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PREFACE. 

A SHORT time ago some articles appeared in 
the monthly magazine, Believer's Friend, under 
the title, " Short Papers on the Holy Spirit." 
Subsequently a few more papers were pub
lished, designated, "One Spirit and One Body." 

The following chapters are a reprint of these 
and a few other articles, after revision neces
sary to their new form of publication. 

May the Lord help us more truly to recog
nise the presence of the Holy Spirit, both in 
our individual pathways and in our collective 
relations as forming part of the assembly. 

M. W. BIGGS. 

ENFIELD, 

June, 1925. 
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The Presence and Activity of 
the Holy Spirit. 

CHAPTER I. 

THE HOLY GHOST—A DIVINE PERSON. 

THERE are two facts which characterise Chris
tianity and give to it a peculiar place as a 
dispensation. They are, Christ glorified as 
Man at the right hand of God, and the presence 
of the Holy Ghost upon earth. 

It is my desire briefly to consider the latter 
fact, the presence of the Holy Spirit here. 
The subject is an intensely holy one. May 
we be kept by grace, dear reader, as we pursue 
it together. 

* # * * 

The .Spirit of God is so often spoken of in 
scripture as the power of christian life, and 
hence characteristically, that it may be well 
first of all to consider what we are taught as 
to the Person, or Being, of the Holy Ghost. 
I_ use_ the. .word. " Person " as conveying a dif-
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ferent idea from the thought of a mere influence 
or power. 

I t might have been almost unnecessary to 
stay to prove that the Holy Ghost is a divine 
Person, but so many have difficulties as to 
this and regard Him merely as an influence 
that it is well to be firmly grounded with 
regard to the doctrine of scripture on this 
point. 

We may notice that in i Corinthians xii. 
it is said that the Spirit wills. I shall quote 
the verse at length, for the very expressions 
used could only apply to a Being, or Person, 
as we speak. "Bu t all these worketh that 
one and the selfsame Spirit, dividing to every 
man severally as he will." (i Cor. xii. n . ) 

I shall have occasion again to refer to 
this scripture ; I quote it now for the purpose 
of emphasising the fact that the Spirit wills. 
He gives to each and distributes as He will, 
or as He pleases. We cannot conceive of an 
influence or mere power being pleased to do 
certain things and disposing of what is en
trusted to its keeping as it will. There would 
be a will or the pleasure of one behind a mere 
power. But here it is the Spirit who wills ; 
He Himself is pleased to act ; and as we read 
such a passage our hearts adoringly recognise 
not a mere power, but a Person, a divine 
Being—God, the Holy Ghost! 
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Romans viii. 26, 27 will also be useful to f. 
us. The Spirit helps our infirmities and makes 
intercession for us with groanings wliich 
cannot be uttered. In the early part of that 
chapter the Holy Spirit is considered charac
teristically, that is, He is the power for the 
believer in view of life, and He Himself in 
His activity marks the state of the Christian. 
But from verse 16 the Spirit is looked at as 
distinct from the believer, witnessing with his 
spirit that he is a child of God. 

Hence we find in the verse we have cited 
that He makes intercession for the saints 
according to God. Christ on high makes inter
cession for us in His priestly grace. But this 
is not the only intercession on behalf of the 
believer. The Holy Ghost intercedes for us. 
He becomes, as another has said, " the source 
of affections in us, wliich express themselves 
in groans that are divine in their character 
as well as human, and which have the value 
of His own intercession." 

God, who reads our hearts, sees not the 
feelings and frettings of the flesh, but those 
pure exercises which are the fruit of the opera
tion of the Holy Spirit in our hearts. He 
knows what is in the mind of the Spirit. 

Such language would not be used of a mere 
power, or of that which is only an influence. 
The words demand a Being or Person. 
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Wonderful fact ! The Holy Ghost intercedes 
for us. 

A very striking and solemn proof of the 
presence of a divine Person on earth in
dwelling the assembly is found in Acts v. i ; 
I allude to the case of Ananias and Sapphira, 
who lied to the Holy Ghost. With suited 
recognition of the holiness demanded by such 
a Person being here, Peter passes sentence 
upon the evil doers. They had lied to God. 
But it was the Hoh' Ghost who was personally 
there, as verse 3 says ; and His presence 
was God's presence ; for, as I may once again 
remark, the Holy Ghost is not an influence, 
but a divine Person. 

The manner in which the Holy Ghost is 
generally spoken of (unless when charac
teristically) also shews us that a being is 
meant, not a power only. Especially is this 
seen in John xiv.-xvi. 

I t is not only that the believer should be 
taught all things, have things brought to his 
remembrance, but the Comforter Himself was 
to do this. The pronoun used makes this very 
emphatic. " H e shall teach you all things." 
" H e shall glorify me, for he shall receive of 
mine and shall announce it to you." 

This section of John's gospel clearly describes 
the present time, and the distinctive feature 
given is that the period should be marked 
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by the coming, the presence, and the activity 
of this unseen divine Person. May we always 
recognise His presence, dear reader, and 
reverently regard His wondrous operations. 

There are two thoughts of especial cheer in 
connection with the presence of the Holy 
Ghost, that other Comforter, upon ear th: 
He is here in charge of the things of Christ, 
and He will remain with us for ever. 

While the Lord was here He had Himself 
gathered and kept His own; and Peter's 
utterance in John vi., "Lord, to whom shall 
we go ? thou hast the words of eternal life," 
plainly shews how wonderfully He had held 
them to Himself. 

But the Lord told His disciples that it was 
expedient that He should go away from them. 
They would be gainers by His so doing ; for 
what they had had in Him they were still 
to possess in the presence of another Com
forter, and He would not only bring to their 
remembrance all that the Lord had said, but 
would lead them into all truth. 

The Holy Ghost is the Antitype of Abra
ham's nameless servant, who "ruled over all 
that he had." (Gen. xxiv. 2.) "All things," 
the Lord said, " tha t the Father hath are 
mine ; therefore said I, that he shall take of 
mine, and shall shew it unto you." 

What could He not teach us if we only let 
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Him have His way with us. The Father's 
things, the "deep things of God," all might 
be known, for He it is who shews them to 
us. Oh, how careful we should be lest we 
grieve Him ! 

I have already alluded to i Corinthians xii., 
where He distributes gifts in the assembly as 
He pleases. The affairs of Christ on earth are 
all in His hands. How safe in His keeping I 
And He is to be with us for ever. No failure 
of man can alter this. So long as the church 
is here the Hoi)' Spirit is here. He abides 
with us. 

We might become appalled at the state of 
things in the professing church. Our hearts 
might fear that all was going to be lost; 
that worldliness and superstition would swamp 
all vitality ; that unfaithfulness and spiritual 
pride would falsify every right position; but 
we come back again and again to this 
blessed fact—the Holy Ghost is here. He will 
abide with us for ever. A divine Person is 
still on earth to-day. He is as really here 
as the Iyord was when He trod the streets 
of Jerusalem. He has not become incarnate, 
but He is none the less really here. He in
dwells the assembly. 

What a fact for reflection. What a rock 
for our feet to stand upon. He is the Com
forter—precious word. The Lord knew what 
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orphans we should have been without Him ; 
but the Holy Ghost came and will remain with 
us for ever. And His dwelling here, unknown, 
unrecognised, and unseen by the world, is 
the characteristic feature of this period. 

May Gcd give us to realise the unique 
privileges of the present time and recognise 
with reverence the presence here on earth of 
a divine Person—God, the Holy Ghost. 



CHAPTER I I . 

THE GIFT OF THE HOLY GHOST. 

T H E question, "Have ye received the Holy 
Ghost since ye believed ? " asked by the 
Apostle Paul in Acts xix., would possibly 
perplex a number of professing Christians 
to-day. And while being able to say as a creed, 
" I believe . . . in the Holy Ghost," they 
might have to confess their ignorance as to 
whether they had received Him or not. 

And yet the peculiar feature of Christianity 
is the presence upon earth of this divine 
Person, God the Holy Ghost. That which dis
tinguishes believers to-day from those of 
previous dispensations is the fact that they 
have received " the gift of the Holy Ghost." 

In this chapter I desire briefly to consider 
this most precious t ruth in three connections. 

( i ) THE GROUND UPON WHICH THE BELIEVER 

RECEIVES THE SPIRIT. 

The holy anointing oil in Old Testament 
times (which was a type of the Holy Spirit) 
was not to be put upon man's flesh. There 
was first to be the blood and then the oil upon 
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the blood. (See Exo. xxx. 32 ; xxix. 20, 
21 ; Lev. xiv. 14-17.) God very clearly 
thus typified that redemption was necessary 
ere the Spirit of God could be received. Many 
New Testament scriptures teach us this im
portant truth. First, historically, the Holy 
Spirit did not come until Jesus had died and 
risen and had been glorified. (See Acts ii.) 
But when the work of redemption had been 
accomplished and Jesus was exalted, then it 
was the Holy Spirit came. (John vii. 39.) 
We shall remember how the little company 
of believers received the Spirit 011 the day 
of Pentecost. 

Then, doctrinallj7, we are taught in Gala-
tians iii. 13, 14 that "Christ hath redeemed 
us . . . that we might receive the promise 
_of the...Spirit .through faith." And Romans 
viii. tells us how sin was condemned in Christ's 
sacrifice for sin upon the cross, so that the 
believer might have a new power of life by 
receiving the Spirit. It is interesting to note 
in the teaching of John's gospel that first the 
cross is presented in chapter iii., and then the 
"living water," which is the Spirit as power, 
is spoken of in chapter iv. 

I t is because the work of Christ has so 
perfectly met all that we are as sinners and 
removed it in God's account that the Holy 
Spirit can be given to us. For the Spirit of 
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God is holy and must have a holy dwelling-
place. The apostle could tell the Corinthians 
that once they were marked by all kinds of 
evil, "bu t , " he adds, "ye are washed, but ye 
are sanctified, but ye are justified." (i Cor. 
vi. I I . ) 

The Spirit of God is given, then, on the 
ground of redemption, and it is only as re
deemed that we can receive the Holy Ghost. 
I need scarcely add that any one who is not 
under the virtue of redemption through faith 
has not received the Spirit. (John xiv. 17.) 

(2) THE MANNER OF RECEIVING THE HOI.Y 

SPIRIT. 

This question is full of interest, and raises 
many points of inquiry. A few historical 
examples may serve to shew the method of 
God's ways, and the epistles will confirm and 
regulate our thoughts. I have alluded to 
Acts ii., when the Holy Ghost came to the 
first company of disciples. Let me again 
remark that it was not until Jesus was glori
fied that the Spirit of God came. 

In the power of that same Spirit Peter 
preaches to the concerned multitude. And in 
the end of the chapter we may read how 
definite was God's proposal through His 
messenger : " Repent, and be baptised every 
one of you in the name of Jesus Christ for 
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the remission of sins, and ye shall receive the 
gift of the Holy Ghost." (Acts ii. 38.) 

This sets before us the normal manner of 
receiving the Spirit. A sincere acceptance of 
the word is followed by the reception of the 
Holy Spirit. Peter alludes to this gift of the 
Holy Spirit as the proper portion of all who 
had obe}-ed God, that is, by believing on the 
Lord Jesus. (Acts v. 31, 32.) 

Two interesting exceptions are also found. 
In Acts viii. Philip preaches in Samaria, 
and many believed, and "there was great 
joy in that city." But although they had 
believed and had been baptised, God in His 
infinite wisdom did not at once give them the 
Holy Spirit. 

Jerusalem and Samaria had long been at 
enmity. " The Jews have no dealings with the 
Samaritans." (John iv. 9.) And God was 
about to break down that wall of partition. 
The apostles from Jerusalem are to go down 
and recognise God's work in Samaria, and by 
prayer and fully identifying themselves with 
them the Spirit is given. The exceptional 
nature of this incident is clearly shewn in 
verse 16, where the scripture records that 
though they had been baptised they had not 
received the Spirit. Samaria is no longer to 
be independent of those in Jerusalem, and 
Jewish pride is to be abandoned. Those in 
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Jerusalem are to recognise the work of God 
in Samaria. 

The other exceptional case is found in Acts 
x., where Peter preaches to Cornelius and 
those gathered by him. Here the doubts in 
the hearts of those who accompanied Peter 
had to be dispelled, and Peter himself gains 
additional assurance. 

I t was no small departure from Jewish 
precedent for one that was a Jew " to keep 
company, or come unto one of another nation" 
(Acts x. 28), and hence nothing but divine 
proof would have been enough to satisfy a 
pious Jewish mind that to so act was not 
unlawful. God had already shewn Peter that 
those national distinctions were to be annulled, 
and no man was to be regarded as unclean or 
common. God now regards man favourably 
through the Lord Jesus Christ. 

But others beside Peter had to learn that 
same wonderful lesson. Hence at the con
clusion of Peter's address, while, indeed, he 
yet spake, " the Holy Ghost fell on all them 
which heard the word." And His presence 
was evidenced by marvellous gifts. Then 
they were baptised. In his recounting the 
matter, Peter suitably asks, "What was I, 
that I could withstand God ? " God had 
received them and sealed them as His ; Peter 
and others with him recognise God's work. 
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I have already alluded to Acts xix. Those 
at Ephesus had not, properly speaking, heard 
the gospel. They knew only the baptism of 
John. The Apostle Paul explains to them the 
difference between what they had heard and 
what Christianity had brought to pass ; and 
they are then baptised and receive the Spirit. 

In his Epistle to the Ephesians, writing to 
these believers some time after, he says, 
" In whom ye also trusted, after that ye heard 
the word of truth, the gospel of your salva
tion : in whom also after that ye believed, 
ye were sealed with that Holy Spirit of pro
mise." (Chap. i. 13.) 

This suggests : 

(3) THE PRINCIPLE UPON WHICH THE HOLY 

SPIRIT IS RECEIVED. 

We find this stated in Galatians iii. I t is 
not on the ground of our merit, or doing 
anything, that is, on the principle of "works 
of law," that the Spirit of God is received. 
I t is not a question of attainment. The Spirit 
is received " b y the hearing of faith." (Gal. 
iii. 2.) Of this we saw an illustration in Acts 
ii. "Gladly received the word" described 
those who had the blessing. So Acts x., "The 
Holy Ghost fell on all them which heard the 
word," and the verse we have quoted in 
Ephesians i., "after that ye believed, ye were 
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sealed." John vii. 39 also teaches us the 
same t r u t h : "This spake he of the Spirit, 
which they that believe on him should re
ceive." 

