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PREFACE. 

SOME apology is needed for a medical man going so 
far afield as to write religious papers. But the 
same reason that drove me to the study of the 
Unconscious Mind and made me write about it, 
made me examine the relation to health of true 
Christianity. The reason in both cases was that in 
the constant contact with nervous sufferers, I found 
psychologically that some varieties of nervous 
disease were wholly inexplicable without the under
standing of the fact and powers of the Unconscious 
Mind. I also found, theologically, that one great 
factor in ill-health of mind, nerves, and also body, 
was internal discord, the result of the Jack of peace 
of conscience or heart in spiritual matters, and what 
wonderfttt 'results ensued when the soul was really 
in touch with the Infinite. I was much struck with 
the way Professor James in his Giffard Lectures 
shews the happiness and health that resulted from 
the in tern al harmony produced by true religion and 



the know ledge of God. These four Addresses 
are an attempt to shew how this condition may be 
best attained ; and taking the broadest and noblest 
view of medicine, as embracing all that has to do 
with humanity in its highest interests, I cannot 
consider that these Addresses are foreign to its 
spirit. They are now published in the hope that 

they may prove a source of mental and spiritual 
health to the reader, for health, wholeness, and 
holiness are one ! 

A. T. SCHOFIELD, 
M.D.

6, HARLEY STREET, W •



"YESTERDAY.', 

11 Therefore being justified by faith, we have peace with God 
through our Lord Jesus Christ : by whom also we have access by 
faith into this grace wherein we stand, and rejoice in hope of the 
glory of God.''-Romans v. 1 and 2.

You will see at once here, the past, present, and 
future brought before us. The past,-" being justi
fied by faith we have peace with God"; the present, 
-" by whom also we have access into this grace 
wherein we stand"; the future,-" and rejoice in 
hope of the glory of God." It is interesting to note 
that the 22nd, 23rd, and 24th Psalms present the 
past, present and future in the same order. The 
past,-" My God, my God, why hast Thou forsaken 
Me"; the present,-" The Lord is my Shepherd, I 
shall not want" ; the future,-" Lift up your heads, 
0 ye gates, and be ye lifted up ye everlasting doors, 
and the King of Glory shall come in." 

Now you will perhaps wonder why I, a medical 
man, should venture to speak upon the word of God, 
and to call together a few friends to consider in four 
short addresses a little of the Christian's past, pre
sent, and future. I am sure you will see as we go 
on how intimately our spiritual life is linked with our 
soul life and our body life, and how any doctor-I 
am sure all medical men v1ould agree with me-who 
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YESTERDAY. 

looks on a man as a man-spirit, soul, and body
must feel a deep interest, not only in one part of 
him, the body, but in all three parts which so 
materially act and interact and re-act upon each 
other. 

In these lectures, then, we are going to try and 
learn better how to do the Will of God. My next 
three addresses will be devoted to perhaps the more 
interesting side of my subject, the present and the 
fi,ture; but to-day you must bear with me and allow 
me to be rather elementary in my remarks and to 
speak on the past and what is the foundation of our 
position, simply because it is these foundations that 
are being now shifted and everywhere questioned. 

You know very well that if the foundations of your 
house begin to settle, however splendid your recep
tion rooms and however beautiful the furniture, all 
will very soon be worthless when the house tumbles 
about your ears. For after all, the foundation is 
the most important part of any structure, and the 
foundation of Christianity, though it may not be 
the most beautiful, is the part most frequently tested 
and is certainly that part which all the powers of 
Hell are trying to shake at the present day. 

Consider then that old expression "Justification 
by Faith," an expression so obsolete to-day that you 
may go to Churches for a whole twelve month and 
never hear it mentioned. The phrase sounds to us 
archaic and almost strange, so little have we heard 
it; and as to knowing what it means, has anyone in 
this room a clear idea what "Justification by Faith,, 
conveys to them ? Has it any definite clear meaning 
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YESTERDAY. 

to us as we sit here this afternoon? It is on that I 
shall try and speak, simply because the two things 
that seem to me to be most attacked now are the 
Bible and the Atonement. The Bible by the higher 
critics, the Atonement by all varieties of this ne·w 
mysticism which is principally imported from 
America and to a small extent from Germany, with 
which London is at the present moment absolutely 
overrun. 

Higher criticism is one of the most valuable aids 
to Christianity, if it be conducted in a conservative 
and not in a destructive spirit ; but too often-as 
has been frequently shown-it is carried on in a 
spirit so destructive that little or nothing of Christi
anity practically is left. I would say, soberly and 
quietly here, that if I were bound to accept the 
results of much higher criticism of Germany and 
even of some of our English Schools (particularly a 
section at Oxford), I should at once cease to be so 
foolish as to call myself a Christian at all ; I would 
throw up the whole thing as a tissue of falsehoods, 
because it means little less than that, and anyone 
who has studied son1e of the pages of an encyclo
predia recently published can come to no other con
clusion. Therefore, while there is a higher criticism 
which is of extreme value, there is another which is 
doing, to my mind, nothing but evil work. With 
regard to the Atonement, in all the mystic move
ments of the day there is an attempt· at, or an 
approach to, a realization of the Infinite and the 
finite, of God and man. So far we can be thankful, 
but what we are not thankful for is that it is all con-
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nected with a deliberate neglect or a positive denial 
of the Atonement. By the Atonement I mean the 
work of Christ as the sinners' substitute and Saviour, 
-all ,vhich expressions I quite grant used in a
drawing-room to-day sound quite out of place.

But though you may put it in more modern terms 
if you like (although those ancient terms express it 
best and clearest), the whole concept is alike equally 
out of court in any system of mysticism at present 
in vogue in London. These all agree in one thing, 
that while they are Deistic or Theistic in character 
and acknowledge a God or Supreme Being, they are 
anti-Christian in that they_ deny the Christ as the 
Son of the Living God, and the Substitute on the 
Cross for sinners. So far as Ilis example goes, and 
so far as the Unitarian view of . �hrist goes,· there 
they move along on smooth lines. They may even 
exceed this and regard the Son of God not only as a 
great leader like others, but as the one centre and 
heart of humanity, according to a popular school 
of humanizers. But the Atonement and the real 
Divinity of Christ they practically, and even cate
gorically deny. 

It is interesting to see that both faith and works, 
of which two we are all agreed the Christian life is 
composed, begin according to God, with the Atone
ment. "This is His commandment that we should 
believe on Jesus Christ whom He hath sent " (to be 
the Saviour of the world) that is faith. Faith, 
according to God's commandment, is not to rest in 
Him as the Supreme Being in the first place at all, 
but is to rest on Jesus Christ the Saviour whom He 
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hath sent. Then with regard to works it is even 
still more remarkable. What is the first work that 
we have to do? "This is the work of God." 
What ? " That ye believe on Him whom He hath 
sent." So that whether you look at faith or whether 
you look at works, according to God they have both 
to begin with the neglected and despised atoning 
work of Christ. 

That it should ever come to pass that I should 
stand in a drawing-room and talk of this Divine 
wonder as a despised thing is most strange. But I 
can assure you it is not a fortnight since I was 
talking to a great head of so-called Christian work, 
at any rate good philanthropic work on a marked 
Christian basis, and this person said to me, "What 
is your view of the Atonement ? _Do you use that 
teaching much now?" I said, "Well, I don't know 
whether one's phraseology varies, but I think the 
facts are just where they were." He said, "I meet 
a number of Christian people now who don't believe 
in jt at all ! '' To me it is a contradiction of terms 
for a man to be called a Christian and not believe 
in the Atonement, and yet this amiable leader and 
teacher of a large number of minds seemed to think 
it a correct thing. Therefore, I think it worth while 
to go through elementary truths this afternoon, and 
that we should try to get a thoroughly clear idea of 
what the Bible means by "justification by faith." I 
apologize again for the simple necessity, but I feel it 
essential to try and lay something of a good founda
tion. 

Turning now to these despised Scriptures-sup-
9 
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posing we look at a document written-(! adopt the 
language of Higher Criticism)-no one knows when 
or by whom. It is in one of the so-called five books 
of Moses (though they say he never wrote them and 
indeed it is doubtful whether Moses ever existed) ; it 
was written by some unknown Elohistic writer. 

I will turn to this Elohistic document, the 23rd 
Chapter of Numbers, 20th and 21st verses. It is the 
occasion you all know connected with Balaam's ass 
(that is at least a familiar animal to all) when Balak 
told Balaam to curse Israel, but he found God was 
greater than either himself or the king. God put 
words into his mouth that he never intended to say, 
v. 20 and 2r: "Behold, I have received command
ment to bless, and He hath blessed and I cannot
reverse it." These are the words God says: "He,''
-God-" hath not beheld -iniquity in Jacob, neither
hath He seen perverseness in Israel; the Lord his God
is with him, and the shout of a king is among them."
Well, there is a definite justification by the living
God of His chosen people Israel. He says emphati
cally from that very mountain top, which I was
privileged to see not long ago, before all the assem
bled multitudes around, that He, God, had not
beheld iniquity in Jacob, neither had He seen per
verseness in Israel. So much for this Elohistic
writer.

Now if we turn to another writer (J ehovistic), v,ho 
wrote, according to our Higher Critics, perfectly 
independently of him, in the 14th Chapter of 
� umbers we find a further statement which is of 
great interest as contrasted with what we have just 
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read. We read: "All the congregation lifted up 
their voice and cried, and the people wept that 
night. And all the children_ of Israel murmured 
against Moses and against Aaron and the whole 
congregation said unto .them : ' Would God that we 
had died in the land of Egypt ! or would God we 
had died in this wilderness,•" (verses g, IO, II) ; 

" Only rebel not ye against the Lord," etc. 
Well, of course, as you will be told by the critics, 

it is only natural these two writers should contradict 
each other, because they knew nothing about each 
other ; and this J ehovistic man considers the children 
of Israel a bad set of people, whereas the other 
Elohistic writer justifies them from everything. In 
the 23rd Chapter of Numbers God is said to utter 
these words: "I have not beheld iniquity in Jacob, 
neither have I seen perverseness in Israel," and in 
the 14th Chapter of Numbers the same God is said 
to say that He wanted to destroy them, for they 
were always rebelling against Hin1, and the people 
were said to be grumbling and wanting to go back 
to Egypt. 

Now you say that is contradictory, and who can 
possibly respect a Book that in the space of nine 
chapters contradicts itself so flatly ? It is no use 
trying to reconcile things so obviously contradictory 
as these two statements. At any rate, you will see 
one thing clearly. In the 14th Chapter of Numbers 
you get the ungodly, those who rejected God and 
rebelled against Him, and in the 23rd Numbers you 
get this, you get God j1estifying the 1.engodly. 

Now, of course, that is a paradox, because after 
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all God is God, and any God that I can worship or 
that you can worship must be of purer eyes than to 
look upon iniquity, and will by no means clear the

guilty; He must be a righteous God. You may talk 
as much as you like about His love, but His love 
cannot be shown at the expense of His justice .. No, 
the living God must do right, and to do right is to 
punish the guilty and to justify the innocent. But 
these people were ungodly; yet God says: "I have 
not beheld iniquity in Jacob, neither have I seen 
perverseness in Israel." 

Now I will ask you, have you beheld any iniquity 
in Jacob from your Bible readings ? From what 
you remember of your Sunday School lessons,. do 
you recall any iniquity in Jacob ? Does the Golden 
Calf bring back any memories to your mind ? Does 
that manna that was despised and loathed as soon 
as it fell, bring back any recollections ? Yes. Do 
you think them free from iniquity ? Can you see 
any iniquity in them ? Certainly, I can. I have 
only to read 14th Chapter of Numbers. There can 
be no doubt that. they were the most perverse set,of 
men that any captain ever attempted to lead. There 
never were such a rebellious people ; and the proof 
is they took forty years to do what ought not to have 
taken them six months. Their perverseness was 
notorious; it is only too plain. But the living God 
says this: _,, I cannot see it.'·' 

Then is it possible that you can see something, 
and I can see something that God cannot see ? It 
would appear so. He says before the whole world: 
" I have not beheld iniquity in Jacob, neither have 
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I seen perversen�ss in Israel." Make what you can 
of it, there it is, and there it remains, that God 
deliberately justifies the ungodly. 

Now let us look a little more closely at it. To do 
that, we must turn to another writer who according 
to our friends� composed what is known as the 
priestly code,-not necessarily an Elohistic nor a 
J ehovistic writer,-but a set of priestly men who 
thought they would make up a fancy religion which 
the Israelites were supposed to practice in the wilder
ness-no doubt the whole was a myth, but not with
out its uses. In this myth they described an ark 
and a tabernacle. The tabernacle was a room about 
the size of a double drawing-room. A curtain h!1ng 
across where the two rooms divide-excuse this ex
ceedingly elementary definition, but I assure you it 
is not without its meaning,-the outer part contained 
three things, a table for shewbread made of gold on 
which were placed twelve fresh loaves every day, 
representing the twelve tribes of Israel, on the other 
side a seven-branched golden candlestick which was 
carried by Titus to Rome, and is represented there 
to this day, and in front of the Holy of Holies was 
the altar of incense from which a fragrance was 
diffused over the whole building. 

If then you went through the veil between the two 
rooms, through which no one was allowed to pass 
but the great High Priest, that very veil which was 
torn in two from top to bottom when Christ died 
upon the Cross-not from the bottom to the top (a 
man might have done that) but from the top to the 
bottom, expressly showing it was a supernatural 
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incident-behind that veil you would see in a square 
curtained room, the Ark of the Covenant. 

Now the Ark of the Covenant was a box about 
three feet long and about eighteen inches broad and 
about eighteen inches deep. It was a sort of coffer 
with a detachable or movable lid, and it was made of 
a certain wood called shittim wood, a poor common 
wood, nothing like rosewood or walnut, and that was 
covered with gold. The Israelites seemed to have 
had a great art of covering wood with gold, pro· 
bably learned in Egypt. The lid was made of pure . 
gold, and on each end was a beaten gold cherub or 
fig_ure of an angel over-shadowing the Mercy-Seat. 

This is not only described in this " priestly code " 
by an unknown writer in a book "falsely" (as they 
maintain) attributed to Moses, but is also written of 
by " an . unknown writer" in the Epistle to the 
Hebrews (some of us think this was St. Paul ; others 
do not). But whoever. wrote it, it gives exactly the 
same description of this tabernacle, so that a11 these 
detached statements written at different times by dif
ferent people fit together in a most wonderful manner. 

Well, this Ark between the ch�rubim was the 
dwelling-place of Almighty God, where He d,velt 
with His people Israel. It is said that He dwelt 
there in a bl,inding light in the Shekinah of glory 
which rose above the Tabernacle roof in the form of 
a pillar of cloud by day which became luminous at 
night. So that the Ark and the Tabernacle going as 
they did in front of all the hosts of Israel, which 
numbered some two and a half to three million people, 
led the way across the desert to the Promised Land. 
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God then dwelt in this most Holy Place. There 
was this Ark or coffer or wooden box ; there were in 
it the two stone tables of the Ten Commandments, 
the Law of God ; and there was a little golden pot 
full of manna like fine, whitish, yellowish hail about 
the size of small shot, which was the food on which 
the children of Israel existed. They found it upon 
the grass in the morning like dew, and it was very 
nutritious. The third article inside the Ark was a 
stick of almond wood about eighteen inches long, 

· curiously enough covered with leaves and flowers
and fruit-Aaron's rod that budded. What were
they doing there ?

