

It is important for us to remember that, when 
it is a question of the sinner having to do with 
God, it is and must be an individual matter. 
I have no doubt that we have often, most of 
us at any rate, observed that we get very little 
in the Epistle to the Romans about the Church. 
It is alluded to (chap. xii. 4, chap. xvi. 25), but 
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it is not the main subject of the Epistle to the 
Romans, because this epistle treats of man's con
dition before God, and of how the sinner can be 
brought into relationship with a God of right
eousness and holiness. That is the great sub
ject-matter of the Epistle to the Romans, and 
that is the important question for every soul, 
no matter whether he be a Jew or a Gentile. 
How can a sinner have to do with God ? 
God is a God of justice, a God of holiness, a 
God who cannot put up with sin, and how 
then can man be just with God ? This was 
Job's great difficulty (Job ix.). Job had learnt 
that the heavens were not pure in His sight, 
and how much less man ! The question was 
raised but never answered until now. Job 
got no answer to it. Job saw no solution to 
his great difficulty, " How can a man be just 
with God ?" but God gives us an answer in 
this Epistle to the Romans. 

In the first verse Paul states the ground 
on which he claims the attention of these 
Romans; he gives the reason why he can 
speak with authority. It is not, it will be 
observed, what is so much spoken of to-day, 
namely, the authority of the Church ; it is God 
speaking to the soul, and he uses the apostle 
as His instrument, and so Paul here states the 
ground on which he addresses these Romans. 
He says, I am the " servant of Jesus Christ," 
that is the first claim he has ; but there is 
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something more than that ; he says, I am an 
" apostle." Now a man might be a servant, 
as indeed I trust all who know the Lord Jesus 
Christ desire to be, very feebly in these days, 
no doubt, compared with Paul. I trust we all 
desire to be servants of the Lord Jesus Christ, 
but Paul says, I am an apostle of the Lord, 
and that, too, in a very distinct way. He was 
called of God, and became an apostle by that 
very call. This brings us back to the journey 
that he took down to Damascus, when he was 
haling men and women and casting them into 
prison. The Lord Jesus Christ shines down upon 
Saul of Tarsus and makes Himself known to 
him, and that not in the same way as the other 
apostles had known Him ; Paul had to do with 
Him as a glorified Christ ; that is where he 
starts from. His first link with the Lord Jesus 
Christ was with a Christ in the glory of God, 
and he says, That is whence I date my authority 
to address you Romans. I am a servant of the 
Lord Jesus Christ, and I am an apostle called 
by Him from the glory. 

But there is a third thing in these verses, 
he says, I am " separated "—I have nothing else 
before me; and that is a wonderful thing, 
because Paul was a man and only a man, a 
very faithful man, doubtless, but still he was a 
man, and he says, I am " separated unto the 
gospel." There is nothing in my life but that 
one thing. It was so in a very especial way 
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in the case of Paul, there was nothing else he 
lived for. He lived for one thing only, and 
that was the gospel ; and no matter what 
happened to him in his life, whether he was 
beaten with rods or cast into prison, he says, 
My one concern is that Christ may be magni
fied, whether it be by life or by death. He has 
nothing else to live for, as he says in the ninth 
verse, " God is my witness " : it was not merely 
what he could boast of before man, but " God 
is my witness, whom I serve with my spirit 
in the gospel of His Son." His whole life was 
taken up with but one thing, and what an 
authority that was with which to go and speak 
to people about their souls ! His life was given 
up to this one thing—the gospel of God. 

I think that little expression, the "gospel of 
God," is the great key to the Epistle to the 
Romans. The expression, " the gospel," has 
got to be such a commonplace sort of thing 
that people think that everybody knows what 
you mean when you use it. But it is very 
important to distinguish the different ways 
in which the gospel is spoken of. There is 
the " gospel of the grace of God," and " the 
gospel of the glory of Christ," and the " gospel 
of the kingdom," and it is well that we should 
understand the difference between these expres
sions. Here, however, it is the " gospel of God,'' 
and that is what I wanted to speak a little of 
to-night. 
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There are three things that I would like to 
present to you in reference to this "gospel of 
God." The first is, what is the source of it? 
It is altogether from God, it is of God; but that 
is not what man thinks of when he speaks of 
the gospel. He thinks of it as that which 
meets his own need, and surely it does; it meets 
us just where we are, and it brings us just what 
we need. If I am a guilty sinner, the gospel 
brings me forgiveness and justification ; and if 
I am an anxious soul, the gospel brings me 
peace. It brings us just what we need, and a 
blessed thing for us that it is so. But when 
we have believed, we want to get to God's side 
of the matter, and to see that it all originated in 
God's heart. 

Where does this gospel come from, and at 
what stage of the world's history did God begin 
to speak of His gospel? Well, we all know 
the history of the world, such as God gives it 
to us in His Word, from Eden right on. What 
a history it was! How man got worse and 
worse from the moment that sin came into the 
world ! That is very different from the thoughts 
of men. They look upon the world as getting 
better and that man is improving. They think 
the state of things is infinitely better than it 
was years ago, and that man has improved and 
developed, and that he is going to get better 
yet, but God's Word gives us a very different 
picture. Man had been getting worse and 
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worse from Eden right on, and God's last test 
was when the Lord Jesus Christ was sent into 
the world. As we find it put in the 21st chapter 
of Matthew : one servant had been stoned, 
another h^d been beaten, and at the last the 
owner of the vineyard said, They have refused all 
my messengers, and would not listen to a word 
they had to say : I have one thing left, they will 
surely reverence my son. The coming of the 
Lord Jesus Christ into this world was God's last 
test of man, and they said, " This is the heir, 
come, let us kill him ! " They cast Him out, 
and that is the stage at which God begins to 
speak about His gospel. 

The gospel of God came out from His heart 
after man had done his very worst. Man had 
proved himself to be what he was in sinfulness 
and in enmity against God, as we read in the 
15th chapter of John : " If I had not done among 
them the works which none other man did, they 
had not had sin"—that was what man was 
proved to be by the coming of the Lord Jesus 
into this world, not only a sinner but a positive 
enemy of God. It is not merely a question of 
keeping the law ; we are told later on in the 
epistle that " the carnal mind is not subject to 
the law of God, neither indeed can be," so that 
on the ground of law man is hopelessly lost, but 
the cross of the Lord Jesus Christ has proved 
that the carnal mind is enmity against God. 
Somebody was saying a little while ago, com-
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par ing the 2 i s t and 22nd chapters of M a t t h e w : 
in the 21st there is the Son coming into the 
world, and the husbandmen saying, " This is the 
heir, come, let us kill him "—there was forgive
ness even for t h a t ; but in the 22nd, after man 
had crucified Christ, and said, " A w a y with Him," 
what does God do with Him ? H e raises H im 
from the dead and puts H im at His own right 
hand, and H e says, I am going to have a 
marriage for My Son, and H e invites poor 
sinners like you and me to come and have a 
part in it, but man says, I will not have it. 
There is no forgiveness for tha t—the despising 
of grace. The re was forgiveness even for the 
sin of crucifying the Lord of Glory, but none 
for the sin of refusing the salvation that God 
offers through His death. 

If I think of the gospel—that is the glad 
t idings—I say, there is something which comes 
from the hear t of God. W e are told in the 
second verse, tha t God had " promised it afore by 
His prophets in the holy Scriptures." I t was 

promised before, but the gospel as now revealed 
had not been preached by the prophets. T h e y 
prophesied of the grace that should come, &c. 
(1 Pet. i. 10-13). It was when the fulness of the 
t ime had come that God sent forth His Son. 

Now, if the source of this gospel is the hear t 
of God, what is the subject of i t? If you were 
to ask many people what the gospel is about, 
they would say, " I t is God's way of salvation." 
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If you press them further they would say, " I t 
tells us how poor sinners like we are may be 
saved." Another will say, " I consider that the 
gospel is a message from God to tell a poor 
worm of the dust how his sins may be forgiven.' 
But when God tells us what the gospel is about, 
He raises it to a very much higher level than 
that, He says, it is the gospel of God " con
cerning His Son," and not merely concerning 
our blessings. The source of the gospel-is God's 
heart, and the subject of the gospel is God's Son, 
Jesus Christ our Lord. It takes us out of our
selves altogether, and occupies us with a theme 
that we can dwell upon and never get any harm 
in dwelling upon, whereas if we dwell upon 
ourselves, we get into a low state, but we cannot 
dwell upon Christ and get into a low state. We 
were singing just now :— 

" No more to see Thy chosen few, 
In selfish strife divided." 

I do not think that there would be any selfish 
strife if every heart were full of Christ and 
occupied with Him. How would there be room 
for all the things that so darken the history, not 
only of the professing Church, but of the true 
children of God here ? Ah, dear friends, that is 
a thing which displaces everything else. " Con
cerning His Son Jesus Christ our Lord." 

(To be continued?) 
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The Epistle to the Romans. 
LECTURE I.— Continued. 

UT the gospel comes to all; and, to begin 
with, in this world there were two great 
divisions of mankind—Jews and Gentiles. 

The Jew would say, I do not understand about 
this gospel coming to everybody, what about the 
Jews ? They were God's peculiar people, and are 
they all going to be ignored ? Are you going to 
bring in these Gentiles on exactly the same 
ground as God's chosen people? Well, there 
were promises, and most blessed promises, made 
to the Jews ; promises, too, which will be fulfilled 
in a far better way than under the law, but the 
Jews had forfeited these promises. They boasted 
of the law, and yet they did not keep the law; 
and as we know in the history of Israel in the 
Book of Exodus, they made a golden calf and for
feited every blessing that God had given them. 

Then God said to Moses, I will sweep them 
all away, and instead of them I will make of you 
a great nation. What a picture we get then! 
Moses reminds God that His name and His 
promises to Abraham would be set aside, and he 
intercedes for the people, and then God says, 
" Verily, I will have mercy," and in the future 
all their blessings must be on the ground of 
mercy. " I will have mercy on whom I will 

XIV. 
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have mercy" (Exod. xxxix.; Rom. ix.). It is the 
sovereign mercy of God which is the only 
ground on which any man can obtain blessing 
from God. And if mercy, why should not the 
Gentiles get it as well as the Jews? If God is 
going to act towards man according to His own 
sovereign mercy, why then should not God show 
that mercy to the Gentiles as well as to the Jews ? 
The Jew might say, that is all true, but what 
about the Messiah? The Christ of God, what 
about Him ? Well, what did you do with Him ? 
He has come to you, and you have cast Him out 
and crucified Him. You have forfeited all your 
blessings in every way—both on the ground of 
law and on the ground of the promised Messiah. 
God has sent the Messiah, but He has been 
rejected, and now the One that the gospel is 
about is that very Messiah. We get it noticed 
in the third verse, " concerning His Son, Jesus 
Christ our Lord, which was made of the seed of 
David according to the flesh." That is the 
subject of this gospel that Paul preached: it 
includes the promised Messiah, for this very 
Person that the gospel is about was made of 
the seed of David according to the flesh. But 
He was something far more than that which He 
was according to the flesh, important as that is, 
and He will get His rights on that ground too. 
The Lord Jesus Christ will yet, as the Son of 
David, get all that is prophesied in Old Testa
ment Scriptures concerning the Messiah. 
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But He is more than the Son of David, and 
that is what we get in the next verse: He is 
" declared to be the Son of God with power, 
according to the spirit of holiness, by the resur
rection from the dead," and what a thought that 
is! This Christ that the gospel tells us about is 
not a mere man. He was a man and a perfect 
man. As was said by one whom many of us 
used to know, "far more truly a man than any 
of us, because He was a perfect man and we are 
fallen sinful men." But was He only a man?' 
He was God manifest in the flesh. As we see 
the Lord Jesus Christ passing through this 
world, whom do we see ? We see God in this 
world, for the blessed Lord, though perfectly 
a man, was yet declared to be the Son of 
God. He was declared to be the Son of God, 
so that there is no possibility of making a 
mistake ; and every man is left without excuse, 
for all ought to have discerned who He was. 
We are told in the Epistle to the Corinthians 
that the princes of this world, had they known 
it, would not have crucified the Lord of Glory. 
But was that an excuse for them ? Certainly 
not, they ought to have known it. 

First of all, He was declared to be the Son of 
God with power. There was not a miracle that 
He wrought that did not manifest His divine 
power. When He fed the five thousand with 
five loaves, was not that a manifestation of His 
divine power ? As the Lord says when it was 
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a question of raising Lazarus to life, " this sick
ness is not unto death, but for the glory of God, 
that the Son of God might be glorified thereby " 
(John xi. 4). Man was left without excuse if he 
did not bow to the evidence that was before his 
eyes of who He was. And what is the next 
thing ? " According to the spirit of holiness." 
As Jesus walked through this world, where sin 
abounded on every hand, and where its defile
ments affect us so much, did they defile Him ? 
If He touched the poor leper, did that defile 
Him ? If He came in contact with death ; if, 
as we read in the 7th of Luke, the Lord Jesus 
came and touched the bier, was He defiled with 
the touch of death ? It is wonderful to see how 
every word and every act of the Lord Jesus is 
a constant witness, if men had only had eyes to 
see who He was. But man would not see it, he 
was blinded by sin and Satan and hardness of 
heart. Yet there was ample witness in every 
act and step of His life that He was the Son 
of God. As He says, elsewhere, John " bare 
witness unto the truth." John said, " Behold 
the Lamb of God," and "on whom thou shalt 
see the Spirit descending and abiding on Him, 
the same is He that baptizeth with the Holy 
Ghost. And I saw and bare record that this 
is the Son of God." And then He says, the 
" works that I do bear witness of Me " (John v-
32, &c). I daresay we have all dwelt on the 
four witnesses of the 5th of John—the witness 
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of John, the witness of Christ's miracles, the 
witness of the Father's voice from heaven, and 
then the witness of the Scriptures. 

Here in Romans i. 4, we get three ways in 
which the Lord Jesus was declared to be the 
Son of God—by power, by the spirit of holiness, 
and by the resurrection from the dead. He 
could not be holden of death. That is a wonderful 
testimony !—He could not be holden of it. We 
know, too, that by His mighty power we shall be 
raised from the dead; the resurrection by-and-bye 
will manifest the glory of the Son of God, but 
He has Himself been raised by the glory of the 
Father. Well, all these are witnesses of the 
glory of this blessed Person who is the subject 
of God's gospel. The source of it is God's heart, 
the subject of it is God's Son, and where is the 
sphere of its activity ? To whom does it come ? 
For whom are these blessings that God has 
devised ? Are they to be limited to any particular 
class, are they to be sent to one nation only ? 

The gospel overleaps every dispensational 
barrier. This is what Nicodemus could not under
stand. He could rfave understood if Christ had 
spoken about blessing coming to Israel. But what 
staggered Nicodemus was that the love of which 
the Lord Jesus Christ spoke there was a love 
that flowed over every barrier that God Him
self had set up. The gospel which tells us about 
God's love cannot be narrowed down to any 
particular nation. If God loved, He loved the 
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world, and if God saves, it is salvation for the 
lost, no matter whether he be a Jew or a Gentile 
who is lost. " By whom we have received grace 
and apostleship, for obedience to the faith among 
all nations." There is no limit to it, the gospel 
is world-wide in its application. The source of 
it is God's heart, the subject of it is God's Son, 
and the sphere through which it spreads itself to 
bestow all the blessings of which it speaks 
stretches wherever man is—it goes among all 
nations. The righteousness of God is unto all 
—it is world-wide in its application, so that 
nobody can say, it is not for me. Nobody can 
say that it is not unto all ; but in its application 
it is only upon all them that believe, and that is 
what is brought out here. It is on the ground 
of faith. 

- •— • 
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+. 
The Epistle to the Romans. 

E have been looking at what the gospel 
is from God's side, let us ask, What 

is the state of those to whom this gospel 
:omes ? God first of all tells us what it is about 
before He speaks of the condition in which those 
were found to whom He sends it. And what is 
the state of man ? 

Here in this first chapter it is the heathen 
that are spoken of—and what a state they 
were in ! People often ask, What about the 
heathen? Is God going to be unrighteous? 
No, God will never be unrighteous. But you 
say, It seems to me an unrighteous thing that 
those who have never heard the gospel should 
be dealt with in the same way that you and 
I are dealt with. But who says they will? 
We are told in this first chapter of the Romans 
the ground on which God will deal with the 
heathen. It says in the nineteenth verse, "because 
that which may be known of God is manifest 
in them, for God hath shown it unto them; 

\\xh 
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for the invisible things of Him from the creation 
of the world are clearly seen." What are God's 
invisible things ? If I look on the mountains, 
they are not invisible things; if I look at the 
sun and the moon and the stars, they all declare 
the glory of God, but they are not invisible. 
Yet it says here, " the invisible things of Him 
from the creation of the world are clearly seen." 
That seems an inconsistent thing, that invisible 
things should be clearly seen ! " Being under
stood by the things which are made, even His 
eternal power and Godhead." Now here are the 
invisible things. " Power " is not a thing which 
you can see, it is an invisible thing. " Godhead " 
is an invisible thing. They are invisible things, 
and yet it says that they are clearly seen. And 
where are they seen, and how ? " Being under
stood by the things which are made." That is 
to say, I look up into the heavens and they 
declare the glory of God. I look on the earth 
—not on the havoc man by his sin has wrought 
in it, but—on all the works of God's hands, 
on the mountains and on every blade of 
grass, and they all declare the glory of God 
and the power of God. That is a wonderful 
thing, and the more you examine the works of 
creation, the more you are struck with the beauty 
of them all and of all that God has made. It 
may be but the dust on a butterfly's wing, but 
the more you increase the magnifying power of 
the glass through which you look at it, the more 
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marvellous it appears. But now look at what man 
has made ; the finest cambric handkerchief that 
could possibly be got, when put under a micro
scope, looks like the coarsest sackcloth. Man's 
works will not bear inspection, but God's works 
will. 

At the end of the twentieth verse he says, "they 
are without excuse." The heathen have a witness 
of His power and Godhead before their eyes at 
all times. They have that testimony constantly 
before them, so that they are without excuse. 
A man is thoroughly without excuse when he 
looks up into the heavens and sees all that is 
there, and yet bows down before a stock or a 
stone which he himself has made. It is the 
veriest folly. Further it goes on to say in the 
twenty-first verse, " when they knew God, they 
glorified Him not as God." They had a knowledge 
of God. People talk about our having developed 
ourselves out of a lower condition of things. 
They look down on the heathen, and call them 
inferior to themselves, and below them come the 
monkeys, and so on ; they say that man has 
developed himself through ages and ages from 
the lowest depths, till he has reached to the 
present high point. But God sees things very 
differently from that. The fact is that man has 
gone back, for he had the knowledge of God, but 
he gave God up. " When they knew God, they 
glorified Him not as God." It is a wonderful 
thing when we come to look at the evidences of 
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man's existence upon the earth in by-gone ages. 
God has been pleased to preserve to us these 
records. Take for instance the earliest of man's 
works upon the earth—the Pyramids. Could 
you build anything like that now? Why, it 
brings us face to face with an intelligence and 
a power that we should find it difficult to equal 
to-day with all the appliances of science. 

I remember the last time I was in Egypt a large 
mass of gold ornaments was found, dating back 
to the period of four thousand years ago. The 
value of the gold itself reached some thousands 
of pounds (,£40,000), and the workmanship was 
marvellous, such as it would be difficult to imitate 
in these days with all the recent improvements 
and developments of men. And what does that 
tend to show but that man has moved in a retro
grade manner. Man had the knowledge of God, 
but he gave it up. In these two verses we get 
the ground on which the heathen are dealt with. 
And what is it? For refusing to believe in a 
Christ of whom they have never heard ? No, 
but for closing their eyes to a testimony that 
they have constantly before them, and that, too, 
after they had had the knowledge of God from 
tradition. Later on, in the next chapter, we get 
another thing, and that is, " their conscience also 
bearing witness" (chap. ii. 15). The heathen 
have a conscience. It may be a very degraded 
one, but God took care that man should have a 
conscience. When man was driven out of the 
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harden of Eden, God made him carry a con
science with him. Thus there are three grounds 
3n which God holds man responsible—tradition, 
:reation, conscience. 

But further, there are the oracles of God, and 
:he Jew made his boast in them. " What 
idvantage then hath the Jew ? or what profit 
is there of circumcision ? Much every way: 
:hiefly, because that unto them were com
mitted the oracles of God " (chap. iii. 1, 2). But 
the greater the advantages, the greater the re
sponsibility. The Jew had privileges that the 
Gentile had not. God had spoken to Moses and 
to the fathers, and the Jew had the law written 
by the very finger of God. But what does the 
law of which you boast so much say? You 
Jews, you pride yourselves that you have a 
testimony that the heathen nations have not, 
but what does that law say ? " We know that 
what things soever the law saith, it saith to them 
who are under the law" (chap. iii. 19). You 
boast of the law, and say, We have the oracles 
of God which the nations around us do not 
possess. But what does that law say ? " It is 
written, there is none righteous, no not one," &c. 
&c. And what the law saith, it saith to them 
that are under the law, therefore it says it to the 
Jews, " that every mouth may be stopped, and 
all the world may become guilty before God." 
Your mouth and my mouth, no matter whether 
in heathen lands, or in Jewish lands, or in pro-
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fessedly Christian lands, with all the increased 
privileges that we, as Christians, possess—every 
mouth is stopped. " That every mouth may be 
stopped, and all the world may become guilty 
before God." 

God first of all tells us what His gospel is about. 
He says, It starts from Me, My heart is the 
source of it—it is the gospel of God. Then, the 
subject of that gospel is My own Son, the pro
mised Messiah to this earth, but My Son. And, 
thirdly, the sphere through which that gospel 
spreads its blessings is, " every nation under 
heaven." And what is the state of the people 
to whom that gospel comes ? Gentiles without 
excuse, and Jews condemned by the very oracles 
of which they boasted so much. Every mouth 
is stopped before God. 

Next time we may go on to look at the 
remedy that God brings to man in that state. 

(To be continued?) 
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The Epistle to the Romans. 

L E C T U R E I I . — T H E RIGHTEOUSNESS OF GOD. 

(Chapters iii. and iv.) 

f T might be helpful if I just pointed out that 
in the first chapter as far as the eighteenth 
verse there is a kind of introduction to the 

epistle, and in that introduction we are given 
briefly the great truths that in the after-part of 
the epistle are more fully developed. Now, 
there are two great subjects that the gospel of 
God is about, viz., the person and work of the 
Lord Jesus Christ—and in that gospel God has 
been fully and perfectly revealed. 

When the Lord Jesus Christ was here upon 
earth, He was the perfect revelation of God, so 
much so that He could say, " He that hath seen 
Me hath seen the Father also." He was God here 
manifest in the flesh. God had come into the 

« 
world where sin was, He had come into the 
midst of this world, He had come near to sinful 
man in grace. That did not bring man nearer 
to God, and it is important that we should 
understand that. Though God was here amongst 
men in the person of His Son, that in itself did 
not bring us one bit nearer to God than we were 
before. On the contrary, it showed how far 
morally we were from Him. It required that 
the Lord Jesus Christ should die, and that in 

xvi. 



86 THE CHRISTIAN'S LIBRARY. 

His death He should accomplish that mighty 
work of atonement for us to be brought near to 
God ; and that is one of the great subjects of the 
gospel. 

The apostle says in the sixteenth verse, " I am 
not ashamed of the gospel of Christ." Man is 
ashamed of Christ, professing Christians are 
ashamed of Christ, and it is a remarkable thing 
that it is only those who profess the true religion 
who are ashamed of their religion. You do not 
find a Mohammedan ashamed of his religion. 
Paul, however, says, " I am not ashamed of the 
gospel of Christ; for it is the power of God unto 
salvation." Is there anything to be ashamed of 
in that ? That into a world where man lay lost 
because of his sinfulness, God's power should 
have come to save him out of that condition—is 
there anything to be ashamed of in that ? Cer
tainly not. " I am not ashamed of the gospel of 
Christ: for it is the power of God unto salvation 
to every one that believeth ; to the Jew first, and 
also to the Greek." That is God's order—the 
Jew first and then the heathen. 

And in the next verse he says, " for therein is 
the righteousness of God revealed." In the 
cross of Christ every attribute of God has been 
glorified ; all that God is has come out and been 
glorified, God's righteousness,His love,His hatred 
of sin and His love to the sinner, all has been 
shown forth in the wonderful work that the Lord 
Jesus Christ accomplished. All that God is in 
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reference to sin has been manifested at the cross, 
and His nature in this respect is absolute ab
horrence of sin. So it says in the next verse, 
" the wrath of God is revealed from heaven." 
Before the cross God had brought upon His 
earthly people, Israel, various judgments and 
governmental chastisements. For instance, the 
Assyrian of old was used as the rod of His 
indignation upon His people. But at the cross 
of Christ God's hatred of sin was brought out, 
and His wrath from heaven was revealed, and 
that is what now makes the moral state of man 
before God so serious ; that, too, is what makes 
the gospel so precious. 

From the nineteenth verse of the first chapter 
on to the twentieth verse of the third chapter, 
we have unfolded in great detail the condition in 
which man found himself when this gospel came 
to him. First of all the state of the heathen. 
The heathen world was left without excuse, 
shutting their eyes to the testimony that God 
gave them of His eternal power and Godhead in 
creation, refusing also the testimony of tradition 
handed down from father to son, closing too 
their ears to the voice of conscience, they were 
left without excuse, and instead of glorifying 
God as God they made gods of their own and 
bowed down to stocks and stones, so that God 
gave them over ; but not until they had given 
Him up. 

Well then, in the opening part of the second 
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chapter, down to the end of the sixteenth verse, 
we are shown the state of a certain portion of 
the Gentile or heathen world. That is to say, 
the philosophers amongst them, of whom there 
were many, as Plato, Socrates, and others, who 
had systems of religion or philosophy; they 
condemned the follies and sins of the heathen, 
and yet they committed exactly the same things 
—so that they, too, were inexcusable. 

Then from the seventeenth verse of the second 
chapter down to the end of the nineteenth verse 
of the third chapter, we have brought out the 
special privileges that belong to the Jew, and the 
increased responsibilities that press upon him. He 
had the law and boasted of i t ; he prided himself 
in being better off than the Gentiles, for he had 
the oracles of God. True, says the apostle, and 
it is by no means a small privilege to have the 
oracles of God—to be addressed by God as they 
had been under the law. But what does the law 
say? and to whom does it say it? When the 
law speaks it speaks to them that are under the 
law. Then in the opening part of the third 
chapter, beginning at the tenth verse, we are told 
what the law says to them who are under it— 
" none righteous, no, not one ; there is none that 
understandeth, there is none that seeketh after 
God," &c. &c. It is God's verdict on the whole 
human family that we get in the nineteenth 
and twenty-third verses of the third chapter. We 
will read from the nineteenth verse, " Now we 
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know that what things soever the law saith, it 
saith to them that are under the law; that every 
mouth may be stopped "—the Gentile or heathen 
mouth has been stopped already, the philoso
pher's mouth, too, has been stopped, and now 
the Jew's mouth is stopped just as much—that 
" all the world may become guilty before 
God." 

Then we read in the twenty-third verse, " for 
all have sinned and come short of the glory 
of God " ; and mark what we have come short 
of! It is not merely that I have come short 
of what my conscience tells me I should be 
or what the law tells me I ought to be, but I 
have come short of the glory of God. In 
other words, God has been fully and perfectly 
revealed, and man in every condition—heathen, 
philosopher, and Jew—has come short of what 
God's nature requires that man should be, in 
order to be in moral relationship with Him. 
Man has been on his trial, and that is the 
verdict. Of course we know that the day of 
judgment is yet to come. God has appointed 
the day, we read ; and man has to die, and after 
that the judgment. All that is t rue; but man 
has already in a certain sense been brought up 
before God's judgment bar. His whole case has 
been gone into already. All the evidence has 
been gathered together, and the whole world has 
been pronounced by God to be guilty before 
Him. Is there no remedy ? 
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I can well understand that a man, whose con
science has been in the smallest degree pricked 
by these things, will say, What is to be done ? 
Is there a remedy ? Now, look at what is said 
in chapter iii. 20. Before God tells me of a 
remedy, He first of all tells me where there is 
none. There is no remedy in the law. There 
is no remedy to be found for man's sinful state 
by works that he can accomplish. By the law 
is the knowledge of sin. No law can justify 
a guilty man. The law of this land could not 
justify one who was guilty of breaking it. It can 
show up his guilt, but it cannot justify him. So 
we are told, "by the law is the knowledge of sin," 
not its forgiveness. And forgiveness is what we 
need. But in the twenty-first verse we read,'' Now 
the righteousness of God without the law is mani
fested," and that word " without" is a peculiar 
word, it means altogether independent of the law 
—the righteousness of God entirely apart from the 
law. The righteousness of God is not the same 
thing as the righteousness of the law. The 
righteousness of God is the only remedy which 
God proposes for man's state in the gospel. 

