
or 

1bea\'enl� Glories. 

BY 

J. HIXON IRVING.

+ 

KILllARNOOK, SCOTLAND: 

JOHN RITCHIE, Publisher. 



Printing by 

FRANCIS EMORY FITCH 

47 Broad Street 

New York 



DEDICAlED 

TO MY FEU..OW-WORSHIPPERS 

IN THE 

UNllED ST A TE.s OF AMERICA. 

NEW YORK 

1909 





A FOREWORD. 

H 
EBRE¥/S xii. 18-28 covers a time-stretch

of not less than 44 centuries, probably a 

much longer period. It begins with the 

local earth-shaking at the giving of the Law to 

Israel from Sinai (verses 18-21), and ends with 

the universal earth-shaking at the close of the 

millennium kingdom ( verses 26-28). Some con

tend that this earth-shaking is at the beginning, 

and not the end, of the kingdom. The giving of 

the Law took place 15 centuries before the birth 

of the Lord, and 19 centuries have passed a,vay 

since that blessed event, so that a period of 3,400 

years is embraced within the compass of verses 

18-24.

The promised shaking, not of the earth only,

but also of the heaven, in verses 26, 27, can only 

take place at the end of the day of the Lord, 

which will be a day of ten long centuries (Rev. 

xx. 1-7). Leaving out of account two intervals

of time of uncertain duration-the first between

the present hour and the manifestation of the
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Lord in glory to set up His kingdom, and the 

second the interval between the loosing of Satan 

at the end of the kingdom and the shaking of the 

earth and heaven as ushering in the day of eter

nity, we have in this short portion of sacred 

Scripture the long period of 4,400 years. At the 

past end of this portion we see Israel receiving 

"the Law by the disposition of angels," while at 

the future end of it we behold the saints "receiv

ing a kingdom which cannot be shaken," and be

tween those two events lie more than 44 centu-

nes. 

There is only one other short portion of holy 

Scripture which embraces such a lengthened period 

of time, and this is 2 Peter iii. 5-13. It covers the 

whole time of human history on the earth, begin

ning with the first creation and ending with the 

new creation of the heavens and the earth. It is 

an arch spanning the stream of Time, the keystone 

of which is Christ in Resurrection. One impressive 

feature of the Word of God is the marvelous 

power of compression which it possesses. It can 

condense into one short sentence long periods of 

time and innumerable events of history. Take for 

example the phrase, "Man's Day" ( I Cor. iv. 3 

margin). This day began at the Fall, and still 
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continues ; so that in one sense, each moment of 

time and every event of history of the past are 

compressed into these two words. This great 

Scripture (Hebrews xii. 18-29), which is at once 

historical, prophetical and practical, has for its cen

tral portion verses 22-24, in which verses we have 

a glorious view of the present dispensation of grace 

on its heavenly side. In them is unveiled to us ''the 

heavenly kingdom of our Lord and Saviour Jesus 

Christ." Heaven, its character and its dwellers, are 

brought into full view. This is no millennium scene 

at all, as some think, but heaven as it is to-day. 

"A door is opened in heaven," through which we 

may enter in, and gaze upon heavenly scenes, per

sons, occupations and glories. 

Before we fix a steadfast gaze upon each of the 

heavenly things before us, we may look a little 

closer at this great Scripture. There is prima

rily a contrast in verses 18-24 between the old 

age and the new. There are seven things to 

which the saints of the new age have not come, 

for these things were characteristic of the age 

of Law, and not of the one of grace. The seven 

things are : the mount, the fire, blackness, dark

ness, tempest, sound of a trumpet, and the dread 

voice (verses 18-21), a combination which struck 
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the spectators with terror. Even Moses himself, 

speaking some time after he was beholder of the 

sights, said in remembrance of them: "I exceed

ingly fear and quake (Deut. ix. 19, with verse 

21). In contrast to the seven, there are eight 

things which are characteristic of this new age

things unto which the redeemed have come. Eight 

are seven and one, "marking super-abundant 

blessing." These eight things are arranged in 

pairs-the mount and the city; angels and the 

church; the Judge and the justified; the Mediator 

and the blood of the covenant ( verses 22-24). 

Here we have union and unity. It is worthy of 

note that there is no definite article before any

one of the eight things specified ; hence all is gen

eral. The connective word "and" occurs before 

seven of the things mentioned, thus dividing or 

separating each subject from its preceding one. 

Then, again, "Ye are come," governs each sepa

rate thing mentioned; "The blood of sprinkling" 

as much as "Mount Sion." Thus while each 

thing is complete in itself, they are all united to

gether, and ''ye are co1ne" is the golden cord 

which binds them into one bundle. 

Just as some of the fiercest and blackest storms 

are succeeded by a great calm and a glorious sun-
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set, so the words of verses 18-21 are followed by 

some of the most glorious things found in the 

sacred writings. Let us now thoughtfully con

template the words which tell of "heavenly 

things" in contrast to "earthly things." 

9 



I. 

MOUNT SION. 

"We are come unto Mount Sion, 

On Thy holy hill we stand, 

The Crusaders whose march is ended, 

The risen and the ascended, 

All hail! Immanuel's land!" 

"But ye are come unto Mount Sion" (Heb. xii. 22, R. V.) 

"But ye have approached unto Sion's mountain." 

(Emphasized Version.) 

The term "Sion" occurs seven times only 

in the New Testament. It is used three (John xii. 

I 5 ; Rom. xi. 26) ; twice in the past tense of the 

earthly Sion ( Matthew xxi. 5) ; and once in the 

future, and in each case in relation to the Lord's 

appearing to Israel. This is significant. It is 

four times used of the heavenly Sion (Rom. xiv. 