First of all those two tables of the Lord, where 
did they come from ? They were not the first tables 
written by the finger of God, and given by God to 
Moses. When Moses brought those down from 
Mount Sinai he heard the sound of singing and 
dancing, and he saw the whole of the chosen people 
of God worshipping. an idol, the Golden Calf. So 
he took ·the two tables and dashed them to pieces 
on the rocks at the foot of Mount Sinai, and there 
they are to this day. Then Moses had to go up 
again, and God w�o�e another set of the tables of 
the law, and it was this second set of tables of a 
broken law, broken by the worship of the Golden 
Calf, that was laid up as a witness against the 
children of Israel in that holy place.* 

.. 

• At first sight it seems doubtful if God wrote these second tables
but a further investigation shows that though Moses was com
manded to write all the law this did not include the t�n cQmmand• 

ments which were written by God a second time. 
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Then there was a pot of manna; why was that put 
there? That was placed' as a token against the 
people that rebelled against God. 

And then with regard to the almond rod; perhaps 
I had better read from the 17th Chapter of Numbers 
and the roth verse : " And the Lord said unto 
Moses, 'Bring Aaron's rod again before the testi
mony to be kept for a token against the rebels, and 
thou shalt quite take away their murmurings from 
Me that they die not. And Moses did so ; as the 
Lord commanded him, so did he, "-and Aaron's 
rod that budded was put in the Ark as a token 
against the rebels. 

Now do look at this amazing picture for one 
moment. Here is the most holy place upon earth, 
the Holy of Holies ; in the midst of it is the Ark of 
the Covenant, a box of ,vood over-laid with pure 
gold; and in that box are three things, a broken law, 
despised manna, and a twig of an almond tree as a 
token of rebellion against God's priesthood. In 
short, three typical sins against God the Father, God 
the Son, and God the Holy Ghost. God the Father 
gave the law; they broke it and worshipped the 
Golden Calf. God the Son was the manna that 
came down from Heaven-He says so Himself in 
St. John, chapter vi.-and they despised that. God 
the Holy Ghost was the One who appointed Aaron 
to be the High Priest; and they refused to have 
him ; and therefore this rod that budded was laid 
up as a token against those who rebelled. S_o that 
here we see all Israel's most daring sins represented 
in the Holy of Holies. 
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God, of purer eyes than to behold iniquity
., 

and 
,vho cannot look upon sin, dwelt in that very place 
between the cherubim. On the Golden seat was 
God's dwelling place ; and yet dwelling there., He 
says : '' I have not beheld iniquity in Jacob, neither 
have I seen perverseness in Israel." Surely this is 
the most amazing paradox with which one ,vas ever 
brought face to face. If all these things be true, if 
that utterance,of God be true, it is simply so far, 
absolutely incomprehensible. He says: "I cannot 
see them." But there they are! He says He can
not see perverseness in Israel. Why there is per
verseness in that Ark! He says He cannot see 
iniquity in Jacob ; He does not say it isn't there ; but 
" I cannot see it." 

In the 32nd Psalm we read : " Blessed is he 
whose transgression is forgiven, "-then mark these 
pregnant ·words-" whose sin is· covered." You will 
observe in the Ark these three sins were covered. 
Oh, you say., don't trifle with such subjects; surely 
God can see through a lid. But just mark this for 
a moment ; there was a lid. " Blessed.," says this 
writer of the 32nd Psalm, "blessed is the man unto 
whom the Lord imputeth not iniquity." It does 
not say blessed is the man who is guilty of no 
iniquity; but to whom it is 1-iot imputed. Here again 
we get what we had in the 23rd and 14th chapters 
of Numbers., we get a God who can justify the un-

. godly. 
We have put together, so far, a delicate lock with

out a key, a lock made in four or five pieces. One 
piece is given us by an Elohistic writer, another fur-
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nished by a J ehovistic writer, another comes from 
the Priestly Code, another from the compiler of the 
Book of Psalms, and another comes from an un
known writer of the Epistle to the Hebrews. They 
all fit together; they all form a lock, but there is no 
key, there is no solving of the mystery. There is 
nothing which is able to unravel this amazing para
dox; there is nothing to justify those words· of the 
living God through the mouth of Balaam, that He 
had not " beheld iniquity in Jacob, neither had He 
seen perverseness in Israel." 

It is a curious thing that we have to pass down 
the ages some fifteen hundred years to pick up the 
key of this unpickable lock, and the moment we 
insert it into the keyhole, lo and behold, all the 
wards move and the secret is disclosed, and that 
secret is called "justification by faith." 

Now if you will turn again for one moment to the 
3rd and 4th chapters of Romans you· will see an 
amazing sight. This passage always fills one with 
wonder; and as I speak this afternoon, though I 
have known this subject intimate1y fot at least forty 
years, to me it is as fresh and Wonderful as if I had 
never seen it before, and I am as much interested in 
putting the key in the lock and seeing it turn round 
and opening it, as if I had never seen it before; so 
fresh, so wonderful, is the power of the truth of God. 

In the 4th chapter of Romans you will see th�re 
Paul, who is not an unknown writer-the highest 
critics admit St. Paul- and those who say he didn't 
write many of his other Epistles, admit that he 
wrote the Epistle to the Romans-so we thank God 
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we have at last met with one book that is genuine t 
Paul here quotes this unknown writer of the 32nd 
Psalm whom be at least calls David : '' Even as 
David describes the blessed man whose iniquities 
are f0rgiven and whose sins are covered." 

Now I will venture to say without gauging the 
mental calibre of my audience or their spiritual 
attainments, that to everyone present the fact of 
forgiveness of sins is well known ; but the idea of 
sins being covered is unfamiliar and strange. That 
God should forgive sinners is a natural idea ; that 
God can justify the ungodly does a sort of violence 
to our sense of justice and is a difficult thing to 
grasp. 

And yet that is the point I want you, if possible, 
to understand this afternoon, for on that point rests 
the magnificence of the Atonement. Whose sin is 
covered-" Blessed is the man whose transgression 
is forgiven, whose sin is covered.'' How is that 
done ? The master key to the whole subject is found 
in the chapter before us. 

You will not forget that in the opening of this 
address I read in your hearing the 1st verse of the 
5th chapter of Romans. Perhaps you did not notice 
what that said. It said: "Therefore being justified 
by jaith we have peace with God." Not being par
doned for our sins, not being pardoned for our ini
quities, but being justified by faith; having a God 
who can arise and say for us what He said for Israel 
through the lips of Balaam, incredible though it 
may seem : "I have not beheld iniquity in them, 
neither have I seen perverseness in them.,, You 
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may say, "but I can see it; that's a most disagree
able person sitting next to me." Yes, my dear 
friends, and so it was ·of old. 

Picture this scene. Here are thousands of the 
black tents of Israel spread out in the Jordan 
Valley ; here is Balaam thundering forth these

words of the living God: " He hath not beheld 
iniquity in Jacob, neither hath He seen perverseness 
in Israel," and the Israelites are told of His won-
' 

derful words ; and one nudges another and says : 
" What about the Golden Calf? What about that 
manna? What about Aaron's rod? How can 
God say such a thing ? Surely it is a mistake ! " 

And at that time there was no key to the lock; 
no one could tell why God did say it. No one could 
tell how it could be true; and it remained an enigma 
of the ages for fifteen hundred years until an unex
pected solution was brought to the whole subject in 
the Cross of the Lord Jesus Christ. 
. Turn now to the 3rd chapter of Romans and see 
what is there. Try and follow it closely, verse 23 : 
" All have sinned and come short of the glory of 
God." If anybody is to be justified it is because we 
are all sinners. Verse. 24 : " Being justified freely by 
His grace, "-mark that the word used is "justified," 
not pardoned. If I steal a shilling from you and 
you say you will look over it, still I stole the shilling 
and I always hold down my head when I meet you. 
But if I am justified, it is proved I did not steal it ; 
then I can look you in the face when I meet you, 
and if anybody charges me, I can say I am justified 
from that. To be justified is to be cleared, and not 
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to be pardoned. There is all the difference between 
sins forgiven and sins covered. 

Look at it closely, and you will see how every 
,vord of this is warranted by what I am going to 
read. Here is the key. Verse 25-and I pray your 
close attention to this, because this is the master
key :-" Whom God hath set forth to be a propitia
tion through faith in His blood "-propitiation, an 
unfortunate word which only occurs twice in the 
New Testament (once by that unknown writer who 
is supposed to have written a letter to the Hebrews 
where it is translated " Mercy-Seat,'� Hebrews x.) ; 
here, therefore, it should be rendered : " whom God 
hath set forth to be a Mercy-Seat " ; to do for us 
now what the Mercy-Seat did for Israel then; "to 
be a Mercy-Seat through faith in His blood." 

Now before I finish that text let us get the picture 
again clearly. In the box were the three types of 
Israel's most daring sins ; covering those sins was a 
Mercy-Seat. But God's eye can see through the lid 
of a box as well as through the walls of this house. 
·What was there that He could not see through?
This lid was made of gold, and God can see through
gold. But there was one thing besides. The Jews
could not tell its meaning; all they knew was that it
was put there by the command of God once a year.

On the golden surface was spread, year by year, 
all over that Mercy-Seat, blood ;-blood, the blood 
of bulls and the blood of goa�s. They did not kno,v 
what it meant. Now, when we know that the true 
Mercy-Seat is Jesus Christ through faith in H-is

blood, we see that the blood of those bulls and goats 
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through those long dark ages pointed forth to the 
real value of the blood of Christ. There is one 
thing and one thing only in Heaven and Earth 
through which the eye of God cannot see, and that 
is the blood of Christ. 

That sacred blood is the only covering for sin; it 
is the only thing that can enable. God to justify the 
ungodly. The blood of the righteous Substitute 
shed in the sinner's place enables God not only to 
pardon the sinner, but it justifies him freely from 
all things from which he could not be justified by 
the law of Moses. If you break a law, the law must 
condemn you. But through the sacrifice of Christ, 
instead of being condemned, you are not only par
doned, but you are justified, you are cleared, because 
a substitute has stood in your stead and died in your 
place with your guilt upon His sacred head. Now 
the end of that verse shows this idea : " Whom 
God hath set forth to be a Mercy-Seat through 
faith in His blood, to shew His righteousnes�, 
because of the passing over of sins done aforetime 
(R.V.) through the forbearance of God." Do you 
see the picture ? To declare first of all His 
righteousness in. passing over the bygone sins. That 
is not our bygone sins ; it is the sins of the Israelites, 
it is the sins of those four thousand years before 
Christ, all those bygone sins that God passed over 
while there was apparently no reason why He should 
do so. The key to his Mercy was .never discovered 
until now. Here it is given. God's character for 
justice is at last vindicated; God's words through 
Balaam a.re at last seen to have their meaning, for 
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indeed His righteousness is shewn in passing over 
Israel's sins and declaring He had not seen them. 
But his righteousness and truth in saying that, were 
not proved till fifteen hundred years afterwards 
through the mouth of the Apostle Paul when he 
says that the sacrifice of Christ was that to which 
the blood of bulls and goats pointed, and therefore 
the sin of Israel being covered prospectively by the 
blood of Christ, God could no longer judicially, as 
God, see any iniquity nor behold any perverseness 
in them, though He might often personally as a 
Father have to rebuke and chastise them. 

But there is more than this; this blood was not 
only shed to wash a·way .the guilt of Israel in the 
past, but if you look at the remainder of the verse : 
" for the shewing, I say, of His righteousness at 
this present season; that He might Himself be just, 
and the justifier of him that hath faith in Jesus " 
(R.V.). Not the pardoner here but the justifier. I 
insist upon it. And how, and why? Ah, my dear 
friends, our tiine has gone and it fails me to tell you 
the how and the why, and the thing is too sacred 
for 1ny lips; but you will remember that when 
Christ was hurried to His ·aoon1, when He was 
stretched upon that Cross in agony with a common 
thief on His right hand and on His left, a howling 
mob of His own people thirsting for His blood, His 
disciples all gone away leaving Him to His fate, His 
own High Priests and Levites mocking Him and 
hounding Him to death, and the ruling po·wers con
senting to that evil deed; when all earth was closed 
to Him, with '!-o eye to pity, no hand to save; then
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He turned to His God, and when He turned to His 
God the Heaven itself was blackness, the Heavens 
were brass against Him? Then God's eye was 
averted for the first time in His whole career, when 
He sought help He found none, and had to cry in 
the bitterness of His soul, " My God, My God, why 
hast Thou forsaken Me?" Can we, poor human 
beings as we are, can vve measure and guage the 
awfulness of ,vhat was endured in that n1oment by 
the Son of the living God? He who for three-and
thirty years had walked about that land of Palestine 
spending all-nights in prayer and communion with 
His Father and His God: and in the moment of His 
deepest extremity, the moment of His fearful agony, 
when there was no eye on earth to pity, no hand to 
save, the Heavens were shut against Him, His God 
had forsaken Him and turned His eye away. Why? 
Because He was bearing as our Substitute our load 
of guilt and sin on that Cross. Will any honest 
hearts tell me that their whole lives are too much 
to render back for such a service? Will you tell me 
that it is too much to ask that all our powers of 
heart and soul and life should be consecrated to the 
praise of such a One ? Will you tell me that the 
Atonement is a bygone thing, is a thing out-of-date? 
It is the centre of all God's glory; the foundation of 
all His purpose; the cardinal keystone of the Chris
tian faith. And woe be to the man or woman ,vho 
gives it up at the bidding of modern teachers I 

My dear friends, I have ventured in this short 
time to lay before you a stupendous subject; ho,v 
God, a God of justice, can justify me an ungodly 
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sinner and declare me clear from every charge 
,vhich belongs to me, simply because Christ has 
borne my sin. He has not only borne the penalty 
(that alone is half the truth), but He has borne the 
sin (this is the whole). It is not only that I commit 
sin and that He was punished for it. Our iniquities 
were laid upon Him. Try and understand it. 

I can never forget the day some twenty years ago 
when it burst upon me like a lightning flash as I was 
crossing a street in London, that it was not only the 
punishment of our sins Christ endured, but the sins 
themselves. " He who knew no sin was made sin 
for us." Try and guage that, and you will find all 
life too short to praise such a Saviour. If we can 
only realize what Christ has done for us, there is not 
a heart that will not be full of praise for such a 
sacrifice, for such a work, for the glorious truth of 
"justification by faith."• 

• Withal it must ever be remembered that although as a sinner
before bis God I am justified from all things, nevertheless as a child 
with his father, (like Israel of old), I am punished for my faults, for 
• what son is he whom his father chasteneth not ? ' To preserve the
balance of truth it is necessary clearly to distinguish between the
position of a sinner before God and that of a child with his father.
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"I beseech you therefore, brethren, by the mercies of God, that 
ye present your bodies a living sacrifice, holy, acceptable unto God, 
which is your reasonable service, and be not conformed to this 
world ; but be ye transformed by the renewing of your mind, that 
ye may prove what is that good and acceptable and perfect will of 
God."-Romans xii. I, 2.