I want to speak a little to-night on that sub
ject—the righteousness of God. What is it? 
It is a new sort of righteousness altogether. It 
was a sort of righteousness that man until the 
cross new nothing about. He knew something 
about the righteousness of the law, but that was 
a human righteousness ; a righteousness that 
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God demanded, no doubt, but a righteousness 
that He demanded from man, it was a righteous
ness which, if man could accomplish it, he would 
be entitled to call his " own" righteousness. 
Look at the Epistle to the Philippians, " Not 
having mine own righteousness, which is of the 
law" (Phil. iii.). It was not a legal righteousness 
which Paul now possessed. He could make a 
boast of his legal righteousness, he could pride 
himself in it. His legal righteousness he could 
speak of as something peculiarly his own; he 
had worked for it and wrought it out by his own 
power; just as we get in the Book of Deutero
nomy, "The Lord commanded us to da all these 
statutes, to fear the Lord our God, for our good 
always, that He might preserve us alive, as it is 
at this day. And it shall be our righteousness, 
if we observe to do all these commandments 
before the Lord our God, as He hath com
manded us" (Deut. vi. 24, 25). " It shall be O U R 
righteousness," that is not the righteousness of 
God. The righteousness of God is a new kind, 
a new character of righteousness altogether. It 
comes from God, it is not a righteousness that 
God demands from man, but a righteousness 
which God bestows upon man. It is not a 
righteousness which God claims from the sinner, 
it is a righteousness which God provides for the 
sinner. That is a totally different thing ! When 
man has been proved to have no righteousness 
for God, God says, I have one for you. I will 

xvi. 2 
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relate an incident to you in connection with 
this :— 

At the close of a meeting in Switzerland some 
years ago, I noticed an old lady apparently 
thoroughly enjoying the gospel, and so I got 
into conversation with her and asked her how 
she had been brought into peace with God. 

She said, " That carries me back many years. 
It was when I was a girl, and I was very much 
distressed about my sins, but nothing seemed to 
meet me and give me what I needed for the 
peace of my soul. I heard of an Englishman 
who was preaching in the town, and that he had 
told the people some wonderful things that had 
never been much heard of here before, so I thought 
I would go and listen for myself. The moment 
I heard him I felt, That man has the remedy for 
my state. But I did not get an opportunity of 
speaking to him for a long time. At last I 
sought an interview late one night. 

" ' Oh,' I said, ' I am in terrible distress about 
my sins.' 

" ' I am very glad to hear it,' he replied, 
' because it shows me that God is at work. The 
Spirit of God has done that for you.' 

" ' But,' said I, ' I am in terrible distress.' 
" ' What have you been doing ?' he asked. 
" ' I am doing the very best I can, and that has 

not succeeded ; the more I do, the worse I get.' 
" ' That is a terrible case,' he replied, ' cannot 

you do something more ?' 
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" ' No, I do not think I can, I have done all 
that I can think of.' 

" ' That is a sad thing,' he said, ' because God 
requires righteousness.' 

" ' I know it, and that is the very thing that 
troubles me,' said I. 

" ' Well, and have you not a righteousness that 
is sufficient for God ? ' 

" ' No,' said I, ' if I had I should be perfectly 
happy.' 

" ' Well,' he said, ' if you have not got a right
eousness of your own, who is your righteousness?' 

" Slowly I replied, ' Is it Christ?' 
" ' Very well,' he said, ' and do you want a 

better ?' 
" I saw it in a moment, I had no righteous

ness of my own for God, but Christ was the 
righteousness of God for me and I could not 
have a better, and from that time I have never 
had a question, never had a doubt." 

Now that is what we get here—the righteous
ness of God. It is a different kind of righteous
ness altogether from what Paul had known 
before, or man had heard of under the law. 
This was the righteousness of God. But if the 
righteousness was of a different sort, the right
eousness was also obtained in a different way, 
so in this 22nd verse it goes on to say, " Even 
the righteousness of God which is by faith of 
Jesus Christ." 

{To be continued?) 
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The Epistle to the Romans. 
(Continued?) 

UMAN righteousness was by works, God's 
righteousness is by faith. Do you say, 
That seems a very simple way of getting 

it ? And is that not the very thing that you 
need ? It is because we are in this lost con
dition that we need a righteousness so simply 
procured that one look of faith makes it ours. 
" T h e righteousness of God which is by faith 
of Jesus Christ." But if this righteousness is 
on the ground of faith, where is the limit ? Is it 
only for the Jew ? Oh, no, it goes out to all, and 
it is of importance to see this. It is a righteous
ness that is unto all; there is no limit, there is no 
bound. Be it a Jew or a heathen, this righteous
ness of God is unto all. But is it upon all ? If 
it is unto all, man might reason then that all 
would be saved. But here is the limit; it is 
upon all them only that believe. Apart then 
from faith this righteousness is not available. 
It is a righteousness that goes out to everybody; 
all may have i t ; nobody can say, I wanted it 
but could not get it. It is a righteousness 
obtainable by all, but when it comes to the 
application of it, it is on the ground of faith 
alone. That makes nothing of man but magnifies 
God. But that is not all. None can say, I am 

XVII. 
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better than another. There is no difference if all 
have sinned and come short of the glory of God. 

But where does this righteousness come from? 
It is a righteousness that has a different source 
from that which Saul of Tarsus had known 
before. It says in the twenty-fourth verse, that 
we are justified freely by His grace—that is the 
unmerited favour of God. Oh! that is a wonder
ful thing. God is not against the sinner if the 
sinner is against God. God is not against man, 
there is nothing in God's heart for man but 
grace. It was God who gave His Son. There 
is nothing in God's heart towards this sinful 
world, towards you and me, but grace and love. 
"Justified freely by His grace." But if the 
heart of God is full of love to man, yet God is 
just, and, therefore, we get at the close of that 
verse, "Justified freely by His grace through the 
redemption that is in Christ Jesus!' There must 
be a righteous foundation upon which God can 
display Himself in blessing towards a poor 
sinful world ; and that is the work of Christ on 
the cross. God had revealed Himself in love in 
the person of His own Son as He walked 
through this world, but now we get the work of 
Christ as the righteous foundation upon which 
God can bless the sinner and bring him near to 
Himself, and so the next verse says, "Whom 
God hath set forth to be a propitiation "—that 
is a peculiar word, it is really a propitiatory, or 
mercy-seat; and what was the mercy-seat in 
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the tabernacle of old ? It was the meeting 
place between God and Moses, who was the 
representative of the people of Israel. 

Turn back for a moment to the twenty-fifth 
chapter of Exodus. If you read at your leisure 
from the seventeenth verse, you will see what 
this mercy-seat was made of, but in the twenty-
second verse, "There I will meet with thee, and I 
will commune with thee from above the mercy-
seat, from between the two cherubims which are 
upon the ark of the testimony." It was the 
meeting place between God and Moses. It was 
made of pure gold, and that, in symbolic 
language, tells us of the righteousness and glory 
of God. There was the meeting place between 
God and man, but that meeting place could not 
be available unless the blood of atonement was 
sprinkled upon it. Now we have a meeting place 
not merely according to the requirements of the 
law, but according to the requirements of a Holy 
God fully revealed. His righteousness is mani
fested, His glory perfectly revealed, and we have 
the precious blood of Christ, which meets it all 
on our behalf. On this basis is the meeting 
place where sinners, like we are, and a Holy 
God can meet together, not in judgment but in 
blessing. At the day of judgment there will be 
a meeting between a Holy God and sinful men, 
but that will be perdition. But the gospel tells 
me of a meeting place between a Holy God and 
a sinful man in blessing; and yet God does 
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not lose one iota of His glory and majesty, 
nay, all that God is, is manifested and glorified 
at the cross, and by the same means the poor 
sinner is justified. So it goes on to say, " Whom 
God hath set forth to be a propitiation through 
faith in His blood, to declare His righteousness 
for the remission of sins that are past." 

To what does that word " past" refer ? Not 
to our individual past sins, but to the sins of 
past ages, the sins of a David and of the Old 
Testament saints. God passed them over; He 
did not visit them with the judgment which 
those sins deserved. But that did not look like 
righteousness. Nobody would have called it 
righteous on God's part to pass over the sins of 
David. What would they call it ? Forbearance. 
And so the verse goes on to say, " through the 
forbearance of God." When God passed over 
the sins of His saints of old, His forbearance 
was shown, not His righteousness. And what 
does He say in the next verse ? " To declare, I 
say, at this time His righteousness." At that 
time His forbearance was manifested, but at this 
time, that is, since the cross of the Lord Jesus 
Christ, God has been declared righteous in pass
ing over the sins of those who believe, and that 
is the only thing that will give real, settled, solid 
peace to the soul. It is not merely the grace of 
God forgiving the sinner, but it is the righteous
ness of God justifying him. I need to know 
that the love of God is shown in pardoning the 



THE EPISTLE TO THE ROMANS. 117 

sinner as well as that the righteousness of God 
is declared in j'ustifying him. But what gives 
me peace is to see this, that God is just, and at 
the same time that He is j'ust, He justifies me, 
as it goes on to say, " to declare at this time His 
righteousness, that He might be just and the 
justifier of him that believeth in Jesus." 

What a wonderful thing that is! God just, 
yes, perfectly just, and yet He justifies me. Yes, 
God can justify the guilty ; it is not merely that 
He forgives the guilty. We can all understand 
that, if a person was brought up for trial and 
found guilty, the judge might say, There is ho 
question about your guilt, but I forgive you. 
You might say that such a judge is not worthy 
to sit on the bench, but we can quite understand 
that a guilty person might be forgiven. But 
what we cannot understand is that a guilty 
person should be justified; nevertheless God 
proves man's guilt beyond question, and then 
He says, I will clear you from all charge of 
guilt, and how does He do it ? Not by passing 
over the sins as though they were nothing, but 
by visiting the judgment that they deserved upon 
the head of the sinless One—His own beloved 
Son. At the cross a work has been done that 
has glorified God. At the cross I see that the 
whole question of my sins has been settled, and 
everything that could come between me and 
God has been cleared out of the way. God laid 
my sins upon Christ, and He has borne them all. 
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The judgment has been borne, and that is what 
gives peace. The day of judgment cannot 
bring to light a single sin that has not been 
borne on the cross. I can look forward to the 
judgment day; is there anything to come out 
then that has not already come out ? Nothing. 
Christ bore the judgment and the believer stands 
clear before God. God is just, and at the same 
time that He is just He justifies me, a poor 
guilty sinner who believes, on the ground of the 
redemption that is in Jesus Christ, and that is a 
wonderful thing. 

I daresay many of us have heard the illustra
tion given by one known to many of us. He 
used to say that people hope that their sins 
will be passed over and that God will not take 
account of them. But that will never give any
body peace. What gives us confidence with 
God is that He knows all our sins, and that He 
did not pass over one of them at the cross. 
Suppose I am in my house trembling because I 
hear a footstep at my door, and I fear that a 
man is coming to whom I owe some money, and 
I have not a farthing to pay the debt with. The 
man, a stranger to me, comes in, and he says— 

" I understand that you are in debt ?" 
I say, " Well, I do not owe very much," and I 

make as light of it as I can, " I only owe a few 
shillings." 

Then he asks, " How much more do you owe?" 
I mention another little matter. 
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He asks again, " Is that really all ?" 
Then I tell him of another small sum. 
" How very slow you are in telling me your 

debts," says the stranger, " I have come here to 
pay them, I have not come here to demand the 
payment." 

Ah! now I tell them all out as fast as I can. 
The only thing now that can give me comfort is 
to think that I have not forgotten one. 

But where has the change come ? Not in the 
man who came to pay the debts, he came in
tending to pay them all, and the debts were 
just as great before as they are now, but my 
thoughts about the stranger are completely 
altered. When he first came in I looked upon 
him as an enemy, but now I trust him as a 
friend. So we see God in His love and 
righteousness clearing the guilty who believe 
in the Lord Jesus Christ. 

(To be continued?) 

-•• 
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The Epistle to the Romans. 
{Continued?) 

H E R E is boasting then ? " Is there any 
room for it ? Oh, no, says the apostle, 
" it is excluded. By what law ? of 

works ?" No, it is excluded by the law (or prin
ciple) of faith. That is the principle on which 
boasting is excluded. 

I do not dwell on the end of the chapter, but 
just a few words on the next chapter. 

The Jew says, What about Abraham ? There 

w 
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were promises made to Abraham. Well, says 
the apos'.Ie, all the blessings Abraham ever got 
were on the ground of faith. If Abraham were 
justified by works he has something to glory in, 
but.nobody can ever glorify himself before God 
through any works of his own. No, Abraham 
believed God—it was faith—and so Abraham, 
this one to whom the Jews looked, was justified, 
not on the ground of law, because the law had 
not yet been given ; Abraham stood- on the 
ground of God's promise, and that was faith, and 
his faith was counted to him for righteousness. 
He was reckoned to be a righteous man before 
God on the ground of faith. Never mind 
whether you understand it or not, God says 
it. On what ground does God reckon me to 
be righteous ? On the same ground on which 
He reckoned Abraham to be righteous—he 
believed God. It is not merely what God told 
him to believe, but the fact that he believed God, 
no matter what God told him. Faith and reason 
are not the same thing. You may believe a 
thing because you consider it to be reasonable, 
but that was not what Abraham did. It was an 
unreasonable thing that God told him. He 
said, Look at the stars, and so shall thy seed be. 
That was enough to make Abraham stagger. 
It was most unreasonable to think that his seed 
should be as the stars for multitude, but Abra
ham believed what God told him, no matter 
what He told him. It is not faith to believe 
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God because I think He tells me a reasonable 
thing, but to believe God because He says it. 
That is faith; and at the end of the fourth 
chapter we see that the ground on which we 
get the blessing is the same. In the twenty-
third verse it says, " Now it was not written for 
his sake alone that it was imputed to him, but 
for us also, to whom it shall be imputed, if we 
believe on Him that raised up Jesus our Lord 
from the dead." In other words, it is not merely 
an interesting history or episode of the past, it 
was not written for his sake alone but for our 
sakes ; it is given to us for a certain definite 
purpose—" for us also, to whom it shall be im
puted." If Abraham was reckoned righteous 
before God, so will I and every poor sinner who 
believes be reckoned righteous. But there is 
this difference between Abraham's faith and 
ours. Abraham believed that God was able 
to do what He promised, but we believe that 
God HAS DONE two things. 

We are told in the last verse, that Christ " was 
delivered for our offences." Let each one ask him
self and herself to-night, Do I believe that the 
Lord Jesus Christ was delivered for my offences ? 
Ask yourself the question honestly before God. 
You say, Christ died for sins. But was He de
livered for your sins? Did He suffer for your sins? 
People often say that they believe in the forgive
ness of sins, but if you were to go to many persons 
who say that as regularly as each Sunday comes 
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round and ask them, Whose sins ? they could 
not tell you. Do you believe in the forgiveness 
of your own sins or of somebody else's ? It is 
no use to believe in the forgiveness of sins unless 
it be in the forgiveness of your own. As you 
look back by faith at the cross, can you say, 
The Lord Jesus Christ, the Son of God, suffered 
for my sins ? And for how many of them ? If 
He bore them at all, He bore them every one, 
and if He did not bear them every one, there 
would be no gospel for you to hear or for me to 
preach. 

Every believer may look back at the cross and 
say, There the Lord Jesus, God's beloved Son, 
bore my sins and every one of them. That is the 
first thing that the gospel tells us to believe. 
What is the second ? That He "was raised again 
for our justification." If Abraham had ground to 
trust God when He told him He was going to do a 
thing that to Abraham himself seemed most im
probable, how much more should you and I be
lieve God when He tells us that He has done these 
two things—Christ has been delivered for our 
offences and He has been raised from the dead 
for our justification ; and believing it, what is 
the result ? I have peace with God. Oh, may 
God in His mercy bring this gospel home with 
power to all our hearts here—the remedy that 
God has provided when man had done his very 
worst! Not only was he sinful, as he was in the 
Garden of Eden ; not only had he transgressed 
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the law, as he did at Mount Sinai, but when he 
had crucified the Lord Jesus Christ, when he 
had done his very worst, then God comes with 
this gospel to deliver him from his evil state, to 
extricate him from it and to bring him into His 
own presence, never to go out again, never to 
lose it ; because to be, according to God's 
righteousness, brought into His presence is an 
eternal thing, never to be lost. 

May God give us to rejoice in it and never to 
lose the power of it in our souls ! 
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The Epistle to the Romans. 

LECTURE III. 
(Chap. iv. 19-25, v.) 

3|LT is my desire to-night to speak a little of 
-ill the wonderful consequences of the gospel 

that we were looking at on previous even
ings—the results that flow to the believer and 
that it is the privilege of all believers to enjoy. 
God has anticipated every need of the soul— 
past, present, and future. There is nothing that 
has escaped His notice in His care for His 
people. We have peace as to all the past; 
we are brought into such nearness to God that 
we are in His present and constant favour; 
and we rejoice in the hope of coming glory. 
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Now it is a blessed thing to see that all these 
things are true for every child of God. 

Let us look for a moment at the close of 
the fourth chapter. The love of God we have 
seen is the source of all blessing for the soul. There 
is not a single blessing for time or throughout 
eternity but proceeds from the heart of God as 
its source, and all is based upon the work of the 
Lord Jesus Christ as securing a righteous foun
dation for it all. If the heart of God is the source, 
and the work of the Lord Jesus Christ is the 
foundation upon which all these blessings rest, 
they can only be obtained by faith, and that is 
the great principle that is established here in 
this fourth chapter. We are brought into these 
blessings on the ground of faith, not on that of 
law. 

Now this is what the Jew could not under
stand. It seemed to open the door too wide 
If the blessing is on the ground of faith, the 
Gentile is admitted to it as well as the Jew, 
and if it comes in that way alone, the Jew 
had to humble himself to take it on the same 
ground as the poor heathen. But this principle 
was illustrated in the case of Abraham. The 
Jews boasted of Abraham, and the apostle 
shows clearly that he obtained everything on 
the ground of faith and not of works of law. 
" Abraham believed God, and it was counted 
unto him for righteousness." It was not a 
question so much of what he believed but the 
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fact that he believed God. Now what God 
had promised to Abraham seemed on human 
grounds to be impossible. But Abraham did 
not stagger at God's promise through unbelief; 
he gave God credit for being able to perform 
all that He promised. He believed God. God 
took him out and asked him to count the stars 
if he could, and then God said, " So shall thy 
seed be." God had not yet done it but He 
said, " I will do it." Abraham did not con
sider circumstances, he did not reason about 
it, he simply believed God. God said, " I will 
do it," and Abraham said, " Amen." 

Now we are told here that this was not written 
for his sake alone. God had us in view in 
giving us the history of Abraham. He estab
lished, therefore, in the case of Abraham a 
principle which is applicable to every single 
one of us. The only ground upon which we 
can stand before God is the same upon which 
Abraham stood. Abraham stood on the ground 
of faith, and you and I must stand on the very 
same. But notice the difference : God said to 
Abraham, " I am going to do a certain thing ; " 
but God has done what He has promised in 
our case. The faith of the believer now rests 
on two things that God has already done. 
The last verse of the fourth chapter tells us 
what they are. Christ "was delivered for our 
offences," in other words, " Christ died for our 
sins ;" and we know that if Christ was delivered 
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for our offences, we have been delivered from 
them. If the Lord Jesus Christ has had my 
sins laid upon Him, as He has—"The Lord hath 
laid on Him the iniquity of us all"—if my sins 
have passed upon Him they have passed from 
me. He was delivered for my offences, and 
consequently I have been delivered from them. 
But not only this, " He was raised again for 
our justification ; " now the faith of the Chris
tian rests on the resurrection of the Lord Jesus 
Christ. God has come into the very place 
where death was, for Christ was there in death 
for us, and God comes into the midst of that 
scene where Christ lay in death and raises Him 
from the dead in token of His perfect accept
ance of the work of the Lord Jesus Christ on 
the cross. He has been raised again by the 
glory of the Father. It was God who raised 
Him from the dead ; having glorified God about 
our sins, God has raised Him from the dead 
and set Him at His own right hand in heavenly 
glory. Well, the moment we believe that, the 
next verse goes on to say—and this is a definite 
conclusion according to the reasoning of the 
Spirit of God — "Therefore being justified by 
faith we have peace with God through our Lord 
Jesus Christ" (Rom. v. i). The Lord Jesus 
Christ was raised for our justification. There
fore the believer stands before God on this 
ground now — that he is justified before God. 
Not merely forgiven, though surely he is for-
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given ; we have learned the love that has for
given us, that has pardoned us ; but the ground 
of peace with God is the fact that God has 
cleared me righteously from all my sins so 
that I stand before Him perfectly cleared and 
eternally justified. God Himself cannot bring 
a single charge against a believer when He has 
already justified him from all things. Now that 
removes all fear from the heart and settles every 
question for the conscience. 

When the conscience is first awakened and 
God begins to work in the soul, what troubles 
us is our life of sin and guilt. We may go 
on for years without being troubled at all, but 
when the conscience gets awakened and God 
begins to work, all our past comes before us. 
Of course we have forgotten a great deal, but 
when we recollect that God does not forget 
anything, the trouble of conscience gets worse 
and worse. But what is the great truth that, 
as a believer, I start with ? This, that being 
justified before God and God Himself being the 
One who has justified me, I stand now at per
fect peace before Him. We have peace with 
God. We do not hope to have it, we have it 
now. We stand before God justified from all 
things and clear of every charge of guilt. We 
have peace with God about it all. Let me ask 
you, dear friends, Have you peace with God ? It 
is not that I have a hope of my sins being for
given some day! I have peace with God now. 
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True, it goes on to say, "through our Lord Jesus 
Christ." 

Then comes the question, How does God look 
upon me from day to day? If I look at Adam 
in the garden of Eden, I find man driven out of 
God's presence; happier, possibly, outside the 
garden than inside it, because inside he was 
full of fear, he knew that he was not fit to 
be in God's presence. But look at the answer 
God has given us in the gospel to all that 
sin has brought in. If man was driven out 
of God's presence by his sin, we are brought 
into His presence by the work of the Lord Jesus 
Christ. " We have access by faith into this 
grace," that means, the favour of God. This is 
our abiding-place. We learn this, dear friends, 
that not only has God loved us in the past—He 
loved us so much that He gave up the Lord 
Jesus Christ into death for us —but we learn 
that we are always standing before Him in 
full and perfect favour. So we are told, in 
a different connection, that God loves us as 
He loves His Son (John xvii. 23). How little 
our hearts appreciate this love! If we are 
believers at all, we know that all our blessings 
come to us through the love of God, but how 
much do we realise that we are the objects of 
the same love wherewith He has loved His own 
beloved Son ? We are at perfect peace as 
regards all our sins, we are brought near to God 
so that we can enjoy His presence day by day ; 
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" access by faith into this grace wherein we 
stand." But what about the future ? " We 
rejoice in hope of the glory of God." The 
Christian is perfectly happy while he is here. 
He may have troubles, but they need not hinder 
his happiness. We do not know what a day 
may bring forth, we do not know what trials 
may arise in our pathway, but we know one 
thing—we are going on to the glory of God. 

We, believers, are going on to the glory of God 
and we rejoice in hope of it. That word " hope " 
does not mean that we are in any uncertainty. 
Somebody, to whom I was trying to explain 
that heaven was not a matter of hope, once 
said to me, " Oh, but what does it mean when it 
speaks of the hope of the glory of God ? Is not 
that an uncertainty?" It is the very fact that 
it is such a certainty, that every step I take is 
only taking me nearer to it, and notwithstanding 
all that may come in between, I am so certain 
of being there, that I can rejoice in it. If I 
think of the past, I am at peace with God ; 
as to the present, I can rejoice in His favour, 
a favour which is better than life; and for 
the future, there is nothing before me but the 
glory of God, when I shall be like Christ and 
with Him for ever. 

N.B.—It has been pointed out to us that the article 
which came out in our May and June issues entitled 
" W h a t is our Position as Christians? And what ought 
to be our Prayer in relation to the Holy Ghos t?" was not 
by J. G. B., but by A. C. O. 
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The Epistle to the Romans. 

L E C T U R E IV. 
(Chap, v., continued.) 

OD, then, has brought me into infinite 
blessing. I stand before Him perfectly 
justified ; " accepted in the Beloved," too, 

though that is not so much the subject here. 
Yet that is the place we occupy before Him, but 
we are in the wilderness, we are travelling home, 
and the Christian's life is not an easy one. He 
will have tribulation to a certainty. It is pro
mised to him. Christ said, " In the world ye 
shall have tribulation." But if I am rejoicing 
in hope of the glory of God, I am to rejoice in 
tribulations also, because it is the same word in 
the two verses—we rejoice in hope of the glory, 
and we rejoice in tribulations down here. We are 
passing through a world where troubles are on 
every hand for the Christian. I am speaking of 
the peculiar trials that beset the child of God 
in a world where everything is against him be
cause everything is against Christ. And why 
am I to rejoice in tribulation ? Because it works 
patience. I find that if I have my will set on 
anything here, God will very likely have to 
break it. It is a very hard thing to have all 
my plans that I have made for myself broken 
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up. And yet that is what a Christian often does 
find. He maps out a plan for himself, and he 
makes up his mind to do a certain thing, and 
God breaks up the whole thing. It exercises 
our hearts and consciences often. But what is 
it to lead to ? Patience. We go through the 
world patiently with subject spirits. That is a 
thing that the world does not understand, but 
the Christian learns by it. " Tribulation worketh 
patience; and patience, experience; and experi
ence, hope." What is this experience that I 
discover from it ? Is it experience about myself? 
Not at all. If we make experiences about our
selves, they are most humbling experiences ; the 
experiences we make of ourselves are generally 
experiences in the path of failure, but these are 
experiences in the path of faith. I find out 
what God is for me ; I learn all that God is in His 
infinite wisdom, His almighty power, and His 
everlasting love. I find experiences of all that 
God is for me in my pathway down here. 

And experience worketh hope and no wonder! 
What I have learned in the past fills me with 
confidence for the future. I know that the God 
who has been for me by the way, no matter what 
the tribulation that I have to pass through in 
the path of faith, will be for me to the end, and 
I learn to trust that God, and to know that His 
love will lead Him to do everything and any
thing for me. And so we learn that experience 
worketh hope, and what next ? " Hope maketh 
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not ashamed." All the confidence that has been 
awakened in my heart makes me face everything 
here with perfect boldness. What I have learned 
of God in the past gives me perfect confidence 
in Him for all that is to come; so that I can go 
out into the world with boldness, because the 
love of God is shed abroad in my heart. 

I have often heard people speaking of another, 
and saying, " I am sure he has got the love of 
God in his heart." What do they mean by that ? 
Well, that he loves God.' But this verse is 
speaking of God's love, not of our love to God. 
" The love of God is shed abroad in our hearts 
by the Holy Ghost which is given unto us." All 
the great love that fills the heart of God is shed 
abroad in these poor hearts of ours by the Holy 
Ghost given unto us. These are the experiences 
which we make in our Christian path. We learn 
more of God—we learn how great His love is. 
And the place where we learn it in its fulness, 
is no doubt the cross of Christ, because it goes 
on to say, " When we were yet without strength, 
in due time Christ died for the ungodly." We 
were without strength, we were ungodly, and, 
still worse, we were enemies, and yet God loved 
us in that state. That is the character of His 
love. 

The next verse says that man will love one 
whom he thinks to be good. He will not lay 
down his life for a righteous man, but he might 
for a good man. That is man's love. He will 
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love a man who, he thinks, deserves his love. 
But that is not God's love. Look at the eighth 
verse, " But God commendeth His love towards 
us, in that while we were yet sinners, Christ died 
for us." " God commendeth His love," that is a 
love which is altogether peculiar to Himself, a 
love that the world knows nothing of. Did He 
wait until we deserved His love ? " God com
mendeth His love towards us, in that, while 
we were yet sinners, Christ died for us." And 
look at the tenth verse, " When we were enemies 
(not only sinners), we were reconciled to God by 
the death of His Son " ; we were all sinners, we 
have all sought our own pleasure in the world, 
and that has led us away from God. Through 
God's grace we may get arrested at the very 
start, but the path of our own will always leads 
us away from God, but not only that, we are at 
enmity against God. The heart of man hates 
God, and if we want a proof of that we have 
only to look at the cross of Christ. It was man 
who put Him there. When God said, I love the 
world, and I will give My Son for it ; man said, 
We hate God, and we will nail His Son to the cross. 
There is an example of the enmity of the heart 
of man. Have we learned that our nature is 
one which is at positive enmity against God? 
Have we learned that ? And yet it says, "When 
we were enemies, we were reconciled to God by 
the death of His Son." 

