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Preface 

THE Gospel is "the power of God unto salvation to every 
one that believeth." By salvation is meant much more 
than deliverance from wrath and perdition, and entrance 
into Heaven. That is far from being the chief way in 
which Scripture treats of the subject. The salvation 
wrought by means of the Gospel brings a soul into life 
in Christ, a life under His Lordship, a life of victory over 
sin and everything that is opposed to the will of God, 
a life by which the individual who has become a subject 
of the saving grace of God becomes himself a means of 
using the Gospel in the salvation of others. 

The Gospel Message is the Holy Spirit's own instru-
ment. One who handles it therefore needs to be filled 
with the Spixit if he is to handle it effectively. Being 
a channel through whom the Word of life is to flow, he 
needs to be free from everything that would clog the 
flow or mar the purity of the living stream. it is essential, 
too, that the Word of Christ should dwell in him richly. 
Constant meditation in the Scriptures in their entirety 
is a sine qua non for the soul-saving, heart-instructing 
ministry of the blessed Evangel. Mere sermonizing 
will not do. There has been too much of the "making 
of sermons." 'What is wanted is the ministry of the 
Scriptures in the fulness of their living power. 
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Nothing is more important than to heed the exhortation 

given by the Apostle Paul to Timothy in his farewell 

exhortations concerning his testimony: "Give diligence 

to present thyself approved unto God, a workman that 

needeth not to be ashamed, handling aright the Word 

of truth" (2 Tim. 2. 15, R .17 . ) . Let it be noted—"hand-

ling aright the Word of Truth"—not merely "rightly 

dividing," but an accurate usage of the Scriptures. 

What is needed, therefore, is not only a knowledge of 

the Word of God, but a strict adherence to its doctrines 

and the way in which they are therein presented. It 

was Chrysostom who gave the faithful warning: "He 

who swerves ever so little from the pure faith soon proceeds 

from this to graver errors and becomes entirely corrupted." 

That is a degeneracy ancient and modern. It was in 

process in the Apostle's time and is in evidence to-day. 

Only by an assiduous care in the accurate use of the 

phraseology of Scripture can the Gospel workman be 

approved unto God. The fact that the doctrines of the 

Gospel are foundation truths, given in the Holy Scriptures 

by Divine Inspiration, demands that we shall not tamper 

with them. Our ministry of them is a stewardship of 

which we must hereafter give an account to God. The 

writer fervently hopes that the following chapters may 

be of some help to readers who engage in this holy 

business . 	 W .E .V . 

BATH, 1929. 



Contents 

CHAPTER I 

THE PERSON PRESENTED, 	. . • • 11 

CHAPTER II 

SIN, . . 	19 

CHAPTER III 

CHRIST THE PROPITIATION, 	• . . . 	29 

CHAPTER IV 

THE CROSS OF CHRIST, .. 	39 

CHAPTER V 

THE VICARIOUS SACRIFICE OF CHRIST . . 	47 

CHAPTER VI 

REDEMPTION, • • .. 	55 

CHAPTER VII 

THE RESURRECTION OF CHRIST, . . 	65 

CHAPTER VIII 

JUSTIFICATION BY FAITH, .. 	73 



8 	 CONTENTS 

CHAPTER IX 

REPENTANCE, 	 . . 	 . . 81 

CHAPTER X 

RIGHTEOUSNESS, . . 	 . . 	 . . 89 

CHAPTER XI 

THE HOLY SPIRIT AND THE NEW BIRTH. . 	. . 99 

CHAPTER XII 

SANCTIFICATION, . . 	 .. 109 

CHAPTER XIII 

THE LORD'S SECOND ADVENT, 	 . . 117 

APPENDIX 

THE ATONEMENT AND BODILY SICKNESS, . 	. . 125 



CHAPTER I 

THE PERSON PRESENTED 

1 



•-• 

L 	
• .• 	

, 	
• , 

n
f ' 	

H
 	

' •
 

•I• 1'1-'4.. 	
• 	

- 
' 	

• 	
• 	

; 

I .11.1.1 
• 

•••• 	
c
i• 	

• ". 

•:`• 	
' 

' 
42:
 

 

7
 -r-=

 E.  • 

/1
,147

-7
 	

7
 -17

 	
Tra.---alf 73" 



CHAPTER I 

The Person Presented 

T N our ministry of the Gospel it is incumbent upon 
-1-  us to have regard to what is set fOrth in Scripture 
as to the nature of the message we are called to pro-
claim. We can minister this sacred theme effectually 
only as, having experienced its power ourselves, we 
apprehend the truth of the Word of God in relation 
to it, and adhere to a precisely Scriptural way of 
presenting it. The command given to Timothy con-
cerning his ministry applies to all who seek to preach 
the Gospel. "Give diligence to present thyself 
approved unto God, a workman that needeth not to 
be ashamed, handling aright the Word of truth" 
(2 Tim. 2. 15, R. v.). The fulfilment of this prevents 
us from marring our testimony and enables us effi-
ciently, with the power of the Spirit of God, to fulfil 
the Divine purpose in the message. Conformity to 
the phraseology of Scripture is a safeguard against 
inadvertent misrepresentations of perversions of the 
Gospel. Considering that it is "the power of God 
unto salvation to every one that believeth, " what 
care is needed to handle such an instrument in entire 
communion with Him who has provided it, and in 
strict accordance with what His Word says con-
cerning it 

The Gospel is described in various ways in the New 
Testament. Firstly, with reference to 
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God the Father. 
1. It is "the Gospel of God" (Rom. 1. 1; 1 Thess. 

2. 2) ; that is to say, it has its origin in, and its 
authority from, God. 

2. It is "the Gospel of the glory of the blessed God" 
(1 Tim. 1. 11); this points not to its character as 
glorious, but rather to its subject, the scope and aim 
of its message being an exhibition of the majesty and 
the attributes of God, and His own joy in the work of 
salvation. 

3. It is "the Gospel of the grace of God" (Acts 20. 
24), demonstrating the way in which He has conde-
scended to bestow His unmerited favour upon the 

.guilty. 
Secondly, with reference to 

The Lord Jesus Christ. 
1. It is "the Gospel of Jesus Christ the Son of God" 

(Mark 1. 1) ; this presents Christ as its subject, and 
sets Him forth in the combined glories of His Deity 
and Humanity, His essential, eternal and unique 
relationship with the Father, Himself being Jehovah 
the Saviour, the Anointed of God. 

2. It is "the Gospel of God concerning His Son... 
even Jesus Christ our Lord" (Rom. 1. 1-4) ; here the 
Apostle stresses the Lordship of Christ by placing the 
title "our Lord" in a particularly emphatic position, 
which is brought out with due significance in the 
order given in the Revised rendering. 

3. It is "the Gospel of His Son" (Rom. 1. 9); this 
recalls what the Apostle had already stated in the 
first four verses, the Son of God being the theme of 
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the Gospel, though the phrase might be taken to 
signify that the Gospel was received from His Son. 

4. It is "the Gospel of our Lord Jesus" (2 Thess. 
1. 8, R.V. ) ; the context indicates that it is the Gospel 
committed to His servants by the Lord Jesus. Those 
who believe on Him are here said to obey the Gospel 
(cp. John 3. 36, R. v. ). 

5. It is "the Gospel of the glory of Christ" (2 Cor. 
4. 4); all that Christ is in His attributes and excel-
lencies, and all His power and grace expressed in His 
work, constitute its very essence. 

6. It is "the Gospel of Christ" (Rom. 15. 19; 1 Cor. 
9. 12; 2 Cor. 2. 12) ; this sometimes denotes that 
Christ is its theme, while in some passages it signifies 
that the Gospel was received by Him and entrusted 
to His servants. * 

The Gospel, while revealing the character and 
attributes of God, makes known the great 

Foundation Facts 
relating to the Lord Jesus Christ. It declares that 
"Christ died for our sins according to the Scriptures, " 
that He was buried, that He was raised from the 
dead according to the Scriptures and that He appeared 
to the disciples (1 Cor. 15. 3 -8) ; and, again, that "He 
was born of the seed of David according to the flesh, " 
and "declared to be the San of God with power accord-
ing to the Spirit of holiness by the resurrection of the 
dead" (Rom. 1. 2-4). But besides stating historical 
facts it unfolds their significance, and to this doctrinal 
exposition Paul frequently refers when he uses the 

*There are other expressions relating to the Gospel which do not 
contain the Divine titles. 
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phrase "my Gospel" and speaks of the Gospel as 
having been preached by him (Gal. 1. 8, 11. Cp. 
Rom. 2. 16; 16. 25). * 

It is important to bear in mind that the Gospel 
proclaims 

Christ as Lord 

as well as Saviour. A Saviour He is indeed, but let 
us see how He was proclaimed according to the testi-
mony of Scripture. The angelic message to the 
shepherds at the time of the Birth of Christ announced 
that He who was born that day in the city of David 
was "a Saviour, which is Christ the Lord" (Luke 
2. 11). In his proclamation of the Gospel on the day 
of Pentecost the Apostle Peter declared that "God 
hath made Him both Lord and Christ, this Jesus 
whom ye crucified" (Acts 2. 36). The testimony of 
the Apostles before the Sanhedrim Council was, "Him 
did God exalt with His right hand to be a Prince and 
a Saviour" (Acts 5. 31). Peter begins his message to 
Cornelius and his household by declaring that Jesus 
Christ is "Lord of all" (Acts 10. 36). The Apostle 
Paul says, "We preach... Christ Jesus as Lord" (2 Cor. 
4. 5). When he expounds the conditions upon which 
salvation is to be possessed, he stresses the necessity 
of acknowledging the Lordship of Christ : "If thou 
shalt confess with thy mouth Jesus as Lord, and shalt 
believe in thy heart that God raised Him from the 
dead, thou shalt be saved" (Rom. 10. 9). "To this 
end Christ died and lived again, that He might be Lord 
of both the dead and the living" (Rom. 14. 9). To 
Him every knee is to bow, and every tongue confess 

*See Notes on Galatians, by C. F. Hogg and the writer, page 35. 
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"that Jesus Christ is Lord to the glory of God the 
Father" (Phil. 2. 10, 11). "The free gift of God is 
eternal life in Christ Jesus our Lord" (Rom. 6. 23). 

Scripture does not endorse our inviting our hearers 
to receive Christ as simply their Saviour. Let us 
consider the passage which speaks about receiving 
Him. Who is it of whom it says, "But as many as 
received Him, to them gave He the right to become 
children of God, even to them that believe on' His 
Name" (John 1. 12) ? He is God (verse 1) ; He is the 
Creator (verses 3 and 10); He is Life and Light (verses 
5 and 8); He is "the only begotten Son, which is in 
the bosom of the Father" (verse 16) ; He is One who 
has a claim upon men (verse 11). To receive Him as 
Saviour is to receive Him as Lord. 

A Required Recognition. 

How needful therefore to make clear that regenera-
tion, which comes by receiving the Son of God by 
faith, involves the recognition of His Lordship! It 
is blessed indeed to know Him as Saviour, to be 
assured of the remission of sins, and to be saved from 
perdition; but the change of mind signified by repen-
tance is a change of mind with regard to Christ and 
to the world and sin. Christ now becomes Lord of 
the life. This may not be fully apprehended at first; 
but it is important to give prominence to it. 

He who believes on the Son of God and so receives 
Him is no longer a servant of sin but a servant of God. 
"Thanks be to God, " says the Apostle, "that, whereas 
ye were servants of sin, ye became obedient to that 
form of teaching whereunto ye were delivered: and 
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being made free from sin, ye became servants of 
righteousness... now being made free from sin, and 
become servants to God, ye have your fruit unto 
sanctification, and the end eternal life" (Rom. 6. 
17-22). "Ye serve the Lord Christ" (Col. 3. 24). 
"Sanctify in your hearts, " says the Apostle Peter, 
"Christ as Lord" (1 Peter 3. 15). This is not an 
attainment to be reached by the Christian of mature 
experience, it is the joyous rule of life for every 
believer. 

There are not a few who are attracted by Gospel 
messages to seek the way of salvation, but are still 
possessed of a craving for the world. How great 
the need of care Lest by an inadequate presentation of 
the truths of the Gospel we deceive such into a pro-
fessed conversion which lacks reality! Christ and the 
world cannot rule together. We cannot serve two 
masters. "If any man love the world, the love of the 
Father is not in him" (1 John 2. 15). To receive 
Christ is to be sealed by the Holy Spirit, who im-
mediately comes to indwell the believer. By this 
sealing he is set apart to Christ ; he belongs to Him 
(Mark 9. 41; 1 Cot 3. 23); he is "Christ's bond-
servant" (1 Cor. 7. 22). The realisation of this 
enables him to say with the Apostle, "I have been 
crucified with Christ; yet I live; and yet no longer I, 
but Christ liveth in me: and that life which I now 
live in the flesh I live in faith, the faith which is in 
the Son of God, who loved me and gave Himself up 
for me" (Gal. 2. 20). 
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CHAPTER II 

Sin 

IN reminding the saints at Corinth of the Gospel 
which he preached the Apostle Paul states, as the 
first of its foundation truths, that "Christ died for 
our sins. " This at once comprises two of the essentials 
of Gospel testimony, the fact of sin, and the death of 
Christ in relation to it. We will take the first of these 
in this chapter. 

The Gospel preacher cannot ignore the nature of 
sin in the sight of God; he has to realise and present 
the true character of guilt and its Divine retribution 
if he is rightly and effectively to proclaim God' s love 
and redeeming grace in and through Christ. The 
actings of Divine grace are based upon the fact of 
Divine righteousness. The infinite holiness of God 
is an essential element in the display of His love. In 
the Gospel mercy and truth meet together, righteous-
ness and peace kiss each other. 

The Witness of the Cross. 

The Cross casts its solemn and terrible light upon 
the condition of all men by nature and the danger to 
which sin exposes them. The Death of Christ stands 
through time and eternity as a witness to the character 
and consequences of sin. The due consideration of 
this was never more needed than in the present day, 
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when the currents of those popular notions which 
influence men to minimize the character of sin, and to 
put confidence in the natural impulses of the human 
heart, are running strong. 

The Spirit of God is here to convict "in respect of 
sin, and of righteousness, and of judgment"—sin, 
which found its great expression in the rejection and 
crucifixion of the Son of God—sin, which still finds 
in the human heart that to which the Apostle refers 
when he speaks of the "offence of the Cross "—sin, 
which has so constituted man that "they that are in 
the flesh cannot please God. " 

This subject of sin the preacher must face himself, 
and bring his hearers face to face with it. The truth 
has ever been exposed to the liability of attempts, 
on the part of many who handle it, to render it palat-
able to the natural man, and so neutralise its power. 
Against this the faithful minister of Christ will always 
be on his guard. 

We will consider, then, something of what Scrip-
ture has to say on 

The Nature of Sin. 