As I said in my first lecture, our object in coming 
together on these three or four afternoons is that 
we may learn to fulfil that request in the Lord's 
Prayer concerning the will of God, that we may 
know better what it is and how to carry it out. 
Now, I will just read th� Scripture I read last time. 
It was the commencement of the 5th chapter of 
Romans, and, as you will remember it speaks about 
our past-" yesterday," our present-" to-day," and 
our future-" for ever." "Therefore being justified 
by faith we have peace with God through our Lord 
Jesus Christ "-that is the past " by whom also we 
have access by faith into this grace wherein we 
stand ''-that is the present-to-day-and that is 
the subject of the discourse this week and the next; 
"and �ejoice in hope of the glory of God," -that is 
the future-for ever. Past, present, future. Look 
which way you will, the work of God is absolutely 
perfect and complete. 
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You will remember that last time I tried to explain 
the meaning of an almost forgotten truth called 
"justification by faith," and I ventured to put 
together from various writings of the Old Testament 
a somewhat complicated lock. And then we looked 
about for the key, and we found that the key was 
not made till fifteen hundred years after the lock ; 
and that key unlocked the secret, and showed how 
God could be just and could yet justify the ungodly, 
how God could see no sin · in those who could see 
sin in themselves, how God could before all the 
assembled powers, justify freely from all things 
those who believed in Christ Jesus. 

Now the scripture I have to read to-day is the 
first two verses of Romans xii. : " I beseech you 
therefore, brethren, by the mercies of God, that ye 
present your bodies a living sacrifice, holy, accept
able unto God, which is your reasonable service, and 
be not conformed to this world; but be ye trans
formed by the renewing of your mind, that ye may 
prove what is that good and acceptable and perfect 
will of God." I call your attention most closely to 
those two w·ords " conformed " and " transf armed." 

"Be not conformed to this world, but be con
formed to the next," is a common rendering amongst 
Christian people, and is the denial of true Chris
tianity. Conformity to Christianity or to religion 
as opposed to the previous conformity to the world 
is a denial of the essential principle of our faith. 

The words " conformed to this world " mean 
"cut out on the pattern of." It is like the pattern 
a dressmaker cuts out, from which a dress is to be 
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made. So the text says, "do not be cut out on the 
pattern of the world; do not have this outward 
conformity, but what ? " "Be cut out on the 
pattern of the new ? " .., No. " Be cut out on a 
Christianity of our own?" No. "Be formed as 
a pattern Christian?" No. That is what is current, 
I know ; but that is what is false. That is what I 
am here to protest against. You are not to be 
conformed to the one, and you are not to be merely 
conformed to the other. You are to be transformed. 

The world from beginning to end is all concerned 
with externals. The essence of Christianity is that 
it never begins with externals, but commences deep 
down in the recesse·s of the unconscious being by 
transforming the heart ; and it is only as that 
transformation works out from within that it is of 
any value in the sight of God. It is very easy to 
learn a new language; it is very easy to acquire 
religious phrases; and it is excessively easy to speak 
in a religious _tone, and to go to religious gatherings, 
and put on outward conformity to religion. But 
that is absolutely contradictory to the command in 
the 12th of Romans : '' Be ye transformed by the 
renewing of your minds." 

Allow me to say it is this fashioning of Christians 
outwardly all on one pattern, it is this external 
conformity to Christianity that has brought our 
religion into some contempt. It is not because of 
the measure of the likeness of Christians to Christ 
that we are despised, the great cause is the enor
n1ous amount of artificiality and unreality that so 
often characterises us. You see if we have con-
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formity as our object, we must be consistent, that 
is our obje·ct, that is our goal. But I would urge 
rather., be real; be inconsistent if necessary, but 
be true. Let nothing characterise your outward 
appearance that is not the result of the trans
formation of the Spirit. Nothing that is not 
genuine is of the slightest value in God's sight, or 
brings the least credit to a man in the long run. 

I gave an illustration when speaking some years 
ago on a similar subject, ,vhich I suppose I may 
repeat. It is one that is suited to this time of the 
year. It was of a gardener who was gro'\ving a 
number of chrysanthemums for a show, and was 
extremely anxious to win a prize. The owner came 
one day and seeing the gardener, said, "You have a 
fine show in the greenhouse." " Yes," replied the 
gardener, a little dubiously, " I am glad you like 
them, sir, I have done my best." But as the owner 
goes a little nearer to the flowers, something strikes 
him in the very stiff look of some of the three 
regulation blooms on each plant which appears 
unreal (every plant ha� to bear three perfect blos
soms for a prize) ; and then he goes nearer still 
and discovers that two out of every three blossoms 
are of paper, cunningly cut out on the pattern of the 
flo\ver. He calls the gardener and says, " What do 
you mean by this ? " The man replies, " Oh, there 
was only one flower on some of the plants and each 
ought to have three, and as they wouldn't grow 
naturally, I had to add paper ones." Of course that 
gardener was dismissed in disgrace for his fraud. 

Now every Christian who reads our text as " Be 
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not conformed to this world, but be co11,for1ned to 
the next," does what that gardener did. I cannot 
repeat it too often or insist on it too much; ,ve are 
all for appearance. We try to make ourselves like 
those rows of suburban villas that are all uniform; 
a window on each side, three windows above and a 
door in the middle. 

The fact is that not two Christians are alike. 
What a wonderful thing it would be to be only that 
which we are, and that is the result of the energy of 
the Spirit of God working divinely in each individual 
heart! That is what is meant by being "trans
formed, by the renewing of your minds." Have 
character, individuality; do not have uniformity or 
conformity impressed upon you; let your character 
be impressed upon you by the Spirit of God. There 
is no despising a man whose appearance shews what 
he is, and does not pretend to be what he is not, or 
to anything that is not the result and the outcome. 
of the inward spirit, which in this case is the Spirit 
of God. 

Perhaps you say: " I do not feel any desire to 
follow in these paths ; I have come to these 
Addresses because I was asked by a friend, but I 
don't see why I should trouble so much about it; 
and as to giving my body (it says, "I beseech you 
therefore, brethren, by the mercies of God, that ye 
present your bodies a living sacrifice.") I am afraid 
that goes rather too far for me. 

No doubt it does. I will tell you why, my dear 
friends, it is because you have not realised the force 
of the word " therefore." '' I beseech you therefore." 

30 



TO-DAY. 

vVhy "therefore ? " "Therefore" must refer to 
what has gone before. 

Look and see what this is (Rom. xi. 33.) " 0 the 
depth of the riches both of the wisdom and know
ledge of God ! how unsearchable are His judgn1ents, 
and His ways past finding out ! Amen.'' Why? 
Because of the riches of the knowledge of God. 

Now the word ''knowledge'' and '' to know'' is 
naturally one word in English, but it is two words 
in Greek. There is eido or oida, with which we may 
connect scio in Latin and savoi1' in French, words 
which mean intellectual knowledge ; and there is 
gignosco in Greek, with which we may connect 
cognosco in Latin and connaitre in French, which 
mean intimate personal knowledge, and are used of 
living people whom one can know personally. The 
former words are used mainly of things which are 
not living, but which one may know about intel
lectually. 

God can be known, and is said to be known in 
the New Testament in both these ways, both words 
being used. But gignosco is the personal knowledge 
of the living God which brings one into connection 
with Him. 

An intellectual knowledge of a person who 1s not 
personally known leads you to make in your minds 
some conception of him which is probably utterly 
different from the original. An Anglo-Indian child 
has heard of his father but may never have seen 
him. The child knows that he has a father, and 
knows that he gets letters and money from him ; 
he has a picture in his mind of the father that is 
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probably not like him at all. This superficial know
ledge is as much as some Christians reach, and 
therefore they have to make an image which is more 
or less artificial and unlike the living God. 

But when the living God is known personally to 
the soul, so that the cry is heard, " 0 the depth of 
the riches of the knowledge of God"; then it is 
perfectly easy, nay, it is impossible not to obey the 
precept, " I beseech you therefore, brethren, by the 
mercies of God that ye present your bodies a living 
sacrifice." 

Now how can God thus be known personally ? 
I take it it is a very simple thing. I have a Father 
in Heaven, here am I s�tting in this room (put it 
just as you are now; try and get the realization 
of it.) You ·are a Christian here this afternoon ; 
you believe that in Heaven at this moment you have 
a living Father; you believe that He is all love and 
all truth. Now just give yourself time for medita
tion, time for prayer to let this fact of a living 
Father, who is all love and all justice, soak into 
your being so that you may really believe it ! 

We don't believe it all round; we question His 
love, we question His justice almost every day. 
Why? Because we have never personally known 
Him; we have never believed Him; we have never 
had this real knowledge. 

Once we have this personal knowledge of God, it 
transforms the soul in a way that no learning does, 
no doctrine does, no amount of mere Bible reading, 
and no amount of meetings or missions or services 
can ever do. The touch of God is a thing apart; 
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and those who know Him personally show and 
manifest in their words and works the fact that 
they do. 

Now let us look for a moment at what are the 
results of this personal knowledge of God. First of 
all there is a change in me the moment I touch the 
Eternal with my soul. May I here turn, and I 
think it will interest you, to a very early recognition 
of this? It is in the Phredrus of Plato. 

Plato wrote an account of how one day Socrates 
went outside Athens and sat down under a plane 
tree by the River Illysus, and discoursed with a 
young man called Phredrus upon the mysteries of 
love. Touching-as Socrates always did in his 
discourses-the ultimate and the highest, he reached 
up in his conversation to the love of God, and these 
are the very words translated for us by Cary that 
Plato gives us as supposed to have been spoken by 
Socrates on that occasion ; and they have come 
down through the ages to be read in a West End 
dra\ving-room this afternoon, to illustrate the result 
of the personal knowledge of God. It is not a little 
remarkable that we can go to heathen writers to 
find things of which many of us as Christians are 
yet ignorant. 

"They endeavour," said Socrates, "to discover 
for themselves the nature of God, and when they 
grasp it with their me1nories "-he means with 
their souls-" being inspired by Him they receive 
from Him their nia,,iners and pursuits as far as it is 
possible for man to participate from_ God." We 
receive our manners from God the moment we 
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touch Him : we receive our pursuits from God the 
moment we touch Him. Our manners and pur
suits ! \iVhat delightfnl manners we note in one 
who touches the Eternal ! What changed pursuits 
result from such contaGt ! Further, this writer says, 
the soul before birth is endo,ved with wings and flies 
near its Creator. "Anyone," he says, " who is 
reminded of the time when he \Vas with God begins 
to recover his wings, and having recovered them, 
longs to soar aloft, but being unable to do so., looks 
upward like a bird."--

A most lovely simile-that of a bird who cannot 
quite raise itself from the earth; who wants to fly 
but cannot quite do it-" looks up\vard like a bird, 
and despising things below is deemed affected with 
madness "-that is also a con1mon result to one who 
is in touch with God. 

He continues, "When they see any resemblance 
of things there (in Heaven) they are amazed, and 
no longer masters of themselves (remembering) when 
they beheld in the pure light-perfect, simple, calm, 
and blessed visions, unmasked (unhampered) ,vith 
this which we now carry about with us and call the 
body, tethered to it, like an oyster to its shell." 

So much for the account that Socrates gives of 
the result of the knowledge of God.. Now, if ,ve 
turn for a moment to Sophocles,_ he gives a · pic.ture 
of the Divine which is still more majestic, and I 
would like you to carry it away with you in your 
tninds. 

It was the beautiful daughter of the l{ing of 
Attica, Iole1 who met Hercules, and she was asked : 
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"Oh, Iole, how did you know that .Hercules ,vas a 
God ? " " Because I was content the moment mine 

. eyes rested on him ; 1-\e conquered, whether he stood 
or ,valked or sat." 

These are two marks of knowing God: I am 
"content'' the moment 1nine eyes rest upon Him; I 
want nothing else, I am satisfied. Now have we, as 
\\'e ·sit here, got this Heaven-born Divine "content" 
in our souls, ,vhich is the mark of kno,ving God? 
Ho,v did you know He '"as a God? By the effect 
on myself, not by hearsay: because I arir content
I have got a peace I cannot describe. I cannot 
communicate it or explain it; all I can use is the 
,vord "content.·" 

And then more, He "conquered." I atn I:Iis 
willing slave. It is not a question of my ,vanting to 
do this, and God wanting me to do that ; that is all 
past and gone ; that is the language only of those 
people who do not know God. You cannot be near 
Him without His being everything to you. " He 
conquered, whether he walked or spoke or sat." It 
is the change in ourselves that takes place from the 
knowledge of God. 

:r.ifay I just read one other little extract, because 
I want to emphasize the subjective change from 
within in the person who knows God. I have drawn 
from two very ancient sources, now I ·will give you 
an utterance a little more modern. 

" When a n1an lives with God his voice shall be 
as sweet as the n1urmtir of the brook and the rustle 
of the corn ; he ,vill weave no longer a spotted life 
of shreds �nd patches, but he ,vill live ,vith a Divine 
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Unity; he will cease from what is base and frivolous 
in his life, and be content with all places and any 
service he can reach. He will caln1ly front the 
morrow in the negligency of that trust which carries 
God with him, and so has his whole future in the 
bottom of his heart.'' 

Another point in the man who knows God is that 
his language begins to change. �ometimes in his 
knowledge of God he begins to speak the language 
of heaven and ceases to speak the language of 
earth ; and it is extraordinary how different they 
are. The words are the same, but their meaning 
seems to be turned upside down. " God's thoughts 
are not your thoughts, neither are your ways my 
ways, saith the Lord ; " and there is more truth in 
that than we think, for He calls bitter-S\Veet; He 
calls things against us-for us; He calls enemies
friends ; and sometimes as we get to know God we 
use His language, and we begin to get at the bottom 
of things and see the meaning of much that was 
dark and perplexing to us, and to use a new 
language that corre£ponds to it. Our n1inds change. 

It is impossible to be in the presence of some 
great man for any length of time without being 
affected by his magnetic force and power; and ho\v 
is it possible for a soul to be touched w·ith the finger 
of the living God, for a finite creature to kno\v per
sonally, however little, the Infinite, without experi
encing a complete transfon11ation as it is described 
in the r2th Romans? 

Many years ago, in a small parish church, ,vhere 
a dear old clergyman of seventy read a very old 
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sermon once a fortnight to a very sleepy half-dozen 
who assembled there-a very unl�kely place to hear 
anything impressive-I ,vas startled out of my apathy 
in the corner of my musty pew by this one sentence 
that fell from his lips: " The 1nind casts a shadow 

just like the body." Yes, as you and I pass through 
life, the greatest good and the greatest evil that we 
do is by means of the shadow-of which we are un • 
conscious-that our minds cast upon all with whom 
we are brought into contact. 

