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IDENTIFICATION (Romans vi.). 

BLEST truth divine ! My Saviour died 
And bore my sins on Calvary's tree; 
But deeper truth, myself I see 

With Him in darkness crucified. 
His marred form in grief they hide 

From sight, hard by in Joseph's tomb; 
But in what grave may I find room 

To lay my old dead self aside ? 
Yon standing pool of waters chill 

May well a burial place supply ; 
There may'st thou as a dead one lie, 

And thus thy Lord's command fulfil. 
But not for long that borrowed grave 

Could hold in death the Prince of Life; 
He rose triumphant from the strife, 

He lives a great High Priest to save. 
So quickly raised by friendly hand, 

Thou may'st on resurrection ground 
Henceforth in fruit to God abound, 

And all sin's claims by grace withstand. 
Lord, I am Thine, Thy claims I own, 

And count but loss all other gain; 
Thou only hast the right to reign, 

Oh, make my heart Thy throne! w. H. 

Printed in Great Britain 



Baptism: Its Uses and Abuses 

IT is unhappily true that Baptism has long been a 
bone of contention among professing Christians. 

That an ordinance at once so simple and instructive 
should cause division, admits of but one explanation— 
"An enemy hath done this." But could such mischief 
have been wrought had Christians, instead of being 
taken up with ecclesiastical tradition, far-fetched in¬ 
ferences, and religious formularies, been content to 
appeal only to the Word of Gdd? , 

It is the Lord's will that His"people should be "of 
one mind " and " should all ••speak the • same thing," so 
that to leave the question alone, as some advise, and 
allow each to follow his own preference, is clearly to play 
into the enemy's hands and to "alight the authority of the 
Lord. 

There are two questions which, though raised for the 
first time long ago, are still of pressing and supreme 
importance, and they are these: " What must I do to be Acts xvi. so. 
saved ?" and next, " Lord, what wilt Thou have me Aota ix. a. 
to do?" 

The answer to the first in the mouth of a self-
condemned sinner is clear and simple : " Do nothing at 
all, but trust in what another has done, even Jesus, the 
Son of God, when on the Cross He died, ' the Just for 
the unjust,' and fully met all God's righteous claims on 
account of sin." " Believe on the Lord Jesus Christ and Acts xvi. 31. 
thou shalt be saved !" 

It is those that have thus believed to the saving of 
their souls who are invited to consider the second 
question, "Lord, what wilt Thou have me to do?" 

To Saul of Tarsus the answer cam'e, " Arise and go Aots ix. 6. 
into Damascus, and it shall be told thee what thou 
must do." 

Later on we learn that the first thing commanded was Aot» wdi. is. 
that he should be baptised. 
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Thus we may say that the first step of the sinner is to 
believe; the first step of the believer is to be baptised. 

We will divide the consideration of our subject into 
four brief chapters: (i) The Authority for Believers' 
Baptism; (a) Its Meaning; (3) Its Uses; (4) The Chief 
Objections raised against it. 

CHAPTER I. 

M»rk xi. 28. " BY WHAT AUTHORITY DOEST THOU THESE THINGS ? " 

THE vast majority of professing Christians are agreed 
that Baptism is binding on us now, because for that 
simple fact they go back to the authority of the Word of 
God alone, but directly the question is raised of how or 
to whom the ordinance should be administered, they at 
once disagree, because for that they quote, in addition, 
"the voice of the whole Catholic Church," reformers, 
the constitution of their particular denomination, or what 
not. Now, when men appeal to the " Catholic Church " 
as teaching so-and-so, we do well to remember that even 

Bph.T.24 the true Church of God is "subject to Christ," and 
cannot therefore legislate in Divine things, much less 
that shadowy entity to which appeal is made. The 
phrase—"the voice of the whole Catholic Church"— 
seems to have been invented to-day to excuse every 
extravagant departure from the simplicity of the Word. 

Again, it is true, of course, that our reformers were, 
many of them, giants in the faith, and the debt we owe 
them under God is immense; but they were but fallible 
men, and the Baptismal Services they compiled, though 
purged from much that speaks of ignorance and supersti¬ 
tion, retain, unhappily, in undiminished force the 
teachings of baptismal regeneration which their adapters 
had so long been accustomed to in the Roman rite. 
Indeed, so much controversy raged round "transub-
stantiation" that the even graver, because more 
fundamental, error of "baptismal regeneration" was 
partly overshadowed. How refreshing to turn from 
mere human authority to Him Who, with all authority 

Matt, xxviii. 19 in heaven and earth, could say, " Go ye, therefore, and 
R'v< make disciples of all the nations, baptising them into the 



Name of the Father, and of the Son, and of the Holy 
Ghost." 