33; Heb. xii. 22; I Peter ii. 6; Rev. xiv. I). In 

two of the instances given it is a quotation from 

Isaiah viii. 14 and xxviii. 16, having reference to 

the Lord as the "chief corner-stone" laid by God 

in Sion. Revelation xiv. I is yet future, as all 

know. 
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In the instance before us in Hebrews we have 

the saints of God connected with it. Zion or Sion 

means fortress. Here it is heavenly fortress, "Ye 

are come to Mount Sion" ; the past tense is not 

put for the future. The Apostle writes of some

thing in the past ( and which includes the present), 

and not exclusively of something yet future. The 

saints have come; come in the ancient purpose of 

God ; come in Christ; come in the Spirit ; come by 

faith to the mount of God. The word "come" 

is frequently used in this epistle of drawing near 

unto God in prayer, in faith worship, and in com

munion ( chaps. iv. 16; vii. 25; x. 22). 

Now, is this a picture of the millennium glory 

and blessing when the Lord shall reign in Sion? 

Or is it the heavenly Sion, and the pregent posi

tion of the saints of this age in relation to it? 

Those Hebrew Christians, to whom this epistle 

was written, had not come to the earthly Sion, 

for at the time it was surrounded by the Imperial 

army under Titus, son of the Emperor Vespasian. 

There was not the slightest prospect that they 

would even stand before the Mount. They might 

in mind be there, but not in person. No. It is 

the antitype of the Sion on earth, and to it all 

the redeemed have come without exception. Sinai 
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1s 1n contrast to Sion. The former is a spiritual, 

the latter a literal mount. One is on the earth, the 

other is in heaven. The one is of law, the other 

is of grace. The one is of cursing, the other 

is of blessing. The former was wreathed in 

blackness and darkness, the latter is robed in 

light and glory. The one repelled the beholder, 

while the other attracts him. Upon the former, 

God only abode for a brief period, but He dwells

upon the latter. Sinai was the place of law, 

terror, and penalty; but Sion is the place of grace, 

peace, and eternal life. What a contrast! How 

great and vivid it is. 'Tis here the ransomed come 

for prayer, praise and worship. 'Tis here they 

come in mind, and heart, and in the Spirit to 

commune with God and leave their odours of 

heart-felt adoration at His throne. 

0, tried heart, come boldly, come constantly, 

come believingly to the heavenly Mount; nay, to 

the eternal God, thy Father, who dwells thereon. 

Come and 1nake known thy needs, thy desires, 

thy sorrows, and all thy joys! Thou mayest 

come; thou art coming; thou hast come; thou art 

ever there in thy Father's purpose, not as a visi

tor but as a dweller, there thou art at home! 
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II. 

THE HEAVENLY JERUSALEM. 

"Vv e are come unto the city 

Where our living God art Thou; 

Thou who barest our sin and sorrow, 

Who comest in joy to-morrow, 

Thou communest with us now. 

"To Jerusalem the golden, 

To the gates of prais� we come, 

To the walls of Thy strong salvation

The chambers of consolation, 

The wandering ones brought home." 

"Ye are come unto . . . the city of the liYing God, 

the heavenly J erusalem."-H cb. xii. 22.

"And unto a city of a living God, a heayenly Jerusalem.'' 

(Empliasi=cd V crsio11.) 

In the New Testam�nt the name "Jerusaletn'' 

is used figuratively only six times. See the fol

lowing passages: Galatians iv. 25, 26; Heb. xii. 

22; Rev. iii. 12; xxi. 2, 10. In the first Scripture 
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\\ e have an aliegory-an extended parable-in 

which the heavenly Jerusalem figures as one of 

its prominent features. We might briefly para

phrase the whole passage thus: Abraham had 

two sons, Ishmael and Isaac, the former by a 

bond-woman, Hagar, and the latter by a free 

woman, Sarah. Ishmael was born after the flesh; 

but Isaac after, or according to promise. Now 

these two sons represent two covenants, the old 

and the new. The old was from Mount Sinai, and 

carries with it bondage, which is allegorically 

Hagar, and stands for Jerusalem on earth, which 

is now in bondage with her sons. The new cov

enant is from Mount Sion, in heaven, and gives 

liberty. This is allegorically Sarah, and stands for 

Jerusalem, which is above, the mother city of us all, 

and is free. "1,fother of us all:" They were not 

born in her, or from her, but for her. "Free," in 

contrast to J erusale1n on earth now in the hands of 

the Turks. The Heavenly Jerusalem is the me

tropolis of the saints of this age-"For our conver

sation (citizenship) is in heaven, from whence also 

we look for the Saviour, the Lord Jesus Christ" 

( Phil. iii. 20). On earth the saints of this age have 

no city. "Here have we no continuing city, but we 

seek one to come" ( IIeb. xiii. 14). That pattern 

14 
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pilgrim Abraham in all his wanderings had this city 

in view, "For he looked for a city which hath 

foundations whose builder and maker is God" ( Heb. 

xi. 10). His spiritual seed have during the ages

been assured that God had prepared for them this

city (Heb. xi. 16).

It is a city of organized life: angelic and spiri

tual. It is the "city of the Living God," the home 

and abode of the life-giving One, and those whom 

He quickened in grace by His Spirit. It is "heav

enly Jerusalem" in contrast to Jerusalem on earth 

which has for two thousand years been "trodden 

under foot by the Gentiles," and shall yet be, for a 

while. It is "new"; old, yet ever new. Earth's 

oldest and fairest cities are but "dust," and will 

some day be "ashes," but the heavenly city will 

be ever new. No touch of Time will ever leave a 

trace of decay upon it. No vandal hand can dis

place one stone thereof. It is "holy'' in its char

acter, for nothing of sin can enter into it. Its in

habitants are for ever delivered from the presence 

of sin and the company of sinners. "There shall 

in no wise enter into it anything that defileth, 

neither whatsoever worketh abomination, or maketh 

a lie: but they which are written in the Lamb's 

book of life" (Rev. xxi. 27). 
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This city is invisible to earth's dwellers of to-day 

-it is only seen by faith; but in the time of the

kingdom it will be seen over the earth. "New

Jerusalem which cometh down out of heaven from

my God" (Rev. iii. 12). The name of the city

will be written upon the forehead of each inhabi

tant of the same; written in characters of holiness

and glory.