The believer, then, it is who receives the 
gift of the Holy Ghost. We stretch out our 
hand of faith and accept God's gracious offer. 
God touches us, so to speak, and seals us 
as His own by giving us the Holy Spirit. 

Let me ask my readers the question of 
Acts xix., "Have ye received the Holy Ghost ? " 
How marvellous the effects which flow from 
such a gift; how remarkable the results His 
presence in us should produce. 



CHAPTER III, 

THE RESULTS OF HAVING THE 
SPIRIT. 

I N our former chapter we dwelt upon the fact 
that the believer receives the gift of the Holy 
Spirit. I t is that which peculiarly distinguishes 
him from all other people. The world cannot 
receive the Holy Spirit, but the believer does, 
fjohn vii. 39 ; xiv. 17.) And we saw that the 
Holy Spirit is given on the ground of the 
death and exaltation of Christ, and consequent 
upon believing the gospel, and hence on the 
principle of faith in contrast to any merit 
or attainment on the part of the one to whom 
He is given. 

In this chapter it will be our object to 
consider some of the results that flow from 
this wondrous fact, the gift of the Holy Ghost. 

If we were to read through the Epistle to 
the Romans, we should be struck by the fact 
that the first mention of the Holy Spirit is 
in chapter v., where it is stated that " the 
love of God is shed abroad in our hearts by 
the Holy Ghost which is given unto us." 
This we may call: THE FIRST RESULT OF HAVING 

THE HOLY GHOST. 
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Whatever previous experiences there may 
have been in the soul through the operations 
of the Holy Spirit, the reception of the Spirit 
seems to mark a very distinct moment in its 
history. For the first time the love of God 
is known and enjoyed. 

The gift of the Holy Spirit is here looked at 
as from God's side, so that He Himself may 
be known by us. Hence the whole of our 
pathway through this scene of tribulation is 
briefly held in prospective review; and the 
writer of Romans v. voices the natural out
burst of hearts filled with a sense of God's 
love and exclaims that not only can we rejoice 
in hope of the glory of God, but we can also 
joy in tribulation. We shall see how this can 
be. 

But while our verse says that the love of 
God is shed abroad in our hearts by the Holy 
Ghost which is given to us, we are not told 
to search our hearts to find it there. This 
would be to look for our love. We are directed 
outside of ourselves to the cross of Christ, 
where the love of God was expressed. The 
death of Christ is the abiding witness of God's 
love to us. He commends His love to us, 
in that, while we were yet sinners, Christ 
died for us. And the Spirit of God engages 
us with what God is as thus revealed to us, 
and by that means sheds abroad His love in 
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our hearts. He gives us to realise that the 
love there expressed is God's love to us. 
Nothing and no one can really give us the 
conscious sense of the love of God except 
the Spirit of God, for He it is who sheds 
abroad that love in our hearts. Those who 
have received the Holy Ghost can say, "We 
have known and believed the love that God 
hath to us." (1 John iv. 16.) 

What a far-reaching effect this first result 
of the gift of the Holy Spirit must have. The 
aspect of everything is changed. Instead of 
our circumstances being regarded as merely 
providential and more or less past our under
standing, a kind of veil which hides God 
from us, they are lit up with the love of a 
God we know. 

"All things shine in light divine." 

It is in the testing and the tribulation that 
He gives us more really to learn Him. We 
have a key which unlocks the most difficult 
and perplexing situation. We know God 
loves us. Whatever change may take place 
in us or in our surroundings, nothing alters 
this : God loves us. And we are always to 
know it, not as a mere statement, but in a 
living and conscious way: "The love of God 
is shed abroad in our hearts by the Holy 
Ghost which is given unto us." 
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" T H E SPIRIT IS L I F E . " 

In Romans viii., where we next find the 
mention of the Holy Spirit, He is spoken of 
as given in another relation, and is remarkably 
linked with the believer's own state. He is 
alluded to as given on man's side here ; that 
is, He is not seen shedding abroad God's 
love in our hearts, but as enabling us to 
respond to that love in affection, in character, 
and in walk. And hence the chapter refers 
to those who love God. 

We could not know God's love to us without 
loving Him. And the knowledge of God and 
the way He has acted towards us in grace— 
grace which superabounded towards us and 
over all the measure of our sins—would lead 
us to desire to live for Him and to be for 
His pleasure here. 

The same Holy Spirit who gives to us the 
enjoyment of the love of God is our power of 
life. There is no need for defeat in the Chris
tian's pathway. To face his responsibilities is 
not to look at that which must mean failure 
for him. God has equipped him with power. 
He has given to him the Holy Spirit, and with 
Him a new state described as "in Spirit." 
" I n the flesh" he, as any one else, is incapable 
of pleasing God. But this is not his state, 
for he is "not in flesh but in Spirit" since 
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God's Spirit dwells in him. And the whole 
power of the Spirit is available for him to 
support him in his pathway down here. Hence 
it is we have the striking expression, "The 
Spirit is life because of righteousness"—or, 
as some translate it, " in view of righteous
ness." 

"Go . . . pay thy debt," the prophet Elisha 
could say to the widow in 2 Kings iv., and 
he adds, "and live thou and thy children of 
the rest." The oil had been in the house, but 
it had been unused. How this illustrates the 
practical state of many believers to-day ; a 
burdensome sense of responsibility and no 
knowledge of how to meet the demands. 
If such a state long continues one of two 
evils follows, indifference, or legality, and 
either means failure. 

But are there no vessels ready to be filled 
with the oil ? Has the historical incident no 
antitype ? Indeed it has; and in the antitype 
we may learn the reason of so much dis
appointment and see also the remedy for our 
failure. 

In Romans vi. we read, "Neither yield ye 
your members as instruments of unrighteous
ness unto sin : but yield yourselves unto God, 
as those that are alive from the dead, and your 
members as instruments of righteousness unto 
God." (Ver. 13.) How can I expect the Spirit 
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of God to enable me to live according to God 
if I hold myself in reserve, and if my own 
natural inclinations plan my course ? 

Our chapter (Rom. vi.) does not, however, 
give commands, but directions for hearts won 
by the love of God. Our vessels, so to speak, 
may be brought to God in a deep sense of 
gratitude to be filled by Him. We may 
yield ourselves to God as those alive from 
the dead. In so doing we shall prove how 
abundantly willing the Spirit of God is to 
enable us to please God. He will fill every 
vessel that is brought to Him. He makes no 
limit; it is we who hinder Him. When there 
was not another vessel, the oil stayed. 

Not only was the price of the oil sufficient 
to enable the widow of 2 Kings iv. to pay 
her debt, but beyond her present need she 
had a surplus so that she could "live of the 
rest." So also is it with ourselves. The Spirit 
of God is not only willing to empower us to 
live here, meeting our obligations, He also 
delights to lead us in moral triumph in every 
circumstance, so that we may be marked 
by features which are morally like God. Hence 
Romans viii. 14 says, "As many as are led 
by the Spirit of God, they are the sons of God.'' 

And if it is a spirit of sonship we have 
received, how contrary to every idea of bon
dage ! In the feelings of perfect liberty we 
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can call God "Father ." In the very place of 
our bondage to sin and our failure, we are 
empowered to live so as to please God ; we 
are sustained in moral triumph in every 
circumstance, and thus display the character 
of God, overcoming evil with good; and in 
perfect liberty we can call Him our Father ! 



CHAPTER IV. 

NATURAL, SPIRITUAL AND CARNAL. 

T H E results that are possible from the presence 
of the Holy Ghost in the believer must be as 
proportionately great as is the fact itself. 
We have already seen that God's love is shed 
abroad in our hearts by the Holy Ghost, 
and that we are empowered to live so as to 
please God. I desire in this chapter to note 
that we are enabled by that same Spirit to 
perceive or understand spiritual things. And 
at the outset I may ask, What limit could 
we put to our joy and our power in life and 
our perception of spiritual things if only we 
were governed and led by the Holy Ghost ? 

There are three words which occur in I 
Corinthians ii., and are full of interest. A 
consideration of them may help us to trace 
this further result, which is consequent upon 
the presence of the Spirit in the believer. 
The words are : natural, spiritual, and carnal. 

(i) A natural man is one who has not re
ceived the Holy Spirit; he is an unbeliever, 
or unconverted man, as we speak, (i Cor. 
ii. 14.) He may be possessed of great natural 
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abilities and keen intellect, he may be a deep 
student, he may be refined, and speak with 
eloquence and pathos, he may be well in
formed and write with elegance and style; 
but he lacks that one essential which is abso
lutely necessary for the understanding of 
spiritual things : he has not the Holy Spirit. 
Hence it is stated in our chapter, "The natural 
man receiveth not the things of the Spirit 
of God : for they are foolishness unto him : 
neither can he know them, because they are 
spiritually discerned." (Ver. 14.) 

This fact, it is clear, is not accepted by 
many professing Christians to-day. If it were, 
we should not hear with reference to divine 
and spiritual things such remarks as, " H e is 
a very clever man, you know." We should 
not see letters of degree appended to the 
names of authors of works purely spiritual 
in their character, and it would never be 
imagined that a college training and passing 
an examination in certain subjects could in 
any way qualify a man for " the ministry," 
as it is said. 

No, dear reader, I fear many are not clear 
as to this. Obviously the natural man does 
not care for this plain statement of scripture. 
And it does not take much perception to see 
that the Christianity ot to-day is built up on 
the lines of what is natural and the flat denial 
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of what is spiritual. But scripture stands, 
and if we are wise we shall form our ideas 
from its pages, and adjust our thoughts thereto, 
whatever may be the prevailing notions in 
religious circles. 

(2) The spiritual man is one who has received 
the Spirit of God and is characterised by His 
power and leading in his perception and 
pathway. His course here is the result of 
that new power which he has received by the 
gift of the Holy vSpirit. 

This does not mean that he never fails or 
slips in his pathway, but his course is charac
teristically that which only the Spirit of God 
would order and produce. And if he fails, he 
is quickly alive to it, and seeks by self-judg
ment and confession speedy recovery. (See 
Rom. viii. 5 ; Gal. vi. 1.) Every Christian 
should be spiritual. I t is what is only normal; 
and it should exercise us very much indeed 
if we are not so. 

(3) The expression carnal, or fleshly, is 
generally used in regard of those who have 
received the Holy Spirit, but who are not 
characteristically governed and led by Him ; 
but who, on the contrary, are "walking as 
men." I do not remember a passage in scrip
ture where a believer is called a natural 
man. If he is not spiritual he is carnal. 

I t is quite possible to be religious and yet 
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carnal. Our very religiousness may be so. 
The Galatians were so ; they were legal, and 
all legality is carnal. Probably it is the most 
difficult kind of carnality to deal with. "Ye 
observe days, and months, and times, and 
years. I am afraid of you," says the apostle 
in Galatians iv. 10. They were leaving the 
liberty of Christianity, which is spiritual, and 
were going back to the bondage of an earthly 
religion, which was carnal. But why was this 
departure ? What was behind it ? There were 
those who would have led them astray and 
put them on legal lines in order to glory in 
their flesh. (Gal. vi. 13.) A similar state is 
often found to-day, alas. Much of what is 
called Christianity nowadays is virtually a 
return to Judaism, which was a carnal religion. 
(Heb. ix. 1.) We find "days and months" 
observed. The congregation remains at a 
distance, and only one, called a priest, draws 
near and conducts the worship of God. What 
a distinct retrogression this is. How different 
the teaching of scripture. I t is carnal to act 
thus, and not spiritual. 

The Corinthians are also called carnal ; 
they were glorying in men. The intellect of 
man was usurping a wrong place. There were 
schools of thought, "envying, and strife, and 
divisions," and the apostle says, "Are ye 
not carnal, and walk as men ? " (1 Cor. iii.) 
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And what would the Spirit of God say to 
us to-day ? Are we carnal ? There is no 
middle path. If we are not spiritual we are 
carnal. 

* # * # 
There are three passages of scripture which 

may serve to shew us some marks of a spiri
tual man. 

First, he has a capacity to perceive spiritual 
things, and he has spiritual discernment. 
(i Cor. ii. 15.) This verse is full of interest, 
for it brings before us this further result 
which flows from the presence of the Holy 
Spirit in the believer. "We have received, 
not the spirit of the world, but the Spirit 
which is of God ; that we might know the 
things that are freely given to us of God." 
(1 Cor . ii. 12.) 

The natural man, however able in natural 
things, has no capability here; he "under-
standeth not." But the spiritual man does 
understand. In 1 John ii. 20 we read, "Ye 
have an unction from the Holy One, and ye 
know all things," and verse 27, "The same 
anointing teacheth you of all things." That 
is, the believer in having the Spirit has a 
divinely-given capacity to know all things. 
What a safe-guard this power of perception is 
to the young believer. He need not labour 
through all the errors and false doctrine 
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existent; he knows truth, and knows no lie is of 
the truth. The spiritual man receives the truth. 
But here in i Corinthians ii. the thought goes 
further and supposes the person to be under 
the power of the anointing. Spiritual things 
are not only within the compass of a spiritual 
man, but he has spiritual perception and 
really knows them, i John ii. refers to " babes," 
but i Corinthians ii. not only maintains the 
idea of capacity, or faculty, but shews how the 
anointing is practically available to us. Under 
the power of the anointing we perceive things. 
Every Christian has the capacity in having 
the Spirit; but how often it is nullified through 
not minding the things of the Spirit. But the 
spiritual man has the full benefit of the Spirit's 
presence and understands things; he has 
spiritual perception. 

A second feature of a spiritual man is that / 
he recognises the divine authority of scripture 
and appreciates spiritual ministry. 

In i Corinthians xiv. 37 we read, "If any 
man think himself . . . spiritual, let him ack
nowledge that the things that I write unto 
you are the commandments of the Lord." 
That is a most important mark of spirituality. 
I t is another phase of spiritual perception. 
The little heed paid to scripture shews the 
lack of spirituality to-day. I once heard the 
remark with regard to the epistles, "Bu t 
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that was only Paul." What an index to the 
state of soul! A spiritual man would have 
said, "They are the commandments of the 
Lord." Each part would be valued and the 
whole treasured in the heart. How beautifully 
Timothy was directed to scripture by the aged 
apostle. (2 Tim. iii. 15-17.) 