God's love comes to us not only as sinners, but 
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as enemies. We hated God, and yet He recon
ciles us to Himself by the very thing that proves 
our great enmity against Him, and that is by the 
death of Christ. And now look at the eleventh 
verse, " Not only so, but we also joy in God," 
and not in our blessings merely; it is the same 
word that is used in the second and third verses. 
We not only rejoice in the hope of the glory of 
God, but we can rejoice in the dealings of God 
with us in our pathway home ; and not only 
this, we can rejoice in God Himself, and that is 
the very highest point that we can possibly reach. 

There are two subjects treated of in this Epistle 
to the Romans : first of all the sins that we have 
committed, and then the state of sin in which 
we find ourselves. Up to the eleventh verse of 
this fifth chapter it is all a question of our sins, 
our wicked deeds, and how God has brought in 
a remedy for that ; after the eleventh verse, it goes 
on to speak about what we are—not what we have 
done, but what we are; and God has a remedy 
for that state which it is most important for us 
to understand. We will not go into it to-night, 
it will be our subject for next week. But up to 
the eleventh verse it is our sins, our guilt, what 
we have done for which a remedy has to be found, 
and that is what we get in the atoning work of 
the Lord Jesus Christ, so that I can find my 
delight in God's very presence. Instead of 
being driven out from before Him as Adam 
had been, we can joy in God through our Lord 
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Jesus Christ. That is our portion as we pass 
through this world. We shall surely, when we 
get to heaven, joy in His presence, but what a 
thought that we can joy in Him even now. 
How often we find things coming in to hinder 
our joy in God—the little things of daily life 
for instance—but let us remember that that is 
our privilege. 

" By whom we have now received the recon
ciliation," not the atonement, of course the 
atonement was the work done Godward, but in 
this verse the word should be "reconciliation," 
whereas in the second chapter of the Hebrews 
it should be " atonement." " Wherefore in all 
things it behoved Him to be made like unto His 
brethren, that He might be a merciful and faith
ful high priest in things pertaining to God, to 
make (not reconciliation but) atonement for the 
sins of the people." Through Christ's work on 
the cross we receive reconciliation. The atone
ment was for God, the reconciliation is for us. 
And what a place that brings us into! In
stead of my being afraid of God, and instead 
of my being at enmity against God, I am brought 
into His presence at perfect peace and reconciled 
to Him. 

But perhaps you say, what about the future ? 
If I am on the road to the glory there is many 
a thing that may happen to me before I reach it, 
and perhaps I may not reach it at all; is it not 
in some way dependent upon myself? Look at 
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the tenth verse, " I f when we were enemies, we 
were reconciled to God by the death of His 
Son, much more, being reconciled, we shall be 
saved by His life"—it is a most interesting 
thing to notice the " much mores" of this chapter. 
It gives one an idea of the superabounding grace 
of God. It is a wonderful thing to be reconciled 
to God, for a man who is born at enmity against 
Him to be brought near to God. Who but God 
could have devised such a thing as that? But, 
He says, "Much more, being reconciled, we shall 
be saved by His life." Why does it say, " W e 
shall be saved? " Does not a believer know that 
he is saved ? And yet here it says, " We shall 
be saved by His life." It is perfectly true that 
the believer is saved by grace, and yet there is 
another sense in which we shall be saved. More
over, if it be true that we are already saved 
through the death of Christ, yet it is also true 
that we shall be saved by His life. But not 
the life of Christ before the cross ; it is speaking 
here of His life on the other side of death. If 
we were reconciled through His death; if when 
we were enemies, God was able to reconcile an 
enemy, how much more will He keep us now 
that we are friends! It means that we shall 
be saved right on through every difficulty and 
danger in spite of all the power of the flesh, 
the world and Satan against us, because there 
is all the power of the Lord Jesus Christ in 
constant exercise for us, and He never loses 
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sight of His people—the youngest and the 
weakest—and we are all weak. The Lord Jesus 
Christ never takes His eyes off us and, with His 
continual intercession, His who lives in the power 
of an endless life, we shall be delivered from 
every hostile power, and saved to the very utter
most. 

Is it not a wonderful thing how God has met 
every need of our souls ! He has brought us to 
Himself, so that we are at peace with Him about 
all our sins, then He gives us a standing before 
Him so that we can be ever in His favour, and 
then He fills our hearts with the hope of glory 
so that we can rejoice in a dark scene such as 
this is, and every day experience His love and 
His power to give us all that we need to draw 
us nearer to Himself, for that is what God loves— 
that we should be near Him. We are perfectly 
near Him in Christ, but He wants to draw our 
hearts nearer to Himself practically. It is not 
merely a doctrine that we understand, but it is 
something for the heart to enjoy. So that every 
blessing that flows to us through Christ brings 
us closer to His peerless person. The person 
and work of the Lord Jesus Christ is the blessed 
subject of which God speaks to us in the gospel. 

May the Lord lead our hearts into the enjoy
ment of it, and draw us closer and closer to 
Himself, so that we may be brighter witnesses 
for Him, living for Him and waiting for His 
coming again! 



THE EPISTLE TO THE ROMANS. 271 

The Epistle to the Romans. 

L E C T U R E IV. 

(Chap. v. 8-21.) 

E have seen that in the first three 
chapters of the epistle, God was 
bringing out the sinfulness of man, 

viewing him in every sphere of life. Gentiles, 
heathen philosophers, Jews—all were brought 
in guilty before God. God was showing up in 
these scriptures what was the condition in 
which the whole world was found, and, as we 
noticed, the summing up of the whole argument 
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was, that every mouth was stopped and all the 
world was guilty before God (chap. iii. 21). 

Then we are told what God is, and what God's 
remedy is. We might naturally have supposed 
that when God had proved man to be guilty, 
He would straightway speak of condemnation ; 
that He would at once have told us how He 
was going to judge a guilty world. But not so, 
when God has proved man's guilt beyond ques
tion, He then speaks of justifying him, and, as we 
have seen, it all comes from the heart of God. 
In the gospel we learn what God in His grace 
and love has done in order to bring man out 
of the terrible state into which his sins had 
plunged him ; it was God devised the means 
by which the guilty sinner might be brought 
into His presence at perfect peace with Him. 

The opening of this fifth chapter of Romans 
is familiar to us all, and I do not purpose to 
dwell upon it now. I suppose the bulk of us 
here to-night have already received the blessings 
of which it speaks. That is, I presume that we 
are all believers in the Lord Jesus Christ, and 
if so, we are privileged to know that we are 
justified from our sins and therefore at perfect 
peace with God, though there are numbers of 
true believers who have not learned it. They 
may not be in the habit of hearing a pure 
simple gospel, and there may be other reasons 
why they do not know it. But there can be no 
question about this, that if we take God's Word 
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as our guide, the privilege of every believer is 
to know that he is justified from all his 
sins, and, thus being at perfect peace with 
God, the future has no fears for him, but he 
rejoices in the hope of the glory of God. 
Then as to his present position, he " has access 
by faith into this grace wherein we stand," so 
that he may live, and walk, and spend the 
little time until the Lord comes for him, in 
the full assurance of God's favour and love. 
Now all this starts from God Himself, and we 
read in the eighth verse of our chapter, " God 
commendeth His love toward us, in that, while 
we were yet sinners, Christ died for us." Instead 
of speaking to us of judgment, instead of telling 
us, You are guilty, and I am going to condemn 
you ; to such as we are, God commends His 
own love, a love peculiar to Himself. 

In verses 8 and 9 two things are said about 
us : first, we were sinners, and, secondly, we were 
enemies. What is the remedy God has for us as 
sinners? "God commendeth His love towards 
us, in that while we were yet sinners "—while 
we were still in that state, sinners and guilty— 
" Christ died for us." That is to say, that the 
Lord Jesus Christ has been in the very place 
where our sins had brought us. God Himself 
has met us just where we were; He has 
brought us the very things that we need. It 
is a wonderful thought that—" while we were 
yet sinners." He did not wait until we had got 
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out of that state, until we had improved our 
condition. He did not wait until we had done 
the best we could, but, just as we were, " yet 
sinners," Christ died for us. 

But not only were we sinners, we were at 
positive enmity against God. Now look at 
these two " much mores" in the ninth and 
tenth verses. " Much more then, being now 
justified by His blood, we shall be saved from 
wrath through Him. For if, when we were 
enemies, we were reconciled to God by the 
death of His Son, much more, being reconciled, 
we shall be saved by His life." We are 

justified by God, not merely forgiven. You 
know how we were justified ; the Lord Jesus 
Christ has Himself been to the place where 
the judgment of our sins was. He as our 
substitute, has been where our sins were, and 
where the judgment of a sin-hating God was 
against them ; and He has borne them, and" 
has endured that judgment; the wrath of God 
against sin has been exhausted. The Lord 
Jesus Christ has taken that upon Himself, He 
has borne the judgment, He has suffered what 
we deserved; He suffered and therefore we 
stand justified by His blood, and, if we are 
justified by His blood, much more we shall 
be saved. 

Somebody may ask, I thought that every 
believer was saved already, what then does 
it mean in this verse when it says, " we shall 
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be saved from wrath" ? If the Lord Jesus 
Christ has borne all the wrath of God for us 
on the cross, shall we go on continually groan
ing out in this world, " from Thy wrath, O 
Lord, deliver us"? The Lord Jesus Christ 
has already endured that for us. We have 
been justified by His blood, justified by faith, 
justified by the fact that the Lord Jesus 
Christ has borne the wrath and the judgment. 
" Much more then, being now justified by His 
blood, we shall be saved." But that seems 
to imply that salvation is not yet complete. 

There is a sense in which salvation in Scrip
ture is looked upon as a future state. If you 
turn to the eleventh verse of the thirteenth 
chapter, " knowing the time, that now it is 
high time to awake out of sleep ; for now is 
our salvation nearer than when we believed." 
The moment I believe in the Lord Jesus Christ 
I am saved. What then is the meaning of 
s ying here that our salvation is nearer than 
when we believed ? Salvation is spoken of in 
two senses. The moment I believe in the 
Lord Jesus Christ I am saved, and every 
believer can say, I am as much saved now 
as I ever shall be so far as my soul is con
cerned. In that sense I am saved now, and 
when I am in heaven I shall not be more 
saved. And yet it says of the believer here 
that his salvation is nearer than when he 
believed. It is speaking of salvation in the 
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complete sense, and that will not be until we 
have our glorified bodies. We are passing 
through a world where dangers are on every 
hand, and where trials and difficulties beset 
our path, and where all the power of Satan 
and of the world is against us, and our own 
evil hearts are against us too, and our salvation 
in that sense will be complete only when we 
reach the glory. 

Now look at another passage which speaks 
of the same thing, " Wherefore, my beloved, as 
ye have always obeyed, not as in my presence 
only, but now much more in my absence, work 
out your own salvation with fear and trembling. 
For it is God which worketh in you both to will 
and to do of His good pleasure " (Phil. ii. 12). 
We know how misunderstood that verse is. 
People say, I must do the best I can, I must 
work it out for myself. These Philippians 
were already saved; they were believers, and 
therefore they were saved. The apostle had 
been with them at one time and helped them 
through their difficulties when all the power 
of the world and Satan was against them ; 
but now he is in prison and therefore no 
longer present with them, so he says, You 
cannot look to me for any help now, you are 
thrown upon your own resources. " As ye 
have always obeyed, not as in my presence 
only, but now much more in my absence"— 
now that you are left to battle through this 
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world by yourselves, much more now that you 
have not me to look to—"work out your 
own salvation ;" but do not forget that " it is 
God that worketh in you, both to will and to 
do of His good pleasure." 

Now look at the First Epistle of Peter, and 
we shall see the same thing there, " You who 
are kept by the power of God through faith 
unto salvation ready to be revealed in the 
last t ime" (1 Peter i. 5). And further on in 
the same chapter, " Receiving the end of your 
faith, even the salvation of your souls " (ver. 9). 
We have already received the salvation of our 
souls, but " we are kept by the power of God 
unto salvation ; " nothing else but the power 
of God can keep us. There are so many 
difficulties in our pathway—Satan, the world, 
the flesh—that unless we are kept by the 
power of God we should never get to the 
end at all. But the certainty we possess of 
getting there fills our hearts with joy novv. 
Satan might reason with us, You may never 
get there at all, you may stumble by the way. 
God says, I will keep you. " We are kept by 
the power of God through faith unto salvation 
ready to be revealed." I believe that it is in 
that sense that the word is used here in our 
chapter. " Much more then, being now justified 
by His blood, we shall be saved from wrath 
through Him." 

Now look at the tenth verse, " when we were 
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enemies "—not merely sinful and doing things 
to please ourselves regardless of God, but at 
enmity against God. At the cross we see the 
enmity of man's heart in all its intensity against 
God. If I am a believer, and am now justified 
through the death of Christ, is there any fear 
that I may be lost, or danger that I shall 
never reach the end of the journey? " I f when 
we were enemies we were reconciled to God 
by the death of His Son, much more "—God is 
now reasoning from His own side, from what 
He has done to what He is going to do in 
the future. If God, when I was an enemy, 
reconciled me, much more is He going to save 
me now that I am reconciled. It was a more 
difficult thing, so to speak, when I was an 
enemy, for God to reconcile me to Himself, 
than now that I am reconciled to keep me. 
God brought me out of the state in which 
sin had 'put me, to Himself, through the death 
of His Son, and now He is going to save 
me by His life. We were pointing out last 
week the reason of saying "by His life," be
cause people think that it should be " by His 
death." 

The salvation of my soul comes to me 
through the death of Christ, but salvation, in 
the sense of which we have been speaking, 
and which includes salvation all through the 
wilderness journey to the end, is by His life. 
What keeps me? Just that Christ ever lives 
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for me. We shall be saved by His life. That 
is a very great blessing—to know that the 
Lord Jesus Christ lives for me; and that 
it is by the power of that life, which He now 
lives on the other side of death, that I shall 
be kept to the end of my path here. 
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The Epistle to the Romans. 

LECTURE IV'.— Continued. 

(Chap. v. 8-21.) 

E now come to the break in the epistle. 
It has often been pointed out, that up 
to the eleventh verse, we have the sub

ject of our sins treated, that is to say, the things 
that we have done; but from the twelfth verse of 
this chapter on to the end, another subject alto
gether is taken up. Not " sins " but " sin." Do 
you understand the difference ? There is only 
the difference of a letter, but there is all the 
difference in the world between " sins," which 
are the fruit, and "sin," which is the root. 
There is a great difference between the fruit 
and the root of a tree. You might take all 
the fruit off a tree and yet leave the root. 
The state in which man was by reason of sin, 
the evil that is in our nature is taken up at 
the end of this chapter. Well, here it points 
out that sin came into the world by one man, 
and death by sin. Had there been no sin, 
there would have been no death, but death 
has passed upon all men, not only because 
Adam sinned, but because all have sinned— 
each one has added his own individual sins. 
Sin came into the world by Adam's one 
transgression, and every person since that time 
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has been born into the world with a nature 
that is sinful, and produces evil things, and 
so death passed upon all men because that 
all have sinned. 

Now from the thirteenth verse to the end of the 
seventeenth is a parenthesis, and a very important 
one. Let us look at what it says—" Until the law 
sin was in the world." What does that mean ? 
Ever since the Garden of Eden sin has been in the 
world ; the law was not given until Mount Sinai, 
but all the time between sin was in the world. 
How do we know ? Because people died during 
all that time, and they would not have died if 
there had been no sin ; and that is just the 
meaning of this passage. From the moment 
that sin came into the world at the Garden of 
Eden right up to the giving of the law, sin was 
there, proved by the fact that death was there. 
And mark what it says, " Even over them that 
have not sinned after the similitude of Adam's 
transgression." That seems a little difficult 
perhaps, but it is really very simple. 

What is the meaning of sinning after the 
similitude of Adam's transgression ? Well, 
Adam had a law given him — " You are not 
to eat of that t ree" — and Adam disobeyed 
God ; he broke God's commandment; he trans
gressed the law under which he had been 
placed. But there was no law from Adam to 
Moses; man was not put under any law be
tween Adam and Moses. They had not sinned 
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in the same way as Adam, they had not 
broken a positive commandment given to them. 
There was a positive commandment given to 
Adam; there was a positive commandment 
given to Moses, but there was no law between 
Adam and Moses ; there was no positive com
mandment given between Adam and Moses, 
and yet there was sin there all the while, be
cause death reigned from Adam to Moses. I 
believe that this refers to a verse we get in the 
Old Testament. If you will turn back to the 
prophet Hosea, " But they "—that is the Jews— 
" like men have transgressed the covenant" (Hos. 
vi. 7). In our version we have "like men," but 
the word used in the Hebrew is " Adam." Adam 
had a commandment given, and he transgressed 
it. "They like Adam have transgressed the 
covenant." I believe that that is the verse that 
is alluded to in the fifth chapter of Romans, 
" Nevertheless death reigned from Adam to 
Moses, even over them that had not sinned 
after the similitude of Adam's transgression, 
who is the figure of Him that is to come." 
Adam was a figure of the Lord Jesus Christ. 
In what sense ? Well, Adam was the head of 
a race of sinful beings. He became the head 
of a race, after sin came into the world. But 
Christ, too, was the head of a race. If Adam 
was the head of a sinful and fallen race, Christ 
is the head of a new race, a redeemed and justi
fied race. 
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In the fifteenth verse we get the two heads, and 
notice how it is brought in. " But shall not the 
free gift be as the offence ? For if through the 
offence of one the many be dead, much more 
the grace of God, and the gift by grace, which 
is by one man, Jesus Christ, hath abounded unto 
the many." If Adam's one offence brought sin 
into the world, and all connected with Adam, the 
head of the sinful family, were involved in the 
results of his sin, is the grace of God going to 
be inferior to Adam's sin ? If Adam's sin in
volved all those connected with him in the 
consequence of his sinful act, on the other hand, 
all those connected with Christ are going to be 
involved in the blessings resulting from His one 
act. 

Verses 15, 16, and 17 present the same truth 
from different standpoints. The fifteenth verse 
speaks of the two men—Adam and Christ. The 
sixteenth verse speaks of the acts—"the judg
ment came by one to condemnation ;" " one," 
that is, one sin. You do not need to commit 
more than one sin to be condemned. But look 
how the grace of God is superior to this ; when 
justification is spoken of, I get justification from 
" many offences." One sin is enough for con
demnation. Adam's one act of sin closed the 
Garden of Eden to him, and one act of sin closes 
heaven to me ; but the moment we speak of 
justification through Christ, all the sins that it 
is possible for a man to commit can be put away 
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by the one sacrifice of the Lord Jesus Christ. It 
is wonderful to see how the grace of God is 
superior to all that man is or could have been. 

Then in the seventeenth verse we get the effects, 
" I f by one man's offence death reigned by one, 
much more they which receive abundance of grace 
and of the gift of righteousness shall reign in life 
by one, Jesus Christ." Death reigning is the re
sult of Adam's sin, but there is the " much more " 
which shows how the grace of God is superior 
to everything that man's sin has done. " If by 
one man's offence death reigned ;" it does not 
say, much more shall life or righteousness reign, 
but " we shall reign in life." God, in the abun
dance of His grace, has stooped down to us in 
all our terrible condition, and, having bestowed 
upon us the gift of righteousness, " we shall reign 
by one, Jesus Christ." We were here sinful, 
and death was reigning all around in this world, 
and God takes up a poor sinner like I am, justi
fies me from all my sins, and then He says, I am 
going to make you reign. 

And then it goes on to say in the eighteenth 
verse, " therefore as by one offence, towards 
all men to condemnation." This is a very 
abstract statement, but it means that Adam's 
one act of sin involves the whole human 
family in the consequences of his sin. God in
deed has found a means by which we can get 
extricated from that, but that is the tendency of 
Adam's act. People say sometimes that it is an 



308 THE CHRISTIAN'S LIBRARY. 

unrighteous thing for God to condemn them for 
what Adam did. He is not going to do so, 
though we get a sinful nature by the Fall. The 
influence of Adam's act was world-wide, it ex
tended to all, but what was the influence of 
Christ's act ? " Even so by one righteousness 
towards all unto justification of life." This puts 
in contrast man's sin and God's grace. If man's 
sin, Adam's sin, involved the whole human family 
in the consequences of that sin, Christ's act, that 
is His death, involved all those who are linked 
with Him. 
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* -

The Epistle to the Romans. 

E were noticing the difference between 
the righteousness of God being " unto 
all" but " upon all them that believe." 

It is world-wide in its extent—" unto all"; but 
limited in its application—" upon all them that 
believe." 

Since the cross of the Lord Jesus Christ, 
God has been able to offer justification to 
the world freely. Adam sinned, and all the 
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human family was involved. If Adam's sin was 
towards all men to condemnation, how can I be 
justified ? Because the Lord Jesus Christ has 
come and done a work. Is God going to confine 
His grace to narrower limits than man's sin ? If 
Adam's sin was towards all, is Christ's work 
going to be to some only ? Why no, it must be 
towards all to justification, though only those 
who believe are justified. You see the contrast 
between condemnation on the one hand, and 
justification on the other ; and not only that, 
there is the contrast between death and life. 

Death reigned by one, and if God justifies 
me, is He going to leave me dead ? No, that 
cannot be ; I get life too. You see how the 
grace of God has come in, and has overleaped 
all the effects of sin, and has brought in some
thing infinitely better. It is far better to be 
before God justified, and with a "justification of 
life." What does that mean ? That the life 
which believers possess is a life which cannot be 
linked with condemnation. It is a life which is 
inseparably linked with justification. It is a life 
which is on the other side of death and judg
ment. It was after Christ passed through the 
judgment of God for our sins, that we, believers, 
were not only justified from all things, but have 
been given life in Him. The two thoughts are 
linked together—justification and life. It is a 
life to which justification attaches. It is a better 
life than Adam had in the Garden of Eden. He 
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could lose that, but we cannot lose the life that 
we have in Christ. It is a life on the other side 
of death and judgment. 

Now it says in the nineteenth verse, " For as by 
one man's disobedience many were made sinners." 
That is a little difficult. You say, How can I 
be made a sinner by another man's disobedience? 
The word " made " means " constituted." It is 
not the question here of my individual sins or 
my individual conduct, but it is the effect of the 
act of the head with whom I am connected. I 
was connected with that first man, Adam, and I 
was involved in his act. Of course I have added 
many sins of my own to that one act of Adam's, 
and if I have not trusted the Lord Jesus Christ 
I shall be judged for what I have done myself. 
But this nineteenth verse is speaking of the 
present state of the world, " constituted sinners " 
—brought into that state by reason of Adam's 
transgression. 

Believers are linked with Christ, the Second 
Man and the Last Adam. Why does it say 
the Second Man and the Last Adam ? Christ 
is called the Second Man because the first man 
is a failure altogether and cannot be improved. 
God says, I cannot improve the first man, but 
I have a Second Man, and can you improve 
on Him ? No, that is impossible, therefore He is 
the Last Adam. Rationalists speak of the Lord 
Jesus Christ as coming in the course of the 
development of man. They look upon the time 
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when he was here as a sort of infancy of man, 
but God does not do that. The " Second," because 
the first was a failure ; the " Last," because the 
second was perfect. " For as by one man's dis
obedience many were made sinners, so by the 
obedience of one shall many be made righteous." 
I was in a sinful state ; I am now brought into 
a state of righteousness. We are brought into 
a new state and condition before God, that of 
righteousness. 

It says in the twentieth verse, "The law entered, 
that the offence might abound." It does not 
say that the law entered that sin might abound. 
God could never do anything that could make 
sin abound. It would be inconsistent with 
His nature to do that. The effect of the law, 
when it came into this world where sin already 
abounded, was to make every act of sin a positive 
transgression of God's law. That is what it 
means when it says that the entrance of the law 
made the offence abound. It was doing wrong 
before, but when the law came it was doing what 
God forbade—each sin became a positive offence. 
In the next clause it says, "where sin abounded." 
It changes the word there. If it had said, "where 
the offence abounded," the Gentile would have 
said, I do not come under that, because I was 
never under the law. When it is a question of 
grace He says, "where sin abounded." That takes 
in the Jew under law and the Gentile who was 
not under law. 
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" Where sin abounded, grace did much 
more abound." There is no possibility of con
fining the grace of God to narrower limits 
than man's sin, and it closes up with this, " that 
as sin hath reigned unto death, even so might 
grace reign "—not righteousness ; if it had been 
righteousness reigning, we should have been con
demned ; if righteousness was to reign where sin 
abounded, the result would have been condemna
tion to everybody. But it changes the word 
there, " as sin hath reigned unto death, even so 
might grace reign through righteousness unto 
eternal life by Jesus Christ our Lord." That 
is to say, God is sovereign in His grace. If 
righteousness had reigned where sin abounded, 
there would have been condemnation; but God 
is superior to man's sin, and, therefore, where 
sin abounded, grace did much more abound, 
that as sin had reigned unto death, so might 
grace reign. But God is righteous, and, there
fore, if grace reigns, it must reign in righteous
ness. If God saves me, it is because He is 
sovereign in His mercy: He is righteous too, 
and if He is going to save me, He must save 
me in a righteous way. " Grace reigns through 
righteousness." They go hand in hand, and that 
is the only thing that gives me settled peace. 
God has found the way of dealing righteously 
with my sins, and no one can say, You have no 
right to have that person in heaven. The devil 
might say, You have no right or title to heaven, 
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but he cannot say anything to God when He 
opens heaven to a dying malefactor; he was 
too bad to live upon the earth, and yet God has 
taken him into Paradise, and He took him there 
in righteousness, and, therefore, where sin has 
reigned unto death, even so might " grace reign 
through righteousness unto eternal life." 

And there we get a wonderful grouping of 
truths — grace, righteousness, life — the three 
things we need when we are sinners. We need 
the grace of God to deliver us, for we deserve 
nothing but wrath; we were guilty, and we 
needed a righteousness in which to stand before 
God ; we were dead, and we needed life, and we 
get them all linked together in Christ. " Grace 
reigned through righteousness unto eternal life 
by Jesus Christ our Lord." 

The close of this fifth chapter may be difficult, 
but all difficulty will be over if we once see that 
it deals with Adam as the head of a fallen and 
sinful family, and Christ as the head of a saved 
and justified one. 
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THE EPISTLE TO THE ROMANS. I I 

The Epistle to the Romans. 

L E C T U R E V. 

(Chap, vi.) 

N the previous part of the Epistle we have the 
wonderful unfolding of the grace of God 
towards sinners; God, first of all bringing 

out in a clear and unmistakable manner the state 
of ruin in which man lay on account of his sins; 
then bringing in His remedy and unfolding the 
blessings which flow to every one who believes, 
whether Jew or Gentile, based upon the death 
and resurrection of the Lord Jesus Christ. And 
then in the fifth chapter we find how the grace 
of God reaches to the very limits, and beyond 
the limits of man's need—" Where sin abounded, 
grace did much more abound"—so that the 
grace of God was infinitely beyond and far 
superior to man's state by reason of sin. 

But now there comes a question of all im
portance. The flesh says, If my sin magni
fies the grace of God, well, the more I sin 
the more the grace of God will be magni-
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fied. I have even heard Christians say that the 
doctrine of the free grace of God will lead 
people to live carelessly. Now that is the very 
thing that is taken up in the beginning of this 
chapter. " Shall we continue in sin, that grace 
may abound ?" That is impossible, it would be 
entirely inconsistent with the truth of Christianity 
for a person to argue in that way. If God's 
grace is made to superabound over sin, is that 
a reason for us to continue in it ? It would be 
impossible, the Spirit argues here, for us to con
tinue in sin if we once remember how we got 
free from sin. 

And notice this, that from the middle of 
the fifth chapter a new subject is treated 
of. It is not now a question of the sins 
we commit; that had been taken up in the 
earlier part of the Epistle—the way in which 
God can clear the guilty has been unfolded 
simply and powerfully in the third, fourth, and 
fifth chapters of Romans; the work which 
clears the guilty is a finished work, not a work 
that is going on now, not a work that takes 
place in the soul. The work that sets me before 
God at peace is a work that was done for me, 
and not a work that is being done in me. It is 
most important to get that clear, because there 
are numbers of people who are occupied with 
the work of the Spirit of God in them. That is 
all-important, but do not let us confound them. 
The work that enables me, as a guilty sinner, to 
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stand justified before God is a work that was 
accomplished more than eighteen hundred years 
ago by the Lord Jesus Christ upon the cross ; 
nothing can be added to it, and nothing can be 
taken from it. It is a work that has glorified 
God about my sins, and the moment I believe 
the gospel I get all the benefits of it. 