We may notice here three points : (i) that the Lord's 
servants were to go and make disciples, the field of their 
operations being all nations; (2) that such disciples, 
when made, should be baptised. Though we might 
grammatically refer the pronoun "them" to "nations," 
we could not do so practically without making Baptism 
the means by which disciples are made. In this case 
we must read " by baptising them," which is an inter¬ 
pretation, not a translation. (3) That this was to be 
done not " in the Name of the Father . . . ,"—that is, 
on His authority—but "into the Name," that is, into 
the enjoyment of all that that Name implies, 

Those who hold that the "validity of the sacrament," 
as they term it, depends in large measure on the use of 
the right form of words may find food for reflection in 
the fact that the formula they have used so long, " in the 
Name of the Father," is really without Scriptural autho¬ 
rity. Some, through not noticing the change from "in" 
to " into " in the Revised Version, have argued that the 
St. Matthew formula was dropped in the Acts. This is 
surely a mistake. It would be contrary to the genius of 
the New Testament to mention the formula in each case, 
but there is nothing to show it was not used, even where 
baptism was "into the Name of the Lord Jesus." Indeed, . 
Paul's question in Acts xix. 3 seems to presuppose its A°'° ™' ' 
use. The point emphasised in the Acts is that baptism 
always took place in connection with faith in the Name ĵ Jijj jj- J|-
of the Lord and on His authority. 

How can men say, with the passage in Matthew before 
them, that the responsibility of an evangelist ends with 
bringing souls to Christ, and that he has nothing to do 
with baptising converts or teaching them to obey the 
Lord's commands? Philip the Evangelist clearly included 
a reference to baptism in his preaching to the Ethiopian, ots vl 86' 
otherwise the words of the latter would be inexplicable: 
" See, here is water; what doth hinder me to be bap¬ 
tised?" In Matthew, then, we learn the responsibility 
of the Lord's servants to teach His will and administer 
baptism; but in Mark we get the responsibility of the 
believer to submit to His will and be baptised. " He 
that believeth and is baptised shall be saved, but he Uark " L 16-
that believeth not shall be damned." 
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It has been objected by persons, seeking to minimise 
the importance of the ordinance, that our Lord did not 
say : " He that believeth not and is not baptised." No, 
for this would have made nonsense. The baptism of an 
unbeliever is never contemplated in Scripture. The 
order is: " He that believeth and is baptised." Infants 
clearly believe nothing, and therefore ought not to be 
baptised. It is a fallacy to assert, as some do, that if 
this be so, they are for the same reason shut out from 
heaven. If this reasoning were sound, then infants ought 
to be admitted to the Lord's Supper. No, we believe 
that infants who die are saved on the ground of irrespon¬ 
sibility on the one hand and of atonement on the other; 
but those who survive are not saved as irresponsible 
beings, and should not be treated as if they were 
believers. The baptism of infants not only deprives 
them prospectively of that which God has appointed to 
mark their conversion, but it "turns things upside down" 
by applying the ordinance to a moment of their lives 
when it can have no meaning for them. It is as if the 
ceremonies incidental to the coming of age of an heir 
were carried through at his birth. 

The late Dean Stanley, an admitted authority on such 
questions, writes: " In the Apostolic age, and in the 
three centuries which followed, it is evident that, as a 
general rule, those who came to baptism came in full 
age of their own deliberate choice. We find a few cases 
of the baptism of children. In the third century we 
find one case of the baptism of infants. . . . Chrysostom, 
Gregory Nazianzen, Basil, Ephraem Edessa, Augustine, 
Ambrose, were all the children of Christian parents, 
but yet were not baptised till maturity." 

If, as one respected advocate for infant sprinkling 
affirms, " baptism is the only Scriptural method (sic) by 
which covenant blessings can be claimed for infants,"-
is it not surprising that the Church of the first three 
centuries—the Church of the Pagan persecutions—in 
general knew nothing of such a " method," that the 
above named, all of the fourth century, turned out as 
well as they did without it, and, above all, that upon a 
matter of such importance Scripture is silent ? 

To sum up, the Lord authorises His servants to 
baptise believers, and believers only. 



CHAPTER II. 
" WHAT MEAN YE BY THIS SERVICE ? " 

JEHOVAH anticipated this question with reference to the EX. xii. 26. 
Passover ceremonial and supplied the answer, and it is 
doubtless His will that those who are baptised should 
understand the act. The word baptise is a Greek word 
Anglicised, but not translated. The verb "bapt i so" 
(simply a later form of bapto according to Archbishop "Synonyms of 
Trench) means properly to dip or immerse. It is the men<?esta 

Septuagint equivalent, for instance, of tah-val—"Naaman 
dipped himself seven times." 2 Kms°v"U-

Immersion is the custom in the Eastern Churches, and 
even in the Church of England is still observed in theory. 
It is a violation of the rubric to sprinkle a child unless it 
is certified as weak. To quote again Dean Stanley: "Christian n 

" For the first thirteen centuries the almost universal ""iSpt'snL"' 
practice of baptism was that of which we read in the 
New Testament {i.e., immersion), and which is the very present writei'i 
meaning of the word baptise" italics. 