So, too, with regard to the present living 
ministry in the power of the Spirit. A spiritual 
discernment marks a spiritual man, and he 
receives ministry with deference and appre
ciation. Of course he would test all he hears 
by scripture, which is the unerring standard. 
But his perception leads him to receive with 
readiness that which he afterwards would find 
confirmed in scripture. I t was in this way 
that the Bereans acted in the very first case 
of hearing the word, as we are told in Acts 
xvii. And of the saints at Thessalonica we 
read, "When ye received the word of God 
which ye heard of us, ye received it not as 
the word of men, but as it is in truth, the word 
of God." (1 Thess. ii. 13.) 

A third mark, or we might better say privi
lege, of a spiritual man may be gathered from 
Galatians vi. 1 : "Ye which are spiritual, 
restore such an one in the spirit of meekness." 
This suggests a godly consideration and con
cern for any one overtaken by a fault. I t is 
not every one that can be used in the happy 
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though solemn and holy work of restoration. 
And a spirit of meekness is surely becoming 
in such a service. I remember hearing of 
some one who was about to visit one who 
had been overtaken by a serious fault, saying, 
"Well, I can't understand him doing it ." 
The brother to whom it was said replied, 
"Then you had better not go and see him." 

"Considering thyself," scripture says, "lest 
thou also be tempted." If we have sense of 
what the flesh is, and are spiritual, we shall 
be marked by self-judgment and meekness. 
How keenly alive we should be to the grave 
danger we are in if once we cease to be self-
judged. "Let him that thinketh he standeth 
take heed lest he fall." I t is only a spiritual 
man that can judge himself, and only spiritual 
men can be used to restore others. I t is 
spiritual sensibility which is again the grand 
feature. 

•t* *»* *t* •!* 

The Lord lead us to be spiritual. The 
Holy Spirit of God is our only power and 
capability; but He will give us spiritual 
sensibilities if our minds are under His control. 
And if so characterised, what keen perceptions 
we should have, and how clear our recognition 
of the divine authority of the scripture, and 
what great appreciation of the Lord's present 
ministry to us. How meekness would mark 
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us and a sense of our own liability to fail if 
once we act without the support of the Holy 
Spirit. 

" H e that is spir i tual"! May we be such. 
It is not impossible, beloved reader. I t is 
what each one of us should be and can be. 
And "he that is spiritual discerns all things." 



CHAPTER V. 

THE ANOINTING, THE SEAL AND 
THE EARNEST. 

I N 2 Corinthians i. 19-22 the Spirit of God 
is spoken of as the Anointing, the Seal and 
the Earnest. "Now he which stablisheth us 
with you in Christ, and hath anointed us, is 
God ; who hath also sealed us, and given the 
earnest of the Spirit in our hearts." 

( i ) THE ANOINTING. 

There are three thoughts connected with the 
anointing, namely, separation (being set apart), 
dignity, and intelligence, or understanding. 
The priests and the kings in Old Testament 
days were anointed. A grace, or holy dignity, 
was suggested in this act as well as the idea 
of being set apart, or separated to God for 
their peculiar office. (See Lev. x. 7 ; xxi. 12 ; 
1 Sam. x. 1 ; 2 Sam. i. 21.) And Leviticus 
vii. 35 and Numbers xviii. 8 shew that spiritual 
power or ability was also typified since a 
distinct portion belonged to the priests "be
cause of the anointing." They had the capa
bility and title to take such holy food. 

Under these circumstances we can under-
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stand that the apostle in his first epistle could 
not speak to the Corinthians of being anointed. 
Their state was such that practically denied all 
three ideas, whatever might have been true 
by God's gift. But in the passage before us 
he can so speak. In the first epistle he could 
only refer to the "spiritual man" in an ab
stract way, and rebuke the Corinthians be
cause they were not spiritual. Here, in 2 
Corinthians, they had judged themselves and 
he is free to unfold the fact of being anointed. 

What dignity belongs to all who have been 
anointed by God ! No earthly title or position 
can compare with this. Wealth, social status, 
noble birth and human learning fade into 
insignificance when we think of God's anoint
ing. An anointed shepherd boy was more 
than a match for a powerful giant, and his 
wise behaviour made the ungodly king Saul 
afraid of him. 

The believer is thus dignified to-day. How 
little is it realised. So many seem to have 
quite forgotten the fact and seek to be dis
tinguished by some trait of human glory and 
fleshly boast. We have been anointed by 
God and should be practically marked by 
spiritual dignity as separated to God. 

The anointing also imparts spiritual intelli
gence ; the believer has capability to under
stand divine things. 
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In I John ii. 20 even the "babes" of the 
christian family are said to have received 
" a n unction from the Holy One," in the power 
of which they are rendered capable of knowing 
all things. They have an "understanding." 
A " b a b e " has an instinctive perception as 
to the truth, and consequently knows also 
that no lie is of the truth. He would not be 
able to expose the lie. Enough for him that 
the voice is not that of the good Shepherd. 
He knows His voice. Anything else is not 
known. If we laid hold of this principle it 
would sometimes save us a good deal of 
sorrow and unnecessary perplexity. If we 
are young in the faith, the error and infidelity 
and the endless variance found in the professing 
church need not, and, indeed, should not 
occupy us. God will care for His t ruth and 
raise up those who can effectually deal with 
things. Our part is to go in for what is good, 
not evil, and to give ourselves to what is of 
God. Nothing preserves us like the positive 
knowledge of God and His truth. This the 
unction qualifies us to know. "The same 
anointing teacheth you of all things." 

But, as we saw in an earlier chapter, the 
spiritual man not only has the capacity, but 
is characteristically in the power of that which 
he possesses. To be in the full gain of the 
anointing we should have more than instinctive 
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knowledge, we should be men in understanding. 
The anointing is our capacity for spiritual 
intelligence. 

However vast the wondrous promises of 
God, however fathomless the deep things of 
God, the believer is empowered by the anoint
ing to know them. God has not only attached 
us to Christ, He has also anointed us. 

By its own natural ability no human mind 
can take in divine ideas or understand God's 
promises. "The natural man receiveth not 
the things of the Spirit of God . . . neither 
can he know them." But the believer in 
having the Spirit as the anointing is able to 
take in divine thoughts and to know God's 
purpose. This is full of encouragement for 
us all. 

Do let us go in for divine things. Let us 
wholly give ourselves to them. Do not let us 
take up Christianity as a hobby. I t is life. 
And all the vast range covered in the revela
tion which God has made of Himself, as well 
as all the blessings which He has secured in 
Christ, are open before us and within the 
compass of that understanding which we have 
received from the Holy One. 

But we must remember that it is only as 
we are dependent upon and subject to the 
Spirit's teaching that we are led into divine 
things. A right state of soul is necessary, 
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otherwise the Spirit is grieved. No amount 
of reading scripture or of reading books, 
which are profitable in themselves, can in 
any sense take the place of the Spirit's teaching, 
which is only experienced as our consciences 
are in exercise and our hearts are right with 
the Lord. 

But how quickly and effectually He could 
teach us if these things have their right place 
with us. 

(2) SEALED. 

There is something peculiarly precious in 
the fact that God has sealed us. He has put 
His mark upon us as His own, and has defi
nitely appointed us for a place in His world 
of blessing which centres in Christ. 

The promises of God have their answer and 
confirmation in Christ, and God's purpose with 
regard to all things is to range them all under 
Him. He is to be the acknowledged Head of 
all things. And it is in Him we are sealed 
(Eph. i. 10-13) , for God has put His mark 
upon us as belonging to that world of bliss, 
and to actually form part of it when all is 
displayed. 

Such an act on God's part must give us the 
sense of the most absolute assurance and 
security. He has sealed us for His world. 
And, if rightly apprehended, it must also 
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have the effect of detaching us from this 
wwld in its varied forms. If for a time we are 
in the world we have God's seal upon us, 
which virtually says we are not of the world. 
And when He asserts His rights, which He 
has acquired in redemption, we shall have 
our part in that world which is headed up in 
Christ. We are sealed "unto the day of re
demption." The expression "day of redemp
tion " in Ephesians iv. 30, means the time when 
God will publicly assert His title to that which 
He has secured through Christ. 

This being so, it is evident that if we allow 
any principle of this world to govern us, it 
must of necessity grieve the Holy Spirit by 
which we are sealed. We belong to God's 
world, and God's world and this present 
world have nothing morally in common. 

Two things present themselves to us on our 
side in connection with the Holy Spirit as the 
seal. First, security; for God has marked 
us as His own, and He will never surrender 
His right to us. And secondly, separation ; 
for God has definitely set us apart for His 
world. What a really separate people we 
should be ; how holy ! and how careful lest 
we grieve that Holy Spirit of promise whereby 
we are sealed to the day of redemption. 
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(3) THE EARNEST. 

The Spirit as the earnest is given to us so 
that we may enjoy in spirit that which we 
shall soon actually enter upon. We may 
have a foretaste of that which we shall know 
in all its fulness when the day of glory comes. 
Hence Ephesians i. 14 reads, "Which is the 
earnest of our inheritance until the redemp
tion of the purchased possession." We have 
been blessed with every spiritual blessing in 
Christ, and the earnest is just the same in 
nature as the blessing itself. Not only does 
the Spirit of God give us the capacity to 
know spiritual things, but He Himself is the 
spirit of the things. That which is given to 
us in enjoyment is the same in character as 
the inheritance. An illustration ot this is 
seen in Caleb, who brought back to the chil
dren of Israel some of the fruits of the land 
which was afterwards the enjoyed inheritance. 
The grapes of Eshcol were really and truly 
Canaan's fruit, the same kind as were after
wards enjoyed to the full. 

If we think of ourselves in our present 
actual conditions as here on earth, we could 
not say that we actually possess spiritual 
blessings in heavenly places. Obviously we do 
not. We are pilgrims in the wilderness; heaven 
is our place of blessing. But ere we actually 
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possess the blessings, God has given the 
earnest of them by giving us the Holy Spirit; 
so that there is no spiritual blessing that we 
may not now in spirit enjoy while we are here. 
What an immense gain to have the Spirit in 
this respect. Whatever blessing we are 
marked out for, we have the spirit of now, 
we have the earnest of it. 

May I ask the reader if he enjoys these 
spiritual blessings ? There is no reason why 
he should not do so as far as God's side of the 
question is concerned. God has anointed us 
so that we may know them ; He has sealed 
us, marking us out for the blessings, so that we 
may be assured of them ; He has given the 
earnest so that we may now enjoy these 
wondrous blessings. 

But mark, it is the Holy Spirit who is the 
anointing, the seal and the earnest. What 
heart searching this demands ! what constant 
self-judgment ! what separation from the 
world, and what yielding ourselves wholly to 
Him. We have nothing in reality without 
Him. Our libraries may be filled with volumes 
containing the exposition of most blessed 
truth ; we may hear ministry of unequalled 
power and force ; we may be able, indeed, 
to converse on subjects of deep spiritual value , 
and yet, if we are not really giving place to 
the Holy Spirit of God, all is mere dogma 
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and orthodoxy, and of no more value than a 
correct creed. How solemn this is. God 
desires what is vital; and vitality lies in the 
Spirit. May we recognise His sway and grieve 
Him not. 



CHAPTER VI. 

BORN OF THE SPIRIT. 

I N the course of our meditations upon the 
subject of the Spirit of God we have con
sidered the fact that the Holy Ghost is a 
divine Person and is dwelling upon earth to
day ; and we have seen that the believer 
receives the gift of the Spirit on the ground 
of the death and glorification of Christ and 
upon faith in Him who is the theme of the 
gospel of his salvation. We have also noted 
certain results as to the believer which flow 
from this wondrous fact : that the love of 
God is known ; tha t the believer is equipped 
with power for the discharge of his responsi
bilities ; that in the Spirit he has a spiritual 
capacity to know spiritual things ; that he is 
anointed, receiving an unction from the Holy 
One, and that he is sealed by God, who has 
also given the earnest of the Spirit in his 
heart, so that he may now enjoy his inheri
tance. 

But before proceeding to consider the sub
ject of the Spirit as given to the believer to 
be the power to set him up here in heart satis
faction and divine bountifulness, it will be 
profitable to glance at the manner in which 



THE PRESENCE OK THE HOLY SPIRIT. 4 1 

the Spirit's operation in the soul is spoken 
of in John iii. under the figurative expression, 
"born of the Spirit." There is another term 
also used, which we had better first consider, 
namely, 

BORN AGAIN. 

While the expressions are figurative, they 
signify very great realities, the absence of 
which is of the most serious consequence. 
"Except a man be born again, he cannot see 
the kingdom of God." 

From Nicodemus's exclamation of surprise 
it is easj- to see how little prepared this ruler 
in Israel was for our fiord's statement that 
"Ye [Jews] must be born again." Though 
applicable generally, the expression seems to 
have especial reference to God's earthly 
people, the Jews, who had already stood in 
relationship with Him. We, Gentiles, had 
had no previous standing; we could trace 
no genealogy of any religious importance. 
No Messiah had been promised to us, and no 
glorious reign under His sway was our hope. 

Indeed, we were without hope and " strangers 
to the covenants of promise," and but for the 
light of Christianity we should still have 
been in all the dark gloom of heathendom. 
But with the Jews natural descent had been 
of great importance. A priest was only such if 
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of Aaron's family; the royalty was Judah 's ; and 
so on. Hence the astonishment of Nicodemus. 

Awd yet he ought to have known something 
about it. Ezekiel had plainly spoken of this 
work in the hearts of God's people. (See Ezek. 
xxxvi. 25, etc.) Hence the Lord's rebuke, 
"Art thou a master of Israel, and knowest 
not these things ? " 

What then is this new birth of which our 
Lord spoke ? I t is that initial work of God 
in the soul apart from which there is no per
ception of anything of God, and no life God-
ward in the soul in the most meagre sense of 
the word. 

Two things mark this work of God: 
(1) It is a new beginning and not a mere 

change of character, or alteration of the old 
state. I t is a definite new moral existence 
Godward begun by man's soul through the 
operation of the Holy Ghost. 

It is quite possible for people to be reformed 
without this. A drunkard may become a 
sober man, a brute may become kind, the 
irreligious put on a cloak of piety and the 
vulgar be refined. But this is not new birth. 
I t is reformation, not regeneration. Educa
tion can do the former; only God can do 
the latter. 

Every pleasant trait of human nature may 
exist ; a person may be educated, refined, 
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and religious, and yet all the while this new 
beginning may never have taken place. I t 
is here that human religion and God's thoughts 
are at variance: "Except a man be born 
again, he cannot see the kingdom of God." 

