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FOREWORD. 

T
HERE is no subject so attractive to the believer 

as that of the Person and Character of the 
Lord Jesus Christ. 

Those who have read "The Moral Glory of the Lord 
Jesus Christ" by Bellett, will brobably remember the 
regret they experienced at finding it too short. So 
delightful a subject called for more. In the present 
volume that desire is gratified, and the Lord is brought 
before us in His moral beauty, full of grace and truth. 

Mr Wm. Hoste writes with the precision of a true 
scholar, and with the adoration of a worshipper. His 
book is chiefly for the heart, while the clear and lucid 
exposition is for the strengthening of fa1th and con
fidence. The controversial or apologetic element is 
not unduly pressed .. 

How seldom do we hear Christ preached in the 
stricter sense of the setting forth of His personal 
glories ! Yet it is true that it is from the want of 
this, that the Gospel testimony is so of ten fruitless, 
for "How shall they believe in Him of whom they 
have not heard" (Rom. x. 14), and any hearing is 
SUfiely insufficient that does not reveal to the ·hearer 
who He is and what His character and love. 

I welcome the present volume since I feel it po1nts 
in that direction in which we need most to follow. 
True per£ ecting of holiness is this way. "Beholding as 
in a glass the glory of the Lord, we are changed unto 



FOREWORD CONTINUED. 

the same image from glory to glory, as by the Spirit 
of the Lord" (11 Cor. iii. 18), and that glory we reflect 
from our unveiled faces. It is thus Christ is formed 
in us, and the beauty of the Lord seen upon us. 

It was for this that we were predestinated, namely, 
to be conformed to the image of the Son of God 
(Rom. viii. 29), and if in any measure this purpose is 
furthered by the closer study of our Divine Lord, 
through the encouragement thereto in these pages, I 
know that the writer will feel that his labour has not 
been in vain. 

GEORGE GOODMAN. 
3rd February, 1927. 
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CHAPTER I. 

IN THE WORLD. 

"No man hath seen God at any time, the Only_ belfotten Son, who 
is in the bosom of the Father, He hath declared Him ' (John i. 18). 

T
HE word here translated "declared'; is often used 

in Greek writings of the interpretation* of 
things sacred, and divine-oracles, visions, 

dreams, and is that from which our word "exegesis" 
is derived. 

The exegesis of a passage is its interpretation, as 
distinct from its application. The Lord Jesus inter
prets the Father; the Holy Ghost applies the truth to 
our souls through the Word, �nd we interpret it, for 
better or worse, in our lives, that "if any obey not the 
Word, they may be won without the word," like 
worldly husbands by godly wives (1 Pet. iii. 1). A 
Christ-like life is the soundest -of arguments ; while an 
inconsistent life nullifies all arguments. 

"No man hath seen God at any time." There were 
Theophanies in the Old Testament, that is, appear
ances of God, under the temporary disguise of human 
form, as to Abraham, Jacob, Joshua, and Daniet But 
God as such was never seen. "God is Spirit," "dwel
ling in the light which no man can approach unto, 
whom no man hath seen, nor can see, to whom be 
honour and power everlasting" (1 Tim. vi. 16). Why 
cannot I see God? querulously asked the sceptic. "A.re 
you sure you could bear to see Him?" was the reply. 
"You cannot look at the sun, but God is greater than 

• To interpret from one language to another, is "hermencuein"
(John v. 38).

9 



10 Christ: The Interpreter of the Father 

the sun." Israel "saw the glory of Jehovah;" indeed, 
it is said, "They saw the God of Israel," but to avoid 
misconception Moses impressed on them that though 
the Lord spake unto them out of the midst of the fire, 
and they heard the voice of the words, "they saw no 
similitude" (Deut. iv. 12). Let them take heed not to 
corrupt themselv�s by making graven images to repre
sent ·what they had never ·seen (v. 15), and so fall 
where the heathen fell, of whom we read, "When they 
knew God, they glorified Him not as God . . . . but 
changed the glory of the incorruptible God into an 
image, made like to corruptible man and to birds and 
four-footed beasts and creeping things. Wherefore 
God also gave them up .. . to dishonour their own 
bodies between themselves" (Rom. i. 23). They de
graded God; He let them degrade themselves. If the 
witness of creation to the ,eternal power and Godhead 
of the Creator suffices to condemn the heathen, who 
make idols of the Deity, what must be the responsi
bility of those who, in the full blaze of Christianity, 
represent God in image, picture, and painted window? 

Moses himself desired to see God. " I beseech Thee 
shew me Thy glory," but instead, God shewed him His 
"goodness," for He said, "Thou canst not see l\,Jy face, 
for there shall no man see Me and live.'' Moses had 
to rest content to see His "ba�k parts," the "goodness" 
of God, as revealed in His Name. " The Lord, the 
Lord God, merciful and gracious, long-suffering and 
abundant in goodness and truth . . . and that will by 
no means clear the guilty" (Exod. xxxiii. and xxxiv.). 
But the key to all this was withheld, and can only be 
found in a crucified and risen Saviour. There was 
then a lesser glory which could be seen; a higher, 
which was inapproachable to the creature. But "God, 
who commanded the light to shine out of darkness, 
hath shined in our hearts, to give the light of the 
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knowledge of the glory of God, in the face of Jesus 
Christ " (2 Cor. iv. 6). 

There can be little question that the appearance of 
Jehovah in Old Testament times in human form, or 
under the semblance of fire as in the bush, or in the 
Shekinah, were through the same glorious Person. 
Jehovah of the old Testament is Jesus of the New. 
He was "the brightness of His glory," before He be
came "the express image (Greek, character, impress) 
of His Person"; the appearance of the Invisible God 
before He became His image (Greek, eikon). 

The first mention of the glory of Jehovah is in 
Exod. xvi. Two gifts were bestowed on Israel, " at 
even " and "in the morning," and with a different 
purpose. "At even, then ye shall know that the Lord 
hath brought you out of the land of Egypt" (v. 6). 
This came true in the gift of the quails-natural £ood, 
material mercies, providentially supplied, easily under
stood, and very cheering in the wilderness journey. 
Provision by the way is intended to assure our hearts, 
that the Lord has put us in the way. But there was 
something else. "In the morning then ye shall see the 
glory of the Lord" (v. 7). This was fulfilled next day, 
when "upon the face of the wilderness there lay a 
small round thing as the hoar frost." They called it 
"manna," "for they wist not what it was," and, alas! 
soon tired of it (Num. xi. 6). This was a higher thing 
than the quails, it was a heavenly nourishment : " He 
gave them bread from heaven to eat ;" "Man did eat 
angels' food." As the old corn of the land they fed 
on later, is a sy1nbol of Christ in resurrection glory, so 
is this of Jesus in humiliation, "the Bread of God 
which cometh down from heaven and giveth life unto 
the world" (John vi. 33). But He was unrecognised, 
misunderstood, and hated. " The world knew Him 
not." "His own received Him not. But as many as 
received Him, to them gave He power to become the 
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children of ·God, even to them that believe on His 
Name" (John i. 12). All such, the apostle linked with 
himself, when he testified," The Word was made flesh 
and tabernacled among us, and we behe14 His glory, 
the glory of the only begotten of the Father, full of 
grace and truth" (v. 14). This glory was not, as I 
judge, the glory manifested on the Transfiguration 
Mount, but the moral glory of His Person. 

One grand purpose of the Incarnation was to reveal 
the Father, and who could do this but He who had 
eternal knowledge of Him, being Himself the eternal 
Son-the Word who was "in the beginning "-and 
eternally in relation to Him? Who but a Divine 
Being could accurately know a Divine Person? for "no 
man knoweth the Father save the Son, and to whom
soever the Son will reveal Him." Who is qualified to 
interpret the Father, save He who is "in"'the bosom of 
the Father?" No created being-cherubim, seraphim, 
archangel, or angel-could take that place, save He 
who is "the only begotten Son." He only could learn 
the secrets of the Father's heart, and interpret them to 
us. Would we learn "the secret of the Lord," then we 
too must lean upon His breast, like the beloved dis
ciple. Would w�. kqow the. Father? then we must trace 
the pathway of Him who, while He walked the earth, 
was yet in heaven ( chap. iii. 14), considering His ways, 
His works, and words, for all vvere the reflection of the 
Father's will. " Tµe Son can do nothing of Himself, 
but what He seeth the Father do" (John v. 19). "As 
I hear I judge " (John v. 30). "My doctrine is not 
Mine, but His that sent Me'' (John vii. 16): "He that 
hath seen ME hath seen the Father" iJ ohn xiv. 7). 
Not that they were the same, but that His every act, 
wa& 'the fulfilment of the Father's purpose, every word 
the echo of His command, every step the effect of 
His leading, and all His ways the unfolding of God's 
great heart of love. 



CHAPTER II. 

IN A SCENE OF SIN. 

T
HE ministry of John, naturally aroused deep 

searchings of heart. Who could he be who 
drew such vast crowds into the wilderness, and 

of whom all bare witnes that he was a prophet? When 
the Jews sent priests and Levites to ask him who he 
was, "he confessed and denied not ( that is, he did not 
refuse to answer), but confessed, I am not the Christ" 
(John i. 19, 20). Their further question was a tacit 
acknowledgment of his greatness. If he were not the 
Christ, he might be either Elias or the prophet to arise 
like Moses ; he could be no one less. The answer of 
John was surprising. He made no claim to be any
thing but "a voice," the herald of Another, "who 
coming after him was prefered before him," the latchet 
0£ whose shoes he was unworthy to unloose. Who 
could this august personage be? None other than 
J ehoyah-the God of Israel, for the message of the 
voice was, " Make straight the way of THE LORD ,, 
(see Isa. xl. 3). 

Even John had failed to recognise in his cousin, 
" Jesus," anything more than the holiest of men, of 
whom he needed to be baptised, rather than Jesus to 
be baptised of him. But since that memorable moment, 
when the promised sign was fulfilled, and the Holy 
Spirit descended like a dove and rested upon Him, he 
knew Him as the Baptiser in the Holy Spirit-the Son 
of God, It is important to note the character in which 
the Lord first presented Himself to Israel, for this 

13 



14 Christ: The Interpreter of the Father 

must throw a vivid light on the purpose of His mission, 
and correspond too with the deepest need of men. 
Some would represent the world specially as a 
"troubled sea that cannot rest," or as a scene of sor
row, suffering, and death; but Christ sa:w it under a 
more serious a.spect, which lay at the root of every 
other woe. It was a place of sin. He came to inter
pret the heart of God to a world of sinners. As He 
emerged from the hidden ministry of Nazareth into 
public life, it was in His sacrificial character. "Behold 
the Lamb of God that taketh away the sin* of the 
world." The presence of Jesus as the Lamb of God's 
providing, revealed the Divine compassion to a sin
stricken world. " The Father sent the Son to be the 
Saviour of the world" (1 John iv. 14). 

A certain ill-omened school of interpretation repre
sents the Cross as an after-thought, a profound dis
illusionment _ of our Lord's early hopes, a dire 
necessity, arising from the failure of His mission. 
Nothing could be further from the truth. How that 
death came to pass, did depend on circumstances, but 
that it should come to pass was inscribed at the head 
of the Divine programme, unfolding an eternal pur
pose. This was the primary conception of the mission 
of Christ. "He was the Lamb pre-ordained, before 
the foundation of the world, but manifest in these last 
times " ( 1 Pet. i. 20), " the Lamb slain from the foun
dation of the world" (Rev. xiii. 8). The love of God 
was thus interpreted as not only toward the faithful 
patriarchs, " the sons of God " of antedeluvian days, 
nor merely toward the elect of Israel and of the 
nations, but to the whole race. He presented Himself 
as "THE LAMB." This was no unfamiliar thought to 
Israelites. Here was the antijype of centuries of sin-

* There is a distinction between " sin" and "sins" in the same con
t�t�, a� in John v!ii. 21, 24, R.V., and 1 John i. 6-9, but I think here,

sm includes "sins." 
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o:ff erings, " on Jewish altars slain "-" the Lamb of 
God," not only for an individual, a family, a people, 
but for the whole world. It has been seriously 
objected to this interpretation, that it would be an ana
chronism to credit John with such a clear conception 
of the Cross. How could he know what was still in 
the future? It was not unusual in prophets to have 
a knowledge of the future, and John was a prophet, 
and "more than a prophet." But in what sense does 
the Lamb of God take away the sin of the world? 
Some refer the phrase to " original sin." Christ in 
His death so fully met the sin of Adam, that its effects 
are ·neutralised for all. Were that so, no infant would 
die. Others connect it with the millennial earth. But 
though Satan will be banished, sin will not be taken 
away, as the final rebellion of Revelation ( chap. xx.) 
proves. The true meaning is, that the sin of the world 
is taken away, not absolutely, but potentially. If that 
sin is to be taken away, it is He, and He alone, who 
must do it. 

THE TAKER AWAY OF SIN. 

J
OHN the Bapt'ist had appeared as the forerunner, 

"to make ready a people prepared for the Lord." 
He baptised with the baptism of repentance. 

Those baptised confessed their guilt, and justified God 
in His sentence on their sin ; but how could that sin 
be taken away? That, no ordinance could achieve. 
'they must wait for Him that was to come. And when 
He came, it was not as a Preacher, but as a Saviour; 
not as an Example, but a Sacrifice ; not as the Man of 
God, but as the Lamb @f God-the taker away of the 
,:vorld's sin. The question may arise as to how sin 
was dealt with in the ages before Christ died. Was 
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it on- the ground of works, or of law keeping? This 
is very important, for if God could pass over sin on 
such grounds then, why should the death of Christ be 
necessary for forgiveness now? The answer is, there 
has never been but one ground on which sin could be 
passed over, namely, the atonement of Christ. 

In old time, God dealt with man in various ways 
during successive periods known as "dispensations." 
Man was subjected to different tests, the light of con
science, government, law, the actual presence of Christ 
in Israel, and all this to bring out what was in him, 
stop his mouth, and shut him up to grace. But from 
the fall, approach to God by sacrifice was instituted 
and continued, like a silver thread, throughout the Old 
Economy. Every sacrifice was a fingerpost to Calvary. 
The elect of all ages bowed to God, and condemned 
themselves. Even in the absence of literal sacrifices, 
the principle held good, "the sacrifices of God are a 
broken spirit: a broken and a contrite heart, 0 God, 
Thou wilt not despise" (Psa. li. 17). To such an one, 
God could apply the value of the future work of Him, 
who was ever present to His mind as "the Lamb slain." 
There are two ways in which a man might let a friend 
buy goods at his expense at one of the great business 
palac_es of London : He might allow him to run up 
a bill to his account, himself guaranteeing the store 
payment by a certain date, or he might open a deposit 
account and allow the friend to draw on it. The saved 
of Old Testament time were accepted "on credit," if 
we may so say; those of to-da y are in virtue of the 
price already paid at Calvary. The ground in any case, 
on which a sinner is forgiven, is not his acceptance of 
the work of Christ ( that is the necessary act which 
unites Him to the Saviour), but God's acceptance of 
that work. All Goa's holy claims are satisfied, and He 
has proved it by raising Christ f roJ;D. the dead and 
giving Him glory. 
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There are, however, important differences in detail 
between the past and present dispensations. Then the 
true ground of justification was not revealed; now the 
righteousness of God is declared in the Cross. How 
could God be just in passing over sin, when the blood 
of bulls and of goats was powerless to take it away? 
The word used in Rom. iii. 25 for "remission," with 
reference to "the sins that were past," (instead of 
aphesis the usual word) is "letting _pass'' (Paresis), a 
word never used of God's dealing with sins now. The 
Old Testament Saint knew the blessedness of forgive
ness ( Psa. xxxii. 1), but not the righteous ground. 
The real transaction at the Cross, revealed a righteous, 
because sufficient ground, for the putting away of sin. 
Before, grace had flowed in a narrow channel, now like 
Jordan,. it overflows its banks all the time of the har
vest of this Gospel dispensation. Christ is "the Lamb 
of God that taketh away the sin of the world." 

We may compare this, with other similar phrases in 
John's Gospel, "That was the true Light, which lighteth 
every man, that cometh into the world" ( chap. i. 9). 
"The Bread of God, is He which cometh down from 
heaven and giveth life unto the world" ( chap. vi. 33). 
" I, if I be lifted up from the earth, will draw all men 
unto :Me" ( chap. xii. 32). All such passages must be 
interpreted in the potential sense. Not all have been 
actually enlightened, quickened, or drawn; but Christ 
is the only Light, the universal Bread, the unique 
Magnet, the world's Taker Away of sin. None can do 
it, but He alone. " He is the propitiation for our sins 
(actual effect); and not for ours only,,but also for th, 
whole world" (potential efficacy), (1 John ii. 2 R.v.). 
He is sufficient for all, efficient for those who believe. 
One might point to the parish doctor, or the village 
blacksmith. This one heals us, that one shoes our 
horses ; but the condition is understood, need experi
enced, and acceptance of skill in both cases. Where is 

B 
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the eye to tum to the Light, the faith to eat Bread, 
the will to be drawn, the hand to be laid on the head 
of the Lamb? This is what John himself did, and the 
five disciples who came to Jesus-Andrew, Peter, 
Philip, Nathaniel, and the anonymous one, whom most 
believe to be the writer, John, himself. Millions have 
done so since, "and there's room for many more." 
None have ever ventured on the Lamb of God, but 
their sins have at once been taken away, and blotted 
out of the book of God's remembrance. 