When the substitution of sprinkling for immersion 
began to find favour, it was stoutly resisted as an inno¬ 
vation, " involving as it did a larger change even than Dean Stanley, 
that which the Roman Catholic Church has made in 
administering the sacrament of the Lord's Supper in the 
bread without the wine. For whilst that was a change 
which did not affect the thing signified, the change from 
immersion to sprinkling has set aside most of the Apos¬ 
tolic expressions regarding baptism, and has altered the 
very meaning of the word." 

Let it be borne in mind, then, that immersion is the 
root idea of the word " baptise." 

Now let us consider what John's baptism meant. It 
was an acknowledgment on the part of those baptised of 
having deserved the judgment of God. L u k e m 9 

They were baptised, "confessing their sins." Thus 
they "justified God," that is, took sides with Him against M a r k L 6" 
themselves; but there was no forgiveness of sins actually Luke *"•29-
involved, nor was there strictly any figure of resurrection 
set forth, for Christ had neither died nor risen. 

It was a figure of death, of immersion into judgment. 
Thus we read in the Gospel of John: " John also was jot™ m 23 
baptising in ^Enon, for there was much water there." A 



Matt. iii. 15. 

Rom. vi. 8, 4. 

small flagon of Jordan water meets the highest require¬ 
ments of modem ecclesiasticism, but very otherwise did 
John perform the solemn rite of immersing repentant 
sinners into death. 

There was this important difference between our Lord's 
baptism at the hands of John and that of others, that 
whereas they submitted to it in view of their sinfulness, 
He did so " to fulfil all righteousness." 

Now let us ask, What is the meaning of Christian bap¬ 
tism ? The Epistle to the Romans supplies the answer : 
" Know ye not that so many of us as were baptised into 
Jesus Christ were baptised into His death. Therefore we 
are buried with Him by baptism into death, that like as 
Christ was raised from the dead by the glory of the 

SeeaisoOoMi.12 Father, even so we also should walk in newness of life." 
Baptism, then, rightly administered is a figure of three 

things—death, burial, and resurrection. 
i. "Baptised into His death." Thewaters are afigure 

of death and judgment according to a not infrequent 
usage of Scripture from the flood onwards. Such expres¬ 
sions as " All Thy waves and Thy billows have gone over 
me," "Thou hast laid me in the deeps," "Thou hast 
afflicted me with all Thy waves," seem clearly prophetic 
of that baptism of suffering which our Lord went through 
on Calvary, 

"Though none of the ransomed ever knew 
How deep were the waters crosse^' 

No, nor ever will know. He alone has experienced the 
dread reality. How gladly, then, should each redeemed 
one, at their Lord's command, submit to pass through it 
in figure! 

Both the ordinances our Lord has left us speak of 
death, but whereas in the Lord's Supper, " We do show-
forth the Lord's death till He come," ir* baptiim each 
believer shows forth his own death with Christ once for all. 

a. Then, too, baptism is a figure of burial; "buried 
with Him by baptism." The waters represent a grave, 
the grave of Christ. As He was buried out of sight in 
Joseph's tomb, so do we, " knowing that our old man has 
been crucified with Him," descend into the grave of 
baptism to be buried as members of Adam's race. 

It is mere special pleading to pretend that the form of 
burial in the East touches the question. It is true they 
buried in caves, rather than in the earth as we do: but 

Psalm xlii. T. 
Psalm Ixxxviii. 
6, 7,18. 
Jonah li. 



they buried out of sight, that is the point (Gen. xxiii. 4 ; 
Matt, xxvii. 60). 'If, then, baptism represents burial, 
how solemn an act it becomes to baptise those who have 
not died with Christ by faith. It is, so to speak, to bury 
them alive. 

On the other hand, the believer who has not been 
baptised as such is offending in another way by refusing 
burial to that " old man who has been crucified with Romans vi. 6. 
Christ." 

Nor is the form of baptism by any means immaterial. 
If baptism means burial, how truly senseless becomes 
the gibe about "much water" or "little water"! For if 
a few pellets of earth are insufficient for interment, how 
can a few drops of water be adequate for baptism ? 