(2) It is an entirely sovereign act on God's 
part. People are not born again through 
believing the gospel. While it may be the 
counterpart of what God presents to the soul 
through preaching, or scripture, it is in no 
sense dependent upon this, but is a sovereign 
act of the Spirit of God ; and without it a 
man cannot see the kingdom of God. 

This in no way weakens the thought of man's 
responsibility. The Epistle to the Romans 
clearly insists on this. But in John's gospel 
the Spirit of God brings before us the other 
side of truth, which must equally be held with 
those sides presented in other parts of the 
word. 

God alone is the Giver of life ; and His 
sovereignty is clearly seen in this operation 
of the Spirit in man and his beginning of soul 
history Godward. Whenever and wherever 
there is the movement of a soul Godward 
there must be the work of God in him. With
out it there is only death Godward, and what
ever may afterwards take place in our soul 
history, it is God who began ; this new be
ginning is new birth. 
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The Lord also spoke of being 

BORN OF WATER AND OF THE SPIRIT. 

The verse reads, "Except a man be born of 
water and of the Spirit, he cannot enter into 
the kingdom of God." 

This is not merely an explanation of new 
birth, but gives an added thought, and presents 
the fact: that in order to enter the kingdom of 
God the soul must be morally according to 
God. The morally cleansing operation of the 
Spirit of God is necessary in order to enter 
God's kingdom. The soul must be self-judged, 
and there must be a knowledge of God. 

The water speaks of the morally cleansing 
effect of the revelation of God. Not only is 
there a new beginning, but the life imparted 
is characterised in its existence and develop
ment by this morally cleansing character; 
and since it is "of the Spirit," it is spiritual 
in its nature. 

We could not come under the sway of God, 
which His kingdom means, unless He had 
revealed Himself and we knew Him. And 
therefore it is necessary, not only that 
there should be a new beginning, but that 
our souls should have by the Spirit the know
ledge of God. We must be "born of water 
and of the Spirit." Our existence spiritually 
is so characterised. We are morally cleansed 
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and spiritual. The flesh is neither the origin, 
the means, nor the character of this new 
life. "That which is born of the flesh is flesh." 
The Spirit of God is the Source of this new 
existence. What is "born of the Spirit is 
spirit." 

There is yet another expression used in 
scripture : 

BEGOTTEN OF GOD, 

or, as our Authorised Version reads, "born of 
God." This involves a divine generation here, 
who stand in the relationship of children to 
God. The Epistle of John develops this idea, 
and shews how those begotten, or born, of 
God are in their nature morally like God and 
are marked by righteousness and love, (i 
John ii. 29 ; iii. 9 ; iv. 7.) 

All work in the soul is by the operation of 
the Spirit of God, but we must not confuse 
the operation of the Spirit with the reception 
or indwelling of the Spirit. A person may be 
born again and yet not have the Spirit. Tliere 
can be little doubt that Cornelius was born 
again, that this new beginning had already 
taken place when he sent for Peter to hear 
words whereby he might be saved. But he 
did not receive the Spirit until he had heard 
those words. The believers in Acts xix. were 
born again and yet had not received the Spirit. 
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To be born of water and the Spirit would 
involve the gift of the Spirit, but the thoughts 
are distinct. And to be begotten of God would 
necessitate the gift of the Spirit, because it 
is by the Spirit we know God's love. But the 
ideas are quite different, and the expressions, 
"born again," "born of water and the Spirit," 
and "begotten of God," all refer to the work 
of the Spirit and not to the gift of the Spirit. 

To summarise what has been before us, it 
may be said : 

(1) New birth is a divine work in the soul 
of man apart from which he "cannot see the 
kingdom of God." 

(2) To be "born of water and of the Spirit" 
involves the soul having the knowledge of 
God and being marked by self-judgment and 
thus entering the kingdom of God. 

(3) Those "begotten of God" are a divine 
generation here who are morally like God. 

How wondrous such operations of the Spirit 
of God must b e ; how real and abiding; 
how sovereign. "The wind bloweth where it 
listeth," and while we may carefully note 
what scripture tells us as to this work of God, 
it yet remains true as to the work itself, 
" thou canst not tell." 

But how necessary such work is. Without it 
man can neither see nor enter God's kingdom. 



CHAPTER VII. 

LIVING WATER. 

I N a previous chapter the subject of the 
Spirit of God as the only power available for 
the believer, whether for the discharge o[ his 
responsibilities here or for his entrance into 
spiritual things, was before us. Very connected 
with this thought we find the Ivord speaking 
of the Spirit (for it is clear He does so) under 
the figure of living water. The incident in 
John iv. is familiar to us all, but we may find 
profit from again considering the passage. 

First of all it must be noted that the L,ord 
uses the words "living water." He does not 
in the first part of His conversation use the 
term "Spirit," though He refers to Hitn 
under the expression "living water." He, 
therefore, evidently speaks of the Spirit char
acteristically rather than personally. 

I t is quite possible for a believer to have 
had the gift of the Spirit, and yet not to have 
the Spirit in the way of living water. Not, 
however, that there are two givings of the 
Spirit. Once received He remains with us 
for ever. 
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We are sealed by God until the day of 
redemption, that is, when the Lord shall come 
and take us home. All this is clear from 
scripture. It is nevertheless true that it is 
possible to have the Spirit and yet not have 
Him in the character spoken of in John iv. 

The hord's proposal is as definite as it is 
wonderful. "Whosoever drinketh of this 
water shall thirst again : but whosoever 
drinketh of the water that I shall give him 
shall never thirst ; but the water that I shall 
give him shall become in him a well [fountain] 
of water springing up into everlasting life." 

It will be observed that three things are 
stated : 

(i) The water of earth's fountains but tem
porarily satisfy us ; we thirst again. 

(2) The one who drinks of the water that 
Christ gives shall never thirst. 

(3) This water becomes a fountain of water 
in the one who drinks it. 

There is no doubt that these statements 
shew the cause of many unsatisfied hearts 
and, as simply, bring before us the remedy 
for such a condition. 

SHALL THIRST AGAIN. 

I t is scarcely necessary to stay to prove the 
first statement. It may be put as an axiom, 
which needs no proof. The very woman to 
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whom the Lord spoke was a sad illustration 
of its truth. Her many but futile efforts to 
obtain joy mournfully said, I am unsatisfied ; 
I thirst. And many similar hearts to-day 
echo the same pitiful cry. And note, dear 
reader, scripture does not only allude to un
converted people in its remark ; it refers to 
hearts that are not satisfied—such hearts 
wherever they may be found. 

Who can think of the heart as satisfied 
when the waters of this world are pursued, 
when the literature of this world is read with 
eagerness, when the politics* of this world 
command and allure our minds ? How can 
our hearts be satisfied if we daily bring our 
waterpots to some fountain of earth and 
seek again and again to quench our thirst 
thereby ? 

No, dear reader, there are many unsatisfied 
hearts about to-day. And many a professing 
Christian, if he but confessed the truth, would 
have to say, Yes, my heart is not really satis
fied. 

But let me ask such, before proceeding, 
have you been to Christ and asked Him for 
this living water ? Have you come in your 
confessed need to Him and said, as this wo-

* Some one has recently said that it would seem as if 
Satan had used the war to make believers read the news
papers. 
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man said, "Sir, give me this water, that I 
thirst no t " ? Is He not as good as His word ? 
If many unsatisfied hearts sadly illustrate 
the solemn truth of the first statement, there 
are many happy and satisfied hearts who, 
according to their measure, can testify to the 
blessed truth of the second. 

SHALL NEVER THIRST. 

It is very important to note that the Lord 
says, "Whosoever drinketli of the water that 
I shall give him." The expression conveys a 
present and continuous idea, not an act done 
and finished with. 

The Lord Himself gives water. I t is a gift 
of pure grace according to the free giving of 
God. But we on our side must drink of the 
water which Christ gives. That is, it is not 
only the fact of the gift of the Spirit which 
is spoken of, but our practical recognition of 
His presence. We may turn in that direction 
for our thirst to be quenched and our hearts 
to be satisfied. The question is, In what 
direction are we looking for satisfaction ? 
Do we "mind the things of the flesh," or do 
we "mind the things of the Spirit" ? 

It is obvious that many Christians are not 
thus acting with regard to the Holy Spirit ; 
they are not drinking of that living water 
which Christ gives. They may have been 
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sealed with the Holy Spirit, but they are not 
appropriating the Spirit. 

This is a point of the greatest moment. 
There is no hindrance to our happiness save 
in our not drinking of the water which Christ 
gives. "Open thy mouth wide," Jehovah said 
to Israel, "and I will fill it." God desired to 
be their only source of happiness and satisfac
tion. He invited and desired them to look to 
Him and to come to Him for joy. (Psa. lxxxi.) 

But why was the land a very nest of idolatry ? 
Why were their hearts so unhappy? "Israel 
would none of me." "They have forsaken 
me, the fountain of living waters." 

In the new covenant God desires us to know 
His heart. He virtually says, I want to be the 
satisfying portion of your heart. Will you not 
let Me be ? There can be no idol in the heart 
that I am to fill. You cannot turn elsewhere 
for satisfaction if you desire Me to fill your 
heart with joy. Mary in I^uke x. answered 
to the new covenant. Her heart replied, I 
am going to sit at His feet ; I am going to 
unreservedly commit myself to Him. This 
must have greatly cheered and refreshed the 
L,ord ; and it meant blessing for her. 

Need we wonder that we do not experience 
the last half of our verse, " shall never 
thirst ," if we fail to comply with the first half 
and do not drink of the water which Christ 
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gives ? And to drink of the water means 
definitely to turn to spiritual channels for our 
refreshment. 

A similar and somewhat parallel idea is 
found in Galatians vi. 8 : " For he that soweth 
to his flesh shall of the flesh reap corruption ; 
but he that soweth to the Spirit shall of the 
vSpirit reap life everlasting." The subject is 
rather more that of service in this passage, 
but the principle is the same. There are certain 
lines upon which we may pursue our course 
which bring sure results and lead to definite 
ends. If our course is directed on lines of the 
flesh, we may expect to receive the result of 
such a course. We shall gain our goal. We 
shall reap corruption ; we shall become carnal, 
worldly and earthly-minded. And there is no 
satisfaction on that line; we shall thirst 
again. But if we pursue spiritual things we 
shall reap the result. How very solemn and 
yet full of encouragement this is. 

How definite is the Lord's proposal in John 
iv. He desires to set us up in superiority to 
that which previously had been the object 
of our pursuit, and hence had controlled our 
lives. Satisfaction means salvation. 
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A FOUNTAIN OF WATER. 

The l,ord further adds : " But the water 
winch I shall give him shall become in him 
a fountain of water, springing up into eternal 
life." (John iv. 14, New Trans.) This also 
may not be immediately the Spirit is given, 
though it is not necessary to introduce the 
thought of time into the passage. The idea 
is one of moral sequence. This is a second 
result consequent upon drinking the living 
water. 

We are not only to be set up in superiority 
to that which had hitherto held us, that in 
which we sought our happiness, we are also 
to have a source of joy in us. How little have 
we availed ourselves of the Holy Spirit's 
presence and His ability to satisfy. And hence 
how little have we proved His becoming a 
source of thought and communion—a spring 
of water which springs up into eternal life. 
But such is the Lord's desire for us. 

There is positive power and energy in the 
Spirit's activity in the believer. He himself 
becomes the Originator and Instigator of 
thoughts in us. They are our thoughts and 
feelings, and yet they are thoughts and feelings 
which have their source in the Spirit of God. 
The Spirit so identifies Himself with us, with 



54 THE PRESENCE AND ACTIVITY 

our state, that He becomes in us a source, a 
fountain of thought and communion God-
ward—of joy and satisfaction. 

No worldly object or earthly circumstance 
can really satisfy us, and no human power 
can enable us to pass beyond the barrier of 
death. But the Spirit of God can bring us 
satisfaction and will lead us into the enjoy
ment of that which is altogether beyond the 
range of man naturally and which lies in the 
region of resurrection. 

Then why, dear reader, is it that we have 
not proved these blessings ? Our hearts have 
idols. Idolatry is the cause of our scanty joy. 
The Psalmist could say, "Their sorrows shall 
be multiplied that hasten after another." 
(Psa. xvi.), but he adds : "The Lord is the 
portion of mine inheritance and of my cup." 
And therefore he can proceed: "The lines 
are fallen unto me in pleasant places." He 
is satisfied. 

Unless there is an entire and complete 
turning to the Lord alone for happiness we 
cannot expect real joy. There must be no 
reserve. The Lord can have no rival. The 
Lord can brook no irregularity in our affec
tions. There can be nothing allowed to share 
the heart with Christ. For if it is something 
else and Christ, Christ will soon get the second 
place ; and let us beware lest our idol does 
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not then so completely control us that Christ 
is only admitted in name. 

The Spirit of God has been given us that 
this may not be so. And if we drink of the 
water—the living water—that Christ gives we 
shall never th i r s t ; but, as the L,ord said, 
the water shall become in us a fountain of 
water springing up into eternal life. 



CHAPTER VIII. 

RIVERS OF LIVING WATER. 

THERE is a contrast at once discernible between 
what is said as to the Holy Spirit in John iv. 
and John vii. In the former passage that fact 
of the gift of the Spirit is emphasised : " If 
thou knewest the gift of God . . . he would 
have given thee living water," and the thought 
of meeting the need of our hearts hy the gift 
of living water is prominent. But in the latter 
the reception of the Spirit is rather drawn 
attention to, and the idea of the overflow of 
our hearts in testimony to meet the need of 
others is dwelt upon. 

Throughout scripture we find the idea of 
the river (or rivers) presented. In Eden a 
river rose which watered the garden, and 
afterwards divided into four heads, which 
were to water the earth. One source of re
freshment was to keep the garden fertile and 
also dispense universally its pure streams of 
blessing. (Gen. ii.) Ezekiel also speaks of a 
river that issued from under the threshold 
of the temple. We read that "everything 
that liveth, which moveth, whithersoever 
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the rivers shall come, shall live." (Ezek. 
xlvii. 9.) And in Revelation xxii. we read of 
a "pure river of water of life, clear as crystal, 
proceeding out of the throne of God and of 
the Lamb." 

It is obvious that in our Lord's words in 
John vii. there is an allusion to this general 
idea which is presented in scripture. The 
believer is to be a source of refreshment in 
this arid and sterile world. 