\i\Then the kingdom tin1e shall be over, and earth's 

history is closed up by fire, and the present eari:h 

and heaven shall have been purified and become 

new, then will the "Holy City, New Jerusalem, 

come down from God, out of heaven, prepared as 

a bride adorned for her husband" (Rev. xxi. 1, 2). 

It will fill the world with its glory. It is a city in 

heaven now; it will next be over the earth for a 

thousand years, and then upon the earth for eternity. 

D·eath shall never enter there, sin shall never be 

known within its holy precincts. No pain, sorrow, 

tears or sighs shall its inhabitants ever feel or know. 

All physical, n1ental and moral conditions are to be 

"new." 

In the n1eantime the "strangers and pilgrims'' on 

the earth have in faith and the spirit come into it, 

and are anticipating the time when they shall in 

body enter in and for ever abide there with its 
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Builder and Ruler, the life-giving God. Let them 

therefore sing: 
I 

"We are citizens of heaven! 

And as one who has no ear 

For the turmoil of the journey 

When the home he loves is near. 

One whose step is onward hasting, 

Where his heart went long before; 

Vle are now in spirit dwe!ling, 

Earth's discord all is o'er." 
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III. 

1IYRIADS OF ANGELS. 

"To the companies of angels 

\ Ve declare Thy glorious grace ; 

In the stoles, by Thy blood 1nade whiter, 

And crowned with a radiance brighter, 

Than they who behold Thy face.'' 

"Ye are come unto .... innumerable hosts, the general 

assembly* of angels."-Heb. xii. 22 (R. V. margin). 

"And unto myriads of messengers, in high festival." 

Emphasized Version. 

It is well to know a little of what Revelation has 

to say about angels. The "Father of spirits" created 

them before He framed the world; for when He 

laid the foundation thereof ·'the morning stars sang 

together, and all the sons of God (angels) shouted 

for joy." 

They have no material bodily form, such as man 

possesses, though they may assume such in fulfill

ing the will of the creator. 

* [KoTE.-The words "general assembly'' are a translation

of a word which means "a general assembly," particularly

on some festal or joyful occasion.-Parkhurst.]
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They are stronger than n1en, for they "excel in 

strength," the) are "greater in power and might'' 

( Psa. ciii. 20; 2 Pet. ii. I I). Their strength has 

never been weakened by sin, as is the case with 

man. Their eyes never grow dim, nor their ears 

dull of hearing, no lines of age nor marks of in

firmity do they bear. No vicissitudes of time bow 

them down, for theirs is perpetual youth and 

strength. 

During past ages angels used to come from 

heaven to earth: from God to men. They came 

sing}�, at times; then again in twos and threes, and 

also in larger numbers. 

They came on the service of God with messages 

to men; sometimes with messages of mercy, then 

again with words of judgment. 

They were used of God in delivering men from 

judgment, in giving comfort, in supplying instruc

ion, reproof, warning and consolation. Their ser

vice was varied and continuous during the past ages, 

as the records of Scripture show. 

Since the descent of the Spirit, and the comple

tion of Revelation, it has been different, for their 

e111ployment by God as instruments of revelation 

has ceased. Though He still employs them as mes

sengers to minister in a peculiar 111anner to those 
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·who are heirs of salvation ( Ffeb. i. 14). He will

use then1 in the future in executing judgment upon

sinners, as He now uses the1n to minister to His

own.

Angels worship God, and as they do so they fall 

before His throne upon their faces sa) ing-" Amen: 
blessing and glory and wisdom and thanksgiving 

and honor and power and might be unto our God 
for ever and ever, An1en" (Rev. vii. r r; viii. 3, ro). 

They too sing His praises. �eaven is filled with 
their harmonies, for they joy in their Creator (Rev. 

v. rr).

They serve Him, as well as worship and sing

His praises. They are His unwearied servants and 
delight in doing His will. 

It is not that angels have come to the saints of 

this age, but that the latter have come to the former. 
"Ye are come-" to the whole company of angels, 
the myriad inhabitants of heaven. 

The ransomed see them not with natural sight, 
they hear them not with their natural hearing. 

Natural senses do not corroborate the Word of 

God, which is the basis of faith in this matter. 

They are conversed with only by faith. They 

delight in the redeen1ed of God, and are full of 

gladness over lost ones being saved, for "there is 
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joy in the pre, ence of the angels of God over one 

sinner that repenteth.'" They too joy in the bles

sings of the redeemed, whom they love and whom 

they watch over. 

Thus the original inhabitants of heaven and those 

redeemed and cleansed for the heavenly courts have 

come together. Their worship, songs and service 

meet and mingle and ascend to "Him who is and 

who u•as and who is to come."
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IV. 

THE CHURCH OF THE FIRST-BORN ONES. 

"We are come to the Great Assembly 

Of the first-born sons of God; 

The enrolled in the ancient ages, 

In love's everlasting pages, 

Names registered in blood." 

"Ye are come unto . . . the Church of the first-iJorn 

who are written in heaven."-H eb. xii. 23. 

"And unto a called out assembly of first-born ones en

rolled in [the] heavens."-Emphasized Version. 

The word "Church" occurs but twice 1n this 

Epistle ( chapter ii. 12 and here). In both instances 

it is the Church as seen in heaven and not on the 

earth-in heaven with its Founder and Head. The 

term "Church" means that which is called out. God 

has called His people out of spiritual and moral 

darkness into His own holy light. He has raised 

them out of the depths of death and brought them 

into the source and centre of life in His Son. He 

has formed them into a living unity which He 

has designated by His own Name, "the Church of 
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God." It, the Church, is composed of an ''election 

of grace" in this age, and is entirely separated from 

the saints of ages past. Therefore such terms as 

"The Patriarchal Church'' and "Jewish Church" 

though in use, are misleading, for no "Church" 

existed in those times. There is but one "Church 

of God," and never will there be another. "The 

Church which is His body-the fulness of Him that 

filleth all in all"-is the same as Church of God, 

only looked at from a different view-point. It is 

the Church as composed of various members brought 

together and formed into one body by the Spirit

a body of which Christ is Head and Lord. For "He 

is the Head of .the Body, the Church." 