CHAPTER III. 

IN A ScENE OF HuMAN JoY. 

T
HERE are striking parallels between the first 

chapter of Ezekiel's prophecy and the first chap
ter of John's Gospel. In both, a prophet-priest, 

outside the land, receives visions of God from an 
opened heaven, revealing the glory of the Lord, and 
both end with a Man upon the throne. This naturally 
leads on to a marriage feast. At Bethabara the Lora 
Jesus is seen as "the Lamb of God," interpreting the 
thoughts of the Father to repentant ones, who had con
fessed their sins in baptism. At Cana, He appears in 
quite another character, interpreting the Father to His 
disciples as the Bountiful Creator, who "knows what 
things we have need of before we ask Him," and 
"giveth us all things richly to enjoy," "filling our 
hearts with food and gladness." It is really Psalm 
ciii. fallowed by Psalm civ. Many would judge the
former to be at a higher level than the latter, but the
praise of the latter really reaches the higher note. It

19 
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is not only for what God has done, but for what He 
is. aThou art very great." "He" of Psalm ciii. be
comes "Thou" of Psalm civ. "The Lord" becomes 
"O Lord, my God." There is the joy of forgiveness 
in Psalm ciii. But in Psalm civ. there is the joy of 
communion, the "wine that maketh glad the heart of 
n1an" (v. 15). It is this which we have at Cana. It is 
noteworthy, that the first scene into which the Lord 
introduced His small nucleus of disciples was a scene 
o.f human joy, a marriage feast, thus setting His seal 
to the institution of Eden, and stamping with His 
approval the innocent joys even of a fallen earth. It 
seems a mistake to assert, as soµie do, that "the first 
man is gone," for marriage, like eating and drinking, 
moderate labour, and sleep, belongs to the estate of the 
first man who is " of the earth earthy," or, in other 
words, is "made of earth to dwell on the earth." It 
is the "old man," not the first man, which is gone for 
the believer, for that was crucificed with Christ. 
Earthly relationships are not annulled for those who 
are in Christ, they take on a new and deeper character. 
Marriage is honourable for all, and "the unbelieving 
husband is sanctified by the wife;" that is, set apart 
to her by the divine ordinance of matrimony, and the 
<;hildren are *set apart, though in no higher sense, as 
the fruit of it (1 Cor. vii. 14). It is -a pathetic fact 
that however much and often marriage has by human 
sin proved a failure, a wedding is more than anything 
else in this sad world an occasion of joy and gladness. 
If people are not cheerful on their wedding day, when 
are they likely to be? By the blessing of God, mar
riage "in the Lord" proves to 1nany a source of hap
piness and blessing._ God thus " sets the solitary in 
families," and provides mutual comfort and support 
for His creatures. 

•"Holy," as applied to children, ia from the same root as "sanctified" 
of the unbelieving parent, and entails no change of character. 
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We may take the marriage of Cana as symbolical of 
kingdom joys in a future day, when •"again shall be 
heard in this place ( the land of Israel) the voice of 
joy and the voice of gladness, the voice of the bride
groom and the voice of the bride, the voice of them 
that shall say, "Praise the Lord of Hosts, for the Lord 
is good; for His mercy endureth for ever" (Jer. xxxiii. 
11). The disciples had "much tribulation" to pass 
through, before they could enter the Kingdom of God, 
but on that day at Cana, this was bridged over, and 
they had a foretaste at the start of their long journey, 
of the great marriage feast yet to come. Thus "He 
manifested forth .His glory, and His disciples believed 
in Him"-their budding faith broke into blossom. 
Here then we see our Lord Jesus interpreting the 
Father's heart in a scene of hun1an gladness, as the 
friendly Man among men, the kindly neighbour, re
joicing with them that rejoice-not an ascetic like John 
the Baptist, the Levi ti cal N azarite, to whom all wine 
was denied and a life enjoined contrary to nature
mourning to men who. would net weep--the frivolous 
world around; but a true Nazarite of the dispensation
of grace, type nearest to the heart of God, partaking 
of the blessings of this life, when they might offer 
themselves, piping to men who would not dance-the 
religious world, who mistake asceticism for devotion 
to God, because their- system is founded on human 
ordinances. This would be proper to a worldly cult, 
"touch not, taste not, handle not, which all are to 
perish with the using, after the commandments and 
doctrines of men, which things have indeed a shew of 
wisdom in will worship, and humility, and neglecting 
of the body but (where we follow the R.v.) are not of 
any value against the indulgence of the flesh" ( Col. ii. 
23). 

To judge from the map, Cana occupied the very site 
of Gath-Hepher, the city of Jonah the prophet-a fact 
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so strangely ignored by the Pharisees, when they as
serted "out of Galilee ariseth no prophet." But a 
greater than Jonah was present that day. He came 
·with His disciples as the invited Guest. It was His
wont to accept invitations; indeed, we never hear of
His refusing one, whether to the houses of His own
people, as Matthew, or Martha, or Simon the leper,
or to those of the religious world, like Simon the
Pharisee. But wherever He went it was as the Faith
ful Witness. It may be questioned whether Christians
do not sometimes fail through indolence or fear of
man, to avail themselves of invitations to the tables of
the unconverted, even where they can go ,without the
sa�rifice of principle, or to participate in the foolish or
sinful pleasures of the world. The question in such
cases is not so much where, but how we go. Do I sit
merely in fellowship with men, as one of themselves,
or as a servant of Christ and a 'witness for God? "If
any of them that believe not, bid you to a feast ( some
would say at once, under plea of separation, don't go),
but the apostle adds, "and ye be disposed to go (leav
ing the decision to the conscience of each), whatsoever
is set before you, eat, asking no question for conscience
sake," but, as the context shows, when principle is in
volved, standing firm for God.

Thus the Lord interpreted the Father by His con
descending and .loving interest in the joys of the home 
and of human friendship, not as on a pedestal of 
Pharisaic superiority, " Stand by thyself, for I am 
holier than thou," but as the meek and lowly One, 
never more morally separated from publicans and sin
ners, than when 1·eceiving them and eating with them. 

But the Lord was more than the invited Guest. He 
became the bountiful Host, dispensing abundant pro
vision to the needy, and that not at the sugg�stion of 
Mary-for human relationships, as was proved a_gain 
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in John vii. 6, never might inter£ ere with His service 
for the Father-but in the Father's own time. Mary, 
though wrong as to time, was right as to fact. Like 
the little maid in Naaman's house, who, though she 
had never heard of a leper being cleansed, knew that 
the prophet of God could and would heal her master, 
so Mary, though she had never seen one miracle 
wrought in all the long years at Nazareth, knew He 
was the one to appeal to, and could and would supply 
the need. She was not discouraged by the seeming 
failure of her request; she knew His hour would come, 
and so gave her memorable advice to the servants-so 
timely for all of us-"Whatsoever He saith unto yqu, 
do it." And when His hour did come, He knew what 
to do and how to do it. He stored His wine, not in 
wine jars, but in strange receptacles, in water pots, 
each holding about twenty-one gallons, set for cere
monial cleansing, so needful in a scene of defilement, 
under an earthly system of religon. But the water
pots were empty, fit symbol of the emptiness of the 
forms they represented. But our Lord had them filled 
to the brim with water, to tum it into His wine. Thus 
He displayed the omnipotence of the Creator. The 
God of �ature, the Lord of the vintage, laid aside the 
leisurely processes, so familiar to us, and performed in 
a moment what He usually did in months. Exactly 
when the water became wine, we are not told ; it be
came so for practical use, when the servants obeyed 
the command, "Draw out now!" The wine is there 
if we will but draw it out and serve to the thirsty 
around. The secret of the Lo'rd was with the servants. 
They knew, for they feared and obeyed. The governor 
of the feast tasted and wondered, but did he ever learn 
whence the good wine flowed? In any case, the Lord 
interpreted the. loving-kindness of the Father for those 
who had eyes to see. To such He would say, " Your 
Father knoweth that ye have need of these things." 
The act was symbolical. How many are taught to 
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say, " Thy love is better than wine "-" we will re
member thy love more than wine, the upright love 
thee," How often the waters of affliction are turned 
into the wine of joy! As Samuel Rutherford wrote, 
" When I get into the cellar of affliction,! search round 
for some of the Lord's wine." Joy is the second of 
the ninefold fruit of the Spirit from Him who is the 
Fountain of it, but lack of love here, often turns the 
good wine sour, and so spoils that which makes glad 
the heart of God and man. But surely the testimony 
of the redeemed of the Lord in heaven will be, "Thou 
hast kept the good wine until now." 



CHAPTER IV. 

IN A SCENE OF SUFFERING (John v. 1-9). 

T
HE soil of a sin-blighted world, is more congenial 

to suffering than to joy. Cana feasts are rare 
oases. Joy is an exotic. Sickness c,1.nd pain are 

indigenous. ''The whole creation groaneth and tra
vaileth in pain together until now." The great 
multitude at the pool of Bethesda, " impotent " and 
" waiting," is a fair sample of this world. What, then, 
was our Lord's attitude to suffering, during His earthly 
ministry? How did He interpret the Father? That 
Re should come where sufferers were, says much, but 
once there, He could not be indifferent. Compassion 
was a keynote of His ministry. But what drew it out 
of Him, would repel others ; a man full of leprosy 
(Mark i. 41); a man full 0f demons (Mark v. 19); 
a Jew full of enmity (Luke x. 33) ; a selfish crowd, 
whom He had served all day, breaking in on His rest. 

25 
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Here, toward the sufferers, lying in their filth and 
misery at Bethesda, He was no doubt moved with the 
same compassion, thus interpreting the heart of Him 
who is " full of compassion "-"The Father of mercies 
and the God of all comfort" (2 Cor. i. 3). For us, 
too, " His compassions fail not," " for we have not an 
High Priest which cannot be touched with the feeling 
of our infirmities " (Heb. iv. 15). A feast was the 
occasion of the Bethesda miracle, one of the three 
great annual feasts, we may suppose, to necessitate 
our Lord's presence in Jerusalem, but which, is unim
portant. Whatever it might be to the mass of the 
Jews, to Him it would be " a  feast of Jehovah," and 
no doubt all the legal requirements of the day in their 
very spirit were observed by Him. In what house of 
feasting would He then be found·? Rather in a house 
of mourning, the porches of Bethesda, "where lay a 
great multitude of impotent folk, blind, halt, withered, 
waiting for the moving of the water." Little enough 
of feasting had come their way, but now the Lord of 
the feast was present. His disciples had accompanied 
Him to the marriage feast; here He would seem to be 
alone, perhaps He could not trust them in such a 
scene. This " great multitude" may represent the 
religious world, especially Israel under law, helpless 
and hopeless, and dependent for blessing on irregular 
interventions of Divine favour, the visits of the angel 
of the Lord.* But a greater was present that day, 
unrecognised, but ready to bless, the Lord of the 
"angel." Had some sufferer been praying with the 
psalmist, "Shew us Thy mercy, 0 Lord, and grant us 
Thy salvation ! " the answer would have been doubly 

*The latter part of verse 3 and the whole of verse 4 are omitted
by the Sinaitic and Vatican and Cambridge Uncial MSS, and some 
other weighJy authorities, but are retained in the Alcxandrine (London) 
and other Uncials, and some versions of _g_ood authority. The reply 
of the impotent in verse 7

1 
is undisputed. What sense would ·tliis have, 

were the disputed words m 3 and 4 not genuine? He was in a great 
hurry to get into the pool when troubled, but who could tell what 

wa, meant, if the previous reference w�s absent. 
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appropriate, "Surely His salvation is nigh them that 
£ear Him." Jesus was in their midst. They need not 
wait. He could do for them, then and there, as for 
us, above their highest prayer and thought. And why 
was He there? Not to apologise for God for all the 
suffering in the world, nor to deny its reality with that 
spurious "science" falsely-called "Christian/1 nor yet 
to preach the counterfeit gospel of future bliss by pre
sent pain, nor even to introduce improved hygienic 
conditions or schemes of social betterment ( doubtless 
much needed) for the sufferers around the pool. Phy
sical needs are not ignored by Christianity, but higher 
needs must be kept first. The world has copied the 
social activities of Christians : hospitals, orphanages, 
etc., while denying their motive power-the faith of 
Christ. Why then was the Lord there? First and fore
most to do the will of the Father, in this work of 
mercy, symbolical of the excellence of grace over law. 
"What the law could not do, in that it was weak 
through the flesh, God sending His own Son," could 
do. The law could point the moral of their sad estate, 
but was powerless to "raise the fallen, cheer the faint, 
heal the sick, or lead the blind." Christ alone could 
do all this, and He is there to do it, wherever there is 
human need. He is still at faith's disposal, near and 
ready to save and bless. 

CHRIST AS 'THE HEALER. 

This opens out an important enquiry as to the 
"limitations" imposed on our Lord's ministry of heal
ing. Certainly there was no limitation as to power. Had 
not He who had "life in Himself," power over all 
disease and death? Must not all suffering therefore 
flee before Him? We do not find it so. His com
passion and power did not express themselves in in-



28 Christ: The Interpreter of the Father 

discriminate relief. The Son of God was manifested 
to destroy "the works of the devil" (1 John 3), but 
these must not be confused with the effects of sin. 
Sin and sins are the works of the devil ; sickness and 
suffering are effects of sin, for the race direGtly, for 
the individual sometimes directly, but more often in
directly, as in the case of the blind man of the 9th 
of John, " for the glory of God, that the works of God 
might be made manifest in him." This should comfort 
those exposed to the erroneous teaching, that all sick
ness is a proof of unbelief, if not of positive sin in 
the sufferer. In such circles, bodily healing is the pivot 
of true religion, the hall mark of genuine faith. But 
this shows an ill-balanced grasp 9£ the truth, a feeble 
sense of spiritual values. Physical healing was an 
accessory, not the essence of our Lord's ministry; a 
credential of His Messiahship, not like the resurrec
tion, the crowning witness to His eternal Sonship. 
His miracles were a divine seal to His claims, and also 
to the testimony of His apostles, "God _also bearing 
them witness, both with signs and wonders and with 
divers miracles and gifts of the Holy Ghost according 
to His own will" (Heb. ii. 4). Had He willed it, su�h 
signs would have continued. We· have as a permanent 
witness, the record of them, as also of the Star of 
Bethlehem, the Herald Angels, the Resurrection, and 
the tongues at Pentecost. Far be it for µs to dis� 
courage "faith in God;" we need more of it, in sick
ness as in health. But faith, based on a defective 
interpretation of the Word of God, easily becomes 
presumption and fanaticism. "Faith healers" seek to 
attach a Satanic stigma to all medicines by dubbing 
them "drugs" and "not of God." Did Satan give to 
these their healing properties, or are they, no less than 
the foods we eat, "creations of God," to be received 
"with thanksgiving?" There is no antithesis between 
Divine healing and the use of "means." Even in 
James v. 14, the word " anoint" is the mundane word 
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aleiphein-not the sacred word chriein (lit. 'touch with 
hand') of religious anointings. Oil was and is recog
nised as a healing agent, in-many countries. Was there 
ever a more direct Divine healing than that of Heze
kiah? Fanaticism would have ref used the fig plaster 
pres·cribed by Isaiah, but faith accepted and applied it. 
Now, some tell us, that if we use "means," we run the 
risk of denying the Name of the Lord as Jehovah
Ropheka-I am the Lord that healeth thee. But it has 
to be remembered that this promise was conditional
not on prayer and faith-but on obedience to Jehovah's 
commandments. And the promise was not the cure of 
sickness when ill, but an immunity from -it altogether. 
It is surely noteworthy that so radically an anti
Christian sect as "Christian Science," already referred 
to, undoubtedly is, while denying the Person and Work 
of Christ in any. Scriptural sense, should appeal to 
New Testament miracles to substantiate their own 
claims to heal; "Christ and His apostles did it, why not 
we.?" they- argue, "we are therefore a divine revela
tion." But miracles 1nay be Satanic, for the Antichrist 
will work n1iracles by the power of the dragon (Rev. 
xiii. 12-15). To remove by an act of power all the
effects of sin, would neither be righteous or beneficial,
and God nowhere pledges Himself to do it. That de
pends as far as man is concerned, on his attitude to
God and his faith in Christ. In the dire effects of sin,
we read its exceeding gravity. Suffering may lead
sinners to God (Job xxxiii. 19-24), and if rightly
borne, conforms the Christian to the image of Christ,
and "yields the peaceable fruits of righteousness."
The devil and his works have been judicially *de
stroyed by the death of Christ. It is only a question
of time for this to be manifest to all. This disposes
of the mistaken notion that sinning will .continue for

* Not annihilated1 but annulled, or rendered ineffectiTc (cf. Rom.
iii. 3; iv. 14; 1 Cor. i. 28, etc.).
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ever in the regions of the lost. The sinful nature will 
be unchanged, the will to sin as determined as ever, but 
never will one more commission of sin be permitted in 
the Universe, when once the lake of fire has closed on 
the impenitent. It would be a defective system, which 
allowed criminals to commit in prison, the acts which 
brought them there. 