"The Jews' feast of tabernacles was at 
hand," and the disciples questioned the Lord 
as to His going up to Jerusalem. His reply 
to them shews us that it was not then the 
moment for Him publicly to fulfil the scrip
tural type. The feast of tabernacles fore
shadowed the great ingathering day, the 
spiritual harvest, which is still future. I t 
was held at the end of the harvest, and was 
the last of the yearly feasts to Jehovah. (See 
Lev. xxiii.; Deut. xvi.) 

The feast of the firstfruits is already re
ceiving its answer. Christ in resurrection is 
the Antitype of the wave sheaf ; and believers 
to-day are the firstfruits—the new meat 
offering baken with leaven. The Spirit of God 
coming at Pentecost formed this unique 
company. But the great ingathering, of which 
the feast of tabernacles was the type, is yet 
future in its actual accomplishment. The 
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Lord, however, while not going up publicly 
could go up privately ; suggesting that, while 
not manifestedly, in a spiritual way that which 
resembled the feast might even now be known. 

I t must have been an empty feast, tha t 
feast of the Jews. Possibly every detail was 
carefully observed ; but, solemn fact, Jehovah 
Himself was in the midst, unknown ; nay, 
more, was seen and hated ! (Chap. xv. 24.) 
What harvest could there really be ? How 
could they truly rejoice ? 

But the changes in man do not alter God 
(save in His ways with us, just because He 
changeth not). Although man ministered no 
joy and kept no true feast to Jehovah, Jehovah-
Jesus proposes to be a source of joy to man 
and to quench his thirst, setting the believer 
up as a means of refreshment to others ; and 
hence at the great day of the feast the Lord 
stood and cried, "If any man thirst, let him 
come unto me, and drink." 

The Lord virtually says that although the 
great ingathering day could not possibly 
then be in a public way, yet it would be 
possible to anticipate every spiritual joy of 
that day through receiving the Holy Ghost. 
We may come to the Lord and drink, and from 
our inward parts, our inmost yearnings and 
compassions, rivers of living water will flow 
for the benefit of others. As there is the most 
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blessed salvation and satisfaction for our 
needy hearts brought before us in chapter iv., 
this one proposes the most complete fulness 
of joy, enabling us to be a means of refresh
ment to others. 

What limit dare we place upon the words 
here used : " Rivers of living water " ? There 
is an abundant excess ; a power of joy which 
gives expression in an overflow of compassion 
towards this desolate world. " But this spake 
he of the Spirit, which they that believe on 
him should receive." How very little we 
have availed ourselves of the presence and 
power of the Holy Ghost. The fact of reception 
is prominent. The believer receives ; and a 
believer as spoken of in John's writings is not 
one who merely has a belief, or holds a creed, 
he is one who has a living and continuous 
faith in Christ. 

The world, though in its most pretentious and 
religious form a feast of the Jews, is not that to 
which the believer looks for joy. He believes 
on Christ, and He is the Centre of another 
world. I t is the believer in this sense of the 
word who is in the real gain and advantage 
of the reception of the Spirit. The Spirit has 
been received from a glorified Christ, and 
thereby the one who receives Him is in touch 
with the Centre of another world and a source 
of perennial joy. And that mighty (may we 
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not say almighty ?) power equips the believer 
in such a way that he also becomes a source 
of universal refreshment. Think of one be
liever being this! As some one else recently 
said, "One believer is better than the entire 
Jews' feast of tabernacles." 

RIVERS! 

There is a constant flow of spiritual move
ment and energy, a flow of spiritual power 
and refreshment: "Rivers of living water." 
And who has the Spirit thus ? The believer 
•—the one who is in touch with Christ. 

"Thou shalt rejoice," Jehovah had long ago 
said in connection with this feast, " thou, 
and thy son, and thy daughter . . . and the 
stranger . . . thou shalt surely rejoice." (Deut. 
xvi. 14, 15.) 

The Apostle Paul was a happy illustration 
of this. Who can read his Epistle to the Philip-
pians and not almost catch the feelings of the 
apostle in his overflow of joy? "Rejoice in 
the Lord alwaj* : and again I say, Rejoice." 
And the same power which enabled his heart 
so to abound in joy is available for us, so 
that we, too, may always rejoice. What 
moral superiority over the world this presents ; 
what divine abundance for man. 

It would appear from the setting of this 
chapter that the thirst here spoken of and 
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the abundance proposed is different in char
acter from that dwelt upon in chapter iv., and 
is a distinctly further idea. The intervening 
chapters (v. and vi.) would imply a certain 
spiritual stature. The soul is set free from 
lawless channels in chapter iv. ; he is de
livered from legality in chapter v. by recog
nising that it is only the sovereign power of 
the Son of God that gives life ; and he has 
fed upon Christ, the living Bread come down 
from heaven, in chapter vi., and is therefore 
built up on spiritual lines. 

The thirst here is rather for spiritual things. 
I t is the kind of thirst the eunuch in Acts 
viii. illustrates on his return from Jerusalem. 
The details of the Mosaic law carefully ob
served at the temple could not in any way 
satisfy his heart. That system, though once 
instituted by God, had lost all power. Christ 
had left the temple ; it was desolate. And 
anything resembling that system to-day, any-
thing which has mere religious formalities, 
has no power to satisfy the heart that is 
really set for God. There are many professing 
Christians content to go on with such things. 
Indeed their language resembles that of 
Revelation iii. 17 : " I am rich, and increased 
with goods, and have need of nothing." 
But that is because of the lack of spiritual 
exercise, and possibly the absence of any 
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real link with Christ. I t is equally true that 
there are many who are very dissatisfied with 
the mere formality of the various systems 
of present-day religion. They return from 
their services much like the eunuch returned 
from Jerusalem. Their piety cannot be ques
tioned ; but oh, what dissatisfaction reigns ! 
But what can be done ? Those who feel the 
state of things are so few ; the mass seem 
well contented. And the more worldly things 
become the more popular the system and the 
more sought after the so-called minister, or 
clergyman. They verily say, We are "rich, 
and increased with goods, and have need of 
nothing." However, there are those who 
"sigh and cry" (Ezek. ix. 4), though few in 
number. 

Can we not go to Christ ? Can we not 
believe on Him in the way we have considered, 
and as brought before us in John vii. 37-39 ? 
How can there be power when He who is the 
only power of Christianity is ignored ? How 
can we experience overflowing hearts when 
the Holy Ghost is only referred to as part 
of a creed ? And it is possible, too, that scrip
tural study and our regular attendance at 
meetings may rob us of that real turning 
to Christ, and so prevent our experiencing 
the blessing which the Holy Spirit of God 
would give us. As some one in effect recently 
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inquired, " I t is not enough to be in fellow
ship, are you in life ? " 

What enjoyment believing on Christ must 
mean ! How full the heart of one who is in 
living touch with Him ! Tiie reception of the 
Spirit is truly known then. There is room for 
Him. And what blessing it would mean for 
others. May we increasingly know, dear 
reader, what it is to come to Christ and drink, 
a:;d as believers on Him be marked by divine 
abundance in this poor empty world where 
l ie was erucilied. 



CHAPTER IX. 

THE SPIRIT OF SONSHIP. 

T H B liberty which marks Christianity stands 
in striking contrast to that condition of bon
dage which was experienced under the law of 
Moses. The death and resurrection of Christ 
and the coming of the Holy Ghost have changed 
the whole situation. 

The law (as is well known) was given to 
God's earthly people, Israel, and regarded them 
as alive " in the flesh," and fully recognised 
their responsibility towards God and one 
another. And in Israel man was tested under 
law. I t gave no power to meet its demands, 
which, albeit, were "holy, just and good." 
And man being a sinner and the law being 
what it was, there necessarily resulted a sense 
of condemnation so soon as its real force was 
apprehended. (See Rom. vii. 9-11.) 

Indeed the law, that is, the " ten com
mandments" as such, and as suggested in 
the first instance, was never the only condition 
of relationship with God and His people. 
Israel forsook God before the}- had received 
the law, and God's sovereign mercy saved the 
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position. And along with the ten command
ments a system of ceremonies was given, 
which typically met the needs of the un
witting offender. This ceremonial system is 
called the 

IAW OF COMMANDMENTS CONTAINED IN 

ORDINANCES. 

But both the ceremonial and the moral law 
had the effect of putting those under such a 
system in continual bondage. The moral 
law, or ten commandments, imputed s in; 
and the ceremonial law but brought those 
sins to remembrance and never really took 
them away. (Heb. x. 3, 4.) The death of 
Christ has brought deliverance from both. 

From the bondage of the law given from 
Sinai, and also from the sense of condemnation 
accompanying such a ground of relationship, 
the cross of Christ has set us free ; for there He 
was made a curse for us. (Gal. iii. 13.) And 
by His death He ended before God the con
dition to which the law applied. We have 
"become dead to the law by the body of 
Christ." (Rom. vii. 4.) 

And from the ceremonial law we are also 
delivered, since Christ's one, perfect sacrifice 
for sin has for ever abolished the need of any 
others ; there is "no more offering for sin." 
(Heb. x. 18.) And Colossians ii. 14 says, 
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" Blotting out the handwriting of ordinances 
that was against us, which was contrary to 
us, and took it out of the way, nailing it to 
his cross." 

It is necessary to dwell upon these facts at 
some length, for so often the eneny of souls 
endeavours to get us back in some way or 
other to the principle of law as a ground of 
relationship with Gcd. " In that he says N E W , 
he has made the first OI<D." B O not let us 
go back to what is old when God has brought 
in something new ! Anything that would 
produce in our souls the se.ise of legal bondage 
is contrary to the first principle of Christianity, 
which is 

LIBERTY. 

The apostle insists upon this in the passage 
which is directly our subject:" Ye have not 
received the spirit of bondage again to fear ; 
but ye have received the Spirit of adoption, 
whereby we cry, Abba, Father." (Rom. viii. 

15.) 
This in no way overlooks the fact of responsi

bility in the various circles of life in which 
God has placed us. The Spirit of God has 
been given to us as the power of life in that 
respect. In the enjoyment of God's love, we 
love; and "he that loveth another hath 
fulfilled the law." (Rom. xiii. 8.) All this is 
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clear. But the fulfilment of the law is not 
the condition of our relationship with God. 
On the contrary, being in relationship we 
are empowered to live so as to please God. 
Only as walking after the Spirit is this pos
sible. And, as Galatians v. 18 says, "If ye 
be led of the Spirit, ye are not under the law." 

The position of God's earthly people under 
the law resembled that of servants, whose 
relationship depended upon their own good 
conduct. Scripture contrasts that state of 
servitude with the liberty of relationship 
which is the happy portion of the believer 
to-day. The former state of bondage is also 
likened to the condition of children in the time 
of their infancy, who would necessarily be 
under rule, which might cross their own de
sires and thoughts. In that respect the ser
vant and child were alike. (Gal. iv. 1-3.) 
But Christianity does not suppose nor give 
a code of rules to control a contrary nature. 
(James i. 25.) 

One of the objects of the work of Christ 
was that we might be 110 longer servants, but 
sons. He took the place of those in bondage 
and died for them, being made a curse upon the 
cross. Thus, in God's account, they died. 
And Christ took that place that we might 
have His place of sonship. (Gal. iii. 13 ; 
iv. 4. 5-) 
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LED OF THE SPIRIT. 

Not only has the place of sons been secured 
for us, God has also given to us the Spirit of 
His Son. What a wonderful statement this 
i s ! "The Spirit of his Son." (Gal. iv. 6.) 
A Spirit capable of giving us every proper 
feeling and the full enjoyment of sonship. 
We need not therefore be surprised to read 
that it is those led of the Spirit who are sons. 
I t is their characteristic. Two things are 
stated in connection with being "led of the 
Spirit." Galatians v. 18 says, "If ye be led 
of the Spirit, ye are not under the law" ; 
and Romans viii. 14, "As many as are led by 
the Spirit of God, they are the sons of God." 
It is liberty instead of bondage ; it is rela
tionship instead of servitude. 

But mark the words, "led of the Spiri t ;" 
He is free to take us His way. How impossible 
it would be to be thus led if we grieved the 
Spirit ! If we grieve Him His efforts are 
necessary to bring us to self-judgment; and 
while thus occupied He cannot lead us into 
these precious privileges. 

"Led of the Spirit." I t is an expression 
that shews us that power and liberty mark 
the believer's pathway here ; and it suggests 
to our hearts that a region of spiritual privi
lege is open to us if we but go His way. That 
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which man's heart could never conceive He 
can lead us to enjoy. And it is 

THE SPIRIT OF HIS SON. 

What deep feelings of response such words 
suggest! What enjoyment ! What intelli
gence in the utterance of that cry, "Abba, 
Father " ! What anticipation of home ! 

In Ephesians i. 5 we learn that God has 
"marked us out beforehand for adoption." 
This shews us God's purpose. But Romans 
viii. 15 tells what we already have received: 
"Ye have received the Spirit of adoption." 
How wonderful it is that before we actually 
enter upon our predestined glory and have 
the condition proper to it, that is, bodies of 
glory, we may enjoy the blessing itself since 
we have already received the spirit of it. 

What a joy it must have been to the I,ord 
Jesus to announce to His brethren that He 
was ascending to His Father and theirs! 
God had greeted Him here on earth as His 
Son: "Tnou art my Son." And now in 
resurrection He greets others as His brethren, 
"Go tell my brethren." He is the Firstborn 
among many brethren. The joys which He 
had alone once we may now share. For, since 
we are sons, God has sent forth the "Spirit 
of his Son." The Lord is not ashamed to call 
us His brethren. He has given us a suited 
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state and dignity, and God has given to us 
the Spirit of His Son, thereby imparting to us 
the feelings and affections proper to the 
relationship. 

And, too, what joy to the Father to be sur
rounded by those who are sons and have the 
Spirit of His Son ; to hear that name " Father" 
uttered by those who are in the enjoyment of 
the relationship of sons, uttered in reverence, 
intelligence, and affection ! And for us, what 
blessing could be greater ? what joy to us 
more deep ? 

There is peculiar sweetness in the way this 
relationship is spoken of in Ephesians i. 5. 
I t is not only said that we are marked out for 
adoption ; the Spirit of God emphasises that 
God has marked us out for adoption to Him
self, adding also that it is according to the good 
pleasure of His will; as if the Father would 
specially draw our attention to our direct and 
immediate relationship to Him. It is according 
to the good pleasure of His will and to 
Himself. What deep love this discloses and 
especially so since the next verse continues, 
" t o the praise of the glory of his grace, 
wherein he hath made us accepted in the 
beloved." 