"The Church of the First-born" is the same 

Church, but not as seen on the earth like the Church 

of God-the body of Christ-but in heaven in its 

completed character. It is true that a part only 

of the Church is actually in heaven at this moment, 

and is there in a disembodied state; while the re

mainder of it is on earth in a bodily condition, ac

quainted with temptation, sorrow and suffering. 

Doubtless there are others yet to be added to the 

Body of Christ before it is completed and glorified. 

Yet those, together with these now in the Body, 

are seen as in heaven at this 1noment-seen there 
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not actually but prospectively, beheld not really but 

ideally. Angels are actually there, for heaven is 

their native place and home; but the Church as a 

completed and perfected whole is only ideally there. 

It need cause no surprise that in this great Scrip

ture the actual and ideal meet and mingle, for the 

same thing is seen in Revelation iv., v. and vii. Just 

as in various portions of Holy Scripture literal and 

figurative language is joined together, as in the 

words of the Baptist concerning Christ-"He shall 

baptize you with the Holy Ghost and with fire";

and in the words of our Lord to the Jewish ruler : 

"Except a man be born of iuater and of the Spirit, 

he cannot enter into the kingdom of God"-so in 

this portion of Hebrews the actual and the pros

pective meet. 

Christ is not only the only begotten of the Father 

as to His eternal generation, but He is the "first 

begotten fron1 among the dead'' (Col. i. 18; Rev. 

i. 5). By the power of the Father was He raised

from an1ong the dead to be the head of "many

brethren"; and close indeed is the bond bet,Yeen

Him and them, so close that they are one. ..For

both He that sanctifieth and they who are sanctified

are all of one: for which cause he is not ashan1ed

to call them brethren, saying, I will declare Thy
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nan1e unto :\Iy brethren, in the n1idst of the Church 

,vill I sing praise unto Thee" ( Heb. ii. I I, 12). 

The word translated "first-born" is a plural one, 

and therefore means the first-born ones. It includes 

all who have in this age been "begotten again to a 

lively hope by the resurrection of Jesus Christ from 

among the dead" ( r Peter i. 3). It encircles all 

believers from the day when the Spirit descended 

until the "day of Christ." It also implies that there 

are others yet to be born on the same principle after 

the Church has been completed and removed to 

heaven. Christ is the "first-born among many 

brethren," so the Church is a "kind of firstfruits 

of His creatures" (J as. i. 18). 

The term "written" means registered, from a 

word which signifies to write off, to enroll, to reg

ister, and is met with son1e six times in the Kew 

Testament. 

There are various books mentioned 111 the 

Scriptures of which God Himself is the keeper. 

There is the book of natural Zif e ( Exod. X.."\:xii. 32, 

33 ; Psa. lxix. 28 ; Psa. cxxxix. I 6), in which all 

who have lived, are living, and shall yet live are 

written. Another book is the book of k'ingdoni Uf e 

( Isa. iv. 3; Dan. xii. I ; 1fal. iii. 16), a remnant of 

Israel in the latter days. A third is the book of 
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spiritual life (Phil. iv. 3; Rev. iii. 5), in ,,·hich the 

service and works of the saved are recorded. Then 

there is the book of eternal life (Luke x. 20; Heb. 

Yii. 23 ; Rev. xiii. 8; xx. I 5 ; xxi. 27), called the 

··La1nb's Book of Life," in which the redeemed of

all the ages are registered. From this scroll there

is no "blotting out." It is in this book the Church

of the first-born ones is registered, but not the

Church alone ; for all the ransomed of the ages are

therein, not one being absent. Well might the Lord

say to the seventy on their return from their suc

cessful service, "Rejoice not that the spirits are

subject unto you; but rather rejoice because your

names are written in heaven." And this joy belongs

by grace to every saved soul, and none such need

ask of his fellow such a question as this :

"Is my name written there, 

In its page white and fair? 

In the book of the kingdom, 

Is my name written there?" 

Men cannot answer one for another in this mat

ter. A transformed experience, the Word of God 

and the Holy Spirit, form a three-fold witness to 

the mind of the saved that the name is "written 

in the Book of Life" (Phil. iv. 3). 
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V. 

GOD THE JUDGE OF ALL. 

"With our God the Judge of all men, 

Undisn1ayed, unasha1ned we meet 

For the tears of a sinner shriven, 

The kiss of lips forgiven 

For ever anoint His feet." 

"Ye are come unto . . . . God the Judge of all.'' 

(Heb. xii. 22, 23). 

"And unto a God, a Judge of all.,. (Emphasized Ver

sion). 

Israel at Sinai came to the mount ( not close to 

it, for "they stood afar off") but not to God. They 

came to certain earthly manifestations of His pres

ence, such as the darkness, lightnings, thunderings, 

and a loud voice; but not to God Himself. They 

�1✓ere afar off 'fron1 Him while they were near 

enough to see and hear Hts manifestations. The 

Hebrew Christians, in contrast to their fathers after 

the flesh, had come to God, and not they alone, 

but also all true believers of this age. The idea 

here is that there is nothing intermediate or be

tween the corner and God. They have reached Him 
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and He is their end. \ Ve can get no higher than 

God, for there is nothing beyond hin1 for his people 

to reach. It was for this end that the Lord Jesus 

Christ suffered for sins. "He suffered for sins, the 

Just for the unjust, that he might bring us to God., 

(r Pet. iii. 18). It is to God as Judge they have 

approached through the Lord Jesus Christ, for "God 

is Judge Himself" (Psa. i. 6), and He will not give 

His judgment to another. There is no intermediate 

judge to-day; it is with God men have to do. "God 

is judge : He putteth down one and setteth up an

other" ( Psa. lxxv. 7), for "He is a God that j udgeth 

in the earth" (Psa. !viii. rr). He judges right

eously, for "justice and judgment are the habita

tion of His throne." He is UNIVERSAL JUDGE. 

John Wycliffe, in his version of A. D. 1380, gives 

the clause, "Cod do11iesman of alle." All without 

exception or distinction. While it includes every 

created intelligence as fallen angels, demons, the 

devil and men, the latter only are in question here. 