Besides the general considerations already referred 
to,_ as affecting the question of healing, which hold 
good for all time, there were definite bounds, mostly 
temporary in character, within which the exercise of 
our Lord's miraculous powers, was limited. But here 
we must define our terms. How could a Divine 
Person be limited? The limitations were not of His 
powers, but of their exercise, not imposed, but volun
tarily accepted, not of ignorance or inability, but of 
reserve and self-restraint. The Lord Jesus did not 
-cease to be God, or to exist as God, when He took
"the form of a servant," and became man. He re
tained everything essential to true Deity, while refus
ing nothing proper to perfect humanity. But in not
insisting on the retention of what He had always pos
sessed by His very nature, equality with God, "He
emptied Himself," and that not by relinquishing His
Divine attributes, which would have entailed emptying
Himself of Himself-an impossibility-but as the fol
lowing phrase of Philippians ii. explains, by " taking
upon Him the form of a servant." He did not cease
to be what He had always been, but entered into a ne.w
relation to the Father, which meant, holding both
Divine and human attributes, to use them not from
Himself, but as the bondslave of the Father; consent
ing to live henceforth as the dependent One, never to
move, speak, or act, except at His bidding. We know
where that obedience led Him, "even to the death of
the Cross." There, He fully glorified the Father, met
every claim against the sinner, and bore His people's
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sins. Is the Lord Jesus to be the only one to follow 
this path of dependence? No, all true service is on the 
same principle. 

Satan, who had the highest place as servant in 
heaven, revolted against the will of God, and entered 
the path of self-will, which could only lead to eternal 
judgment and abasement. The Lord too� the lowest 
place as Servant on earth, became subject to the will 
of God in all things, fully glorified Him be£ ore the 
universe, and will ever occupy the highest place in the 
glory, as the Son of Man. He thus became the faith
ful Interpreter of the Father's will, accepting all the 
circumstances of His choice. By the first of these, He 
was conditioned as man. 

1. Geographically and Ethnically.-He was brought
up in a despised city of Galilee, instead of at J erusa
lem, "the Holy City," the centre of Rabbinnical learn
ing. His sphere of service, instead of being world
wide, was con£ ormed to a small country, much the size 
of Wales. His mission, instead of being to every 
creature, was to " the lost sheep of the house of 
Israel." Instead of claiming the universal throne, He 
was satisfied to present Himself as the heir to David's 
throne. 

2. Practically.-Even in His testimony to Israel His
service was confined within the circle of the Divine 
plan. He made no claim to initiative. He did the 
works prepared for Him, and no other. "The Son can 
do nothing of Himself, but what He seeth the Father 
do." "As I hear I judge." "My doctrine is not mine, 
but His that sent Me." His whole Jife was the inter
pretation of the Father's purpose. Outside this limit, 
no miracles were performed. But this purpose was no 
arbitrary one. It was already revealed in principle in 
the prophetic Word. 

3. Prophetically.-" He was a minister of the cir
cumcision for the truth of God, to confirm the 
promises made unto the fathers" (Rom. xv. 8). We 
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read for example, ''He healed all that were sick, that 
it might be fulfilled, which was spoken by Esaias the 
prophet, saying, Himself took our infirmities and bare 
our sicknesses" (Matt. viii. 17). Earlier, we learn that 
His movements were regulated by that same Word 
"He came and dwelt in Capernaum ... that it might 
be fulfilled, which was spoken by Esaias the prophet" 
(Matt. iv. 14; Isa. ix. 1, 2). A Messiah without 
miracles could not be the Messiah of prophecy. They 
were His necessary credentials, and thus, in the syna
gogue of Nazareth, he applied Isa. lxi. 1 to Himself 
with the words, "This day is this Scripture fulfilled in 
your ears." "Not eyes," for they had seen no miracles, 
but the fame of Capernaum had reached their ears. 
Later, it was by appeal to His miracles (not to the 
$igns at His baptism) that He confirmed the faith of 
John in prison. 

4. Ethically.-The moral condition of men in
fluenced his miraculous ministry (Matt. xiii. 58). 
Faith favoured, unbelief obstructed it. "He could not 
do many mighty works there, because of their unbe
lief.'' "If thou canst believe, all things are possible 
to him that believeth" (Mark ix. 23). His works de
manded a certain moral attitude in those needing heal
ing. Thus, He put out the scorners (Mark v. 40); 
He led the blind man out of Bethsaida, the scene in 
vain of so many wonderful works (Mark viii. 23). 
And His miracles in Jerusalem, the city of rejection, 
were but few. The one man healed at Bethesda ful
filled at any rate two conditions-he was helpless and 
he knew it ; he did what he was told, and so shewed 
his faith. 

5. Dispensationally.-Some who are more exhorters
than teachers-are impatient of dispensational teach
ing, lest Christians be robbed of the practical applica
tion of Scripture, as for instance of the "Sermon on 
the Mount."* But in reality, it is only as taken in its 
dispensational setting, that a true application can be 
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made of any Scripture. "Distinguish the dispensations, 
and the Scriptures agree," as Augustine has it. In
terpret according to dispensation, then apply to present 
circumstances according to the analogy of the faith. 
Had these 'simple principles been grasped, how much 
misapplication of Scripture would have been prevented. 
Thus, there are only three miracles of healing de
scribed by John, whereas the Synoptists abound in 
such? The answer lies in the dispensational character 
of the latter. For instance, in the period from Matt. 
iv. 23; ix. 35, embracing our Lord's great personal
kingdom testimony, the historical record presents us
with one succession of miracles, calculated_ to convince
the nation that "the Kingdom of God was come unto
them" (Matt. xii. 28). This period ends with the re
jection of the testimony by the leaders of the nation,
ascribing to Satan the miracles of Christ ( chap. ix.
34). In chap. x. the Lord associates the twelve with
Himself, the testimony widens, but ends in the &ame
rejection. The people come to the right conclusion,
"Is not this the Son of David," that is, "Is not this the
rightf)ll heir to David's throne?" but the conviction is
at once· quenched by the same blasphemous suggestion
( chap. xii. 24). Thus the kingdom is rejected, and the
testimony takes on a new character. Parables, we may
almost say, henceforth replace miracles. Why-if
as some assert-there be no break at chap. xii., the
change in the testimony, and why do miracles hence
£ orth take a secondary place?

. What a contrast, indeed, between Matthew and 
John ! In the former Gospel, our Lord is more than 
accessible. He seeks out the sufferer. No ones and 
twos are healed, ·but multitudes. "All manrier of sick-

. 

* e.g.-As regards Matt. v. 5, the Christian is not encouraged to be
meek by the promise of inheritin� the earth. That is the hope of 
Israel. The inheritance of the believer is now "reserved in heaven," 
which cannot mean an earthly inheritance reserved in heaven, but a 
heavenly inheritance. The Christian is to be meek, so as to walk 
worthy (?f his high calling (Eph. iv. 2). 

C 
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ness and all manner of diseases," "all sick people," 
"healing every sickness and every disease," are phra.ses 
characteristic of its early chapters. In John, the mira
cles are few and far between. The key is close at 
hand. The testimony in Matthew is a kingdom and 
there£ ore a miraculous, testimony. In John, there is 
no proclamation of the kingdom. John begins where 
the Synoptists only arrive, when well on their way, 
with rejection. We read Calvary in the words, "His 
own received Him not" (John i. 12). This gospel pre
sents Him as the Lamb pf God which taKeth away the 
sin of the world. 

The same phenomenon . is seen in the course of the 
Acts. Miraculous interventi_on are plentiful at the be
ginning-because there the presentations of the king
dom in the.Jewish sense are sp�cially to the fore, but as 
the testimony changes, so does the miraculous fade 
av1ay. This would account for the fact that in* "The 
Prison Epistles," in which the "mystery" is officially 
revealed, there is not a word about miracles. And 
those whQ expect them now "do err, not knowing the 
Scriptures," or their place in the di$pensations of God. 

Until the last . enemy has been. destroyed and the 
kingdom be restored in enhanced splendour to God, 
even the Father (1 Cor. xv. 24), there will still be sick
ness and suffering in the world. Those called to pass 
through these trying experiences, may surely cry for 
relief to the Good Physician, and also seek the fellow
ship of their brethren in prayer, while not neglecting 
the common sense precautions and remedies, which it 
has pleased God to place within their reach. But if He 
be not-pleased to bless the means used, or deliver from 
the infirmity, His presence and sympathy are assured. 
And His promise remains, "My grace is sufficient for 
thee, for My strength is made perfect in weakness." 

* Ephesians, Philippians, Colossians, and Philemon.



CHAPTER V. 

IN A SCENE OF NEED (John vi.). 

T
HE miracle of the feeding of the five thousand is 

unique, in being the only one-if we except of 
course the crowning miracle of the resurrection 

-which is narrated in all the four Gospels. There
must be teaching of special importance to be learnt
from it. The sister miracle of "the four thousand" is
given in Matthew xv. and Mark viii. Probably had
our Lord Himself not settled the matter other-wise.
(Matt. xvi. 9, 10) ,.. the critics would have asserted in
their lofty fashion, the identity of the two miracles.
Perhaps they have done so, for modern Sadducees that
they are, their forte is knowledge of their own writings
rather than of the Holy Scriptures.

35 
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The fact that two distinct 1niracles were per£ ormed, 
so closely similar, may throw light on some of what are 
termed "the discrepancies of the Gospels." Perhaps 
we have too readily assumed the identity of incidents, 
which, though similar, are after all distinct. In the 
miracle before us, the Lord is presented as interpreting 
the Father in a scene of human need, as the One who 
"opens His hand and satisfieth the desire of every 
living thing," and who knows and forestalls His 
people's wants, before they ask Him. In each of the 
synoptists the occasion is the same. The evil curiosity 
of Herod had been aroused, by the fame of Jesus. 
"This is John whom I beheaded ;" and, he "desired to 
see Him." But the Lord withdraws Himself from the 
inquisitiveness of the proud, and reveals Himself to 
the humble seeker. "He hath filled the hungry with 
good things, but the rich He hath sent empty away." 
The twelve had just returned from their mission. He 
knew their frame, they were weary and needed rest. 
"Come ye yourselves apart," He said, "into a desert 
place and rest awhile; for there were many coming and 
going, and they had no leisure so much as to eat 
bread." Accordingly they took shipping to a desert 
spot on the northern shore of the lake ; but the people 
passed round the lake on foot, and outwent them. The 
place belonged to Bethsaida (Luke ix. 10), the scene 
of so many miracles (lY.[att. xi. 21). The city was to 
witness perhaps, one more appeal to their repentance 
and faith. Instead then of a place of peace and repose, 
it was a scene of hustle and confusion which our 
Lord and His disciples found on landing. The very 
crowds they had been ministering to, and had been 
obliged to leave for quietness sake, were there await
ing them. What would be our Lord's attitude to these 
men? Fallen human nature would have ·become testy 
and irritable. Did He reproach them for their selfish
ness and lack of consideration to Him and His tired 
disciples? Nay, for in Him we see per£ ection. "He 
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was moved with compassion toward them, because they 
were as sheep not having a shepherd" ( not first be
cause they were physically needy, but without spiritual 
guidance), "and He began to teach them many things" 
(Mark vi. 34), and then, as Matthew tells us, He 
"healed their sick" ( chap. xvi. 14). 

Next arose the problem of food. Our Lord's ques
tion to Philip seems to have been a private one. The 
Lord had Himself called Philip, perhaps there was a 
special link between his Lord and him, a peculiar de
sire on the part of Christ to see him grow in grace. 

A natural thought, when we see a crowd, is how 
will their needs be catered for. When the Lord saw 
one, He made their needs His o\vn. How shall we 
cater for them? "Whence shall we buy bread 
that these • may eat?" Philip's difficulty was 
not so much whence, but how. He names an unheard
of sum, far beyond the resources of their common bag. 
But even that would not be sufficient. The penny is 
the Roman denarius, equivalent to ninepence of our 
money. Two hundred pence would then be £7 10s, 
enough to buy to-day about 250 of our two pound 
loaves. This would mean among 5000 men one loaf 
to twenty, a meagre supply, even were their loaves like 
ours! Our Lord's question to Philip was "to prove 
him, for He Himself knew, what He would do." The 
Lord has ways outside our ken. His resources are 
varied and inexhaustible, while our faith easily drops 
into a rut and is soon exhausted. Philip's proving, like 
our own too often, shewed he had been a slow learner 
in the school of grace. Our Lord had already fed 
greater multitudes in another wilderness for 40 years, 
and Philip might have reme1nbered how "He brought 
water out of the flinty rock, and gave them bread from 
heaven to eat," as it is written for his and our learning 
in the Psalms. 
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The Lord was ''proving" Philip's faith. When 
Israel murmured and demanded meat for their lust, he 
should have recalled the Lord's answer, which stag
gered even Moses, "Ye shall not eat one day, nor two 
days, nor five days, neither ten days, nor twenty days, 
but even a whole month" (Num. ii. 19, 20). How 
could such an unheard of thing be? "Shall the flocks 
and the herds be slain for them to suffice them, or 
shall all the fish of the sea be gathered together for 
them to suffice them?" Moses could see only two pos
sible ways of feeding with flesh the host of Israel
the slaughter of all their cattle, or a mighty haul of 
Red Sea fish; but the Lord could see a third and better. 
way. It was to be His provision, not theirs, and He 
would bring it to their very tents. " The Lord knew 
what He would do." "Is the Lord's hand waxed short? 
Thou shalt see now whether my word shall come to 
pass unto thee or not." "The people asked and He 
brought quails." But was this in reality a blessing? 
No. "He gave them their request, but sent leanness 
into their souls." A fat body, may hold a lean soul. 
To the aged who dwell in the house of the Lord it is 
promised, "They shall be fat and flourishing" (Psa. 
xcii. 14).

Jehovah could supply Elijah's needs through the un
clean birds of prey, the starving widow in the far-off 
Jang of Jezebel, and later in the wilderness, where 
there were neither ravens nor widows. Once more, 
"man did eat angels' food," or at least food from an 
angel's hand. Deserts are favoured spots for the 
people of God. It is there they really learn His re
sources. Elims are preceded by Marahs. 

How could famine-stricken Samaria hope for 
enough and to spare, on the morrow? Unbelief could 
only suggest one way, and that for it an impossibility. 
"If the Lord would make windows in heaven, might 

' 



In a Scene of Need 39 

this thing be." The Lord might have done it that way. 
He promises, in fact, to His people, as we know, that 
if they bring all the tithes into the storehouse-that is 
the portion of His poor and of His servants-"to open 
the windows of heaven and pour them out such a bles
sing, that there shall not l?e room enough to receive it" 
(Mal. iii. 10). This blessing is not only spiritual but 
material, as the following verses show. You may save 
in doctors' bills and dentists' bills, and bills for repairs, 
what you have given to the Lord. But to go back to 
Samaria, was the Lord's hand shortened? Was He 
shut up to one way of supply? Nay, "He Himself 
knew what He would do." He made His enemies hear 
" a  dreadful sound," and disgorge their rich spoil into 
the laps of His people. Unbelief did not partake, how
ever, for though it cannot "shut up His tender 
mercies," it can shut off its own share of them. But 
"God is faithful." 

He knows, He loves, He cares. 
Nothing this truth can dim; 

Jf e always does the best for those, 
Who leave the choice to Him. 

" He Himself knew what He would do." So far the 
apostle ought to have been assured, for He was the 
Christ-the Power of God and the Wisdom of God ; 
but they could not have gue.ssed how He would pro
vide, for " His ways past finding out" (Rom. xi. 33), 
and His wisdom is very *variegated (Eph. iii. 10). 

Deep in unfathomable mines 
Of never-failing_skill, 

He treasures up His bright designs, 
And works His sovereign will. 