But here, in this sixth chapter, we get another 
subject altogether. Not the sins that I have 
committed but the sin that dwelleth in me, the 
nature that commits the sins. We have that 
nature in us, dear friends, and the important 
matter is, How is it to be treated ? The 
question which the Spirit of God raises here, 
" Shall we continue in sin, that grace may 
abound ?" enables the apostle to bring out a 
truth that had not been alluded to in the previous 
part of the Epistle. 

In the first part of the Epistle we are taught 
that Christ died for us, but now we come to our 
death with Christ. I remember one who told 
me that when he learned that truth it seemed as 
if he had got a fresh Bible. He used to tell me 
that three times in his life he got a fresh Bible. 
The first time was when he got to see that all 
his sins were forgiven. Before that time he used 
to read his Bible as a hard, religious duty, but 
the moment he learned that through the death 
of the Lord Jesus Christ all his sins were gone, 
and that he stood justified from them all, the 
book became a new book to him ; it was food 
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and refreshment to his soul. After that he 
learned the truth of deliverance; not merely 
that Christ had died for him and all his sins 
were gone through that, but that he had died with 
Christ, and that, therefore, he was gone. That 
opened up to him the Bible in an altogether dif
ferent way. The third time was when he got 
to understand dispensational truth. 

The sixth chapter of the Romans brings in 
the truth that we have died with Christ. Be
cause grace abounds, says the apostle, where 
sin abounded, is that a reason why we, Christians, 
should continue in sin ? That is impossible. 
How did we get into our blessings ? Through 
Christ surely, but through a Christ that died, 
and if we get them through Christ's death, it is 
because we are identified with Him in His death. 
That is the argument here. I am identified 
with Christ in His death. It is not only that 
He has died, but we have died too. " How 
shall we, that have died to sin, live any longer 
therein ? " It is impossible. It is not only an 
inconsistency but it is an impossibility. How 
shall we, if we have got our place of blessing 
through identification with a Christ who has died, 
continue in that very sin to which we have died ? 

In Colossians iii. 2, we read, " Set your affec
tions on things above, not on things on the earth. 
For ye are dead." Now that is the statement of 
a fact: it is God's side of the question, and it is 
true of all Christians. It is not what some 
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Christians have attained to and others are strug
gling after; it is true of every Christian. God 
says of all Christians, " Ye have died". You may 
say, " I do not feel it." But there are numbers 
of things in the gospel which are true of you 
though you may riot feel them. You did not 
feel that your sins were forgiven until you be
lieved what God said about them ; and in refer
ence to this truth God has said, " Ye have died." 
Now let us take God's view of the matter, and 
do not let us reason about it from our point of 
view. Let us accept God's statement of the 
case and say, " Whether I feel it or whether I do 
not, God says it of me, and therefore it is true." 
I believe that the only way in which we can 
really have power, is by believing the truth as 
God states it. Do not let us reason about it be
cause we do not feel it, let us accept the truth as 
God presents it. 

Here, then, it says, " Likewise reckon ye also 
yourselves to be dead indeed unto sin, but alive 
unto God through Jesus Christ our Lord " (vi. 
11.) Faith is privileged to consider what God 
says as true. In the earlier part of the chapter 
the question is put, " How shall we, that are 
dead to sin, live any longer therein?" and the 
first step in our Christian path bears witness to 
this very truth. Have we not been baptized ? 
Now, if we have been baptized, we were not 
baptized to a living Christ but to a Christ who 
has died. All our blessings flow to us through a 
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Christ who has died, and we are associated with 
a Christ who has died. 

Then it goes on in the fourth verse, " Therefore 
we are buried with Him by baptism unto death," 
but it does not stop there; the Christian is not 
going about the world as a dead man. I have 
died with Him truly, but I have a new life. Is 
the Lord Jesus Christ dead now ? He was dead, 
but He is not dead now. This verse goes on to 
say, He was " raised from the dead by the glory 
of the Father." And that is a wonderful state
ment. It is not merely the fact that Christ rose 
from the dead, but His rising from the dead was 
intimately bound up with the glory of the Father. 
It was, of course, due to the Lord Jesus Christ 
that He should rise from the dead. Look what 
it says in the thirteenth chapter of John. " Now 
is the Son of man glorified." What does that 
word " now " refer to ? It applies there to the 
cross. The Lord says, speaking in view of the 
cross and all that was going to take place there, 
" Now is the Son of man glorified." And that is 
remarkable because we should have said it was 
there the Son of man was humbled ; but, to the 
eye of God, the cross was where the Son of man 
was glorified, for it was there that He met all the 
power of sin and Satan, and, standing there alone 
for God's glory, He sustained the whole weight 
of what that glory required. We cannot go into 
that part of the subject now, but the Lord goes 
on to say that not only is the Son of man glori-
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fied, but " God is glorified in Him." All that God 
was was glorified at the cross of the Lord Jesus 
Christ—His righteousness, His love, His hatred 
of sin, and His love to the sinner. All that God 
was, came out and was glorified by the Lord 
Jesus Christ at the cross. And what has become 
of Christ ? Is God going to leave Him in the 
grave ? That would be impossible: that the 
One who had glorified God by His death should 
be left by that God in death—that could not be ! 
He was raised from the dead by the glory of the 
Father. The glory of God the Father was con
cerned in the resurrection of the Lord Jesus 
Christ. It could not be that God should leave 
in the grave the One—and that His own Son— 
who had glorified Him upon the cross ! God's 
own glory was concerned in the resurrection of 
the Lord Jesus Christ. " Christ was raised up 
from the dead by the glory of the Father," and 
that has a direct bearing upon us, for if He was 
raised from the dead we shall be raised too. 



46 THE CHRISTIAN'S LIBRARY. 

The Epistle to the Romans. 
L E C T U R E V. 

(Chap, vi.) 

HE Epistle to the Romans does not go on 
to the point of our present resurrection in a 
spiritual sense. We get that unfolded in 

the Epistles to the Colossians and the Ephesians. 
There we are viewed as risen with Christ already, 
and, in Ephesians, even as seated in heavenly 
places in Christ; but in Romans it merely says 
that we should " walk in newness of life." 

Romans tells us that we have died with Christ, 
and just as Christ was raised from the dead so 
we are to walk in newness of life. It is not 
merely that we are clear from our old sins, and 
that our guilt has been put away from before God, 
but we are to walk through this world as those 
possessed of an altogether new life, and we are to 
manifest it with the same characteristics in which 
it was manifested by the Lord Jesus Christ, and 
that makes it a wonderful thing to be a Christian. 
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Of course we are all aware of that truth, that 
" he that hath the Son hath life," but the ques
tion is, do we enter into what it is to be 
living that life here on this earth ? " We also 
should walk in newness of life." Not merely 
that we should know that we have life, but we 
should walk in newness of life. We are to do it 
under all circumstances—in our family life, in 
our business life, as well as in our religious life. 
And why? Because we have a new life and 
Christ is that life. I do not for one moment say 
that we can only walk in newness of life when 
we are occupied with spiritual things, we arc to 
do it under all circumstances. 

In the fifth verse it goes on to speak of what 
is still to be. " If we have been planted together 

* in the likeness of His death "—our baptism bears 
testimony to that—is God going to leave us 
there ? No ! he is going to identify us with Him 
in resurrection. 

" Knowing this that our old man has been 
crucified with Him," it is not merely that Christ 
has been crucified for me, but I have been cruci
fied with Christ. 

I was told of a Christian, who, hearing that an 
Englishman was living in a certain town on the 
Continent, thought he would go and see him. 
When he arrived he said, " I have come to see 
you because I hear you are an Englishman, and 
I would like to ask you if you are a child of 
God ?" 
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" Well," said the other, " I hope I am." 
" But," said his visitor, " I did not come to ask 

you if you hoped you were but if you were one. 
Are you a child of God ? " 

He replied, " It is remarkable for you to come 
to ask me such a question as that. I hope I 
am." 

" Well," he said, " but what do you hope ? Do 
you hope that Christ died for you ? Do you 
hope that He was raised from the dead ? " 

" No," he said, " I know that Christ died for 
me, and that He rose from the dead, but I hope I 
am saved." 

" But," said the visitor, " if you believe in the 
Lord Jesus Christ, what does that mean ? Does 
the cross of Christ stand between you and your 
s ins?" 

" Well," he said, " that is a precious thought. 
It must be true, though I never thought of it in 
that way." 

" Yes," said his friend, " the cross of Christ 
stands between you and your sins if you are a 
believer; but does the cross of Christ stand be
tween you and judgment ? " 

" Well," he said, " I suppose that must be true 
too." 

" Does the cross of Christ stand between you 
and hell?" 

" Yes," he said, " that must be true, though it 
is a new way of putting it." 

" Now," he said, " I am going to ask you one 
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more question. Does the cross of Christ stand 
between you and yourself? " 

He said, " I am thankful to you for asking me 
that question. It settles all the difficulties and 
misgivings I have had for years. Why, I have 
been looking for some improvement in myself, 
but if the cross of Christ stands between me and 
myself, I am gone altogether" 

That is the very thing that is brought out in 
this 6th chapter of Romans. " Knowing this 
that our old man is crucified with Him." This 
is a truth of immense importance. There is 
practice, of course, but the truth must come first. 
The truth, the doctrine, first, and the practice 
will follow. You cannot work yourself into this 
state, you must accept the truth of God about it. 
If you are a Christian at all, you may know this 
that not only are your sins forgiven, but your 
old man has been crucified with Him. And 
what follows ? " That the body of sin might 
be destroyed (or, annulled.)" Is not that the 
thing that troubles us so—this old body of sin ? 
What is the meaning of that expression ? It is 
sin in its entirety—root, branch, stem—every
thing connected with this evil thing. " That 
the body of sin might be annulled ; " not " des
troyed," because we have it in us, we have the 
old evil thing still in us, and that evil thing has 
the same lusts and desires. It still exists, but 
it is annulled because its power is broken. 
" Knowing this, that our old man is crucified 
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with Him, that the body of sin might be an
nulled, that henceforth we should not serve 
sin." And what does that mean ? It is looking 
at sin there as a master. Now in the uncon
verted state man serves sin, it leads him hither 
and thither. But it is not to be so with a 
Christian. Sin is not to be his master, and in 
fact it is not his master. He has an evil nature 
still in him, but its power is broken, because he has 
learned the truth that he is crucified with Christ. 

Well, now it goes on in the 7th verse, " Now 
he that is dead (or, has died) is (not, freed but) 
justified fron sin." And notice it does not say 
"justified from sins." It is speaking, not of the 
acts we have committed, they are dealt with in 
the 3rd and 5th chapters, but it says " justified 
from sin," the evil root or principle that is in me. 
Does it mean that I have to wait until I am 
dead, and have left this earth, to be justified ? 
Not at all. You are dead now according to 
this verse if you are a believer. Those who are 
dead in this sense are justified from sin ; and 
what does that mean ? Supposing a person 
were lying dead upon the floor, you could not 
condemn him for having an evil nature. He 
may have done terrible things during his life, 
but he is dead now, and that is an end of his 
evil nature. And so in a spiritual sense. I 
am justified, not only from the acts that I have 
committed, but, as one who has had part in the 
death of Christ, I stand justified from sin. 
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" Now, if we have died with Christ, we believe 
that we shall also live with Him." It goes back 
there to the blessed truth that we shall presently 
be with Him in resurrection glory. 

" Knowing that Christ being raised from the 
dead dieth no more." That is a wonderful 
truth ! Can He die again ? Impossible ! He 
has died once for all, and, just as in His case, it 
cannot be repeated, neither can it be repeated 
in mine. It is not, as I find taught in so many 
quarters to-day, that we have to keep dying all 
day long. No, it is done once and for all. 
Just as Christ has died unto sin once, so we 
have died unto sin once. Look what it says, 
" for in that He died, He died unto sin once; 
but in that He liveth, He liveth unto God." 
And there is a depth in that which is amazing. 

When the Lord Jesus Christ was here upon 
earth, What did He come for? He came for 
the glory of God, of course, we know, but He 
came about the question of sin. He came here 
for that very purpose, to put away sin. He 
came to be made an offering and a sacrifice for 
sin. That has taken place, and He has done 
with it for ever. But He is alive now, and He 
is living to God. God is the one object before 
Him there in heaven ; and this truth is applied 
to us here. Far short of His measure we come, 
but that is the pattern, that the standard, that 
the example. When we compare ourselves with 
the Lord Jesus Christ, we say we cannot speak 
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of ourselves in the same breath with Him, but 
that is the standard before us. 

See how the next verse puts it, " Likewise 
reckon ye also yourselves to be dead indeed 
unto sin, but alive unto God in Jesus Christ our 
Lord." Look at the force of that, look at the 
power of it! There is no make-believe in that. 
" Likewise reckon ye also yourselves to have 
died indeed unto sin." But that is only half the 
truth. Is Christ dead now? No, He is alive, 
and God is the object before Him. " Likewise 
reckon ye also yourselves to be dead indeed 
unto sin, but alive unto God in Jesus Christ our 
Lord." Look at the place into which it puts 
the Christian—Christ's place. You see these 
truths are wonderfully practical for us, and in
deed they are, in one sense, the very truths we 
need for our walk. All that has taken place in 
reference to Christ is to be reckoned as having 
taken place in me. Has He died? So have I. 
Is He alive now ? So am I—alive unto God in 
Him. We have a new life and a new standing 
before God ; brought out altogether from our 
old position as in Adam, and our sins and all 
our responsibilities met by Christ's death. The 
link is broken between the Christian and the 
world, between the Christian and sin, between 
the Christian and all that the first Adam was, 
and he is brought into a new association, a new 
life, and that life is Christ. That is a marvellous 
thing to be brought into! 

{To be continued?) 



?6 THE CHRISTIAN'S LIBRARY. 

The Epistle to the Romans. 

" i I / ® E T not sin therefore reign in your mor-
9^-J tal body." We are troubled by this 

very thing. We know well the truth 
of this. It is this that troubles a Christian, his 
evil nature ; he thought he was going to be very 
different from what he is. 

Perhaps you say, " I remember when I was 
first brought to the Lord, I was so full of joy, 
and could sing from morning till night; I had 
such a happy time, and I thought that I should 
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have no more trouble with this evil nature, but I 
find I have got it in me. Yes, and so have I, and 
so has every Christian, but that is no reason why 
it should have dominion over me. " Let not sin 
therefore reign in your mortal body, that ye should 
obey it." I have a new master, and that is what 
the next verse brings before us. " Neither yield 
ye your members as instruments of unrighteous
ness unto sin." I have a new master, and that 
old master, Sin, I no longer recognise. I have 
broken with him for ever. Death has broken 
the link between me and that old master, Sin, 
and these members, my hands, my feet, and— 
which is perhaps more difficult—my tongue, 
these are my members, and now I am not going 
to yield them to that old master, Sin, I have 
done with him, and I am going to yield my 
members to a new master—to God. 

It is a very important word, that word "yield," 
and I suppose it is that which has made so many 
people talk of consecration, and a very good 
thing it is to be consecrated. We get it in this 
verse, " Yield yourselves unto God." How often 
can I do that ? I believe once and only once. 
The moment that truth lays hold of me, that 
I am dead with Christ and alive unto God ; I 
mean when it takes possession of my moral 
being ; when I get to see the blessed truth that 
God has made an end of me altogether in the 
cross of Christ, and has given me a new life, 
and wants me to live in that life, I yield myself 
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to God. " Yield yourselves unto God," that is, 
change your master. I was yielded unto sin, 
now I am yielded unto God. But here is a 
thing which may go on day by day, " and your 
members as instruments of righteousness unto 
God." That, I believe, is a daily thing. I 
yield myself to God, that is a change of master, 
and I yield my members to Him for service. I 
have broken with my old master, and I am now 
going to yield my members, and all that I have, 
to God's service. 

We may fail in practice, but that is the prin
ciple. My feet, my hands, my tongue, every
thing that I am, is to be yielded to God to do 
His will. I am not left here merely to please 
myself. What am I left here for? I do not 
know a single thing that a Christian is left for 
but to be for God in this world. God might 
have taken me to heaven the moment I was 
converted, as He did the thief on the cross. Ah, 
but He left even him here long enough to do 
what you and I have never been called upon to 
do, and that was to be the solitary witness for 
Christ when the whole world was against Him. 
There was not a single one witnessing for Christ 
but that poor thief; not even the disciples! 
Rejected by the world as Christ was, God gives 
him the privilege of being the solitary witness 
for Christ in this world at that time, and, as soon 
as he had rendered that noble testimony, He 
took him to Paradise; and He might have 
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taken us to Paradise long ago, but He has left 
us here to show to this world that we have 
changed our master and that we now serve Him 
to whom we belong. 

Look at the 14th verse, " For sin shall not have 
dominion over you ; for ye are not under the 
law but under grace." That is a very different 
thing to what would naturally have come into 
my mind. The flesh would have reasoned that 
unless the terrors of the law are kept hanging 
over my head, I shall be doing my own pleasure. 
Now, let me give you an illustration of that. 
Suppose you had in your neighbourhood a boy 
who is so depraved that every time he passes 
your house nothing gives him greater pleasure 
than to throw stones at your windows and break 
them. You try to stop it by calling out to the 
boy, but he does not mind what you say. Then 
you threaten him, and tell him that if he does 
not stop you will hand him over to the police. 
That only makes him more careful to avoid you, 
but he breaks your windows just the same. And 
so you take a fresh way of dealing with him 
altogether, and the next time he passes you are 
beforehand with him and you say, " Look here, 
my boy, I see you are in poor circumstances 
and you do not look as if you had good food ; 
I will take you into my family, and I will treat 
you as my child ; I will bring you into my house, 
and will clothe and feed you." That breaks the 
boy down, and he says, " I cannot go on break-
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ing the windows now that I am not under law 
outside the house, but under grace inside the 
house." We are brought into this relationship 
with God, no longer under the law but brought 
into a place of relationship in grace; but God 
cannot allow me to go on in the old sinful way 
now that I am under grace. Suppose the boy 
was to forget the relationship into which he had 
been brought and*o begin breaking the windows 
again. You would say, " You must not do that, 
I am going to treat you as my child, I would 
not give my child up to the police, but I must 
punish him myself." Now, that is grace, and that 
breaks down the heart, and, therefore, sin in a 
practical sense shall not have dominion over you, 
for you are not under the law but under grace. 

" What then ? shall we sin, because we are not 
under the law but under grace? God forbid." 
In other words, shall we break the windows 
because we are not under law but under grace, 
" God forbid." 

" Know ye not, that to whom ye yield your
selves servants to obey, his servants ye are to 
whom ye obey." If I have yielded myself to a 
person to be his servant, I am his servant. 
Nothing can be simpler than that. And if you 
have yielded yourself to God, it is to obey Him, 
and that obedience is " obedience unto righteous
ness." It does not say obedience unto life, mark, 
because that would make out that I have to 
obey in order to get life. No, I have the life 
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first, then follows obedience unto righteousness, 
and, in the 17th verse, it says that we "have 
obeyed from the heart." Not obeyed from fear 
—that would be the law—but obeyed from the 
heart; it gives new motives altogether. Chris
tianity brings me into such a relationship to God 
that, instead of the terrors of the law hanging 
over my head, I obey out of love. " Ye have 
obeyed from the heart." 

Now, a few words on the 18th verse,." Being 
made free from sin." Are you free from sin ? 
You say, " How can you ask me such a question, 
I have sin in me, how can I be free from it ?" 
That is not the meaning of the word " free" 
here. In the English language the word " free" 
has two senses. Suppose a slave is set free. He 
is free from his master, and that is the sense in 
which the word is used here. It does not mean 
free from the presence of sin in us, but we are 
free" from sin as a power outside us. We are 
free from allegiance to sin ; we are free from the 
power of sin ; we are free men. Well, what is 
to be done then ? I can do what I like now ; 
and in one sense that is true. " Being then 
made free from sin ye became the servants of 
righteousness." Yes, I am free from sin now, 
and I yield myself to God. 

We get in this chapter four different reasons 
why we should not live our old life, I mean the 
old life that we lived before we were converted. 
The first is the impossibility of doing it because 
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we are dead, that we see in the 2nd verse, and in 
two or three other verses. No, I cannot go on 
as I did, because I am dead. Then we get the 
second reason in the 14th verse, How can I go 
on in my old way when / am under grace ? We 
get the tjiird reason in the 17th verse, / have 
obeyed from the heart, In the 22nd verse we get 
the fourth reason, I am a servant to God. 

What fruit had you in your old lifeof sin? Did it 
give you any satisfaction or joy ? Do you think 
the thief gets any satisfaction out of his thieving ? 
or whatever it may be that the lusts of the human 
heart lead men to ? " What fruit had ye then 
in those things whereof ye are now ashamed?" 
Yes, how truly a Christian can say, " I am 
ashamed of it all ! What was the fruit of it after 
all ? Nothing but disappointment, " for the end 
of those things is death." That is the end of a 
worldly man's life ; death for the body and for 
the soul too in a certain sense : but not annihila
tion. There is a " Hereafter," and that is what 
makes it so serious. But, being made free from 
sin and alive unto God, we have " fruit unto 
holiness ; " that is to say, we grow in the know
ledge of God. We should know more of God 
to-day than we did a year ago. If you are 
always living in somebody's company you get 
to know a little more about that person from 
day to day, and if you are in the company of 
the Lord Jesus Christ you should get to know 
more about Him. 
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The Epistle to the Romans. 

LECTURE VI. 

(Chap, vii.) 

f SUPPOSE we might put as a heading to 
this chapter, " Life under Law without 
Liberty." The apostle here is carrying on 

the doctrine that we were considering in the sixth 
chapter about our death with Christ and apply
ing it to the law ; and in the third verse of the 
chapter he uses the illustration of the marriage 
tie as showing that so long as life lasts the one 
who is in the marriage relationship is bound by 
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the law to the other. Death is the only thing 
that breaks the bond, but it does break it, and 
breaks it effectually. 

No doubt there were at Rome amongst the 
believers those who had been Jews; not only 
Gentiles, but Jews. Of course, if there had only 
been Gentiles, we might say that the sixth chapter 
was far enough to have gone. To show that we 
were dead to sin might have been sufficient, but 
there were Jews who had been under law, and 
the question arose, What is to be done with the 
law ? The answer is, We are not under the law, 
that is to say, Christians are not under the law. 
Gentiles were never put under it either, but there 
are large numbers of people, believers even, who 
virtually put themselves there, and so this seventh 
chapter of Romans comes to be of immense im
portance to many whom we have to meet. Well 
now, the great question was how to get out of 
that state, because to be under law is to be in a 
state of bondage. There is none of the peace, 
there is none of the liberty, there is none of the 
joy that properly belongs to the Christian so 
long as the soul is under law. Hundreds of 
people that you come in contact with to-day are 
practically in that state. There is no real sense 
of the liberty with which Christ has made His 
people free. 

It is a mistake to imagine that the seventh 
chapter of Romans necessarily follows the fifth 
chapter in the order of the soul's experience. 
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If you remember we noticed at one of our 
meetings that the break in the epistle occurs in 
the middle of the fifth chapter, and that these 
two portions of the epistle are treating of two 
distinct subjects. The first part deals with the 
question of sins, the acts which I have committed; 
and the second portion treats of sin, or the nature 
that commits the sins ; and we find some who say 
that they passed through the experience of the 
seventh chapter before they knew that their sins 
were forgiven, and others will tell you that they 
passed through it afterwards. 

The first portion of the epistle is occupied with 
the question of our sins and how we may stand 
before God, how we may have peace with God. 
That is gone into and settled through the work 
of the Lord Jesus Christ upon the cross, apart 
from any experimental process that the soul 
may pass through. It is a work that is done 
entirely outside of us, it was accomplished alto
gether by another. In that work we had no 
hand whatever, it was finished nineteen hundred 
years ago on the cross by the Lord Jesus Christ. 

But the moment we get to the seventh of 
Romans you find experience all through it, and, 
further, it is the experience of a soul that is oc
cupied with itself. The number of times that 
" I " and " me " occur in this chapter have often 
been noticed. It is something over forty times. 
Christ is not spoken of as the object before 
the soul, but it is " I " all through ; and notice 
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too the number of times that the " law" is 
mentioned. Yes, the " law " and " I " are the 
great subjects of the seventh of Romans. 

In the first three verses of the chapter the 
illustration is used of the link that exists between 
two persons who have entered upon the marriage 
relationship. In the fourth verse it says," Where
fore, my brethren, ye also are become dead to 
the law." Death has come in to break the link 
between the Christian and the law. The truth 
of death with Christ which we were considering 
in the sixth chapter, with reference to sin, is 
here applied to the law ; because if I am dead, 
I am dead to everything. I am not only dead 
to sin, I am dead to the law. " Wherefore, 
my brethren, ye also are become dead to the 
law." But how are we dead to the law ? There 
may be some one here who has never understood 
it, but if you are a Christian, it is your privilege 
to know, not only that Christ has died for you, 
settling every question as to your sins before God, 
but that you yourself have died with Him, and 
that when God looks at you, He sees one who, 
having died with Christ, is on the other side of 
death with a new life. How then do I become 
dead to the law ? It is by the death of Christ 
and identification with Him in His death. If I 
had died under the law, it would have been con
demnation ; but if I have died with Christ, I 
have died out from under the law's dominion, 
just in the same way as if a man condemned to 
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death were to die in his prison cell before the 
day of his execution, he would have died from 
under the power of the law of the land. 

Now look at the next part of the verse, " That 
ye should be married to another." Here again 
it is taking the illustration of marriage, and it 
says, you cannot be united to two husbands 
at once. What is the one? The law. What 
is the other? A risen Christ. You cannot be 
united to both at the same time. If it is to 
the law, it cannot be to Christ. But if death 
has come in and broken the link with the one, 
then you can be to the other. Only in this case 
it is I who have died, so to speak, and not the 
husband. "That ye should be married to another." 

It is not speaking here of membership of the 
body. The union that belongs to members of 
Christ is not the subject. It is speaking of 
identification. We cannot be united at the 
same time to the law as our husband and to 
Christ risen. Death has come in and broken 
the link with the one husband, the law, and 
enabled us to be united to the other. "Tha t 
ye should be married to another, even to Him 
who is raised from the dead." And why does 
it bring in Christ's ressurrection ? Because it 
is to a Christ who has passed through death; 
it is with that Christ that I am linked. I am 
identified with Christ on the other side of death, 
on the other side of judgment, on the other 
side of the cross. It applies to every Christian 
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We are identified with a Christ who has passed 
through death and judgment on our behalf. 
We are associated with Him on the other side 
of it all, and the moment we grasp that truth, 
it enables us to do that which we never could 
do before—to " bring forth fruit unto God." We 
may do a great deal, but there is no fruit unto 
God until the soul is set free by seeing the truth 
of this identification with Christ on the other 
side of death and on the other side of judgment. 
I no longer tremble at the thought of judgment, 
I know through God's grace that I can never 
come into it. I am linked with Christ on the 
other side of it all. 

Look at what it says in the next verse, " For 
when we were in the flesh." What does that 
mean ? It speaks of being in the flesh as a past 
thing. " In the flesh" does not mean the same 
thing as " in the body." We are in the body; 
but a Christian is not in the flesh. We have 
the flesh in us, but we are not in the flesh. That 
is to say, our standing before God is not the 
standing of a man in the flesh. What is the 
meaning of being in the flesh ? Well, it means 
that so long as we stand before God in the flesh 
we are on the ground that we have to do some
thing and to be something in order to be accepted 
before God. It is very much what we get in the 
case of the prodigal son before he came to his 
father. I do not deserve much, he says, but I 
think I deserve a little bit—" Make me as one of 



112 THE CHRISTIAN'S LIBRARY. 

thy hired servants." That is like one who stands 
before God on the ground of his own responsi
bility. That is what it is to be in the flesh, but 
the Christian is not on that ground. We shall 
see later on what other ground he is on. The 
first verse of the eighth chapter tells us that. 
If I am not in the flesh I am in Christ. There 
are only the two positions to be in. Well, the 
Christian is not looked at as in the flesh be
cause it speaks of it here as a past condition— 
" When we were in the flesh." It is what his 
condition was, but it is not his present condition. 
Just as a person in London might say, " When 
I was in Brighton," because he is no longer in 
Brighton. 

An unconverted man is " in the flesh " in the 
full sense of the expression, and hence under 
condemnation ; the Christian in the true sense of 
the term is " not in the flesh, but in the Spirit" 
(chap. viii. 9), and in a position where no con
demnation is possible. But there are many 
believers who, because they are such, have divine 
life, and yet may have never learnt the truth of 
being dead with Christ; now these are in a 
certain sense still in the flesh, that is to say, as to 
the state of their mind and conscience they are' 
still on that ground before God. The remainder 
of the chapter describes the experience of such. 
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The Epistle to the Romans. 