Now, consider the man who knows God. What 
sort of a shadow does his mind cast ? 

We are learning as we know more of the human 
mind, as we learn more of the truth of psychology.,

as �e learn more of the power of unconscious in
fluence, as we learn of the wonders of the uncon-· 
scious mind and how one man affects another, we 
are learning to put less and less weight on our 
conscious efforts on what we do, and n1ore stress on 
what we are; and it is that to which the Bible leads 
us. 

L9ng before any psychology was known, the 
Eternal, who knew it all-who made the mind
said : " B.e ye transformed by the renewing of your 
�ind." It is not what you do. · It is not wliat, it is 
wiry. It is a question of mind; it is a question of 
attitude. 

In a very short time we shall go our various ways; 
and our influence in this great world depends not on 
what we try to do, but upon what we are. 

I went from this room last week to hear a lecture 
upon'' Wise Neglect." It was about fussy mothers 
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,vho harm their children with over anxiety, trying to · 
do too much for them and never letting them rest. 
And I, as a physician, so1netimes see the disastrous 
effects of an over-good mother on a sensitive 
daughter. I have seen daughters ,vorried almost 
out of their existence by the anxiety of their n_1others, 
and they have absolu_tely con1e into my hands through 
the over-zealous care of the mother to do so much 
for her daughter. 

Now it is not that we should do less, but that we 
should lay greater stress upon what we are. If ,ve 
saw to it that our characters, ourselves, were· kept in 
touch with the Divine, wit.h God Himself personally 
kno,vn in the human soul, we should exercise power 
in a way ,ve now little realize or know. We should 
trust more to the indirect, the unconscious good we 
do, which, ,vhen life comes to be added up at its 
great close, may outweigh all the efforts we have 
made.· 

. Our mind can never harm others, if it is in contact 
,vith God. We act on the ,vorld like ferments do in 
the body. A ferment is something which changes 
other things without being changed itself. vVe have 
in the mouth a minute amount of a ferment which 
has the power of changing starch into sugar ·without 
undergoing any change itself. So we who are in 
touch with God have the power to change· those we 
are in ·contact with without undergoing change our
selves, without effort, without a word, by our very 
presence, by the shadow that one mind casts over 
anothe�-� 

Don't mistake me, I am not depreciating any 
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honest efforts,· I am not saying we ought to do 
nothing and fold our hands ; nothing of the sort. I 
am only .drawing attention and throwing a light 
upon a side issue which is little understood and 
not follo,ved as it should be, and v1hich depends 
for its power upon this transformation of the spirit
of which this I2th chapter of Romans speaks. 

Now, with such a personality as I have described, 
such . a personality as Socrates has spoken of who 
receives his manners and pursuits from God, one 
must make an indelible stamp on all with whom one 
comes in contact. 

It is very seldom that one can get an insight into 
a soul in the making ; it is not often one is privileged 
to have the recesses of a human heart opened for 
one to look on; but could we do so it would be 
very instructive ; and I can do so now. 

I knovv: I am acting in accordance with the 
feelings of the writer of this letter which happened 
to come t9 me late last night, if I communicate to 
you anything it contains that could do good. Here, 
then, is a soul in the process-of learning what I have 
been talking about. 

Some light may be thrown on the ,vay in which 
one gets hold of these things by the brief extracts I 
feel at liberty to read to you :-" I wonder," the 
writer says, " if you remember telling me to read 
Romans v. 5 "-(it is very curious it should be the 
very passage we are considering)-'' I almost real�se 
that one could be able even down here to rejoice in 
suffering-of course, if we know God ,ve rejoice in 
everything. It is true, 3:�d I have found jt., The
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last six months have I think been the very happiest 
of my life, though I think I have never suffered 
more." (I must tell you she £uffers from terrible 
and persistent head trouble.) " I think I have 
never suffered more, . ,vhich sounds a very para
doxical thing to say, but you ,vill understand. It is 
the half knowledge that hinders one from learning." 
That is ,vhat it is; ,ve think ,ve know God, and 
therefore that all we hear now, all is beside the 
mark; but it is just this half knowledge whic� 
prevents us learning more .. 

The letter continues :-" I used at one time always 
to be wanting things for myself, not material things 
or necessarily in the least harmful things, but sym
pathy, appreciation, culture of talents, etc.; no,v I 
feel as if I wanted absolutely nothing, and sudden�y 
I find myself rich in all that is ·worth having ; and 
able to give and give and give to all I meet who are 
in any need." 

She does not quite understand the change herself. 
She has got hold of God, and suddenly in an unex_ 
pected way she finds herself so rich that she no 
longer troubles about herself, and she can give and 
give and give and never feel any poorer for doing so. 

How can I illustrate this ? I have a little pipe 
that brings water down say from a small cistern 
that holds a gallon. Well, the cistern will soon 
run dry. But if I can put that cistern in touch 
with a lake that is on a hill beyond, then it suddenly 
becomes inexhaustible. That little cistern can never 
be dry, because although there is a pipe running 
out, there is a pipe running in, connected �ith a 
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lake that is miles long ; so that it is inexhaustible. 
The moment ·we kno,v the living God we get sud
denly rich in a n1ost extraordinary way. It is called 
in Roman xii. the transformation of our minds, a 
sudden transformation takes place in our inner being. 
The result is this, as this lady expressed it : " I 
wanted absolutely nothing, and I suddenly found 
myself rich in all that is really worth having, and 
able to give, and give, and give to all I meet who 
are in any need." 

She continues : " I do not know that I can explain 
very clearly ; it is simply like living in a new world. 
I do not fret any more over sleepless nights, and so 
they do not seem to harm and tire me as they· did " 
-observe how it extends to the body-" when I
worried and struggled against them and took those
horrid drugs. The power of Christ within can over
come even this ingrained enemy of heredity, and I
hardly no\v ever feel irritable, and never show it· as I
used to."

She does not sho\v temper, because of the trans
formation of the spirit inside; it is not that she tries 
to put on a pious face, but it is a tra nsfonnation that 
takes away the irritable poison out of the spirit by 
the gentle flow of the love of God into herheart. 

I do not know that I can describe all the sim
plicity of this. There is nothing difficult to learn or 
to understand. The fact is it is lying at our feet, 
and we do not pick it up. This knowledge of God 
should be an elementary experience of every Chris
tian ; but it is not; it is the privilege at present of 
th� very few. 
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We may be deeply learned and deeply versed in 
all the mysteries of Scripture ; we may be able to 
write essays upon the Trinity, or speak of the love 
of God, and yet not know it. It is a most extra
ordinary thing how deeply the head can be informed 
while yet the soul has never been in living· touch 
with God, and these wonderful riches, of which this 
letter so simply and bed.utif ully speaks, have never 
been enjoyed. 

It also changes the face: Moses' face shone. 
Well, I have said enough now about the change, 

and I am only going to speak about one other thing 
it does now. I will point out others next week, but 
the last thing I am going to speak about now is the 
defence that the presence and the knowledge of God 
is to us. 

It says in Philippians iv. 7, "the peace of God 
shall garrison your hearts," keep your hearts as a 
garrison; it is a technical military term. In II. 
Corinthians xi. 32 we read, " In Damascus the 
governor under Aretas the King kept with a garrison 
the city of the Damascenes desirous to apprehend 
me.'' That " kept with a garrison" is exactly the 
same word as that used in Philippians. Now when 
the governor under Aretas the I{ing keeps a strong
hold with a garrison-or, if you like, General Stoessel 
under the Tsar kept Port Arthur with a garrison
what does it mean ? It means what has been proved 
by the Japanese, that nothing can get into Port 
Arthur without overcoming that garrison. 

Suppose that I am a poor widow living in Port 
Arthur, I know so long as the garrison holds ihe fort 
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the enemy cannot con1e to me. No,v, let us just try 
and look at ourselves in such a light with the peace 
of God all round as a garrison. A garrison that 
leaves one part unfortified is no good ; it might as 
well not be there. 

There may be one weak part you call your temper; 
if it were not for that you would be all right, you say. 
But then the garrison of God is all round the city, 
and it is the ,veakest part that God specially keeps. 
The peace of God garrisons the heart, that is, 
absolutely surrounds it. 

N o,v, observe the effect of this: "Thou wilt keep 
him in the secret of thy pavilion from the strife of 
tongues." Christ was the most misunderstood man 
that ever lived ; He was the One whose tender and 
gentle spirit was · most harassed ·and most tried. 
The tragedy that lies in the text, " Neither did His 
brethren believe on Him," will never be revealed to 
us on earth. A life of thirty years in Nazareth in 
one small narrow house, with His brethren ,vho did 
not believe Him I What it must be for a sensitive 
man to know he is the centre of unjust suspicion 
and cold incredulity, what must it be for him to 
have his spirit saddened by thirty years of misunder
standing, requires to be gone through to be under
stood. And yet, "Thou wilt keep him in the secret 
of thy pavilion from the strife of tongues." However 
much He was misunderstood, ho,vever much His 
own city may have turned against Him, however 
He may have been maligned as glutton and wine
bibber, nothing touched His soul, because round it 

. 
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was the peace of God, and all these cruel words and 
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wicked insinuations had to pass the peace of God 
before they could touch Christ ; and they could not 
do that. 

What was the result ? When · Chorazin and 
Bethsaida all turned against Him, He shows the 
peace in His heart by turning to heaven.: "In that 
hour Jesus rejoiced in spirit and said, I thank Thee, 
0 Father, Lord of heaven and earth, because Thou 
has hid these things from the ,vise and prudent, and 
revealed them unto babes." And why? " Because 
so it seemed good in Thy sight." 

You say, I am scorned, I have been cruelly 
gossiped about, I have all sorts of things said 
against me; if you knew how I was treated even in 
mine own house-but " even so, Father, it is good 
in Thy sight." 

In that hour Jesus also said, " Come unto Me all 
ye that labour and are heavy laden, and I ,vill give 
you rest." He could give, give, give, because He 
had everything. He could not give too much. In 
fact, the person who is at peace is the person who 
wants always to give. It is peace of soul that 
enables you to be the hand and feet and help and 
succour of the weary in this careless world. That is 
what it is. 

Look at another illustration. There are people 
,valking about the world who look like me. They 
have coats on something like my O\Vn. Yet I know 
if I were to go into the wild parts of dangerous 
countries, say of Macedonia or Manchuria, where an 
assassin's bullet might strike me, that bullet would 
very soon find its way into my heart ; my cgat would 
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not stop it. But those men walking about just like 
me might have bullets fired at them, and be none 
the worse. You might try and stab them, but you 
cannot. You wonder why. 

Next to the body they wear a coat of mail formed 
of steel rings which will turn bullets or the point of 
a dagger. 

There are two people in this room. I can hurt 
one with a cruel word, or by speaking ill of them. 
Why ? Because he is defenceless ; he has nothing 
between his spirit and a cruel word. There is 
another person sitting by,. and you cannot touch 
him, because there is an invisible coat of chain-mail 
round his spirit, and that coat is called the peace of 
God that garrisons his heart, and no man can touch 
him. He is absolutely impregnable, and invulnera
ble, because he is in personal touch with the living 
God. 
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"Let us labour therefore to enter µito that rest, lest any man 
fall after the same example of unbelief.11-Hebreu,s iv. II. 

.. And hath raised us up together and made us sit together in 
heavenly places in Christ Jesus.'' -Ephesians ii. 6. 

Last week we were considering the To-day of the 
Christian life, and if you will allow me I will first 
read once more that passage which refers to it in 
the 5th Romans. It says: "Being therefore justi
fied by faith, we ·have peace with God, through our 
Lord Jesus Christ ; th1-ougli wh01n we have .access by

faith into this grace wherein we stand." Now we ,vere 
occupied last week with our standing in that grace 
or favour, the delightful position which the Christian 
can .have if he will through the knowledge of God 
and of our Sa vi our Jesus Christ. 

To-day we will look a little not on the 'standing,' 
but upon the 'sitting' and the 'walking.' You see 
you can regard a Christian as standing, sitting, or 
walking. · These phrases continually occur in Scrip
ture, and we will consider for a moment the sitting, 
which,is what I may call the inner life of the Chris
tian, and then the walking, which I may describe as 
the outer life of the Christian. 

First of all ,vith regard to the sitting: here ,v_e 
shall be greatly helped if you will allow me to illus-
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trate what I have to say frorn one of those mar
vellous pictures in the Old Testament. I often 
think of our National Gallery and the pricel.ess 
pictures we have there; and that we have in the 
Bible, in the Old Testament, a sort of Sacred Gallery 
or series of Masterpieces, depicting by means of 
figures and scenes and illustrations the truths and 
doctrines of the N e,v Testament. Amongst these, 
none are of greater value than the series of scenes 
that depict the story of the Children of Israel. 
Those of y�u who were at the first of these 
addresees will remember how the New Testament 
truth of justification by faith is illustrated ·with 
immense power by means of pictures from. the Old 
Testament. No less so is it ,vith regard to ·other 
Christian truths. I will just read two verses; one is 
in Hebrews iv. II. "Let us therefore give diligence 
to enter into that rest, that no man fall after the 
same example of disobedience." That is descriptive 
of the pressing onwards of the Christian towards the 
rest as he walks to-day through this ,:vorld. 

The · second verse is Ephesians ii. 6, and is a 
rather remarkable passage: "He hath made us"
God has made us-" to sit together in heavenly 
places in Christ Jesus." There can be no greater 
contrast than t�e walking of Hebrews iv., and the 
sitting of Ephesians. 

The children of Israel, you will remember, had to 
fight wi�h three enemies, whfoh we all have to fight 
to-day. Just as the Godhead is divided into three 
persons, so every Christian has to fight against three 
powers of evil, which are described as the world• the 
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flesh, and the devil. Egypt is used as a type of thi� 
- present world; and the king of it, or prince of it,

Pharoah, is he who is the prince of this world, the
devil. You will remember that in passing through
the waters of the Red Sea. the power of Egypt and
its king were left at the bottom, so that Israel, the
people of God, were delivered from two out of their
three enemies, the w01·ld and the devil; but, unfor
tunately, they forgot to leave the third, the flesh, in

. · the same place. It went with them through the 
wilderness, and instead of only taking from three to 
six months to reach Palestine, they took forty years, 
for the flesh went with them through all their 
journeyings, and rendered what might have been a 
delightful journey from Egypt to Canaan a toilsome 
and horrible pilgrimage lasting forty years, until 
indeed they were all dead but two. 

But the children of that generation succeeded 
them, and these were passed �y God through water 
a second time, and the second water was called the 
Jordan. Now at the bottom of the Jordan they did 
not leave the world and the devil ; these had been 
left at the Red Sea; but they left at the bottom of 
the Jordan what they had forgotten at the Red Sea, 
and that was themselves·; for if you looked at the 
bed of the Jordan you would see there twelve stones 
inscribed with the names of the twelve tribes at the 
bottom of the water. So that now, delivered from 
·a:n their three enemies, the world, the flesh, and the
devil, they could enter Canaan for the first time.