• "Polupoikilos"-primarily, marked with a great variety of colours,
of cloth, or a painting, then manifesting itself in a great variety of 
forms, as here. 
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No one would have supposed that this lad, with his 
little store, would be the source of supply for all this 
people. Yet he was the providential provision of the 
Father. God does use means, btit very inadequate, 
save to the eye of faith. "A small round thing, as 
small as the hoar frost on the ground," was to nourish 
the thousands of Israel; the scrapings of a meal barrel; 
the dregs of a cruse of oil to keep an Elijah alive; 
three hundred feeble men with trumpets, to deliver 
His people from a vast host; a little maid to bring 
N aaman to himself ; "the foolishness of preaching to 
save them that believe." And here no baker's store
house, but five barely cakes ; no great haul, but two 
insignificant fishes, "weak things" indeed, but "mighty 
through God." The lad may have been an apostle's 
boy. He must at least have been of the apostolic band, 
for in all the other Gospels the apostles speak of the 
food as being their own. "We have five loaves and 
two small fishes." Whoever He was, he was ready at 
hand at God's moment, and though the supply was 
meagre, it was enough and to spare, when brought to 
Christ. Nothing is too small to yield to Him, or too 
great to withold. It may remind us of "the deep 
poverty" of the churches of Macedonia, which, by the 
grace of God, " abounded to the riches of their liberal
ity," a feeble echo of that wonderful "grace of our 
Lord Jesus Christ, who, though He was rich, yet for 
our sakes became poor, that we through His poverty 
might be rich." And lest we sho�ld think this is some
thing- quite outside and beyond our experience, the 
Spint of God adds-"God is able to make all grace 
abound towards you ; that ye always, having all suffici
ency in all things, may abound to every good work." 
For He who multiplied the five barley cakes and fish 
still lives, and can "multiply your seed sown and in
crease tpe fruits of, your .righteousness" (2 Cor. viii. 
15; ix. 8, 10). " Little is much if God be in it." Did 
ever crumb grow to bigger loaf, or slender store to 
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richer feast? Now the guests are seated on the thick 
grass to insure their com£ ort, and in hundreds and 
fifties, to insure their orderly supply. "All ate and 
were filled," and "the fishes divided He among them 
all." None were neglected, none surfeited, none un
satisfied. So is God's provision in nature, and in grace. 
Air, water, sun to be had for the taking, and " food 
for the service of man," free too, in response to the 
most modest labour, but for the fall, and in spite of 
the fall, a full supply of grace through the atoning 
blood of Christ, available for a guilty ·world and for 
needy saints. "My God shall supply all your need, 
according to His _ riches in glory by Jesus Christ." 
God's care is over all His works, but especially toward 
"the household of faith," " He careth for you;" "your 
Father knoweth that ye have need of these things;" 
there£ ore, "Take no anxious thought," "Be careful £or 
nothing," "Casting all your care upon Him." Thus 
the Lord interprets the Father. He provides for the 
multitude, but He does not forget His own. To each 
fell a basket of fragments. Surely not half-chewed, 
mauled pieces of bread and fish. The Lord would not 
offer such fragments to His servants, but, as I take it, 
what remained of the great store, "over and above to 
them that had eaten," "good measure pressed down 
and running over." Whatever others may think will 
do for the Lord's servants, it would not be His thought 
to provide them other than with something clean, and 
fresh, and "worthy of God." Had there been thirteen 
apostles, no doubt there would have been thirteen 
basketsful. Like the widow's oil, the fragments would 
not have stayed, when there was another basket to fill. 
There ought, indeed, to have been a thirteenth basket 
for the Lord Himself, but He did not lay up in store 
for His own needs. That, no doubt, it was the pri
vilege of others to do for Him. Thus their individual 
needs were fully met. Here the -word for basket is 
kophinos, a wicker-basket as always in the account of 
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the miracle. But in the account of the feeding of the 
4000, another kind of basket-spuris-woven out of 
reeds, is mentioned: There were only seven of these, 
representing perhaps fulness of supply according to 
their collective need. Some make much of the indivi
dual need, some much of the collective, but both have 
their important place. No doubt the assembly is made 
up of individuals, and if the whole is to prosper, it 
must be through the h1dividual members. But there 
is also a collective need and responsibility. What may 
me·et the individual need, may not be suitable for the 
collective. There are the twelve baskets, that each may 
enjoy his individual supply. There are the seven 
baskets, that no one may say to his brother, "I have 
no need of thee." We cannot get on alone. We are 
members of a body, to which every joint supplies its 
measure. 

The feeding of the five thousand evoked a true, 
though inadequate, acknowledgment to our Lord's 
Person, "This is of a truth . that prophet that should 
come into the world." The remembrance of analogous 
miracles in the days of Moses and Elisha would enable 
the multitude, without much spiritual apprehension, to 
recognise in Him "the prophet" foretold by Mose� 
('Deut. xviii. 15). Accor.ding to *Dr Edersheim, this 
prophecy was not held to be Mess!anic by the ancient 
Rabbis, which explains the distinction between 
"Christ" and "that prophet," drawn by the deputation 
sent by the Pharisees to John the Baptist (John i. 20, 
21). This is used by Moslem controversialists to prove 
that Jesus was not "that prophet"-a role reserved for 
Mahomet. But whatever they or the Rabbis may say, 
our Lord was recognised as "the prophet," not only 
here, but in Matt. xxi. 11, where the words should be 
rendered, "This is the prophet, Jesus, from Nazareth 

• u Life and Times of- Jesus the Messiah."
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of Galilee." Peter t_oo, by the Spirit, applies the 
Deuteronomy passage directly to the Lord in Acts iii. 
22. 

That He, however, was "the Son," "the Heir," did 
not enter into their conception of things. That He was 
"come to seek and to save that which was lost," and 
that this entailed the work of redemption, met no need 
of theirs. They "would have taken Him by force and 
made Him a King," but not on His terms-that of 
repentance, which was the very condition of the King
dom. Our Lord's refusal to be made a king after 
man's heart, is no proof He did not come to be their 
King after God's heart. In His public entry into 
Jerusalem He had this definite object in view. It was 
understood in this sense by the multitude of His dis
ciples ( quite a distinct class from "the multitude" 
here), and was so interpreted by the Holy Spirit. "All 
this· was done, that it might be fulfilled, which was 
spoken by the prophet, saying, 'Tell ye the daughter of 
Zion, Behold thy King cometh unto thee' " ( Zech. ix. 
9). When the Old Testament prophets speak of "the 
Kingdom," they ref er to the literal Davi die kingdom, 
based on moral and spiritual sanctions ( e.g., " A  King 
shall reign in righteousness" Isa. xxxii. 1). No re
finements of interpretation can explain this away. It 
is really a serious anachronism to read back into the 
Jewish propliets the present Gospel dispensation, an 
interva\ not then revealed. Israel, as a nation, rejected 
their King, and are for the present rejected. The 
Gospel is now proclaimed without distinction to Jew 
and Gentile, and the old wall of partition is broken 
do,vn in Christ. To interpret such words as "Behold 
thy King cometh unto thee," as the offer of the Gospel 
to Israel, as we have it to-day, is to ignore all dispen
sational truth and introduce serious confusion. 

But though the people recognised His miraculous 
powers for their temporal benefit, and desired to enjoy 
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them further, they had yet a far deeper lesson to learn. 

The Lord would interpret the Father, not only as 
the Supplier of man's material food, but of the 
Heavenly Bread, the Bread of Life. That would 
perish with the eating-a temporary provision for a 
temporal n�ed: this would endure "unto everlasting
life," increasing as fed upon. That must be earned 
with the sweat of the brow, this must be believed for. 
The word for "believe" is in the present-"become a 
believer." But the Lord was in the presence of un
belief, and unbelief has but a short memory, asks for 
signs and misapplies the Word of the ,Lord. It was 
Jehovah, not Moses, who gave the manna to Israel 
(Neh. ix. 15). But at best, that was only the figure of 
Him who is "the true Bread," given by the Father. 
The bread of earth comt:;s up from the earth, the bread 
of God (His bread before becoming the Bread of life 
for man), came down from heaven. That sustains life, 
this gives life unto the world. 

Though they asked for the .bread, they knew not it 
was Jesus Himself, nor would they feed on Him, when 
He gave them to know it. But those given to Christ 
by the Father, and taught of Him, do come and feed 
upon the Living Bread with faith and appetite. 

The manna could not avert death, but whoso eats 
this Bread shall never die, but live for ever. But once 
more, the Heavenly Bread transcends the ��rthly, for 
not only does it give life, but is itself the "Living
Bread." 

That Bread was His flesh, which He would give for 
the life of the world. The change of the figure from 
bread to "flesh and blood" is very il'!mQr.t��t. There 
can be no partaking of ,, �hti� c:t 1ill:r_gugh b.{ncar
nation, but only throug11 the death of . .:'l1Je 
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Cross, on the ground of accomplished redemption. 
Those who apply this eating and drinking to partaking 
of the Lord's supper, under whatever name they term 
it, fall very far from the truth. The necessity to "eat 
the flesh and drink the blood" of Christ, as spoken of 
here, was, and is peremptory and absolute. Achieving 
that, means eternal life, failing that, eternal death. 
Who would dare to affirm that everyone partaking of 
the Lord's supper has eternal life, or omitting to par
take is doomed to perish. Moreover, the Lord's sup
per was not instituted till long after our Lord spoke 
these words, and yet those addressed were held re
sponsible then and there, to eat His flesh and drink His 
blood. It is true the Lord had not died, but the types 
and ·prophecies were eloquent witnesses to the death of 
Messiah, the Jews themselves being witnesses. This 
eating and drinking, is the appropriation of His Person 
and work. It is a spiritual, not a literal or so-called 
"sacramental" partaking. "He that hath the Son hath 
life, and he that hath not the Son of God hath not life." 
This truth was too hard a saying for, many a profess�d 
disciple. How could a slain Christ fulfil their hopes 
of earthly glory? What would they then, were they 
to see the Son of Man ascend and disappear where He 
was before, His whole mission to Israel an apparent 
failure. From that time, many of His disciples went 
b�ck and walked no more with Him. "Will ye also 
go away?" asked the Lord of the apostles. "Lord, to 
whom shall we go?" replied Peter, " Thou hast the 
words of eternal life, and we believe and are sure that 
Thou art the· Christ,, the Son of the living God." Had 
he never learnt that lesson be£ ore, he had le.,arnt it the 
previous night when, sinking beneath the waves of the 
Sea of Galilee, he had felt the strong right hand of 
Christ grasp and save him. He had tasted that the 
Lord wzis ura.d��, He would learn to feed upon Him 
still,, and in doing so, to b� conformed daily to His 
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Man earthy of the earth, an-hungered, feeds 
On earth's dark poison tree, 

Wild gourds and deadly roots and bitter weeds, 
And as his food is he. 

And hungry souls there are, that find and eat 
God's manna day by day, 

And glad they are, their life is fresh and sweet, 
For as their food are they. 



CHAPTER VI. 

IN A SCENE OF "CONTRADICTION" (John vii. and viii.). 

T
HE apostle exhorted the Hebrew believers, " Con

sider Him who endured such *contradiction of 
sinners against Himself, lest ye be wearied and 

faint in your minds." The most weighty authorities 
have here "against themselves," as though the "con
tradiction" carried with it its own condemnation, and 
reacted against the contradictors, as no doubt it did. 
Certainly the purpose of His coming "to seek and to 
save," and the character of His life, "going about 
doing good," should have ensured Him a welcome 
everywhere. The reverse proved how "lost" men were. 
Thirty years of perfect life did not induce "His breth
ren ,, to believe on Him. Were Christians more like 

• The word for "contradiction" is translated sometimes "gain
saying," that is "against-saying," e.g., "The gainsaying of Core." 
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Christ in life and testimony, the world, we are told, 
would treat them right royally; in reality it would 
treat them more like their Master. His holiness only 
served to bring out their unholiness ; His testimony, 
their hatred. It is at Jerusalem that this " contradic
tion " was most marked, and it is John who chiefly 
presents our Lord's ministry there. Nowhere does the 
moral glory of the Lord shine more brightly than in 
this Gospel; nowhere is the hatred of man more mani
fest. Indeed, John begins, as we have be£ ore remarked, 
with rejection(v. 5), "The light shineth in darkness, 
and the darkness comprehendeth it not," man in his 
love of sin, " having his understanding darkened." 
Again, v. 10, " He was in the world and the world 
was made by Him, and the world knew Him not," 
man in his ignorance, " alienated from the life of God, 
through the ignorance that is in them," and then v. 11, 
"He came unto His own ( idia--His own things ac
cording to the Levitical order, priesthood-temple
sacrifice : but His own idioi-His own people) received 
Him not." "Only man is vile"-and especially re
ligious man-"blinded by the god of this world." But 
( and here comes in the blessed contrast which grace 
makes), "As many as received Him, to them gave �e 
power to become children of Gpd." The greater pc3:rt 
of John's Gospel is taken up with the visits of our 
Lord to Jerusalem, on the occasion of the annual feasts 
-(1) chaps. ii. 13, iii. 21, for the first Passover; (2) 
chap. v., feast not specified; (3) chap. vii., x., 21, for 
the feast of tabernacles; then ( 4) chap. x. 22-39, two 
months later in the ninth month (Chisleu), at the feast 
of the dedication; and lastly ( 5) chap. xii. 22, for the 
last Passover. 

In chap. ii., the Lord, as the obedient Servant "made 
under law," comes up to Jerusalem for the Passover. 
If leaven must be put away out from all houses in 
Israel (Exod. xii. 15), how much more from the 
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Father's house? There, judgment must begin; His 
holiness must be vindicated. The Father will not share 
His temple with Mammon. The zeal of the perfect 
Servant, ·interprets the Father's holy claims. He would 
restore that which He took not away-even the glory 
of the Father's house (Psa. lxix. 5, 9). But His right 
to do so is challenged by the religious world. They 
demand a sign. He offers what is virtually the "sign
of the prophet Jonas." There was another "temple of 
God," which they could not defile, but might destroy. 
He would raise it up in three days. Hitherto the word 
for temple has been "hieron," the sacred enclosure. 
Here, the Lord uses another word, "naos," the inner 
_shrine. The raising up of this "holy temple" would 
introduce that new order of things, of which He 
speaks to the woman of Samaria. As she is outside 
the ordinary channels of His Kingdom ministry, He 
passes in silence over the true condition of the temple 
at Jerusalem. It was not for her to know this. It 
,vas still the Father's house, though defiled by cove
tousness. How often has this principle been forgotten 
by elders or parents, in detailing the failures of " the 
House of God," before those young in years, or the 
faith. Little wonder if the tender consciences of such 
have been stumbled or defiled, and their feet taught to 
run in other paths than "the ways that be in Christ." 
The temple at Jerusalem was to be superseded by yet 
another "House," in which the true worshippers should 
worship the Father, in spirit and in truth. That House 
would be a temple in which " every one doth speak of 
His glory" (Psa. xxix. 9), because every stone is a 
living worshipper, redeemed with precious. blood. 
Already were some of these stones gathered out to 
Him, who was to be its Foundation and chief Corner
stone. Is the responsibility any less to-day, to put 
away leaven, and not to defile the temple of the Holy 
Spirit? "If any man defile the temple of God, him 
shall God defile" (1 Cor. iii. 17; v. 8). 

D 
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Three things characterize "religious'' people as a 
class-attachment to sacred buildings, observance of 
holy day.s, and ignorance of the grace of God. All 
these marked the Jews of our ·Lord's day. We have 
seen how His own words in chap. ii. were misinter
preted, as derogatory to the Temple. How could He 
rebuild in three days what thousands had toiled 46 
years to build? Truly He was greater than the Temple, 
though He did not say so here. These words were 
never forgotten till the day of His trial before Caia
phas. To-9,ay, to hint that religious buildings of bricks 
and mortar are in no .sense "churches," or "houses of 
God," but that to form such, "living stones" are needed 
( 1 Pet. ii. 5), gives great offence. Here, in chap. v., 
the observance of the Sabbath is in question. They 
would slay "the Lord of the Sabbath" for doing good 
on His own day. His answer in effect was, The 
Father is not keeping Sabbath, nor is the Son either. 
"My Father worketh hitherto and I work." This 
dates from Eden, when sin broke in on creation rest
the first Sabbath. How could God rest in the presence 
of sin? Then the Father began to work to recover 
man from the effects of the transgression, and con
tinued down the ages toward patriarchs, Israel, and the 
nations, to the very ministry of Christ. In all this, the 
Son bore His part. "And I work," not only in Divine 
unison with the Father, but as the Interpreter and 
Executor of His purposes. Such a statement only 
fanned their murderous fury. It was an unmistake
able claim to equality with God. That our Lord did 
not deny, but accepted the inference, is a sufficient 
answer, among many otp.er such, to the Sadducees of 
our day, who deny that our Lord ever claimed to be 
more than a mere man like ourselves. Such a state
ment can only bespeak Egyptian darkness as to His 
teaching�, or a Satanic malignity against His Person, 
which refuses the plainest evidence. However, we 
-may "possess our souls in patience." Modernists can-
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not dethrone the Christ of God-the Divine Son-with 
their petty negations. So our Lord accepts their in
ference, but while doing so reveals Himself as the de
pendent One. "The Son can do nothing of Himself, 
but what He seeth the Father do." As the visible 
works of creation make manifest the invisible things 
of the Creator, so the visible works of the Son reflect 
the invisible things of the Father-J-Iis grace, His 
truth, His love, and that completely and faithfully. 
"What things soever He doeth, these also doeth the 
Son likewise," withholding nothifig, interpolating 
nothing. This perfect exchange of fellowship, de
noting the essential equality of being of the Son with 
the Father is shown in at lea�t seven ways in this pas
sage. 

(1) In the result of the Fa.the-r's love (v. 20), the
communication of all things to the Son ( v. 20). Per
fect love has no secrets, and no reserves (chap. iii. 35). 