H R E E great facts are true of every believer 
in the Lord Jesus Christ. He is (i) dead 
to the law, (2) joined to a risen Christ, and 

(3) no longer in the flesh ; and then the practical 
bringing forth of fruit to God follows. This 
is a blessed place to be in. 

It goes on to say in the sixth verse, " Now we 
are delivered from the law." It is not that the 
law is dead but that we are delivered from it. 
Here the figure that has been referred to in the 
first three verses is changed. It is not the law that 
died; in other words, it is not the husband that 
has died, but I have died. " We are delivered 
from the law . . . that we should serve in new
ness of spirit." It is not the service of terror 
under the law, but. it is the service of a soul 
renewed by God to serve, not from fear, but 
from love. " That we should serve in newness 
of spirit, and not in the oldness of the letter." 
But the flesh is always ready to make all kinds 
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of objections. " What shall we say then ? Is 
the law sin? God forbid." If I have to be 
delivered from the law, it looks as if the law 
were something bad ; that is the argument of the 
flesh here. The law was given to the Jews, 
and it came from God, and it is impossible that 
God could give anything that is not good. 
There is no fault to be found with the law. ," Is 
the law sin ? God forbid." Why, the law was 
the very thing that gave me to know what sin 
was. " Nay, I had not known sin but by the 
law; for I had not known lust except the law 
had said, Thou shalt not covet." It does not 
say " sins " here but " sin," because the subject is 
not the acts but the nature. 

The apostle here brings out the truth that 
it was by the fact that the law said, "You 
are not to want so and so," that he came to 
understand that he had a nature that desired 
these things. The law' does not merely say 
that we are not to take a thing that is not 
ours, but that we are not to want to have it, 
and the moment we see the matter in that 
way it is as much as to say that we are not to 
be what we are. Because we have a nature that 
is evil, and the moment the law of God, which 
is holy, just, and good, is applied to one who 
has an evil nature, instead of giving that person 
power to live according to the requirements of 
the law, it only stirs up the desires to do the 
very thing that the law condemns. 
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The illustration often given is this. Suppose 
we have something in the drawer of this table, 
and you say that nobody is to look into it, the 
very fact of saying that nobody is to look at 
once makes people desire to do so. And so the 
law stirs up the desire to do the very thing that 
it condemns. " I had not known sin, but by the 
law ; for I had not known lust except the law 
had said, Thou shalt not covet." Mind, it does 
not say, " Thou shalt not take." A person might 
say, I have never stolen ; but the law says, you 
are not to want it, and people think that wanting 
a thing is not evil. You will find there is a kind 
of doctrine abroad that we may have all sorts of 
evil wishes, but that is not sin so long as we do 
not do the thing. But it is sin. It shows the 
evil that is in us. We may not do the thing, but 
there is the desire there to do it, and that is sin. 
Suppose somebody wanted you to eat a handful 
of ashes ! Who would do it ? Nobody ! Be
cause we do not want to do it, we do not like 
it. But the reason things are a temptation to us 
is that there is something in us that responds to 
them. 

The apostle goes on in the eighth verse to say, 
" But sin, taking occasion by the commandment, 
wrought in me all manner of concupiscence." It 
is all the law from beginning to end, it is not 
Christ; but a very needful experience to go 
through, and the deeper the better. It is a 
terrible thing to be indifferent to the evil that 
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is in us ; it is better to be almost in despair 
about it than to be indifferent to it. God wants 
us to be rejoicing and not in bondage, that is 
true, but here the bondage is described and souls 
have to pass through it. " Sin, taking occasion 
by the commandment, wrought in me all manner 
of concupiscence. For without the law sin was 
dead." That is to say, we were doing things 
that were bad before, but we were not troubling 
about them, just as you might say a child might 
have an evil habit. You would not like your 
child to be playing in the gutter with a little 
street child, that is a bad habit; but suppose the 
child was told not to do it, it becomes disobedi
ence then. It was bad before, it is worse after 
the commandment comes. These eighth and 
ninth verses speak of it in this way. " I was 
alive without the law once;" I was going on in 
my sinful course without troubling ; " but when 
the commandment came, sin revived, and I died." 
The moment the law came and said, you must 
not do that, sin revived. The commandment 
which was ordained to life became practically 
unto death. 

In the thirteenth verse is another argument of 
the flesh. " Was then that which is good made 
death unto me ? God forbid. But sin, that it 
might appear sin, working death in me by that 
which is good; that sin by the commandment 
might become exceeding sinful." One argument 
of the flesh is that if we needed to be delivered 
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from the law it proves that the law must be bad. 
" God forbid," he says, " the law is holy, just and 
good." "Was then that which is good made 
death unto me ?" The flesh is always finding 
fault with God's dealings. It is just the same 
as it was in the Garden of Eden—the woman 
that Thou gavest to be with me—accusing God 
of what we ought to blame ourselves for. In 
this verse it is that that good thing—the law— 
becomes death unto me. It seems a strange thing 
that such a good thing should have such a bad 
effect upon me. It is not that the good thing 
is made death unto me, but that that which is 
in me is shown up by the law—" Sin working 
death in me by that which is good." It is sin 
that is in me. Now all this is a very painful 
experience. 

In the fourteenth verse it goes on to say, "We 
know that the law is spiritual." I know that it is 
all right—the law says that I am not to do this. 
The law is perfectly right. You see, it is the 
experience, not of an unconverted person, but 
of a converted one. The unconverted person 
does not think that the sin is evil. He does 
the wrong because he loves it, but it is not so 
with one who has got a new nature. " The good 
that I would I do not." That could not be said 
of a person who is unconverted. Why did I do 
the evil things before I was converted ? Because 
I loved them. The thought of judgment will 
sometimes stop an unconverted man, but an 
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unconverted man does the things because he 
loves them ; but the moment I am converted 
I hate them, and hate myself for doing them. 
I love the good, and I say, I want to do that, 
but with the desire to do the good I find that 
there is something in me that wants to do the 
evil. The great thing which is described here 
is the lack of power. Life is already there, but 
we need power. The new nature must be there, 
because there is the desire for the good and the 
hatred of the evil, but there is no power. No, 
nothing but weakness. 

This is an experience that quickened souls 
pass through, some more deeply than others. 
I believe I learnt the truth of this seventh of 
Romans doctrinally before I practically passed 
through it. I knew how deliverance was to be 
had, but for a long time in my Christian life 
I was enjoying the truth that I was forgiven and 
sure of being in heaven before I learnt what I 
was in myself. Even if we learn it with the sense 
that we are not going to be condemned, it is 
painful experience to learn what we are, and we 
have to learn it. We may learn it in communion 
with the Lord, and that is a blessed way ; or we 
may learn it out of communion by a fall. Peter 
had to learn it in that way because he had trusted 
himself, and God wants us not to trust ourselves. 
He wants you and me to come to this, that there 
is nothing good in us at all. When we were first 
converted we thought, I was a bad sort of char-
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acter before, but now I shall be something dif
ferent. For a time we were filled with the love 
of Christ in dying for us and rejoicing in the 
Lord and all that, but by-and-by we found that 
there was still evil in us. We lost our temper 
perhaps, and we said, Dear me, I thought I was 
never going to have an evil thought again or to 
lose my temper or anything of that sort. I was 
looking for an improvement in myself, and in
stead of that I seem to be worse. And so it 
must be because we are looking at the evil now 
from God's point of view, and we do seem to be 
worse. We could not be worse in one sense but 
we seem to be worse. 
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The Epistle to the Romans. 

" 3TL KNOW that in me (that is, in my flesh) 
4U dwelleth no good thing" (Rom. vii. 18). 

How individual and personal this is! I 
believe if we were to learn more of what we are 
ourselves, we should not be so ready to accuse 
others of what they are. Let us find fault more 
with ourselves than with others. Here it is, " I 
know that in me (that is, in my flesh) there 
dwelleth no good thing." That is a terrible 
thing. We are all ready to admit that in me, 
that is, in my flesh, dwell all sorts of bad things. 
I asked a man once if he were a child of God. 

He said he did not like to make any profession, 
because he saw all sorts of people making pro
fession, and he thought he was every bit as good 
as they were. 

I then asked him if he had found out that he 
was bad at all. 

"Well," he said, " 1 suppose I must face that, 
there is bad in me as well as in others." 
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" Now, have you found out that there is no 
good in you ? Will you admit this, that there 
is absolutely nothing good in you ? " 

" Well, no," he said, " I do not think I am as 
bad as that." 

Now that is just what we must learn or there 
will be no deliverance. 

I remember somebody once at a Bible Reading 
turning to another and saying, " Are you ever 
disappointed with yourself?" 

And the other said, " Oh, yes, indeed I am 
very often disappointed with myself." 

" Well," said the first, " I am not, because I 
know there is no good in me at all." 

Now it is a great thing to learn that, and 
to learn it in communion with God. We may 
say it glibly without much believing it, but 
it is a great thing to come to that before God, 
that there is in me absolutely nothing good. It 
is a terrible thing to have to say, and it goes, on, 
" For to will is present with me-; but how to 
perform that which is good, I find not." And 
now look what it says in the nineteenth verse, 
" For the good that I would, I do not ; but the 
evil that I would not, that I do." What a terrible 
state I am in! I want to do what is good, and 
I do not do i t ; and I hate that which is evil, 
and I do it. But there is a ray of light comes 
into the soul in the twentieth verse, " Now if I 
do that I myself would not, it is no more I 
myself that do it, but sin that dwelleth in me." 
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There is a stress to be laid on the " I " in this 
verse which does not appear in the Authorised 
Version. That is a grand discovery ; it is not I 
myself. What is it then ? It is sin that dwells 
in me. That is a ray of comfort, though perhaps 
not a great one, to find out that if I hate the 
evil, then it is not I myself that is doing it, but 
it is the evil principle within me that is doing it. 
But then, thank God, I can reckon it to be some
thing different from I myself. And what does 
that mean ? That I am taking sides with God 
against it. But so long as I am looking upon it 
as part of myself, I am looking how I can stand 
before God with it, and I am mixing it up with 
my acceptance and justification. 

Let us go on further now and look what it says 
in verse 23. Carrying on the reasoning, " I find 
then a law," or principle—for that is what it 
means there, it is not " the law" but a general 
principle—"that, when I would do good, evil is 
present with me. For I delight in the law of God 
after the inward man." Now that brings out that 
we are dealing with one who has a new nature, 
because an unconverted man could never speak 
like that. " But I see another law in my members 
warring against the law of my mind, and bringing 
me into captivity to the law of sin which is in 
my members." That, you may say, seems to be 
a climax, and the most terrible climax in this 
experience, for the ray of comfort that I saw in 
verse 20 seems to be altogether gone by this, 
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that the sin that dwells in me is stronger than 
" I myself," and it brings me into captivity. 
That is awful to think that I must live and die 
in captivity. But you need not. There are 
three stages here, " No good thing in me " (verse 
18); secondly, " It is sin in me, and not I my
self" (verse 20); and " The sin that dwells in me 
is stronger than I " (verse 23). Now what is to be 
done ? I have been trying to do better all along, 
and that is no good, and I find that it is hopeless 
work, for I am always in captivity. The terrible 
thing is that this evil which is in me is always 
stronger than I am, and I cannot get myself out 
of this miserable state. Do you give it up? 
Yes, that is just where I have got to, "O wretched 
man that I am! who shall deliver me from the 
body of this death ? " That is a great change; 
"who," it is no longer " I." "Who shall deliver me 
from the body of this death ?" I have come to the 
end of " I." I cannot deliver myself, but is there 
anybody who can ? That is the point we have 
reached now; the vision of my soul is turned 
away from myself, and looks around to see if there 
is anybody who can deliver. " Who shall deliver 
me ?" I needed a Saviour at the start for my 
sins, and now I need a Deliverer from the power 
of sin. I give it up myself. I have striven and 
done the best I could, I have done everything 
I could think of, and I find that I am still a 
captive, and I cannot extricate myself from this 
terrible condition. " Who shall deliver me," 
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miserable man that I am ? Plenty of people 
say that they are miserable sinners, but this is 
a miserable saint—one who has life, but no 
liberty. It is not the experience of an uncon
verted man, neither is it the experience of a 
man in the full Christian position. Then you 
say there is something between the two ? Well, 
practically, there is. There is the experience 
here described of one who has life but who is 
under the law, and he has no liberty. And you 
will notice that throughout this chapter there is 
not a word about Christ as an object, and not a 
word about the Spirit as power. It is the law 
and self. 

" Who shall deliver me ? " And what is the 
answer to this ? The last verse of the chapter. 
The soul passes from a state of bondage and 
misery into bursts of praise. " I thank God." 
That is a very different thing to misery and the 
law. At one moment it is crying out from the 
depth of the heart, " Who shall deliver me ?" 
The next it is, " I thank God." That is, I find 
that God is my Deliverer. " I thank God through 
Jesus Christ our Lord." 

The apostle has described this, but you must 
not think he was passing through this terrible 
experience when he was describing it. Suppos
ing you had been in a morass or quicksands, 
and you tell a person what your experience was, 
you say, " There I was in that terrible morass, I 
was sinking." 
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And your friend might say, " W h y did you 
not try to get on to a bit of firm ground ? " 

And you say, " I could not, for the more I 
tried the further I sank." 

But you must be out of the morass before you 
can describe it. It is not, then, that the apostle 
was at that moment going through this experi
ence. He had been in it, but he had learned 
the way of deliverance from it, and I believe 
that comes by applying the truth contained 
in the sixth chapter. We have died with 
Christ, and further, we are associated with 
Christ on the other side of death and judgment, 
so that there is no condemnation possible for 
us. There is no condemnation, for we have 
been taken out of the place that we were once 
in, as " in the flesh ;" we are no longer there 
before God, but we are in Christ Jesus, and there 
is no condemnation. " I thank God." 
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The Epistle to the Romans. 

L E C T U R E VII. 
(Chap. viii. I - I I . ) 

f SUPPOSE that it would be impossible to 
find two portions of Scripture which are a 
greater contrast to one another than the 

close of the seventh of Romans and the opening 
verses of the eighth. The seventh chapter 
describes the experience of a quickened soul 
under law, in bondage, struggling, defeated and 
miserable; whilst the eighth of Romans brings 
before us the full, complete Christian state as in 
Christ and not in the flesh, and winds up at the 
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end of the chapter with a song of deliverance 
and praise. The seventh of Romans closes with 
a groan of bondage and misery (except the last 
verse, which really describes the delivered soul), 
and the eighth finishes up with a burst of praise. 
There could not be a greater contrast. 

Now, it is important to see that the seventh 
chapter does not describe the experience of an 
unconverted man. Evidently in that chapter 
there is a new nature, for we read: " I de
light in the law of God after the inward man." 
An unconverted man would never use such an 
expression as that. He may sometimes fear the 
consequences of his sin, he may sometimes dread 
the judgment to come, but he loves his sins. 
He never troubles himself about the law of God 
except for the fear of judgment. It could never 
be said that an unconverted man delighted in 
the law of God after the inward man, He does 
nothing of the kind. So that evidently there is 
a new nature there; but the one described in the. 
seventh of Romans is, in his experience, under 
the law. Is that the Christian state? Certainly 
not. The sixth of Romans tells us so : " Sin 
shall not have dominion over you ; for ye are 
not under the law but under grace." So that 
the seventh of Romans, whilst it is the experience 
of one who has a new nature, is not the experience 
of one who is in the full Christian place. You 
may say, " That seems a great puzzle to me ; it 
seems neither one thing nor the other, if you say 

XXXI. 2 
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it is neither the experience of a Christian nor 
yet of an unconverted man." It is the experience 
of one that has the new nature, but as to his 
conscious standing before God, is still in the 
flesh. Now a Christian is not in the flesh. 

What are we to understand by being in the 
flesh ? It is not the same thing, of course, as 
being in the body. We are all in the body so 
long as we are on the earth, but the seventh of 
Romans in the fifth verse says, " when we were 
in the flesh." There are people, then, alive in 
their bodies on the earth but who are not in the 
flesh. Look what it says in the ninth verse of 
the eighth chapter: " Ye are not in the flesh." 
That is, ye Christians. What, then, is the mean
ing of being " in the flesh ?" It is evidently 
here put in contrast with being " in Christ Jesus." 
What are we to understand by being " in the 
flesh " and being " in Christ Jesus " ? I believe 
that to be " in the flesh " means that we stand 
before God according to the responsibilities of 
the first Adam ; and to be " in Christ Jesus" 
means that we stand before God according to 
the acceptance of Christ Jesus, the last Adam. 

Now, the Bible is just the history of these two 
men ; the first Adam and his failure, and the 
last Adam and His perfection ; and every man, 
woman, and child stands before God connected 
with one or the other. If I stand before God 
connected with the first Adam, the distance 
from God of the first fallen Adam is the 
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measure of the distance in whicli I stand. If 
I stand before God in Christ Jesus, His ac
ceptance is the measure of mine. And so, when 
we come to this eighth chapter, we find these 
words: " There is therefore now no condem
nation to them which are in Christ Jesus." 
Have you ever been struck with that word 
" therefore " ? 

" There is therefore now no condemnation to 
them which are in Christ Jesus." It does not 
say, " There is no condemnation to them for 
whom Christ died." That is perfectly true, but 
it is not what is said here. Nor does it say, 
" There is no condemnation for those whose sins 
have been blotted out." That also is perfectly 
true, but that is not what is said. " There is 
therefore now," and mark that word " now " ; it 
is a truth which a believer may apply to himself 
while in this world. " There is therefore now 
no condemnation to them which are in Christ 

esus. 

There are three things told us in verse 2. 
The Christian is in a new position, he has a new 
life, and he has a new power. These three 
things belong to every one who is a Christian in 
the full sense of the word ; and, as I said at the 
beginning, the eighth chapter of Romans unfolds 
the full Christian position in contrast to the 
state of bondage under the law. Three things, 
then, are stated of the Christian, and, if you are 
a Christian, these three things are true of you. 
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Perhaps you have not yet laid hold of them, and 
so much the more reason why you should do so 
now. First of all, you stand before God in a 
new position. What was your old standing? 
In the flesh. What did that mean ? That the 
measure of your distance from God was the 
distance of fallen Adam. Now you are in 
Christ, and what does that mean ? That the 
measure of His acceptance is the measure of 
yours. You are brought by God into a new 
place. Taken out altogether from the old 
Adam state and brought into a new one. Not 
merely your sins forgiven, that is blessedly true, 
but it is not all the truth, sins forgiven, trans
gressions blotted out ; true, but beyond and 
above all that there is something added, " in 
Christ Jesus." A new place, a new position, 
brought out of the old standing, brought into a 
new one ; and is there any possibility that there 
should be condemnation to those who are in 
Christ Jesus ? None whatever. Before any one 
who is "in Christ Jesus" could possibly be 
condemned, Christ Jesus must be condemned. 
You see it puts the Christian into a place where 
condemnation is out of the question. Who can 
condemn ? The accuser may roar of " ills that 
I have done," but he cannot condemn. My 
own heart may sometimes condemn me, but 
God does not. Before God could condemn a 
single one who is in Christ Jesus, He must 
condemn the Lord Jesus Christ Himself, and 
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that is impossible. We are taken out of the 
old position and standing, and brought into a 
new one. He has put the believer in the Lord 
Jesus Christ into a new position before Him, 
and He says that, in that position, in Christ 
Jesus, condemnation is out of the question. 

But not only are we in a new position, we 
have a new life and a life that is not under 
bondage ; a life that is connected with a Christ 
who has died and risen. The life that we have 
as Christians is not a life struggling under law, 
but it is linked up with a risen Christ, and all 
that is behind Christ is also behind us. And 
what is behind Him ? Death and judgment, 
and the whole question of sin. You see what 
it brings the believer into. 

In this connection we might look at the 
twentieth of John. When the Lord goes into 
the midst of His gathered disciples, He says, 
" Peace be unto you." Now that is the portion 
of every child of God since the death and 
resurrection of the Lord Jesus Christ. But not 
only that, He breathed on them, and that 
recalls to us the scene when God, having made 
Adam, He "breathed into his nostrils the breath 
of life, and man became a living soul." It is 
only one who was God who could do what is 
described here ; He breathes upon His disciples 
to whom He had just spoken the Words, " Peace 
be unto you" ; and having so done, He says, 
" Receive ye the Holy Ghost." The Holy 
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Ghost as a Divine Person, did not come until 
the day of Pentecost, forty days afterwards ; 
what was it then that the Lord communicated 
to His disciples at this time? I believe it was 
His own life in the power of resurrection. As 
we see it in the tenth of John, " I am come that 
they might have life, and that they might have 
it more abundantly." There is a difference 
between " life" and " life more abundantly." 
The life itself, I need hardly say, is the same in 
each case, for it is Christ; but it is seen in 
different conditions. Just the difference that 
we see between the struggling, the bondage, 
and the misery of the seventh of Romans, and 
what we get presented in the second verse of 
the eighth chapter, life in liberty and power. 
For not only has the Christian a new life, but 
he has also a new power. There was no power 
in the seventh chapter, nothing but weakness ; 
the very thing described there is lack of power ; 
there is desire to do good, but never the power 
to accomplish it. But the moment we come to 
the eighth of Romans we get a thing of which 
we have not even a mention in the seventh 
chapter. Read through the seventh, and you 
will not find even once any mention of the 
Spirit of God ; come to the eighth, and in the 
first sixteen verses you find it mentioned fifteen 
times. And this is the very power of which 
we find the need in the seventh chapter. In 
the seventh chapter, weakness; in the eighth 
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chapter, power. And what is the power? The 
law ? The law has power to slay or to con
demn, but no power to deliver; but here we 
come to a truth which brings us into liberty. 
" The law of the Spirit of life in Christ Jesus 
hath made me free from the law of sin and 
death." Here is liberty, and in that verse you 
get these three great truths brought together— 
the new place, the new life, and the new power. 
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The Epistle to the Romans. 

^jPyr was weak through the flesh " (Rom. 
viii. 3). There we get a description 

of the seventh chapter. In the seventh chapter 
it was the attempt to get liberty through the 
law ; but, " What the law could not do in that 
it was weak through the flesh," &c. Why is the 
law powerless ? Is there any fault to be found 
with the law ? No, the law is holy, just, and good. 
Why, then, could not the law do this ? In what 
did' the weakness of the law consist ? In the 
flesh. Suppose you have a cabinetmaker, a man 
who is a perfect workman, and you give him a 
piece of wood, and you say— 

" I want you to make a fine bookcase out of 
that piece of wood." 

He tries for some time, and then he says, " I 
cannot do it." 

Then you ask, " Why not ? I thought you 
were a good cabinetmaker ?" 

He says, " So I am, but that wood is rotten, 
and every time I touch it, it crumbles into 
powder." 

That is what we have in the third verse. 
" What the law could not do in that it was weak 
through the flesh." As the cabinetmaker, so 
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the law. But God has done what the law could 
not do, and so it goes on to say, " God sending 
His own Son in the likeness of sinful flesh, and 
for sin, condemned sin in the flesh." But it was 
only " in the likeness of sinful flesh" that He 
came ; for in Him was no sin. 

Now this brings us to the person of the Lord 
Jesus Christ, and as we touch on that I want 
just to refer to three verses that speak of Him. 
" Ye know that He was manifested to take away 
our sins ; and in Him was no sin " (1 John iii. 5). 
If He was manifested to take away our sins, it 
could not be that in Him was any sin. Had 
there been in Him, and with all reverence let 
us say it, one trace of sin, it would have in
capacitated Him to take away our sins. He 
was manifested for that very purpose, to take 
our sins away, and " in Him was no sin." 

Then in 1 Peter ii. 22, speaking of the same 
blessed Person, it says, " Who did no sin, neither 
was guile found in His mouth," and in the twenty-
fourth verse, " Who His own self bare our sins 
in His own body on the tree." " Who did no 
sin." It was impossible that He could ; but had 
there been on Him so much as a single sin of 
His own, He never could have borne our sins 
in His own body on the tree. 

Lastly, " For He (God) hath made Him 
(Christ) to be sin for us, who knew no sin, that 
we might be made the righteousness of God in 
Him" (2 Cor. v. 21). 
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Three things are stated about Christ:— 
" In Him was no sin." 
" He did no sin." 
" He knew no sin." 

And all that put together and added to it—not 
only that as man He had no sin, and not only 
that as man He did no sin, and not only that as 
man He knew no sin—but that He was God, and 
you get the infinite character of His atoning 
work. 

Plentyof people rob themselves of their chances 
of salvation by making light of the atonement 
of the Lord Jesus Christ. God made Him who 
knew no sin—not only to be the bearer of our 
sins but—to be sin. He made Him sin for us. 
That is to say, that the Lord Jesus Christ when 
He was in the likeness of sinful flesh at the cross, 
not only bore the sins of believers, but took 
upon Him the judgment of sin itself—all that 
we had done and all that we were—the branch, 
the fruit, and the root of the tree. He was 
made sin, and He suffered as a sacrifice for sin, 
and that is why God can do what the law could 
not do. And what has God done ? Condemned 
the sinner ? No, but the sin. " God sending 
His own Son in the likeness of sinful flesh and 
for sin condemned sin in the flesh." The con
demnation of all that the sinner was, and of all 
that he had done, was effected in the cross of 
the Lord Jesus Christ. And so the believer is 
free. But he is free in a double way ; he is 
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free before God, he is at liberty in His holy 
presence, but he is also free from himself and 
from the power of sin. A double freedom, a 
two-fold liberty! We are free before God and 
at perfect peace in the knowledge that no con
demnation will ever come to us because Christ 
has borne the condemnation in all its depth and 
reality when He was made a sacrifice for sin. 
But we are also free from the law of sin and death 
in a practical way. We have been taken out of 
our old standing and brought into a new one, 
and we have a life of liberty and power, and the 
Holy Ghost dwells in us. 

Then look at the fourth verse: " That the 
righteousness of the law might be fulfilled in 
us." Yes, but is it only that? Much more 
certainly but inasmuch as it was the law, which 
was the subject, and the seventh chapter had 
proved the inability of man to keep the law, 
here we are told that the righteousness of the 
law is fulfilled in us " who walk not after the 
flesh but after the Spirit." But undoubtedly 
more than that is fulfilled. The law says, " You 
are not to kill." Of course a Christian does not 
wish to kill another, but he is told to lay down 
his life for the brethren, which was more than the; 
law required. It is well to observe that the last 
clause of the first verse should not be there, it 
would be inconsistent with the teaching of the 
passage. The fact that there is no condemnation 
depends not upon my walk in any sense what-
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ever. My walk should be consistent with this, 
but the fact that there is no condemnation 
depends upon my being in Christ Jesus. But 
not only am I in Christ Jesus, but I have a new 
life and I possess the Spirit, and hence the 
righteousness of the law should be fulfilled in us 
who walk not after the flesh but after the Spirit. 

Now the fifth and sixth verses describe a 
thing that is easily understood. " For they that 
are after the flesh do mind the things of the 
flesh, but they that are after the Spirit, the 
things of the Spirit." The flesh has objects of 
its own and the Spirit has objects—different 
objects—and if I have the Spirit I have these 
new objects that the Spirit puts before me. The 
objects that the flesh puts before me are self and 
sin, the object that the Spirit puts before me is 
Christ Jesus. " To be carnally minded is death, 
but to be spiritually minded is life and peace." 
This verse does not tell me how to obtain life 
and peace. It is telling me what life and peace 
are in a practical sense. If I want to know how 
to obtain life, I go back to such a verse as " He 
that believeth on the Son hath everlasting life." 
Or if I want to know how peace is to be 
possessed, I go back to such a verse as " Being 
justified by faith, we have peace with God." 
But if I want to go through this world with my 
heart filled with the sense of that peace, I must 
be led by the Spirit, I must be under the 
influence of the Spirit, I must allow the Spirit 
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to occupy me with " the things of the Spirit." 
That is the path of joy and happiness in this 
world, and that is the only path of joy and 
happiness for the Christian. A person may 
have life in his soul, but so long as he is half
hearted he is robbed of the joy and peace in a 
practical way which is his portion in Christ. 
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The Epistle to the Romans. 
{Continued.) 