Enter i.t they did, and as soon as they did so they
were in a different scene altogether from the sandy
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wastes with which they had been so long familiar. 
They could no,v sit down under' their own vine and 
their own fig tree, and exchange the horrors of a 
desolate wilderness for the pleasures of a beautiful 
and fertile country. 

You will see at once the enormous difference there 
is between walking through the wilderness for forty 
years and sitting .at home in Canaan. But we must 
understand that even Canaan is not Heaven, Canaan 
is not where we are going to by-and-by. It is what 
,ve enter into in spirit now, to-day, this afternoon. 
It is the inner life of the Christian. It is not 
called in the Bible, "Heaven," but "heavenly 
places," and the difference is this: In Heaven there 
is no fighting, but in Canaan and the ,heavenly 
places there is incessant fighting. If you ·will look 
for one moment at Ephesians vi., it tells us there 
that we have to fight with spiritual wickedness in 
the heavenly places. " Finally, be strong in the 
Lord and in the power of His rriight, that ye may 
fight agaiµst the powers, against the rulers of dark
ness in the heavenly places." Now there are no 
spiritual hosts of wickedness in Heaven and with 
God. We can lay aside our armour there. Heavenly 
places are ·where a great deal of fighting goes on, 
showing that the passage cannot be confined to 
Heaven, but includes the whole of the spiritual side 
of the Christian's life. But these heavenly places or 
Canaan, were entered when the journey was over, 
and they are entered by the Christian now, when he 
has fully realised what it is to be brought to God. 
The description given here is most delightful, and I 
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,vould ask you for a moment or two to try and get 
your minds to grasp each phrase.* 

"We are seated together in heavenly places in 
Christ Jesus." Do let us try and emphasize the 
,vord " are " ; it is not that we shall be taken there . 
when we die-a totally false and erroneous idea. 
Heavenly places are a present possession of every 
one who is a Christian n1an or a Christian woman. 

'' We are seated together in heavenly places in 
Christ Jesus." Now, first of all, in heavenly places. 
Do you ever spend any time in trying to think what 
it must be to be in a thing, what a ·wonderful differ
ence it makes what you are in. I was near York 
the other day, and there was a lashing rain and 
a fierce wind and howling storm going on, but, 
curiously enough, I did not mind it, although I was 
passing through the midst of it. I was quite dry 
and warm and comfortable, because I was in the 
dining-saloon of a Great Northern express. That 
made all the difference. Some time ago I was at 
the top of Snowdon, and a fearful thunderstorm 
broke down upon me. I was not wet, because I 
was in the hut at the top. Last Easter I was off 
Jaffa, and the sea, which is always tossing there, 
was rougher than usual, the boats were rising �nd 
falling twenty feet and the seamen had a great deal 
of difficulty to stand. I kept perfectly quiet, not 

* There is no real contradiction between the active fighting in
the heavenly places and the perfect rest there which we ar� about 
to study: they are but two sides of the same spiritual state: that 
which is turned towards God is all peace and rest; while that 
which is turned towards evil is active conflict. Of the conflict I 
here say nothing. 
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moving at all, because I was in a large Hamburg
American liner, which did not even roll. \Vbat you 
are in makes all the difference, and if you and I are 
in something strong enough to protect us, we can go 
through all the scenes of life without perturbation, 
because of what we are in. 

Consider then, we are "in heavenly places," that 
is in this delightful spiritual atmosphere of nearness 
to God, and of personal knowledge of Him, which 
gives such a permanent quietude and rest, and an 
inviolable calm to the spirit, that people who have. 
not got it would give anything to possess, and those 
,vho have it will part with for no price whatever. 

Then in these heavenly places, what is our atti=
tude? Sitting! "Seated together," just look. at 
the delight of that ! Here you are at rest, sitting 
with your friends comfortably at leisure. How 
different from the walking. A man who is walk�ng 
across the wilderness with the sand in his eyes a�d 
the stones in his shoes, is hard put to it, and he is 
often cross and despondent and very solitary; he 
has not much time to talk to you, he is so busy 
fighting all his difficulties. But a man who is 
sitting at ease, comfortable, warm, cared for, in 
happy company with others, has got so much for 
himself that he is at perfect leisure to devote all 
his sympathies and all his energies to others. A 
person who is at ease himself can be wholly and 
absolutely altruistic. It does not necessarily make 
him selfish in the least, and there is no reason why 
it should, for there is enough for all, and the 
Christian's rest is God Himself. 
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Then the third point. Of course language utterly 
fails to convey what it means ; to be not only " in 
heavenly places," "seated together in heavenly 
places," but to be "seated together in heavenly 
places in. Christ Jesus." Here we must go back to 
Bernard of Cluny's hymns, or some of those old 
saints, ,vho seemed to be able to picture ,vith a 
fervour · and reality which we have now lost, what 
such utterances meant. 

In this hard matter-of-fact West End of London, 
it requires a great abstractio:a of soul to be able to 
get to that frame of mind that can realize \Vhat it 
means to be " seated _in heavenly places in Christ 
Jesus," here and now, even in this very drawing
room. But the power that one gets when one has 
realised it, is every thing. 

You see it is so different to live at home cared for 
by a dear father, with the best of food and the best 
of care, and the best of clothing, from living in 
indifferent lodgings, as so many Christians do, with 
bad cooking, badly served scraps of the Bible, 
sometimes twice cooked, that ofte·n cause violent 
indigestion. I assure you those dyspeptic people 
who live in lodgings with the bad cooking, are not 
pleasant people to meet. The reason why some 
Christians are so disagreeable is simply beca_use 
they do not live at home, they enjoy none of its 
comforts. A Christian who lives with God is one 
of the most delightful people you could meet. He 
is ready to share all with you but this makes him 
none the poorer. Oh! the difference between living 
at home and living in lodgings ; that is anywhere 

02 



TO-DAY. 

outside these heavenly places, that one home, (I in

Christ Jesus." 
Now \vhat flows from this? Just let us look at 

seven things that result from such a position. Four 
of them were pointed out by Socrates. One is that 
our desires are chan,ged, so that, as Socrates said, 
"Those ,vho realise this presence of God are often 
counted mad." Their desires are changed; observe, 
not the pursuits first of all. If a Christian changes 
his pursuits, without changing his desires, he 
becomes that \Vretched hypocritical sham that I 
pointed out last time, when paper chrysanthemums 
,vere substituted for real blooms. He does it for 
the sake of appearance. He will not no,v do this, 
or that, or the other, though he wants to do so still, 
because he has changed his pursuits, while his desires 
remain unaltered. 

Christianity is, I labour to sho,v even at the risk 
of great reiteration, a transformation of spirit, and 
not outward conformity, and therefore it begins with 
the change of the desire. A person ,vho has got his 
desires changed seldom uses that phrase that is so 
often on the Christian's lips-'' giving up." You 
say, I have had to give up the theatre; I have had 
to give up this, that, and the other. There is no 
such thing as " giving up " if the right order is 
observed ; that is the only true order, and that is a 
change of desire in the heart. And if that change 
of desire is not in the heart any outward change 
of actions is utterly worthless ; it only serves to 
deceive other people. ,_ • .. 

One thing is certain, that if we do live thus ,vith 
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God the real change takes place in the desires. 
One's tastes begin to be formed on a superior and 
a higher model than they were moulded on before. 
One becomes a different being, and the first change 
is that the desires become altered. 

Next, as Socrates so beautifully pointed out to his 
young friend, '' the 1nanners of the man who k1t(IWS God 
a1'e altered." I cannot go much into detail with this, 
but you know there is a certain stamp of manner 
that characterises all good society. How much 
more must there be a stamp of the Divine that 
perhaps cannot be well rendered into words, on the 
manners of the man who knows God. There is a 
simplicity, there is a dignity, there is a steadiness, 
there is a quietness that all are the reflection of 
the Divine. To me it is most wonderful that two 
thousand five hundred years ago Socrates should 
have pointed out that the very n1anners of the man 
who knows God are changed. 

Then he points out their pU,rsuits ; that I have 
spoken of. 

Lastly he says that the thoughts of the 1nan are 
changed. Naturally, ,vith the change of the thoughts 
comes the change of words. But do not think for 
a moment that Christianity is a ne,v language ,ve 
have to learn as one learns French or German, and 
that it consists of religious phrases. That is the great
est possible mistake; it is not a set of phrases or a ne,v 
language except as the result of ne,v thoughts; and the 

. new language of those who walk most with God is not 
always studded with the mos-t current religious phrases 
which �re so easily picked up, so glibly uttered. 
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These remind one of persons who are not French, 
but who have learnt French from English manuals. 
They know a certain set of phrases, you recognize 
at once they are from the conversation book. It is 
the same way with a Christian who has learnt his 
new language from some teacher of religious phrases 
instead of it being the result of a change of thought; 
such an one is most apt to use current expressions 
that are on everybody's lips. But that is not what 
Socrates meant. The new language is the vibration 
of the new thought, and the new thought gets its 
breath from·its new contact with God. 

Turning again now, as in the previous Lecture, 
from Socrates to Sophocles-it is delightful to go to 
these ancient teachers-· we learn from him that 
" when one sees and knows God one is content."

Let us try and get that into our souls. What does 
it mean? It means an all pervading harmony of 
being-between body, soul and spirit-and of all 
three with God. Not only is the finite in tune with 
the infinite, not only is man, as I said before, for 
the first time in tune with God who made him, but 
every part of the man is in ·_tune with every other 
part. 

Professor James brought out this result so beauti
fully in his Giffard Lectures. He points out that 
that is one of ·the things that make people so happy 
when they are " converted "-to use a current 
expression-because for the first time their whole 
being works and vibrates in harmony without 
discord.. That is health, holiness, v1boleness-all 
three come from one root-word. Wholeness is 
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health because it is harmony, it is contentment, 
and ,vith God we are content, absolutely content. 
It is not self-satisfaction, that is quite a different 
thing to knowing God. No one who does not know 
God can be content, or can have perfect harmony 
pervading h�s being. It is impossible, because after 
all, we are finite, and until the finite touches the 
infinite there can be none of this higher harmony 
known to the soul. 

Then Sophocles points out, we are conquered; we 
become slaves. Yes I One of the greatest paradoxes 
of Christianity is that we have the most complete 
slavery with the most perfect and absolute fre'edom. 
How can I illustrate this? Supposing there is a 
loved object of one's affections who has entirely won 
all one's heart and all one's love ; one is absolutely 
enslaved to that person, and yet in another sense 
one is perfectly free to do what one likes. The only 
fetter is the fetter of love. That is the fetter that 
binds us to God; \Ve are conquered. " He con
quered," says Iole of Hercules, "whether he stood, 
or walked, or sat." But she was delighted that he 
did conquer, and we are delighted to have no will 
but God's, because that is perfect bliss, perfect 
pe_acc, perfect happiness. But it m_ust be a slavery 
of love; there is no such thing as " surrender,,; 
except that the conquered must always surrender 
themselves to the conqueror. In this sense alone 
I sur.render all to God gladly. Don't let us use 
the word with regard to God in the sense of " giving 
up.'' We cannot, as I have said, talk of giving up 
when our whole affections are engaged, and \vhat we 
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do, we do pursuing the very desires of our own 
hearts, which have changed their centre, and instead 
of being self-centred are centred in God. 

And lastly there is liberty, perfect liberty. Now 
liberty is one thing that Christians do not like, and 
,vill not have ; if there is one thing they cannot do 
with, it is the liberty of the Spirit of God. " \\There 
the Spirit of God is there is liberty," but where 
Christians are, there is very seldom liberty ; for if 
they are not engaged in asking other people to lay 
down laws for them, they are diligently engaged in 
laying do,vn laws for other people. Whenever there 
are questions outside the Ten Commandments, laws 
are laid down for us by others as to how we should 
regulate our lives. " Is this right, or is it wrong?" 
As if anything not intrinsically evil could be right or 
wrong in itself. What makes a thing right or wrong 
is the knowledge in the soul of the person, of the 
Will of God regarding it. " So speak ye and so do 
as they that shall be judged by the law of liberty." 
•That is an extraordinary sentence: "by the la,v of
liberty." Liberty to do what you have to do, ,vhat
you want to do, and the only thing you care to do ;
and what is that? The Will of God. That is the
perfect law of liberty.

Now we love to be under law, and ,ve hate to be
under grace, and if you will only put on a piece of
paper a list of things I am to do, and a list of things
I am not to do, I shall be happy ; but if I am to
walk by the Spirit, and if I am to be regulated by
the love and wishes of my Father, that is a much
more difficult thing. It is so easy if you put a
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fence round me, and put me inside that fence• 
Outside that fence is sin, and all things forbidden ; 
I need not enumerate those pursuits. Inside the 
fence I am all right; I can walk about safely as 
1nuch as I like when once inside. To do this does 
not require a Christian ; a person who is not a 
Christain at all is safe inside a fence, but God does 
not want His people to he held in with a bit and 
bridle ; you lo,ver yourself to the level of a horse or 
mule by having a fence set all round you. God 
says, "I will guide thee with Mine eyes." Is that a 
fence ? ·No ; it is the heart which guides you by 
the Word of God, and it is the change of spirit .that 
must make the change of life, not a fence beyond 
,vhich you are not to stray. 

Let us now turn to the walking, and let us under
stand at once that we have not got to live through 
the forty years' toilson1e pilgrimage, with the sun in 
our eyes, and the dust blowing in our faces, that the 
children of Israel had to go through. Such is not 
the life of the Christian; that is a most unpleasant 
walk; that is a journey God never wants anybody 
to go through again, and it was a great pity Israel 
had to carry their unbelieving hearts all through the 
wilderness. It was not until Jordan was reached 
th�t they left them behind, for of course the water 
is the death of Christ, and it is here that our old 
selves buried in the grave of Christ. 

We will now then consider this outward life of 
�alking, for I have spoken so far of the inner sacred 
secret life of _a Christian �1ith his Gqd; a subject 
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that hardly ever passes one's lips, that is never 
known to anyone outside himself, save by the 
change in conduct and life which it produces in 
him; too sacred to be spoken of, but a deep reality. 
We can not do better than take another picture, and 
in this case the picture of the- man who "walked 
,vith God-Enoch." Of Enoch, it is said, he lived 
sixty-five years and begat Methuselah, and Enoch 
walked with God after he begat Methuselah three 
hundred years. It does not say he walked with 
God before he begat Methuselah, and Methuselah is 
said to mean in the Hebrew or Chaldee, " When he 
is taken it shall be sent." Methuselah died in. the 
very year the Deluge came on the world, and there 
is reason for believing th�t it is quite possible that 
a revelation of. that forthcoming trouble was made 
secretly to Enoch; Enoch showing his faith in 
God's Word by christening his son with this name 
(meaning that after his death this flood should 
come) ; and thus showing his faith in God, began 
thenceforth to live by his faith, and for three 
hundred years he ,,ralked with· God. 