God to-day in His government of men and affairs 

of earth is ever upon His throne as Judge, and He 

is acting in that capacity night and day. He is 

ruling in the affairs of earth, though men heed Him 

not, yet He is weighing their ways in the balances 

of His justice and holiness. "The Lord is a God 
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of knowledge, and by Hin1 actions are weighed" 

(r Sam. ii. 3). Nay, He goes down to the secret 

springs of action, for "the Lord weigheth the spirits" 

(Pro. xvi. 2). 

When the present age of grace is passed God 

will judge men through His Son (John v. 22, 23,

with Acts xvii. 30, 31). In the meantime He judges 

both the saved and unsaved. The latter have 

passed beyond eternal judgment in the Lord Jesus 

Christ, and therefore "shall not come into j udg

n1ent" (John v. 24), yet He judges their un judged 

ways. "For if we would judge ourselves, we should 

not be judged" ( r Cor. xi. 31). And yet though He 

1nay have to judge His people's ways, He does so as 

Father (Heb. xii. 5-1 I). 

How needful it is for the redeemed to judge their 

works, ways, and words in the light of His pres

ence. How necessary to have the willing heart 

to be searched by His Spirit and Word, and thus 

get His estimate and mind concerning the manner 

of life. How becoming it is for the Christian to 

pray: 

"'Search me, 0 God, my actions try, 

And let my life appear 

As seen by Thine all-searching eye, 

lVIy ways to mine made clear. 
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"Search all my sense and know my heart 

\\ ho only canst make known, 

And let the deep and hidden part 

To me be fully sho,vn. 

"Search all my thoughts, the secret springs1

The motives that control; 

The chambers where polluted things 

Hold empire o'er the soul. 

"Search, till Thy fiery glance has cast 

It's holy light through all, 

And I, by grace, am brought at last 

Before Thy face to fall." 

Though the present age be one of grace in con

trast to the past one of law, yet even it has its 

terrors-its wholesome fears for a truly godly soul 

-and its chief terror, though perhaps not the only

one, is that "the Lord shall judge His people" (Heb.

x. 29). And that solemn fact is constantly set

before the saved in the Word of Truth. It is im

plied in "God is Light," and declared in the words

at the end of this chapter, "for our God is a con

sun1ing fire." There is indeed need to keep beforie

the mind such words as these-" And if ye call on

Hirn as Father, who without respect of persons

j udgcth according to each n1an's work, pass the time
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of your sojourning in fear" (1 Peter i. 17, R.v.). 

It is necessary that grace should have its terrors, 

for the flesh in the case even of the most experienced 

believer would ever make grace an occasion to sin, 

and also to make heavenly privileges and position an 

excuse for living an earthly, fleshly life. It is prac

tical salvation to keep before the mind that the 

"Judge standeth before the door" (James v. 9). 



VI. 

THE SPIRITS OF JUST MEN PERFECTED. 

"\i\Tith the spirits pure and holy 

Of the saints of ancient years, 

Of the loved ones whom death made dearer, 

The absent who yet are nearer, 

We worship amid our tears. 

"Ye are come unto .... the spirits of just men made 

perf ect."-H eb. xii. 23. 

"And unto spirits of righteous ones who have been 

made complete."-Emphasized Version. 

Among the many great themes treated of in the 

Epistle to the Hebrews is that of perfection, one 

phase of which is brought out in connection with 

the company mentioned in this important clause. 

There are two words in the epistle translated "per

fection," the first of which occurs but once ( chap. 

xiii. 21), and which means to fit thoroughly, to

adjust. The se�ond word, which is met with in

the epistle some twenty times, is variously trans-
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lated, and is said to signify, "to bring to the ap

pointed accomplishment, to develop the full idea of 

the character, to consummate."* The idea of bring

ing to the fixed or appointed end never varies 

throughout the epistle, whether it be in relation to 

the Lord or those whom He has redeemed. Perfec

tion is reached when the determined end has been 

accomplished. The subject is introduced in con

nection with the Lord Himself. It befitted God, 

''in bringing many sons unto glory, to make the 

Captain of their salvation perfect through suffer

ings" ( chap. ii. 10). 

Personally, the Lord was perfect. He was per

fect God and perfect man. His divine and human 

nature were alike perfect and complete. Morally, 

too, the Lord was per£ ect from the beginning, so 

that no moral change is implied as having taken 

place in Him. He reached the consummation of 

Captain of Salvation of the sons pre-detern1ined 

for the glory, by way of suffering. God passed 

Him along a path of temptations, tears, pain and 

death in order that He might become the Saviour. 

"And being made perfect, He became the Author 

of salvation to all of them that obey Him" (Heb. v. 

*Conybeare and Howson, "Life and Epistles of Paul."

Note, Vol. II., page 613. 
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7-9). No doubt the sufferings of the Lord "in the

days of His flesh
.,

perfected His experience and

His sympathies, and thus was He fitted to become

a perfect Saviour and High Priest. "'The word of

the oath maketh the Son who is conse

crated (perfected) for evennore" (Heb. vii. 28),

a sympathizing High Priest, and as such He is the

"Author and finisher (perfecter) of faith" (Heb.

xii. 2). The perfected One is there£ ore the per

f ector, the one who has reached, bv way of suffering

and death, the appointed end, and is engaged in

bringing the sons of God to the same holy consum

mation.

The company, distinct from the angels and the 

Church of the first-begotten ones, called the "just 

men made perfect," is undoubtedly composed of 

the Old Testament saints, a company never per

fected on earth. Even those under the law could 

not, while on earth, reach their destined end-could 

never obtain a perfectly purged conscience and a 

perfect standing before God. The Levitical priest

hood, composed of sinful men, could never have 

bestowed perfection on those under it ( Heb. vii. 

Ir). The laws which regulated the priesthood and 

the ritual life of the nation could NOT do so, "for 

the law made nothing perfect" ( chapter vii. 19). 
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·Neither could the vanous gifts and sacrifices or

dained by the law "make him that did the service

perfect, as pertaining to the conscience" (Heb. ix.