Those who hold the false doctrine of "baptismal 
regeneration " may persuade themselves that it is the fact 
of baptism which is all-important, but the others should 
be careful to preserve the figure intended, without which 
the ordinance becomes meaningless. 

3. Besides being a figure of death and burial, baptism 
speaks also of resurrection. "Like as Christ was raised 
from the dead." Christ did not, could not, remain in Acts x. 40 
the grave. "God raised Him up the third day, and 
showed Him openly "; so the believer emerges from the 
water as a risen one, henceforth " to walk in newness of 
life," that is, on a new principle and by a new power, 
even the riren life of Christ. The Cross and the Grave 
now stand between the neophyte and the world. In 
future, let him "seek those things which are above, 
where Christ sitteth at the right hand of God," nor ever 
turn again to the world's vices, pleasures, or religions. 

Having thus seen that the Lord Himself has instituted 
Baptism for the believer, as a figure of burial and 
resurrection, we now come to the third point, namely, 
the consideration of its uses. 

CHAPTER III. 
WHAT DOTH IT PROFIT? 

IN the closing days of the Old Testament Dispensation 
the professing people of God had so far declined from 
His ways as to ask petulantly, " What profit is it that we Maiachi UL 14. 
have kept His ordinance?" and to-day, sad to relate, 
even professed believers are found to ask, in the same 



John iii. 5. 

1 Peter i. 23. 
James i. 18. 

John i. 12. 
Rom. viii, 17. 
Oal. iv. 7. 

lOor.xii.lS,it.v. 

8 
spirit, " What doth it profit to be baptised? " Would it 
not be more seemly for such to admit that" God is wiser 
than man," and to bow to His ordinance ? 

Of course, Baptism has most important uses, and is 
essential for the object for which it was instituted; but 
before looking at the positive side, it may clear the way 
if we consider first what Baptism does not effect. 

1. It does not regenerate. When our Lord's words— 
"born of water"—were uttered, Christian baptism had 
not been instituted, and yet Nicodemus, as a master in 
Israel, ought to have had no difficulty in understanding 
their meaning. It is the Holy Ghost who regenerates 
by means of the " incorruptible seed" of the Word; 
and yet many do not shrink from pronouncing any 
infant who has passed through the baptismal service 
" regenerated with the Holy Spirit," nor, later on, from 
teaching the child to assert that in its baptism it did in 
fact become "a child of God." These same men will, 
nevertheless, in some instances, urge upon a congregation 
of "christened" and "confirmed" persons the necessity 
of the New Birth. That the truth should be even thus 
tardily proclaimed is a matter of thankfulness, but the 
inconsistency involved is somewhat startling. In the 
majority of cases, however, it is to be feared that there is 
a fatal consistency between the baptismal teaching and 
the subsequent preaching. "Baptised persons" are not 
frankly addressed as lost, guilty sinners, needing a 
Saviour, but as "Christian people," who may indeed 
have failed to live up to their baptismal vows, but who 
only need, with Divine assistance, to renew those 
promises and to resolve to serve God more faithfully 
unto their lives' end. 

2. It does not make us "members of Christ, children of 
God, and heirs of the kingdom of heaven " according to 
the well-known phrase which through long and frequent 
reiteration has assumed an authority hardly inferior to 
Holy Scripture. On the contrary, a sinner becomes— 

(a) A child of God by receiving Christ by faith. 
(b) "An heir," by the fact of his relationship—"if 

children, then heirs." 
(c) "A member of Christ," not by water baptism but 

by baptism in the Holy Spirit, " For in one Spirit were 
we all baptised into one body." Those who teach 
otherwise really substitute an ordinance for Christ, or 



at any rate incur the scarcely less heavy responsibility of 
seeming to do so. For though many of the ecclesiastical 
leaders of our day appear able to find reasons, satisfactory 
to themselves, for saying one thing and meaning another, 
how can the simple-minded "layman" be blamed for 
taking words in their natural sense? 

3. It does not make men "disables." In John iv. 1 we 
read that "Jesus made and baptised more disciples than 
John," that is, He made disciples and they were then 
baptised by His disciples. 

4. It does not cleanse away sins, though it is doubt¬ 
less a symbol of that complete cleansing of which our 
Lord speaks : "He that is bathed needeth not save to johnxiu. 10,R. 
wash his feet, but is clean every whit." In Acts xxii. 16 
Ananias tells Saul to arise and be baptised and wash 
away his sins, calling on the Name of the Lord, where 
the cleansing is to be linked with the call of faith. Many 
quote the verse omitting the essential words " calling on 
the Name of the Lord." It is certain that the Apostle 
nowhere teaches that either his own sins or anyone else's 
were washed away in the waters of Baptism. Is it not 
strange that those who connect baptism with cleansing 
or remission of sins should wish to apply the ordinance 
to infants who have committed no actual sins ? 