It is defined by the Apostle John as "lawlessness. " 
"Every one that doeth sin, " he says, "doeth also law-
lessness : and sin is lawlessness" (1 John 3. 4, R. v. ). 
"Lawlessness" (anomia) is the word—not merely 
transgression of a law, nor simply its non-observance; 
it has a far deeper significance ; it denotes the denial 
Or rejection of law or restraint, in the spirit of self-will 
and resistance to God. This is what characterises sin. 
The Apostle is not saying that lawlessness is sin; that 
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is so, but what he is defining is sin, not lawlessness. 
In whatever way the will of God is made known, 

whether externally, as in the single commandment in 

Eden and those of the Sinaitic Law, or inwardly, as 

written on the heart, sin is the ignoring of Divine 

demands. This attitude of the human heart towards 

the known will of God finds expression in persistent 

acts of transgression and rebellion. To this process 

Paul testifies in his account, in the Romans Epistle, 

of the course of human iniquity : "even as they refused 

to have God in knowledge, God gave them up unto a 

reprobate mind, to do those things which are not 

fitting" (Rom. 1. 28). 

Popular Ideas. 

Popular ideas concerning sin are that it is a mis-
fortune, the product of circumstances, the effect of 

heredity or environment, or, again, an inevitable 

stage in h-uirnan development from a lower to a higher 

plane. Heredity and environment frequently deter-

mine the special forms in which sin manifests itself. 

But such circumstances do not determine the nature 

of sin in the sight of God, and that is the aspect with 

which the preacher has to deal and which requires 

to be brought home to the heart of the hearer. The 

attempts of the natural mind to account for either the 

existence or the character of sin are often simply a 

means of finding an excuse for it. Moreover, the 

popular estimate simply makes a distinction between 

vice and virtue, counting that to be wrong which is 

degrading and immoral, and that to be right which is 

characterised by the opposite. But the human 
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estimate is one thing, the Divine is another. The 
human estimate is formed according to certain stan-
dards of morality, and these vary. The Divine judg-
ment is based upon the unalterable requirements of 
God Himself, requirements which are consistent with 
His own character. 

Natural Will. 

In every unregenerate person, beneath much that 
is to be acknowledged to be virtuous, there lurks a 
will utterly indisposed to submit itself to its Maker, a 
heart dominated by a determination to obey its own 
impulse and carry out its own inclinations. Where 
the natural bent is the actuating cause, no matter 
whether the inclination is toward that which public 
opinion would censure or applaud, the innate principle 
of sin, itself the consequence of the Fall, brings all 
under the same condemnation, and the Divine pro-
nouncement embraces all such, that "they that are 
in the flesh cannot please God. " Only "the law of 
the Spirit of life in Christ Jesus" can make free from 
"the law of sin and death. " 

The universality of this condition is strikingly 
stated by the Apostle. Speaking of mankind in general 
as "the sons of disobedience, " he says, "among whom 
we also all once lived in the lusts of our flesh, doing 
the desires of the flesh and of the mind" (Eph. 2. 3). 
The word rendered "lusts" is the ordinary word for 
"desires, " and that rendered "desires" signifies the 
inclinations of the will. He is speaking therefore, 
not merely of that which is based in the eyes of 
society, but of the bent of the natural mind. Paul 
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himself, a person of exemplary morality from his 

youth up, puts himself in the universal category of 

the "we all. " 
Independence of God. 

It is independence of God which, since sin came 

into the world, constitutes man what he is by nature, 

For this reason "the heart is deceitful above all things, 

and it is desperately sick; who can know it ?" (Jer. 

17. 9) ; "the mind of the flesh is enmity against God ; " 

"it is not subject to the law of God, neither indeed 

can it be" (Rom. 8. 7). 
Unbelief is independence of God, and that is what 

makes unbelief sin. Unbelief substitutes its own 

opinions for the Word of God. That is how the 

Apostle puts the sin of Israel: "seeking to establish 

their own righteousness they did not subject them-

selves to the righteousness of God" (Rom. 10. 3). 

Faith is the submission of the will of man to the Word 

of God, the ready acceptance of what God says. 

Hence such response is called "the obedience of faith. " 

In the words of Christ, the great sin of which the world 

is convicted is that "they believe not" on Him (John 

16. 9). If man accepts the word of his fellow, how 

much more should he believe the Living God To 

prefer one's own thoughts and counsels is the essence 

of sin. Therein all men are by nature guilty : "we 

have turned every one to his own way. " 

An Illustration. 

The obduracy of the human will constitutes sin an 

affront to the very sovereignty of God. The mal-

treatment which Hanun inflicted upon David's 
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servants was not merely a shameful indignity heaped 
upon them, it was an insult to the King's throne. 
That narrative is an illustration of the true character 
of sin. When David himself sinned against another, 
so heinous was his guilt, in his own judgment, before 
God, that he cried: "Against Thee, Thee only have I 
sinned, and done that which is evil in Thy sight. " 
God, as Creator, has sovereign rights over His crea-
tures. Moreover, in every demand made by Him 
He has consulted for their best interests and highest 
welfare. To refuse His Word, to reject His counsel, 
to disobey His dictates, is to insult the Throne of 
God. 

Again, since God made man in His own image, to 
sin is to do dishonour to God by marring that which is 
the very reflection of His own Being. To disobey His 
Word is, therefore, to injure oneself. The great 
variety of expressions adopted in the Scriptures to 
describe the character of sin is significant of its hein-
ousness in the sight of God. It is a falling short of 
the standard (hamartia) ; an overstepping of the bounds 
of God's will (parabasis); disobedience to His voice 
(parakoe); a stumbling instead of uprightness (parap-
roma); culpable ignorance (agnoema); a diminishing 
of what is due (hettenta); transgression of a law (para-
nomia) and the rejection of law (anomia); unrighteous-
ness (adikia); a wandering (plane), etc. 

Not Annihilation. 

Present-day errors demand that we make clear that 
death is not cessation of existence, but separation from 
God, and that into that state man passed upon the 
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first occurrence of his sin (Gen. 2. 17). "Through one 
man sin entered into the world, and death through 
sin; and so death passed unto all men... sin reigned 
in death" (Rom. 5. 12, 21). Accordingly man in his 
natural condition is in total alienation from the life 
of God, and that, as the Apostle says, "because of the 

ignorance that is in him, " and "because of the harden-
ing of the heart" (Eph. 4. 18). 

Further, sin constitutes a betrayal of the human 
will and affection to the enemy of God. The effect of 
this is that Satan, the god of this world, "hath 
blinded the minds of the unbelieving, that the light 
of the Gospel of the glory of Christ, who is the Image 
of God, should not dawn upon them" (2 Cor. 4. 4), and 
that the course of this world is "according to the 
prince of the power of the air, of the spirit that now 
worketh in the sons of disobedience" (Eph. 2. 2). 

These facts prepare for the presentation of two 
essential truths of the Gospel, namely, the righteous-
ness of God in His judgment of sin and the execution 
of His sentence of punishment upon it, and the infinite 
grace He has shown in the means He has adopted 
whereby man can be pardoned and justified. These 
two points we take up in further chapters. 





CHAPTER III 

CHRIST THE PROPITIATION 
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CHAPTER III 

Christ the Propitiation 

THE necessity of recognising the true character of sin 
in the sight of God is but preliminary to the adequate 
setting forth of the righteousness of God in the punish-
ment of sin and the grace He has manifested toward 
the guilty. This is precisely the order adopted by the 
Apostle in the Epistle to the Romans, an order deeply 
significant and demanding careful attention. After 
the introductory declarations as to the Person whom 
the Gospel proclaims, and the instruction concerning 
the universality and the heinousness of human guilt, 
he proceeds to vindicate the righteousness of God in 
His attitude toward sin and His mode of dealing 
with it. God's judgment is "according to truth" 
(Rom. 2. 2) ; He will be "justified in His words, and 
will prevail when He comes into judgment" (3. 3). 

An Objection. 

A possible objection against this is intimated, on 
the plea that man's unrighteousness serves but to 
commend God' s righteousness, and, if so, "is God 
unrighteous in visiting with wrath ? " The reply to 
this is to the effect that God, because He is God, is a 
Judge. That God will judge the world is axiomatic. 
To the question raised, the Apostle, with an inter- 
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jected, "I speak after the manner of men, " replies, 

"God forbid ; for then how shall God judge the world ? " 

If God were not Judge His Deity would be invalidated. 

His very Godhood involves the fact of His Judgeship, 

the righteousness of His attitude toward sin and the 

inerrancy of His judgment upon it. 
As to human responsibility, the possibility of doing 

wrong on the part of a creature is contingent upon the 

possession of true moral freedom. God did not choose 

to withhold that liberty from man. The highest 

privilege he possesses in virtue of his manhood is the 

ability to accept the benign will of His Maker as the 

absolute law of his life, and this privilege carries with 

it the power of rejecting His will. Moral beings, free 

to obey, have a capacity for disobedience. 

A Broken Law. 

Perfect loyalty to the will of God meant the enjoy-

ment of the life Divinely imparted, for spirit, soul, 

and body, and consequently, man having been made 

in the image of God, the enjoyment of the most 

intimate communion with Him. The decree of the 

Law, "This do and thou shalt live, " was after all an 

echo of that harmonious relationship existing between 

God and man, before man, yielding the powers of his 

being to another, set his imagined interests against 

the Divine claim. The moment self-will was sub-

stituted for the blessedness of fulfilling the will of 

God, the relationship was inevitably broken, and man 

passed into death, not the extinction of being (death 

is never so viewed in Scripture), but separation from 

God. 
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Punishment Consistent. 
The punishment was perfectly consistent with the 

attributes and character of God. Nothing less would 
have been consistent. Sin is not merely the greatest 
infelicity of the creature, depraving the soul, extin-
guishing its light, vitiating the human powers and 
violating their harmony; it has done more than this, 
it has disaffected the heart of man to God, and by 
severing him from his Maker, has inevitably engaged 
His justice and the exercise of His righteous wrath. 

"Through one man sin entered into the world, and 
death through sin; and so death passed unto all men. " 
"All have sinned. " Universal sin has brought the 
whole world "under the judgment of God" (3. 19, 
R.v.). How, then, could the broken relationship be 
readjusted? Only in a manner consistent with the 
Divine attributes and claims, and therefore with the 
Divine sentence upon sin, in other words, only in a 
manner compatible with the rectitude of God's 
administration and His irreconcilability to evil. 

Human Impotency. 
It is just here that the impossibility of any human 

effort to re-establish the relationship comes in. This 
is essential in the presentation of Gospel truths. The 
fact that man cannot be his own saviour must be 
recognised if God's grace in Christ is to be brought out 
in the full blaze of its glory. Repentance could not 
avail to atone for guilt, for repentance could not 
bring from spiritual death to spiritual life. An 
amended life would be unavailing, for previous guilt 
would remain uncancelled. The restoration is im- 
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possible to any mere fellow man, for all men share in 

the guilt. "None of them can by any means redeem 
his brother, nor give to God a ransom for him (for the 
redemption of their soul is costly, and must be let 
alone for ever) that he should still live alway, that he 
should not see corruption" (Psa. 49. 7-9). That "all 

have sinned and do fall short of the glory of God" 
precludes the possibility of that means of redemption. 

The Requisite Person. 

One was required who could combine in Himself 

an absolute apprehension of the attributes, character 
and claims of God, and a complete understanding of 

human nature—One, that is to say, who, being 

possessed of Godhood, would put Himself into relation-
ship with man, thus identifying Himself with human 

constitution and nature. Further, being thus truly 

man, coming under the claims of Divine righteous-
ness, and being tested in every respect, He would 

need to be attested as free from all taint of sin, and 
thus endure the penalty of sin, bearing the curse of 

the broken Law. Any taint of sin would involve the 

suffering of the penalty on His own account, and no 

advantage could accrue to those who were actually 
guilty. 

The Appointed Mode. 

Again, by Divine decree, Atonement was to be by 

the shedding of blood. "Without shedding of blood 
there could be no remission. " But this does not 

signify merely the pouring out of the physical element. 
The "blood" stands for a sacrificial "death" by the 
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shedding of blood. "The life of the flesh is in the 
blood, " and life had been forfeited by sin, for sin 
involved death; therefore life could only be imparted 
by means of the giving up of life through the shedding 
of that element in sacrifice. "It is the blood that 
maketh atonement by reason of the life" (Lev. 17. 
11, R. V. ). 

Only one Being could fulfil the required conditions, 
and that was the Son of God Himself, He who was 
"the effulgence of the Father's glory and the very 
image of His substance, " He who "upheld all things 
by the Word of His power. "* He it is "whose goings 
forth" were "of old, from everlasting" (Micah 5. 2). 
In keeping with this He himself said, "Before Abra-
ham was, I am" (John 8. 58), and again, "I and the 
Father are one" (John 10. 30), Moreover, it was the 
Son of God who brought creation into being. "By Him 
were all things created" (Col. 1. 16). He could not 
therefore Himself have been created. This 16th verse 
interprets the preceding statement descriptive of Him 
as "the Firstborn of all creation ; " that is, as the 
Firstborn in unoriginated relationship with the 

*Not as the Millennial Dawn teachings misinterpret the verse, 
"being now the brightness of His glory." The insertion of the 
word "now" is a perversion of the meaning, for clearly the first 
clause in verse 3 states His pre-existence before He came to put 
away sins. The Apostle Paul similarly predicates the pre-existence 
of Christ when he says, He "being in the form of God, counted it not 
a thing to be grasped (n.v., mare%) to be on equality with God" 
(Phil, 2. 6). The word translated "form" does not signify the mere 
resemblance, it expresses all that essentially characterises God, 
and therefore the pre-existence of Christ as God. Again, the word 
rendered "being" is not the word "to be;" it signifies "existing 

" and its use indicates that what the person referred to 
was before the event mentioned, he continued so to be after the 
event took place. 
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Father, He gave creation its being. In this objective 
sense the verse in Revelation 1, "the beginning of the 
creation of God" is also to be understood. 

Being thus 

inalienably Possessed of Deity 
as the co-equal with the Father, He put Himself into 
relationship with man by becoming Incarnate, "par-
taking of flesh and blood. " "When the fulness of the 
time came, God sent forth His Son, born of a woman, 
born under the Law" (Gal. 4. 4). He did not dis-
possess Himself of Deity, but, as we have seen from 
Philippians 2. 7, continued in the form of God. Thus 
combining in Himself absolute Deity and true 
humanity, He submitted to be tested in all points and 
was proved sinless. His sinlessness is stated in every 
variety of manner. "In Him is no sin" (1 John 3. 5) ; 
"He did no sin" (1 Peter 2. 22) ; "He knew no sin" 
(2 Cox. 5. 21). Tempted in all points like as we are 
He was "yet without sin" (Heb. 4. 15). Thus, 
knowing absolutely the attributes, character, and 
claims of God, and the conditions of human nature, 
sin apart, as the spotless Lamb of God He was entirely 
fitted to make Atonement for sin. On the Cross He 
endured the penalty of our guilt, becoming a curse for 
us, and in this manner "He is the propitiation for our 
sins, " that is to say, in His own Person He is the 
ground upon which God shows mercy to the guilty 
sinner, "He made Him sin for us, " that is to say, 
He dealt with Him as He must deal with sin. To all, 
this the Lord Jesus voluntarily submitted, in perfect 
fulfilment of His Father's will. He said, "I lay down 
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My life. No one taketh it away from Me, but I lay it 
clown of Myself. I have power to lay it down, and I 
have power to take it again. This commandment 
received I of My Father" (John 10. 15, 18). 

The giving up of His life as a propitiation involved 
more than physical death. His soul was made an 
offering for sin. In this way judgment was meted out 
to Him in the righteousness of God, in a manner 
altogether hidden from human vision. It was this, 
that, under the stroke of Divine Judgment, led Him 
to cry in His anguish on the Tree, "My God, My God, 
why hast Thou forsaken Me ?" In His crucifixion 
God's Divine justice smote Him. The sword of 
Jehovah was awakened to smite "the Man who was 
His Fellow" (Zech. 13. 7). 