OW look what it says in the eighth verse, 
" So then they that are in the flesh " (the 
seventh of Romans state) " cannot please 

God. But ye are not in the flesh but in the 
Spirit, if so be that the Spirit of God dwell in 
you." What distinguishes the Christian is this, 
the fact that he has the Holy Ghost; and one 
who has the Holy Ghost dwelling in him is no 
longer in the flesh. In the seventh chapter of 
Romans you do not get the Spirit mentioned, 
but the eighth chapter is full of i t ; and thus we 
clearly see that the fact that the Spirit dwells 
in him is the distinguishing feature of the full 
Christian position. He is not praying for the 
Spirit, he knows that he has the Spirit. " If so 
be that the Spirit of God dwell in you." 
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Now look at the last part of the ninth verse. 
" If any man have not the Spirit of Christ, he is 
none of His." These are startling words. How 
many a person prays for the Spirit! What 
would they think of such a verse as this, " If 
any man have not the Spirit of Christ, he is 
none of His"? Then you say, " If I have not got 
the Holy Ghost, I am not a Christian ?" That 
is exactly what it says. We must make a differ
ence between being born of the Spirit and being 
indwelt of the Spirit. It is possible to be 
quickened without having the Spirit dwelling 
in you, but the full Christian state is not only 
to be quickened by the Spirit, but to be 
indwelt by the Spirit. " If any man have not 
the Spirit of Christ, he is none of His." That is, 
he is not, as to the experience of his soul, in the 
complete Christian place. I believe that is the 
meaning of the passage. It does not say, if any 
man have not a Christian spirit. The apostle is 
not speaking of that, he is speaking of the Spirit 
of Christ, a divine person dwelling in me, and if 
I have not this, I am not in the full Christian 
place before God. A Christian is one for whom 
there is no condemnation, because he is in Christ 
Jesus, and a Christian is one who is indwelt by 
the. Spirit of God. 

Now it goes on to say, " I f Christ be in you" 
(ver. 10) ; that is very different to what we saw 
in the first verse. In that verse we are in Christ, 
in this verse it is Christ in us; and is not that 
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exactly what we get in the fourteenth of John, 
the twentieth verse ? " At that day"—what 
day? The day which is now present. The 
Lord Jesus Christ was here on the earth, and 
He was looking forward to a day that was then 
future, namely, the day of the Holy Ghost's 
coming, the very day in which we are now living. 
It had not begun when He spake the words, 
but it is a day which has been going on ever 
since Pentecost. " At that day ye shall know 
that I am in My Father, and ye in Me and I in 
you." That is just bringing before us Christianity 
in its two-fold aspect. First of all, our place be
fore God,and secondly, our place before the world. 
" In Christ" is the measure of my acceptance 
before God; "Christ in m e " is the measure of 
my responsibility before the world. It is just 
as true that Christ is in the Christian as it is true 
that the Christian is in Christ. It is the double 
aspect of the one truth; it is Christianity from 
two points of view ; first, as to our place before 
God of acceptance, and secondly, our place be
fore the world of responsibility. My acceptance 
is to be measured by one thing—Christ; my 
responsibility here below is to be measured by 
one thing—Christ. How practical that is ! 

"And if Christ be in you, the body is dead 
because of sin." You say, " That has often been 
a puzzle to me, what does it mean ?" I believe 
this is to be understood in a practical sense, that 
if Christ is in you the body should be held for 



230 THE CHRISTIAN'S LIBRARY. 

dead, because every movement of the body apart 
from Christ would be sin. That is a high 
standard of Christian life. But you say, " Who 
comes up to that ? " Well, that is the standard, 
and we shall never raise the practical state by 
lowering the standard. Let us keep our eyes 
fixed upon the standard, and aim at i t! That 
is the standard of practical Christianity in this 
world—the body not to be used for sin but for 
Christ. Now the other side. " The Spirit is 
life because of righteousness." The only power 
for life, the only power for practical righteous
ness in this world is that of the Spirit. As 
we noticed before, the law and self are the two 
objects that fill the vision in the seventh chapter. 
It is nothing but " I," " me," " my," which occur 
about fifty times, but not once " Christ." Here 
in the eighth chapter the law is done with, I am 
gone. What is the object before the soul ? 
Christ and the Spirit. What a change ! That is 
the only real way of practical holiness; and the 
true secret of joy and happiness is to have the 
Spirit occupying our minds with Christ. 

Then it goes on to say, " If the Spirit of Him 
that raised up Jesus from the dead dwell in 
you." If that is true, and it is true, then "He 
that raised up Christ from the dead shall also 
quicken your mortal bodies by His Spirit that 
dwelleth in you." That is to say, that not only 
the start, not only the course, but the end of the 
Christian life is all characterised by this great 
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truth—the possession of the Spirit. I begin my 
Christian life with that, for I am not in the true 
Christian state until I have the Spirit. I am to 
carry on my life in the power of that Spirit, and 
even if my body should lie in the grave, God is 
going to raise it up from the dead by His Spirit 
that dwells in me, and not merely as an act of 
His power. The wicked will be raised by His 
power. But is the Christian going to be raised 
from the grave only by the power of God ? If 
he should die, God will quicken his mortal body 
by His Spirit that dwells in him. So that the 
future resurrection and our present conduct are 
linked up with the blessed truth that the Spirit 
of God dwells in our bodies. Never let us forget 
it! Oh, may we go through the world in the 
power of it! 
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The Epistle to the Romans. 
Continued, 

N the first eleven verses of the eighth chapter 
of Romans we find the complete answer to 
the question, Who shall deliver me ? The 

seventh chapter had described the hopeless 
struggles of the quickened soul under law, but 
now, as we have seen, the Christian learns the 
true secret of deliverance in Christ. 

We are brought into a new standing before 
God. We are in Christ risen from the dead, and 
no longer in the flesh. The life which we have 
as Christians is not a life struggling under the 
bondage of the law, but it is life in Christ Jesus, 
and in the power of the Spirit. It is a life which 
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has a constantly working principle of its own— 
for this is the meaning of the expression in 
verse 2, " The law (or principle) of the Spirit of 
life in Christ Jesus." The principle constantly 
at work in the flesh is sin and death, whereas the 
principle constantly at work in connection with 
the new life of Christian liberty and power is 
righteousness and peace. Failure there may be, 
because the flesh still remains in us, notwith
standing that we are no longer in the flesh. The 
two natures remain in us so long as we are in 
this world, and these two natures never lose their 
distinctive characters : " So then with the mind I 
myself serve the law of God ; but with the flesh 
the law of sin." But it is our privilege to walk 
according to the new principle and power which 
belong to us as being in Christ, mindful of the 
truth that all condemnation for us is passed, for 
in all its full extent it was borne by Christ when 
He was made sin for us, and was forsaken of 
God on the cross. The Spirit, too, which is the 
energy of this new life, has things of its own 
wherewith to occupy the mind : " They that are 
after the flesh, do mind the things of the flesh ; 
but they that are after the Spirit the things of 
the Spirit" (ver. 5). So that in a practical sense 
we may know the life, peace, and joy of deliver
ance from the power of sin, while waiting for the 
day of resurrection glory when we shall be free 
from its hateful presence. Then indeed will be 
the complete answer to the question, Who shall 

xxxiv. 2 



26b THE CHRISTIAN'S LIBRARY 

deliver me ? Free from the power of sin now, free 
from its presence then, when our mortal bodies 
shall be quickened by His Spirit, and all trace 
of sin shall be eternally removed. 

In these opening verses of the chapter the 
Spirit of God is brought before us not so much 
as a distinct person indwelling the Christian, as 
the power and energy of the divine life: " The 
Spirit is life because of righteousness " (ver. 10). 
They present more that aspect of the subject un
folded in John xx., " Receive ye the Holy Ghost," 
than the fact of the Spirit's actual presence as at 
the day of Pentecost. Not but what the expres
sion occurs, " If so be that the Spirit of God 
dwell in you" (ver. 9), but we speak of that 
which characterises this part of the chapter (vers. 
i - n ) , and the difference is an important one. 

In the second portion of the chapter (vers. 
12-28) the doctrine is clearly unfolded of the 
actual presence in the Christian of the indwelling 
Spirit, with its divine consequences. 

But first of all we are shown our complete 
deliverance from the flesh, as a principle that can 
have any possible claim upon us: " We are debtors 
not to the flesh to live after the flesh " (ver. 12). 
What possible claim can the flesh have upon us ? 
To live after it can only end in death, and after 
death the judgment. The only fruit it ever 
yielded are things of which the Christian is now 
ashamed (chap. vi. 21). It has proved itself to 
be incorrigible even under the influence of the 
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law, which was holy, just, and good. The flesh 
is an evil principle, hopelessly and irrecoverably 
bad. The Christian has done with it in Christ's 
death, he no longer stands in it before God, and 
he is no longer a debtor to it in any wise. The 
Christian has the Spirit of God dwelling in him, 
and this is a power greater than that of the flesh, 
so that the flesh need never overcome him, for 
by the Spirit he may mortify the deeds of the 
body. This is liberty ; liberty of the soul before 
God, and liberty from the power of sin. We all, 
alas! fail in carrying out these blessed principles of 
divine grace, but this is the privilege that belongs 
to us. May we learn to live up to the height of 
our privileges! 

But if the Spirit of God dwells in us, we are 
the sons of God. Here a fresh truth is brought 
before us. Not only are we in a new standing 
or position before God in Christ, but we are 
introduced into a new relationship, we are the 
sons of God (ver. 14). For the Spirit we have 
received, the Spirit that indwells us, and by 
which we are led, is not a spirit of bondage. 
Bondage and fear was our state under law. But 
the Spirit of God which is given to believers is 
the spirit of adoption. Possessing this spirit we 
are led into the conscious sense of a new relation
ship with God : " We cry, Abba, Father " (ver. 15). 
" The Spirit itself bears witness with our spirit, 
that we are the children of God " (ver. 16). God 
has brought us into a new relationship by grace, 
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and has given us the seal and power of that new 
relationship : " Because ye are sons, God has sent 
forth the Spirit of His Son into your hearts, cry
ing, Abba, Father" (Gal. iv. 6). In other words, 
Christ's position is ours, for we are " in Christ 
Jesus," and Christ's relationship is ours, for we 
have the Spirit of His Son in our hearts. In all 
things it is true He has the pre-eminence—this 
every fibre of our moral being acknowledges 
with adoring worship; and yet, blessed be His 
name! He has said, " I ascend unto My Father, 
and your Father ; unto My God, and your God " 
(John xx. 17). 

But blessed results flow from this great truth 
of the Spirit's presence in us. Not only are we 
children, but we are heirs (ver. 17). It could not 
be otherwise. If God by divine grace has intro
duced us into His family, it is that we might 
share and enjoy all that properly belongs to that 
family. We are " heirs of God "; but not only 
this, we are joint-heirs with Christ. Having 
given us Christ, He with " Him also gives us all 
things ;" this is true for faith now, but presently 
we shall enter into the full manifestation of it all 
in glory. For here we suffer with Christ, but 
presently we shall be glorified together with 
Him (ver. 17), and then as His loved co-heirs we 
shall share with Him all that as Man He Himself 
possesses. His Godhead glory is His alone, but 
the glory given Him as Man by the Father He 
deigns to share with us : " The glory which Thou 
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gavest Me I have given them" (John xvii. 22); 
and yet in all things, be it remembered, He has 
the pre-eminence: " For God, Thy God, hath 
anointed Thee with the oil of gladness above 
Thy fellows " < Heb. i. 9). 

But what is suffering here when compared to 
the glory of that day ? Paul had an abundant 
share of it (2 Cor. xi. 23-29); but calmly viewing 
it all in the light of the coming glory he declares, 
" I reckon that the sufferings of this present time 
are not worthy to be compared with the glory 
which shall be revealed in us " (ver. 18). For that 
glory we wait with quiet and confident assurance. 
The whole creation, too, waits for it, for in the day 
when the sons of God shall be manifested in 
their glory with Christ, and not before, will 
creation's groan be hushed. By Adam's sin, and 
not of its own will, was the creation made subject 
to vanity. But a glorious hope awaits it; the crea
tion itself shall be delivered from the thraldom of 
corruption ; no more creature tears and groans 
and suffering when once the children of God are 
introduced into the liberty of the day of glory. 
The liberty of grace belongs now to the guilty 
sons and daughters of Adam who believe in the 
Lord Jesus Christ, but even they, through their 
bodies, are linked with the groaning creation. 
Our souls are now at liberty in Christ; we have 
redemption through His blood, the forgiveness 
of sins, but we wait for the adoption, the re
demption of the body. In other words, we wait 
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for the moment when we shall be ushered, in 
bodies of glory, into that condition which will 
manifest the full results of Christ's redemption 
work. For that day creation waits, and while it 
waits it groans. And we, too, albeit that we 
have the first-fruits of the Spirit, as the earnest 
of coming glory, groan within ourselves. This 
is not the groan of bondage under law as in 
Romans vii., but the groan of sympathy with 
Christ. 

Patiently we wait for His coming again, when 
the hope in view of which we are saved will be 
realised. We do not hope to be saved, but we 
are saved in hope (ver. 24). 
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The Epistle to the Romans. 

JHE closing verses of the chapter (Rom. viii. 
28-39) bring before us the blessed theme 
that God is for us. No matter what the 

circumstances of our pathway may be, we are 
on our road to glory. Glory with Christ is 
the Christian's eternal portion. For the obtain
ing of this glory God called us by the gospel 
(2 Thess, ii. 13). We are not in it yet, but we are 
saved in the hope of it (Rom. viii. 24, 25). 
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Meanwhile we are walking through an un
delivered creation; it groans and travails in 
pain, and every groan that rises up from it to 
God tells of the sin of the first Adam which 
brought about the ruin. God sees it, and "we 
know " it (ver. 22). 

As we have seen, believers are already de
livered from sin's guilt (chap, v.) and power 
(chap, viii.), they are not yet delivered from its 
presence, nor will they be until the bright morn
ing of Christ's coming, when the new creation 
will be ushered in in power and glory. Of that 
new creation, Christ risen from the dead is the 
beginning (Rev. iii. 14), and believers now 
quickened and risen with Christ are a kind of 
firstfruits (Eph. ii.; Jas. i. 18). With the old 
and fallen creation they are still linked through 
their bodies of humiliation, but with the new 
creation they are already linked by the Spirit. 
They have the firstfruits of the Spirit now, the 
earnest of what is theirs in hope, for the Spirit 
will yet be poured forth on all flesh in the day of 
millennial blessing. Linked in their bodies with 
the groaning creation, and feeling all according 
to the mind of the Spirit that dwells within 
them, they groan in sympathy with the mind 
and thoughts of God. 

When Christ was here He groaned in spirit at 
the sight of all the misery and wretchedness that 
filled the scene as the result of man's sin. With 
Him all was in perfection ; we, too, in our 
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measure groan in sympathy with His heart. 
Ofttimes we know not what to pray for as we 
ought. It may even be that no remedy may be 
possible; but then the Spirit within us makes 
intercession for us with groanings that cannot 
be uttered. Creation groans, believers groan, 
and the Spirit produces groans that cannot even 
be expressed in words. What a blessed circle 
of divine sympathies have we here ! 

And God searches the hearts of His people ; 
and what to find ? The mind of the Spirit. 
How often, alas! may He not find other things, 
and for this we need to judge ourselves ; but in 
the connection in which the truth here stands, 
God searches the heart to find there the thoughts 
and feelings and desires produced by the mind 
of the Spirit. How entirely the saints are here 
looked upon as linked in God's mind with the 
Spirit already given, and who makes intercession 
for them according to God ! 

But if sometimes we know not what to pray 
for as we ought, this we may always know, that 
" all things work together for good to them that 
love God " (ver. 28). 

In God's love we may have perfect confidence. 
He may not change the circumstances, but He 
will bless them, and His people passing through 
them. He did not quench the flames of the 
fiery furnace, nor diminish their intensity in 
the smallest degree, but He walked with His 
people through them. He did not prevent the 

XXXV. 2 
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stripes falling upon His beloved servants Paul 
and Silas, nor deliver them at once from the 
dungeon and their chains, but He enabled them 
to sing songs of triumph and praise in the midst 
of their trials. 

And so we may be always sure that all things 
will work out God's purpose for those whom He 
has called. For it was in fulfilment of God's 
eternal purpose that He called us by the gospel. 
His foreknowledge of all that we should prove 
ourselves to be did not hinder His predesti
nating us according to His sovereign and elect
ing mercy. But He predestinated us for a 
special object, not merely that we should be 
happy and safe in heaven for eternity, but that 
we should be conformed to the image of His 
Son. Nothing short of this would satisfy His 
heart. He might have given us an angel's place, 
but He has been pleased to destine us to share 
the glory of His Son, to be like Him, con
formed to His image. We shall surround Him 
in that glory as His berthren ; He, blessed be His 
name ! being the First-born, the chief and centre 
of that glorified throng. 

Called, justified, and glorified—what can we 
say to such things? Did we deserve them? 
No. Had we done ought to merit them ? No. 
But " God is for us," and who can be against us ? 
It was God's purpose that guilty sinners should 
be in glory with His Son ; and to carry out this 
purpose, He did not spare His Son, His own 
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Son. Such was the measure of His love, if we 
can speak of measure in a love which is infinite. 

Believers, then, are the objects of God's choice; 
they are "God's elect" (ver. 33). Shall any 
charge be brought against them ? " Guilty be
fore God" had been the verdict, and " every 
mouth stopped " was as true of God's elect as of 
all others ; but God Himself has justified them. 
Who then is he that would condemn them? 
What has become of their many sins? They 
are gone for ever from before a holy God, for 
Christ was charged with them all at Calvary, 
and Christ has died under the judgment that 
those sins deserved—sins not His own but ours. 
And where is Christ now ? He is risen again; 
and not only this, He is at the right hand of God, 
and faith can turn the eye upward and see Him 
there crowned with glory and honour. 

Not only so; but that risen, living and loving 
Saviour intercedes for those for whom He died, 
and nothing will ever separate them from His 
love. Should tribulations rise or sore distress for 
Christ's sake ; should fiery persecutions seek to 
overwhelm the saints of God ; should famine or 
nakedness, peril or sword beset their pathway 
here below; even should they be killed all the 
day long " for Thy sake," or counted as sheep 
for the slaughter; yet in all these things more 
than conquerors they shall be "through Him 
that loved us." The whole army of martyrs 
from Stephen onwards stand boldly out in the 
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page of history as more than conquerors through 
that love of Christ, from which no power of earth 
or hell, of men or devils, could separate them. 

If we compare the use made by the Spirit of 
God in this chapter with the Old Testament 
Scripture from which the words are quoted, a 
flood of light is thrown upon the subject. In 
Isaiah 1. 7_II> the prophet is speaking of Christ 
Himself: " H e is near that justifieth Me (i.e. 
Christ); who will contend with Me ?" Again, 
" The Lord God will help Me ; who is he that 
shall condemn Me (i.e. Christ)?" But what is 
said of Christ in Isaiah is applied to the saint 
of the present dispensation in Romans. This is 
a point of great importance, for in the Old Testa
ment times the Church was hidden, a mystery 
not yet revealed; nevertheless Christ and the 
Church are one—what is true of the Head is true 
of the members ; hence it is that the Spirit of 
God applies to the members of Christ in Romans 
what that same Spirit applies to Christ Himself 
in Isaiah. 

Bearing this in mind, we may learn by referring 
to Isaiah 1. the contrast between the portion of 
the saint of this present dispensation and that 
of the remnant of Israel in the time that follows 
the removal of the Church at the coming of the 
Lord. In verses 8 and 9 we see what is true 
of Christ and the Church in Him, the conscious 
assurance that there can be no condemnation. 
But what will characterise the spiritual relations 
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of the saints in the period that will come after 
the Church is removed is found in verse 10. 
They will fear the Lord, they will obey His 
voice, but they will be walking in darkness, and 
have no'light. Their experiences are depicted 
in the Psalms. Passing through their time of 
great tribulation, fears and troubles of every kind 
surrounding them, their enemies ready to swallow 
them up, and God apparently leaving them alone, 
darkness and no light will indeed be their por
tion. We walk in the light, they will be walking 
in the darkness, but nevertheless they are ex
horted to trust in the name of Jehovah, and to 
stay themselves upon God. Dark though their 
path may seem, it is better far than that of the 
ungodly nation of Israel described in verse II . 
Space will not admit of further enlarging upon 
this deeply interesting scripture, but we would 
briefly recapitulate the three divisions :— 

1. Christ and the Church (vers. 8, 9). 
2. The remnant of Israel in the last days 

(ver. 10). 
3. The ungodly nation of Israel at the same 

period (ver. 11). 
And here we close this section of the epistle. 

What a marvellous unfolding of man's lost and 
ruined condition through sin, but of God's rich 
provision in grace, and the way His love can 
reach to the lowest depths, and bring the guilty 
thence, justifying them now, and setting them 
at peace before Him, and presently to complete 
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the story by putting them in glory. All had 
sinned, whether Jew or Gentile, and had come 
short of God's glory, but the gospel was God's 
power unto salvation to every one that believed, 
'' to the Jew first and also to the Greek." " No 
condemnation " to those who are in Christ Jesus, 
and no separation " from the love of God, which 
is in Christ Jesus our Lord." 
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The Epistle to the Romans. 

•Vj-^HE next three chapters (ix., x., xi.) form a 
H& kind of appendix to what has preceded. 

The doctrine of free salvation to all 
through faith on the ground of grace would 
seem to conflict with the special promises made 
to Israel. 

On the ground of law the Jew was excluded 
from all blessing, for he had broken it. But not 
only did the Jews boast in the possession of 
the law; to them also belonged the promises 
made to the fathers, unconditional promises; 
and the rebellious heart of man might reason, 
that if the gospel let in the Gentile to blessing, 
then, " the word of God hath taken none effect" 
(chap. ix. 6). 

First the apostle earnestly defends himself 
against any possible charge of slighting his own 
" kinsmen according to the flesh." He loved 
them with an overflowing heart. I t is evident 
from a careful study of the chapter before us 
(chap, ix.) that the apostle had in mind the 
solemn incident in Israel's history recorded in 
Exodus xxxiii., xxxiv. The people had turned 
their backs upon Jehovah and were bowing 
down before the golden calf. " Let Me alone, 
that My wrath may wax hot against them," said 
the Lord, " and that I may consume them; and 

xxxvi. 
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I will make of thee a great nation." But such 
was Moses' care for the honour of Jehovah, 
whose people they were, spite of all their stiff-
neckedness; such, too, was his love for that 
people, that he pleads on their behalf, and even 
asks that himself might be blotted out of Jeho
vah's book rather than that the people should be 
destroyed. Well, says Paul, such, too, is the 
love that I bear you, that I had wished myself 
accursed in your stead; will any, then, accuse 
me of lack of love, or indifference to your welfare ? 

But further, no charge can be brought against 
the Word of God, " for they are not all Israel, 
which are of Israel " (ver. 6). In other words, the 
blessing comes not merely on the ground of 
natural descent, but upon that of God's sovereign 
and electing grace, and if on this ground it may 
reach to the Gentile as well as to the Jew. This 
is the great subject of the chapter now before us. 
There is such a thing as election, whatever 
man in his pride and rebellion of heart may say. 
And the Jew was forced to admit it. Nay, he 
could not gainsay it, for the history of his nation 
proved it. 

Promises had been made to Abraham, uncon
ditional promises, apart altogether from any 
question of law, but because they are the seed 
of Abraham does not necessarily make them 
children of the promise (ver. 7). For had not 
Abraham two sons, Ishmael as well as Isaac. 
Is Ishmael to be admitted into the blessing as 
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well as Isaac ? Oh no, cries the Jew, for " in 
Isaac shall thy seed be called." It is not enough 
to be of the seed of Abraham then ; " they which 
are the children of the flesh, these are not the 
children of God." No, with one consent the 
Jew would exclaim, the seed of the bondwoman, 
Hagar, must be shut out; " Sarah shall have a 
son," Isaac is the vessel of promise. 

But " not only this " (ver. 10), for the Jew might 
still have reasoned that the child of a slave could 
have no pretension to attain to the promises; 
the matter is narrowed down still further. 
Rebecca had two sons, and both were of the 
same father, Isaac. Shall Esau be admitted as 
well as Jacob? No, again cries the Jew, the 
Edomites have no claim to the blessings of the 
promise. It is from the God of Abraham, Isaac, 
and Jacob that all our blessing comes, and it is 
in that line alone that it descends. True, 
reasons the Spirit through the apostle, " the 
purpose of God according to election" must 
stand. Moreover, it is not by any means on the 
ground of works, but solely " of Him that calleth," 
for before either Jacob or Esau were born, hence 
before they had done either " good or evil," God 
had said, " The elder (Esau) shall serve the 
younger (Jacob)." This was said before their 
birth ; but not till hundreds of years after their 
death, and after their lives had proved what 
their characters were, did God say, "Jacob have 
I loved, but Esau have I hated " (Mai. i. 2, 3). 
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Again, the flesh would raise its voice in rebel
lion against God, for the carnal mind is always 
enmity against Him. " Is there unrighteousness 
with God?" (ver. 14). God forbid, says the 
apostle, and proceeds to demonstrate the folly 
of the charge from undeniable facts in the history 
of the Jewish people. When the people had 
made the golden calf, they cut themselves off 
from all claim to blessing by reason of their sin. 
God, had He acted in righteousness, would have 
:cut all off except Moses and Joshua. But on 
the intercession of Moses, God declares that He 
will act in mercy; righteousness would have cut 
them all off, sovereign mercy alone will bless 
any. " I will have mercy on whom I will have 
mercy" (ver. 15). Blessing comes, not on the 
ground of man's will or activity in works, but it 
is "of God that showeth mercy" (ver. 16). So 
the lost sinner must accept salvation on the 
ground of God's mercy, and not on the ground 
of his own merit of whatever sort. This 
humbles man's pride to the dust, but there only 
can God meet the sinner. On the other hand, 
the case of Pharaoh proved God's power to 
harden if He saw fit so to do. It must be care
fully noted that nowhere in Scripture is there 
any such thought as election to perdition. God 
did not will that Pharaoh should be a sinner, 
and should perish; He is not willing that any 
should perish, but that all should come to 
repentance; but then man must repent or be 
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lost, and here comes in the truth that man is 
responsible, at the same time that God is 
sovereign. 

Pharaoh was a sinner already, and had de
fied the God of Israel. " W h o is the Lord," 
he had said, " that I should obey Him ?" 
Well, says God, you shall know, and all the 
earth shall learn through you what My power is, 
and how vain and useless it is to fight against 
God. Pharaoh was obliged to bow, and so must 
every man either in grace or judgment. 

" Why doth He yet find fault then ? " (ver. 19), 
cries stubborn and wilful man. And who are 
you to reply against God ? Has not God more 
power than man ? Cannot the potter do what 
he pleases with the clay ? Mark, it is not said 
that God ever makes a vessel to dishonour ; but 
the right and power of God to do what He pleases 
is here stated, and this is a truth that man must 
bow to. Sin need never keep any out of 
heaven, no matter how great the sin may be, 
for the blood of Jesus can cleanse from all sin, 
but man's will of rebellion against God will 
infallibly do so unless he yields before the judg
ment day. " Ye will not come to Me, that ye 
might have life" (John v. 40), said the Lord 
Jesus to the self-righteous Jews. 

What is here taught us is this—all through 
sin are lost; both Israel and Pharaoh had 
terribly sinned ; righteousness would have cut 
all off without exception ; but God in His 
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sovereignty has mercy on some, and others He 
hardens, not to make them sinners, for that 
they were before, but to demonstrate before the 
eyes of all the folly of resisting His will. 

Observe, too, the patience of God, His long
suffering ; He does not cut off these " vessels of 
wrath fitted to destruction," without giving them 
ample opportunity for repentance ; He endures 
them with much long-suffering. It is not said 
that He fitted them to destruction ; their own 
sin and unrepentant hostility against God did 
this; but in the end He must make His power 
known. On the other hand, there are vessels 
of mercy, and upon these He will make known 
the riches of His glory. How did they become 
such ? By their own goodness or will ? No, 
but through sovereign mercy, and according to 
purposes of grace which were before the foun
dation of the world. God Himself had before 
prepared them unto glory. 

Having thus clearly demonstrated the truth of 
God's sovereign mercy in election, the apostle 
applies it to the Gentiles as well as to the Jews. 
If sovereign mercy was needed by the Jew, it is 
available also for the Gentile; " even us, whom 
He hath called, not of the Jews only, but also of 
the Gentiles" (ver. 24). And this is borne 
witness to by the prophet Hosea. Doubtless 
the prophecy will be fulfilled in a coming day 
for Israel, but the Spirit of God here applies it 
to the present time in connection with those who 
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believe the gospel, whether Jews or Gentiles. 
It would appear that verse 25 has reference to 
the Jewish believers of this present dispensation, 
for so Peter uses it in his epistle (1 Pet. ii. 10), 
where he is dealing with Jews; but verse 26 
takes in believers from amongst the Gentiles, 
who, having no claim by nature or any other 
way to be the people of God, through grace are 
"called the children of the living God." A 
similar application of Old Testament prophecy 
is found in Galatians iv. 26-31. The present is the 
time of Israel's desolation, and yet she has now 
many more children than during the period in 
which she was recognised by Jehovah ; for such 
is God's grace to us, that the rejection of Israel 
for a season has opened the flood-gates of His 
mercy to the Gentiles, and " now we, brethren, 
after the pattern of Isaac, are the children of the 
promise " (Gal. iv. 28). This application to the 
present time of prophecies which will yet be 
fulfilled literally is of the deepest interest. 