5. / / does not confer the Holy Spirit. Though in the 
Acts, in the case of Jews or of those at Ephesus who had Acts u. 35. 
taken Jewish ground (who represented perhaps the tran- Acts ^ & 
sition between the past and present dispensations), bap¬ 
tism did precede the reception of the Spirit, with the 
Gentiles it was not so. When Cornelius and his friends 
believed the Gospel, they were baptised in the Holy 
Spirit and afterwards in water. That this was the rule, 
and not the exception, seems clear from the words to the 
Ephesian saints : " In whom having believed, ye were sealed uy>8£%v?7?&' 
with that Holy Spirit of promise." gpha. is, R.» 

6. It does not introduce a child into some circle of Divine 
favour, a so-called "covenant," where it has right to 
" preferential treatment'' above its fellows. Such an 
idea, though very common, shows an extraordinary lack 
of understanding of one of the great characteristics of 
the present dispensation. It is true that in Old Testa¬ 
ment times God did separate off Israel from the surround¬ 
ing nations to be in covenant relationship with Himself. 
The children of Jewish parents entered this favoured 
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circle by the fact of their birth, and circumcjsion was the 
outward sign of it. There is ne favoured circle in the 
same sense to-day. The Gospel is sent olit into all the 
world, and the circle of potential blessing embraces 
every creature without distinction of race or privilege. 
All who believe, however, become by a new birth mem¬ 
bers of the Church of God. The outward sign of this 
regeneration is baptism. Men talk of the cruelty of 
leaving infants outside the covenant, but the hardship is 
a sentimental one after all. Is it a fact that the baptised 
infant grows up as a rule more pious than the unbap-
tised ? It ought to be so if the former is " inside " and 

Aotoii.«. and latter "outside" the covenant. How often has 
Acts ii. 39 been loosely quoted to prove that children 
should be baptised! " The promise is to you and to 
your children." The promise, however, is not baptism, 
but the Spirit offered through Joel to " their sons and to 
their daughters" (verse 17). The next verse but one 
shows that only " those who received the Word" were 
baptised. 

What is to be said of an exegesis which does not scruple 
to snatch a few words from their context and build on 
them a theory whch is negatived by the very next words 
in the passage! 

7. Then if bsCptism does none of these things, what is 
its use? 

1. It is an act of obedience, and obedience is of great 
use as proving the reality of our faith and of our love to 
the Lord. How God values it will only be fully known 
at the judgment-seat of Christ. 

2. It is keeping a "judgment of the Lord," and in so 
doing there is great reward. Obedience to God strengthens 
the soul, and confers, as has been said, amongst other 
blessings, the power to obey again. 

3. It is a figure, as we have seen, which teaches, as 
nothing else can, what has happened to the Christian in 
God's reckoning the moment l\e believes. 

4. It is an opportunity for the believer to enter publicly 
and officially into his Christian position and responsi-

Gaiatians lu. 27. bilities. He " puts on Christ." When our late Queen 
died King Edward at once succeeded to the throne, and 
was proclaimed without delay. What end was served, 
then, by his coronation which took place with so much 
" pomp and circumstance " some time later ? He thus 

June* ii. 17-K. 

Fnlm xix. 9-11. 

Bomani vi. 17. 
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took his place as King officially before the whole world. 
In like manner the believer is baptised " into the Name 
of the Father, and of the Son, and of the Holy Ghost," 
and publicly assumes the privileges and responsibilities of 
his new relationship. Doubtless baptism has other uses, 
but these may suffice. Let the believer who has not 
been baptised as such, " make haste and delay not" to 
keep this commandment of the Lord, and having taken 
this step, go forward by grace in the path of obedience. 
and " observe all things whatsoever Christ has com- Matt, XXVUL «a 
manded." 

CHAPTER IX. 
"TO CONVICT THE GAINSAYERS." Titus i. » (R.T.). 

WE now come to the consideration of the chief objec¬ 
tions brought against believers' baptism. These group 
themselves under two heads : 

r. Those raised by advocates of infant baptism. 
2. Those raised by opponents of water baptism. 
The advocates of infant baptism, having no direct 

Scriptural authority or example to quote, fall back on 
inferences, of which the following are the chief: 

(a) Did not our Lord in saying, " Suffer little children Mark x. u, 
to come unto Me," &c., lead us to infer that thildren ought 
to be baptised ? 