But are we giving this joy to our Father 
and God ? Is the good pleasure of His will 
finding an answer in having us in the practical 
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enjoyment of this relationship ? Are we re
sponding to such unutterable love ? Do we 
consciously take our place with Him who is 
the "Firstborn among many brethren," and 
know the liberty and freedom of the Son ? 
Do we know the embrace of the Father's 
love ? 

All is possible to be known now, for we 
have received the "Spirit of adoption." But 
oh ! how necessary to be "led of the Spirit," 
how necessary to let the Spirit have His way 
with u s ! For "as many as are led by the 
Spirit of God, they are the sons of God." 
We may know all about the doctrine relating 
to such blessing, but we can know nothing of 
its reality in our souls' experience unless we 
are "led by the Spirit." 

Every blessing is set forth in Christ for our 
faith and appropriation ; but we are only led 
into these blessings as we are subject to the 
Spirit and led of Him. We have received the 
Spirit of sonship, and " as many as are led 
by the Spirit of God, they are the sons of 
God." 



CHAPTER X. 

THE TEMPLE OF GOD. 

( i COR. iii.) 

T H E real character and full effects of the 
Holy Spirit's presence here would not be 
properly recognised were attention confined 
to that which is true of the believer viewed 
individually. Strictly speaking, the Holy 
Spirit's dwelling is not in the individual be
liever, but in believers as a whole, tha t is, in 
the assembly, or church of God. In the pre
vious chapters the subject of the presence 
and activity of the Holy Ghost with regard 
to the individual was considered. I now desire 
to consider His presence and its effects in the 
assembly viewed as the temple of God. The 
assembly, or church, is composed of all those 
who have received the gift of the Holy Spirit, 
and the fact of His indwelling gives them the 
character of the temple of God. This side of 
the t ruth is presented to us in the first Epistle 
to the Corinthians. 

Romans speaks of the Spirit as given to 
us individually, first shedding abroad God's 
love in our hearts, and then, as the power of 
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life, enabling us to live for God's pleasure 
here. 

1 Corinthians ii. tells us that we have in 
the Spirit the power to understand spiritual 
things, and, indeed, that divine things can 
only be understood by the spiritual man, 
that is, by one who is characteristically 
governed by the Spirit. 

The Gospel of John in the earlier chapters 
also develops the thought of the Spirit's ac
tivity with regard to the individual. His 
operations in connection with new birth, 
etc., are spoken of in chapter iii., He is the 
living water of chapter iv., and in chapter vii. 
the L-ord proposes to set up in divine bounti-
lulness here the one who believes on Him, so 
that from his inward parts may flow rivers 
of living water. But the passages in Romans 
and John alluded to speak of the Spirit in 
regard to us individually. The first Epistle 
to Corinthians, however, gives us a collective 
position, and hence the Spirit's presence and 
activity are considered in that relation. 

I t is most necessary to recognise the Spirit's 
presence in this way. I t cannot be ignored 
without serious spiritual loss. I t is the denial 
of this blessed fact that accounts for the 
lifeless condition of things in the professing 
church to-day and the lack of spiritual force 
that is everywhere so apparent. Where the 
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Spirit's presence is not owned, can we wonder 
at the lack of spirituality ? Would it not 
indeed be surprising if it were otherwise ? 

The first Epistle to the Corinthians opens by 
bringing before us the cross and the Spirit. 
Chapters i. and ii. stand, as it were, like columns 
at the doorway through which we enter the 
epistle, and remind us that it is only as we 
recognise both these that we can rightly enter 
the assembly of God. What a wonderful as
sembly it must be if it is God's assembly ! 
All that is of the flesh, all that we might 
naturally pride ourselves in, was set aside by 
judgment at the cross, and God's Spirit is 
the power to introduce and maintain every
thing according to God. Are we recognising 
these two facts ? Have we suitably entered 
God's assembly ? We must ever remember 
it is God's assembly and not man's—the 
Spirit of God is there. It is most important to 
observe the way in which the assembly is spoken 
of in tliis epistle. It does not refer to the 
assembly's place of spiritual privilege or view 
the saints as risen together with Christ; it 
contemplates saints in their actual condition 
down here on earth locally set together, but 
identified with ail who own the Lord where-
ever they may be found. (Chap. i. i, 2.) 

The apostle refers to them in chapter vi. 
9-11 as having previously been marked by 
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all kinds of evil; but now they are God's 
assembly and the character of God is to be 
maintained. God's Spirit is there ! I t is a 
local idea in i Corinthians. In the very place 
where such persons had been known and had 
lived in evil, they were set together as God's 
assembly; and we should remember that , 
whatever the ruin, the assembly still exists, 
and in each locality where there are believers. 

I t is the fact of the Spirit's presence that 
makes the assembly so wonderful a company. 
We need to recognise that a divine Person is 
on earth. It was this that made the behaviour 
of Ananias and Sapphira so serious. They 
lied, not unto man, but unto God. It was 
not that God saw it from heaven—that is 
not the idea at all. God was in the assembly 
on earth. They lied unto the Holy Ghost, 
who is God. We need not wonder that the 
cross is spoken of in i Corinthians i. How can 
anything of ruined and sinful man, whether 
Jew or Greek, be brought into God's assembly ? 
The Corinthians were making much of natural 
man. There were schools of thought and 
divisions, and the glory of man was usurping 
a place in that which was intended to be the 
shrine of the glory of God. Hence the deep 
earnestness of the apostle's appeal. The cross 
demanded that no flesh should glory in God's 
presence, and the Holy Spirit had come to 
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maintain all that was of God. The assembly 
is God's temple. God's Spirit is there. 

Do we enter the assembly in the recognition 
of these two facts—the judgment of the cross 
and the presence of the Spirit ? Or are we 
attempting to go there on the footing of what 
we are as men, seeking to keep our social status, 
to maintain our place of power, whether of 
learning or wealth or wisdom ? If we act thus, 
we deny the cross. God has not chosen these 
things ; they have no place in the assembly 
of God. If we recognise them and allow them, 
in that measure we have no place there. 

The assembly of God is outwardly marked 
by that which is despised. God has chosen 
the foolish things, the weak things, the base 
things, the things despised and the things 
that are not, to bring to naught the tilings 
that are. When Paul went to Corinth he 
was found as a tentmaker. There was nothing 
outwardly very great in that. Are we content 
to take the place of that which is outwardly 
despised ? What pride is in the human heart ! 
How it loves to retain something of the flesh; 
but the cross writes removal on all the glory 
of man. 

It will be noticed that in this scripture 
(1 Cor. iii.) it is not said that the bodies of be
lievers are the temple of the Holy Ghost. 
That is stated in chapter vi. Here in chapter 
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iii. the reference is to believers as a whole 
in one locality. That is the local assembly, 
which is a collective idea. 

I t is also necessary to distinguish between 
the expression here used and what is said in 
Ephesians ii. The idea of the temple, generally 
speaking, and that which is said in Ephesians 
ii., is linked with the day of glory and display. 
Solomon's day was such and it prefigured 
the millennial day of glory; but a temple 
character of things is spoken of in connec
tion with what was actually the tabernacle 
in Eli's day. (See i Sam. i. 9 and iii. 3.) That 
is the way the term is used in 1 Corinthians. 
In Ephesians ii. it is spoken of as growing, 
and hence not complete. In 1 Corinthians it 
is the present character of the assembly in 
any place. 

One prominent feature may be noted in 
connection with God's temple—God's mind 
may be known there. I t is the place of inquiry. 
We read in Psalm xxvii., "One thing have I 
desired of the L,ord, that will I seek after ; 
that I may . . . inquire in his temple." Do 
we inquire in the temple ? Do you ask if it is 
possible to do this in the broken state which 
marks the church to-day ? If we recognise the 
presence of the Spirit of God here, it is quite 
possible. Is the Spirit still here ? Most surely ! 
Then God's temple is here. And if we recog-
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nise the removal of what is of fallen man a t 
the cross and give place to the Spirit, we 
shall surely prove the blessings of God's 
temple. 

The few chapters following the one in which 
the temple of God is referred to, afford an 
illustration of this. In the light of what the 
temple is, the shrine of God's glory, we should 
have a right judgment of everything. We 
should rightly appreciate and spiritually value 
God's servants and not exalt the mere vessel, 
nor think of man above that which is written. 
(Chap, iv.) We should have a right sense of 
things morally and a due recognition of the 
holiness becoming God's assembly. (Chap, v.) 
Matters of this life, too, would be adjusted. 
(Chap, vi.) What sad blunders are often made 
in this connection ! 

There are three instances in the Old Testa
ment which afford illustrations of obtaining 
God's mind. The temple was not built at the 
time, but the principle of inquiry is evident. 
They inquired of the Lord. In Leviticus xxiv. 
we read that an Israelitish woman's son blas
phemed the name of Jehovah, "and they put 
him in ward, that the mind of the Lord 
might be shewed them." (Ver. 12.) No case 
like it had previously occurred. God tests 
us in this way. It is a great thing collectively 
to wait upon the Lord. In Leviticus xxiv. 
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they waited upon God. Thereupon He made 
known what they were to do. And it is in
teresting to note that along with the imme
diate direction for the case in hand, God 
gives further general instruction, fresh light 
as we might say ; for if we turn to God and 
inquire in His temple as to a difficulty, we not 
only get direction as to the immediate issue, 
but there is a gain of light and spiritual in
telligence generally. What an encourage
ment collectively to turn to Him and to inquire 
in His temple ! 

A similar instance to this is found in 
Numbers xv. 32, where we read of the man 
who gathered sticks on the sabbath day. 
They put him in ward, because it was not 
declared what should be done to him. Again 
God gives direction, and again the specific 
guidance is followed by fresh general instruc
tion. (See vers. 37-41.) This principle is of 
great moment. What losers we often are 
through not collectively waiting upon the 
Lord ! If we wait upon the Lord, we get di
rection for the question of difficulty, and 
there is gain generally as the fruit of the 
exercise. I t is a wonderful thing to recognise 
the Spirit of God ; " God's Spirit dwells in 
you," the apostle says. In Hezekiah's day 
(2 Kings xix. 14) a condition of affairs existed 
of unequalled strain and difficulty. How 
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suitable it is to see Hezekiah go up to the 
house of the Lord and spread it before the 
Lord ; and the Lord answered him ! The 
prophet Isaiah conveys the word of the Lord 
to him. 

There is great need to-day of recognising 
the Spirit's presence; not only to accept the 
t ruth that the Spirit is here, but also to walk 
in direct recognition of His presence. If be
lievers only come together in the light of the 
cross and in the true recognition of the Spirit 
and give room for Him, they shall surely 
prove the reality of God's temple. If we are 
but two or three, we can collectively turn to 
God and spread out our matters before Him— 
those matters that concern Him, and He will 
make His mind known. Then, too, in our 
individual matters, matters of this life, we 
need the light of God's temple. The apostle 
refers to this in I Corinthians vi. ; for nothing 
is purely individual in the Christian's career. 
We are linked together by bonds that are 
never severed. In Corinth they were going 
to law with one another. What does the 
apostle say, " Know ye not that we shall 
judge angels ? how much more things that 
pertain to this life ? " He chides the saints at 
Corinth. " I s there not a wise man among 
you ? " he inquires, and, with solemn and 
holy satire, he adds, "Set them to judge who 
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are the least esteemed in the assembly," as 
much as to say, the wisest natural man is 
not so sure a guide or so good a judge as the 
least spiritual in God's temple. God's mind 
is known there. 

If we have a matter of this life, seeking 
a change of situation or residence, perhaps, 
do we inquire in the temple ? Do we ask 
counsel of our brethren ? Do we seek their 
prayerful interest ? Do you say, I do not like 
the brethren to know my affairs ? But why is 
this ? Is it because you are harbouring in 
your heart some idol ? or something of the 
wise, mighty and noble, as we read in i Corin
thians i. ? Sometimes we like to keep up ap
pearances to be thought one of the noble. If 
that is the case, naturally we shall not bring 
our proposal to the light of the temple. What 
an exposure there would be ! No, you say, 
for business matters one wants business men, 
and you turn to a clever business man of the 
world. What does the scripture say to that ? 
"Blessed is the man that walketh not in the 
counsel of the ungodly." (Psa. i.) Better by far 
to ask the most simple brother. A man of the 
world can never rightly counsel a believer. If 
we were more transparent, if we were marked 
by the Spirit, we should not mind being 
simple with one another. Do not settle the 
matter and then ask your brethren. Place the 
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matter before them and make it a matter of 
confidence and interest. The saints will be 
exercised about it. They cannot tell you what 
you ought to do. God never gives us a con
science director, if I may so speak. We must 
see the thing through, for it is our matter, 
but God possibly may send us a prophet, 
and he may discover to us that there is some
thing unjudged in our hearts, and that 
something is perverting our view of things. 
I t may be just a little word he will say, but 
it will morally settle the whole thing. We 
should be afraid to act in the affairs of this 
life without inquiring in the temple. Even 
the Apostle Paul seems to have missed the 
light of the temple in Acts xx. ; and if we do 
so, how easy it is to come under the influence 
of unspiritual brethren and human expediency, 
as we see in Acts xxi. 21. 

So also in regard to scripture reading, 
while private study of scripture has its place 
and importance, there is no doubt that when 
we are together, if subject to the Spirit, God 
makes His mind known to us in a very remark
able way. What a very poor thing is mere 
discussion over scripture. The heart in the 
true recognition of the Spirit's presence 
would say, I am going to God's temple; I 
desire to know God's mind. I do not know 
what He may say, nor what portion of the 
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scripture He will emphasise. Not all the 
libraries in the world can give me what I 
may gain in God's temple. Not all the precious 
ministry of the past is quite like present 
living ministry ! 

Do you remember how Simeon came into 
the temple ? We read in Luke ii., " H e came 
by the Spirit into the temple." Who can 
tell what spiritual surprises we may have if 
we come thus. Simeon found Christ there. 
What an immense fact is the presence of the 
Spirit here in the assembly. But we must 
remember that a right state of soul is neces
sary for this, for God's temple is holy. This 
may often account for the lack of light. We 
inquire, but no real answer is received, and a 
natural judgment is perhaps accepted in the 
end. "Without holiness, no man shall see 
the Lord." 