9). There were depths of need in the heart and life

of the offerer which these sacrifices were unable to

meet. The conscience was never purged and paci

fied, therefore the offerer never reached the per

fection of a purged conscience (Heb. x. I, 2). For

them-the Old Testament believers-perfection was

a deferred thing until the sacrifice of Christ had

been offered unto God, "that they without us should

not be made perfect" ( Heb. xi. 40) .. They are now

perfected together with the true believers of this

age through the one sacrifice of Christ: "For by one

offering He hath perfected for ever them that are

sanctified" (Hebrews x. 14). This perfection is

alike the possession of the saints of ages past, now

in heaven, and of all those of the present age now

on earth. It is the heritage of all the redeemed,

for such have "no more conscience of sins," for the

blood has "purged their conscience from dead works

to serve the Living God.''

This, then, is the perfection referred to in Heb. 

xii. 23. It is not the ". pirits" which are said to

be perfected, but the justified ones themselves who

are in a spirit state-a disembodied condition.
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They had been by God declared righteous on the 

principle of faith while in a bodily state (Heb. x. 

4-7), but they were not "perfect as pertaining to

the conscience," as we have already seen. They

are in heaven with God as really and as actually as

are the angels, and they are as conscious as are the

heavenly messengers themselves. They are happy

because all the conditions which would lead to un

happiness are for ever passed away. It is true they

are not perfected in the sense they will be at the

coming of the Lord, when they will be "clotned

upon" and glorified together with Him. For this

they wait in hope-wait in rest and peace for the

dawning of the glad Redemption Day.

The saints of to-day have come to this happy, 

holy company, who worship the living God in His 

temple on High; yes, to them in the foreknowledge 

and purpose of God-in the privileges of redemp

tion through the blood of Christ-in the life-giving 

power of the Holy Spirit; to them in the vision 

and flight of faith, and in a spiritual intelligence 

begotten in the mind by a belief of the truth. And 

-thus they anticipate the time when they shall be all 

"''glorified together/' and form one grand company 

-all sons of God (Rev. xxi. 7), and all with Him for 

ever. 



VII. 

JESUS THE MEDIA TOR. 

"We are come unto Thee, Lord Jesus, 

We have found Thee where Thou art; 

In Thy still pavilion hiding, 

For ever in peace abiding-

Our eternal home Thy heart." 

"Ye are come unto ... Jesus, the Mediator of the new 

covenent."-H eb. xii. 24 

"And unto a Mediator of a new covenant, Jesus."

Emphasized Version. 

It has often been said that in the Epistle to the 

Ephesians believers are looked upon as being raised 

up and seated together with Christ in the heaven

lies (Eph. ii. 6), while in the Epistle to the Hebrews 

they are seen as on the earth going onward as pil

grims to the "city which hath foundations whose 

builder and maker is God." Though they are looked 

at as on the earth, yet they are ,·,holy brethren, 

partakers of the heavenly calling," and have in spirit 

come unto their leader, "Jesus, the Mediator, who 

is at the right hand of God." They have come to 

Jesus! 



In the Epistles and Revelation the tender, human 

name, Jesus, is met with thirty times, and seven out 

of that number are to be found in Hebrews. 

JESUS. 

"O, Name, the psalm and the music 

That fill the heavenly place; 

0, Name, by which we enter, 

And see Thee face to face. 

0, Name, Thou are the music, 

And here the sweetness and song, 

Though the sea and waves are roaring, 

And though the night is long." 

Just as Jehovah was the name of the old cove

nant so Jesus is the one which stands at the head 

of the scroll of the new covenant. It is fitting that 

the historical name which marks Him out as the 

Saviour of His people from their sins should be 

the one uniting Him with the covenant. 

l'AEDIATOR. 

The word "mediator" occurs in the New Testa

n1ent some seven times, six times as a noun and 

once as a verb. In the latter form it is found in 

the following passage: "Wherein God, willing 

more abundantly to shew unto the heirs of promise 

the immutability of His counsel, confirmed it by 

38 



an oath'' (Heb. vi. 17). The word "confirmed" 

means 11iediated. God mediated with an oath be

tween Himself and men. Twice the word is used 

in a general sense in Galatians iii. 19, 20; the re

maining four times it is used of the Lord-I Tim

othy ii. 4; Heb. viii. 6; ix. 15; xii. 24. It means 

a middle man; one who occupies a central place as 

Moses when he said, "I stood between the Lord and 

you at this time" (Deut. v. 5; Gal. iii. 19). "A 

mediator is one who stands in the midst. He 

is one who interferes as an equal friend be

tween two parties as being qualified by his rela

tion to each to be the medium of communication 

tween them, and so bring then1 together." The 

patriarch Job complained of the lack of one such 

in the words: "Neither is there any daysman be

twixt us, that might lay his hand upon us both" 

(Job ix. 33). Sin dug a chasm unfathomably deep 

between God and men which could only be bridged 

by a God-Man Mediator, and that one is "Jesus, 

the Mediator." He is the daysman who has laid 

IIis hand upon God and man, for "there is one 

Mediator between God and men, the 11an Christ 

Jesus" ( 1 Tim. ii. 5). In person he is pre-en1i

ncnt1y fitted for this office, for He is Go<l and n1an. 

In Jiim divinity and spotless humanity meet and 
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J01n. He was therefore qualified to undertake the 

work, because of being God and Man. He further 

qualified Himself by His sacrifice. "He offered 

Himself without spot to God, . for this 

cause He is the mediator of the New Testament" 
( Heb. ix. 14, 15). He earned the right and title of 

11ediator by His death upon the Cross. His media

tion is a part of the "more excellent ministry" than 
that of Aaron, and is part of His priesthood (Heb. 
viii. 6). His mediation is one of the final things,
because heavenly and eternal. He is the final l\Ie
diator, "the same yesterday, and to-day, and for
ever," as the covenant of which He is Mediator is

an eternal one.
COVENANT. 