Having shown from Hosea that the admission 
of Gentiles into blessing had been foretold, the 
apostle next proves from Isaiah that not all 
Israel but only a remnant therefrom would be 
saved (vers. 27-29). And he concludes hy 
showing that the reason of the rejection of Israel 
nationally was twofold ; first, their vain effort at 
attaining righteousness through a broken law ; 
and secondly, their rejection of Christ—" they 
stumbled at that stumbling stone." But the 

xxxvi . 2 
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Gentiles, equally sinners with the Jews, and all 
unworthy as they were, had attained to righteous
ness, not a human and legal righteousness, but 
one which was divine, " even the righteousness 
which was of faith." 

Thus is proved the very doctrine with which 
the epistle opens : " Therefore it is of faith that 
it might be by grace; to the end the promise 
might be sure to all the seed ; not to that only 
which is of the law, but to that also which is of 
the faith of Abraham, who is the father of us al l" 
(chap. iv. 16). 
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Epistle to the Romans. 

T the close of chapter ix. the setting aside 
of Israel nationally had been proved from 
Old Testament Scripture; but at the 

same time the door of entrance into blessing was 
as open for any individual amongst that nation 
as for the Gentile, " Whosoever "—be he Jew 
or Gentile—" believeth on Him shall not be 
ashamed" (chap. ix. 33). 

In chapter x. this subject is continued, and the 
difference between the righteousness of God and 
the righteousness of the law is further developed. 
To be outwardly the chosen people of God did 
not suffice, the apostle's earnest desire for Israel 
was that they might be saved. In truth they 
had a zeal for God, but it was not according 
to knowledge. They were ignorant of God's 
righteousness, and endeavoured to establish their 
own. Not that they had any of their own in 
reality. 

How many in this our day are on exactly 
the same ground, and in precisely the same con
dition ? Man's own righteousness, if he had any, 
would be what Moses describes as "the righteous
ness which is of the law " (ver. 5), a righteousness 
on the principle of doing ; but on this ground 
all are guilty and lost. The righteousness of 
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God is that spoken of in verse 6 as " the righteous
ness which is of faith." How great the difference! 
The former is human and on the principle of 
works; the latter is divine and on the principle 
of faith. But Christ is the object of that faith, 
and hence for every one that believeth He is the 
end of the law for righteousness. In other words, 
Christ has closed up the whole dispensation of 
the law for every one that believes. The law 
was our schoolmaster unto Christ; not to bring 
us unto Christ, for this it never could do, but 
until Christ came. Now that faith is come, 
faith in a crucified risen and glorified Christ, we 
are justified by faith and are no longer under 
the schoolmaster (Gal. iii.). Christ is the end of 
the law, it is done with for the believer. The 
believer has found righteousness on another 
principle, namely, that of faith. 

And this was no novel idea, for even the 
Old Testament foretold it. This we were told 
in chapter iii. 21. The righteousness of God by 
faith was not revealed or manifested in Old 
Testament times, for then God was demonstrating 
the inability of man to obtain righteousness by 
deeds of law; " but NOW the righteousness of 
God without the law is manifested,being witnessed 
by the law and the prophets." This witness the 
apostle now proceeds to develop. 

The book of Deuteronomy had announced 
beforehand the failure of the people under law. 
They were to be cast out of their own land, 
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and scattered amongst the nations for their 
disobedience. Hence, therefore, it could be 
no question of their obtaining righteousness 
through a law that they had broken. Their 
governmental chastisement at the hand of 
Jehovah was evidence that they had not done 
that which the law required. Now in chapter 
xxx. we are told of God's provision for them 
when scattered, should they in heart turn to Him 
in the land of their exile. Sinai's law they had 
not kept, they were in captivity for not doing so, 
hence all hope of obtaining righteousness on that 
ground was over; but says Jehovah to them 
through Moses, " The commandment which I 
command thee this day, it is not hidden from 
thee, neither is it far off. It is not in heaven 
that thou shouldest say, " Who shall go up for us 
to heaven ? . . . But the word is very nigh unto 
thee, in thy mouth, and in thy heart, that thou 
mayest do i t " (Deut. xxx. 11-15). These are 
the very words which are applied by the Spirit 
of God in Romans to Christ, and God's way of 
righteousness by faith in Him. " That is, the 
word of faith which we preach : that if thou 
shalt confess with thy mouth the Lord Jesus, 
and shalt believe in thine heart that God hath 
raised Him from the dead, thou shalt be saved " 
(Rom. x. 6-14). 

Again, the Scriptures said, " Whosoever be
lieveth on Him shall not be ashamed," quoting 
Isaiah xxviii. 16. But this blessed "whosoever" 
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let in not only a believing Jew, but a believing 
Gentile as well, " for there is no difference 
between the Jew and the Greek : for the same 
Lord over all is rich unto all that call upon 
Him." There was no difference in the ruin, for all 
without exception had sinned, but likewise there 
was no difference in the God-provided remedy. 

This " whosoever" doctrine, so blessed in its 
far-reaching results, was not confined to one 
prophet, for not only Isaiah, but Joel also 
declared that " whosoever shall call upon the 
name of the Lord shall be saved " (Rom. x. 13 ; 
Joel ii. 32). Doubtless this will have an ac
complishment in a very special manner in the 
persecuted remnant of a future day, nevertheless 
the Spirit of God here uses it to demonstrate 
the fact that the principle of individual faith in 
days of general ruin should have been no strange 
doctrine to the Jew. 

But step by step the argument proceeds. If 
salvation comes to whosoever calls upon the 
name of the Lord, be he Jew or Gentile, then 
there must be . faith or none could call upon 
Him. But there cannot be faith in One of whom 
they had not heard, and to hear there must be 
a preacher. So here, again, Isaiah was fulfilled, 
" How beautiful are the feet of them that preach 
the gospel of peace," &c. (Rom. x. 15 ; Isa. lii. 
7). But all who heard, alas, did not obey in 
that day any more than in this, " for Esaias 
saith, Lord, who hath believed our report?" 
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This principle is thus established on all grounds, 
and from every side, by Moses, Isaiah, Joel, and 
the Psalms, that " faith cometh by hearing, and 
hearing by the word of God " (chap. x. 17). 

How is it that Israel did not know after all 
this abundant testimony from the Psalms, the 
law, and the prophets ? Moses had long before 
declared, " I will provoke you to jealousy by 
them that are no people" (that is, by the 
Gentiles), " and by a foolish nation " (Gentiles) " I 
will anger you" (Deut, xxxii. 21). But Isaiah 
goes further, and with greater boldness still 
declares, " I was found of them that sought Me 
not" (Gentiles). . . . " But to Israel He saith, All 
day long I have stretched forth My hands unto 
a disobedient and gainsaying people " (vers. 20, 
21). So true was it, that going about to establish 
their own righteousness they did not submit 
themselves to the righteousness of God. 

It is important to notice in these days of 
rationalism and higher criticism how unquestion-
ingly an inspired apostle quotes, as the words of 
Moses and Isaiah, that of which modern unbelief 
unblushingly refuses them to be the authors. 
And not only this, but when reading these or 
any other portions of the Bible it is the Scrip
ture that we read, and " the Scripture cannot be 
broken" (John x. 35). When Hosea writes it 
is "God speaking in Osee " (Rom. ix. 25) when 
Isaiah writes it is " the Scripture saith" &c. 
(Rom. x. 11). 
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Epistle to the Romans. 

H E question is now distinctly raised, " Hath 
God cast away His people?"—that is, His 
people Israel (Rom. xi.). Their rejection of 

Christ, and the admission of the Gentiles into 
blessing, consequent upon this, might give ground 
for such a thought. But no, " for the gifts and 
calling of God are without repentance " (ver. 29). 
God is not a man that He should lie, what He 
has promised He will perform, hence all the 
unconditional promises made to Abraham and 
the fathers (the Jewish fathers), will yet be 
fulfilled. 

But the Spirit of God here leads the Apostle 
to give distinct and definite ground for the 
assertion, " God hath not cast away His people 
whom He foreknew " (ver. 2). 

1. The Apostle himself was a standing witness. 
Was he not an Israelite ? Was he not of the 
seed of Abraham, and of the tribe of Benjamin ? 
Yes, surely. Paul himself, then, resembled the 
remnant in the days of Elias; everything in 
Israel had then sunk to a terrible level, yet had 
God reserved to Himself seven thousand men. 
Even now in this present time there is an 
election—but, mark it well!—" an election of 
grace" (yex. 5). How carefully all through our 
epistle does the Spirit of God insist that all 

XXXVIII. 
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gospel blessing is on the principle of grace, and 
not by works of law. On the ground of law 
man is lost, on the ground of grace alone can 
he be saved. 

We learn, then, that Israel as a nation has 
not obtained the blessing that it sought, but the 
election has obtained it. Paul was not the only 
one, for others from amongst Israel were likewise 
blessed, as the early chapters of the Acts 
abundantly testify; but, solemn words ! " the rest 
were blinded " (ver. 7). Long before had this 
judgment been pronounced (Isaiah xxix. 10); 
but only now, on their national rejection of 
Messiah, was the sentence of judicial blinding 
executed. They stumbled at the stumbling 
block. 

2. " Have they stumbled that they should 
fall ?" (ver. 11). Had God no other purpose for 
them than this ? God forbid. He brings bless
ing, and even greater blessing, out of their very 
failure. Does this minimise their sin ? In no 
wise ; but it magnifies God's grace. " Through 
their fall salvation has come to the Gentiles." 
Glorious words ! What a marvel of divine grace, 
that thus lets in the writer and reader of these 
lines! But so far as Israel was concerned, the 
object of letting in the Gentiles to participate in 
the blessing was " to provoke them (i.e. Israel) 
to jealousy" (ver. n ) , and therefore in no wise 
was it a sign that God had cast- away His 
people. 
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• Though there is here no' direct quotation 
from the Old Testament it is nevertheless evident 
that the allusion is to Deut, xxxii. The same 
inspiring Spirit that caused Moses to write long 
ages before, here causes Paul to use those very 
writings with marvellous accuracy ; not by way 
of direct quotation, as we have said, but never
theless applying by inspiration past prophetic 
utterances to elucidate God's present dealings 
both with Israel and the Gentiles. Israel had 
moved God to jealousy with their idols ; God 
would in turn move them to jealousy " with those 
which are not a people " (Deut, xxxii. 16-22.) 

But further, the voices of the prophets had 
abundantly spoken of Israel's future and final 
restoration to blessing. Here, then, the Spirit 
reasons afresh that if their temporary fall be the 
riches of the world ; if their diminishing be the 
riches of the Gentiles, " how much more " would 
" their fulness ? " It will be by contrast like life 
from the dead. Indeed it will not be until the 
day of Israel's restoration that the fulness of 
blessing will come to the Gentiles. This like
wise is taught in Deut, xxxii., as repeatedly in 
the Psalms, the Law, and the Prophets. In the 
past dealings of God Israel was blessed, and the 
Gentile nations were left out of any participation 
in this blessing; in the present, the Gentiles are 
admitted to blessing, whereas Israel as a nation 
is set aside ; in the future, Israel and the Gentiles' 
will be blessed together—" Rejoice, O ye nations 
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(Gentiles), with His people (Israel)." And again, 
"God shall bless us (Israel); and all the ends 
of the earth (Gentiles) shall fear Him " (Ps. 
lxvii.) 

We now come to a further development of the 
subject, viz., the tree of promise and earthly bless
ing. Sin having come in and risen to a climax 
of corruption and violence, God sent the flood in 
judgment. After the flood, man's rebellion and 
pride of heart rose to such a pitch that God 
scattered them and divided them into nations 
(Gen. xi.); these nations speedjly turned to 
idolatry, out of which state of things Abraham 
was called (Josh. xxiv.). Abraham thus became 
the object of God's electing mercy, the subject of 
His sovereign call, and the depository of His 
promises for the earth. Abraham was the first-
fruit, the root of the olive tree of promise. Elec
tion, calling, and promise were thus seen exem
plified in the history of the patriarch. 

It is important to observe that the subject here 
is not salvation, nor membership of the body of 
Christ. These truths are connected with heaven, 
whereas the olive tree has to do with the earth. 
No members of the body of Christ can be broken 
off. Thank God for tha t ! 

But if Abraham was the root of this tree of 
promise, Israel were the branches, the natural 
branches. Now through their unbelief, some of 
these natural branches, not all, were broken off. 
In their place the Gentiles, branches of a wild 
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olive tree, were grafted in, and became partakers 
of the root and fatness of the true olive tree. It 
ill becomes them to boast, for they did not bear 
the root, it was the root that bore them. 

How humbling is all this reasoning of the 
Spirit to Gentile high-mindedness! How it 
tends, too, to check the disdainful spirit so pre- , 
valent in our day against the Jew! 

The Gentiles might boast that " the branches 
(Jews) were broken off, that I (Gentile) might 
be grafted in" (ver. 19). Well, this was true; they 
were broken off, not all, but some (ver. 17). But 
why was this ? " Because of unbelief." And 
here the Gentile is warned not to be high-minded, 
but to fear. By faith alone can he stand. If 
God spared not the natural branches because of 
unbelief, will He tolerate the like, if not greater, 
unbelief amongst the Gentiles ? T A K E HEED, is 
the solemn admonition. God's severity has been 
shown in His dealings with Israel, His goodness 
towards the Gentiles ; but on this condition, " If 
thou continue in His goodness: OTHERWISE THOU 
ALSO SHALT BE CUT OFF." 

Has Christendom continued in God's good
ness ? Are the abominations and persecutions 
of Babylon the Great a continuance in God's 
goodness ? Is the widespread and rapidly in
creasing plague of rationalism and infidelity a 
standing by faith ? Is it not rather downright 
unbelief? The warning has been unheeded, 
Christendom's doom approaches, the hour of 
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Gentile cutting off is at hand. But the tree of 
promise will still remain, and the natural Jewish 
branches may yet be grafted into " their own 
olive tree ;" and so they will, " if they abide not 
still in unbelief." 

3. Here we reach the third proof that God has 
not cast away His people which He foreknew, 
viz., the distinct and definite testimony of the 
Word of God through the prophets that in the 
end they shall be brought back as a nation with 
repentant hearts owning their sin in rejecting 
their Messiah ; at that day their sins should be 
taken away, and all Israel should be saved. 

Blindness in part had happened to Israel ; 
this, we have seen, the prophets had foretold. 
But this blindness would not endure for ever, 
but only " until the fulness of the Gentiles be 
come in." This does not refer to the conversion 
of the Gentile nations and their blessing during 
the millennium, which will not be until after 
Israel's restoration. The "fulness of the Gentiles" 
alludes to the complete number now being 
brought in by the gospel to share Christ's 
heavenly glory, in other words, the Church. 
When this number is completed the Lord will 
come and take the Church away; the history of 
grace and the calling out of the Church will 
cease ; and the mere professing branches will be 
cut off. Then will God begin afresh His 
dealings with Israel, and they as a nation will 
be saved. 
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It is most important to remember that the 
olive tree is typical of earthly privilege. After 
the partial blindness that came upon Israel 
consequent upon their rejection of Messiah, the 
Gentiles were admitted to this place of privilege, 
and ever since the blessing, for the most part, 
has flown along Gentile lines. Doubtless all 
those who in reality receive the blessing also 
form part of the Church, but this is a totally 
different subject. When we speak of the Church 
we must lose sight of distinctions between Jew 
and Gentile ; •' the middle wall of partition " is 
broken down, and in Christ Jesus there is neither 
Jew nor Gentile (see Eph. iii.; Gal. iii.; Col. iii.). 

All through this chapter (Rom. xi.) the dis
tinction between Jew and Gentile is carefully 
made and diligently observed. When Israel 
stumbled through unbelief, the Gentiles were 
grafted into the tree of promise. When these in 
turn will be cast off for not continuing in God's 
goodness, then Israel will again be taken up. 
They are looked upon as entirely separate, and 
in no sense as made into " one new man" 
according to the Spirit's teaching in Ephesians ii. 

While the Gentiles are blessed by the Gospel 
the Jews are enemies, but for the fathers' sakes 
they are beloved because of the election. Their 
future restoration will be not on the ground of 
law, but on that of promises made to the fathers 
(see Exod. xxxii. 13; Lev. xxvi.); and yet 
will it also be on the ground of pure and 
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sovereign mercy. Verse 31 should read thus :— 
" Even so have these (the Jew) not believed in 
your (the Gentile) mercy, that they also may 
obtain mercy." In the riches of the wisdom and 
knowledge of God He so brings it about that 
all are concluded in unbelief, so that He may 
have mercy upon all, both Jew and Gentile. 

" For of Him, and through Him, and to Him, 
are all things, to whom be glory for ever. 
Amen." 
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Epistle to the Romans. 

E now come (chap, xii.) to the practical 
exhortations of the epistle ; and it is 
important to notice that even here all 

thought of law and legal obligation is entirely 
absent. 

" I beseech you therefore, brethren, by the 
mercies of God," &c. (ver. i). Nowhere under 
the Mosaic economy could such language be 
found ? The thunderings and lightnings of Sinai 
could never have been prefaced by such words as 
" I beseech you." And yet the practical standard 
of living under grace is not lowered in the 
smallest degree ; may we not rather say, that it 
is infinitely higher than that under law ? 

VKO 
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Firstly, let us observe that the apostle here is 
not addressing himself to the world at large ; 
" I beseech you therefore, brethren!' Those to 
whom he writes already stand in close relation
ship to God ; they are in His family, and as 
such are brethren. But further, they have been 
introduced into the circle of divine favour. 

The doctrine that has been so fully developed 
in the previous part of the epistle is here taken 
as the ground of exhortation—" the mercies of 
God." The gospel of God in all its blessed 
simplicity had been unfolded ; divine grace, the 
alone ground upon which the guilty sinner can 
stand before a holy God had been clearly estab
lished. No depths of human guilt were too 
great for the love of God to reach in saving-
power ; " where sin abounded, grace did much 
more abound" (chap. v. 20). Not only this, 
but dispensational barriers were no obstacle, the 
Gentile might be saved as well as the Jew, and 
the Jew must be saved, if saved at all, in the 
same way as the Gentile ; mercy was free to all 
alike, on that ground alone could any be saved 
in the present; and in the future, as we have 
seen (chap, xi.), Israel will be saved on the self
same principle—" God hath concluded them all 
in unbelief, that He might have mercy upon 
all " (chap. xi. 32). 

On the ground, then, of all this undeserved 
and infinite mercy of God, the saint is besought 
to present his body as a living sacrifice to God. 
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What an answer is this to the base ingratitude 
that would argue that, because all was right 
with the soul for eternity, therefore we might do 
what we like with the body here on earth! 

Those to whom the apostle was addressing 
himself, both Jew and Gentile, were familiar 
with the thought of sacrifice ; but in their case 
it was that of a dead animal where was no 
question of a walk well pleasing to God. The 
Christian is besought to present his body as a 
living sacrifice ; this had been unfolded as a 
doctrine in chapter vi., here it is enforced by 
way of exhortation. " Reckon ye also your
selves to be dead indeed unto sin, but alive to 
God in Jesus Christ our Lord ; . . . yield your
selves unto God, as those that are alive from 
the dead," &c. (chap. vi.). Nothing short of this 
entire yielding of ourselves becomes those who 
have been the recipients of such favour—" pre
sent your bodies a living sacrifice, holy, accept
able unto God, your reasonable (or, intelligent) 
service" (chap. xii. 1). Yet it is not by way of 
legal effort, such as a daily mortifying of this or 
that lust or evil desire. It is rather an act com
pleted once for all, in the power of which the 
Christian seeks to walk to the end of his earthly 
journey. Such infinite mercy on God's part 
demands by the constraining power of love 
divine, that we should present our bodies a 
living sacrifice. This involves holy living, and a 
walk well pleasing or acceptable to God ; un-
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like that which characterised the legal dispen
sation, it will be an intelligent service. What 
distinguishes Christianity is that intelligent enter
ing into the mind of God as revealed in His 
Word, an intelligence which should ever grow 
and deepen according as the Spirit of God is 
ungrieved. In Judaism were found forms and 
ceremonies which were unintelligible to him 
that did the service; in Christianity God is 
worshipped in spirit and in truth. 

How much that bears the name of worship in 
Christendom to-day is really a going back to 
Judaism, a return to the shadows of the law and 
a refusal of the substance, Christ! Yet is it not 
of deepest importance to press upon one another, 
that growing intelligence in the revealed will of 
God should ever be accompanied by increasing 
devotedness to Him ? How sad if mere know
ledge should be aimed at. We would not 
weaken the importance of progress in the know
ledge of God's Word, but desire to bring home 
to our own hearts as well as to the reader's the 
necessity of whole-hearted consecration to the 
Lord. " Present your bodies a living sacrifice." 
May every member of our ransomed being— 
hand, foot, eye, ear, and tongue—be yielded in 
loving service to God ! 

But we are surrounded by the world, a world 
which is in every department astray from God: 
then, " be not conformed to this world." The 
world crucified Christ, it still seeks its pleasure 
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apart from Him, even where sin in its grosser 
forms may be refused. A walk in separation 
from the spirit and ways of the world is en
joined ; and yet not a mere outward separation 
which would leave the heart still seeking for as 
much of it as possible, but " be ye transformed 
by the renewing of your mind." 

It is just here where many come short, and 
so miss the joy of the Christian path. The 
world may be refused from a just sense of 
its sinfulness and alienation from God, but 
unless that positive path of submission to the 
will of God be chosen, the heart will never be 
fully satisfied. This path was trodden in its 
perfection by the feet of our blessed Saviour, 
and He has marked it out for His people here 
on earth. He came to seek and save the lost; 
He always did the things that pleased the 
Father. " The Son of God could bring down 
heavenly motives on earth, and live a life of 
grace and separation from all evil in the midst 
of all the evil in the world, holy and obedient, 
displaying a new and divine character on the 
earth, heavenly in its nature, yet adapted in 
grace to man, such as he was on the earth. 
This way we have to learn, to prove what is 
that good, and acceptable, and perfect will of God 
—that will Christ came to do, and in which He 
has walked in the midst of the evil; a way not 
only right, but of obedience." 

What blessed experience will be ours as we 
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tread this path in communion with our Master 
and Guide ! We shall prove—this is practical 
and experimental — what is that " good and 
acceptable, and perfect will of God." 

Under the law God forbade this and that ; but 
in Christianity God imparts a new life, showers 
upon us infinite and unmerited mercies, and puts 
before us a heart-captivating object. 
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Epistle to the Romans. 

HE exhortation that we have been consider
ing, it is important to observe, applies not 
only to a few in the household of faith, 

but to all. There might be a danger to suppose 
that only those who occupied a more prominent 
position in the field of service were called upon 
to tread a path of such consecration ; but this is 
not so. " For, I say, through the grace given unto 
me, to every man that is among you, not to think 
of himself more highly than he ought to think; 
but to think soberly, according as God hath 
dealt to every man the measure of faith" (Rom. 
xii. 3). 
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There may be differences in the measure and 
energy of faith, but in the standard of consecra
tion and holy living there can be none. The 
path that Christ trod is the only one His people 
should aim at. Infinitely short of their blessed 
model, they will each one come, but nothing less 
should satisfy them. " Let this mind be in you, 
which was also in Christ Jesus" (Phil. ii. 5). 
But the closer we follow in His footsteps the less 
room will there be for high-mindedness or self-
glory ; with the eye upon Him, not upon one 
another, still less upon ourselves, we shall learn 
not to think of ourselves more highly than we 
ought to think, but to think soberly, each one 
esteeming others better than themselves. 

Further, we are each one members one of 
another (vers. 4-9); " we, being many, are one 
body in Christ." This, we need hardly press, is 
not to be narrowed down to any sectarian limits; 
the whole body of Christ, composed of every 
true Christian, is here in question. The present 
state of confusion in the professing Church is not 
here contemplated ; but we have to learn to 
apply these unchanging principles of truth to 
the circumstances of ruin in which we find our
selves ; those have least ground for high-minded
ness, who through grace have been privileged to 
enter the path of faith in this evil day. 

Though every Christian is a member of the 
body of Christ, and therefore each one member 
of every other member, yet all do not fill the 
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same office. Each member has an office to fill, 
and a gift to exercise. The gifts differ, but 
grace is given to each for the exercise of that 
gift, whatever it may be, and each one needs to 
stir up the gift given, and to exercise it in the 
energy of individual faith. 

All are not called to the same work, but each 
one is necessary to the well-being of the whole; 
the one who has received the more showy gifts 
of prophesy or teaching should not despise the 
others, and those who show mercy or give, need 
not attempt the exercise of a gift for which they 
are not fitted. Each has his place in the body of 
Christ, and that a God-given one. 

Next, the saints are exhorted to let their love 
be real; " let love be without dissimulation (or 
unfeigned)." Partakers of the divine nature, this 
must express itself in accordance with the 
character of God ; " be ye therefore followers of 
God as dear children ; and walk in love, as Christ 
also has loved us," &c. (Eph. v. 1). But is this 
inconsistent with a stern refusal of all that is 
evil ? How striking, especially in this day of in
difference to Christ, to find in the same verse 
exhortations apparently so different as " love" 
and " abhor"! Never was the importance of 
this injunction greater than in these commenc
ing days of apostasy. There is a growing tend
ency to use the word " charity " as a plea to cover 
any amount of tolerance of evil doctrine. But 
the saint is called upon to abhor what is evil, 
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whether of doctrine or practice, and to cleave to 
that which is good. 

Unfeigned love, then, and abhorrence of evil 
are perfectly compatible ; nevertheless a danger 
here presents itself lest the solemn need of refus
ing what is evil should weaken the obligations of 
brotherly love ; " be kindly affectioned one to 
another with brotherly love; in honour preferring 
one another" (ver. 10). This latter clause in 
reality conveys more than at first sight appears, 
and may be rendered as follows:—" As to 
honour, each taking the lead in paying it to the 
other." 

How often is the next sentence used to excuse 
indifference to the claims of God, and spiritual 
idleness ? Are we not told to be diligent in 
business ? says the worldly-minded Christian, so 
engrossed with earthly matters as to find no 
time for the spiritual exercises of reading the 
Word of God and prayer. In fact the verse 
means exactly the opposite—" As to diligent 
zealousness, not slothful; fervent in spirit; serving 
the Lord" (ver. n ) . It is evident that all this 
refers to diligence in the Lord's business, not our 
own. 

This introduces a thought already expressed 
(Rom. v. 2, 3), " rejoicing in hope ; patient in 
tribulation" ; the future is bright with glory, 
though the present path may be one of suffering; 
and meanwhile, from first to last, what a strength 
and stay do we not experience in making known 
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all our requests to God!—"continuing steadfastly 
in prayer" (ver. 12). 

And if God has blessed us with temporal 
mercies, it is that we may be thoughtful for 
others, doing good unto all men, though chiefly 
to the household of faith (Gal. vi. 10); "dis
tributing to the necessities of saints; given to 
hospitality," not grudgingly, for God loves a 
cheerful giver. 

But in an evil world, where the selfishness of 
the human heart, fallen through sin, seeks its 
own pleasure irrespective of others, we may meet 
with enmity and a persecuting spirit. Should 
this produce the worldly feeling of retaliation ? 
In no wise ; " bless them which persecute you ; 
bless, and curse not" (ver. 14). 

Sympathy with others, whether in their joys or 
sorrows, is next enjoined; and along with this, 
that unworldly spirit of respect for each and all, 
regardless of earthly differences. How unlike 
is this to the radicalism and socialism of these 
closing days that would rob of esteem those to 
whom honour is due, in order to exalt itself; 
here, each one is exhorted to " go along with the 
lowly," for the rendering of the Authorised Ver
sion ("condescend to men of low estate") is far 
from expressing the true thought. The flesh 
would be in danger of flattering the rich, and 
treating the poor with condescension, but only 
grace can enable to esteem all alike, and that 
" better " than ourselves. 
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On no account is there any excuse for the 
Christian to meet evil with evil; he is called to 
walk as Christ walked, and to overcome evil 
with good. In so far as it depends on him, 
the Christian is to live peaceably with all men, 
especially is he besought not to avenge himself, 
but to give place to the wrath of the enemies, 
and the reason given is a solemn one, " Ven
geance is mine ; I will repay, saith the Lord." 
Judgment will infallibly and with righteousness 
reveal where lies the guilt, but meanwhile grace 
opens up a noble way of reaching the heart, and 
overcoming the enemy ; if he " hunger, feed 
him; if he thirst, give him drink" (vers. 17-21). 
From first to last in this chapter how beautiful 
to see that Christ is the one pattern and model 
of the Christian's life, whether as regards his 
relations to God, to his fellow-Christian, or even 
to the world. 
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Epistle to the Romans. 
CHAPTER xiii. 