This was the grace of our Lord Jesus Christ. By 
this means the believing sinner is delivered from the 
curse. His sins are remitted. He stands justified in 
the sight of God, and is in possession of eternal life. 





CHAPTER IV 

THE CROSS OF CHRIST 
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CHAPTER IV 

The Cross of Christ 

"Tnn preaching of the Cross !" What heights and 
depths of Gospel grace and truth lie enfolded in that 
phrase! "The word of the Cross, " as the Revisers 
literally and rightly put it—that gives, in one terse 
expression, the sum and substance of the Divine 
evangel. 

When the Apostles speak of "the Cross" they 
direct our thoughts, not to the material, nor to the 
particular shape of the Cross itself, but to that with 
which it is associated, * the Person of the Redeemer 
who hung and suffered there, and all that in the 
eternal counsels of God was thereby accomplished 
and set forth. 

"The Word of the Cross" comprehends, then, all 
doctrine that bears upon the Crucifixion of Christ, 
the purpose, the mode, the meaning and the effect of 
His Death, the nature and penalty of sin, the doom of 
the sinner and the salvation of the believer. So also 

•This is but one instance of an important principle in the use 
of phraseology, namely, that a word often stands for what is 
associated with it. We have observed, for instance, that "the 
blood of Christ" signifies, not the physical element itself, but the 
death of Christ by the shedding of His blood in sacrifice. Again, 
the phrase "the Lord's Table" engages the thought, not with the 
substance of a table, but with what is on it and the truth associated 
with it. Compare, "Let their table be made a snare" (Rom. 11.9). 
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in the verse preceding, where Paul says that Christ 

sent him to preach the Gospel, "not with wisdom of 

words, lest the Cross of Christ should be made void. " 

A Distinction. 

Further, "the Cross of Christ" is not simply an 

alternative expression for "the death of Christ. " It 

is of the utmost importance to bear this in mind. 

"The Cross of Christ" does far more than express the 

fact of the infinite love of God to man in the death of 

His Son; it exposes the enmity of the human heart 

against God, reveals the true nature of sin as in the 

sight of God, and makes known the impossibility of 

bridging, by any human effort, the chasm that 

separates unregenerate man from God. 

This distinction has been strikingly set forth as 

follows: "'The preaching of the Cross.' It is on this 

that the great truth of grace depends. Not the death 

of Christ merely, but 'the Cross.'... 'The preaching 

of the Cross is foolishness to them that perish.' Not 

so the preaching of the Death of Christ, apart from 

the truths which cluster round 'the Cross.' The whole 

fabric of apostate Christianity is based upon the fact 

of that death... The Saviour's death is owned as part 

of the world's philosophy. It is a fact and a doctrine 

which human wisdom has adopted and rejoices in as 

the highest tribute to human worth. How great and 

wonderful must be the creature on whose behalf God 

has made so marvellous a sacrifice! And thus God 

is made (i.e., in human thought and teaching) to 

pander to man's pride of heart and sense of self-

importance. 
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"And as with the world's philosophy, so also with 
the world's religion. The doctrine of the Death of 
Christ, if separated from 'the Cross,' leaves human 
nature still a standing ground. It is consistent with 
creature claims and class privileges... But the preach-
ing of the Cross is 'the axe laid to the root of the tree,' 
the death-blow to human nature on every ground and 
in every guise... It has measured out the moral distance 
between God and man, and has left them as far 
asunder as the throne of heaven and the gate of hell. " 4' 

The phrase "The word of the Cross" is interpreted 
in the Apostle's statement "we preach Christ cruci-
fied"—not Christ on a cross, but "Jesus Christ, and 
Him crucified, " that is to say, the living, exalted, 
glorified Christ, as the One who has been crucified. 

A Stumblingblock. 

That in which the Apostle learned to glory was 
"to them that are perishing foolishness. " The very 
word "cross" (stauros, a stake) was utterly loathsome 
to Roman ears. Cicero, the prince of Roman orators, 
denounced it as "a most foul and brutal punishment, 
an infamous and unhappy tree. " Hence, as preached 
by the followers of Christ, it became the object of 
scorn and derision by their persecutors. Witness the 
caricature of the Crucifixion, found on the walls of 
the Imperial Palace at Rome, with the following 
rough scrawl beneath the scene depicted, "Alexominos 
worships his god, " doubtless the sneer of some 
legionary at a Christian soldier of Caesar's household. 

"We preach Christ crucified, unto Jews a stumbling- 

* "The Gospel and its Ministry, " by Sir Robert Anderson. 
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block, and unto Gentiles foolishness. " The Jews 

sought for deliverance from without, by Divine 

intervention in national affairs. The Gentiles sought 

for elevation from within, by philosophic speculation. 

The Apostles declared that the actual change required 

was a matter neither of wistful expectation, nor of 

speculative reasoning; human effort was indeed ruled 

out ; provision had already been made through the 

Death and Resurrection of Jesus of Nazareth, and Jew 

and Gentile could alike avail themselves of it, simply 

by repentance and faith. 
Such a Gospel ran entirely counter to human ideas, 

and still does so. It stings human pride, national 

and intellectual—pride, which finds no entrance to 

the way of life eternal. The Jew would accept nothing 

that contravened his conception of national privilege. 

Hence the stumbling-block of the Cross I The Gentile 

would accept nothing that lay beyond the scope of 

human reasoning. Hence the foolishness of the 

preaching 
The Power of God. 

Yet all the time, to those who in self-condemnation 

abandoned pride and prejudice for humble acceptance 

of the free offer made by God in Christ, the Gospel was 

proving its power, as it ever has done, to effect the 

requisite change in hearts and lives. Herein is the 

greatness of God's "wisdom, love, and power. " 
In the wisdom of God the world through its wisdom 

knows not God. Yet it is "God's good pleasure, 

through the foolishness (that is, as regarded by the 

world) of the preaching, to save them that believe. " 

For, to preach Christ crucified is, "unto them that are 
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called, " to preach "Christ the power of God, and the 
wisdom of God. " That is the practical application 
of the preaching of the Cross—the living Christ 
received by faith, Himself both the power to save and 
the continuous power for godly living. He is not 
merely the display of God's wisdom to us. Entering 
into our very being, He becomes the expression of 
God's wisdom through us, The power and wisdom 
of God are thus made manifest both in our own salva-
tion and in the effects of it in our daily life. "Of Him 
are ye in Christ Jesus, who was made unto us wisdom 
from God, and righteousness, and sanctification and 
redemption" (1 Cor. 1. 30). 

"We preach Christ crucified"—not the theory of 
the Gospel, not an explanation of the power of the 
Gospel or of its mode of operation, but Christ and His 
Cross. The Cross is the centre of all Gospel preaching 
guided, approved, and owned of God. Everything 
must lead up to it or flow from it. There we learn the 
exceeding sinfulness of sin; there we learn the exceed-
ing riches of God's grace. The Cross is 

The Death of the Self-life, 
the former self prior to regeneration. It is the carrying 
out, in the Person of the sinless Son of God, of the 
Divine sentence of death pronounced upon the guilty. 
"Our old man was crucified with Him... he that hath 
died is justified from sin" (Rom. 6. 6, 7). The 
believer has received his execution in the death of 
His Redeemer. 

We cannot do better, in closing this article, than 
quote again from Sir Robert Anderson 
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"Rationalism and Ritualism are the two great 
enemies of the Cross. The First Epistle to the Corin-
thians touches on the one : the Epistle to the Galatians 
deals with the other. A gospel which pays court 
either to man's reason or man's religion, will never 
fail to be popular...If Paul had so preached Christ 
as to pay homage to human nature, and respect and 
accredit the vantage ground it claimed by virtue of 
its religion, persecution would have ceased, for the 
cross would have lost its offence... Rationalists and 
Ritualists, Protestants and Romanists, all are agreed 
that Christ has died. Inquire in what way and to 
what extent are sinners benefited by that death, and 
at once the harmony is broken... Here is Satan' s 
master-wile. He has made that which God intended 
should be an impossibility to the natural mind, the 
common creed of men...It behoves the evangelist so 
to preach that Gospel that the Holy Ghost may own 
the word to reveal thereby the mighty mysteries and 
marvels of redemption; not lowering and humanising 
it to bring it within the reach of the natural man apart 
from the work of the Holy Spirit... And it is the Cross 
that attracts and conquers. The Cross, not as an easy 
way of pardon for the sinner, not as a `plan of salva-
tion' (miserable words !), but as a fact and a revelation 
to change a heartless worldling into an adoring 
worshipper. The Cross, not as the ruling factor in 
the equation of man's redemption, but as a display of 
the love and righteousness and wrath of God, and the 
sin of man, to subdue the hardest heart, and turn the 
whole current of the most selfish and ungodly life, " 
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CHAPTER V 

The Vicarious Sacrifice 
of Christ 

IN one of that series of statements of foundation truths 
of the faith which are interspersed throughout the 
First Epistle to Timothy, the Apostle declares that 
God "willeth that all men should be saved and come 
to the knowledge of the truth. For there is one God, 
one Mediator also between God and man, Himself 
man, Christ Jesus, who gave Himself a ransom for 
all; the testimony to be borne in its own times" 
(1 Tim. 2. 4-6, R. V. ) "Willeth " is the right render-
ing, as expressive of goodwill rather than of deter-
mination. There is no Scripture which intimates 
that God has determined that all men should be saved. 
There are passages, indeed, which teach the contrary, 
and nowhere does Scripture contradict its own 
teachings. What is set forth, then, is God's gracious 
will towards men in spite of their universal sin. To 
determine that all men should be saved, whether they 
persisted in evil or not, would be inconsistent with the 
Divine attributes of righteousness and holiness and 
with the fact that, being God, He is the Judge of all. 

The Means God has Chosen 
for the manifestation of His grace are set forth in 
verses 5 and 6. The former describes the Person 
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through whom it is manifested, the latter the work 

He has undertaken for its fulfilment. As to His 

Person, He is the only Mediator between God and 

man, uniquely combining in Himself, as He has done, 

true manhood with His essential Godhood. He thus 

possesses all that is requisite for His mediatorial 

office and work. He knows absolutely all the Divine 

claims upon man, for He is essentially one in Deity 

with God the Father. He knows all the circumstances 

constituting man's condition as God created him, 

for He Himself has become man, and is still possessed, 

in His resurrection glory and power, of true and full 

manhood, spirit, soul, and body. * 
It was in this unique combination of manhood with 

Godhood, so entirely suited for the purposes of Divine 

grace, that He undertook the work of redemption. 

The preposition here is huger, which signifies "on 

behalf of. " This expresses the universal provision 

God has made to meet men's need, and is in line with 

the statement in verse 4 that He willeth that all men 

should be saved. 

A Noticeable Distinction. 

The vicarious nature of the Sacrifice of Christ is 

taught in similar language, but with a distinct point 

of difference, in the Lord's words in Matthew 20. 28, 

and the corresponding passage in Mark 10. 45, "the 

Son of Man came not to be ministered unto, but to 

minister, and to give His life a ransom for many. " 

■He is not merely a spirit, as the International Bible Students' 

Association teaches. Neither did He divest Himself of Deity at 

His Incarnation, nor has He ever divested Himself of His full 

powers and qualities of manhood since His Resurrection. 
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Here the preposition rendered "for" is anti, which 
signifies, not "on behalf of, " but what is given as an 
equivalent for, or in place of, something else. It 
expresses more definitely the substitutionary character 
of the sacrifice of Christ. Noticeable, too, is the 
significant distinction that the Lord does not say that 
He came to give His life a ransom for all, but for 
many. The "many" comprises those who by faith 
avail themselves of the efficacy of His death, thereby 
obtaining remission of sins and passing from death 
unto life. They are delivered from their former con-
dition. Formerly unbelievers, abiding under the 
wrath of God, they are now freed from condemnation 
(John 3. 36 with Rom. 8. 1, R. V. ) 

It is true that the word rendered "ransom" in 
I Timothy 2. 6 is antilutron, whereas in the passages 
in the Gospels the word is lutron; and anti in com-
bination simply expresses the vicarious nature of the 
ransom, and the statement there is, as we have 
pointed out, that the ransom was given "on behalf 
of" all men. Vicarious in itself it is available for 
all. Its effects are only realised by those who, through 
its instrumentality, are delivered from the doom and 
penalty of sin. 

A Caution. 
In view of these passages and of the precision and 

consistency of teaching with which the phraseology 
is varied, the preacher of the Gospel is not justified in 
declaring to all and sundry that Christ died in their 
stead. Consider what such a statement involves. 
If Christ died in the stead of an unregenerate person 
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indifferent to God's claims and hardened in sin, he 
may, if he accepts what is told him, reasonably take 
it to mean that, in spite of his condition as an unre-
pentant sinner, he is no longer subject to judgment, 
for Christ had died in his stead; he is no longer in the 
place previously occupied. If I tell men, regardless 
of their condition, that Christ has died in their "room 
and stead, " I am in danger of conveying a wrong 
impression, and of ministering to that careless and 
deceived state of soul which thinks that salvation is 
already possessed and heaven secured, when all the 
time the person has not accepted the conditions of the 
Gospel, is still under condemnation and under the 
wrath of God, and is wandering down to perdition 
instead of to an imagined heaven. There is no Scrip-
ture whatever which gives support to that kind of 
phraseology which tells unregenerate persons that 
Christ died in their room and stead. 

Let us by all means preach a full-orbed Gospel and 
declare to the perishing what God in the Person of 
His Son has done for them through His death upon the 
Cross, but let us be extremely careful not to overstep 
the bounds of the doctrine of Scripture, lest we not 
only fail of our purpose but fail to discharge the 
responsibility given to us by our Lord and Master 
who sent us into the world to preach His Gospel—not 
a gospel formulated by human conceptions and to suit 
human tastes and desires, but a Gospel the terms of 
which are clearly set forth by the Spirit of God in the 
sacred Scriptures. 

"Jesus Christ the righteous... is the propitiation 
for our sins and not for ours only, but also for the 
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whole world" (John 2. 2). He is Himself the basis 
upon which, by His atoning death in sacrifice, Divine 
mercy is shown to the sinner. Here again the uni-
versality of the efficacy of His sacrifice is proclaimed, 
an efficacy guaranteed by the righteousness of His 
Person. But this does not mean that the sins of all 
mankind will eventually be actually remitted. 





CHAPTER VI 

REDEMPTION 
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CHAPTER VI 

Redemption 

IN the New Testament there are two distinct words 
each translated "redeem. " Our English word there-
fore represents two different ideas. The first is 
agorazO, which, with its longer form exagorazO, 
signifies "to buy, " the latter being especially used of 
the purchase of a slave with the object of securing 
his freedom; the shorter form points particularly to 
the payment of the price; the longer also points to 
the purpose in view. 

The other word is lutroO, which signifies "to set 
free, " "to deliver;" corresponding to this are the 
nouns lutrOsis, and its strengthened form apolutrosis, 

which denote "freeing, " "deliverance. " (Compare 
lutron which, as mentioned in our last chapter, signifies 
the ransom price.) 

A Twofold Significance. 