In Ezekiel's day certain of the elders of 
Israel came to inquire of the Lord (chap, xx.) ; 
but God had to say to them, "Are ye come 
to inquire of me ? . . . I will not be inquired of 
by you." The idols of Egypt were engaging 
their hearts and they were despising God's 
judgments. How could God answer them 
in such a state ? Similarly with Saul in 1 
Samuel xxviii., "And when Saul inquired of 
the Lord, the Lord answered him not, neither 
by dreams, nor by Urim, nor by prophets." 
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How solemn ! What does he do ? He turns 
to spiritual wickedness! And this is the 
direction towards which, alas ! many in pro
fessing Christendom are turning to-day. If 
the Spirit of God is ignored, what security is 
there for anything ? "They shall turn to 
fables." 

But we must not suppose that only when 
difficulties arise we are to inquire in the 
temple. The Psalmist said, "One thing have 
I desired of the L,ord, that will I seek after ; 
that I may dwell in the house of the Lord all 
the days of my life, to behold the beauty 
of the Lord, and to inquire in his temple." 
His constant resort was God's dwelling. He 
habitually went there to behold the beauty 
of the Lord and to inquire in His temple. 
What direction he found when difficulties did 
come. All the strife of tongues and the heat 
of debate and the days of controversy found 
him securely sheltered as in a pavilion. What 
was it that so screened his mind ? What 
kept his heart so calm when others were 
agitated and perturbed ? He had inquired in 
God's temple—he knew the mind of God. 
What an immense privilege to have the present 
mind of God. 

What feelings of solemn awe and holy love 
we should have as we go to inquire in the 
temple. "Ye are the temple of God," says the 
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apostle, "and the Spirit of God dwelleth in 
you." Would you not like, dear reader, to 
come by the Spirit of God into the temple 
as Simeon did ? 



CHAPTER XI. 

T H E ANOINTED VESSEL. 

I T is my purpose now to consider the subject 
ol the presence of the Spirit in the assembly 
with especial reference to the fact of be
lievers being baptised by one Spirit into one 
body. 

There is a remarkable expression in I Corin
thians xii. 12 : "So also is the Christ." The 
assembly is to occupy the place that Christ 
had here as the Anointed. The reader will 
know that the words " Christ" and " Anointed " 
are the same. Acts x. tells us how God anointed 
Jesus of Nazareth with the Holy Ghost, and 
in Luke iv. the Lord refers to Isaiah lxi. and 
speaks of the scripture being fulfilled which 
said, "The Spirit of the Lord God is upon 
me ; because the Lord hath anointed me." 

One loves to think of the Lord Jesus here 
as the Anointed, His every act setting forth 
what God was ! In Luke iv. we read that they 
"wondered at the gracious words which pro
ceeded out of his mouth." God had never 
been presented to them in tha t manner before. 
The Lord's ways and words were so unlike 
anything seen in the world. They may often 
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have listened to learned rulers of the Jews, 
they may frequently have heard remarkable 
and eloquent addresses, but now they hear 
One who set forth what God was. He was 
the Anointed : God was with Him. 

Now just as the Lord Jesus was on earth 
as the Anointed, setting forth God, so the 
assembly is to be here as the anointed vessel 
during the absence of Christ. I t is a won
derful thing that God should speak of be
lievers under this title " the Christ" ; for the 
expression in 1 Corinthians xii. 12 does not 
refer to the Lord Jesus personally but to the 
saints as baptised by one Spirit into one body. 

It is important to observe the way the 
Epistle to the Corinthians considers the sub
ject of the body. It is a different idea from 
that brought before us in the Epistle to the 
Colossians, where the saints are viewed as 
quickened together with Christ and the body 
is seen "as the body of Christ." In Colossians 
the saints are under the eye of God as " the 
elect of God, holy and beloved" bearing the 
features of Christ during His absence; and, I 
repeat, the body as in Colossians is of Christ. 
(Col. ii. 17.) No one but God can truly esti
mate what the church is as bearing Christ's 
features under God's eye as presented to us in 
Colossians. But in Corinthians the body is 
viewed as composed of those who at one time 
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were marked by all the evils that are alluded 
to in chapter vi. ; but all that they were as ex
pressed in those terrible features had been 
removed in the cross and practically set aside 
by their being washed and sanctified and 
justified in the name of the Lord Jesus and 
by the Spirit of our God. And they had been 
bajrtised by one Spirit into one body. This 
had constituted them the anointed vessel 
here. 

Whatever may have marked us as in the 
flesh could not in any way qualify us to form 
part of such a vessel. God did not choose 
us because of what we were as of Adam's 
race. Indeed, His choice was such that it 
should teach us that anything that man could 
boast in would only be a hindrance. "No t 
many wise men after the flesh, not many 
mighty, not many noble, are called." No 
flesh can glory in God's presence. The flesh 
could never set forth God. The way the 
apostle first visited Corinth clearly shews 
that , while God was taking up man for bless
ing, what man was in his state of sin could 
never be countenanced in God's assembly. 
God would never allow anything that could 
be an occasion for the pride of fallen man 
to glory in. Hence the cross has come in as 
the removal of what man is as " in the flesh." 
The apostle preached Christ crucified. 
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This is supposed in 1 Corinthians xii. ; for 
the expression there used implies this removal: 
" By one Spirit are we all baptised into one 
body, whether we be Jews or Gentiles." 
Baptism implies removal. 

Romans viii. shews the possibilities we have 
as having received the Holy Spirit individu
ally ; but 1 Corinthians xii. is a collective 
idea, and hence the fact of "one Spirit" is 
emphasised. 

The setting of 1 Corinthians xii. is also to 
be observed. Chapter xi. shews the saints 
as come together in assembly. The expression, 
"come together," frequently occurs in chapters 
xi.-xiv. Hence its primary application is to 
saints as thus convened. Not that the fact 
depends upon this, but the setting of the 
chapter is in this relation. The order of the 
assembly, therefore, is of great importance. 
I t must be according to God. The assembly 
is to set forth God. No other company could 
express love as brought before us in 1 Corin
thians xiii. But the assembly of God can do 
so. And the source of every activity in the 
assembly is to be found in love, if it be ac
cording to God. 

What a difference any one would have 
noticed had they come from a heathen temple 
into the assembly of God ! No heathen gather
ing could set forth God. Indeed, no humanly 
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arranged assembly could do so. I t could set 
forth man's ability and glory, but not God. 
God's assembly alone could do this. This is 
the force of i Corinthians xiv. 25. 

The Lord Jesus here, as the Anointed, 
perfectly set forth God, and the same Spirit 
by which He was anointed has baptised 
believers into "one body," so that what is 
according to God might have a suitable vessel 
for its display on earth. How important 
that we should be subject to Christ, who is 
the great "Former of assemblies." (See Eccles. 
i. 1, New Trans, note.) The subject of 1 Corin
thians xii. is the manifestations of the Spirit, 
and the "one body" is the vessel in which 
those manifestations are seen. 

The Lord lead our hearts to realise the 
precious fact that believers are baptised by 
one Spirit into one body. We will consider 
how we experimentally and practically reach 
this in our next chapter. 



CHAPTER XII . 

ONE SPIRIT AND ONE BODY. 

I N the previous chapter the fact that believers 
are constituted one body, having been baptised 
by one Spirit, was considered. The assembly 
is the anointed vessel and is to be here as 
Christ was, setting forth what is according to 
God. In this chapter I shall trace how we 
practically arrive at this in our experience. 

Romans xii. tells us that it is our privilege 
to present our bodies as a living sacrifice to 
God under the constraining power of His 
compassions. The previous part of the epistle 
has shewn us how God has been for us. The 
apostle says in chapter viii. 31, "If God be 
for us, who can be against us ?" but in chapter 
xii. it is our side. We are besought to present 
our bodies to God on the altar of devotion, 
and it is an intelligent service. Nothing is 
more important in its place than this definite 
resolve of heart to be for God. A great deal 
of spiritual loss is sometimes experienced by 
believers because of the lack of this purpose. 
The life, alas! of many a believer is insipid 
and without object because he has never 
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definitely presented himself to God as sug
gested in Romans xii. I . The result of this 
committal would be that each believer would 
hold himself as available for God to place 
him as He would in connection with the 
christian company. 

An illustration may be taken from the Old 
Testament days. Under the constraining 
sense of how God had brought them out of 
Egypt and supplied their every need in the 
wilderness, and also brought them into covenant 
relationship with Himself, the children of 
Israel were privileged to present to God the 
materials which would form, under the direc
tion of Moses, a dwelling-place for Him. They 
had sung of this in Exodus xv., " I will pre
pare him an habitation," and the various 
things presented, such as blue, and the gold, 
and the silver or copper, might illustrate 
for us the way in which, with devoted and 
willing hearts, we may present ourselves as 
available to the Lord for Him to set us to
gether to be a dwelling-place for God. 

Under the direction of Moses the taber
nacle took definite shape, as we read in the 
subsequent chapters of Exodus; and at last 
Moses finishes the work and the whole comes 
under the anointing. The presence of God 
was identified with that remarkable little 
structure in the wilderness. I t was outwardly 
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very insignificant, but in what it prefigured 
there was nothing morally greater on earth 
at that time. 

I t is evident that we must be subject 
to the Lord individually if we are to be set 
together collectively. Then we must be pre
pared to merge our individuality as set to
gether. 

Another lesson, however, has to be learnt 
if we are really to do this. What we are as in 
the flesh can have no place in God's assembly. 
In the previous chapter I alluded to the ex
pression found in 1 Corinthians xii. We are 
baptised by one Spirit. Baptism implies 
removal. The fact of believers being "one 
body" necessitates the removal of what would 
separate them one from another. A Jew and 
a Gentile could not be together as a Jew and 
a Gentile; they would be as far apart as 
possible. So, too, an Englishman and a Ger
man, or an American and a Japanese. The 
only way they can be together is by the re
moval of what the Jew is morally and of 
what the Gentile is, and by the recognition 
of what is according to "one Spirit." In 
God's account this has been done by the 
cross and the coming of the Holy Spirit. 
But we have to accept this in our souls. How 
solemn it is if we seek to maintain what we 
are according to the flesh—some social status 
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or the position we may have through natural 
ability or learning. The apostle came to 
Corinth as a tent-maker and he preached a 
Christ who had been crucified. How such a 
preachirg wrote folly on man's wisdom! 
How it must have rebuked all the pride and 
glory of fallen man ! 

We must be prepared to be baptised by 
one Spirit. This means a burial for all tha t 
we are as men in the flesh. I t is stated here 
as accomplished "in the power of one Spirit," 
for only in the power of the Spirit can it 
practically be done. We are submerged. 
Then we have been made to drink into one 
Spirit. The very terms used imply a complete 
immersion by and absorption of the "one 
Spirit." There is no doubt an allusion here 
to the symbols of the Lord's supper: the 
one loaf bringing before us that unity which 
is brought about by being baptised by one 
Spirit, and the cup suggesting the Spirit of 
self-sacrificing love, that Spirit into which 
we drink. 

I suppose no other assembly on earth 
could drink into "one Spirit." Believers are 
not to be so many persons with so many 
different spirits. They are to drink into 
one Spirit. 

How necessary to exclude all that is of 
the flesh and recognise all that is of the Spirit. 
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This is the only way in which we shall prac
tically prove the reality of being "one body." 
The Lord exercise our hearts and lead us to 
accept the cross and give room for what is 
according to "one Spirit." 



CHAPTER XI I I . 

SOME OF T H E FEATURES OF THE 
" O N E BODY." 

T H E fact of believers being one body, the 
anointed vessel here for God, has been dwelt 
upon. I have also considered the way we 
practically reach this in our experience. Now 
it will be well to consider some of the pro
minent features that come before us in con
nection with the body as presented in I Corin
thians xii. The one body in its totality would 
embrace every believer on earth. This is 
the view in verses 12 and 13, but its appli
cation is restricted in verse 27, " y e " in con
trast to the " w e " of verse 13 : " Ye are Christ's 
body, and members in particular." I t is a 
local idea here. The Corinthian assembly had 
the character of the body of Christ. 

The first feature that comes prominently 
before us is diversity. "For the body is not 
one member, but many." (Ver. 14.) The 
distinctiveness of each member is a great 
point in the way the body is presented in 
Corinthians. Each member has its own par
ticular function. The functions of our natural 
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body are performed by a variety of members. 
Has it ever struck you that the Spirit of God 
speaks with such detail of the human body, 
and then says, "Now ye are the body of 
Christ" ? as much as to say. Just as in your 
own body the hand cannot do the work of 
the foot, nor the ear the work of the eye, 
so in Christ's body each member has its own 
part and its peculiar function to perform. 
How necessary then for us to recognise our 
several places in the body, for otherwise we 
shall not intelligently fulfil our functions. 

From what goes on in the professing church 
to-day, one might think that the manifesta
tions of the Spirit were confined to one member 
of the body. One member is selected to do 
everything, and the Spirit's activities are 
restricted to this one channel. What a slight 
to the presence of the Spirit in the assembly. 
I t is clearly not God's thought that one mem
ber should do al l ; it is not what is stated 
here. 

Nor is it God's thought that two or three 
should do everything. 1 Corinthians xii. is 
the practical antidote to all forms of cleri
calism, and when I use this word I include 
the dangerous practice of two or three brothers 
in a meeting managing the affairs of the as
sembly. The recognition of the Spirit's pre
sence should produce spiritual liberty. We 
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do not wish anything but what is spiritual 
to have place. How rich the assembly appears 
to us if we view it in this l ight; each member 
having its own distinctive use and no one 
able rightly to take the place of another. 

The next feature that is presented is unity: 
"many members, yet but one body." (Ver. 
20.) Holiness marks the temple; unity 
marks the body. The body is one. I t must 
be evident that anything that would tend to 
disintegration practically destroys this unity 
amongst saints. If there is the introduction 
of what we are according to the flesh, there 
is sure to be in that measure disunion. If 
we indulge in friendships and have links one 
with another on natural lines, it will lead to 
cliques and practically annul the blessed fact 
of there being one body. The schools of thought 
referred to in the early part of this epistle 
must have greatly hindered the realisation of 
the fact of believers being one body. " I n 
the power of one Spirit we have all been bap
tised into one body, whether Jews or Greeks, 
whether bondmen or free." Therefore it is 
only as we recognise the "one Spirit" that 
we prove the blessedness of "one body." If 
the spirit of the Jew or of the Greek mark 
me, it is obvious that the power of one Spirit 
is nullified, made of no effect. If I maintain 
what I am as a free man in contrast to some 
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of my brethren, who may be bondmen, I deny 
the fact of one Spirit. To recognise the bap
tism by one Spirit is essentially a practical 
question, and if we regard the saints as what 
they are according to the flesh, it is impossible 
for us to realise the blessed fact of being 
baptised by one Spirit into one body. 