(2) In the possession by Him of resurrection power
( v. 21), in exactly the same way as the Father pos
sesses it. The- same voice that now raises dead souls 
will one day raise "all that are in the graves," a general 
description of those who have died, in whatever way 
their- bodi.es have been disposed of, whether by burial, 
cremation, etc.-the saints first, for the resurrection of 
life, the wicked a millennium later-for the resurrec
,tion of judgment (Rev. xx. 5-12). 

(3) In the bestowal of t!ie right of judgment (v.22),
supreme recognition of His omniscience and omnipo
tence, Divine attributes essential to one who would 
exercise universal judgment. 

(4) In the honours paid (v. 23). Equal honour is
to be ascribed to the Son as to the Father. All honour, 
not .equally paid to the Son, is refused by the Father 
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(v. 23). With this we may compare 1 John ii. _23, 
"Whosoever denieth the Son, the same hath not the 
Father; he that con£ esseth the Son hath the Father 
also." It is of interest to note, that the latter member 
of the verse has been restored to the text by R. v ., on 
overwhelming authority. Modernists and Unitarians, 
in denying the Son, are altogether " without God " 
(atheoi, Eph. ii. 12). They speak of a god and father, 
" the God of Jesus," but he is an altogether different 
person to " the God and Father of our Lord Jesus 
Christ" (cf. John viii. 44 ; 2 Cor. iv. 4). 

(5) In the authority of the Word (v. 24).-The
Word of the Son is equivalent to the revelation of the 
Father, and communicates to him who hears and be
lieves it, eternal life, etc. 

(6) In the essential possession of life (v. 26).-This
explains the life-conveying voice of the Son. He has 
life in Himself. This is much more than merely "hav
ing life;" just as "alone having immortality" is far 
greater than merely "being immortal." For if only 
God be immortal, then we must deny immortality even 
to the "elect angels" and to believers, whereas it is the 
property of all God's moral creatures. The living be
liever will put on bodily immortality when the Lord 
returns (1 Cor. xv. 53). He, in common with all men 
and angels, has immqrtality in His spiritual nature as 
a derived gift. God only possesses it inherently. This 
is the essential attribute of Him who, "in the begin
ning, was the Word" (John i. 1). 

(7) In the power to execute judgment (v. 27).-Not
only to pass sentence, as above (3), but to carry it into 
effect. One who is truly man is to execute judgment 
on man. But even in this, the Lord disclaims inde
pendence of the Father. All His judgments will in-
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terpret the Father's will (v. 20). Nor is His witness 
merely personal. He can cite as witness John, " that 
burning and shining light," and greater witness still, 
the works the · Father had given Him to do, 
nay, the Father Himself and the Holy Scriptures, 
which they professed to honour. All bore testimony 
that He had come from the Father. But how could 
His enemies believe this testimony while receiving 
honour one of another? No doubt the same tendency 
is a hindrance to faith to-day. May we rather seek the 
honour that cometh from God only! 

The lying accusation ·of violating the Sabbath, fol
lowed the Lord with a threat on His Ii£ e. So He 
"walked in Galilee, for He would not walk in Jewry, 
because the Jews sought to kill Him" ( chap. vii. 1 ). 
There seems an intimate and inherent connection be
tween lies and murder. The liar is a potential mur-· 
derer. He who would slay the truth, would slay all 
else. The devil, the Lord tells us, "was a murderer 
from the beginning ( i.e., of his fall), and abode not in 
the truth" ( chap. viii. 44), as though the two sins 
synchronised. He became a murderer, the moment he 
departed from the truth. The first man born in the 
world was, as we know, a liar and a murderer. Sin 
was born full-grown. In the first sin, every sin existed 
in embryo. 

Because the Lord was "delivered by the determinate 
counsel and foreknowledge of God," some would con
done the guilt of man at the Cross. But the Spirit 
testifies that the hands that slew Him were "wicked 
hands" ( Acts ii. 23). We know from the Gospels how 
often before, they would have slain Him, but His hour 
was not yet come (John vii. 20). It was not the will, 
but the power they lacked. But everything must be 
done in the Father's time, even ·as to going up to the 
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Feast of Tabernacles. To Him, "made under law" 
( Gal. iv. 41), this was a direct call, but when to go was 
in the Father's hand. His brethren knew nothing of 
the Father's will, or the Father's time. Personal 
choice and policy alone entered into their conception 
of things. But with the Lord it was far otherwise : 
He did the Father's will, at the Father's call. 

" Known unto God are all His works from the be
ginning of the world " (Acts xv. 18), and '.also the 
moment of their accomplishment. It was "when the
fulness of the time was come, that God sent forth His 
Son" (Gal. iv. 4), not a mon1ent too soon, nor a mo
ment late. "In due time, Christ died for the ungodly" 
(Rom. v. 6), and also "in, due time" ·God will exalt 
those who humble themselves under His mighty hand 
(1 Pet. v. 6). 

Rest in the Lord and wait for Him; 
But wait thou with a patient mind; 

God never hastes before His time, 
Nor doth He ever lag behind. 

It was only when His brethren had gone up, that God's 
hour struck for Him to go also, and half the feast had 
passed ("lost time," the carnal would say) e'er the 
moment arrived for him to go up to the temple to 
teach. In these days of hustle and hurry and multiple 
"engagements" and of "bookings up" months and 
sometimes years ahead, of precipitate decisions and of 
"cut and dried'' arrangements, do we not need to be 
solemnly reminded of the possibility of doing the right 
thing at the wrong time, or the wrong thing with 
possibly the right motive? It is to be feared that with 
many, there is not that continued "waiting upon" God, 
that onc.e _was �ow.v among those who serve

_. 
Instead

of enquiring His mind, we " make up our minds," and 
then pray for God's blessing. Instead of following the 
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Lamb whithersoever He goeth, we too often ask Him 
to follow us. 

But Jesus followeth not, He only leads. 

The result is, we often sow much and bring in little; 
we eat but we have not enough (Hag. i. 6). 

To return to our Lord in the t��ple. Such teaching 
could only call forth the wonder of the Jews. How 
could one not "of the schools" teach thus? "My 
doctrine is not Mine, but His that sent Me," was the 
reply; "if anyone is willing to do His will, he shall 
know of the doctrine, whether it be of God or whether 
I speak from Myself." "He that speaketh from him
self (that is, out of his own head, on his own initia
tive), seeketh his own glory; but he that seeketh His 
glory that sent him (by only speaking His message) is 
true, and no unrighteousness is in him." . The Lord 
thus disclaimed all originality in His teachings. They 
were the -words of the Father, of which He was the 
mouthpiece. He was the interpreter of Divine words, 
inaudible to all but Himself. He spake the Word of 
God in the very words of God. No wonder unpreju
diced men, even officially His enemies, testified, "Never 
man spake like this Man" ( chap. vii. 46). We do not 
remember such a testimony being ever rendered to any 
of the "modern critics" even by their own friends. 
And yet they presume to criticise our Lord, and talk 
of their own superior attainments and "scholarship." 
We can imagine someone saying of them, "Never man 
boasted like these men."- But though the Lord spake 
only the Words of God, the Father delighted to reveal 
Him and so gave Him to testify of Himself. "If any 
man thirst, let him come unto ¾e and drink." " I am 
the light of the world; he that followeth Me shall not 
walk in darkness, but shall have the light of life." He 
speaks of Himself and of the Father in one breath, 
" I and the Father that sent Me." "If ye had known 
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Me, ye should have known My Father also;" and of 
His pre-existence, "Before Abraham was, I am" 
( chap. vii. 37; viii. 12, 16, 19, 58). Could any mere 
man nourish such astounding pretensions? Would He 
not shock the confidence even of His disciples? And 
yet our Lord in making these transcendent claims, is 
not challenged by His critics to-day on the ground of 
vanity, or even of a lack of sobriety. 



CHAPTER VII. 

IN A SCENE OF MouRNING (John xi.). 

W
E have already seen our Lord at Cana, in the 

house of feasting. We are now to see Him 
interpr�t�ng the Father in the house of 

mourning. There "He rejoices with them that do re
joice," here, He "weeps with them that weep." " It is 
_better," the Preacher tells us, "to go to the house of 
mourning than to the house of feasting, for that is the 
end of all men, and the living will lay it to heart." 
And "the heart of the wise is in the house of mourn
ing, but' the heart of fools in the house of mirth" (Eccl. 
vii. 2, 4). The world's feasts must sooner or later turn
to mourning, and that often very suddenly. "Their
laughter is like the crackling of thorns under a pot,"
but for a moment. But who but Christ can turn the
house of mourning into a house of feasting? This is
what we see at Bethany. The Com£ orter of chap. xi.
becomes the Guest of chap. xii. "There they made
Him a feast," and the mourners of yesterday serve and
adore. Thus will it be for every Christian mourner.
"Weeping may endure for a night, but joy cometh in
the morning" (Psa. xxx. 5). "Blessed are they that
mourn, for they shall be comforted" (Matt. v. 4).
"God shall wipe away all tears from their eyes" (Rev.
xxi. 4).

The sisters of Bethany knew to whom to turn in 
their sorrow. ·"A brother is born for adversity," but 
their brother was sick unto death. They lrnew the 
"Friend that sticketh closer than a brother." They had 
received Him into their house, He had supped with 
them, and where He sups, He sympathises too. They 
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were so sure of His readiness to come to their help, 
they had but to mention the need. "Lord, he whom 
Thou lovest, is sick." The word here for love, 
* Phile.in, is not as weighty as that used in verse 5,
Agapan. Though in a sense it is strong, it is not so
deep. Philein implies a more passionate warmth of
affection, but Agapan a love of more reasoned, deli
berate choice. Philein knows to the full, how well it
loves; Agapan can tell you why it loves. Yes, the
Lord did love with the· love of special friendship, and
thus only displayed the perfection of His true human
ity. But it was without prejudice to the fact that He
loved all His disciples. No doubt John was one of His
special friends, as were the three mentioned here.
Those who insist on our Lord's Deity (and thank God
for all such !) , must not do so at the expense of His
true Humanity, or they seriously err from the faith,
and disparage the glory of His Person. Abraham and
Moses were "friends of God," and no doubt the capa
city for such friendship was originally one of the
beautiful qualities of unf all en humanity, and now is
restored in part to believers. Should we not ex
pect to find it in fullest measure in the Perfect Man-?
The command to love all the brethren, does not mean
by making a11 our .special friends. For to "love" and
to "like" are not the _same. The latter term implies a
certain similarity of tastes, disposition, and ways.
When the Lord received the message of His friends at
Bethany, He "abode two days in the place wliere He
was." This delay may throw light on mysteries, that
cross our own path, unexplained trials, apparently
fruitless prayers, permissions of God's providence, that
seem to lend themselves to misunderstandings. "Thy
way is in the sea, and Thy path in the great waters,
..and Thy footsteps are not known" (Psa. lxxvii. 19),
artd by man cannot be, save in "the sanctuary of God"

• See Trench'• S:rnonyma of N.T., p. -41.
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(Psa. lxxiii. 17). So the Lord says, "What I do thou 
knowest not now ; but thou shalt know hereafter" 
(John xiii. 7). 

The Lord might have saved Lazarus from dying, as 
He had the noblernan's son ( chap. iv. SO), and the cen: 
turion's servant (Matt. viii. 13), but here things must 
be allowed to go to the very worst. To save him "out 
of death" would be the greater deliverance. Nature 
says. "While there is life there is hope," and the sisters 
could not then see further than that, but faith must 
learn that "while there is Christ there js hope." There 
is for us all in trial, a bigger question even than " How

to get out of it?" and that is, " What to get out of it?" 

Another reason for the delay, which is sometimes 
overlooked, was that the Lord knew that, travelling at 
the ordinary pace of men, He and His disciples would 
have arrived too late, even had they started to Bethany 
without delay. His failure to arrive in time would 
then have been gloated over by His enemies of to-day 
as a proof He possessed no real claim to omniscience. 
As it ,vas, there was no haste, no hurry, and when they 
arrived, after a delay of only two days, they found 
Lazarus had been in the grave "four days already." 
Indeed, e'er our Lord started on His journey, He kne,v 
that His friend was already dead. But when He 
arrives, He brings present deliverance. As in the case 
of Jairus' daughter and the widpw's son, so here. 
There was no need for Martha to wait for "the resur
rection of the last day." The very Son of God, whose 
voice will then wake the dead, was present in all His 
resurrection power. So He said, "I am the Resurrec
tion and the Life ; he that believeth in Me, though he 
were dead, yet shall he live ; and he that liveth and 
belicveth in Me, shall never die." These words seem 
to rise prophetically far above that dispensation. The 
mystery of the coming of the Lord to raise the dead 
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and change the living (1 Cor. xv.; 1 Thess. iv. 15) had 
not then been unfolded. Yet we see it enfolded in 
these words of our Lord, to Martha. To those who 
vainly seek to find opposition between the teachings of 
the apostle Paul and His Master, and whose parrot 
and, we fear, hypocritical cry is, "Back to Christ," to 
escape "the pricks" of apostolic doctrine, we reply, 
there is not a truth found in the Epistles, that was not 
already latent in our Lord's teaching. Both are equally 
the fruit of "the Holy Spirit's teaching.n Now, the 
Lord is about to display His power over death, as the 
Son of God. Will this hinder the deep outflow of His 
tender compassions as Son of Man, towards the mour
ners in their sorrow? No, indeed. In His groaning
for "He. groaned in the spirit" (v. 43)-we hear the 
beating of the heart of God. 

In the trouble of soul which the Lord manifested at 
the sorrow of those whom He loved-£ or " He 
troubled Himself" .(v. 33, marg:)-we learn the practi
cal workings of th� Divine sympathies. In His tears
f or "Je�us wept"-we behold the tender mercies of our 
God. Whoever else may be indifferent to the sorrows 
of His people, it certainly is not He. For truly, ." in 
all their affliction He is afflicted." It is a fact, that 
may well arrest our thoughts, that we have in this 
scene, not merely the display of Divine power in the 
raising of Lazarus, wonderful though that be, but in 
the expression of His sympathy with the sorrow that 
death had wrought, we learn the affections of Him, of 
whom He was "the express image," "the Father of 
Mercies, and the God of all Comfort." Not only then 
were the sisters comforted by the Lord's real human 
sympathy, but in God's time and way, their prayer was 
granted by His Divine power. This was, as God loves 
to answer, in a better way than they asked or thought. 
They received their brother back, not from a dying 
bed, but from the tomb. But would not the other have 
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been better? How much anguish it would have spared 
them ! Yes, but what lessons they would have missed ! 
What are usually called "wonderful answers" to 
prayer, are those received with the least possible delay, 
and in striking coincidence with the request. Such are 
certainly very blessed, and call for heartfelt praise. 
But often more wonder£ ul still are the prayers 
answered in God's better time and way. The answers 
we insist on, may prove anything but blessings in dis
guise, and ensue in leanness of soul. Hezekiah's added 
15 years (2 Kings xx. 6) saw his failure before the 
King of Babylon (v. 12), the birth of Manasseh (chap. 
xxi. 1 and 2), and only one act which the Spirit of God
has seen fit to leave for our instruction: "He made a
po'ol and conduit and brought water into the city"
( chap. xx. 20), a record of service much below the
level of those first fruitful years of his reign, his origi
nally alloted span.

Cases are not unknown to-day of lives prolonged in 
answer to insistent prayer, which have wasted out in 
backsliding and dishonour to the Lord. The Lord's 
people may always count on His tender sympathy as 
they minister at a sick bed, but even when restoration 
is withheld, they can await a better answer, on the re
surrection morn. The Lord was summoned once, we 
know, to another house of mourning, but here there 
was no delay in His response, for, as far as we know, 
J airus was not a disciple, and what faith he had was 
only in the bud, and must not be nipped, as had been 
the case had "Jesus abode still in the place where He 
was." The delay caused by the healing of the sick 
woman, was no doubt providentially permitted to allow 
things to get beyond the hope of man. Trying, no 
doubt, was the crisis, but it elicited those four cheering 
words, "Fear not, only believe" (Mark v. 31), which 
we may well cherish. Here the Lord found the house 
full of the world's mourners, well-meaning persons 
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enough, but representing that official unbelief which 
would sooner see the dead girl buried "decently and in 
order," than raised from her bed by any unorthodox 
methods. Then let them go bag and baggage, with 
their commonsense unbelief, and only those remain 
worth training in the ways of God, or whose spark of 
faith may thus be fanned into a flame! Let these "see 
the goodness of the Lord in the land of the living;" 
the othe.rs counted not, for they were very blind. This 
incident forms the link between the raising of Lazarus 
and that of the son of the widow of Nain (Luke vii. 
12). Here, there was no request to the Lord for help. 
Neither was the miracle done in private, like the last. 
" Many of His disciples went with Him and much 
people," and they met the crowded funeral procession 
-the widowed mother and "much people of the city
who went with her.'' One would judge she was a
person beloved, and of some position in the city. It
was the most public occasion possible. The Lord
manifested forth His glory before many witnesses.
The widow made no appeal to Him, as J airus or the
sisters of Bethany ; but he could not be indifferent in
the presence of 'her tears. "And when He saw her,
He had compassion on her and said unto her, Weep
not," thus once more interpreting the heart of Him
whose " tender mercies are over all His works." Then
He gave life to the dead, and delivered him to his
mother, perhaps in such a ,case the only practical way
of drying her tears. We do not see the dead raised
to-day. These miracles are now in abeyance. But a
miracle of miracles is still to take place at the return
of "this same Jesus." The dead in Christ shall rise
first, the living in Christ shall be changed, and both
together caught up to meet the Lord in. the air, and
so shall we ever be with the Lord (1 Thess. iv. 16-18).
This is the Divine consolation to-day for believers,
mourning the loss of their fellow-saints. "Where£ ore
comfort one another with these words."