The distinction between the two sets of terms, with 
regard to redemption, is obvious. First there is the 
payment of the price, and then the actual liberation. 
In other words, redemption is first by purchase, and 
then by liberating power. 

We will notice the various passages where these 
words occur with reference to the redemptive work 
of the Cross. The Apostle Paul twice reminds the 
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saints at Corinth that they were bought (agorazo) 
with a price (1 Cor. 6. 20; 7. 23) ; the death of Christ 
was the price paid that they might belong to God and 
glorify Him in their body, and that they might 
become the bondservants of Christ and not the bond-
servants of men. 

Again, the Apostle Peter warns his readers against 
false teachers who would privily bring in destructive 
heresies, "denying even the Master that bought them, " 
and "bringing upon themselves swift destruction" 
(2 Peter 2. 1). The difference between this word 
"bought" (agorazo) and the word lutroo is particularly 
important here. It could not be said that these men 
were redeemed, for they denied the Lord's rights of 
purchase. Christ paid the price for them, as for all 
men, but only believers are actually redeemed. 
Redemption, in the full sense of the term, goes further 
than purchase, as a reference to Ephesians 1. 14 shows. 

There are 

Three Places in the Apocalypse 
where agorazo is used of the work of Divine grace; in 
each case the Revised Version rightly translates by 
"purchase. " They are as follows : "Worthy art Thou 
to take the book and to open the seals thereof : for 
Thou wast slain, and didst purchase unto God with 
Thy blood men out of every tribe, and tongue, and 
people, and nation" (verse 9). The hundred and forty-
four thousand who are seen standing on Mount Zion, 
are said to have been "purchased out of the earth" 
(14. 3) ; they were "purchased from among men, to be 
the firstfruits unto God and unto the Lamb" (verse 4). 
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Everywhere else the word is rendered "buy, " "buyeth" 
"bought." 

The longer form (exagorazo) is used 

Four Times in the New Testament, 

twice with reference to the redeeming work of Christ 
(Gal. 3. 13 and 4. 5), and twice of "buying up the 
opportunities" (Eph. 5. 16; Col. 4. 5). The two 
passages in Galatians refer to the deliverance of 
believing Jews from the Law and its curse. "Christ 
redeemed us (Jewish believers) from the curse of the 
Law, having become a curse for us. " The reference 
is to His sacrifice on the Cross as the means of effecting 
the redemption. There it was, and there alone, that 
He became a curse. At no time in His life previous to 
His Crucifixion did He make expiation for sin. He 
bare our sins "in His body upon the tree" (1 Peter 
2. 24)—not 'unto the tree' as some would translate 
it. Nowhere does Scripture state that Christ became 
the Sin-Bearer at any time previous to His Crucifixion. 
In His life He had satisfied the requirements of the 
Law by undeviating obedience to all its demands. 
In His death He satisfied the claims of the Law in the 
curse pronounced upon failure to fulfil it. Therefore 
He did so, not on His own account, but on behalf of 
all who were under the curse. Thus was redemption 
provided. He who knew no sin was "made sin for 
us" (2 Cor. 5. 21). 

This was the object for which He became Incarnate 
He was "born under the Law, that He might redeem 
them which were under the Law" (4. 4, 5). Neither 
did His Incarnation nor did His obedience prior to the 
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Cross avail to effect redemption. They were pre-
paratory to it. His redeeming work began and ended 
on the Cross. As we have pointed out in a preceding 
chapter, the "one act of righteousness" in Romans 5. 
15 was the sacrifice of Christ on the Cross (the A.v. 
rendering "the righteousness of One" is both inaccurate 
and misleading). So in verse 19, "the obedience of 
One" is not His obedient life, but the same act of 
obedience to the Father's will, in the death of the 
Cross. By that act of redeeming grace freedom, both 
from the curse and from bondage to the Law, is secured 
for the believer. 

We will now consider the passages which contain 

The Other Words, 

all of which direct our thoughts to the actual libera-
tion, i.e., redemption by power, the fulfilment of 
that for which the purchase price was paid. "We 
hoped that it was He which should redeem (Lutroo) 
Israel, " said the two disciples on the way to Emmaus, 
referring to the deliverance of their nation from 
Roman tyranny (Luke 24. 21). Christ gave Himself 
for us, "that He might redeem us from all iniquity 
(lit. , lawlessness), " that is, that He might set us free 
from the power of all that is contrary to the will of 
God (Tit. 2. 14). "Ye were redeemed, not with 
corruptible things, with silver or gold, from your 
vain manner of life handed down from your fathers, 
but with precious blood, as of a lamb without blemish 
and without spot, even the blood of Christ" (1 Peter 
1. 18) ; that is, they were liberated, at the price of the 
precious blood of Christ, from servitude to tradition. 
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Three passages contain the corresponding noun 
lutrosis, "redemption. " Zacharias begins his hymn 
of praise with "Blessed be the Lord, the God of 
Israel; for He bath visited and wrought redemption 
for His people" (Luke 1. 68). Anna "spake of Him to 
all them that were looking for the redemption of 
Jerusalem" (2. 38). In each case Christ is spoken of 
as the Liberator of the nation. The third passage is 
Hebrews 9. 11, 12 : "Christ having come a High Priest 
of the good things to come.. , through His own blood, 
entered in once for all into the holy place, having 
obtained eternal redemption, " that is to say, eternal 
deliverance from the guilt and power of sin. 

Of the nine places where the strengthened form 
afio/utrosis is used with regard to redemption, four 
refer to 

Deliverance from the Guilt of Sin. 

Believers are "justified freely by His grace through the 
redemption that is in Christ Jesus" (Rom. 3. 24) ; the 
power by which they are freed from guilt is in Christ, 
and is exercised through His death. Twice redemption 
is defined as forgiveness. In Him "we have our 
redemption through His blood, the forgiveness of our 
trespasses, according to the riches of His grace" 
(Ephes. 1. 7; so in Col. 1. 14). Fourthly, Hebrews 
9. 15 sets forth the death of Christ as the basis, while 
the actual redemption consists in the removal of trans-
gressions : "He is the Mediator of the new covenant... 
a death having taken place for the redemption of the 
transgressions that were under the first covenant. " 

Inasmuch as believers themselves are the subjects 
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of God's redeeming grace, their redemption consists 
of far more than their deliverance from guilt, it is to 
extend to their whole being, body as well as soul and 
spirit, and of this complete redemption apolutrasis is 
used four times. The deliverance of their bodies from 
bondage to corruption will bring deliverance also 
from the very presence of sin, and is to take place at 
the Coming of the Lord Jesus. This redemption of the 
body is the object of their expectation, and is spoken 
of as "the adoption, " or sonship (Rom. 8. 23) ; for the 
sonship which believers enjoy in their union with the 
Son of God, and which secures their inalienable 
relationship with God the Father, constituting them 
"heirs of God" (verse 17), will be consummated when 
Christ comes 'to fashion anew the body of their 
humiliation, that it may be conformed to the body of 
His glory.' They will then enjoy the full felicity of 
sonship and will enter upon their promised inheritance. 
Unto that "day of redemption" believers have been 
sealed by the Holy Spirit (Ephes. 4. 30). He is "the 
earnest of our inheritance until the redemption of the 
purchased possession" (1. 14). It is in this full sense 
of the term that the Apostle speaks of Christ as being 
"made unto us wisdom from God, and righteousness 
and sanctification and redemption" (1 Cor. 1. 30). 

The Testimony of Job. 

Job speaks of Christ as his Kinsman-Redeemer 
with reference to the resurrection of his body here-
after, when he says, "I know that my Redeemer (Heb. 
goel, Kinsman-Redeemer-Avenger) liveth, and that 
He shall stand up (i.e., stand victoriously) over the 
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dust (i.e., the dust of his body—not the earth—see 
margin), and after my skin hath been thus destroyed, 
yet from my flesh shall I see God" (Job. 19. 25, 26). 

In one other passage apoitstrostis is used to include 
the deliverance to be granted to God's earthly people 
at the coming of the Son of Man (Luke 21. 28). 

The ransom price (lutran) paid by the Lord Jesus 
in giving up His life for the redemption of man 
(Matt. 20. 28; Mark 10. 45), was spoken of in our last 
chapter. 

The Old Testament, alike with the New, makes 
clear the distinction between the ransom and the 
redemption. "No man can by any means redeem 
(Heb. padah, to release, to liberate) his brother, nor 
give to God a ransom (Heb. hopher, a cover, a redemp-
tion-price paid down) for him : for the redemption 
(Heb. pidyom, a redeeming deliverance) of their soul 
is precious (costly), and must be let alone for ever" 
(Psa. 49. 7, 8). 

The Nature of the Redeemer. 
No effort on the part of man could effect redemption. 

He who could accomplish it must be possessed of both 
Godhood and manhood, and in this combined nature 
the Lord Jesus, the Son of God, paid the price and 
accomplished the work. 

The distinction between the ransom price paid in 
the blood of Christ and the actual redemption by God's 
liberating power, is illustrated and foreshadowed by 
the provision made by God for Israel in Egypt in the 
blood of the lamb, directions for the shedding and the 
application of which are recorded in Exodus 12. 3, 7, 
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and by the actual deliverance of the people, recorded 

in the same chapter, and in chapter 15. 13. For 

further teaching on the subject, see Numbers 3. 44-51 

and Leviticus 25. 23, 24, 47, 54. 
The question has often been raised as to whom the 

ransom price was paid. Scripture does not specify 

this. It certainly was not to Satan. Speculative 

reasoning on the subject is profitless and vain. While 

the claims of Divine righteousness were satisfied in 

the death of Christ, our attention is drawn to and 

fixed upon the Person Himself and His atoning 

Sacrifice and God's redeeming grace in and through 

Him. 
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The Resurrection of Christ 

Ix recounting to the Church at Corinth the subjects of 
the Gospel which he preached when he first came there, 
the Apostle Paul stresses the Resurrection of Christ : 
"Christ died for our sins... He was buried... He bath 
been raised on the third day" (1 Cor. 15. 3, 4, R. V. ). 
In this last statement he uses the perfect tense, expres-
sive of the abiding issues of His Resurrection. Simi-
larly the Lord Himself, stressing the fact another way, 
says to the Apostle John, "I am the first and the last, 
and the Living One; and I was dead, and behold, I 
am alive for evermore" (Rev. 1. 17, 18). 

The Resurrection of Christ was 

The Great Theme 
of apostolic testimony. It should ever be present in 
the preaching of the Gospel. "I determined, " says 
the Apostle, speaking still of the manner in which he 
brought the Gospel to Corinth, "not to know anything 
among you, save Jesus Christ, and Him crucified" 
(1 Cor. 2. 2). "Jesus Christ "—the order of the titles 
is noticeable; it intimates that the One who became 
Incarnate, in order to be the Saviour through His 
death, is now the anointed, living, glorified One at 
God's right hand; not Christ on the Cross, but Christ, 
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the once crucified, now in the full power of resur-

rection life. This is the language of the first Gospel 

address ever preached: "Jesus of Nazareth, a Man 

approved of God... Him being delivered up by the 

determinate counsel and foreknowledge of God, ye 

by the hand of lawless men did crucify and slay : 

whom God hath raised up, having loosed the pangs 

of death" (Acts 2. 22-24 ; cp. 3. 15; 4. 10). The same 

is the message of the first proclamation made to a 

company of Gentiles: "Jesus of Nazareth... whom 

they slew, hanging Him on a tree... Him God raised 

up the third day" (Acts 10. 38, 40). And again, to 

Jews in a synagogue : "They took Him down from the 

tree and laid Him in a tomb. But God raised Him from 

the dead" (Acts 13. 30; see also verses 34, 37). So 

with the Gospel preached to the wise of this world, in 

the centre of Greek culture and learning : "God... 

hath appointed a day, in the which He will judge the 

world in righteousness by the Man whom He hath. 

ordained; whereof He hath given assurance unto all 

men, in that He hath raised Him from the dead" 

(Acts 17. 31). 

A Travesty of the Truth. 

The arch-adversary of God has so planned his 

greatest travesty of the Gospel that Christ should be 

largely represented to men as either in a cradle or on 

a Cross. He whom the Gospel preacher has to present 

is a living Christ, "a Prince and a Saviour "—on the 

ground of His expiatory death indeed, and that as a 

result of His Incarnation—but emphatically a risen, 

exalted, glorified Lord "able to save to the utter- 
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most, " and to be received by faith as Lord of the life 
as well as Saviour. 

Further, it is especially needful for preachers of 
the Gospel in the present day to proclaim constantly 
that the body of Christ was raised from death, and to 
use the testimony of Scripture to declare this founda-
tion truth. There has arisen in comparatively recent 
times a sect calling themselves by the high-sounding 
title of "The International Bible Students' Associa-
tion, " advocating the teaching of what is known as 
Millennial Dawn, professing to adhere to and pro-
mulgate the teaching of the Bible, and spreading a 
specious propaganda in almost every place where the 
Gospel has taken root. Professed sowers of the good 
wheat, these false teachers have actually been sowing 
tares. Among other errors they deny the bodily 
Resurrection of Christ, declaring that while His body 
was laid in the tomb, only His spirit rose therefrom. 

Truth and Error Mixed. 

This doctrine is a direct denial of the testimony 
of the Word of God, and it is the more dangerous 
because it is propagated amidst a considerable display 
of truth. Let the preacher therefore proclaim not 
simply the Resurrection of Christ, but His bodily 
Resurrection. And for Scripture testimony in proof 
thereof, there is, firstly, the Lord's own declaration. 
On the occasion when, after the inception of His 
public ministry, He cleansed the Temple, the Jews 
asked Him for a sign, seeing that He did such things. 
"Jesus answered and said unto them, Destroy this 
temple, and in three days I will raise it up. The 
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Jews therefore said, Forty and six years was this 

temple in building and wilt Thou raise it up in three 

days ? But He spake of the temple of His body" 

(John 2. 19-21). 

Some Refutations. 

The promulgators of the false teaching referred to 

raise the grotesque argument that Christ was speaking 

not of His physical body, but of His body mystical, 

the Church. To what lengths errors will carry people 

As if the Lord would hold out to the Jews the prospect 

of destroying His Church, when His own assurance 

is that the very gates of Hades shall not prevail 

against it I Moreover, the context exposes this error, 

and confirms the truth of the resurrection of His 

body. For after the statement that "He spake of the 

temple of His body, " the Gospel writer's explanation 

is, "When therefore He was raised from the dead, His 

disciples remembered that He spake thus, and they 

believed the Scripture and the word which Jesus had 

said" (verse 22). His Resurrection from the dead 

was therefore the fulfilment of His words to the Jews 

concerning the temple of His body, and a confirmation 

of the fact that He was speaking of His physical body. 

Incidentally, too, His statement, "I will raise it up, " 

is a testimony to His equality with the Father and His 

co-operation with Him, and therefore a testimony 

to His Deity, a fundamental truth which the same 

false teachers deny, for they declare that He assumed 

Deity in His resurrection, and that until then He was 

not possessed of full Godhood. 
Secondly, the error of supposing that He did not 
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speak of His physical body when He said, "I will 
raise it up, " is also refuted by His words, "I lay down 
My life that I may take it again. No one taketh it 
away from Me, but I lay it down of Myself. I have 
power to lay it down, and I have power to take it 
again. This commandment received I from My 
Father" (John 10. 17, 18). 