The word for ,·,covenant" occurs in the New Tes
tament thirty-three times, and thirteen of that num

ber is translated "covenant," and twenty times 
"testament." The general consent is that "cove
nant" should in every instance replace "testament," 

though some would except Hebrews ix. 15, 17. The 
word is met with in Hebrews seventeen times, where 
it is given "covenant" eleven times and "testament" 

six times, so that it occurs in this epistle more than 

one-half the total number in the whole of the New 

Testament. Hebrews might therefore be termed 
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the "covenant epistle." It is the book of Scripture 

in which is found a detailed contrast between the 

two covenants. 

THE FIRST AND SECOND. 

The first covenant which was between God and 

men was a faulty one, because of the constant fail

ures of those under it. The moral failures of the 

covenant people simply proved it to be weak, "for 

if the first had been faultless, then should no place 

have been found for the second" ( Hebrews viii. 7). 

BETTER. 

The first was of law, but the second of grace; 

the first was the ref ore faulty, but the second is 

perfect. The Lord is a "surety of a better testa

ment"; "the 1'Iediator of a better covenant which 

was established upon better promises" (Hebrews 

vii. 22; viii. 6). The "better promises'' have first

of all a relation to the house of Israel and the house

of Judah in the latter days. These promises are

given in Heb. viii. 8-13. First, His law should be

written upon the hearts and minds of the restored

of Israel and Judah; no longer without upon tables

of stone, but upon the "fleshly tables of the heart."

Second, He will be their God, to be loved, trusted,

obeyed, served and worshipped. They will be His

people; His peculiar treasure before all nations.
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Third, they shall all know; each will have a personal, 

experimental knowledge of Him; "They shall not 

teach any man his neighbor, and any man his 

brother, saying, 'I(now the Lord,' for all shall know 

l\1e, from the least to the greatest." . In that day 

there will be no need of prophet, psalmist, and 

teacher, for they shall all be taught of God. Fourth, 

on the ground of the one sacrifice of the One l\'.le

diator, God will be merciful to their unrighteous

ness, and their sins, and their iniquities He will for

give and forget. These promises have a present 

fulfilment in all those who have repented of their 

sins, and have found salvation through faith in the 

Lord Jesus Christ (see Hebrews x. 10-18). 

NEW. 

This word was first used by the Lord on the 

night of His betrayal ( Matt. xxvi. 28; Mark xiv. 

24; Luke xxii. 20), and next by Paul ( I Cor. xi. 

25; 2 Cor. iii. 6). It is applied to the covenant 

in this epistle three times ( chap. viii. 8- r 3 ; ix. I 5). 

It is a contrastive term. "In that He saith a new 

(covenant), He hath made the first old. Now that 

which decayeth and waxeth old is ready to vanish 

away" (Heb. viii. 13). Another word is used for 

new ( Heb. xii. 24), and the only time it is used in 

relation to the covenant, and it means :young as 
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well as new. There is no age to it; it will never 

grow old, and therefore will never be superseded or 

abolished. It is the 

EVERLASTING (OVEN ANT 

(Heb. xiii. 20). For fifteen hundred years the first 

covenant had a nominal existence, but at the end 

of that time it was for ever abolished, while that 

of which the Lord is l\1ediator goes back into the 

past beyond the bounds of human history and 

creation, and forward into the unending future. 

Though this covenant between the Father and the 

Son is eternal, as old as eternity, yet it only became 

effective in its provisions through the death and 

resurrection of the Lord. The redeemed of this 

age are one and all within the ample folds of this 

covenant; no matter what their age, experience, or 

attainments may be, they are in the embrace of its 

saving power. But what is better, far, far better, 

they are united to the 1,fediator by an inseparable 

bond-to Him, the tender, sympathetic, yet Al

mighty One, who understands the needs, te1npta

tions, and trials of those for who1n He acts. 
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VIII. 

THE BLOOD OF SPRINKLING. 

"We are come where the Priest has sprinkled 
On the everlasting throne, 

On the Ark where Thy glory dwelleth, 
The Blood that for ever telleth 

The work is done." 

"Ye are come unto . . . . the blood of sprinkling, that 

speaketh better things than that of Abel.''-H eb. xii. 24. 

"And unto blood of sprinkling, s,eaking more mightily 

than Abel.''-Emphasized Version. 

It is well worth noting that the first word in the 
New Testament applied to the "precious blood of 
Christ" is the word "shed," which means to pour

out. It was used by the Lord on the night before 
He died. If His words used at the institution of His 
Supper, as given by three out of the four evan
gelists, were read side by side, it would be seen that 
He said to His disciples (the eleven): ''This cup 
is the new testament in my blood which is shed for 
you, and for the n1any, for the remission of sins." 
Luke gives "for you," the disciples ( chap. xxii. 
20) : l\.1ark has for '

°

'the many" ( chap. xiv. 24),
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\\·hile l\Iatthew records "for the remission of sins" 

( chap. xxvi. 28). 

It is also remarkable that the last word applied 

to it in the Book of the Revelation is the word 

"victory": "They overcame him (had victory) by 

the blood of the Lamb" (chap. xii. 11). "Shed"

"Victory." How fitting: how suggestive! The 

first is the Alpha and the last the Omega of the 

divine alphabet concerning the sacrifice of Christ. 

He poured out His life upon the tree, hence the 

words, "the blood of the Cross" ( Col. i. 20). That 

which He shed on the earth, He sprinkled in Heav

en. Just as the High Priest of Israel on the day of 

Atonement killed the sin-offering for the people 

in the court of the Tabernacle, and took its shed 

blood into the holiest of all and sprinkled it once 

upon and seven times before the mercy seat (Lev. 

xvi. 14), so the blood of the Lord Jesus, the cove

nant Victim, which was shed on earth, was by Him

self sprinkled in Heaven. Not in any sensuous,

literal manner did He sprinkle His blood in Heaven,

for He did not enter therein with but in His blood ;

"By (in) His own blood He entered in once into the

holy place, having obtained eternal rede1nption .,

(Heb. ix. 12). That which was shed on earth was

figuratively, yet effectively, sprinkled in HeaYen.
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SPRINKLING. 

The verb "sprinkled., occurs but four times in 

the New Testament, and, as might have been ex

pected, all in the Epistle to the Hebrews ( chap. ix. 