CHAPTER VIII. 

IN THE MIDST OF His OWN (John xiii.). 

O
UR Lord's farewell' discourse must always hold 

a peculiar place in the hearts of His people. 
He was about "to depart out of the world unto 

the Father," and that by the way of Golgotha. But, 
"having loved His own which were in the world, He 
loved them unto. the end." He was more occupied with 
their troubles, needs, and £ears, than with His own 
sorrows. And even the great episode of His passion 
is hardly alluded to, except indirectly, as a passing 
interlude-"A little while ye shall not see Me (while 
He lay in �e tomb), and again a little while and ye 
shall see Me ( during the subsequent forty days), be
cause I go to the Father." How does He provide for 
the needs of those He was leaving? He reveals to 
them the Father's Name, and commits them to the 
Father's care. 

All last farewells are touching, and memorable. We 
see things then in their true relation. Hence we trea
sure parting words, and respect last wishes. How 
much more when great spiritual truths are involved, 
and it is the Lord who is. saying fare well ! The fare
,vells of Scripture would form a profitable study. 

63 
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Those of Jacob, Moses, Paul, contain important teach
ings, but our Lord's parting words of grace and truth 
transcend them afl. Like Ezekiel's river, healing and 
life-giving, they deepen as they flow, and become 
"waters to swim in, a river that could not be passed 
over" (Ezek. xlvii. 5). Jacob and Moses spoke as men 
about to die, our Lord as one about to pass into, the 
realms of Iif e eternal. The thought of death is bridged; 
ascension alone is in view. He was going to God, "to 
the Father," to "Him that sent Him." 

Chapter xiii. is introductory, and divides itself into 
three sections. 

a. The washing of the bathed ones (vv. 1-17).
b. The elimination of the unbathed one (vv. 18-30).
c. The comfort of the cleansed ones (ver. 31, and on

into chap. xiv.). 

Feet-washing at mea-1 time, was a common 
eastern custom. The disciples knew it must 
be done. But who was to do it? Some 
post of honour they would have filled, but such a 
menial service could bring no credit. Perhaps Peter 
hoped John would do it; Thomas, Philip. Why should 
not James the less? would say to himself, that other 
James. " Simon Zelotes, thou hast much ' zeal ' for 
many things, why not for this?" But none moved, and 
then behold a sight to make the angels wonder and 
saints blush for themselves, and then adore: the Lord 
of Glory stooping before twelve failing creatures of 
the dust, anq washing their feet! At Calvary, we see 
the supreme act of obedience to the Father. Do we 
not see here, the lowliest act of ministry to man? By 
the literal act of washing, the Lord shows He really 
did care for the refreshment and com£ ort of His dis
ciples, "leaving us a.n example" that we should follow 
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His steps, as the· Phebes, the Marys, and Gaius have 
done since (Rom. xvi. 2, 6; 3 John 5, 6). But had that 
been all, He would not have said to Peter, "What I do 
thou knowest not now, but thou shalt know hereafter." 
Peter knew well the use of the literal washing, but he 
did not know the spiritual significance of the act. 

Water has three principal meanings in the Word of 
God. 

1. When it submerges it signifies judgment, as in
the flood, Red Sea, Jordan. Those "waves and bil
lows" of Psalm xiii. 7, those "deep waters" of Psalm 
lxix. 1-2, overwhelming the Holy One, speak of the
judgment of Calvary. Man cannot evade judgment.
There is only one way to escape out of it, he must pass
under it, linked with One who can descend into its
deepest depths and emerge again. This in figure the
ark (Heb. tehvah) did at the flood, and the ark (Heb.
ah-rohn) of the covenant in the swellings of Jordan.
There is resurrection for the believer, who is identified
by faith with Christ in His death, of which identifica
tion baptism is a figure. But there will be no resur
rection from th� "baptism of fire," the holy wrath of
God, which will overwhelm every sinner out of Christ.

2. When water is used internally it stands for the
spiritual blessing of the Holy Spirit flowing from a 
crucified and risen Christ. "They drank of that spiri
tual Rock that followed them, and that Rock was 
Christ." We have th_e same thought in the gladdening 
river of Psalm xiv., bringing earthly blessings to the 
City of God, and in the pure river of life clear as 
crystal of Rev. xxi. bringing heavenly blessing to a 
universe of bliss. 

3. But when water is applied externally it signifies
cleansing, and that in two ways: either (a) as the puri

E 
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fication from positive defilement through contact with 
death, e.g., "the water of purification" of Num. xix., 
which has its parallel in the restoration to communion 
of 1 John i. 9 ; or (b) as the cleansing of the ways 
through the Word of God (see Exod. xxx. 18, the 
washing of the laver). This latter, I judge, is in view 
here. 

The Lord was about to enter into the holiest of all. 
His desire was, that His disciples should have "part 
with Him" in this. As far as we know, they were not 
guilty at th.e moment of any special sin, but their ways 
must be brought under the power of the Word, and 
cleansed thereby (Psa. cxix. 9). They had already 
passed through the complete bathing of Lev. viii. 6, the 
initial act in the setting apart of the priests, corres
ponding to the once for all washing of regeneration, 
the fruit of faith in Christ. But they needed to be 
cleansed at .the laver, which stood between tbe altar 
and the door· of the tabernacle proper. "He that is 
bathed ( louesthai) needeth not save to wash ( niptes
thai) his feet, but is clean every whit." The washing 
of regeneration needs no repetition; the washing of 
renewal needs it constantly. 

In chapter xiii., verse 13, it is really mote emphatic 
than it is as given in our version-"Y e call Me THE

Teacher (Ho Didaskalos). and TEE Lord." Both these 
titles Christ accepted, for He it was who had the wis
dom to teach the truth, and the .authority to command 
obedience to it. In v. 14, He reverses the order of 
these titles, as though to emphasise a fact very easily 
forgotten, namely, that the only way really to learn, 
is to obey-" A good understanding have all they that 
do His commandments" (Psa. cxi. 10). Let t1ie saints 
then follow His example, and so wash one an others' 
feet� It has been said, �'If we want to correct fellow
believers, we mnst not wash their feet in boiling 
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-water." That is true. But I doubt if "feet washing"
means correction, so much as a ministry of refresh
ment and edification. If we walked more in the Spirit,
we should miss fewer opportunities in visits, at meals,
in journeyings, in the interval at conferences, for
"edifying one another in love." At a large Conference
lately, a local brother took my arm during an interval,
and asked me to go for a short walk. No address I
heard helped me more than that short spell of Christ
ian converse. The exchange of thought and Christian
experience, was truly refreshing, and when I think of
the Conference, that brother's face comes always first
be£ ore me. This is better than unprofitable. talks on
divisions of the past, or dissensions in the present,
which bulk so largely, and not always necessarily, in
our conversational programme, leaving the heart empty
and sad.

But the disciples needed something more than the 
laver, they needed to be purged as a priestly company, 
from one· who was with them, but not of them, who 
could not "show his register" (Ezra i. 62), who had, 
in fact, never been "bathed" in the waters of "regener
ation," according to the priestly order referred to 
above. Such an one must as polluted be puf from the 
priesthood. Judas' feet had been washed with the 
others, but the symbolic meaning was lacking in his 
case. "Ye are clean, but not all," said the Lord, " for 
He knew who should betray Him." Judas could have 
no part with Him, because he had no part in Him. 
Later, the Lord makes the same exception, ·" If ye 
know these things, happy are ye if you do them." "I 
speak not of you all" (verse 18). This may recall His 
earlier words, "Have not I chosen you twelve, and one 
of you is a devil?" "for Jesus knew from the beginning 
who they were that believed not, and who should be
tray Him" (John vi. 70, 64). Let us never call the 
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unsaved "clean," or expect the dead to "do these 
things." 

This last verse tnay serve among many similar pas
sages to make it clear, that when the Lord "emptied 
Hin1self" (Phil. ii. 7, R.v.), it �as not of His Di�ine 
attributes, but of their independent use. "He emptied 
Himself," as Dr Lightfoot puts it, "of the insignia of 
His Majesty," but riot of what He personally was. In 
becoming the bond-servant of the Father, He did not 
know less as a Divine Person than before. He remem
bered a past eternity (John xvii. S), and even His 
human consciousness went. back to His birth ( Psa. 
xxii. 9, 10). He knew all things (John xvi. 30). "He
knew what was in man, the prerogative of Deity"
(Jer. xvii. 9, 10). He knew the Father, as the Father
knew Him (John x. 15). This embraces all know
ledge,* so that we �re not surprised that "He knew
from the beginning who should betray Him." But He
did not use this knowledge to expose Judas before the
Father's time. But when that time arrived, He re
vealed unerringly-yet how painfully to His tender
heart-the solemn truth tq the unsuspecting disciples
in a crescendo of unmistakable clearness. "·He that
e�tefh bread with Me, hath lifted up his heel against
Me" (v. 12). "One of you shall betray Me'' (v. 21).
"He it is to· whon1 l shall give a sop, when I have
�ipped it " ( v. 26). And then directly to the traitor
himself, "That thou doest, do quickly" (v. 27). He
could nof fully teach the disciples of the Father, in
the presence of the traitor. The Lord was undet con
straint till Judas had "gone out" into the night. But
now He can speak freely, and uses to them for the

* Whatever then Mark xiii. 32, "neither the Son," means. it must
be taken, not as an isolated passage, but in conjunction -with the above 
passages and many others, in which the omniscience of the Lord, i9 
set forth. See " Is God Self-Limited," a consideration of thi9 and 
other Scriptures by the same Author (price 3d p.p.). 
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first time in His ministry, the endearing name, "Little 
children." He looks beyond the shame of the Cro&s, 
to His own and His people's glorification, and to the 
glory that will accrue to God thereby, and to a further 
glory which He would receive. "God shall also glorify 
Him in Himself," and that straightway. We see here 
how intimately the glory of the Father was bqund up 
in the work of Christ and the glory of Christ. They 
could not follow Him then, they would later. A part
ing command He enjoins on them, that they love one 
another, evert as He had loved them, and that not for 
His sake alone, but for the sake of their testimony, 
'fthat the world might know they were His disciples." 

It may not be out of place here to add a few proofs· 
that the Lord Jesus, in His interpretation of the Father 
was ever "the Man that was His Fellow " His Co
equal, possessing to the full His Divine attributes, and 
that without prejudice to the fact that "He took upon 
Him the form of a servant." While holding fast the 
true Humanity of the Lord, we must never allow it in 
the sense of so-called Modern teachi�g, which uses it 
as a handle to deny His Deity, or while loudly pro
fessing to hold that, virtually denies it, by depriving 
Him of that which is inseparable from it, His Divine 
attributes. 

1.· OMNISCIENCE.-"Jesus .. . knew all men, and 
needed not that any should testify of man" (John ii. 
24, 25). Again, �'Jesus knew from the beginning who 
they were that believed not, and who should betray 
Him" ( s::hap. vi. 64 �. And in the end, the disciple·s 
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were constrained to con£ ess, "Now are we sure that 
Thou knowest all things . . . by this we believe that 
Thoq. earnest forth from the Father" ( chap. xvi. 20; 
cf. chap. xxi. 17). He alone knows the Father abso
lutely ( Matt. ii. 27). This could not be, were He not 
in the fullest sense Gon, for none bttt God can "search 
the hearts" or know God. 

2. OMNIPRESENCE.-It is clear that this attribute of
Deity must have been more veiled than the others, but 
our Lords own testimony claims this for Himself, e.g., 
in such expressions as "The only begotten Son which 
is in the bosom of the Father," or "the Son of Man 
which is in heaven " (John i. 18; iii. 13) ; though in 
bodily presence He was in Jerusalem. Certainly no 
one claims omnipresence for our Lord's body even to
day. It is on the Throne of God, and certainly on no 
so-called altar or elsewhere on earth. The Lord's well
known declaration, in connection ·with the gathering 
together of His disciples in. His Name, involves t4e 
possession of this attribute, for how else could. He be 
everywhere in the midst (Matt. xviii. 20,). And this 
is no less true of the great missionary promise of chap. 
xxviii. 20, "Lo, I am with you alway," said the risen
Christ to His servants, "even unto the end of the Age."
What ! Christ at the same time with all His servants,
in all parts of His great harvest field ! Then, He must
be God over all; for He owns this attribute which is
peculiar to God alone. And all this is true, even
though as to His human body, �e is now seated on the
right hand of the Majesty on high.

3. OMNIPOTENCE. Since our Lord Jesus created and
upholds heaven, earth, and al1 thin�s, since He is able 
to subdue all things unto Himself (Phil. iii. 21), and 
finally, since He is distinctly called the Almighty (Rev. 
i. 8), it is evident that this glorious attribute, also be
longs to Him. The One who possesses these Divine
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powers cannot be a creature only : He is surely nothing 
less than Jehovah; equal in wisdom, love, majesty, and 
power, with the Father, and the Holy Spirit. 

Of all the confessions of Christ, recorded in the 
Gospels, that of Thomas reaches the highest water
mark. When fully convinced of the reality of the 
Lord's resurrection, he looked up into His face and 
said, "MY LoRD AND MY Gon." And note well-· for 
the point is important-the Lord Jesus did not disown 
these titles, nor refuse the .homage implied, nor did He 
rebuke His disciple, for so addressing Him, nor others, 
on similar occasions in His ministry. Yet, if He had 
not known Himself to be Supreme God, and had not 
wished His followers to believe in Him as such, and 
to honour Him accordingly, He would surely have set 
·them right on such a stupendously important matter.
His silent acceptance of these high titles proves, He
knew Himself to be IMMANUEL, God with us.

With the scene above referred to, compare another 
-incident preserved for us in Rev. xix. 10. In the latter
case, our judgment approves of the rebuke adminis
tered to John. For the one at whose feet he would
have worshipped, was like himself a creature, and a
servant of their common Lord. And if Christ were
only a creature, although the highest, He too would
surely have rebuked those who, at moments of special
crises "worshipped Him," e.g. (Matt. xiv. 33; xx.viii.
9, 17), and thus would have robbed God of His Divine
rights.

Angels, as well as redeemed sinners, are to worship 
Him. As it is written, "When He bringeth again the 
First-Begotten into the world He saith, And let all the 
angles of God worship Him" (Heb. i. 6, R.v.). In the 
fulness of time, it will be known that the throne of 
God and of the Lamb, is one and the same. Nearest 
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to the throne, the Church, composed of redeemed sin
ners, will find her place. And she will join in a song,

peculiar to herself as redeemed and glorified, and other 
cii:cles too of the redeemed. But outside these cirdes, 
angels innumerable are to be seen. And beyond these, 
shall be gathered a great company composed of "every 
creature which is ih heaven, and on the earth and 
under the earth, and such as are in the sea, and all that 
are in them " saying, " Blessing, and honour, and glory, 
and power, be unto Him that sitteth upon the throne, 
and unto the Lamb for ever and everf' (Rev. v. 8-13). 



CHAPTER IX. 

COMFORTING THEM (John xiv.). 