There is a third proof that Christ is not merely a 
spirit. Scripture declares His existence as Man now 
in the glory : "There is one God, one Mediator also 
between God and men, Himself Man, Christ Jesus" 
(1 Tim. 2. 5, R. V. ) . While being one with the Father 
in the Godhead (the Deity of Christ does not in any 
sense imply that there is more than one God), He is 
"Himself Man, " possessed of Manhood as really as 
He was when on earth. Man is tripartite, consisting 
of body, soul, and spirit; these are the essentials 
which constitute him man. Christ is still Man ; and 
having been raised from the dead He has, in perfect 
manhood, a body. 

An Unfounded Supposition. 

When the Lord had risen from the dead, He appeared 
to His disciples, and "shewed unto them His hands 
and His side" ( John 20. 20). He said to them, "See 
My hands and My feet, that it is I Myself ; handle Me 
and see; for a spirit bath not flesh and bones, as ye 
behold Me having" (Luke 24. 39). It is argued by the 
"Millennial Dawn" errorist, that these appearances of 
Christ to His disciples were by means of temporary 
materializations, and that correspondingly His dis- 
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appearance was a return by dematerialization to His 
spirit state as such. 

The materialization theory, born of an effort to 
support a fundamental error concerning the Resurrec-
rection of Christ, is simply a case of explaining away 
facts to those who are not established in the faith. 
The powers of a resurrection body belong to a realm 
beyond the scope and limits of this natural creation 
and its laws, and are not to be explained in terms 
relating to things of this world. He who "has sat 
down at the right hand of the Throne of God, " is there 
not merely as a Spirit. He was 'made like unto His 
brethren,' "that He might be a merciful and faithful 
High Priest in things pertaining to God. " For this 
purpose, and being such as the New Testament thus 
declares Him to be, He retains all the qualities and 
powers of full and perfect manhood. 
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CHAPTER VIII 

Justification by Faith 

THE subject of Justification is set forth in Scripture in 
different ways. The consideration of these is impor-
tant in Gospel ministry. Firstly, there is the method 
of contrast. The meaning of a term is frequently 
understood most readily by having regard to the 
significance of that which denotes the opposite. 
Justification is set in contrast to condemnation; as 
when the Apostle Paul says, for instance, "The 
judgment came of one unto condemnation, but the 
free gift came of many trespasses unto justification" 
(Rom. 5. 16, R.v. ) ; and again, "As through one 
trespass the judgment came unto all men to condem-
nation, even so through one act of righteousness the 
free gift came unto all men to justification of life" 

(verse 18). Indeed, the whole set of contrasts ex-
pressed in this passage is particularly noteworthy. 
So in 8. 33, 34, "Who shall lay anything to the charge 
of God's elect ? It is God that justifieth (or perhaps, 
as in the margin, 'shall God that justifieth ?') ; who is 
he that shall condemn ? It is Christ that died, yea 
rather, that was raised from the dead, who is at the 
right hand of God, who also maketh intercession for 
us" (or as before, "shall Christ Jesus that died... ? "). 
Compare the parable of the self-righteous Pharisee 
and the self-condemned tax-collector, in which the 
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special purpose of the Lord is to set the two subjects 
in contrast (Luke 18. 9-14). To condemn is to pro-
nounce guilty, to justify is to pronounce righteous. 

Again, justification is presented by way of 

Associated Terms, 

that is to say, those which describe the circumstances 
which issue in justification. In this way mention is 
made, for instance, of the judgment, i.e., the whole 
procedure (as in Psa. 143. 2) and of the judge, the 
tribunal, the accuser, the person charged, and the 
sentence pronounced (cp. Rom. 2. 2; 8. 33, 34; Psa. 
32, 1; and Rev. 20. 11-15). 

Further, the doctrine is taught by means of equiva-
lent expressions, such as the "covering" of sin (con-
cerning which we have written in the chapter on the 
Atonement) (Psa. 32. 1; Rom. 4. 7) ; the non-imputa-
tion of sin (Psa. 32. 2 ; Rom. 5. 8 ; 2 Cor. 5. 19), where 
as in other passages, the simple word "reckon" is 
preferable to "impute ; " the justified sinner is 
reckoned righteous (Rom. 4. 5, 6, 11, 22, 23) ; he 
becomes "the righteousness of God" (2 Cor. 5. 19). 
These expressions make clear that justification signi-
fies the acceptance of a sinner as righteous in the sight 
of God. The act of justification is not the impartation 
of a change of character, it is a deliverance from con-
demnation; not the improvement of a condition, but 
the complete alteration of a condition, a change from 
guiltiness to righteousness, from separation from God 
to acceptance with Him. 

Nor, again, are we to understand by the term, what 
it might mean in terms of mere human jurisprudence, 
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namely, the gaining of a favourable verdict, or the 

pronouncement of pardon. In the matter of the 

Gospel it has to do with 

A Divine Sentence of Acquittal, 

pronounced in absolute grace, and in a manner con-

sistent with God's holiness and righteousness, upon 

those who stand convicted at the bar of His justice. 

To be justified is to be reckoned righteous in the sight 

of God. Righteousness is the condition of being right. 

Justification brings more than the remission of sins, 

it involves the removal of guilt. Human acquittal 

does not necessarily carry justification. But before 

God no sinner is pardoned without justification. 

Justification could be secured by an innocent person at 
a human tribunal, but all men have sinned and fall 

short of the glory of God ; none are innocent. There-

fore to secure justification lies beyond the range of 

human effort. 

A Basic Fact. 

The doctrine of justification, then, carries with it 

the basic fact that man is guilty in the sight of God. 

In other words, justification is a relative term, it 

presupposes guilt from which the person who stands 

condemned in the sight of God is cleared. It has, 

therefore, to do with man as a convicted offender. 

We cannot preach justification without dealing with 

the subject of sin. Hence the importance of bringing 

home to the heart the fact of sin, and carrying con-

viction to the conscience. He who preaches justi-

fication must needs deal with this. This is the method 
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of the Epistle to the Romans. It first reveals in a 
threefold argument the universal guilt of mankind, 
the absolute righteousness of God in His judgment 
upon sin, and the impossibility of justification by 
human effort. "All the world is brought under the 
judgment of God : because by the works of the Law 
(literally `by works of law') shall no flesh be justified 
in His sight. " And the reason is that those who seek 
justification by the works of the Law are under the 
curse, for "Cursed is every one that continueth not 
in all things which are written in the Law to do them" 
(Gal. 3. 10). Complete obedience is demanded. To 
break the Law in one point is to become guilty in 
respect of the whole, and so to be under the curse. 

The ground upon which God justifies the sinner is 
the Death of Christ. No sooner has the Apostle 
established the universal guilt of mankind in the sight 
of God, than he declares that the guilty are "justified 
freely by His grace through the redemption that is in 
Christ Jesus; whom God set forth to be a propitiation, 
through faith, by His blood" (Rom, 3. 25, H. V. )—not 

"through faith in His blood, " but "a propitiation._ 
by His blood" (cp. 5. 9). The "blood" of Christ 
stands for His Death, accomplished by the shedding 
of His blood in sacrifice for sin. The sacrificial Death 
of Christ is, then, the ground of justification. 

Here, too, the Apostle states 

The One Condition 
laid down by God to be fulfilled by the sinner. We 
are justified "through faith. " But what is faith ? 
Faith is the response of the soul to a word from God; 
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it is belief in, and reliance upon, God. "Faith cometh 
by hearing and hearing by the Word of God. " This is 
especially illustrated in the Epistle to the Romans by 
the case of Abraham. Abraham was told something 
by God. He believed God, and "it was reckoned unto 
him for righteousness" (Rom. 4. 3). 

This alone is sufficient to prevent us from making 
the mistake, as is sometimes done, of regarding 
Hebrews 11. 1 as a definition of faith. When the 
writer of that Epistle says, "Now faith is the assurance 
of things hoped for, the proving of things not seen, " 
he is giving, not a definition of faith, but a statement 
of the effects of faith. He is not defining terms, but 
is showing what faith can accomplish. When, for 
instance, Paul says that "godliness with contentment 
is great gain, " he is not defining godliness, he is setting 
forth its assured effects. So Hebrews 11. 1 states the 
potentialities of faith, but does not define it. 

We cannot do better here than quote the words of 
Sir Robert Anderson in the opening of his chapter on 
"Faith, " in his book, "The Gospel and Its Ministry" 
(page 35) : 

"Faith is a mystery to many, a stumbling block 
to not a few. By some it seems to be regarded as the 
condition upon which God compounds with men who 
ought to have righteousness, but have not : with 
others it is the last mite added to make up the price 
of our redemption. At times it appears like a new 
barrier set up between the soul and God, when the 
work of Christ had broken all the old barriers down ; 
and not infrequently it is represented as an operation, 
like the new birth itself, in which the sinner is a 
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passive agent in the hands of God. There is the 
rationalist view of faith, making it merely the assent 
of the mind to truth demonstratively proved: there 
is the Romanist view of faith, which makes it a sort 
of good work of a mystical and spiritual kind; and 
again, there is what I may term the fatalist theory of 
faith, which regards it as a kind of grace imparted to 
the soul of God. 

"But when we turn to Scripture all such subtleties 
and errors vanish like mists before the sun. 'Faith 
cometh by hearing, and hearing by the Word of God.' 
What simplicity, and yet what reality and power are 
here ! 'Faith coming by hearing,' whether it be of 
the Gospel, or of the news of some temporal calamity 
or good. There are no two ways of believing any-
thing. And hearing comes—the true hearing—by the 
Word of God, not by reasoning founded on it ; it may 
be rightly founded on it; not by 'enticing words of 
man's wisdom,' but by the Word of God. And here is 
where the difference lies, not in the character of the 
faith, but in the object of it. The sinner is brought 
into the presence of God. He hears God, believes 
God, and he is blest with believing Abraham, and just 
on the same ground, for 'Abraham believed God,' 
and was accounted righteous. " 
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CHAPTER IX 

Repentance 

OUR English word "repentance" has come to signify 
penitence, remorse, or sorrow for wrong doing, a 
meaning to which in general usage it is practically 
confined. The word in the original, translated 
"repentance, " presents a more comprehensive view. 
Only by a careful consideration of its use in the New 
Testament can we arrive at a right conclusion as to 
any bearing it may have upon the presentation of the 
Gospel. In the New Testament there are two words 
rendered "repent. " The first is metanoia, literally, 
"an after-thought, " a change of mind. * The literal 
meaning does not cover all that the word suggests. 
Literalism is often an unsafe guide in the interpretation 
of a language. 

The earliest passages in which the word is found in 
the New Testament are those recording 

The Testimony of John the Baptist. 

The repentance to which he called the people was a 
change of mind involving a confession of sin and pro-
ducing an alteration of attitude toward God. Not 
only was the intellect to be affected but the persons 
themselves. John preached "the baptism of repen- 

*The corresponding word in the Old Testament signifies (apart 
from its use to denote "to comfort") to grieve over one's action. 
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tance unto remission of sins" (Mark 1. 4), * that is 
to say, baptism as an evidence of a change of heart 
toward God, leading to acceptance of Christ (see 
Acts 19. 4). 

The change referred to is illustrated again in what 
is said of the people of Tyre and Sidon. Had the 
works been done in those cities which were done in 
Chorazin and Bethsaida "they would have repented 
long ago in sackcloth and ashes" (Matt. 11. 20, 21). 
"The men of Nineveh...repented at the preaching of 
Jonah" (12. 31). The actual record of their repen-
tance is that "they turned from their evil way" 
(Jonah 3. 10). That turning to God exactly expresses 
what repentance is on man's part, namely, the 
alteration of the attitude as the effect of the change 
of mental view. So in every case where the word is 
found. 

As Used of God. 
It is used in the Old Testament of God Himself in 

this very passage in Jonah, and frequently elsewhere. 
But this must be borne in mind, that when God is said 
to repent it denotes simply a change of attitude on 
His part consistent with His own character and attri-
butes, and consequent upon the altered state of those 
who are the subjects of His dealings. With Him there 
"can be no variation, neither shadow that is cast by 
turning" (James 1. 17). His immutability is set in 
contrast with man's inconstancy. His relation to, 

*The phrase, "the remission of sins," is dependent upon the 
words "baptism of repentance" taken together, rather than upon 
either of them separately. This is consistent with grammatical 
construction, and is in accordance with the teaching relating to 
John's baptism. 
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and His treatment of, man, varies with changes in 
man's character and conduct. The passage in Scrip-
ture which most explicitly sets this forth is as follows : 
"At what instant I shall speak concerning a nation, 
and concerning a kingdom, to pluck up and to break 
down and to destroy it ; if that nation, concerning 
which I have spoken, turns from their evil, I will 
repent of the evil that I thought to do unto them. 
And at what instant I shall speak concerning a nation, 
and concerning a kingdom, to build and to plant 
it; if it do evil in My sight, that it obey not 
My voice, then I will repent of the good, 
wherewith I said I would benefit them" (Jer. 18. 
7-10, R. V. ) 

When the Ninevites turned from their evil way, 
"God repented of the evil which He said He would do 
unto them; and He did it not" (Jonah 3. 10). Their 
change towards Him resulted in a change on His 
part towards them. His alteration was as consistent 
with His moral attributes as Judge as would have 
been the execution of His judgment upon them had 
they persisted in their course of evil. "God is not... 
the son of man, that He should repent" (Num. 23. 
19). That is to say, any change which God may adopt 
is never due to those conditions which produce a 
change in man. Man's repentance is due to the fact 
that he has done wrong; his thoughts require rectifica-
tion. Not so with God. He is a law unto Himself. 
"His way is perfect. " Any variation in His dealings 
is not a case of rectification but of a differing display 
of His Divine virtues, which are ever mutually con-
sistent in their manifestation. 
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Another Term. 
The other New Testament word signifying "to 

repent" is metamelomai, which literally denotes "to 

have an after care. " This word, which is found only 

five times in the New Testament, is very similar in 

its usage to the other. It is said of the son who first 

refused to go and work in the vineyard (Matt. 21. 19) ; 

of the refusal of the leaders of the Jews to believe John 

the Baptist (verse 32) ; of the remorse of Judas in his 

change of mind after Christ was condemned (Matt. 

27. 3) ; of Paul's regret with regard to the Church at 

Corinth (2 Cor. 7. 8) ; and of God Himself in regard 

to His unchangeableness in the fulfilment of His 

counsel and oath concerning the Priesthood of Christ 

(Heb. 6. 21). 
Though this word is very similar to the other in 

meaning 
A Distinction 

lies in this, that the former has more especial reference 

to the thoughts of the mind, the latter to the will; the 

former suggests a change of idea, the latter a change 

of care or purpose. This difference is illustrated in 

2 Corinthians 7. 10, where the Apostle says that 

"godly sorrow worketh repentance which bringeth no 

regret" (anzetameleton). The change of mind on the 

part of the saints at Corinth produced freedom from 

that. This word, then, is not used with direct refer-

ence to the preaching of the Gospel. 
With regard to the other (metanoia), though found 

some nine times in the Acts, its absence from certain 

other books is significant. The two which most treat 

of Gospel subjects, namely, the Gospel of John and 
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the Epistle to the Romans, contain no mention of 
repentance save in Romans 2. 4. The reason for this 
is not far to seek, The Gospel declares bow, through 
Divine grace, the sinner can be justified before God, 
become regenerate, and receive eternal life in Christ; 
it proclaims these blessings as the immediate effects 
of faith. Repentance, in the Scriptural sense of the 
term, is indeed important. The apostles preached it. 
But repentance itself does not effect justification. A 
sinner's altered mind and attitude is a step towards 
justification. 