1'ben the next allusion to him-there are onl}

three, but in one way there is more said about him 
than has been said of any man who lived in -this 
world since, and he was only the seventh from 
Adam-is· in _H�bre\V xi. 5. It says : " By faith 
. Enoch was translated that he should not see death, 
and was not found because God had translated him, 
for before his translation he had this testimony, that 
he pleased God." 

The last is a little ,vord in Jude 14: " Enoch the 
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seventh fron1 Adatu prophesied saying : Behold 
the Lord corneth ,vith ten thousand of His saints 
to execute jndgn1ent upon all.'' That is more than 
has been said of anybody else-for three hundred 
years to ,valk ,vith God. Let us try and understand 
a little of thnt. And he had also "this testimony 
that he pleased God.'' 

These ,vords " ,veil pleasing to God '' occur hvo 
or three times, the first time they occur in the Ne\\' 
Testan1ent is ,vhen Christ our Saviour ,vas baptised 
in the River Jordan by John the Baptist. The 
heavens opened, and a voice can1e saying: "Tliis 
is n1y beloved Son in \Vho1n I an1 ,vell pleased.'' 
The san1e expression, as used ,vith regard to Enoch, 
though the form of ,vords are a little different, being 
here a public proclamation. 

"In \Vhom I an1 ,vell pleased." Of course the 
ordinary current vie,v of this is that it ,vas the ex
pression of the pleasure of God the Father at 
Christ taking His place ,vith the J e,vish ren1nan t 
and being baptised in the Jordan. I think, ho,vever, 
,vc may safely extend it to far n1ore than this, and 
that is to the ,vhole preceding thirty years of 
Christ's life, to \\'hich this is the sole reference and 
the only expression of God's approvnl. 

You must re1nember that at this n101nent Christ 
had just concluded His privnte life. He had not 
yet begun His public life; He hnd spoken no 
gracious ,vord ; He hnd not done one 111iracle n.s 
far ns "'e know, but here on the threshold, at the 
divi<ling line between the t\vo lives, God opens the 
heavens, and He says: " I shall not hit that prh�tc 
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life pass without a public expression of the delight 
it has been to Me." 

Why was He well plea�iQg to Him ? Because He 
had lived for thirty years a life-I was going to say 
of silent suffering in Nazareth. As I have said, no 
one can fathom what is revealed up in that one 
phrase, " Neither did His brethren believe in Him." 
He lived in one small house with four unbelieving 
brethren ; with His perfectly pure, holy, and spotless 
nature scoffed at in His own home, doubted and 
disbelieved every day. But this is a subject of which 
we know nothing, because nothing is told us_. But 
there is one thing told us. The quiet ,valk of Jesus 
of Nazareth with His God, private as it was, is not 
allowed to pass without the public seal of God's 
approval being placed upon it, in these remarkable 
words : " This is My beloved Son in Whorr1 I am 
well pleased.'' 

I believe that one of the great.est surprises _ of 
Heaven will be that no private life lived vvith God 
on earth will be allo,ved to pass without God's 
public approval. 

I do not think, my friends, that we need occupy 
either platforms or pulpits, nor that we need be 
distinguished by being the head of any remarkable 
work. I believe God knows now, as ,vell as he 
knew in the days of Enoch, those who walk with 
Him ; and before their translation they have in their 
s�uls this testimony-that they " pleased God." It 
is a very simple thing. I think it came to Enoch 
instinctively: I think he felt that he knew God. 

Can you carry your minds back to the time wheu 
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you were children at home with your father and· 
mother, and don't you know that sense which you 
had, \vithout it being spoken of on· either side, that 
you were a thorough pleasure to hoth your father 
and your mother, and how it sent you skipping and 
laughing and singing about the house ; hov, you felt 
so free and bright and buoyant that you could not 
even walk-you had to skip and laugh and run. 
Why? Because you felt and knew in yourself that 
you were pleasing to your parents. But when the 
reverse occurred, then the whole demeanour was 
altered_, and, in like manner, I believe that Ez:ioch· 
had a sense in himself that he ·was well pleasing 
to God. 

'\iVhat was he like? What would you have seen 
if you 'had met him ? In the first place he had this 
secret of being in two places at once. That is the 
secret of the Christian that he can be living at home 
in heavenly places with his God, and yet be walking 
with God on this earth. There is the inner and 
the outward life, and the value of the outward life 
depends on the depth of the inner life. And there
fore you will see in Enoch all those fruits of the 
Spirit which are described in Galatians. You must 
have been struck with their simplicity. It says 
there, "The fruits of the Spirit are these :. Love, 
joy, peace, long-suffering, gentleness, goodness, 
faith, meekness, temperance." 

There is a warm humanity, there is a s,veet 
reasonableness about this list. You get no picture 
of such hard and disagreeable people as some of 
our friends appear to be. When you shake hands 
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with a man who knows Christ, or with an Enoch 
who is walking with God, you grasp a warm hand 
of flesh and blood. You don't grasp a bundle of 
bones as you often do when you shake hands with 
a Christian who wears his skeleton outside his body 
instead of inside. The bones are doctrines ; we 
n1ust have doctrines to keep us in shape, but they 
ought to be all hidden and clothed with the warm 
flesh and blood of a living, kindly, Ghristian love. 

You don't want, when you shake hands with a 
man, to feel a bundle of bones rattling in your hand ; 
and yet you cannot touch some Christians without 
touching their bones. They are all doctrines, they 
are bristling with them ; and the one thing that fill� 
them with real interest is to dispute about some 
doctrine. 

Enoch, I am perfectly persuaded, had no doctrines 
-it was so very early in history ; but we have them,
and we cannot do without them. You cannot be
any shape at all unless you have a skeleton inside
you. But it is the warm flesh and blood of true
humanity, a humanity in touch with the divine
humanity that is inspired by Christ all through
that we love to meet ; and we like shaking hands
with a man who has that.

Therefore that is one characteristic : and then 
you see we have the delightful-I insist on it again, 
because it is so charming to me-the delightful 
sense of being really well cared for : for we are not 
beggars. You know it is an awful slight on a 
father's love if we beg for anything, or ask anything; 
and unless we bear a totally satisfied aspect, we 
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shall never draw other people to our Father, because 
they think if He treats us badly He will treat them 
badly too. Jacob made very poor work' of it in 
answer to Pharoah, when the I{ing said: "Tell me 
about Jehovah, this good God that you worship." 
" Well," said Jacob, " few and evil have been the 
days of my pilgrimage. I have bad a very bad time 
of it." " Very we11, '' Pharoah would say, " I will 
not have anything to do with Him." 

You know our I{ing has t,vo private body 
detectives-I had the pleasure of speaking to one 
of them the other day-who follow him about every
where, and see to his safety wherever he goes. God 
never lets you or me go out and about without 
having us shadowed, so that we are " prevented " 
in all our goings. There are two detectives which 
follow us-for we are royal children-wherever we 
go : one is called Goodness and the other is called 
Mercy. " Goodness and mercy shall follo,v me-·or 
shadow me like a detective-all the days of my life," 
to see that I don't come into any difficulty or danger, 
to care for me as God wishes me to be cared for. 
We have Goodness on one side and 1-Iercy on the 
other; and how we need them both ! I sometimes 
turn round suddenly and I catch a glimpse of them 
waiting behind at the corner. But we do not often 
see them, they execute their ministry unseen ; and 
there is many a good thing that falls to our lot, and 
we are not aware where it comes from. But it is 
the work of our faithful guardians, who follo,v us all 
the days of our lives by the order of onr Father, 
Who will not let us go about unattended. 
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And we find another thing by walking with God: 
we get intelligence to guide the· new life. I should 
like to say one word here about this eternal life. 
"This is life eternal to know Thee, the only true 
God, and Jesus Christ Whom Thou hast sent." 
Let us here understand, as Westcott has so beau
tifully put it, that eternal life has no more to do 
with time, or even the duration of time, than the 
existence of God. It is a unity of perfect peace 
with the kno,vledge of infinite love. That is to say, 
it is a state. Eternal life is not a period, but the 
unity of perfect peace with the knowledge of infinite 
love. 

Enoch walking with God got one more thing, 
he got intelligence. · He got to know what God 
,vas going to do. Enoch also, the seventh from 
Adam, prophesied and said, "Behold the Lord 
cometh with ten thousand of His saints." 1"hose 
who walk with God get to kno,v something of what 
their Father is going to do. 

Do you think that loving boy who studies hie 
father, who is his only hero, and looks up into 
his father's eyes, and watches how his father speaks 
and acts, cannot almost foretell his father's - move
ments by a close observation of his father's manners? 
Surely he can, and Enoch could prophecy. We 
may not be able to prophesy, but those who walk 
with God get great intelligence as Christians ; they 
are not stupid. The stupid mule has to be held in 
with bit and bridle, but the intelligent child and the 
intel1igent soul is guided with the eyq of love. 

Now, we can understand this perhaps better by 
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means of a very simple illustration. One who walks 
with God keeps time. Now, what is keeping time? 
Here is a watch, it is ten minutes to four. What 
does ten minutes to four n1ean? Consider for a 
minute-why is it ten minutes -to four, and what 
makes the right time ? Are you aware that the 
whole universe, the revolutions of the whole solar 
system are in question: and it is their position and 
their condition at this moment, and of the whole 
starry heavens, and of the whole sun and planets 
that make it ten minutes to four at this instant ? 
Ten minutes to four is not an idea of mine or the 
,vatchmaker's ; it would be valueless if it were. 
Ten minutes to four is the ti11ie, the mornent at 
which this world has arrived. Ten minutes to four 
on this day. But look at the vast, enormou� 
agencies which have been brought into activity to 
make it ten minutes to four now, and yet a little 
watch can t�ll it. This little w<;ttch has been so 
constructed to keep harmony with God's world, 
with creation, that it can tell you God's time at any 
hour of the day or night. 

It is a wonderful thing if you think of it. It is 
God's time it tells, and that makes it a good watch. 
Those two hands are always in the right place at 
the right time, and the intelligent . Christian is 
always in his right place at the right· time ; he 
is not attending . this n1eeting' if God would wish 
him to be staying by a sick. friend's bedside, he· does 
not run before he is sent. His hands are doing the 
right thing, and he is at the right place at the right 
time. Some cheap watches are always too fast or 
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too slow, and some Christians are constructed on 
very cheap principles, and they are never at the 
right p]ace at the right time. But yoti will find an 
Enoch there. The man who walks with God keeps 
God's time, and he is i_n the place he should be, at 
the time God wants him to be there. And what a 
\Vonderfully simple life it is to be always doing the 
right thing at the right moment. There are some 
_watches called Waterbury watches; the principal 
part of the time of the owner of one of these 
watches seems to be occupied in \vinding it up. 
They are ahvays winding, winding, winding, and 
these watches resem hie also some Christians very 
much in that way. Some Christians run down 
unless they are perpetually ,vound up at some 
meeting, some mission, some function. When they 
are wound up and put at .the right time, they go 
for a little while, but they run down again very soon. 
But I saw this last surnmer what I have never seen 
before, and that is a self-,vinding ,vatch, that did not 
require winding for twenty years, or indeed at any 
time. It was never wound · so long as it was in 
existence. It was simply put in the pocket and 
the movement of its owner kept it wound up, for 
in the back of the case it had a lever ,vhich ,vent 
backwards and forwards. It was· a self-,vinding 
watch, and needed no attention and nq winding. 
That is. the Christian who walks with God, who 
never wants winding up because he never runs 
down. The activities of a simple life with God are 
3ufficient to keep him wound up. He is not de .. 
p·endent on a meeting, a. function, or a mission; 
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he likes them all, but he is not dependent on them. 
He is only ·dependent on one thing, and that is 
on God. 

Now to close what I am going to say, I may add 
,vhat a delightful thing it would be if we could 
have, in the present day, any of _the thoughts that 
passed through Enoch's mind in that remote age. 
There is an Apocryphal book of Enoch, but it 
contains nothing of value. If we had an account 
of what the simple thoughts of a n1an ,vho ,valkecl 
with God are, how vve should treasure them ! 
Fortunately, we have handed down to us some
thing of this kind. In 1666 a poor man lived in 
Lorraine whose name was Nicholas Hermann. He 
was a footman ; ·at eighteen years of age he ,vas 
converted to God in such a way that for forty years 
he never seems to have left God's side at all. He 
simply walked with Him, and he ·was only � servant, 
and by nature a very stupid fellow too. But ,vhen 
he turned to God at eighteen he thought he would 
like to become a servant of His. So he trudged up 
to Paris from Lorraine, and entered as a lay brother, 
the Monastery of the barefooted Carmelites in Paris. 
He there lived as cook in the establishment, and 
was always a servant. He was never a monk; he 
,vas not clever enough for that, and in a sense 
he was not good enough. He was a servant for 
forty years, but he left on record such remarkable 
sayings, sho,ving such an extraordinary knowledge 
of God, that a good cardinal gathered them together 
and has handed them down to us. We v.Ul quote 
just a �ew of the sayings here, · One might almost 
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take them, perhaps, as the sort of �houghts that 
would pass through the mind �f such a one as 
Enoch for their simplicity. He said '' When the 
appointed times of prayer ,vere passed he found no 
difference, because he still continued ,vith God, 
praising and blessing Him with all his might, so 
that he passed his life in continual joy.'' "That he 
was sent into Burgundy to buy wine for the society, 
and that he was very awkward on account of his 
lameness, and had to roll hin1::;elf over the casks, but 
he gave himself no uneasiness, for he said to God it 
was His business he was about, and that he found 
it v.ery welf performed. In the kitchen ,vhen. he 
was cooking, while several persons were at the same 
time calling for different things he possessed God in 
as great tranquility as if he were on his knees at the

Blessed Sacrament." He says, " To form a habit 
of conversing with God continually we must at first 
apply to Him with some diligence, but after a time 
we should find His love inwar�ly incite us to it 
without difficulty." "All things" he says "are 
possible to him that believeth; all things are 
easier to him that hopeth ; all things are easiest 
to him that loveth; all things are easiest of all 
to him that practises these three virtues." A 
,veek before his death he said : " I hope from 
God's mercy t�e favour to see Him \Vithin a fe,v 
days." 

That is a life we shall hear more of \Vhen we get 
to Heaven. We have only a glimpse of this quiet 
life, lived absolutely" with God, given us for our 
instruction. 
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Let me now close with this hymn of Faber's:

Earth never feels like home, though fresh 
And full its tide of mirth ; 

No glorious change we can conceive 
\Vould make a home of earth. 

Ho,v have I erred 1 God is my home, 
And God Himself is here; 

Why have I looked so far for Him 
Who is nowhere but near? 

Do·wn in earth's duskiest vales, where'er 
lvly pilgrimage may be, 

Thou Lord 1 wilt be a ready home 
Always at hand for me. 

Our souls go too much out of self 
Into ways dark and dim; 

, 'Tis rather God who· seeks for us, 
Than we who seek for Him. 