If the Lord had meant it, He would have said it. 
Such an inference as the above " proves nothing so 
much," says Bishop Jeremy Taylor, himself of the 
Church of England, " as that there is a want of better 
arguments. The conclusion would, with more proba¬ 
bility, be derived thus—Christ blessed infants, and He 
dismissed them, but baptised them not, therefore infants 
are not to be baptised." What is denied here is that the 
blessing of children is anywhere connected with baptism. 

Some seek to justify certain teachings as to " baptismal 
regeneration" by high-sounding expressions as to the 
" efficacy of prayer " and the " duty of not limiting God," 
but they would consider it presumptuous to pronounce a 
child regenerate merely in answer to prayer. The cere¬ 
mony of baptism must have first taken place, from which 
it would appear that it is not the prayer, but the baptising, 
which produces the supposed result. Others seek to 
evade the difficulties of the " baptismal service " by that 



12 
strange theory called " the charitable hypothesis," *'.*., 
that we ought to suppose a child to be one of the elect 
till we have proof to the contrary. But why make any 
pronouncement either way ? And why only make it in 
connection with baptism, as if that could effect " elec¬ 
tion?" Here, again, it is the baptism which is the 
turning-point of " the blessing." Some affirm that in the 
baptismal service Regeneration " only means admission 

compare also t o * e 'isikle Church. But even if it could be proved 
oatechiwn, that the early writers ever used the word in this limited 
An«werNo. 2. s e n s e ; t k e t e r m s found in the body of "the service" to 

describe the "grace" hoped for preclude the meaning 
here. If it be maintained that at baptism "a germ of 
life " is bestowed, which can only be retained by a fulfil¬ 
ment of the conditions, i.e., the renouncement of the 
world, the flesh, and the devil, then the whole system 
stands out in all its nakedness as a covenant of works. 
But Galatians iii. 21 tells us that such a covenant cannot 
give life, much less enable the recipient to retain it. 
What, then, is this " germ of life" thus bestowed con¬ 
ditionally ?" It cannot be of God, for the life He gives 
is eternal; it is rather in the language of Article xxii. in 
another connection: "A fond thing vainly invented and 
grounded upon no warranty of Scripture, but rather 
repugnant to the Word of God." 

A«t* xvi. 15. »8. (p) M*y we not infer that there were infants baptised 
1 dor. i. ze. in /he households of Lydia, the Philippian jailer, and 

Stephanas 1 Were cradles, swaddling clothes, or similar 
articles mentioned in the context, we might infer the 
presence of infants in these households, but in the 
absence of such reference there is no room for infer¬ 
ences, but only for imaginations. We do not even know 
that Lydia was married. Her case is a stronger argu¬ 
ment for baptising unconverted servants than uncon¬ 
scious infants. 

Acts xvi. 32-M. As for the jailer, if he had children they were at least 
old enough to hear the Word of God and rejoice, in 
consequence, with their father. Mere adult baptism is 
not advocated here any more than that of infants, but 
the baptism of believers, be they old or young. 

lOor. L 16. As for the household of Stephanas, we learn in the 1st 
Epistle to the Corinthians that Paul had baptised them 
with his own hand. This was, say, in 49 A.D., the date 
of his first visit to Corinth. But in the same epistle, 
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written only five years later, he says that the house of 
Stephanas had already taken up public ministry, which 
proves they were not infants when baptised. 

(c) May we not infer from the fact that the children of Qgr ^ M 
a believing parent are said, in ist Corinthians, to be holy, 
that they are fit subjects for baptism ? 

The passage, if read superficially, may seem to say so, 
but really the teaching is the exact jSpposite. In Old 
Testament times a Jew who had married a stranger had 
to put away his wife and children. The question at 
Corinth was, " Ought a wife to leave her unbelieving Ezra x. 2, s. 
husband?" No; for, as the Apostle explains, he had 
been sanctified or set apart (hagiazo) for her by his 
marriage, otherwise her children would also have to be 
treated as unclean and put away, but now they too are 
holy, or set apart (hagios). This word, applied equally 
to the unbelieving parent and the unregenerate children, 
implies ceremonial setting apart to a certain object, 
rather than intrinsic holiness (cf. Matthew xxiii. 16-19, 
where it is applied to " gold " and " offerings "). If this 
verse is an argument for baptising children, it is an 
equally strong one tor baptising unbelieving parents. 

(d) " I have already been baptised once; why should I Actaxix. i-6. 
be baptised again ?" The twelve Ephesian disciples in 
the Acts might have answered thus, for they had been 
baptised with the baptism of John. But as this had 
been long ago superseded by the baptism of our Lord it 
was no longer valid, and so the Apostle commanded 
them to be baptised afresh after the Scriptural order. If 
you had discharged a debt unwittingly in worthless notes, 
you would not, as an honest man, feel relieved from 
paying what was due again (if it could be called again) 
in good coin. And if, on consideration, we find that 
what once we tkought valid turns out, when weighed 
" in the balances of the sanctuary," to be mere counter¬ 
feit, we should lose no time in rectifying our mistake and 
obeying the truth at any cost. 