The Place of Faith. 
Now faith itself involves this change. There cannot 

be faith without repentance. The first exercise of 
faith carries with it that alteration of personal attitude 
towards God of which we have spoken. Faith does 
not merely involve a realisation of one's sinfulness and 
need, and a change of mind with regard to these con-
ditions; it goes further. Faith is the response of the 
soul to a word from God. With reference to the 
Gospel, faith brings immediately the reception of 
Christ and the salvation and life provided in Him on 
the ground of His death. Paul declared that "God 
now commandeth men that they should all every-
where repent" (Acts 17. 30) ; he testified "both to 
Jews and to Greeks repentance towards God and faith 
towards our Lord Jesus Christ" (Acts 21. 21). That 
is to say, he proclaimed the necessity of a change of 
mind and attitude towards God and of the faith which 
accepts the Lord Jesus Christ. The Apostle's testi-
mony to Agrippa was that he had declared both to 
Jews and to Gentiles that "they should repent and 
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turn to God" (Acts 26. 26; cp. Acts 3. 19, R.v. ). 
Turning to God means the exercise of faith which 
involves repentance. The saints at Thessalonica 
"turned to God from idols. " This the Apostle 

describes as their "work of faith" (1 Thess. 3. 9). 
We do not receive Christ by faith without the 

change involved in turning from our downward path. 
Repentance is both from and toward—the turning 

of the sinner from sin toward God. Faith effects both 
this and that acceptance of His Christ in simple 
reliance on His word. The need of faith we must 
always urge in the proclamation of the Gospel. To 
omit the necessity of faith is to omit that essential 
which unites the soul to the Saviour. "We preach 

Christ crucified... to them that are called, Christ the 
power of God and the wisdom of God, " and the object 
of our preaching is, "to save them that believe. " 

As we have remarked, the preaching of the Gospel 

is not simply an appeal to the intellect. Men need to 
be aroused to a sense of their sinfulness in the sight of 

God. The soil has to be ploughed to be ready for the 
seed sowing. Such stirring of the soul is not of itself 
repentance, it leads to repentance, and then faith 

grasps the salvation. When conscience is not aroused 
and the soul not awakened to its condition, the hearer 
may be left in a self-satisfied state, content with the 

idea that some mere mental exercise has effected 
entrance into the kingdom. It was to a man whose 
heart had been aroused to a realisation of his need that 

the Apostle said, "Believe on the Lord Jesus Christ, 
and thou shalt be saved. " 
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CHAPTER X 

Righteousness 

RIGHTEOUSNESS is the character or quality of being 

right. God, who is essentially so, is called "the 

righteous God" (Psa. 7. 9). He is "righteous in all 

His ways" (145. 17). The Lord Jesus addressed the 

Father as "righteous Father" (John 17. 25), and the 

Son of God is Himself "Jesus Christ the righteous" 

(1 John 2. 1). 
In enacting through Moses the Law of Sinai, God 

gave only a partial demonstration of His righteous-

ness, though quite sufficient to show how even that 

revelation manifested the true condition of the human 

heart by the requirements which it demanded. Not 

that righteousness had not been demanded by God 

previously. What else was to be expected from man, 

who had been made in the image of God, but that he 

should be completely conformed to His character ? 

Even the Gentiles, to whom the Law of Sinai had not 

been given, were "a law unto themselves, " they 

showed "the work of the Law written in their hearts" 

(Rom. 2. 14, 15). From the very first transgression 

on the part of the head of the race, men were con-

stituted unrighteous: "Through the one man's dis-

obedience the many were made sinners" (Rom. 5. 19), 

and men had so given the rein to their sinful passions 

that the whole earth had been "filled with violence 
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and corruption. " The harmonious relationship with 
God expressed in the word "righteousness" had from 
the first become dislocated, and man has proved 
himself to be utterly incapable of effecting a readjust-
ment and so returning to his primal state of righteous-
ness in God's sight. 

The Purpose of the Law. 

The giving of the Law had indeed this other great 
design, that it might prove this very incapacity of 
man to attain to the Divine standard and restore what 
had been lost. For this purpose God chose and formed 
the nation of Israel, putting them into Covenant 
relationship with Himself and using Moses as the 
promulgator of His requirements. The immediate 
result was to disclose the fact that, notwithstanding 
the most favourable circumstances and despite the 
exceptional advantages afforded, they proved them-
selves utterly unable to fulfil the Divine requirements 
and to carry out the promises they had made that 
"All that the Lord had spoken would they do and be 
obedient" (Exod. 24. 7). "Israel following after a 
law of righteousness did not arrive at that law" 
(Rom. 9. 31). "God looked for judgment, but behold 
oppression; for righteousness, but behold a cry. " 
The Jews proved themselves to be equally guilty with 
the Gentiles. In the inspired words of an earthly 
monarch, "Surely there is not a righteous man upon 
the earth, that doeth good, and sinneth not" (Eccles. 
7. 20), and the Divine testimony, both concerning 
those who were without the Law and those to whom it 
was given, is, "There is none righteous, no, not one" 
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(Rom. 3. 10). The way of attainment to righteous-

ness by human effort was absolutely barred. "By 

works of law shall no flesh be justified in His sight" 

(Rom. 3. 20, margin*). 

The Divinely Appointed Means. 

The Law of Sinai in the case of Israel had brought 

about the knowledge of sin (verse 20). "The strength 

of sin is the Law. " All being shut up in disobedience, 

God in His grace provided a means entirely from His 

own resources, to meet man's helplessness, a means 

still consistent with His own righteousness and by 

which at the same time the infinitude of His mercy 

and grace would be displayed. Accordingly, "when 

the fulness of the time came, " that is to say, when 

everything was ripe for the new manifestation, "God 

sent forth His Son, born of a woman, born under the 

Law" (Gal. 4. 4, R. v.). The Lord Jesus voluntarily 

submitted to be put under the test of the Law, taking 

upon Himself all the obligations imposed by God 

upon men. Those obligations he perfectly fulfilled. 

Tested in all points He was yet without sin. 
Now this fulfilment of the Law by Christ was indeed 

a manifestation of His own absolute righteousness 

and of His uniqueness in this respect, but it was also 

a demonstration of His entire fitness and competence 

for the carrying out of the Divine purpose for which 

He had come, namely, to bring redemption and salva- 

•The margin gives the correct rendering here, for the Apostle 

is not merely speaking of the Law of Sinai. The omission of the 

article both before "works" and "law" shows that the phrase refers 

to the general principle that by no sort of law-keeping whatever 

could man be justified. 
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tion to man by His expiatory sacrifice on the Cross. 
Being Himself righteous, He had no unrighteousness 
of His own to atone for. His Death was therefore 
vicarious. 

An Error to be Avoided. 
It was not His keeping of the Law that constituted 

a righteousness that can be reckoned to us, nor can 
we thereby be viewed as though we had kept the Law; 
it was on the Cross that He took our place as under the 
curse of the Law, being made sin for us. The believer 
has "died to the Law by the body of Christ, " and is 
now united to Him, to bring forth the fruits of right-
eousness beyond the jurisdiction of law, which ends 
with death. Christ's Death was the necessary means 
by which man could be brought into the condition of 
being right with God. 

It is necessary, then, to bear in mind that we are 
justified, not by the righteous life of Christ, but by 
the "blood of Christ, " that is to say, by His expiatory 
sacrifice for our sins. The accurate rendering of 
Romans 5. 18 is of very great importance : "So then 
as through one man's trespass judgment came unto all 
men to condemnation; even so through one act of 
righteousness the free gift came unto all men to justi-
fication of life. " The one act of righteousness is set 
in contrast to the one trespass. As Adam's act of 
disobedience constituted all his descendants sinners, 
so Christ's one act of righteousness in His Death on 
the Cross brought justification to all who believe on 
Him. It was not the righteousness of His life which 
effected this, though that was indeed preliminary to 
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His Death, proving Him to be alone adequate for the 
work of atonement, but the righteousness of His 
Death. 

So in the next verse, "As through the one man's 
disobedience the many were made sinners, even so 
through the obedience of the One shall the many be 
made righteous. " Here again the context shows that 
the culminating act of obedience in His Death is 
in view (cp. Phil. 2. 8) ; the Death of Christ thus 
regarded is set in contrast to the one act of disobedience 
on the part of Adam. 

Justified Freely. 

We cannot maintain too strongly that the sinner 
who believes on the Lord Jesus Christ is justified 
without any cause on his part. While he is clear of 
guilt before God, in no sense is he regarded as having 
kept the Law, not even in the Person of Christ. On 
the contrary, he has been a law-breaker and has come 
under its curse, and only through the Death of Christ, 
by which we are redeemed out of this curse, could the 
blessing pronounced on Abraham come upon us. If 
justification meant that the believer were regarded 
as having kept the Law, then righteousness would 
come by law, atonement was unnecessary, and, as the 
Apostle says, "Christ died for nought, " that is to say, 
causelessly (Gal. 2. 21). The glory of God's grace in 
the gift of His Son and in His expiatory death is that 
thereby God can, and does, pronounce righteous those 
who personally are not righteous. Their faith is 
reckoned for righteousness ("reckoned" is a simpler 
word than imputed. See Rom. 4. 3, 5, 9, 22-24, R. v. ). 
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Through the Gospel, then, "apart from the Law, 
a righteousness of God hath been manifested... even 
the righteousness of God through faith in Jesus Christ 
unto all them that believe; for there is no distinction; 
for all have sinned, and fall short of the glory of God; 
being justified freely by His grace through the redemp-
tion that is in Christ Jesus : whom God set forth to be 
a propitiation, through faith, by His blood, to show 
His righteousness...that He might Himself be just 
(i.e., righteous), and the justifier of him that hath 
faith in Jesus" (Rom. 3. 21-26, R. V. ). The twofold 
object has thus been accomplished. God's own 
righteousness has been manifested, and a ground of 
justification provided for the believing sinner. On 
the condition of faith alone man can stand absolutely 
righteous in the sight of God, and this consistently 
with the character and claims of God's essential 
righteousness. 

This work of grace was a different mode of the 
manifestation of the righteousness of God from that 
revealed in the Law. In the Gospel, unlike the Law, 
all 

The Harmony of Divine Perfections 

is found. The Law was suited to man in the flesh to 
convict him of sin and shut him up entirely to Christ. 
Christ not only fulfilled the Law and made it honour-
able, He died beneath its curse, exhausting in Himself 
for the believer all the wrath of a holy and righteous 
God against sin. The believer is no longer under the 
Law, he is under grace. By faith he stands in Christ 
judicially righteous before God. All that is in man 
in the flesh is put forth in sin; all that is in God is 
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put forth in His forgiveness. The believer is justified 
without a cause, solely by God's grace. Righteous-
ness is reckoned to him on the ground of faith, just as 
it was to Abraham. The Lord had this mode of the 
manifestation of His righteousness in reserve in His 
eternal counsels, and through all His dealings with 
man till the time appointed; for well He knew that 
no law could be given which could impart life to 
sinners. When the time came the revelation was 
made in the Person and work of Jesus Christ and "the 
grace of God appeared, bringing salvation to all men. " 

The righteousness which by God's grace is reckoned 
to the sinner who believes on the Lord Jesus Christ is 
not a matter of his conduct or character, but of his 
relationship with God. This is the meaning of the 
phrase "the righteousness of God" in the statement, 
"Him who knew no sin, He made to be sin on our 
behalf ; that we might become the righteousness of 
God in Him" (2 Cor. 3. 21). The "in Him" shows 
that our standing in Christ is in view and not our state 
or character. Just as the Lord Jesus Christ was 
identified with the sin of others when on the Cross, 
He Himself being sinless, so the believer becomes 
identified now with all the acceptance of Christ and 
thus becomes "the righteousness of God in Him. " 

The Effect in the Life. 
Now the faith which brings the believer into this 

relationship with God issues in righteousness of 
conduct—not as a means of obtaining life, but as an 
outcome of the life bestowed. Since the relationship 
is that of union with Christ, and Christ is Himself the 
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life of the believer, the inevitable consequence is his 

conformity to the will of God, and this involves right 

living, walking in uprightness before Him. The new 

birth introduces the one who believes into the Kingdom 

of God, and "the Kingdom of God is righteousness and 

peace and joy in the Holy Ghost" (Rom. 14. 17). 

The fulfilment of righteousness becomes the normal 

condition of the believer's life. The fine linen in 

which the wife of the Lamb is granted to array herself 

hereafter, is the "righteous acts of the saints" (Rev. 

19. 8). It is this aspect of righteousness which is 

spoken of by James. He contrasts "faith which is 

real and faith that is false, barren faith which is not 

faith at all... The works to which James refers are 

possible only where faith is real, and where faith is 

real such works will be present to attest that reality. 

And so with righteousness, or justification. Paul 

thinks of a rectified relationship with God, James of 

right conduct. " When James speaks of justification 

by works he is not using the terms at all in the sense in 

which Paul uses them, though there is no contradic-

tion between the two. The justification by works to 

which James refers is the visible vindication, in the 

Christian life, of the fact that the faith, by which he 

entered into relationship with God on the ground of 

God's free grace in and through Christ, was real and 

not a mere profession. 
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CHAPTER XI 

The Holy Spirit and the 
New Birth 

Tim view has been propounded that the statement 
made by the Lord concerning the Holy Spirit, "He 
shall not speak of Himself" (John 16. 13), affords a 

reason for refraining from speaking on the subject of 
the Spirit of God. That mistake is due to a mis-
apprehension of the meaning of the words "of Him-
self. " What the Lord meant was that the Holy Spirit 

would not be Himself the independent source of His 
utterances. The ambiguity is at once removed by 
the R. v. rendering, "He shall not speak from Him-
self. " The Lord's meaning is also made clear by the 

immediately following context, "But what things 
soever He shall hear, these shall He speak" (plural, 

as in the R. v.) . Both the Lord and the writers of the 

New Testament constantly speak about the Spirit 

of God. 
The Gospel of John 

is full of the subject, and though the first specific 

mention of the Person is in the third chapter, recording 
the interview between the Lord and Nicodemus, yet 
the new birth, in which the Spirit is there said to be 
the Agent, is previously mentioned in the introduction. 

There it is stated that those who receive Christ, and, 
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believing on His Name, become children of God, 
"were born, not of blood, nor of the will of the flesh, 
nor of the will of man, but of God" (1. 12, 13) ; "born 
of the Spirit" (3. 6, 8), "born of God" (1. 13)—a 
testimony to the Deity of the Holy Spirit. 

The Lord's conversation with Nicodemus is striking 
in the sudden turn it takes immediately after the 
opening of the dialogue by His earnest inquirer. 
Christ knew absolutely the spiritual needs of His 
visitor. The narrative is really illustrative of the 
preceding statement at the close of the second chapter, 
"He Himself knew what was in man. " Hence the 
significance of the connecting word "Now" in the 

v. in the first verse of chapter 3—a connection 
unhappily omitted in the A. v. 