The third thought brought before us is the 
•necessity of every member : "Much more 
those members of the body, which seem to 
be more feeble, are necessary." (Ver. 22.) 
We should greatly value that verse. What 
appears more delicate and feeble is the more 
necessary. How frequently a bedridden saint 
is a blessing to a gathering ; a feeble member 
hidden away and out of sight, as our lungs 
are, is the more necessary. That saint is 
probably a vital part of the meeting. We 
cannot do without one. How this would 
stimulate us to get to know each other, spiri
tually to know each other more intimately. 

If a brother or a sister is away from the 
meeting we are losers. How greatly we feel 
our weakness in this day of outward ruin ! 
so many of the members of the body prac
tically unavailable, but all are necessary. 
There is no distinction drawn here between 
the old and the young. A young believer is 
equally a member of the body, as presented 
in Corinthians, as one who has known the 
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Lord for many years ; and assembly exercises 
cannot be ignored by any, and the decision 
of any matter can never be handled in the 
spirit of " I have no need of thee." (Ver. 21.) 
Nor can we excuse ourselves and say, Be
cause we are not Mr. So-and-so, we cannot 
take these things up. Because the foot is not 
the hand, is it therefore not of the body ? 
(Ver. 15.) 

So each of us should feel our responsibility 
as well as our privilege in taking up assembly 
matters. Exercises cannot be taken up just 
by a few. All have a part, each member its 
own function, and what appears more deli
cate is the more necessary—unity marking 
everything. 



CHAPTER XIV. 

THE LIBERTY OF THE SPIRIT. 

BELIEVERS have been baptised by one Spirit 
into one body, and God's object in this is that 
there might be an anointed vessel here to 
express what is according to Himself, just as 
the Lord Jesus, who was the anointed Man, 
expressed Him perfectly. The order in the 
assembly as well as the deportment of believers 
generally should commend God. 

For this to be so it is obvious that the 
presence of the Spirit must be recognised in 
a real and practical manner. The rule of the 
Lord, also, must be collectively owned, His 
commands obeyed. 

The unholy excitement and songs of heathen 
temples were to find a contrast and a rebuke 
in the holy atmosphere and regulated be
haviour of the assembly of God. God was 
not the author of confusion, but of peace. 
Then, too, love was to be the mainspring of 
everything. And hence, if an unbeliever 
came into the assembly, the secrets of bis 
heart would be made manifest, he would fall 
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on his face and report that God was there of 
a truth. I t is difficult for us, with the outward 
effects of the profession of the Lord's name 
surrounding us and the restraining power of 
Christianity everywhere apparent, to realise 
the immense contrast that the order, peace 
and holiness of the assembly must have been 
to the awful conditions of idolatry and heathen 
feasts. Even now a contrast is noticeable 
between what is nominally Christian and 
what is really according to God. Let any 
one visit an ordinarily recognised place of 
worship, so-called, and compare the conduct 
and order found there with that suggested 
in i Corinthians xiv. We well know the result ! 
Some believers have found it impossible to 
carry out the commands of the Lord in such 
circles and have had to act on 2 Timothy 
ii. 19, 20, and leave the circumstances that 
prevented them obeying the Lord. But this 
is in the sphere where the name of Christ 
is professed ! What must it have been where 
devil worship was recognised and owned ! 

But, as I have already remarked, the Holy 
Spirit of God must be practically recognised 
for the proper order in the assembly to be 
really known. This is a very simple matter, 
but a very real question for us to face. 

We have previously considered some of 
the ways in which the Spirit's presence is 
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owned. Three further practical features may
be noted. 

(1) Every member of the body would be 
viewed in the light of having been baptised 
by the "one Spirit." The social status, the 
scholastic education, and any other feature 
possessed according to the flesh would be of 
no account. What is according to the Spirit 
of God would alone be of value, and if we are 
spiritual we shall esteem things t hus ; we 
shall see something of the Spirit in each 
member of the body. We are often so occupied 
with what is of the flesh, alas ! I t does not 
need any great spirituality to see what is of 
the flesh in another, but to see what is of the 
Spirit we must be spiritual. Liberty of the 
Spirit, love, understanding, order and peace 
should mark the assembly of God. What an 
assembly ! Young and old are not distinguished 
in this scripture. Liberty under the Lord's 
direction should equally mark a young be
liever as an older one. The question of age 
does not enter the consideration; it is en
tirely a question of what is according to the 
Spirit and the ordering of the Lord. 

(2) Hence each member would be regarded 
as comely. God has tempered the body to
gether with infinite skill; each member has 
its distinctive place, and each has a comeli
ness proper to the particular function it has 
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to fulfil. God would place honour on that 
which we might be inclined to despise. We 
need to have our view of things regulated 
according to what is of the Spirit. If we are 
artless and act according to what we really 
are according to the Spirit, there will be the 
comeliness proper to us. There would be no 
seeking to imitate another, for each has its 
own comeliness ; }Tet all would work for unity. 
As each member of the human body not only 
has its ability to fulfil its function, but also 
a suited grace or comeliness according to its 
function, so each member of Christ's body 
has its own comeliness. God has tempered 
the body together. If we view each other 
according to the flesh we shall see plenty 
of uncoiveliness ; but each member of the 
body is comely. What comeliness the saints 
possess viewed in the light of having been 
baptised by one Spirit ! 

(3) Since believers are so set together and 
are so wonderfully united to each other by 
having been baptised by one Spirit into one 
body, it is not surprising to read that we 
"should have the same care one for another." 
There must be no division or section allowed. 
On the contrary a mutual care is to be exer
cised. It does not suppose just one or two 
members caring for all the others. Wre are 
exhorted to have mutual care, a care one for 
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another. Have you been caring for the other 
members of the body lately ? How simple 
and apt are the illustrations which God uses ! 
If our eye is hurt, how quickly the hand is at 
its side to help. We sometimes overlook the 
spiritual side in our caring one for another. 
This is a great mistake. If some one is ill, 
we may kindly consider their needs of body ; 
a happy service to be sure ! And if our brother 
is in need, something more than kindness in 
words is wanted. (James ii. 15, 16.) But if 
any one is spiritually ill, do we as eagerly 
visit ? The need is greater then. "Care one 
for another ! " What a call! What an exercise ! 
How can the functions of the body have 
right exercise unless this is carried out ? 
We are to do it so that nothing may hinder 
what is according to God being seen in His 
assembly. 

"Ye are Christ's body." The various in
junctions in the chapter we have been con
sidering have a local as well as a universal 
bearing. We learn things in a practical way 
in our own locality first. I shall be a poor 
hand in caring for members of the body fifty 
miles away if I neglect them in my own 
locality. But if I learn the sweetness of this 
happy service locally, I shall esteem it an 
enlargement and an extension of the same 
joy to care for the members of the body 
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universally. What possibilites are before us I 
"Ye are Christ's body." This is the local 

application. Wondrous fact ! Never let us 
forget it. The "one body" is the anointed 
vessel now, so that God may be expressed. 
He is expressed nowhere else. Christ is in 
heaven. But by one Spirit we have been 
baptised into one body. "So also is the 
Christ" ! 



CHAPTER XV. 

SPIRITUAL GIFTS. 

I T will be helpful at this point in our medi
tations on the subject of the presence and 
activity of the Holy Spirit, to consider the 
question of spiritual gifts in the assembly. 

In Ephesians iv. we are told that the gifts 
have come from the ascended Christ. He 
has ascended on high, led captivity captive, 
and given gifts to men. And we may regard 
these gifts as one of the expressions of the 
love of Christ to the assembly. In this scrip
ture (Eph. iv.) the gifts are rather the persons—• 
apostles, prophets, evangelists, etc. We shall 
restrict our consideration of the subject, 
however, to the way in which it is presented 
in Romans xii. and i Corinthians xii. 

In Romans the thought of being available 
for service is before us. We are exhorted to 
wait on our ministry and to exercise the 
gift given to us in such a manner that its 
full advantage may be obtainable by those 
we are privileged to serve. We are called to 
present our bodies on the altar of devotedness, 
and to be in suited readiness for the Lord to 
place us, as He will, in the assembly and every 
other circle according to the will of God. 
This is in keeping with the general object of 



108 THE PRESENCE AND ACTIVITY 

the teaching of the Epistle to the Romans, 
which shews us how we are set up in right
eousness, empowered by the Holy Spirit to 
fulfil every obligation in the spirit of love. 
This side of our subject is very important to 
recognise. We shall be of little practical 
service in the assembly unless we are first 
individually exercised to have sober thoughts 
in regard of the gifts God has dealt to us. 
We must also be concerned that our diligence 
and our manner of service shall secure the 
greatest possible gain to the assembly. Hence 
the t ruth presented in the Epistle to the 
Romans prepares us for that given in the 
Epistle to the Corinthians. 

From I Corinthians i. 7 we learn that the 
assembly at Corinth was richly endowed with 
gift. There was ability in that assembly 
perfectly to set forth the testimony of the 
Christ had only their state been right; but 
a las ! they were not spiritual but carnal. 
Man's glory had assumed a place in the as
sembly and was an object of emulation. 

There are three important features which 
come before us in 1 Corinthians xii. in connec
tion with the subject of spiritual gifts. (1) 
The Holy Spirit Himself distributes gift as 
He pleases. While in Ephesians iv. it is stated 
that the gifts have been given from an as
cended Christ, it is equally true that the dis-
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tribution of gift is in the hands of the Holy-
Spirit here. To one the Spirit gives one gift, 
to another, another ; each according to His 
pleasure. And, whatever gift there may be 
in the assembly, every gift has come from 
that selfsame Spirit. (1 Cor. xii. 11.) Since 
this is so, it is of all moment that the Holy 
Spirit should have a free hand in the ordering 
of the detail in the assembly of God, and 
that no humanly arranged system should be 
allowed to hinder His sovereign activity. 

That the Holy Spirit should give gifts in 
an assembly is a great favour, and anything 
that would hinder His operations in this 
respect must be refused, for it would rob the 
assembly of a source of spiritual wealth. 
How greatly the Holy Spirit must be grieved 
by human arrangements and organisations 
which leave no scope or room in the assembly 
for the activity of those gifts which He has 
distributed ! One man ministry, the electing 
of a pastor or minister, may seem a very 
convenient arrangement from a human point 
of view ; it may save a lot of trouble and 
avoid confusion that might result from fleshly 
activity ; but from a scriptural point of view 
it is disastrous. How can there be the exercise 
of the gifts which the Holy Spirit has given, 
if believers elect one of their number to be 
the sole vessel of the Spirit's activity ? And, 
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too, restricting the exercise of ministry to 
those who are well educated is very contrary 
to scripture. A college training does not make 
a "g i l t " ; and if the Spirit has given one, a 
college education is quite unnecessary for 
its proper exercise. Indeed it might have a 
very detrimental effect and lead the possessor 
of the spiritual gift to lean upon his natural 
ability instead of wholly on the Lord. 

We must not think that these are the 
only hindrances. One brother taking too pro
minent a part, and not leaving room for 
the exercise of the gift of others, may greatly 
hinder things. A critical spirit among believers, 
schools of thought and human partiality 
may prevent the right exercise of gift. A 
tin,id spirit on the part of the possessor of a 
gift may hinder its exercise. From I Timothy 
iv. 14 it would seem that Timothy needed 
encouragement in this respect. And Colos-
sians iv. 17 may remind us that we need 
warning to fulfil the ministry we have received 
of the Lord. 

(2) While the Spirit distributes gift as He 
pleases, we are told to covet or desire spiri
tual gifts or manifestations, and especially 
that we may prophesy. If the Spirit exhorts 
us to desire gift it is obvious that it is with 
a view that He may bestow the gift and 
gratify the desire. Our hearts are deceitful, 
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however, and we may easily fall into the 
snare into which the Corinthians fell and, 
under the desire for gift, there may be lurking 
the sinful and hateful wish for self-glory. 
The edification of the assembly is to be our 
motive. Do we feel there is a need in the 
assembly ? Is there a lack of a pastor who 
will care for souls ? Are the saints in need 
of teaching ? Is the state of the saints such 
that a prophetic word would help ? Let us 
covet then the best gifts and rather that we 
may prophesy, that is, bring the mind of God 
for the moment before the assembly for its 
edification and comfort. Our timidity or 
nervousness would keep us back, it may be : 
but the good of the assembly is the question. 
Our desire may rightly be deep and real for 
the gifts we see to be needed so much. 

(3) The spirits of prophets are subject to 
prophets. (1 Cor. xiv. 32.) This is a very 
needed word. Our gift must be controlled. 
Love, understanding, and the edification of 
the assembly, are to influence us in the exer
cise of the gift we possess ; we are to act in 
relation to others. Whatever we may have 
in the way of gift, and whatever may press 
upon our spirit, we must remember that there 
are other gifts and another also may have 
something to communicate. Our gift is not 
to run away with us ; it must be subject. 
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God is not the Author of confusion. Then, 
too, our brethren are valuable judges of our 
gift. Our self-importance might obscure our 
vision and dull our sensibilities. Our fellow 
prophets may modify our thoughts. I t is not 
that any but the Lord can order a servant, 
and no one but the Holy Spirit can distribute 
a gift. But our brethren have the Spirit as 
well as ourselves, and they are possibly nearer 
the Lord. 

I t is happy to see in Acts xi. 25 the apprecia
tion Barnabas had for Saul. He evidently 
felt that he was just the one calculated to 
help the saints in Antioch. So also Paul's 
appreciation of Apollos; and yet how very 
clearly the apostle recognises that only the 
Lord could direct His servant. (1 Cor. xvi. 12.) 

To recapitulate, then, we may observe that 
we are to be in exercise so that whatever 
gift we may possess shall be fully available ; 
that the Spirit sovereignly gives gift to whom
soever He pleases ; that we are encouraged 
to desire spiritual gifts ; and that spiritual 
intelligence, having the edification of the 
assembly in view, should regulate us in the 
exercise of the gift we have received. 

"Take heed to the ministry which thou hast 
received in the Lord, that thou fulfil i t ." 
(Col. iv. 17.) 