Yet surely through my tears I sa,v 
God softly drawing near; 

How came He without sight or sound 
So soon to disappear·? 

God was not gone: but He so longed 
His sweetness to impart, 

He too was seeking for a home, 
And found it in my heart. 

T,vice had I erred : a distant God 
Was what I could not bear ; 

Sorrows and cares were at my side; 
I long�d to have Him there. 
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But God is never so far off 
As even to be near ; 

He is within; our spirit is 
The home He holds most dear. 

To think of Him as by our side, 
Is almost as untrue, 

As to remove His throne beyond 
Those skies of starry blue. 

So all the while I thought myself 
Homeless, forlorn, and ·weary, 

Missing my joy, I walked the earth 
Myself God's sanctuary. 
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'' And rejoice in hope of the glory of God. 

"And not only so, but we glor_y in tribulations also: knowing 
that tribulation worketh patience; 

.. And patience, experience ; and experience, hope : 

.. And hope maketh not ashamed ; because the love of God is 
shed abroad in our hearts by the Holy Ghost which is given unto 
us. "-Romans v. 2-5. 

To-day I have to speak of the future-N For 
Ever." In the first address I showed that the 
whole character of God was that on which our 
hopes are founded; that His love pardons us of all 
our sins for Christ's sake; that His justice, His 
light, His perfect Holiness justify us from all things 
from which we could not be justified by the Mosaic 
Law. I recalled to you the amazing paradox of the 
Old Testament where God could find no iniquity 
nor perverseness in the children of Israel, ,vho were 
most notoriously perverse. And in the same w·ay 
I showed that His justice can find no fault in the 
sinner who takes refuge in the sacrifice of His Son 
Jesus Christ, Our Lord. 

In the second and third addresses I considered 
God as love and God as light in connection with our 
daily life. I showed what a perfectly delightful and 
charming experience the Christian life really ii, 
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though we can n1ake it a most toilsome and · dis
tressing pilgrimage by our own pe.rversity, like the 
children of Israel who wandered for 40 years through 
regions that they might have traversed with ease in 
two or three months. And I also showed how we 
are making a disastrous mistake in our Christian 
life if we fail to realise the wonderful bleisings and 
potentialities that lie in it. 

Now, what is before us to-day? 
It is a theme . so marvellous and so little knO\Vll

that I approach it ,vith great cautiqn, and with no 
little misgiving lest I fail to present to you the 
,vonderful testimony of the Bible regarding the 
future of our race. 

But before entering. upon this I must tur� aside 
for one moment to refer you to Romans v. (,vhich 
has been our text-book all through),. ,vhere there is 
one little matter that we have not yet touched upon. 
May I read again the verses in Romans v., which 
speak of our past, present, and future states? 
"Being therefore justified by faith let us have peace 
with God, through Our Lord Jesus Christ "-that 
is the past-" through Whom also we have our 
access by faith into this grace wherein we stand"
that is the present. "And let us rejoice in hope of 
the glory of God "-that is the future; and I should 
proceed at once to speak about that ,vithout keeping 
you waiting longer, were it not for the next sentence, 
,vhich says :-" and not only so, but let us rejoice,, 
-the same word-" let us also rejoice in our tribu
lations, knowing that tribulation worketh patience;
and patience, probation ; and probation, hope ; and
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hope putteth not to shame, b�cause the lov� of God 
has been shed abroad in our hearts .through the 
Holy Ghost, which was given unto us." (R.V.) 

You will here note two things we are'\ to rejoice in, 
t,vo things and two only. One of these is "in hope 
of the Glory of God "-which I will try to unfold 
this afternoon-and the second, �hich I must take 
first, is in our crush in gs or " tribulations.'' The 
word "tribulation" means the crushing that the 
wheat undergoes from the feet of the oxen who 
crush it through the rough sieve on which they 

- -

tread so that the corn itself d�es not get b�uised, 
but becomes severed entir.ely from the husk that 
surrounds it. So, in like manner, the object of our. 
crushings is not to crush us, but to separate us from· 
all the chaff that surrounds us. 

But here is an amazing thing. We are to rejoice 
in these tribulations, with the same sort of joy, with 
which we look forward to Heaven. 

You say " That is impossible ; it is ridiculous ; it 
is such a thing as I have never seen ; it cannot be 
correct." But here the same word is used. We 
rejoice first in the hope of the Glory of ·God; and 
secondly in our cr·ushings or tribulations. N o·w this 
passage represents the lessons in the school of God. 

Remember this world makes a bad home, but a 
good school. It is a bad home because there are 
very few comforts in it ; but it is a good school, 
because it abounds with hard lessons. And ,vhat is 
learned in this school is through the crushings and 
tribulations, which may take the form of ill-health, 
or may take the form of loss of fortune or friends or 
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relatives-there are many, many ways, in which the 
crushings take place-I do not enter into the details 
this afternoon. 

But they produce patience ; and patience produces 
,vhat is called experience-a better word would be 
tempering, that wonderful tempering of the steel 
which makes the blade of a sword such, that it can 
be doubled up into a circle and yet fly straight again 
in a moment. It can never break, but it can bend 
in an instant from the tempering it has received. 
Our tempering is that training which makes the 
Christian . proof against anything that can possibly 
come across him. 

··Patience, Tempering, Hope-and the result is the
love of. God shed abroad in our hearts in a way it 
never can be under any other circumstances. That 
result you may look upon as the prize at the end_ 
of the lessons. · 

I am going to ask you this. For whom are these . 
sufferings endured ? I believe we are all familiar 
with those people who say amidst their reverses 
" I -will try and be patient, I will try to suffer it for 
God's sake, for my Saviour's sake!,, It has nothing 
to do with God or the Saviour. If we suffer we 
suffer-for our own sakes and for our own advantage. 
The suffering is nof for God; it is for us. It is to 
our o,v·n benefit to suffer, as I will show you in a 
moment. It is to our positive advantage to suffer, 
and it is to our disadvantage very often not to suffer. 
God knows best. But at any rate if we are called 
to suffer remember that we are not placed at school 
for ploa.sura but that we may learn so�ething; and 
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we are not placed there-in these different classes of 
patience, tempering, and hope--for Go_d's sake but 
for our own. 

When I went into the hospital and paid a very 
large sum of money to see the worst sights and go 
through a most difficult training against which my 
flesh and blood at first revolted, I did not go 
through it for anybody's sake but my own. Do you 
think I turned up my eyes and said, "I will try and 
be pa�ient and try to bear it for God's sake!" Not I. 
It was my choice to go there and_ it was my wish to 
pay a large sum for the privilege of going there .t� 
be trained, f<?r the definite purpose of bec_oming a 
Physician. 

And so with the Ch�istian, the mqment he grasps 
the fact that it is for his own sake and advantag� 
that he should suffer, the experience wears a totally 
different complexion. Let· me further illustrate my 
meaning. I had two nurses some little time ago 
who were placed in charge of a most troublesome 
p·atient. She was an extremely cantankerous old 
lady, and she really was enough to try the patience 
of a saint. , 

These two nurses came to n1e at the end of 
twenty-four hours and said, '' We can stand a good 
deal but we cannot stand this ,voman.· We really 
cannot submit to this al)y longer, and we must give 
notice." 

"Well," I said, "What are you? ,vhat do you. 
call yourselves? Are you nurses or are you foolish 
women ? " I said, " If you are nurses, do you kno,v 
what you. should do 1 You ought to _pay tho.t lady 
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te� shillings a day for what she is teaching you. If 
you go back and stay with that lady for one month 
you will come out two of the finest nurses in the 
,vhole of London. Nothing can touch you after
wards, because you will be tempered; you will be 
tempered like fine steel and you can stand anything 
then : moreover, if there is a day when she is not 
cross, it will be a day lost to you." 

They understood ; they were sharp-witted, and 
they remained with the case. Do you think they 
grumbled again? Not they! They came to me 
afterwards and told me "the patient has been ·very 
cross to-day," but they never minded it again ; for 
they knew it was for their o,vn advantage. 

And the mon1ent the Christian grasps the fact 
that the expensive education vouchsafed by God to 
him is for his own· advantage, and that there is a 
future where what he learns is going to be of use to 
him, that education takes a totally different aspect, 
and he becomes a different person: 

There are three classes of sufferers. There are 
those who are made of lead, who grur11ble and 
murmur at their sufferings ; there are those who 
are made of silver, who are fairly resigned and pious 
in their sufferings ; and there are those who are of 
fine gold, who rejoice in their sufferings. The last is 
the class mentioned in Romans v. 

We have not got to be resigned. Resigned, 
indeed I Was · I re�igned when I went through 
my medical course ? Are we to be resigned at the 
prospect of heaven? No, I think it is mean to say 
we suffer for God, and to bear with resignation 
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,vhat is sent for our positive advantage, and what 
our dear Father would never send to us if it ,vere 
not for our own infinite good. We ought to know 
that He wills only what is for our good ; and we 
ought to have sense to understand that we are being 
educated, and for what we are being educated. 

All this indicates that there is a special training. 
through whi9h Christians pass to prepare them for 
soine great future. For there is no doubt that in 
_ that future the Christians of this present world are 
going to occupy high official positions of office and 
command. 

lf the words "' Kings and Priests" mean anything, 
they mean "rulers." And there are none that have 
such hard lessons as those who are destined for 
high posts. High commands, high responsibilities, 
demand long and assiduous training. 

Our life here is the school of God. And well it 
is for those who have sense enough to know that 
their calling and their future is so high and so 
fraught with immense responsibilities that they do 
not shrink or murmur; who are not short-sighted or 
foolish about the· hard lessons that are set them day 
by day. So we learn to rejoice in our sufferings. 

Let me now ask you to turn ,vith me to that 
wonderful epistle-the most wonderful words ever 
written by a human pen - the Epistle to the 
Ephesi�ns. The language, indeed, is remarkable, 
and the vi!ta it opens up is stupendous. 

M�n have di{ferent horizons. There is the man· 
in the street who does not · believe 1n anything 
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beyond the material, who does not belie·ve he has 
got a sou] ; who believes his mind is a secretion of 
his brain and the product of a purely material 
process. He believes that when the breath goes 
out of the body everything comes to an absolute 
end. His horizon is bounded by his death: at his 
death he ceases to be. 

There is another class of beings that we meet, 
,vho know a little more than that. Their horizon is 
a little more extended. They believe in a spirit 
world. They do not know much of what is going 
to happen in the .spirit world, but they believe their 
spirits are going to depart from them, and that they 
may go perhaps into someone else's body, a sort 
of re-incarnation, mysterious fantasies such as the 
hun1an mind is capable of conceiving, all shrouded 
in mist. They can see beyon'd death a something 
vague, b_lack, mystical, ghostly, on the other side 
of the grave. 

Then there is a third class, a class that represents 
perhaps many of us, ,vho believe there is to be a 
resurrection and that we are going to heaven. 
I hope nobody thinks that ,ve all go direct to heaven 
when we die. In the Scriptures there is nothing 
about going to heaven direct. According to the 
Scriptures we go to a place of departed spirits. 
We do not go to heaven b�fore we get our spiritual 
bodies, because heaven is a place for bodies as well 
as spirits, and it is very necessary to understand· 
that. This class, then, believe th�t there is a 
resurrection and that they go to heaven, and then 
they have a sort ol vision, founded largely on 
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nursery hymns, of sitting there through endless 
days singing and chanting, or being employed in 
harmless pursuits. That is their horizon. 

Then there is another horizon again. Some say, 
" No, that is not all." These are a more en
lightened class, of who1n, I doubt not, we have 
representatives here. They say, "No, that is not 
all. When we have been in heaven a short time, 
then,'' they say, "will come the reign of Christ for 
a thousand years over this earth." 

And then comes another class, who say that the 
Scriptures tell us of something beyond the thousand 
years, ,vhen the Son Himself will be subject to 
God. 

There is yet another class still who say, "That 
is not all, for we know more than that. There is 
another kingdom after the thousand years of Christ, 
and after that ,ve shall spend eternity in the new 
heaven on earth, when God will dwell with men, 
and where we are going to live and be happy . for 
ever and ever. 

Now that is the furthest limit, the utmost of 
which the human imagination is capable, guided 
and enlightened by the Scriptures, outside the 
teaching of the Ephesians. 

I will not detain you to read this Epistle, but the 
vista it opens up in t_he future is a truly awe
inspiring one, one of those sights that appal and 
s1,stound. There are in- the starry heavens black 
depths where there are -no stars, where the behol�er 
seems to be looking into a depth and distance that 
is beyond the universe itself, ,vhere he looks through 
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and through into eternity, ,vhere no material thing 
meets the eye. 

The onlook in Ephesians 1�erninds us of these, 
and is absolutely appalling in its immensity.· But 
the language is extraordinarily definite ,vith regard 
to our place in the immensity, and has a wonderful 
interest for us. 

I feel certain that few people have even a very 
small idea of the glorious destiny reserved for those 
of us of the human race who are in Christ Jesus. 
And of this the Scripture now before you speaks 
,vith absolute clearness, in language that none can 
mistake. 

Nearly one hundred years ago that great com
mentator, Adam Clarke, said of this Epistle : 
" Paul's nervous language seems · here to bend and 
tremble under the weight of the divine ideas which 
he endeavours to express." The very words seem 
to bend and. tremble under the weight that is put 
upon them, by the thoughts that are in them; so 
magnificent, �o far-reaching is the vista that is 
spread out here before our eyes. 

We have spoken already of God as Love, and 
God as Light or Wisdom; Grace and Wisdom 
r�presenting Love and Light. Wisdom is God's 
light applied to our folly ; Grace is God's love 
applied to our need. There is no grace in Heaven 
because· there is no need of grace, but there is need 
of grace on earth. There is no ·wisdom in Heaven, 
because .there is nobody foolish ; hence wisdom 
simply represents light in contrast to folly. That 
is ,vhy it is called wisdom. And so we have here 
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to-day the grace and wisd�m of God presented to 
us in relation to our future. 

I would ask of you solemnly and carefully to 
impress upon your minds the few scriptures I read 
and the few words I now say with regard to this 
Grace and Wisdom of God. 

We find that both Grace and Wisdom are ,vhat 
I may call chromatic-of many colours. Light is 
achromatic-without colour. The Love that is of -
Heaven is achromatic; the Light that is of Heaven 
is achromatic ; but when it shines through the 
dense atmosphere of our world of sin and folly it 
becomes chromatic, or many-sided, or many-coloured. 
That very word is used in Ephesians with regard to 
the wisdom of God-where it is called the n1anifold 
or chromatic wisdom of God. That is to say, the 
pure white Light is broken up into many colours 
from its associations with human needs. 

We will take then the Grace of God first in regard 
to our position in eternity. The Grace· of God is 
divided in Ephesians into two classes, one of which 
has reference to our need and is personal, and is 
called the riches of God's grace. The other has 
reference to our inheritance, and to what God 
brings us into, and is called the glory of God's 
grace. 