Nicodemus came seeking light from One whom He 
considered to have been God-sent. The Lord "an-
swered" him—answered, that is to say, not the 
thoughts of his mind, but the needs of his heart. 
"Verily, verily I say unto thee, except a man be born 
again, He cannot see the kingdom of God. " This 
immediately and decisively negatived any confidence 
in the heart of Nicodemus of the possession of God's 
favour on the ground either of national privilege or 
of moral virtue. The statement placed an impassable 
barrier against all that is of man, man at his best, 
as a means of acceptance with God. 

Old Testament Intimations. 

No wonder the inquirer was astonished, and 
apparently his astonishment became intensified as 
the Lord confirmed His statement, now speaking of 
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the action of the Spirit of God as requisite in regenera-
tion : "Jesus answered, Verily, verily, I say unto thee, 
except a man be born of water and the Spirit, he cannot 
enter into the kingdom of God. That which is born of 
the flesh is flesh, and that which is born of the Spirit 
is spirit. " Yet the subject both of water and of the 
Spirit in the work of Divine renewal in the heart could 
not have been unfamiliar to one who was a "teacher 
of Israel. " The promise made to the nation through 
Ezekiel formed part of their inspired Scriptures, "I 
will sprinkle clean water upon you, and ye shall be 
clean...A new heart also will I give you, and a new 
spirit will I put within you... and I will put My Spirit 
within you... and I will save you from all your un-
cleannesses" (Ezek. 36. 25-29). This, too, would be 
readily connected with the ceremonial provision made 
in the "water of separation" and "the ashes of the 
heifer" enjoined by God for the cleansing of the 
defiled Israelite (Num. 19. 9-22). Apart from that 
cleansing there was nothing for the defiled but to be 
cut off (verse 20). 

These things, however, were only symbolic fore-
shadowings ; a new age had dawned ; figurative cere-
monial was now to yield place to its spiritual fulfil-
ment. The ashes of the heifer pointed to the com-
pleteness of the expiatory sacrifice of Christ; the water 
pointed to the testimony of the Holy Spirit given in 
the Word of God, which is frequently spoken of as the 
means of cleansing and of the new birth. * "Of His 

*It is possible, grammatically, to regard the kai as explanatory, 
and to render it "even, " in which case the water is at once inter-
preted as symbolizing the Spirit, a significance consistent with the 
teaching of 6. 38, 39 (cp. Isa. 44. 3). The Spirit and the water 
are, however, distinguished in 1 John 5. 8 
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own will He brought us forth by the word of truth" 

(Jas. 1. 18) ; "having been begotten again...through 

the Word of God, which liveth and abideth " (1 Peter 

1. 23). The Word of God is inseparable from the 

Spirit of God, who is Himself the Author. 

In opening up the subject to Nicodemus the Lord 

had especially in view the work of the Spirit of God; 

thus He confirms His statement : "That which is born 

of the flesh is flesh ; and that which is born of the Spirit 

is spirit...The wind bloweth where it listeth, and thou 

hearest the voice thereof, but knowest not whence it 

cometh, and whither it goeth : so is every one that is 

born of the Spirit" (3. 6, 8). 

No Reference to Baptism. 

The passage cannot possibly refer to Christian 

baptism. Apart from the operation of the Holy Spirit 

in the heart, salvation is impossible. The responsi-

bility of the preacher is to preach "Jesus Christ and 

Him crucified" (1 Cor% 2. 2) to testify "repentance 

toward God, and faith toward our Lord Jesus Christ" 

(Acts 20. 21) ; the actual work of conviction and con-

version lies with the Holy Spirit Himself. The Spirit 

of God uses the Word of God and the message thereby 

of the Spirit-guided preacher, and by this means 

accomplishes His work of regeneration in the heart 

of the convicted sinner. The Lord's use of the word 

"water" with reference to the new birth suggests at 

once the removal of uncleanness. Uncleanness is 

man's condition by nature, for he is "born in sin. " 

The new birth cannot be affected without the removal 

of this uncleanness. Hence, when the Apostle Paul 
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is showing the impossibility of salvation by human 

works done in righteousness, he speaks of "the washing 

(margin, laver) of regeneration. " Since the removal 

of the defilement of sin is impossible save by the power 

of the Holy Spirit, the Apostle adds that salvation is 

by the "renewing of the Holy Ghost" (Tit. 3. 5). 

This renewing stands for the change of character which 

accompanies the impartation of the new nature in 

regeneration. Both the nature and the character 

stand in complete distinction from the old; just as 

the Lord had said to Nicodemus, "That which is born 

of the flesh is flesh ; and that which is born of the Spirit 

is spirit. " What is born partakes of the nature of 

that which produced it. And since this new nature 

essentially involves life in Christ, the one who, by 

the regenerating power of the Spirit, is born of God, 

is thereby immediately in Christ : "If any man is in 

Christ, he is a new creature (margin, there is a new 

creation), the old things are passed away: behold, 

they are become new" (2 Cor. 5. 7). All this is quite 

distinct from Christian baptism, which in Scripture 

succeeds regeneration, and is confirmation of it. 

"But all things are of God" (2 Cor. 5. 18). The 

preacher can never afford to lose sight of the fact that 

God is Sovereign. 

His sovereignty indeed acts through grace, by the 

power of the Holy Spirit. "Of His own will He 

brought us forth" (Jas. 1. 18). Apart from the 

Spirit's operation salvation is impossible, but through 

the Gospel His power is available for all men. The 

sinner never needs, and never should be taught, to 
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pray for the aid of the Holy Spirit. The Spirit has 
come to bear witness to Christ, and to minister Him in 
all His living, saving power. Faith receives Christ 
as the result of the work of the Spirit. For "belief 
cometh of hearing, and hearing by the Word of 
Christ, " i.e., by the word which ministers Christ to 
the soul. That is "the word of faith, " which is 
preached in the message of the Gospel (Rom. 4. 8, 17). 
But the Apostle likewise teaches that "by the hearing 
of faith" the Spirit is received (Gal. 3. 2). 

Those who "believe on the Name, " receive Christ 
and are there and then "born of God, " becoming 
"children of God" (John 1. 12, 13). They are "be-
gotten again" by God the Father (1 Peter 1. 3) and 
by the Spirit (John 3. 6, 8) on the ground of the Death 
and Resurrection of Christ. Let the preacher ever 
remember that in preaching the Gospel he is but the 
mediate agent by whom the Spirit is immediately 
using His own instrument, the Word of God. 

When is the Spirit Received ? 
One who, through faith, is born of God, does not 

become regenerate in order subsequently to receive 
the Spirit. A person cannot receive Christ without 
receiving the Spirit. Again, to receive Christ is to 
have life eternal, and to have "the Spirit of life. " 
"He that believeth on the Son hath eternal life" 
(John 3, 36). When the Apostle says, "In whom, 
having also believed, ye were sealed with the Holy 
Spirit of promise" (Eph. 1. 13), he does not indicate 
the lapse of an interval between the act of believing 
and the reception of the Spirit, 
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Life in Christ is immediately involved in regenera-
tion. While the truth is the means of effecting the 
new birth, Christ Himself is "The Truth, " and, while 
spiritual life is produced, Christ Himself is "The 
Life. " There is no intermediate stage. A man is 
either out of Christ or in Christ. There will be pro-
gress in spiritual development and power but not in 
relationship. That is established at once and for 
ever. 
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CHAPTER XII 

Sanctification 

Gob's acts are the expression of His character. In 
having given His only begotten Son as "a propitiation, 
by His blood, " He is "Himself just, and the justifier 
of him that hath faith in Jesus" (Rom. 3. 25, 26). 
The grace by which He reckons righteousness to the 
sinner who believes is an exhibition of His own 
righteousness. 

The sinner is not only unrighteous, he is unholy; 
he is not only guilty, but defiled. God is holy as 
well as righteous, and if the sinner is to enter into 
relationship with God he must be cleansed from defile-
ment as well as cleared of guilt. On the same ground 
upon which the sinner is justified he is also sanctified. 
By the blood of Christ he is justified (Rom. 5. 9), and 
by the blood of Christ he is sanctified (Heb. 10. 29). 
The guilt of his unrighteousness is removed and the 
defilement of his sin is put away. Apart from this, 
communion, worship, service—nay, even life in 
Christ are impossible. The provision made by God 
in the death of Christ and its effects was an exhibition 
of His holiness as well as His righteousness, and in 
bringing the sinner who believes into relationship with 
Himself He both justifies and sanctifies him. 
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Set Apart. 
Believers are saints, sanctified ones, holy ones. 

That is their common designation (1 Thess. 3. 13 ; 
2 Thess. 1. 10). So they are frequently addressed 
in the New Testament (2 Cor. 1. 1; Eph. 1. 1; Phil. 
1. 1; Col. 1. 2). They are "sanctified by faith" (Acts 
26. 18). They have been "washed...sanctified... 
justified, in the name of the Lord Jesus Christ, and 
by the Spirit of our God" (1 Cor. 6. 11). Just as 
Israel were not only redeemed but set apart by God 
as a people for His own possession on the ground of 
expiatory sacrifice, and thus they entered into cove-
nant relationship with Himself, so by His will "we 
have been sanctified through the offering of the body 
of Jesus Christ once for all" (Heb. 10. 10). All this 
is of God, as much as justification; it is "not of works, 
lest any man should boast. " All rests upon the 
finished work of the Cross of Christ, and all is made 
good in Himself, risen and seated at God's right hand. 
"Of Him are ye in Christ Jesus, who was made unto 
us wisdom from God, and righteousness and sancti-
fication and redemption; that according as it is 
written, He that glorieth, let him glory in the Lord" 
(1 Cor. 1. 30, 31). How significant, in connection 
with the Gospel, that sanctification is put with 
righteousness and redemption here, as the work of 
God in Christ for the sinner who comes to Him by 
faith ! 

The Eternal Counsels of God. 
Moreover, this is a matter of the counsels of God 

in eternity. For the sanctification of believers by 
the Holy Spirit is associated with their election, 
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according to the foreknowledge of God. They are 
"elect according to the foreknowledge of God the 
Father, in sanctification of the Spirit (i.e., `to be set 
apart by the Spirit') unto obedience and sprinkling 
of the blood of Jesus Christ" (1 Peter 1. 2). They 
were chosen by God "from the beginning (an alterna-
tive reading, and probably accurate, is 'as first-
fruits') unto salvation in sanctification of the Spirit, 
and belief of the truth" (2 Thess. 2. 13). In this 
significance, sanctification—the position of being set 
apart for God—is absolute and complete. "A thing 
is either set apart for God, or it is not, there is no 
middle course; a person is either in Christ Jesus, 
justified and sanctified, or he is out of Christ, in his 
sins and alienated from God. "* Being in Christ the 
believer is the Lord's for ever, and as such is holy. 
"By one offering He hath perfected for ever them that 
are sanctified" (Heb. 10. 14). 

They are exhorted "to follow after peace with all 
men, and the sanctification without which no man 
shall see the Lord" (Heb. 12. 14). The definite 
article is significant here. The writer of the Epistle 
has been showing the fulness of the provision which 
has been made in Christ. This includes sancti-
fication. It emanates not from man, but from God. 
Without it no one can see the Lord, the soul is separ-
ated from Him and lost. The Jew could never obtain 
it by following after the Law of Moses. All is centred 
in Christ. 	Believers, as sanctified ones (10. 10, 14), 
are to follow after "the sanctification. " 

•See "Notes on the Epistle to the Thessalonians, " by C. F. 
Hogg and the writer, p. 113, where the subject is dealt with. 
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A Productive Experience. 
In this path ofprogress there are degrees of attain-

ment, and the word "sanctification" is frequently 

used with the significance of "the course of life becom-

ing those who have been separated to God. " In 

contrast to their manner of life in their unregenerate 

state, they are to "present their members as servants 

to righteousness unto sanctification" (Rom. 6. 19). 

"For when, " says the Apostle, "ye were servants 

(bondslaves) of sin, ye were free in regard of righteous-

ness. What fruit had ye at that time in the things 

whereof ye are now ashamed ? For the end (i.e., 
destiny) of those things is death. But now being 

made free from sin, and become servants to God, ye 

have your fruit unto sanctification and the end 

(destiny) eternal life. " What a contrast ! Death, 

the very negation of fruitfulness ! Fruit "unto 

sanctification" the productive experience of being set 

apart to God! 
This experience is the will of God for the believer 

(1 Thess. 4. 3, 4). The Christian is called, not for 

uncleanness, but in sanctification (verse 7), that is to 

say, "to live his life in a holy atmosphere. " For this 

purpose God has "given us His Holy Spirit" (verse 8) ; 

here the word "holy" bears emphasis, in keeping 

with the subject of the passage. The instrument by 

which the Holy Spirit effects the Divine purpose in 

this respect is the Word of God. Thus is fulfilled the 

Lord's prayer, "Sanctify them in the truth : Thy 

word is truth" (John 17. 17). Obedience to the Word 

makes for progress in the path of sanctification, as 

we learn therein the will of God. Continuation in 
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this path of the practical apprehension of separation 
to the Lord, together with the faith and love which 
are its indissociable accompaniments, meets with the 
blessing of God in this life (1 Tim. 2. 15). Only His 
power, with the willing response of the obedient heart, 
can enable us to live "as becometh saints, " in other 
words, to be holy in living as those who are holy in 
calling. Obedience is indeed necessary. The very 
character of Him upon whom we call as Father demands 
it. With the exhortation to gird up the loins of our 
mind, to be sober and set our hope perfectly on the 
grace that is to be brought to us at the revelation of 
Jesus Christ, comes the command, "As children of 
obedience, not fashioning yourselves according to 
your former lusts in the time of your ignorance;.but 
like as He which called you is holy, be ye yourselves 
also holy in all manner of living; because it is written, 
Ye shall be holy; for I am holy. And if ye call on 
Him as Father who without respect of persons judgeth 
according to each man's work, pass the time of your 
sojourning here in fear" (1 Peter 1. 13-17). 

Perfecting Holiness. 
The same thoughts are expressed in 2 Corinthians 

6. 14 - 7. 1. There we are commanded to perfect holi-
ness, as in Peter's Epistle we are commanded to "be 
holy. " In order to perfect holiness we are to "cleanse 
ourselves from all defilement of flesh and spirit. " 
Separating ourselves from all that is inconsistent with 
the character and will of God, we shall experience 
what it is to have God as our Father. That is to say, 
the relationship, unbreakable so far as the bond itself 

1.1 
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goes, will be made good in actual enjoyment. "I will 
receive you, and will be to you a Father, and ye shall 
be to Me sons and daughters, saith the Lord Almighty" 
(a title of God found here only in the Epistles). 

The issue of this life of holiness is set before us in 
the Apostle's prayer in 2 Thessalonians 5. 23, "The 
God of peace Himself sanctify you wholly; and may 
your spirit and soul and body be preserved entire, 
without blame at the coming of our Lord Jesus Christ. " 
That is to say, he desired for them "the continuous 
and complete realization of this calling, that by His 
power they might be enabled to live consistently with 
the fact that every part of their complex being belonged 
to God. Not an increasing degree of sanctification is 
intended, but that the sanctification of each believer 
might extend to the whole man in every part, " and 
all this so that they might be found to be free from 
blame at the Parousia. * Before the Judgment Seat 
of Christ the saints will be made manifest (2 Cor. 
5. 10), and the counsels of their hearts (1 Cor. 4. 10) 
and their works (1 Cor. 3. 13). This is the issue of 

the present ministry of the Gospel. How incumbent 
upon him who handles its truths to have regard to 
their effects in the hearts of the hearers and to impress 
upon them the ultimate issues! 