There is one other verse to which reference should be 
made, which one writer asserts is " absolutely conclusive •< HOW,who, »nd 
and beyond dispute " as authorising infant sprinkling. It Jj^J^J ^"A 
may, however, be permitted to question whether this be 
so. The verse is r Corinthians x. 2. The point raised 
is that the phrase "all our fathers" would include 
"many unconscious infants" who were therefore all 



14 

baptised, and that thus divine approval is set on the 
modern practice of sprinkling unconscious babes. 

se« "immersion As Mr. B.'s pamphlet has been answered in detail by 
commandment* another, it will suffice to point out that Israel were typi-
of the Lord," by cally a redeemed people, and their infants correspond 
Thynrw.'i-ondoii) therefore to-day, not to literal babes, but to " new-born 

babes" in the family of God, all of whom should cer¬ 
tainly be baptised.*: This fact clearly grasped strikes at 
the root of the argument for infant baptism, based on 
circumcision. 

That such a verse should be brought forward as the 
one direct Scriptural authority for infant sprinkling is 
eloquent testimony to the weakness of the case. 

Now let us consider the objections raised by the 
opponents of water baptism. 

(a) Does not Paul thank God he only baptised a few of 
the Corinthians t Does this not show he placed no value 

ioor.i. 14. on it? No, for he gives his reason in verse 15: "Lest 
any should say he baptised in his own name." He did 
not wish to give a pretext for forming a party in the name 
of Paul. The question of who baptises is of very minor 

Th? auth'or'of a imPo r t a n C €- O n e writer makes much of the words, 
tract with the " Christ sent me not to baptise, but to preach the 
T h S i ' r Gospel," but the context shows this only means "Christ 
KrVfeioor. i. s e n t m e n o t to perform the manual act of baptising." 
13-17- True, he did baptise a few with his own hands, but 

baptising was not his special work; nevertheless (and 
Acts XYUL 8. this is strangely ignored) he had all the Corinthian believers 

baptised by others, which proves he considered it part of 
his work to teach baptism, though he did not administer 
the rite himself. 

(b) " Baptism is not essential to salvation." No, but it 
is to obedience. The thief on the cross was not bap¬ 
tised after believing in Christ, and was nevertheless fit 
to be with Christ that day in Paradise; but had he lived 
he would undoubtedly have been baptised like Cornelius, 
Lydia, and others. 

(c) In Acts i. s our Lord says: " John truly baptised 
with water; but ye shall be baptised in the Holy Ghost 
not many days hence." Does not this baptism supersede 
that in water ? We have only to read the Acts to be able 
to answer this question in the negative. It is true that 
all believers in this dispensation are baptised in the Holy 
Spirit the moment they believe. The Apostle Paul 
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reminds the Corinthians, in spite of their terribly low 1 oor. xu. is. 
state, that they had all been thus baptised, and yet, as 
we have seen, they were none the less baptised in water A°ta "Hi- 8. 
as well under the ministry of the Apostle. We are 
reminded, too, of Peter's words, when he witnessed the 
baptism in the Holy Ghost of Cornelius and his friends: 
" Can any man forbid water that these should not be Aota *•47-

baptised who have received the Hofy Ghost as well as 
we." And he spake thus not because he forgot the 
words from Acts i. 5 quoted above, but because, as we 
learn from the following chapter, they were the very 
words which came into his mind. Do those who advo- A°t» *i. i«. 
cate exclusively spiritual baptism claim to possess a deeper 
insight into the mind of the Lord than the great apostles? 

(d) Some teach that baptism is /ewish, and not for the 
Church at all. They remind us of the Jewish character 
of St. Matthew's Gospel, and they assert that the com¬ 
mission in chapter xxviii. was given in view of the 
Coming Kingdom. This last may be true, and yet only 
contain half the truth. Once Israel was robbed of her 
blessings in favour of the Church; now the process is 
reversed. It would be as sensible to say that the death 
and resurrection of our Lord were exclusively Jewish as 
to affirm that that which sets forth our share in them is 
not also for the Church. We have only to read the 
Acts to see that Gentile converts were baptised by Peter 
on the authority of Christ [and that, not in view of the 
Kingdom, of which there is no mention in Acts x.], and 
that later Paul practised baptism wherever he went. The 
above theory must assume, without serious scriptural 
proof, that of the numbers baptised in the Acts, either 
none were of the Church, or that such were wrongly bap¬ 
tised. Seeing it was through Paul that the mystery of 
the Church was revealed, he, of all men, may be supposed 
to have known what was or was not suited to its true 
character. 