The riches have to do with our need ; the glory 
has to do with the Divine dignity and position, and 
must be something worthy of God� 

Now you will find the glory of God's grace, of 
which I am speaking, unfolded first in the Ist 
Ephesians, 10th, 18th, 19th and 21st verses ; of 
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which l ,vill just read a little bit. St. Paul says 
in the 6th verse that we are predestined to the 
praise and glory of His grace. We are going to be 
absolutely devoted to the praise and glory of God's 
grace. We are not that now. In the 10th verse it 
says: " God has purposed to sum up all things in 
Christ-the things in the . heavens and the things 
upon the earth." 12th verse : " To the end that 
we should be unto the praise of His glory, we who 
had before hoped in Christ." 18th ,1erse: "That 
ye may know what is the hope of His calling, what 
the riches of the .glory of His inheritance in the 
saints, and what the exceeding greatness of His 
power to us-ward who believe, according to that 
working of the strength of His might " (now look 

- closely at the ·words at the end of the verse),
"according to· that working of the strength of His
might which He wrought in Christ, when he raised
Him from the dead and made Him to sit at His
right hand in the heavenly places,* far above all
rule and authority and power and dominion, and
every name that is named, not only in this world
but also in that which is to come : and He hath put
all things in subjection under His feet," (see R.V.)
and associated us with Him in that supreme position
not only in this age but in that which is to come.

• The word II Heavenly Places" here refers to the right hand 
of God, or what _we call Heaven itself. In Chapter vi. the same 
word refers to the sphere of our conflict with wicked spirits. As 
I have pointed out in a previous chapter, the word is a broad one, 
and ,iot synonymous with heaven ; but while it includes it as here, 
it also includes the whole sphere of spirit life. 
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Here, then, we get the first glimpse of the vista of 
which I spoke. 

Let us look again for one moment at that 10th 
verse. "To sum up all things in Christ"; Christ 
the head of the race ! C hristus C onsummator as 
Westcott so beautifully put it. Look at the destiny. 
of rnan ! Observe it ·was purposed in God before 
He commenced the creation of ·this world, that 
man, made as to spirit, in God's likeness originally, 
should, ho,vever sin and Satan may have marred it, 
yet bear in body as well as spirit the likeness of the 
Divine, and should be associated with Christ through 
age after age, .Christ being the Head ot the whole 
creation and all being summed up in His Person. 
Now it tells us further in r John iii. 2, that we shall 
be like Christ (when we see Him as He is). 

From the entrance of the first germ of life into 
this world, it was raised by the power of God, 
through successive stages to the man into whom 
God breathed· the spirit of life, as he did into · no 
lower animal; and the successive steps are described 
in Genesis I. But here it stops and God rests. 
We reach man and that seems · to be the last word 
spoken by God on the progress of life on this globe. 
But now we see it is not the last word. 

In Genesis the first man appears; but in lviatthew 
the second. After an interval of some four thousand 
years this second man appears ; and in the m<:1nger 
at Bethlehem is brought into our midst a Saviour, 
the God-Man. But He is made truly man, and 
brought to the level of our plane of life. He lives 
for thirty-three years in Palestine, then dies. 
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No,v n1ark when He is raised again from the dead 
upon the third day, He is no longer what He was, 
as far as regards the position of His manhood and 
condition of His body. He has now a spiritual 
body-a body that ascends to Heaven, a body that 
can pass through the walls of a closed room without 
a miracle, a body that is stated to be flesh and 
bones, but ,vhich has mysterious attributes about 
it which renders Hin1 strange to His disciples; On 
every occasion when they sa\v Him after His 
resurrection they did not recognize Him at first. 
He comes unto them, the same Jesus, and yet 
raised to a higher level as regards the body, and on 
a completely different spiritual plane; having been 
a n1an like unto themselves before His resurrection. 

In this spiritual body He ascends to Heaven, and 
there He has been ever since, at the right hand of 
God-the crown and pattern of evolution according 
to God and of life-the Head of all Creation; life 
which began at the very bottom of the scale on this 
globe, finds its apotheosis and last ,vord in the 
perfect consummation of the resurrection ; in the 
perfect spiritual form of the Body of Christ Jesus 
in Heaven. 

To that type we are all going to be conforn1ed, 
and you may look upon us as being on the ,vay yet 
destined to ascend to that last stage ; for though ,ve 
now are men and women of ordinary flesh and blood 
we are not going to remain so. When we see Christ 
we are going to be like Him ; we are going to be 
clothed upon, with the house from Heaven, not \Vith 
a- natural body but wit}\· a spiritual body, in ordru-
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that ,ve may be fitted to discharge the high mission 
and calling reserved for us in the future. Of this 
calling I ,vill no,v speak. 

We find that in the ages to come God is going to 
show the glory of His grace in His inheritance in 
the saints, and that He has something reserved for 
Christians of which He but dimly speaks here, 
,vhich He calls the glory of His inheritance. We 
shall see more into this as we pass on. 

Now in Ephesians ii. 7, we are given the other 
side of the picture, that of the riches of God's grace. 
Look at the close of the 7th verse : " That in the 
ages to corrie He might shew the exceeding riches 
of His grace in His kindness towards us in Christ 
Jesus." 

It is very easy, you kno,v, when we come to short 
words of one syllable to pass over them without any 
of the n1eaning of the language ever getting into our 
heads. One might as well read the words in Chinese 

· if we do not regard the sense of them.
Let us consider then that verse-" that in the 

ages to come. He might shew the exceeding riches 
of His grace in His kindness towards us in Christ 
J esu�." If the love of God is going to be known 
to all the intelligences in the different ,vorlds of 
His vast creation in the ages to come, the exponents 
of it, whether as regards the riches of God's grace 
or as regards the glory of God's grace will be 
ourselves. 

The men and women living their every-day lives 
here have not the slightest conception of the glorious 
destiny that is absolutely reserved for. them by God. 
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The�e truths are to their minds as fairy tales, and 
not even interesting fairy tales, bP.cause they do 
not concern this world. If they concerned their 
advancement within the next ten years to some 
position in London or in the country, higher than 
they enjoy to-day we should have very eager 
listeners ; but as they are simply truths from God 
and concern the future we pass them by, we fail to 
take them in. But this Book that I hold in my 
hand is called the Word of God (and if it be true 
in one part it is true in another), and if I have 
before me men and women who hold this Word 
of God in reverence, and believe these words of 
St. Paul in the Ephesians to be genuine sacred 
truths of God, let me ask them what these words 
mean-" that in the ages to come God is going to 
show the exceeding riches of His grace in kindness 
towards us in Christ Jesus? " That He is going to 
display in the ages to come the glory of His in
heritance in the saints ? We men and women of 
this earth were chosen by God before the founda
tion of the world ; we were made and selected for 
one purpose ; and if we are put out to school to 
suffer trouble and gain experience it is simply in 
view of the wonderful destiny which lies before us 
of being the exponents to principalities and powers 
and dominions, of which we have no conception at 
present, of the Love of God. To all those vast 
heavenly kingdoms spoken of in Ephesians we shall 
be illustrators, exemplars, and apostles and priests 
of the Love of God, in its glory and in its grace. 
We are to be shewn in the ages to come as thoie 

87 



FOR EVER. 

,vhom God has chosen to set forth His Love, having 
known it well themselves. 

But that is not_ all. In Ephesians we reach 
another point. We there leave the Love and turn 
to the Wisdom. Consider Ephesians iii. ro, for 
one moment: "To the intent that now unto the 
principalities and the powers in the heavenly 
places" (we are there) " might be made known 
through the church" the many-sided, or the chro
matic, the various, " the·• manifold wisdo1n of God, 
according to the eternal purpose ,vhich He purposed 
in Christ Jesus our Lord." Well, you _say: "That 
is only in the present." Not so, it is in the future. 

_Look at the last two .verses of this very chapter: 
" Now unto Him that is able to do exceeding abun
qantly above all that we ask or think, according to 
the power that worketh in us, unto Him be. the 
glory in the church "-which you understand is the 
body of Christian people-" and in Christ Jesus 
unto all generations for ever and ever." Or as it 
may be translated, "unto all the generations of the 
age of the ages." To many this. is but a pious 
ejaculation ,vithout particular meaning, so abso
lutely do we fritter away the force of one of the 
most deliberate utterances and most sublime pas
sages of Scripture. But it is true-literally true. · 

Whatever glory God is going to get throughout 
Eternity from ·all the intelligencies which He has 
created, will be through us. Oh, I wish we could 
apprehend and grasp this ! and that we are destined, 
according to His purpose in Christ Jesus before the 
world was, to be to· the glory of God and to reveal 
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His wisdom and His love to created intelligences 
throughout the whole Universe of God. 

Let me read again. "Unto Him be the glory 
in the church and in Christ Jesus unto all genera
tions for ever and ever." For all the generations 
of the age of the ages-as the word is translated 
by some, to the utmost bounds of time-that is, to 
all Eternity. Consider that all this will soon be 
realized-. 

Though first a few more years must roll, 

A few more seasons come, 

a few more tears, a few more sighs, a few more 
smiles-. a little brief day still to be spent in London, 
in the country, in England or elsewhere; but all of 
inestimable value in the training and tempering 
of character, of soul, of spirit, for a destiny so 
glorious that the mind staggers when it tries to 
contemplate it. 

We read in Ephesians of principalities, of powers, 
of kingdoms, of intelligences of which ,ve have no 
knowledge. But they are very dear and q:uite 
familiar to God because He knows them as ,vell 
as He knows us. We see in the Ephesians vistas 
of time that have no end ' unto the utmost bounds 
of the ages and ages,' on and on unto all eternity. 

\Ve are told on the same authority that the Holy 
Scriptures everywhere. possess to those who re
verence them-we are told in the plainest language 
that to the ages of ages, to eternity, we are to be 
the exponents of the glory of God. Nothing short 

nothing less. 
We are to reveal 1-Iis love, from star to star, 

' 
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from planet to planet. What a mission ! We are 
reserved to illustrate the riches· of God's grace in 
His kindness to us, and the glory of God's grace in 
the inheritance which He brings us into. 

And not only so, but· through us is to be made 
known the manifold wisdom of God. You would 
have thought that whatever training we got we 
should always remain too foolish to set forth God's 
wisdom. Not so. We shall be transformed or 
transfigured into the likeness of our Lord not only 
as regards the spiritual body being raised to higher 
powers, but in mind and spirit as well, so that we 
shall be vessels fitted for the Master's use; able to 
set forth the manifold wisdom of- God to those 
·p�incipalities and powers and kingdoms in high
places.

I am perfectly certain that if we graspe_d to the
very smallest extent what the Christian really is,
what is his origin, what is his life, what is his
destiny, we should consid.er it the greatest privilege
that our mind could conceive, that we should be
called the children of God.

What one feels so much is that we think so little
of our calling. If we got a grasp of this more
firmly, do not think for a moment that it ,vould
lead to conceit or pride ; our destiny is far too
noble, far too grand, to leave room for ignoble
thoughts.

You have only to turn to Ephesians iv. 1, to get
a real grasp of what this glorious destiny leads to.
"I, therefore, the prisoner in the Lord, beseech you
to walk worthy of the · vocation ,vherewith ye were
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called." Oh! \vhat lovely words! "I, therefore," 
he is turning from this vista of the ages of ages, 
this glorious spectacle of Christian men and ,vomen 
expounding God's love and wisdom to the intelli
gences of those distant worlds to all eternity; 
turniug from them now to practical matters " I 
therefore" therefore, "the prisoner of the Lord� 
beseech you to walk ,vorthily of the vocation," that 
glorious calling, ",vherewith ye were called, with 
all lowliness and meekness, with long suffering, 
forbearii:ig one another in love ; giving diligence to 
keep the unity of the Spirit in the bond of peace." 

Could anything be more practical, could anything 
be more beautiful, could anything be more lovely? 
You need . not fear that if such lofty and magni
ficent thoughts of God can be addressed to us that · 
they ,vill ever lead to evil. Not so ; they can do us 
nothing but good to contemplate. I therefore just 
leave you at the end of these addresses wit_h these 
ideas. 

And I think I may here, perhaps, turn for a 
moment to the position in which we find ourselves 
in London to-day. There is no doubt we have 
indications on every side of higher powers gradually 
con1ing to light, powers that are alluded to in 
Scripture-that is, "the powers of the world to 
come." This is a mysterious phrase. 

I believe we contain, in bud, even in our bodiei 
now, or rather, in our minds, potentialities and 
powers that have never been unfolded yet, and may 
never be unf aided on earth, because they are called 
"the powers of the world to come." 
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There is no doubt that in the miracles that our
Lord wrought He put forth powers that were never 
used by others, excepting by some of His disciples. 

, The powers are all there : they are . all destined to 
be employed some day in a future state. Every
thing that is given to us will be used to the glory 
of God. 

Some of us are groping in the dark, and yet so 
feeling the mysteriousness of the power of mind over 
mind and thought over thought, and the influen,ce 
of one over another, that we almost fear and dread 
to perfectly understand. It is well for us that we 
should feel thus, because I believe that all those 
influences are comprehended in that mysterious 
expression " the powers of the world to come/' and 
are not for use in this world at all. 

But I beiieve that ,vhen the necessity occurs for 
their use we shall find that they will all expand and 
flower-when we are transplanted into the Garden 
of God. · We do not blossom out with all our 
powers now ; school children do not use all their 
powers at school. \Vhat they have to do is to 
occupy the days with study and learn their lessons 
well. And that is what we have to do. We have 
not to spread our wings and show all the powers 
we have got ; but with humble and lowly minds we 
have to walk with God-to rejoice at what He 
sends us and to glory in anything that teaches us 
another lesson in our course, so that we may be 
fitted for our high and holy destiny. 

And if we feel here and there something beyonp 
our understanding, some po,ver ,vhich ,ve · cannot 
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tully grasp, let us rest content; they will be all 
unfolded and put to their full use by God in His 
o,vn time and \Vay when we are called upon to 
serve Him as we have never served Him here. 

Let me close these addresses by reading-these two 
beautiful passages : " I am persuaded that neither 
death nor life, nor angels nor' principalities, nor 
things present, nor things to come, nor powers, 
nor height, nor depth, nor any other creature shall 
be able to separate us from the Love of God, which 
is in Christ Jesus." Stop for one moment and say 
these words to yourselves : "1y ever, never, to all 
eternity, shall I be separated from, the Love of God." 

The other passage I will read is : " that God may 
be all in all." Before there was any creation God 
was " all," because there was nothing else. The 
moment there was a creation God wa·s not " all," 
because there was God and His ci·eation. But God 
never rested and never will rest until He is "i1i all,'' 

· and our mission throughout Eternity is so to make
known the love and wisdom of God that He n1ay be
not only all but in all. He is in 1es no,v ; but we
want Him to be in all ; and I believe God will yet
through us cause His wondrous creation to be so
pervaded with the glorious knowledge of His love
and wisdom that the mysterious saying will be true,
which has never yet been fulfilled, and ''- God be all

and in all."

�")
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