H O U G H the Christian is not of the world, 
even as Christ was not of the world 
(John xvii.), yet is he in the world, and so 

is brought into relation with earthly authorities 
and powers. Hence in this chapter (xiii.) the 
Spirit of God, through the apostle, instructs us 
upon this important matter. 

Government in this world is an institution of 
God. When God had created the earth and all 
things therein, He gave to man the first place 
under Himself. Created in His image and after 
His likeness, man stood as God's representative 
on the earth, and to him was given " dominion 
over the fish of the sea, and over the fowl of the 
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air, and over every living thing that moveth 
upon the earth " (Gen. i. 28). We can scarcely, 
perhaps, adduce this first establishment of human 
dominion over the lower creation as an illustra
tion of government: for this latter supposes the 
presence of sin and evil, which has to be kept 
down, and in the days of Genesis i. sin had not 
yet entered. Very soon, we know only too well, 
did the fall of man take place, and yet not at 
once did God institute government of man by 
man. For a time man was left to himself, and 
Genesis vi. hints at the appalling wickedness that 
then overspread the earth: moral corruption 
before God and violence of man against his 
fellow. 

After the flood God introduced a new order 
of things in Noah. Not only dominion over the 
lower creation which was found in Adam (Gen. 
i.), and is here repeated (Gen. ix. 2), but, and for 
the first time, power vested in man to control 
and govern his fellow. " Whoso sheddeth man's 
blood, by man shall his blood be shed " (ver. 6). 
This solemn and fundamental principle of human 
government was originally established, not for 
the satisfying of human greed and lust of posses
sion, but for the upholding of the honour and 
majesty of God in whose image man had been 
created. 

Quickly here as elsewhere, and always, man 
failed, and soon we read of Nimrod, the " mighty 
one in the earth " (Gen. x. 8), who, not content 
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with the subjugation of the beasts of the field, 
sought great things for himself, in the shape of 
power over and amongst men. Babel was the 
beginning of his kingdom (Gen. x. io), which 
soon develops into open defiance of God (Gen. 
xi. I - IO) . 

The history of nations now commences (Gen. 
xi. 8, 9), and the Lord scattered them abroad 
upon the face of all the earth. But in no hap
hazard way, for, " When the Most High divided 
to the nations their inheritance, when He sepa
rated the sons of Adam, He set the bounds 
of the people according to the number of the 
children of Israel" (Deut, xxxii. 8). 

Universal idolatry supervened, and out of this 
God called Abraham (Josh, xxiv.), from whom 
sprang the nation that became the sphere of the 
display of God's government upon the earth. In 
the midst of that nation God dwelt, hidden it is 
true behind the veil, and yat, " What nation is 
there so great," said Moses, " who hath God so 
nigh unto them, as the Lord our God is in all 
things that we call upon Him for? And what 
nation is there so great, that hath statutes and 
judgments so righteous as all this law, which I 
set before you this day ? " (Deut. iv. 7, 8). 

It would lead us too far from our subject and 
our chapter (Rom. xiii.) to pursue the history 
of that nation in all its twistings and turnings, 
from the day in which they stood upon the 
borders of the land of promise and hearkened to 
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the solemn charge of Moses, the servant of the 
Lord, exhorting them to obedience to these 
statutes (Deut, iv.), until the days of Jehoiakim, 
King of Judah, when they were carried away 
captive into Babylon because of their grievous 
and manifold sins. Suffice it to say that it was 
then that the government which had been dis
played in the midst of the chosen nation passed 
into the hands of the Gentiles. To Nebuchad
nezzar it was said, " Thou, O king, art a king of 
kings, for the God of heaven hath given thee 
a kingdom, power, and strength, and glory, &c." 
(Dan. ii. 37). 

The power and authority thus vested in the 
hands of the Gentiles has remained there ever 
since, so far as earthly government is concerned, 
and there it will remain until taken up by the 
Son of man during the blessed period of the 
millennium. 

As originally instituted, this power was royal, 
but kings have sometimes been deposed and 
republics and other forms of government have 
taken their place. With this the Christian has 
nothing to do but simply to obey. He is not 
called upon to alter or to withstand the govern
ment under which for the time being he is found. 
" Let every soul be subject unto the higher 
powers. For there is no power but of God: 
the powers that be are ordained of God" 
(Rom. xiii. 1). 

We do well to remember that at the time these 
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words were written the imperial court of Rome 
was in a terribly immoral condition, and violent 
persecution was raging. Some might have 
argued that submission in this case was not so 
obligatory ; but on two grounds is the Christian 
to obey In the first place, because the power 
exists, and the magistrate " beareth not the 
sword in vain." He may use the sword un
righteously, he may unjustly cast into prison, as 
has been often done, especially where religious 
animosity enters into the question, but however 
trying it may be, submission and not resistance 
is the Christian's path of duty. 

But further, he is to be subject " not only for 
wrath, but also for conscience sake" (ver. 5). 
The ruler is the minister of God, and as such 
must be obeyed in all matters that do not con
flict with the direct claims of God Himself. We 
see in Daniel a deeply instructive case in point. 
No fault could be found in him so far as his 
earthly behaviour was concerned, but when an 
order was made that directly interfered with his 
obedience to God, he had to obey God rather 
than the king's decree. 

So with the Christian, " the powers that be are 
ordained of God;" purposely is the form of 
government here left vague. There is nothing 
here to encourage the Christian to enter into the 
arena of politics, whether to resist what he con
siders unjust laws or to appoint forms of govern
ment which he may fancy better than those 
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already in existence. He may, and indeed 
should, pray and intercede, and even give thanks 
for kings and all in authority, that he may lead 
a peaceable and quiet life in all godliness 
(1 Tim. ii.). Thankfulness, too, should fill his 
heart for every enactment that favours a walk 
and worship according to the dictates of con
science enlightened by the Word of God, and 
that admits of spreading the blessed gospel of 
God. These things may get more difficult as 
the evil days of Christendom's apostasy advance, 
but meanwhile we need to accept with thankful
ness every protection that the law affords, and 
render to all their dues, whether tribute, custom, 
fear, or honour. This submission to human 
government was as needful to inculcate upon 
Jewish believers (1 Pet. ii. 12-18) as upon 
Gentile. 

The question of debt is next treated, and 
nothing can be plainer nor more direct than the 
injunction, " Owe no man anything." There is 
scarcely anything that a worldly man judges 
more unsparingly in a professed believer than 
laxity in the performance of monetary obligation. 
One debt alone was to be always outstanding, 
viz., to love one another. A glance at the com
mandments enumerated in verse 9 is sufficient 
to establish the principle laid down in verse 10; 
love in activity is the fulfilling of the law, in that 
part of it which has to do with man's relations 
with his fellow. 
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Another principle of great importance to 
direct the conduct of the Christian is now 
introduced—" The day is at hand." The hope of 
the Lord's coming sheds a light upon all the 
scene of darkness through which our journey lies. 
If submission to earthly authorities is enjoined 
in the beginning of the chapter, conflict with the 
powers of darkness is shown to be no less a duty 
at the end. This deadly struggle will grow 
more intense as the darkness deepens just before 
the dawn of day; so much the more reason to 
" awake out of sleep," to " cast off the works of 
darkness," and to gird on " the armour of light." 

No stand can be made in this dark and evil 
day, no headway against the power of the enemy, 
unless those in the conflict maintain a conscience 
void of offence, and walk according to the prin
ciples of that coming day of manifested light 
and glory, before the day itself in all its bright
ness dawns upon the world. 

With what power the exhortation falls upon 
the heart and conscience, " Put ye on the Lord 
Jesus Christ, and make not provision for the 
flesh, to fulfil the lusts thereof" (ver. 14). 



EPISTLE TO THE ROMANS. 183 

Epistle to the Romans. 

ROM chapter xiv. 1 to xv. 7 another matter 
of great practical importance is treated, 
and a variety of principles of daily appli

cation are inculcated. 
Mutual forbearance with one another is en

joined in all matters where conscience is con
cerned. There should be the avoidance of all 
that would produce needless discussion (ver. 1), 
a judging spirit (ver. 2-12), or that would be a 
stumbling-block to our brother (ver. 13); all 
should aim at that which makes for peace and 
edification, ever keeping the example of the Lord 
Jesus Christ before the eye (xiv. 17-xv. 7). 

" Him that is weak in the faith, receive ye, but 
not to doubtful disputation " (ver. 1)—that is, not 
for the disputing about doubtful or unsettled 
points. There was no doubt some difference of 
judgment amongst Jewish and Gentile believers 
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upon such matters as the observance of days and 
the eating of meats. The Jew had been trained 
up from infancy to observe certain days and to 
abstain from certain meats upon religious 
grounds. The Gentile, freed from all such 
trammels of conscience, was in danger of despis
ing him for such scruples. On the other hand, 
the Jew was apt to judge the Gentile believer 
for what he considered laxity (see Acts xv.). 
Both were wrong. 

In all matters of conscience it is with God we 
have to do directly and not with man. " To his 
own master he standeth or falleth," and, thank 
God, it is added, "Yea, he shall be holden up; 
for God is able to make him stand." It is 
beautiful to see how the highest motive is here 
imputed both to the eater and to the one who 
eats not. Each is supposed to act with direct 
reference to God, seeking to do His will and 
giving Him thanks. " Let every man be fully 
persuaded in his own mind." Further acquaint
ance with Scripture and increasing light from 
God may make clear to-morrow what to-day 
seems doubtful. 

At any rate, let us not judge one another, as 
we are so apt to do; leave all such matters to be 
decided at the judgment-seat of Christ. It is 
most instructive to observe the different manner 
in which the same apostle is led to apply the 
solemn truth of the judgment-seat of Christ in 
Romans and Corinthians. In Romans the saints 
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were in danger of judging one another, and they 
are exhorted not to do so, for the simple reason 
that " every one of us shall give account of him
self to God." Whereas in Corinthians it is used 
as a reason why we should judge ourselves now, 
for we must all appear then. 

In any case the saint should remember that, 
whether living or dying, he is the Lord's. Christ 
who died and rose is Lord both of the dead 
and living. He it is that has a claim upon the 
allegiance and obedience of the believer, and 
none should seek to usurp His place, least of all 
those who are the most intelligent. 

In matters such as those treated of in this 
chapter, which might be called ceremonial rather 
than moral and doctrinal, free scope must be 
given to conscience, and above all let no one 
put a stumbling-block or occasion to fall in his 
brother's way (vers. 13-23). 

The apostle himself had no uncertain judg
ment as to the question of meats. In itself 
nothing was unclean, of this he was persuaded, 
and that by the Lord Jesus. Nevertheless if 
any had a conscience as to certain meats (Lev. 
xi.), " to him it is unclean," and the spirit of 
Christian charity would lead the strong to con
sider the weak. 

Some may feel a difficulty as to verse 15. 
How, it may be asked, can a brother be de
stroyed ? Certainly he cannot be in the sense of 
being lost; and yet, so far as the conscience of the 
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weak brother is concerned, he is brought under 
condemnation if he violates it by eating when 
doubtful as to its being the will of God. One 
may with clear conscience before God eat meat 
or drink wine (of course not to excess); but if 
this leads another to do it who has a conscience 
troubled about it, the tendency of the action on 
the part of the first is to destroy the other. But 
we ought rather to edify one another. " It is 
good, therefore, neither to eat flesh, nor to 
drink wine, nor anything whereby thy brother 
stumbleth," &c. For we should seek the King
dom of God, and this is not a question of meat 
and drink, but of the far weightier matters of 
" righteousness, and peace, and joy in the Holy 
Ghost." 

It makes a great difference whether it be a 
question of the scruples of a weak brother's 
conscience or the determined legality of false 
teachers. If the latter, the inspired communica
tions by the same apostle leave no room for 
doubt (see Galatians and Colossians), and no 
quarter is to be given. If the observance of 
days and the question of taking flesh and wine 
be sought to be enforced on the principle of 
legal bondage, it is a return to the weak and 
beggarly elements of the law, and thus under
mines the whole gospel of the grace of God. 
It must be resisted with firmness. 

Doubtless great wisdom will be needed to 
discern between "the infirmities of the weak" 
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and the inroads of legalism. But this will be 
given if Christ be the object before the soul. 

We are exhorted, then, to receive one another, 
not because all have attained to a certain stan
dard of intelligence, but as Christ also received 
us, to the glory of God. Christ's own example 
is set before us in our dealings one with the 
other (xv. 1-8). How far do we not come short 
of it! 
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Epistle to the Romans. 

HE distinct teaching of the epistle and the 
exhortations based thereon terminate at 
verse 7 of chapter xv. The remainder of 

this chapter contains certain details as to the 
circumstances of the apostle, which are most 
interesting and instructive. 

He again shows with what admirable consist
ency the Scriptures reconcile the admission of 
the Gentiles to blessing with the distinct pro
mises made to the fathers (vers. 8-13). "Jesus 
Christ was a minister of the circumcision for the 
truth of God, to confirm " these promises. The 
Jewish nation, it is true, filled with unbelief, 
rejected Him and put Him to death, but none 
the less was it true that He came unto His own 
(John i. n ) , and the Gospel of Matthew de
scribes the presentation of Christ to the nation 
as their Messiah, Not, however, until they had 
definitely rejected Him did mercy flow out to 
the Gentiles. Direct quotations then follow from 
each of the divisions of the Old Testament, the 
Law, the Psalms, and the Prophets, amply suffi
cient to disarm Jewish prejudice. 

These prophetic utterances no doubt will re
ceive a special fulfilment by-and-by during the 
millennium; they are used to show that the bless
ing of the Gentiles on the ground, not of pro-

CXLV. 
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mise, but of mercy, was not foreign to the 
thoughts of God. The last of them—"in Him 
shall the Gentiles hope (trust)"—suggests to the 
apostle the desire on behalf of the believers at 
Rome, " Now the God of hope fill you with all 
joy and peace in believing, that ye may abound 
in hope, through the power of the Holy Ghost," 
a beautiful description of what should ever 
characterise the child of God in this world, and 
indeed will, when he walks in the power of an 
ungrieved Spirit. 

The apostle then, in the most delicate and 
touching manner, introduces the subject of his 
own ministry with reference to the saints at 
Rome. How far removed from the pretentious 
claims of the one who blasphemously assumes 
to be the Vicar of Christ is this self-effacing 
allusion to himself. He takes for granted that 
all was prospering in their midst, and that in a 
spirit of love, and according to divine knowledge 
they were able to admonish one another. 

Nevertheless, special grace had been given to 
him of God ; and if Jesus Christ had been a 
minister of the circumcision to confirm God's pro
mises to the fathers, Paul was a minister of Jesus 
Christ to the Gentiles. The gospel of the circum
cision had been committed to Paul (see Gal. ii.), 
and in fulfilment of this he now writes to the 
Romans. How strange that the Church of 
Rome to-day should so utterly disregard this 
plain teaching of the Word of God, and put 
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Peter where God as decidedly has left him out. 
The fact is that no apostle had to do with the 
establishment of the Church at Rome, the great 
centre of Latin Christianity. It is most impro
bable that Peter ever was at Rome, and Paul 
never was there except as a prisoner. That 
there were Christians at Rome before Paul ever 
got there, is clear from the last chapter. 

The Roman world came within the sphere of 
Paul's official service. He was the chosen in
strument to minister to the Gentiles the gospel 
of God, and, on the other hand, like Aaron of 
old (Num. viii. i l ) , to present them as an 
offering to God, acceptable, not on the ground 
of natural birth or external rites, but through 
sanctification of the Holy Ghost. Well might 
he glory in this work of vital and eternal grace! 
(vers. 15-18). 

Was he satisfied with any mere outward pro
fession, such as the emissaries of papal Rome 
who have sought to make nominal Christians of 
heathen races by baptism and the sword ? 
Nay, he would not dare to speak of anything 
that Christ had not wrought by him by word 
and deed. The obedience of the Gentiles, that 
submission to God of heart, mind, will, and con
science, was alone of any value; for this he 
laboured, and in this he could glory, for not 
Paul, but " the power of the Spirit of God" 
brought it about through " mighty signs and 
wonders" (vers. 18, 19). 
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Nevertheless God wrought through human 
means, and what indefatigable energy we see in 
the case of Paul! " From Jerusalem and round 
about unto Illyricum I have fully preached the 
gospel of Christ." What this entailed in the 
way of bodily suffering we learn a little of from 
2 Corinthians vi. I - I I , xi. 23-33, for Paul was 
often single-handed in the conflict of the gospel. 
Not where Christ was already named did he go ; 
that would have been a far easier path, but it 
would have been a building upon other men's 
foundations, and less in accordance with that 
blessed Word of God, by which he desired that 
all his ways should be directed. What an en
couragement to every child of God to search the 
Scriptures diligently and read them with prayer
ful attention ! How often will an Old Testament 
passage throw light upon our own pathway, 
and find a present application before the day 
comes for its full accomplishment; this is seen 
here in the use made by the Spirit of Isaiah 
Hi. 15. 

But this diligent zeal in evangelising the 
Grecian world had hindered the apostle from 
reaching to Rome, though for many years he 
had had a great desire so to do. There had been 
much ground to be covered, but now in those 
parts his work was finished. There is a touch 
of sadness in the way in which Paul writes, 
" but now having no more place in these parts " 
(ver. 23). How closely he followed in the foot-
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steps of his blessed Master has often been ob
served ; rejection and apparent outward failure 
marked the close of his ministry. After years 
of incessant toil and indefatigable labour in the 
gospel, and amongst the saints in Asia, the 
Spirit records, " This thou knowest, that all they 
which are in Asia be turned away from me" 
(1 Tim. i. 15). 

But now his thoughts turn towards the West: 
"Whensoever I take my journey into Spain, I 
will come to you " (ver. 24). We have no record 
in Scripture that he ever reached Spain, and so 
far as Rome was concerned he was there only as 
a prisoner, and that in cruel iron chains, not the 
scarlet and gold of the pretended prisoner of the 
Vatican, who reigns after the fashion of the most 
worldly of earthly potentates. 

But first Paul must go to Jerusalem. It is not 
for us to question whether in this he had the 
mind of the Lord. At any rate "all things work 
together for good to them that love God," and 
had he not, he might never have found the leisure 
required for writing the Epistles to Galatia, 
Ephesus, Philippi, and Colosse, which he did 
when sent a prisoner from Jerusalem to Rome. 

It mattered not to Paul what the service might 
be that he engaged in, whether preaching here 
and there and founding assemblies of God's 
people, or the less showy deacon's work as the 
bearer of the gift which the grace of God had 
caused to abound on the part of Macedonia and 
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Achaia toward the poor saints at Jerusalem (read 
2 Cor. viii., ix.). He loved to identify himself 
with this fruit of the Spirit; nor was it the first 
time that he had done so (see Acts xi. 27-30). 
A fleshly spirit of retaliation might have led the 
Gentile believers to shut up the bowels of com
passion towards their Jewish brethren who had 
manifested some little hostility against them at 
the start; pride on the other hand might have 
rejected help from those whom religious pre
judice was wont to despise. But where grace, 
the grace of God, is at work, every difficulty is 
removed, and it was a duty which was owed to 
the Lord that those who partook of spiritual 
things should themselves minister in carnal things 
to His people—and God loves a cheerful giver. 

When this act of service on Paul's part should 
be completed, he hoped to see his brethren at 
Rome, and it would be not a mere social visit, 
though surely a time of deep spiritual joy and 
happiness ("if first I be somewhat filled with 
your company ")—" I shall come in the fulness 
of the blessing of the gospel of Christ." 

Nevertheless the apostle realises the dangers 
that he incurred at the hands of the unbelieving 
Jews at Jerusalem. This casts him upon God, 
and he earnestly desires the prayers of the saints 
at Rome on his behalf. He takes no superior 
place—" that ye strive together with me in your 
prayers to God for me." How many a time 
throughout his arduous life he had already proved 
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the delivering hand of God ! Had he not stood 
in jeopardy every hour ? But, as he writes to 
the Corinthians, God "delivered us from so great 
a death, and doth deliver : in whom we trust 
that He will yet deliver; ye also helping together 
by prayer for us" (2 Cor. i. 10, 11). 

Yet all must be in accordance with God's \yill 
(Rom. xv. 32); what beautiful activities of the 
divine nature ! Fellowship with the saints for 
the Lord Jesus Christ's sake and the love of the 
Spirit; earnest and united supplications ; happy 
submission to the will of God, and whatever that 
will may entail for himself of persecution and 
even death ; ardent desires for the peace and 
blessing of those whom he had never yet seen, 
but whom he loved in the Lord ! 

" Now the God of peace be with you all. 
Amen." 

file:///yill
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Epistle to the Romans. 

HE salutations which follow (chap, xvi.) are 
of the deepest interest, and at the same 
time most instructive. If Paul had never 

yet visited Rome, he was nevertheless well ac
quainted with many who resided there at the 
time this epistle was written (A.D. 60). Not one 
of these is forgotten, each holds a place in the 
apostle's affections, a place of honour, too, 
according to that which grace had wrought in the 
life of each in connection with Christ and His 
interests on the earth. 

" Phcebe our sister " is the first one mentioned 
with special commendation. Locally connected 
with the assembly at Cenchrea, a seaport near 
Corinth, circumstances possibly of a private 
nature took her to Rome. At Cenchrea she 
occupied a more or less official position in connec
tion with the assembly of which she was a minister 
—not, it is needless to add, a minister of the Word. 
As a deaconess, for this is the word here used by 
the Spirit of God, she filled a much-needed post 
in reference to the assembly ; for it can easily be 
seen that there might be many circumstances 
where a sister would be more suitable than any 
one else to act, especially in a country where 
great laxity in morals was notorious. The saints 
at Rome were to receive her in the Lord with all 

XLVI. 
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readiness of mind, and to assist her in whatever 
way they could. She was entitled to this con
sideration on their part, for many had been helped 
by her, the apostle himself amongst the number. 

Two other familiar names follow, Priscilla and 
Aquila, with whom the apostle had had close ties 
of friendship and fellowship in the work of the 
Lord. They were Jews originally, and had been 
obliged to leave Rome at the command of 
Claudius (Acts xviii. 2); now, six years later, we 
find them back again, but this time as Christians, 
and indeed with a Christian assembly in their 
house. It is beautiful to see how times of per
secution awaken the love of saints one towards 
another ; these " helpers in Christ Jesus" had 
risked their very lives for Paul; they had earned 
not only his thanks, but that of all the Gentile 
assemblies. 

Then the well-beloved Epenaetus is greeted, 
recalling the apostle's early labours in Asia, of 
which he was the first-fruits—for Asia it should 
be and not Achaia, of which latter place 
Stephanas had been the first-fruits (1 Cor. 
xvi. 15). 

Others then are mentioned, both men and 
women, amongst whom we find Paul's own kins
men in the flesh, Andronicus and Junia ; these 
had shared imprisonment for Christ's sake with 
the apostle; they were of note, not in the eyes of 
the corrupt and dissolute world, but amongst 
the apostles, and, it is added, were " in Christ" 
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before God had called Saul of Tarsus and re
vealed in him His Son. 

Amongst the many names that follow, each 
one with special and differing recognition, we 
find that of Rufus, whose father, Simon the 
Cyrenian, had borne the cross after Jesus (Mark 
xv. 21). What widening circles of divine grace ! 
Simon the father, Rufus the son, and his mother, 
too, who had moreover acted a mother's part to 
Paul. Yet if God acted in mercy, He was sove
reign in mercy, for Rufus was " chosen in the 
Lord," and there is no word here of Alexander 
his brother. 

Besides those whose names are given there 
were others, brethren in Christ and saints of God; 
these are also saluted, all of them (vers. 14, 15), 
for though there may be, and rightly so, special 
links in the family of God, especially in connection 
with the Lord's service, yet love in the Spirit 
should flow out to all saints, for " every one that 
loveth Him that begat, loveth him also that is 
begotten of Him " (1 John v. 1). 

How unlike is the ecclesiastical Rome of to
day from that which existed in apostolic times ! 
It seems incredible that the pomp, grandeur, and 
worldliness of the Vatican could ever have grown 
out of this divinely beautiful and simple be
ginning. But evil was already at work in the 
apostle's day, and against this he now earnestly 
exhorts the saints at Rome. 

" Now I beseech you, brethren, mark them 
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which cause divisions and offences contrary to 
the doctrine which ye have learned ; and avoid 
them," &c. (Rom. xvi. 17). 

There is nothing which Satan so delights in as 
to introduce subjects of discord amongst the 
people of God. Wherever the spirit of division 
exists, everything in connection with the true 
service of God is hindered, if not completely 
paralysed. Wherever an ungrieved Spirit is 
working the saints are rooted, built up, and 
established (Col. ii. 7); but wherever Satan has 
been allowed to work, discord, distrust, and 
division abound. 

But how sad to see that the greatest dangers 
to the peace and prosperity of the people of God 
come from within. Not the attacks of a per
secuting world outside, but the self-seeking and 
ambitions of teachers within are the chief causes 
of division and stumbling of the people of God. 
The saints are here exhorted to be vigilant and 
to turn away from these creators of division. 
Evidently the great danger lay in the intro
duction of religious novelties. This made much 
of the teacher, and might be accompanied with 
an apparent earnestness and zeal which would 
deceive the unwary ; for it is a sad feature of 
this kind of evil that far more energy is often
times displayed in the dissemination of evil 
doctrines, than in the spread of the truth. But 
however specious the teaching, and however 
devout the teacher may appear to be, of this we 
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are assured, that "they that are such"—that is, 
they that cause divisions contrary to the doctrine 
already learned of God—"serve not our Lord 
Jesus Christ, but their own belly." Thus is the 
vail torn from these false teachers ; their words 
may be good and their speeches fair, but in 
reality they are deceivers of the hearts of the 
simple. 

In view of the evil doctrines that abound in 
the present day, a very simple test is here given, 
namely, " the doctrine which ye have learned." 
If an awful responsibility rests upon the teacher, 
the taught likewise are in need of watchfulness ; 
for it pleases the flesh to dabble in speculative 
theories, especially when the truth once enjoyed 
has lost its freshness and charm for the soul. 
That there should always be progress is ad
mitted ; that there should be growth in the 
knowledge.of the truth, and in acquaintance 
with the mind of God as revealed in Scripture, 
no spiritual person would deny ; but never should 
this be at the expense of truth already learnt 
from God. Of this we may be assured, that God 
would never call upon us to give up to-day what 
we learnt from Him yesterday. 

It was a comfort to the apostle's heart to 
know that a subject spirit was found amongst 
the saints at Rome ; yet he would have them 
occupied more with the good than the evil. The 
time was soon to be when all the workings of 
Satan both within and without should cease, and 
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meanwhile the grace of our Lord Jesus Christ 
was sufficient. Amen. 

Salutations then follow from Paul's companions 
to the saints at Rome, and with these salutations 
it is beautiful to see that Tertius hastens to iden
tify himself (ver. 22). It was Paul's habit to 
employ an amanuensis, and to sign each letter or 
epistle with his own hand (2 Thess, iii. 17). 
Once only, because of the serious nature of the 
subject in hand, did he depart from this rule. 
The whole principle of the gospel was at stake 
in the erroneous teaching that was coming in at 
Galatia, and with the energy of anxious affection 
he writes the whole epistle with his own hand 
(Gal. v. 11). 

It may not be that Gaius had any particular 
gift in preaching or teaching, but he held an 
honoured place in the assembly of God for his 
hospitality, extended not only to Paul but to the 
whole Church. The flesh might have found its 
pleasure in ministering to an apostle, but grace 
alone could lead one to place his means at the 
disposal of " the whole assembly." What un
selfish interest in others flows from a knowledge 
of the true grace of God ! 

The epistle closes in the form of a doxology 
containing an allusion to Paul's special ministry 
of the gospel, and of the mystery of the Church. 
This latter is not here unfolded as it is in the 
Ephesians, for the object of the epistle to the 
Romans is more the individual relation of the 
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soul to God. But nevertheless Paul's gospel 
cannot be separated from the revelation of the 
mystery, for the great truth of the union of the 
Church with Christ was made known to him 
when grace first called him in those marvellous 
words, "Saul, Saul, why persecutest thou Me?"— 
the persecuted saints on earth were one with 
Christ in glory. This mystery which had been 
kept secret since the world began was now by 
prophetic writings made manifest, and, through 
the special instrumentality of Paul, made known 
to all nations for the obedience of faith. 

How sad that in our day saints are found who 
readily accept so much of the gospel as will give 
peace to the conscience, and yet in their ecclesi
astical associations reject all obedience to what 
God has revealed in regard to the Church. 

A. II. B. 