O
UR Lord, as we have seen, was about to intro

duce His disciples in spirit within the veil. 
His sacerdotal prayer would initiate them into 

that high priestly intercession, which He was so soon 
to undertake on their behalf. This would entail His 
leaving theni, for, on the earthly plane, He could not 
be a priest, being outside that family which, by God's 
appointment, had the monopoly of priestly service on 
the earth. He must enter by His own blood' into the 
heavenly temple, not made with hands, and there, in 
the presence of the Father, become a P-riest of another 
order than the earthly, that of Melchizedek, Priest of 
the Most High God, King of Righteousness, and King 
of Pea<;e. In view, then, of their priestly worship, the 
disciples needed preparation; in view of His departure, 
consolation. He loved them so much He could not 
bear that they sliould be troubled. "Let not your heart 
be troubled." Later on, while repeating the same ex
hortation, he adds, "neither let it be afraid." They 
were neither to sorro,v £or the present, nor fear for 
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the future. Nor were these words of comfort ad
dresed only to some elite of disciples, some favoured 
inner circle, who by their special faithfulness had 
merited this reward. No, but to a feeble company, 
slow to understand, and slower to believe; a self
confident Peter ; a doubting Thomas, sons of Boaner
ges, who had drunk but little into the spirit of their 
Master; eleven men in fine, who were about to forsake 
Him in His darkest hour. But at the core their hearts 
beat true : they were " His own." He loved them, and 
in their measure they loved Him. And so He would 
comfort their hearts, and for this bequeathed them 
His peace. "Peace I leave with you. My peace I give 
unto you; not as the world giveth, give I unto you." 
Why "not as the world?" The world offers "peace, 
peace, when there is no peace," reiterates peace! but 
gives, no solid or sufficient grounds for it. As the 
dying infidel bitterly replied, when his· friends urged 
him to bold on, "I have nothing to hold on to." But 
the peace Christ gives, is based on facts, His blood, His 
life, His promises, His faithfulness. His consola
tions are not mere words ; they rest on solid grounds. 
The first is, that, though no longer visible, He would 
be-as real as ever. "Ye believe' in God, believe also in 
Me." God, unseen, was the Object of their faith, so 
was He now to be. Though lost to sight, He would 
be present to faith. Seeing is believing to the world.: 
to the Christian "faith is the evidence of th_ings not 
seen." Another fact to comfort them was, He would 
be as busy about them, as He had ever been. As 
hitherto He had cared and provided for them, so He 
would not now forget them. '' In My Father's house 
are many mansions; if it were not so, I would have 
told you. I go to prepare a place for you," and what 
could eleven homeless men need· more than that? Not 
even those wonderful *"mansions in the skies," already 

• Greek, "monai," abiding places; compare in ,Scotch, "manse."
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existing, would suffice; a special "place" must be pre
pared. There will be different circles of the elect in 
heaven, but only one centre, Christ; many mansions 
for the redeemed of past and future dispensations, but 
only one "place" for the church. Each member will 
have his allotted sphere, but all will be together in that 
one place. Not only so, but the separation would not 
be long. He would soon return. "And if I go and 
prepare a place for you, I will come again and receive 
you unto myself." The word is literally "I am com
ing." As a mother, busy in the kitchen, for her weep
ing child in the nursery, might calm it by calling, "I'm 
coming! I'm coming!" so the Lord is ever on the point 
of coming to summon His saints to meet Him in the 
air, that where He is, there they may be also. It is 
not t"adieu," but "au revoir." Again, while awaiting 
their entrance into the Father's house, He would intro
duce them into the Father's presence. Where He was 
going literally, He would bring them spiritually. " I
am the Way"-the only Way into the Father's pre
sence, " no man cometh unto the Father but by Me." 
" I am the Truth"-the only revelation of the Father. 
"He that hath seen Me, hath seen the Father." "I am 
the Life," the only life· suitable to the Father's 
presence. "Because I live, ye shall live also." Then 
correspondence is a great resource . in separa
tion. The believer is in correspondence with 
the Father, and with his absent Saviour. 
"Whatsoever ye shall ask in My Name, that will I 
do, that the Father may be glorified in the Son." " If 
ye shall ask *ME anything in My Name I will do it." 
The Lord undertakes to see to it that every communi-

t In French, "adieu" is rarely, if eyer, used for saying "IIood-bye," 
for this has the sense of a definite separation, but "au revo1r," which 
looks fonvard to meeting again, and. that soon. 

* The R. V. inserts "me'' on the authority of the two oldest MSS,
and this aToids what otherwise might seem a repetition in these two 
verses. 
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cation is answered, whether addressed to Him or the 
Father. What a resource is this opened to faith! We 
are brought into intimate touch with the Unseen. 
Moreover, the Lord promises them another Comforter. 
"I will pray the Father, and He will send you another 
Comforter," who would never leave them-as He must, 
but who would abide with them for ever. Thus would 
they be taught more deeply what they had·already lear
ned, and be initiated into fresh truths concerning their 
absent Lord. Indeed, in that Spirit He would Him
self come, and not leave them orphans, and in that day 
they would know that lie was in the Father and the 
Father in Him, and He in them. One more comfort 
was theirs. "Ye have heard how I said unto you, I 
go away and come again unto you. If ye loved Me ye 
would rejoice because I said I go unto the Father, for 
My Father is greater than I." His atoning work ac
complished, He would enter into His rest and reward. 
The Man of Sorrows would be anointed with the oil 
of joy above His fellows. It would comfort their 
hearts to know, that for Him at least, was "passed the 
dark and dreary ni_ght. '·' 



CHAPTER X. 

TEACHING THEM (John xv.). 

T
O be familiar with a river, through daily crossing 

its ferry, is different f rotn exploring its reaches; 
and even then what goes on below the surf ace

the life of the river-remains unknown. The latter 
only, in a small degree, is perceived by fishermen or 
divers. So with the Scriptures. It is good to cross 
and recross them, to· explore them from Genesis to 
Revelation, but it is by penetrating hen.ea.th their sur
face that we really become familiar with tJieir teaching. 
John, chapter xv., is a case in point. May the Spirit 
lead us deeper into its blessed reality and experience. 

There is an evident break between chapters xiv. and 
xv. At this point the Lord leads His disciples from
the lighted guest-chamber into the dark night, along
the way to Gethsemane. His discourse undergoes a
corresponding change. Till then, it had spoken of con
solation in view of His speedy departure; now it takes
on a tone of exhortation and warning. The disciples
were being left behind in a. wilderness-barren and
hostile. Could they bear fruit in such unpropitious
soil? The Lord's opening words supply the answer.
He appears to thetn in a new character, "I am the true
Vine," and "The Father" is revealed in a new relation
ship : "And My Father is the Husbandman." The
great secret is out. The Lord is not only the Messiah
of Israel, the Light, the Bread of Life, the Door, the
Resurrection and the Life, the Way, but He is also the
only Source of fruitfulness. This surely brings the
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disciples very near to their Lord, for He goes on to 
say, "Ye are the branches," and the Father as Hus
bandman very near to the disciples; for there is not 
a branch in this Vine, He does not tend. 

Before further considering the teaching of the chap
ter, we will refer to two other vines of Scripture-the 
vine of Israel, and the vine of the earth. In the great 
prophetic chapter of Rev. xiv., three ingatherings are 
presented : the presentation of the firstfruits* the 
144,000 of Israel; the harvest of the earth, probably 
the fruit of their testimony; and the vintage of the 
earth-the judgment of God on the vine of the earth. 
In this last symbol we have a figure of a man as left 
to himself, under the leadership of Satan's two men, 
"the Man of Sin and the Antichrist ;" man, that is, at 
his worst. Would such a vine produce fruit acceptable 
to God? Clearly not. Could not then ·man at his best 
do so? The national history of Israel, is the answer. 
She was "the vine brought out of Egypt," favoured 
with every privilege, and tended with every care. But 
for fruit, she brought forth "wild grapes" (Psa. lxxx. 
8-19; Isa. v. 4). This culminated in the rejection of
God's well beloved Son. "This is the Heir, come let
us kill hi:in, and the inheritance shall be ours," Thus
man at his best, turned out to be like man at his worst,
unable to bring forth any real fruit for God. But
when man fails, as he always does in responsibility,
God has ,already provided a resource in "the Son of
Man, whom He made strong for Himself" ( Psa. lxxxi.
17), "the true Vine," "whose branches, like Joseph's,
the fruitful bough, ran over the wall" (Gen. xli�. 22),
in His case of heaven. Christ is the only source of
fruit to God, and of blessing to man. As the prophet
says, "From ME is thy fruit found" (Hos. xiv. 8).

* This evidently corresponds with the wheat harvest. Christ is the
firstfruits of the former harvest, in ·which the Church will be garnered 
in, corresponding to the b!irley ingathering. 
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The vine is surely a ,vonderful figure of Christ. In 
the winter, how shapeless and unpromising is its ap
pearance ; cut down almost to the earth, leafless and 
branchless-. "a root out of a dry ground." Who could 
recognise that barren stump, in the luxuriant growth 
of autumn, clothed in abundant foliage, the green al
most hidden by the wealth of purple grapes it bears. 
So Christ. Cut down at the Cross, He lives now in 
the power of resurrection Ii£ e and fruitfulness. And 
His people, too, can be "filled with the fruits of righte
ousness which are by Him." Who would have dared 
to foretell at that Cross, that a few weeks later, many 
of His very murderers would be kneeling at His feet, 
and that to-day, myriads, who never saw Him, would 
be willing by grace to die for His Name. But there 
are fruitless branches in this "True Vine" as well as 
fruitful. The Husbandman tends all. Those He ex
cises by judgment, these He exercises by discipline. 
" Every branch in Me that beareth not fruit, He taketh 
away, and every branch that beareth fruit He purgeth, 
that it may bring forth more fruit." Note, the fruit
less branch, is not a branch in the nominal Church-a 
mere professor in Christendom, not some foreign im
port nominally attached to the vine, but a branch in 
ME. This excision of a branch in the True Vine has 
been the subject of much controversy and questioning 
among believers. Can it be that one united to Christ, 
may be finally separated from Him, so as to be lost? 
To answer t_his satisfactorily, we must distinguish care
£ ully between the various figures representing the re
lations of the Lord, to His people. Some of these 
imply eternal bonds of relationship ; some only com
munion or privilege. There can be no separation 
where the eternal relationship and security of the be
liever is in view; there· may be, where it is a question 
only of privilege, and service. Let us glance at some 
of these figures. In 1 Sam. xxv. 29, Abigail uses a 
beautiful figure to describe the relation of David to 
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Jehovah. "The soul of 1ny Lord shall be bound in the 
bundle of life with the Lord thy God." Here, the 
figure would seem to be that of -a bundle of living 
stems, the true Israel bound up with the cords of love 
to Jehovah. It is a "bundle ot life," and those cords 
are unbreakable. Then, in J e1�. xiii., the Lord uses the 
figure of a girdle. The nation of Israel is the girdle, 
,vherewith He has girded Himself. "As the girdle 
cleaveth to the loins of a man, so have I caused to 
cleave unto me the whole house of Israel, . . . that 
they might be unto Me for a People, and for a Name, 
and for a praise, and for a glory" (Jer. xiii. 11). Here 
the prophet tells us, the girdle is marred, and· Israel, 
as a nation, is cut off from the place of privilege, 
though later, it is true, the remnant of the nation will 
be grafted in again to the olive (See also Rom. xi.). 

Other Old Testament figures of the relation of the 
saints to their God, such as His "portion/' His "inher
itance," His "jewels," need not .detain us. They all 
speak of the preciousness and inviolability of those 
who belong to Him. Certainly He would not allow 
His inheritance to be destroyed, or His "special trea
sure" (Mal. iii. 17, marg.) to be lost. 

There is, however, another figure, perhaps the most 
familiar of all, that of ·the flock of sheep, which claims 
attention. This is applied to Israel in the ,Old Testa
ment, and also primarily to them in the New, as we 
see from such words of our Lord as "the lost sheep 
of the house of Israel" (Matt. xv. 24), or in such as 
John x. But in verse 16 of this chapter the figure is 
expanded to include "other sheep which are not of this 
fold," others of the redeemed outside the limits of 
Judah, who with them will form "one flock" under the 
"One Shepherd." In the former case, though they 
have "wandered far away .o'er mountains cold," the 
promise of the Good Shepherd-Jehovah Himself-is, 
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"I will seek out My sheep, and will deliver them out 
of all places, where they have been scattered in the 
cloudy and dark day" (Ezek. DOCiv. 12). But of the 
larger flock, He says, "My sheep hear My voice, and 
I �now them, and they follow Me. And I give unto 
them eternal life, and they shall never perish, neither 
shall anyone pluck them· out of My hand." And then, 
as though to remind them that those whom the Father 
gives into the Shepherd's hand, do not cease to be His 
(John xvii. 9, 10), for He retains them in His own, 
He adds, "My Father that gave them Me, is greater 
than all, and n9 one is able to pluck them out of My 
Father's hand"· (John x. 28). 

Next, there are the still stronger figures of the 
B,ridegroom and bride, and. of the Head and members. 
Clearly the Bridegroom cannot lose the bride, nor the 
Head one of His members. Here, eternal security is 
writ large on both figures, for the loss of the bride 
would leave the Bridegroom bereft and solitary, and 
were the feeblest member severed from the body, that 
body must for ever bear the blemish. But the Church 
will not only be holy, but "without blemish" (Eph. v. 
27), so that not a single member will be lacking, in that 
day:. This will not induce in the true believer, a spirit 
of carelessness, or of licence, but of absolute depen
dence on God, a holy fear, and the earnest cry, "Keep 
me!" "Hold Thou me up P' "Preserve my soul!" 

But in the case before us, the figure is of a different 
order. A flock is numbered, and each sheep is known 
to the Shepherd, and knows His voice. If one were 
missing, the flock would be incomplete. But whoever 
thought of counting the branches of a fruit tree? Not 
the most careful gardener; nor would he dream of 
naming all the sprouts, the buds, and tendrils of the 
vine. A few twigs more or less could make no differ
ence. Moreover, excised branches can be grafted in 
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again, as members of a body cannot. The Father, who 
preserves the sheep, cuts off the fruitless branch. But 
does this signify, as some would argue, that a child of 
God can perish? No, for we have seen this would be 
a flat contradiction of other Scriptures. Does it imply, 
on the other hand, that the excised branches were 
never true branches? Some indeed affirm so, and ex
plain the position of the said branch as one of outward 
privilege, rather than of inward reality, as in the pro
fessing body of Christendom, rather than in the body 
of Christ. But though one must not press a figure too 
far, this branch must have sprouted out of the vine; 
it is the product of its life, and in this case, our Lord 
recognises even the "branch that beareth not fruit" as 
a true branch of the vine. He is not speaking of 
thorns or briars, for He calls this particular fruitless 
branch one of His own branches. "Every branch IN

ME, that beareth not fruit, He taketh away" (v. 2). It 
is " IN," really and vitally united; it is "in ME," not 
merely in the professing church, but "in Christ." 
Therefore, what we have here is, not God dealing with 
a lifeless professor, but the Father dealing with a fail
ing child. It must be rememb<:rred that it is the 
"Father" who is th_e Husbandman. It may be doubted 
whether "the Father," as such, has anything to do with 
the world, or the world with Him. When we read, 
''The Father sent the Son to be the Saviour of the 
world,'' the relationship emphasised is of that of the 
Sender with· the Sent One, not of the Sender with the 
world. No doubt there are lifeless professors who 
have crept in unawares among the people of God, and 
it behoves us all not to take ourselves too easily for 
granted, especially if we are walking carelessly, b1=1t I 
submit it is not here a question of a false professor 
being cut off from his place of outward profession, and 
much less a child of God losing his place in the family, 
but of a servant of the Lord being taken away from 
his sphere of fruit-bearing. A child of God cannot be 
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removed from the family, but a servant of Christ may_

be removed from his place of responsibility and use£ ul
ness, laid aside by physical infirmity, or even cut off by 
death. "Judgment must first begin at the house of 
God" (1 Pet. iv. 17). We see this in the bright early 
days of the Church. The closer the unity of the people 
of God to-one another and their communion with Him, 
the greater the energy of the Spirit in blessing, or in 
judgment. 

Some may be surprised to hear the names of Ana
nias and Sapphira adduced in such a connection. No 
doubt their case was very serious, and their fall griev
ous. But there is no hint that they were habitual liars, 
nor is the question of their faith raised, in the passage. 
Is it unknown to-day for Christians to fall into lying? 
Were the possibility not contemplated the Holy Spirit 
would not utter such a warning as "Lie not one to 
another." But falling .into a sin, is not the same as 
living in sin. A clean beast may slip into the mire, an 
unclean one will wallow in it. If a professing Christ
ian's course is characterised by sharp practice, un
righteousness, and lying, all his profession or preach
ing will not save him from the final judgment of ,God, 
except he repent. Ananias and Sapphira were cut off, 
not because their sin has been unique in the history of 
the Church, or is unparalleled even to-day, but because 
th� Spirit's presence was then ungrieved, and therefore 
manifested in grec;tter energy. A case of discipline, 
where the branch was only temporarily removed but 
was grafted in again, is that of the notorious sinner of 
1 Cor. v. He was put away, that his spirit might be 
saved jn "the day of the Lord Jesus;'' Hymenreus and 
Alexander ( 1 Tim. i. 20), apparently �rominent and 
gifted men, were "delivered to Satan, that they might 
learn not to blaspheme/' As to whether they ever 
learned their· lesson and were proved real, we cannot 
say

_. 
The references to-them, in the second Epistle, are 

ominous. 
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Perhaps a more directly apposite case would be that 
of the Corinthian saints in 1 Car. xi., who were 
chastened of the Lord, on account of their unworthy 
partaking of the Lord's Supper. " For this cause 
many are weak and sickly a1nong you, and many 
sleep." Here we see three degrees of discipline. Some 
became "weak," their strength for service suffered 
diminution; others became "sick," they were tempora
rily debarred from their opportunities of service; then 
lastly, some, in whom these dealings had no effect, 
" slept," the word specially used in the New Testa
ment, for the death of believers. This last class were 
definitely cut off before their time from the possibility 
of earthly service. The reality of their faith is not 
questioned; indeed, it is implicitly affirmed, for they 
were chastened "that they should not be condemned 
with the world." (1 Car. x. 25). 