*"Notes on the Epistle to the Thessalonians," pp. 203, 211. 
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CHAPTER XIII 

The Lord's Second Advent 

THE Personal Return of the Lord is a doctrine essential 
to the Gospel. Preaching which eliminates it is 
defective in one of the main elements of the message 
of life. To omit this subject is to leave out "the hope 
of the Gospel. " That is how Scripture speaks of this 
part of the evangel. When exhorting the saints at 
Colossx to continue "in the faith grounded and 
stedfast, " the Apostle adds, "And be not moved away 
from the hope of the Gospel, which ye heard, 
whereof I Paul was made a minister" (Col. 1. 23). 
That he is referring to the Lord's Second Coming is 
clear from the contents of the Epistle. He has already 
spoken of "the hope which is laid up for you in the 
heavens, whereof ye heard before in the word of the 
truth of the Gospel" (1. 5). He subsequently speaks 
of Christ Himself as "the hope of glory" (verse 27), 
and specifically mentions the facts of the hope when 
he says, a little further on, "When Christ, who is our 
life, shall be manifested, then shall ye also with Him 
be manifested in glory" (3. 4). 

The Hope. 

The hope, then, of which the Apostle speaks, is 
not simply the prospect of experiencing the bliss of 
the heavenly state, nor is it the rapture of the saints 
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when the Lord comes to the air. He will indeed fulfil 
His word of promise, "I come again and will receive 
you unto Myself ; " then the saints, both those who 
have fallen asleep and those "that are alive, that are 
left unto the coming of the Lord, " will, as a united 
company, all with glorified bodies, be "caught up 
in the clouds, to meet the Lord in the air" (1 Thess. 
4. 15-17). But this great act of resurrection-power 
will itself be anticipatory of the consummating event 
when the saints are manifested with Him in glory. 
That is what Scripture speaks of as "the hope. " 

The Gospel which proclaims that Christ became 
Incarnate, died for our sins, rose from the dead, and 
is seated at the right hand of God, "a Prince and a 
Saviour, " also proclaims His return. He who at 
His first Advent partook of flesh and blood (Heb. 2. 
4, R.v.), and in His resurrection-life is still "Himself 
man, Christ Jesus" (1 Tim. 2. 5), is to have a Second 
Advent. The Father who testified of Him concerning 
His first Advent, "Thou art My Son, this day have I 
begotten Thee" (Heb. 1. 5), will again bring "His 
Firstborn into the world" (verse 6). * He who was 
"despised and rejected of men, " put to shame and 
crucified as a malefactor, is to be glorified where He 
was crucified; He is to be acknowledged and acclaimed 

*It is important to observe the position and force of the word 
"again" in this verse, as accurately rendered in the R.V.; here it 
is not used to introduce a quotation, as in verse 5. The position 
of the word in verse 6 puts it into immediate connection with 
"bringeth"—"And when He again bringeth in the Firstborn into 
the world." Whereas at His birth there was "a multitude of the 
heavenly host praising God," at the occasion of the Second Advent 
He saith, "And let all the angels of God worship Him." That 
verse 6 speaks of His Second Advent indicates that verse 5 refers 
to His Incarnation. 
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as King in the place where that title was assigned to 
Him only in scorn. Where men bowed the knee to 
Him in mockery, there He is to be worshipped and 
adored. This is "the blessed hope. " He is going to 
have His rights here in the place where He was rejected. 

A Distinction. 

The Coming of the Lord to receive us to Himself 
is not His Second Advent to the earth, it is pre-
liminary to it. The former is indeed a hope, a bright 
expectation in the heart of the believer, a purifying 
power in his life; "every one that hath this hope set 
on Him, purifieth himself, even as He is pure. " But 
"the hope of the Gospel" carries us on to the ultimate 
event, to the day of "the revealing of the sons of 
God" (Rom. 8. 19), the day when the kingdom of 
darkness shall yield place to the Kingdom of Light, 
when "the kingdom of the world" will have become 
"the Kingdom of our Lord, and of His Christ" (Rev. 
11. 15, R. V. ). 

The Advent of the Lord is His coming into the 
world. At His First Advent He came in lowly guise : 
"He emptied Himself, taking the form of a servant, 

being made (margin, 'becoming') in the likeness of 
men" (Phil. 2. 7). "Born of a woman, " He was 
wrapped in swaddling clothes and laid in a manger. 
He came not to a palace but to a labourer's cottage, 
not to a throne, but to a cross. At His Second Advent 
He "will suddenly come to His Temple. " He will 
"glorify the House of His glory, " and will "make the 
place of His feet glorious" (Isa. 60. 7, 13). In the 
days of His flesh He made the place of His feet glorious 
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by acts of lowly kindness and tender mercy. He made 
the place of His feet glorious when nailed to the Cross, 
in His consummating act of redeeming grace. He is 
yet again to do so at His Second Advent when His 
enemies are made His footstool, when, as the Deliverer 
of His earthly people, He sets up His Kingdom of 
righteousness and peace. 

Only then will the hope of the Gospel be consum-
mated. That hope is in the heart of God Himself. 
For that day He waits. He will not rest until He has 
set "His king upon His holy hill of Zion" and has made 
Jerusalem "a praise in the earth. " 

Gospel Essentials. 
These are certainties which the preacher of the 

Gospel who is faithful to the trust committed to him 
will not ignore in his ministry. Yet, while handling 
subjects relating to eternal destinies, he will avoid 
drawing deductions from the testimony of Scripture 
and using them to frighten his hearers into salvation. 
The Scriptures themselves are sufficiently solemn in 
their warnings concerning these matters, without 
being marred by our deductions. Zeal for the truth 
may lead us to blunt its edge. Zeal for the salvation 
of the perishing may carry us beyond the limits of 
revelation. Zeal that is not according to knowledge 
only hinders the work of the Spirit. The facts of the 
Lord's Return and its issues, as plainly stated in the 
Word of God, have been used in multitudes of cases 
to arouse souls to a sense of their danger and need, and 
to draw them, under the power of the love of God in 
Christ, to the feet of the Saviour and to find pardon, 
peace, and salvation in Him. 
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The Gospel not only proclaims the manifestations 
of God's love toward men, it warns them to flee from 
the wrath to come. John the Baptist not only pointed 
to Christ, he warned his hearers of impending judg-
ment. He spoke both of the gathering of the wheat 
into the garner, and of the burning up of the chaff 
with unquenchable fire. Peter not only proclaimed 
that "every one that believeth on Him shall receive 
remission of sins, " he testified that Christ was "or-
dained of God to be the Judge of quick and dead" 
(Acts 10. 42, 43). Paul preached justification by 
faith, but also bade his hearers beware of the effects 
of refusal (13. 39, 40). He both preached the mercy 
of God and told of the day appointed "in the which 
He will judge the world in righteousness by the Man 
whom He hath ordained" (17. 31). 

For those who receive the message and learn what 
grace is going to do in the future as well as what it has 
done in the past, "the hope of the Gospel" becomes 

A Permanent Power in the Life. 
This is set forth in a passage in the Epistle of Titus 
in what constitutes a veritable compendium of the 
effects of grace : "The grace of God hath appeared, 
bringing salvation to all men, instructing (or 'train-
ing') us, to the intent that, denying ungodliness and 
worldly lusts, we should live soberly and righteously 
and godly in this present world; looking for the 
blessed hope and appearing of the glory of our great 
God and Saviour Jesus Christ" (Titus 2. 11-13). The 
hope and the appearing are not distinct in point of 
time; the appearing defines and specifies the hope. 

This ultimate manifestation should be the constant 
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anticipation of those who believe the Gospel, and well 
may the hope inspire such with the aim of being well 
pleasing to the Lord. For then will they come forth 
to reign with Him, exercising the power given to 
them at His Judgment Seat by way of rewards for 
faithfulness here in the fulfilment of His will. Accord-
ing as they have lived" soberly and righteously and 
godly" in the life into which the Gospel has brought 
them, so will be their reward. 

The preaching of the Gospel has not merely in view 
the deliverance of souls from perdition, nor even the 
winning of souls into the Kingdom; its aim is to bring 
them into a life of conformity to the will of God in 
devotion to Christ, and to the prospect not only of 
seeing Him as He is when He comes to receive us, but 
of serving Him in His eternal Kingdom when "the 
hope of the Gospel" receives its fulfilment. 
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APPENDIX 

THE ATONEMENT AND BODILY SICKNESS 

THERE is one great truth relating to the atoning sacrifice 

of Christ which needs to be maintained resolutely in these 

days, namely, that the expiatory work wrought by Christ was 

accomplished on the Cross alone, and not previously. At no 

time before His crucifixion did the Lord make expiation. 

He " His own self bare our sins in His body upon the tree " 

(I Peter 2. 24, n.v.), not " unto the tree," as some would render 

it. There is no Scripture to support that rendering. All the 

other passages relating to the atoning work of Christ points to 

the Cross. Of this we have spoken in preceding chapters. 

The view is being advocated widely that in carrying on His 

work of Divine healing in the days of His flesh the Lord was 

making atonement, and that an essential part of the truth of 

the Gospel is that healing may be claimed by faith as a re-

demptive right as a result of this. Such teaching constitutes 

fundamental error ; it tends to undermine the truth of the 

absolute efficacy of the death of Christ, and is therefore sub-

versive of the doctrine of the Atonement. 

A passage to which appeal is especially made, in support of 

the error that Divine healing is in the Atonement, is Matthew 

8. 16, 17, which relates how, when many were brought to the 

Lord who were possessed with demons, " He cast out the 

spirits with a word, and healed all that were sick : that it 

might be fulfilled which was spoken by Isaiah the prophet, 

saying, Himself took our infirmities, and bear our diseases 

(A.v. sicknesses)." This is taken to signify expiatory work. 

Hence it is argued that the preacher of the Gospel, if he is to 

stand " foursquare on atonement ground," is called to preach 

deliverance from sickness on the basis of Christ's atoning work 

and on the condition of faith. The fact is that this doctrine, 
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instead of making Gospel preaching " foursquare " with the 
Word of God, goes beyond its teaching, and of the seriousness 
of such an offence Scripture itself speaks. 

The passage in Matthew 8 does not relate to expiation. 
That which requires atoning sacrifice is sin, and sin only. 
Infirmity and sickness are not sin : Paul glories in his infir-
mities. We may be sure he would not have done so had they 
been sinful. In that case would he have ceased to seek spiritual 
restoration ? But from physical infirmities he did not claim 
release. Yet if atonement had been made for them he had a 
right to do so, Instead, he prayed three times for the removal. 
That the Lord ordered otherwise, and upheld him by His 
promise of sufficient grace, led him, as he says, to glory " most 
gladly " in his sufferings. Again, he preached to the Galatians 
through " an infirmity of the flesh." He instructed Timothy to 
use a little wine for his " often infirmities " (2 Tim. 5. 23) . 
Saints have enjoyed the closest fellowship with God in times 
of sickness, and have glorified Him therein. Accordingly the 
statement, " Himself took our infirmities," does not speak of 
His atoning work. 

Similarly with regard to what follows. That He " bare " 
our diseases (or sicknesses) does not mean that He made 
expiation for them, The word " to bear " has the expiatory 
significance only when the subject is sin, as in the passage in 
1 Peter. Otherwise it simply means to carry, as bearing a load. 
Christ's acts of healing were never merely the exercise of power ; 
He entered into the sufferings of the sick with the utmost 
depths of compassion. To heal always cost Him something. 

" He knew what was in man." He was " acquainted with 
grief (Heb., sickness)." He knew the history of each sufferer, 
the actual condition of each case, the sorrow and pain, the 
varied feelings of hopelessness, weariness, shame, regret, or 
remorse that one and another of the sick around Him were 
suffering. Such knowledge would drive any of us distracted ; 
it would be unbearable. With what intensity of feeling and 
sympathy the Son of God ministered to the afflicted ! How 
gladly did He fulfil His gracious works of healing 1 With 
infinite tenderness He bore as a burden upon His heart the 
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griefs of the afflicted. And not merely the actual sufferings 
but the very fact that sufferings existed weighed upon Him. 
In that sense He " bare diseases," but not as manking atone-
ment for them. 

Divine healing for the believer in answer to prayer, and in 
response to faith, is taught in Scripture and is experienced 
constantly by children of God, But where do we find cases 
in the New Testament of the healing of believers by the 
apostles ? The restoration of sight to Saul of Tarsus is not a 
case in point, for his blindness was an act of the Lord. The 
raising of Tabitha does not fall into the category referred to ; 
resurrection is not what is called " faith healing." IEneas is 
not spoken of as a disciple. The fact should be borne in mind 
that in almost all instances supernatural works of healing were 
performed on the unregenerate, and not on the necessary con-
dition of faith on the part of the sick. Such acts were signs 
wrought to vindicate the Person and claims of Christ and to 
confirm the initial witness of the Gospel. Of the cripple at 
Lystra it says that Paul saw that be had faith to be healed 
(Acts 14. 8). The word in the original signifies " to be saved." 
Whichever this was, whether spiritual salvation or healing 
of the body, the fact is simply stated that the man had faith. 
No condition of faith was laid down to him. This case there-
fore falls into line with the generality of instances. The con-
dition was that of need, not of faith. Christ healed " them 
that had need of healing " (Luke 9. 11). So with the cripple 
that was laid at the door of the temple and was healed by 
Peter. The man simply expected to receive alms from them. 
The healing was at once accomplished without reference to any 
condition of faith, and the act was a testimony to the unbe-
lieving Jews in vindication of the truth of the resurrection of 
Christ and the message of the Gospel. When the Apostle 
speaks to the opposing Jews of the power of faith he refers to 
the faith which he and his fellow-apostle John exercised, 
They were witnesses against the unbelief of their adversaries, 
and the act they had performed was not by their own power, 
but by the power of the living Christ and through their faith 
in Him. 



128 	THE GOSPEL OF THE BIBLE 

But our present purpose is not to discuss the subject of 
healing, but to set forth the truth of the Gospel. 

It is the part of the Gospel preacher to proclaim remission 
of sins and justification by faith, on the ground of the atoning 
death of Christ. But to preach deliverance from bodily sick-
ness as provided on that same ground has no Scriptural 
warrant whatever. It formed no part of the apostolic Gospel. 
None of the Scriptures to which advocates of what is called 
" faith healing " refer to can be used to support this doctrine. 

Since the teaching thus propagated impugns the true 
doctrine of the atoning work of Christ on the Cross, the warning 
given by the Apostle John concerning those who go onward 
and abide not in the teaching of Christ, i.e., the truth relating 
to the Lord Jesus, should be heeded by those who desire truly 
to be loyal to the Lord and to His Word. 

A Gospel is not " foursquare " because its promulgators 
declare that it is. Everything must be brought to the test of 
the Word of God. However pure the motive, however well-
meaning the effort, let us be on our guard against being carried 
away from the truth by human sentiment. Once an error is 
admitted, the way is open for more to follow, and when men 
declare that sickness is on the same footing as sin, and that the 
afflicted child of God is at fault if he does not ekercise faith 
to claim recovery as a redemptive right, we cannot be sur-
prised ii in many cases disastrous consequences follow, suffer-
ing saints are thrown into despair, and the Gospel is brought 
into discredit. 
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