13, 19, 21; x. 22). It is a metaphor for purify

ing, either ceremonial or moral. The derived 

word "sprinkling" is met with twice, and is found 

in the epistles written to Jewish Christians ( Heb. 

xii. 24 and r Peter i. 2). When the passages where

it occurs are looked to in their moral order, it is

seen that Christians are, first, "elected . . ac

cording to the foreknowledge of God the Father

. unto sprinkling of the blood of 

Jesus Christ" ( r Peter i. 2). The "sprinkling of 

the blood" is upon the sinner for cleansing, for re

n1oving the defilement of sin from the soul. Here 

the "sprinkling" is subjective, the sinner being the 

object of the purifying power of the death of 

Christ. And, second, that they have as purged sin

ners ,·,come unto . . . the blood of sprinkling" to 

worshtp and have comn1union with God. "The 

blood of sprinkling" is in the objective; it is the 

object to which the saved have come. The differ

ence, then, between the phrases "sprinkling of the 

blood" and "the blood of sprinkling:" is no mere 

verh�l one; the first shows its purging power upon 
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the conscience of the e:ect of God (Heb. ix. 13 ;. x. 

2), and the second its power God ward for the 

saints. They find shelter and rest beneath it. As 

Israers first-born found shelter from death under 

the blood of the Lan1b on that night when the de

stroying angel passed through the land of Egypt, 

even so the ransomed ones have found safety be

neath the sprinkled blood of Christ. It is a spir

itual apprehension of this fact which enables souls 

to draw near unto God for worship in perfect lib

erty and rest of spirit. Souls consciously under 

the sheltering power of the sacrifice of Christ, on 

approaching God, are not often occupied with self. 

\Vhile creed-bound, law-fettered ones are generally 

self-occupied, and seldom if ever know "·hat it is 

to "worship God in the Spirit, and rejoice in Christ 

Jesus, and have no confidence in the flesh'' ( Phil. 

iii. 3), a Spirit-given sense of perfect and eternal

security under the "blood of sprinkling" sets the

believers free for real prayer, true worship, joyful

praise, and holy communion. They are emanci

pated from self-occupation to be occupied with God,

His service, His praise and glory.

THE BLOOD SPEAKETII. 

"Speaketh better things than Abel." The wor<l 

translated "speaketh .
, 

1S met with 1n one 
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form or another in the epistle fourteen times-the 

perfect number repeated. It is one of the most 
important key-words in the book, as anyone tracing 

it through the epistle will at once see. Now, it is 

important to know exacUy what is meant by the 

blood of Christ speaking. We read, "The heavens 

declare the glory of God, and the firmament showeth 

His handiwork. Day unto day uttereth speech, 

and night unto night showeth knowledge" (Psa. 

xix. 1-6). How do the heavens speak to men? In

no audible voice, but impressively by their extent,

grandeur, and glory. We read of Abel, "He being

dead yet speaketh" (Heb. xi. 4). He speaks in the

Word which has given permanent record of his

faith in God, his testimony for God, his sacrifice

to God, and his death as a worshipper of Him.

How does the sprinkled blood speak to men? In

no audible voice, in no mystic way of speaking to

an inward faculty or sense possessed by a few

only. It speaks in the written Word; wherever it

is mentioned therein, there it speaks to men. What

is said of the sacrifice of Christ in the sacred writ

ings is not only permanently recorded, but is liv

ing and ag(;)-abiding. In the Epistle to the Hebrews

the "precious blood" is heard speaking to men of

faith seven times.



First, of Christ entering heaven, where He is 

positionally "both Lord and Christ" (A�ts ii. 36), 

as entering "in His own blood" ( chap. ix. 12), He 

is there in virtue of it. 

Second, of its power to purge the conscience, for 

"if the blood of bulls and of goats . . . . sancti

fieth to the purifying of the flesh, how much more 

shall the blood of Christ . . . . purge your con

science from dead works to serve the Living God" 

(Heb. ix. 13). 

Third, how it gives those who "worship the 

Father in Spirit and in truth" the power and title 

to enter into His presence without slavish dread. 

"Having therefore, brethren, boldness to enter into 

the holiest by (in) the blood of Jesus, let us," &c. 

(chap. x. 19). 

Fourth, it is not only the ground and foundation 

of justification, but of sanctification: "Jesus, that 

He might sanctify His people with (in) His own 

blood, suffered without the gate" ( chap. xiii. 12). 

Fifth, it is the seal of the Eternal Covenant con

cerning which it has been beautifully said: "There 

is no wrinkle on its face; no gray hairs upon its 

brow." It is the "blood of the everlasting coven

ant" ( Heb. xiii. 20). 

Sixth, the apostates not only trample beneath 
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their feet the Son of God and insult the Spirit of 

Grace, but they count the blood of the covenant 

a common thing ( chap. x. 29). All such will re

alize when too late that it is "a fearful thing to 

fall into the hands of the Living God." 

Seventh, as the blood of sprinkling, it speaks 

better things than Abel ( chap. xii. 24). The con

trast is between the blood of Christ personified and 

Abel himself, not his blood; or, to be more exact, 

the contrast is between the testimony of the martyr 

and that of the blood of Christ. The testimony 

of Abel was good-a testimony sealed in death

but the testimony of the blood of Christ is better: 

"it speaketh better things." The comparative 

"better" is met with in Hebrews some thirteen 

times, being another of the key-words of the epistle, 

and one worth meditating much upon. Some of 

the precious things the blood of Christ is speaking 

in the Word have been beautifully described in the 

well-known spiritual song: 

The sprinkled blood is speaking 

Before the Father's throne: 

The Spirit's power is seeking 

To make its virtues known. 
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The sprinkled blood is telling 

Jehovah's love to man, 

While heavenly harps are swelling 

Sweet notes to mercy's plan. 

The sprinkled blood is speaking 

Forgiveness full and free; 

Its wondrous power is breaking 

Each bond of guilt for me. 

The sprinkled blood is pleading 

Its virtues as my own, 

And there my soul is reading 

Her title to the throne. 