The concluding portion of John xv. is taken up with 
the world's hatred to the disciples of the Lord. But 
He offers them a double consolation in verses 18-19� 
The same hatred had been manifested toward Him, its 
prior Object, and it also proved that they were "not of 
the world" (for like, loves like), but that He had 
"chosen them out of the world." The world would 
hate and persecute them for His Name's sake, through 
ignorance of Him, that sent Him. For, if they knew 
God-as they professed to do-how could they hate 
His sent One? But so perfectly did the Lord interpret 
the Father, that to hate Him whom they had seen, 
proved their hatred to Him whom they had not seen. 
"He that hat�th Me, hateth My Father also" (ver. 23). 

Verses 22-24 call for special note. In what sense 
are we to understand the twice-repeated expression, 
"They had not had sin?" Is this to be taken in an 
absolute or relative sense? I think the word "cloak" 
(Gk. pro-phasis-excuse) points to the latter meaning. 
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The contrast is not between sinlessness and sinfulness, 
but between being with or "without excuse." In verse 
22, the presence of Christ and His Works took away 
every excuse, which otherwise might have been alleged. 
In verse 24, had it not been for His works, of so 
unique a character, their responsibitity would have 
been of a different order. As it was, it was aggravated 
by the fact of their having seen and hated both Christ 
and the Father. Added privilege,. increases opportu
nity and responsibility. 

Light accepted, bringeth light; 
Light rejected, bringeth night. 

In spite of this, the disciples would bear witness to 
Christ in the power of the-Holy Spirit, whose ,nission 
it was to testify of Him. In chap. xiv. 16, the Spirit 
is the Father's gift, in answer to the Lord's prayer. 
Here it is the Lord, who promises to send Him from 
th� Fatjier, "who proceedeth from the Father," shew
ing how far from the truth are they, who, in order 
�stensibly to establish the true humanity of Christ, 
present U!? with Him, as shorn of His .Divine attribu,tes. 
Were there any conflict between the two, either His 
humanity now, must be sacrificed or His Divine attri
butes, an� that for _ever. 

The result of'such teaching is, a confounding of the 
Divine and human natures of our Lord. Incarnation 
would not then be the Son of God, entering into Man
hood, but His being changed into man, ignorant and 
powerless, except so far as enlightened and empowered 
by the Father. All this, as is too sadly evident, is a 
deadly attack on the Person of Christ. For how can 
a Person be deprived of His proper attributes, and not 
be affected thereby? If this were the truth concerning 
Christ when. down here, it is the truth , concerning 
Him to-day on "the throne of God," for "He is the 
same yesterday, and to-day, and for ever," and we 
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,vould have no Saviour who knows us, no High Priest 
to help us, and no Lord, "in the midst." 

The true doctrine of God is, that personally the Lord 
,vas unchanged. He was at birth, "Wonderful, Coun
sellor, the Mighty God, the Everlasting Father, the 
Prince of Peace " ( Isa. ix. 6). But, in relation to the 
Father, He entered a sphere, till then unknown, that of 
Servant, and while retaining all His essential attri
butes, He placed them unreservedly and exclusively at 
the Father's disposal. In that sense, He never spake 
or acted "from Himself," or on His own initiative. 
It was the Father who did the works. But on the 
other hand, it was equally true that, "What things so
ever the Father doeth, these also doeth the Son like
,vise" (John v. 19). 

How all this, shows the sinful f oily of attempting 
to analyse and define the "great mystery of God--even 
Christ," or to explain the union of the Divine and 
human natures in the one Blessed Person, the Lord 
Jesus Christ. We do know, that the Eternal Word, 
who was God, "became flesh," (John i. 14), that is, 
truly and completely man-apart from sin-and that 
those who saw His glory, saw the glory, as of "the 
only begotten of the Father," full of grace and truth. 
And that while He was down here, no less than before 
and since, "the whole fulness of God was pleased to 
dwell in Him" (Col. i. 11, R.v., marg.). 

All the Father's counsels claiming 
Equal glories for the Son; 

All the Son's effulgence beaming, 
Makes the Father's glory known. 

By the Spirit, all pervading, 
Hosts unnumbered round the Lamb, 

Crowd with light and joy unfading, 
Hail Him, as the great I am. 



CHAPTER XI. 

FoREW ARNING THEM (John xvi.). 

T
HERE are certain things in this Chapter, which 

the Lord-to spare His disciples-had not 
wished to tell them be£ ore ( v. 4), that is the 

persecutions that awaited them. "Hitherto" His pre
sence had protected them ; but now that He is leaving 
them, they must be forewarned. There were also 
"many things" ( ver. 12), that He had to say to them, 
which He could not tell them even then, for they were 
not "able to bear them." For this, the Comforter first 
must come. But that could not be, until He Himself 
was glorified .. So it was "expedient that He should go 
away." In chap. xiv. 26, it is said to be the Father 
who would send the Spirit. Here, it is the Lord Him
self. At Pentecost, both these promises were fulfilled. 
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"Christ having received of the Father, the promise of 
the Holy Ghost, hath shed forth this which ye now see 
and hear" (Acts ii. 33). Of course, the Lord had 
possessed the Spirit "without measure" in the days of 
His flesh, but not to communicate Him. Now, for the 
first time, He was to baptize His people ( see John i. 
33) "in the Holy Spirit," into union with Himself, as
members of His body. And this ministry of the Spirit
would be twofold. First, toward the world, He would
enforce on it the crowning sin of unbelief in Christ;
His own "righteousness"-proved by His session on
the Father's throne, and their "judgment," following
in due course, that of its prince. Secondly, the Spirit
would guide His disciples into "all truth," shewing
them the things of Christ, and "things to come," such
being part of the "many things," they were not yet
able to bear from the lips of Christ then. Surely, this
suffices to negative that unholy conception of a contrast
between the teachings of Christ and of Paul. "Back
to Jesus," is the cry of many to-day, who, as we have
seen, have -a vague idea, that the Lord's teaching was
only ethical They laud the Sermon on the
Mount in order to evade the full teachings of the
Epistles, as to the Fall of man, redemption by blood,
justification by faith, and coming judgment. But how
shallow such a pretence is, is evident, when we con
sicfer as has been noted before, that there is not one
outstanding truth revealed by the Spirit through Paul,
James, Peter, John, or Jude, which is not already
found, at least in germ, in the Gospels. The same
Spirit who spoke through our Lord, wrote· through the
apostles and prophets.

The Spirit was not to speak of Himself (i.e., on His 
own initiative), but whatsoever He should hear, that 
He would speak. But no ope pretends that the Holy 
Spirit laid aside His Divine attributes, and yet similar 
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words to the�e (e.g., John v. 19, 20; viii. 28), are 
quoted as proving this of our Lord, with what reason, 
may be judged. The whole assumption is radically 
false, and con£ounds the harmony and interdependence 
of Divine Persons, with what these men do not scruple 
to describe in referring to our blessed Lord, as His 
"ignorance" and "weakness." 

But the departure of the Lord Jesus to the heavens 
has not interrupted, but intensified His interpretation 
of the Father. It was, as He revealed Himself down 
here, that the Father was revealed ; now as He is re
vealed by the. Spirit, in a deeper and wider measure, 
so is the Father correspondingly ; and that not in par
able, but in plain speech. 

This would lead to more intimate fellowship with 
the Father. In that day, they would no longer *ask 
questions ( erotao) of Him, they would make requests 
(aiteo) of the Father, and that for the first time in His 
Name. The prayer taught by the Lord to His disciples, 
was not in His Name, and was therefore temporary in 
· character. But when they should make requests 
( aiteo) in His Name, the Lord did not promise to pray 
( erotao) the Father for them : that would be unneces
sary, for the Father Himself loved them, because they 
had loved Him, and believed He came out from God. 
'We love, because He first loved us," but it is no small 
thing to the Father, to find in this scene. of carnal hate 
to Christ, some hearts loving Him. Such He loves 
with a special love. The Lord closes with one more 
word of comfort. He had told them to expect tribu-

• "Erotao/' translated- "ask" in vv. 1, 23 (first ask), 9. To "pray"
in v. 26, also chap. xvii. 9, 15, means to enquire of, or "to question a 
superior," or to pray to an equal. "Aiteo" is to "make request to a 
superior." 
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lation. " In the world ye shall have tribulation, but in 
Me, ye shall have peace," and He adds, "Be of good 
cheer I have overcome the world." This is true now 
and may be the realized experience of all the true 
children of God, while in the world. 



CHAPTER XII. 

INTERCEDING FOR THEM (John xvii.). 

T
HOUGH our Lord was pre-eminent in His 

prayer-life, as in all else, we could form but a 
meagre conception of the character of His 

prayers, had it not pleased God to leave on record this 
wonder£ ul example of intercession, contained in John 
xvii. It is as though our Lord wished us to know how
He prays for us now. This chapter has been called
" Our Lord's Priestly Prayer." If so, it was by anti
cipation and of a new order, even the heavenly. "For
if He were on earth, He would not be a priest," not
being of the priestly tribe. Now, in Ascension Glory
He is "a priest" for ever, after the order of Melchize
dek," and thus He "ever liveth to make intercession for
us."

In John, Chapter xiii., we have seen the Lord cleans
ing, as at the Laver, His disciples' feet, as did the 
priests of old before entering the Tabernacle (Exod. 
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xxx. 17). In the chapters that follow, we may see
something corresponding to the furniture of the Holy
Place, the ministry of Christ illuminating His disciples
by His Word, the Candlestick; shewing them Himself
as the object of their faith and spiritual sustenance, the
table of shewbread; and becoming, in the revelation of
His person, like a sweet incense ascending to the
Father, the golden altar. Now, He leads them into the
Holiest of all in the Heavenly Temple, "the House of
God, not made with hands," and so initiates them into
the secrets of His communion with the Father. It
might b� profitably studied in this aspect among others.
But it is rather as a declaration of the Father's Name,
that I propose now to consider it.

He is declared here : 

1.-As the Great GIVER, not only of " every 
good and perfect gift to us," but also as the 
Fountain of the Trinity : that is, the Source and Origi
na,tor of all Divine counsels· and blessings. For, though 
all. the Three Persons are co-equal, co-eternal, and co
substantial, they do not all exercise the same functions 
in the Godhead. The first gift is "glory." If the Son 
is to be glorified, it must be by the Father; " Father 
glorify Thy Son, that Thy Son also may glory Thee," 
not with a new glory, but "with the glory that He had 
with Thee be£ ore the world was ;" nor must it be apart 
from the Father; "with Thine own self" (v. 5). 

In verse 22, He speaks of this glory as already be
stowed, and at His disposition to bestow on His own. 
Truly, His words at the grave of Lazarus might be 
written across this whole prayer, "I know that Thou 
hearest Me always." In Mark xi. 24, the Lord exhorts 
us to believe "we ·have received," as soon as we ask, 
and .here does so Himself. In verse 22, the glory 
seems to be connected with the gift of the Holy Ghost, 
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by whom the unity of the body of Christ is formed and 
secur�d, "that they may be one, even as we are one." 

The recipients of eternal life are another gift of the 
Father to Christ, for they are described all through the 
chapter as "them whom Thou hast given Me." "Thine 
they were, and Thou gavest them Me, and they have 
kept Thy Word" (v. 6), and they are still the Father's. 
"All Mine are Thine and Thine are Mine, and I am 
glorified in them." 

The third gift is power (lit. authority) " over all 
flesh," an authority exercised in the case of His own 
in giving them eternal life. The original is hard to 
render, but the R.V. is far nearer it than A.V., " that 
whatsoever Thou has given Him" (lit. every thing, i.e., 
the company of the redeemed viewed as a whole), to 
them He should give eternal life, for they must receive 
it as individuals. 

Then fourthly, the very work He had finished, was 
a gift of the Father, " I have finished the work· Thou 
hast given Me to do." The Lord did not merely "do 
something for God," but the work the Father gave 
Him to do, as we too are "created in Christ Jesus unto 
good works, which God hath afore prepared, that we 
should walk in them." Nor did He speak His own 
words, but the Word of God in the very words of 
God, " I- have given unto them the words that Thou 
gavest Me " (v. 8). These words then were yet another 
gift to Christ. 

2.-The second character in which the Father is re
vealed in this prayer, is as the KEEPER of Christ's 
people; "Holy Father, keep them in Thy Name, which 
Thou hast given Me " (ver. 11, R.v.). The Lord, 
while with them, had kept them in the Father's Name, 
and none of them was lost, but (in contrast with such) 
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the Son of Perdition was lost. Compare for a similar 
construction, Luke iv. 26, 27, where the widow of 
Sarepta and Naaman are clearly not exceptions to, but 
in contrast with, what has gone before. 

Connected with this assurance of bei:qg in the hands 
of the Father, come our Lord's words, "These things 
I speak in the world, that they might have My joy 
fulfilled in themselves." And no wonder, for what 
better ground of rejoicing can we have than to know 
for surety, that we are in the hands of an infinitely 
tender Father, full of solicitude for our highest good, 
to whom we belong by Election, Cr�ation, Redemption, 
and Adoption? He it was who gave us to the Son, 
who has handed us back to the Father to keep for 
Him. 

As to the manner of this keeping, it is revealed in 
the next character of the Father, here displayed:-

3.-The SANCTIFIER, and the safeguards are not 
legal but moral, not of peculiar dress, but inwardly of 
the heart; not of material walls, but of spiritual prin
ciples. Believers are not to be taken out of the world 
like hermits, but preserved like "pilgrims and stran
gers " in it; " Sanctify them through Thy truth, Thy 
word is truth." And it was in order that the Word 
might be able to exercise its separating effect, that the 
Lord separated Himself by death and Resurrection, 
for it was only thus the Spirit could come, and render 
the Word effective. 

And all this He prays, not only for the eleven, but 
for believers in Him, by their testimony up to the end, 
that they, too, may form part of the one body. This 
unity is spiritual and Divine, and will only be openly 
manifested when the Lord returns for His own, from 
every clime and nation. Then, I would submit, the 
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world will believe, when they see the vacant .places 
everywhere, but not on Christ as Saviour, but merely 
in His Divine mission, "that the Father sent Him," 
which is not necessarily saving faith at all. Later, the 
world will not only believe, but know this, when Christ 
returns in glory with all His saints, because the oneness 
of the body will then be manifested complete and per
£ ect. That Christians ought to keep the unity of the 
Spirit is true, but have grievously failed is too sadly 
evident. But I do not juqge that this is what the Lord 
is a�king for here, otherwise, as all His prayers must 
be answered, the outward unity of believers would 
have been perfectly preserved down the ages; but 
rather that their integral unity should be assured to 
the end, by their baptism in the Spirit, into one body. 

We are not exhorted to keep the unity of _the body, 
which is guar�nteed, not by the well meant efforts -of 
Christians of different denominations to unite from 
time to time for prayer and gospel effort-at best an 
imperfect and partial thing, but by this prayer of 
Christ; the promise of the Father, and the indwelling 
of the Holy Spirit. But we an� told to "keep the unity 
of the Spirit in the bond of peace," " with all lowliness 
and meekness, with all long-suffering, forbearing one 
another iri love," and that on the basis of the seven£ old 
unity detailed 1n the following verses (Eph. iv. 4-6). 

The last Revelation of the Father in this prayer : 

4.-Is as the LOVER of His people. The world is to 
know that the love of the Father to His people is com
mensurate with His love to Christ, a love which was in 
exercise before the foundation of the world. Not only 
does the Lord desire that His people should be with 
Him, to behold His glory, but that the love wherewith 
the Father loves Him should be in them and He in 
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thell?,, as a present enjoyed reality, and each be able to 
say with confidence--

The love wherewith He loves the Son, 
Such is His love to me. 

' 

It is with this end in view that our Lord declares the 
Father's Name, and this prayer was the culmination, 
not of His interpretation of the Father, but of it, 
while in this scene, for it was not complete, for He 
adds, "and will declare it." The testimony was con
tinued by Him in the Epistles and the Revelation, 
through the Spirit, and will continue for ever in 
Heaven. 

THE UNCHANGING LOVE. 

He loved me 'ere Creation dawn 
Had decked the mountain and hill; 

Before the evening and the morn,

He loved me and He loves me still. 
He loved me 'ere the stream of years 

Had pierced its source, a tiny rill; 
(How soon to swell a surge of tears I) 

He loved me and He loves me still. 
He loved me when my deadly sin 

Did bitter wrath for Him distil; 
When losing all my soul to win, 

He loved me and He loves me still. 
He loved me when, a captive led, 

My will embraced His sovereign will, 
!And kissed the pierced hand that bled; 

He loved me and He loves me still. 
Then when enthralled by grace divine, 

I prayed Him heart and soul to fill, 
That I might for His glory shine, 

He loved me · and He loves ine still. 
And when with Him beyond the skies, 
�- Though raptures new my spirit thrill, 
This well-known song shall ever rise-,-

He loved me and He loves, me still. 
W. H. 
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