The fact is sometimes forgotten that the Church existed 
as a reality before its peculiar standing was revealed, be¬ 
fore even Paul was converted, for it was the very Church 
of God he was then persecuting, as we learn from his QJJ1'; 13.' *" 
own words. 

Many are misled by the position of the Epistles in the 
New Testament, and forget that most of them are included 
in the period of the Acts. A large proportion of the tract " wh»» m i l ' 
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above referred to is vitiated by this misconception. Even 
if this were not so, the fact must still be faced that the 
Apostle takes for granted that the believers he is address¬ 
ing had all been baptised, and builds his argument 
thereon. 

It is quietly assumed by some that in the Epistles bap¬ 
tism always means " baptism in the Spirit," but in first 
Corinthians and first Peter it cannot bear this sense, nor 
yet in Romans vi., where water baptism is clearly referred 
to. How could the saints be said to be " planted in the 
likeness of His death " by " baptism in the Spirit,1' which 
means rather "into one body." In Colossians ii. n , 
where the apostle means spiritual circumcision, he adds 
the words " made without hands," to show it. If the 
baptism in verse 12 was not literal, we might have ex¬ 
pected him to add the words, "without water." Even in 
Ephesians iv. 5 the expression " one baptism " probably 
also refers to "water baptism," because it follows the 
words " one Lord " and " one faith " ; the " one Spirit " 
having been already referred to in connection with the 
"one body." 

As to the commission in Matthew xxviii., it would 
have been manifestly unfitting for it to have been framed 
in terms exclusively suited to the Church period, which 
had not then been revealed. Israel was still on trial, 
the Kingdom might still be set up, so that it would have 
been an anachronism to introduce " Church truth " into 
the commission. But is there anything in k inappro¬ 
priate to the present period? Are we not disciples? 
Are not all nations to be evangelised ? What more fitting 
than the words, " into the Name of the Father, Son, and 
Spirit," to be the formula of initiation for a Christian 
convert ? 

There is one more objection which must be touched 
upon before this booklet closes. It is at once the weakest 
and the most effective objection ever raised : " See how 
many good men practise infant baptism and use ' the 
service.' Would they do so if it were not right ? " 

But good men may be blind on certain points, and "if 
the blind lead the blind, both shall fall into the ditch." 
The following incident may make this clear. An evan¬ 
gelical clergyman about eighteen years ago rallied the 
writer on his having been prevented by scruples as to the 
baptismal service, from " taking holy orders," as it is 
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termed. " I once had the same difficulties myself," said 
he. " And how did you get over them ? " he was asked. l T)ies(j y H 

" / did not get over them at all," was the answer. " I 
just got ordained, and I was never troubled again." He 
seemed quite satisfied that his example was one to be 
followed. He has to-day, what is supposed to be the 
great desideratum, " a large sphere " in a fashionable 
parish in London, and the fact that such a good man as 
he reads the baptismal service over infants may suffice 
to still the rising qualms of enlightened members of the 
congregation; but they do not know the story of " the 
difficulties " which were not "got over." 

A somewhat analogous case may be cited: Some time 
ago a well-known clergyman and convention speaker was 
conversing with a friend of the writer's when the con¬ 
versation turned on matters ecclesiastical. The question 
as to the clergyman's position as regards the baptismal 
service came under review. Finally he made a remark to 
this effect: " My dear sir, if it were not for my wife and 
children, I would leave the Church of England to-morrow, 
rather than go on sprinkling infants and reading the 
baptismal service over them. I believe in neither the 
one nor the other as having Scriptural authority." 

Such cases could be multiplied, though it is not of 
course affirmed that they are general. We only know 
what people tell us of their inmost thoughts, and 
where this is not so, it would be inexcusable to impute 
unworthy motives to fellow-Christians who in many 
cases are the excellent of the earth. But even the 
great Apostle dared only say, " Be ye followers of me, l Cor. \i u 
even as I am also of Christ," and so far and no 
further may we follow the best of men to-day. May not 
the words of our Lord to Peter apply to many who 
justify their own conduct by that of others : " What is JotlD xxl- 2* 
that to thee ? Follow thou Me !" -^ J J Q S T E 

"HOW READEST THOU?" 
" Then they that received His Word were baptised.... Acts u, 41. 

And they continued steadfastly in the apostles' teaching R' 
and fellowship, in the breaking of bread and the prayers." 

" Hath the Lord as great delight in . . . sacrifices, as 1 Sam. xv. -a. 
in obeying the voice of the Lord ? Behold, to obey is 
better than sacrifice, and to hearken than the fat of rams." 
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